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The ·"Halacha" .Vote.in.the Knesset
The topic was "Who Is a Jew?" It had appeared to
be another skirmish in the seemingly endless struggle
between the secular parties and Torah forces in Israel.
But it was more than that. There were subtleties, complications, and world-wide ramifications that took it
outside the scope of the usual political confrontations
.that mark the uneasy coexistence of conflicting
ideologies.

.The fury that raged in the Knesset was duly reported
fo the press, and so was the crossfire of accusations of
betrayal, exploitation, and surrender that followed. All
of this is undoubtedly familiar to the reader. A brief
review of these events is nonetheless worthwhile for the
sake of clarity, and to allow for some evaluation of
the volatile situation in lsrael-past, present, and
future.

.

The Record of Events
A Bad Law, Improved Badly
The Law of Return, which grants immediate citizenship and benefits to Jews who "come home" to Israel,
was a poorly written law. It did not define Jewishness.
· Early in 1970, a bill was drafted to correct this ambiguity by stating that a Jew is one born to a Jewish
mother (a decided improvement)-or, it added, one
who is a convert to Judaism. At that time, the Agudath
Israel representation in the Knesset objected to the
· proposed amendment's lack of definition on a crucial
point-what constitutes conversion. Their fears were
sharpened by Justice Minister Chaim Shimshon Shapiro's clarifying statement:
.

.

"In the regulations of the Interior MinistrY of
January 1960, there was a clause that (in urder
to be registered as a Jew) one must be 'converted
in accordance with halacha,' but in this new Law
the phrase 'in accordance with halacha' was omitted. It should be very clear that the purpose (for
this omission) is very simple. ... We know that
there are Liberals, Conservatives, and there are
Reformers of all types who are performing conversions. . . . We say that whoever comes here
with a conversion certificate of any Jewish group,
· as long as he is not affiliated with a difjerent religion . . . will be registered in his identity card
as a Jew ..." (From the official Knesset minutes,
February JO, 1970.)

Religious leaders in Israel decried the proposal, and
were joined by others throughout the world, for nonJ ews who undergo Reform conversions are totally, and
by any measure, still non-Jews.

B:

. Rabbi Moshe Feinstein and Rabbi Joseph
Soloveitchik (of Boston) issued a joint telegram to the
Mizrachi in Israel, urging them to prevent passage of
the bill. The National Religious Party, or Mafdal (the
The Jewish Observer I September, 1972

Mizrachi-Poale Mizrachi's political part.Y), . fe1t that
the amendment, as a package, represented an improvement over the previous version of the Jaw and voted
.·for it in spite of the deliberately vague wording of the
giyur (conversion) clause. Agudath Israel refused to
vote for the bill, in protest.
On March 10, 1970, the amendment waspasscd
without the phrase "kehalacha."
Fears Substantiated
Before long, reports from: Israel told of non-Jews ·
entering as Jews on the basis of claim alone. They, as
well as others who were equipped with certificates testi. Jying to "conversions" spuriously performed, had the
word "Yehudi" stamped on their identification papers,
and there was no foreseable barrier preventing these
non-Jews from marrying freely into the Jewish community.
.
.
In June {)f this year, Chief Justice Shimon Agranat {)f
the Israeli Supreme Court fo1lowed Justice Minister
Shapiro's interpretation of giyur, and recognized a nonJew who had undergone a Reform conversion as a
Jew.

The Mountfog Protest
Before long Orthodox Jews the world over were
demanding a change in the law: defining giyur with the
addition of the word "kehalacha- in accordance with
Torah law." The Lubavitcher Rebbe has been especially
persistent in this demand, and he was eventually joined
by the Mizrachi itself, which realized the fallacy of
their previous arguments that giyur ipso facto means
kehalacha. In fact, two M afdal stalwarts, Zevulun
Hammer and Yehudi Ben Meir, denounced the Law's
lack of clarity in a tour of the United States. They
even drafted a bill to add the "kehalacha" phra~e; bu!
were thwarted from presenting it to the Knesset by
3

'~

..

other members of the ruling coalition, of which Mafdal
is a member. Even though it had little chance of passing, the motion was deemed a worthwhile beginning.
Agitation, Consultation and Abstention
Agndah Knesset representative Rabbi Shlomo Lorincz has on numerous occasions called for amending
the Law. He proposed the change as a bill before the
Knesset on January 10 of this year, but it was not
released for debate until July. (Excerpts from the
Lorincz speech at the occasion are printed below.)
Rabbi Kalman Kahane, of the Poale Agudath Israel,
presented a similar motion.
Prime Minister Meir opposed the motion, and insisted that coalition discipline be maintained-that the
NRP also not vote for it. Zvi Raphael (Mafdal) first
announced that his party would vote against the motion,
but then Mrs. Meir softened her stand and alloweej
the Mafdal to abstain.
As world-wide pressure mounted, demanding passage of the halacha amendment (see box), the Mafdal
consulted with rabbinical authorities of its own choosing
in search for backing on a no-vote stance. To their

A PLEA AND A WARNING
To the Mafdal to avoid a chilul Hashem (a
desecration of G-d's name) and to vote for exclusive recognition of halachic conversions at all costs.

If they vote against this motion or abstain we
shall be forced to come out against the Mizrachi
Party in Israel.
Agudath Harabanim
af United States and Canada
(Excerpts from a letter from Rabbi Y oseif Eliyahu
Henkin [dean of rabbis of America] to
the Chief Rabbis of Israel):
"I turn to you unite in voice, to use all of your

influence to convince the Mafdal to vote for the
halacha clause in regard to conversions.
"The rule is that when someone proposes a move

in accordance with halacha, even if we suspect all
sorts of ulterior motives on his part, we are und·er

obligation to comply with his proposal. Political
considerations must not enter."

RABBI SHLOMO LORINCZ'S MOTION TO RESTORE HALACHA TO THE LAW
(Excerpts)
The most painful and dangerous phenomenon of
our time is the plague of assimilation. Mr. Mordechai Bar-On, head of the Youth Section of the
Jewish Agency, recently toured several countries
and he reported: 80% of Jewish youth today are
potential partners in mixed marriages, in danger

of total assimilation among the nations. It is a
frightening experience to stand by and watch a
large portion of our people fall away and be swallowed up among the Gentiles.
The secular Establishment stands helpless in the
face of this tragedy, with no solutions to offer.
Mrs. Meir herself said in the Knesset, "It is simply
intolerable that when we finally have a Jewish
state, the incidence of mixed marriages should be

serve notice that Medinas Yisroel does not distinguish between a Jew in accordance with Torah and
tradition, and any other so-called "Jew." Why then
should young Jewish people discriminate on their
own? Why shouldn't they do as they please, and
marry whoever they wish?
~'

'~

;~

In the two years since the passage of the
amended Law of Return, many people have been
registered as Jews who are in fact not Jews. It is
ironic and absurd that the conditions of acceptance
into a kibbutz are more stringent than those for
acceptance into Am Yisroel !

*

*

*

Two years ago, the argument was that for the

on the rise, resulting in a reduction in the number

sake of our Russian brothers we must make com-

of Jews in the world!"
And yet ... the religious leadership of the Jewish
nation, which has stood guard for thousands of
years against the dangers of spiritual destruction,
has been pushed aside by the present heads of
government, and denied any effective voice and
influence.
If we in Medinas Yisroel cannot put out the

promises in our definition of Jewishness. In the
interval, thank G-d, tens of thousands of Russian
emigrants have arrived here. We have had dem-

raging fires of assimilation and mixed marriages,

we must at least take care not to add fuel to the
fire. But that is exactly what the amended Law
of Return does. By omitting from the law the word
4

"kehalacha" in reference to giyur (conversion), we

onstrations relating to living arrangements; protests

against the cool and unfriendly reception of immigrants; complaints of a lack of religious necessities, like shuls, and of forcing Jews to work on
Shabbos; but not one complaint have we heard in
connection with the strictness of conversion. Since
this is so, what "justification" can you furnish for

changing the age-old practice of giyur exclusively
according to halacha?
The Jewish Observer / Septe1nber, 1972

chagrin, Chief Rabbi Issur Yehuda Unterman issued
a letter referring to his half-century of active membership in the Mizrachi, whose philosophy, he declared,
demanded that they vote in favor of the halacha clause:
"We (rabbis) must not permit our colleagues in
the Knesset to abstain from voting and then explain themselves by issuing a clarifying statement.
An abstention will be interpreted as a surrender
of our most treasured principles. . . . True, a
positive vote would cost us our seats in the Cabinet. Nonetheless, this deals with a fundamental
principle. We are not permitted to ma,ke any calculations. We must vote for the Agudah motion."

Similar statements were issued by NRP rabbinical
mentors Rabbi Shlomo Zevin and Rabbinical Supreme
Court Justice Shaul Israeli. Only two voices advised
against voting with the Lorincz-Kahane motions: Rabbi
Isaac Nissim (who felt the motions did not go far
On the day the law was passed, we swore we
would not rest until the amendment was excised.
Even if the subject should be dropped from the
agenda of the Kn·esset, it will never be dropped
from the agenda of the Jewish people-because it
is a matter of life and death.
And this is not simply a religious problem.
Essentially, the existence of Israel as a nation
depends upon the maintenance of its unique character and composition. May I remind you, then, of
the words of Mrs. Meir, who has said (to her
credit) : "We must ensure that there will still be
Jews in the 21st century."

enough in correcting the ambiguity of the Law), and ·· ··
Rabbi Zvi Yehuda Kook (who said that the NRP must
remain in the governing coalition at all costs-even if
it meant abstaining from voting on the halacha issue).
The Abstainers
The motions were defeated: 19 voted for them, 59
against, and 11 abstained. The abstainers included all
... members of the Mafdal who were present- including
Hammer and Ben Meir-with one exception: Dr. Avner Chai Sciaki, Assistant Minister of Education, who
voted for the Lotincz-Kahane motions.
Party discipline was swift. Within two days, Dr.
SCiaki lost his ministerial post, and was ousted from the
party and his Knesset seat. The dismissal, which had
the acquiescence of all of Dr. Sciaki's fellow NRP
Knesset members, shocked many; and Educational
Minister Yigal Allon felt compelled to walk out on
the Coalition caucus that decided on the action.
have strayed, through no fault of their own, but
only as a result of the long ga lus. For them and
only for them we fight on without compromising.
Can any sensible person accept conversions done
by Reform "rabbis" - 40% of whom officiate at
mixed marriages without even a pretense of conversion beforehand?

*
To our colleagues in Mafdal we say: Put the
holiness of Am Yisroel above the "holy" government coalition. Or in the words of the Lubavitcher
Rebbe, "Choose a coalition with G-d rather than
a coalition with Mapam." Do not ex-pect to fulfill
your religious obligations by abstaining from the
vote, any more than one can "abstain" from doing
mit%VOS.

Historically all Jewish groups that deviated in
their philosophy from the Torah have disappeared
· without a trace : witness the Kussim, Tzidokim,
and Karaim. That is why there was such an outcry
..
'!.,··
·:::at the time the Law of Return was amended. Not
only the Moetzes Gedolei HaTorah (the Rabbinical
In condusion, let me say that there have been
Guiding Council of the Agudah), the Rabbonus
millions of Jews in every land in the world who
HaRashis, the Lubavitcher Rebbe, but 1500 Rabgave up their lives for the glory of G-d and the
bonim from every part of the world, as well as
uniqueness of Am Yisroel. They are here with us
laymen in no way identified with " religious extoday-even if their votes will not be counted with
tremism," protested the amended version of the
.· ours. They are th·e fathers and grandfathers of us
law of giyur. All continue to demand that it be
.· all; of Ma'arach, of Mapam, of Mapai. I believe
brought back into line with halacha.
that with C-d's help and in the merit of Jewish
martyrs of all the ages, we will succeed in restoring
We do not fear for ourselves. It is plain that
sovereignty to th·e Torah, as of old. The first step
mixed marriages and assimilation do not threaten
will be taken when we reestablish forevermore the
observant Jews. We are motivated solely by Ahavas
premise that only he is a Jew who the Toran says
· Yisroe! and a deep concern for our brothers who
is a Jew!
D
~
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Comment and Evaluation
The Conversion Problem

The Mafdal's Dilemma

Rabbis, especially in America, are struggling to hold
the 1ine against "conversions of convenience." These
are usually performed for the benefit of mixed couples,
who are attempting to avoid facing the facts of their
intermarriage. Such "conversions" are without halachic
validity, but rabbis have difficulty denying them recognition when the official policy of the Jewish State is
to recognize them. Further, every convert to Reform
Judaism who is admitted to the State of Israel as a
"Yehudi" brings with him the possibility of an additional inter-marriage.
An important starting point in stemming the tide of
spurious conversion and intermarriage is to tighten
the wording of the Israeli Law; but we must realize
that the fight would not be completely won with this
step alone. Unless the rabbis and batei din in Israel
and the gola follow the strictures of halacha-limiting
conversion to only those who have fully demonstrated
their sincerity, as is outlined in the halachic literature
-legislative victories will be insignifiant in the face
of countless individual compromises and halachic
defeats.
Another burden of responsibility American rabbis
must bear is the curbing of the implied recognition they
inevitably grant Conservative and Reform rabbis by
working with them in rabbinical association. This cooperation provides the State with justification in its
practice of recognizing "conversions" performed by
these very same Conservative and Reform rabbis.

Some have cynically reduced the Mafdal's agony
in the "halacha" crisis to a struggle between political
expediency and ideological commitment. While there
is no gainsaying the power and prestige that accompanies ministerial appointments, which are the fruits
of being good loyal members of the governing coalition,
to reduce the Mizrachi's dilemma to such simple terms
would be to overlook its basic philosophy.
The Mizrachi is still guided by the mystical aura of
sanctity that, in its view, pervades any nationalistic
enterprise in Bretz Yisroel. As a result, it continues to
see its own participation in the coalition governing the
State as bearing such transcending importance-im-

Halacha: In Geirus and in General
As vital as the "Mihu Yehudi" issue is, it is important

to understand it as one of many problems troubling the
religious community in Israel. Unfortunately, there are
other issues with direct implications for almost every
single G-d-fearing Jew in the Holy Land: • Draft of
women-still a very real threat to the traditional fabric
of Jewish society-pulling girls from the protection of
their homes to expose them to the socially homogenizing and morally compromising atmosphere of the
army. • The looming possibility of drafting Yeshiva
students into the army. • The strangle-hold the secular
government is attempting to gain on the election and
function of the rabbinate. • The assignment of religious
immigrants to absorption centers in militantly antireligious kibbutzim. • Maintaining and expanding religious education for those who are religious as well
for those ignorant in our heritage. • The continued
practice of unauthorized autopsies in Israel hospitals.
But the controversy surrounding the simple insertion
of a word so logical that some considered it redundant
-halacha-is significant beyond its immediate implications, in the way it sheds light on the entire religious
situation in Israel.
6

Many who had hoped that the Mizrachi
would respond to the urgings of Gedolei
Torah that it vote for the halacha amendment
were bitterly disappointed, even condemning
in their reactio11.

The Agudas Horabonim (Union of Orth·
odox Rabbis) of the U.S. and Canada issued
a proclamation stating that "· .• In view of
the Israeli Mizrachi's treacherous move ••.
abstaining from voting for giyur kehalacha,
in defiance of its own Chief Rabbi, we feel
compelled to declare to Jews the world over
that the leaders of Mizrachi in Israel cannot
be considered spokesmen for religion ••. "
Horav Moshe Feinstein issued a call lo all
rabbis in every city to convene gatherings of
all religious Jews to assure them that halacha
remains in tact in spite of the outrageous
betrayal perpetrated by NRP leaders on this
crucial topic: "One must protest with all one's
power so peo pie the world over may knoiv
that the Ministers who voted thus do not reJJresent those o.f us who fear G-d and keep
Torah and Mitzvos!"
The Lubavitcher Rebhe, Rabbi Menachem
M. Schneerson, declared: "The day on which
the Mizrachi Knesset members abstained
from voting •.• will go down in Je1.vish history as a day of chilul Hashem horahhi1n
(desecration of G-d's Name in pub!ic)." The
Rehbe added that they should have "rent
their garments when these m,embers, claiming that they represent Jlizrachi and are mo·
tivated by Toras Yisroel, refrained from supM
porting a bill which sought to uphold the
Torah- and prevent non-Jeivs tvho have not
converted in accordance with Jewish laiv from
being acknowledged as Jews."
The Jewish Observer / Septen1ber, 1972

A dispute in the Israeli Parliament regarding a purely Rabbinical matter
portrays an anomaly that never before existed in Jewry.
buing it with an additional Religious dimension--that
it is worth preserving at the cost of any number of
"small" sacrifices. Their non-vote on the inclusion of
"halacha" as a condition for conversion-against the
expressed opinion and daas Torah of the vast majority
of Torah authorities, after ignoring orders from the
Chief Rabbinate over a year ago to leave the government because of this issue-is only one in a long list
_of such compromises of principle. Already on the heap
are: Sheirut LeUmi (National Service for Women),
forced autopsies, national TV, Secular-dominated Religion Councils, flagrant Sabbath violation-all existing
by agreement, through vote or non-vote, of the National
Religious Party.
The newest challenge to .the NRP's principles is a
government proposal to transfer authority over excavations at sacred places from the Ministry of Religions
(which does take religious sensibilities into account) to
the Ministry of Education (which is primarily concerned with archeological findings-let the chips fall
where they may). While the NRP has yet to express
itself on this matter, one can only hope its policy here
will be a departure from its past performance.
In general, the Mafdal's record has been one of
saying all the right things at the right time-ideologically; then casting all the right votes-politically; and
finally justifying the compromise of principle, either
on the basis of "not throwing away its vote as a dramatic but meaningless gesture," or as sacrifice essential
for further function in the government.

The Broader Question: Who's In Charge?
. The mere incidence of a dispute in the Israe1i par1ianient regarding a purely rabbinical matter-the criteria
for conversion to Judaism-portrays an anomaly that
never existed before in Jewish history. Its occurence
. is symptomatic of the entire place of religion in the
secular State.
While Jews have suffered discrimination, persecution,
and shmad (forced conversion to alien religions) at
the hands of foreign governments, the nature of Judaism itself has never been tampered with. lt foUows,
then, that while the Jews of Palestine were under
Turkish rule, they may have been subjected to unfair
taxes and discrimination, but the religious community
enjoyed autonomy in a host of areas, including matters
of personal status: marriage, divorce, and conversions.
During the years following World War I, when the
country was under British mandate, the religious courts
continued to exercise this exclusive jurisdiction. It
would have been unthinkable for the religious community to accept any change in this status when enterThe Jewish Ol>serrer I September, 1972

ing into the new era of statehood-especially in a
Jewish State.
Thus, on June 6,J947, prior to the declaration of
the State the Jewish Agency (represented by David
Ben Gurion, J. Greenbaum, and Rabbi Y. L. Fishman)
.• entered an agreement with Agudath Israel, guaranteeing
Shabbos as the national day of rest and kashrus in all
government establishments, and granting the religious
-authorities sole jurisdiction over matters of personal
status: marriage, divorce, and conversion. There was,
at that time, no reason to anticipate any cause for
subsequent change and modification, or need for further
negotiation. . . . The fact that today a government
agency can stamp "Yehudi" on someone's identification
papers over rabbinical protest seems totally out of order.
Unfortunately, the secular camp understands the
· "status quo" agreement from a totally different pers.pective. They see rabbinical authority as a conferred
power granted by the Jewish Agency as a fore-runner
of the State; and the State can now, by the same token,
extend this authority, modify it, or rescind it. As long
as the secularists persist in this approach, rabbinical
jurisdiction over every phase of religious life is subject
to review by the Knesset as well as by the Judiciary.
Even the system of appointing rabbis can be subjected
to executive whim and legislative act. (Witness the
current wrangle over the Chief Rabbinate election.)
Rabbinical decisions, like the widely publicized case of
the mamzeirim, are open to comment by government
officials, such as Golda Meir and Moshe Dayan, who
demand that rabbis be more sensitive to public mood
· and release the mamzeirim from their stigma, or face
the advent of civil marriages. The sanctity of the
Shabbos is also subject to government review, and close
to 1,000 heterei avoda, granting permission to "vital"
··industries to desecrate the Shabbos, have been issued
by the Ministry of Labor. These are within the legitimate purview of the State, as it views the "status quo."
To be sure, the vote of the Israeli Knesset against
the qualifying word "kehalacha" as a basis of conversion is tragic in its attack on the continuation of the
unadulterated purity of Am Yisroel in the Holy Land,
. after it has withstood the merciless onslaught of nineteen centuries of golus. But it is also significant in the
light it sheds on the tenuous relationship that exists
between State and Religion in Israel, occupying opposing ends on a wobbling see-saw. each throwing its
weight in attempt to gain supremacy over the other.
This may make exciting politics, but it is a deep .·
affront to everything we Jews have treasured as sacred
since our inception as the Nation of the Torah three
·.· millennia ago.
D
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Nathan Abramson

For Whom Does Hope Burn Brighter:
The Habi'tual Doer of Good? or the Premedi'tati'ng Si'nner?
Adapted from a Shiyur Daas delivered by the Te/sher Rosh Yeshiva,
Rabbi Mordcchai Gifter

N DETERMINING the various levels of attain1nent in human perfection, most
would agree that the extremes would be occupied at
one end by the saint who-both in intel1t:ct and action

-acknowledges his Creator and performs His will;
and, at the other end, the transgressor who-in both
intellect and action-denies and flouts Him. Somewhere not too far below the upper echelons, we would
place the uncomfortably familiar creature of habit. His
deeds may be diminished by his failure to endow them
with the inner flame that is sparked by premeditation,
but he does keep the commandments and that is what
counts the 1nost .-Or docs it?
On the answer to this question hangs a great deal,
especially during these solemn days of soul searching.
These Days of Awe call upon each of us to examine
his inner self with ruthless honesty, to find the flaws
and to look for realistic ways to mend them. Obviously, the search would be worse than useless if it is
not properly directed.
Many use these days of repentance to create a firmer
adherence to the performance of commandments. This
is as it should be. Emphasis on the performance of
1nitzvos, however, can be at the expense of the intellectual content and commitment backing that performance. A careful reading of Talmudic and halachic
sources show that, indeed, the thought behind the deed
is all important; that the mitzvah uninformed and uninspired by this thoughtful consideration is almost like a
body without a soul.
In his classic Shaarei Teshuvah (Gates of Repentance), Rabbeinu Yonah says:
Now we will define the group of people who
"forsake Hashem." They are people without the
yoke of fear of G-d and they perform the comNATHAN ABRAMSON is a 1nusmach of Mesivta Torah Vodaath.
l!is irritbt[ZS have appeared in several Jewish periodicals.
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mandments out of sheer habit. When the evil
impulse overpowers such a man and he sins,
he feels no regret or remorse for his sin; he eats,
wipes his mouth, and feels as though he had done
nothing wrong. The Psalmist says "It seems to
me that the evil impulse tells the wicked man
that there is no fear of G-d opposite his eyes"
(Psalms 36:2). The prophet Isaiah (1:28) says,
"All sinners will be broken together, and those
who forsake G-d will vanish without a trace." The
prophet Ukens transgressors, even those who rebel
against G-d, to a broken vessel, the shards of
l.vhich remain in existence. But he says that those
who forsake G-d will vanish because they have
no share in the world-to-come, as it says (Malachi
3:19), "He will not leave for them a root and a
branch."
Gates of Repentance, Gate 3, 169-170

Without Root or Branch
RABBEINU YoNAH has
revealed a fundamental truth to us. Transgressors of
the worst sort can retain what the prophet calls a root
and a branch, while those who perform the commandments, but do so in a perfunctory, habitual way, are
subject to lose this root and branch when they sin.
Where does this root take hold?-in a person's fear
of G-d. And the greater the yoke of fear, the deeper
the root. We would expect the opposite-that willful
transgressors should be just the ones who destroy any
hope of meaningful existence for themselves. Despite
their sins, however, they retain a vital element of human growth and hope. They have not allowed themselves to degenerate into creatures of habit whose
deeds-good and bad alike-are done without forethought or consideration. Their actions are thought out,
and people who think are never without hope. MisThe Jewish Observer / Septe1nber, 1972

guided they may·be; but on th~ other band, the active
mind and intellect captivated by the outward attractiveness of evil can one day awaken to the truth of Torah,
and return to its path. Precisely because their actions
· are premeditated, there is always the legitimate hope
that their ways will change when they realize the
eternal truth of Torah.
Not so the individual who acts without conviction,
purely from habit. To be sure, as long as he is observant
and consistent in his performance of mitzvos, he gains
a legitimate share in the world-to-come. However, his
·adherence to Torah is only a matter of routine, without
constant consideration and reflection. It is a weak adherence, lacking the sustenance and support of roots
and branches. Indeed, he is almost machine-like in his
acts. And should he, like any machine, ever go out of
control, the road signs of habit are insufficient to keep
him moving in a proper direction. The religious automaton then falls fast and far, without even being conscious
of what has become of him. He simply "eats and wipes
his mouth" when he sins-he lacks the awareness to
realize and feel pangs of guilt for what he has done.

The Drifting Yeshiva Graduate
T.-rrs HEt:ris EXPLAIN a

disturbing phenomenon of Jewish life in America.
Torah institutions have proliferated during the last two
generations. Their graduates have begun taking their
places in society, many of them taking positions of
leadership. How is it that so many of our most committed young people slowly drift from the level of
learning and observance of their yeshiva and postyeshiva years without feeling the emotional turmoil of
deteriorating values and agonized consciences? Deeply
held beliefs are not easily shed-unless they were not
that deeply held in the first place. Living in a country
and an era of superficial values, quickly shifting fads,
and groping for millennia in ten easy steps, we too are
gripped by the malaise that turns so much of humanity
into robots, conforming to the trend-whether the current "thing to do" is establishmentarianism or anti-establishmentarianism. Our beliefs are not deeply enough
rooted in fear of G-d, nor are thev molded and refined
by constant thought and deliberation.
The yeshiva years, spent in a rarified atmosphere of
striving and achievement, become an idealistic pursuit
of the highest Torah values. If this pursuit were truly
to take root within the person, then experience and
maturity would cause it to flower and branch out as
it becomes exposed to the antithetical values of
modern life. If that were to happen, then performance
of mitzvos would naturally follow in its wake. If it
does not happen, then we are in genuine danger of
gaining membership in Rabbeinu Yonah's society of
those who forsake G-d by becoming creatures of habit.
The Jewish Observer I September, .1972
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The Quality· 6f Commitment
Tms

ANNUAL PERIOD

of

.· reperitance and soul-searching, therefore, should focus
primarily on the quality and content of our commitment
· .. rather than on its daily outward manifestation through
the actual performance of mitzvos. The person who
learns to contemplate and consider his motives and
actions will readily develop a genuine fear of G-d be.. cause his every act is performed with consciousness of
its meaning and consequences. We are certainly a far
·cry from "bliyal"-those who feel no yoke or· responsibility to something higher. But we should be honest
enough to admit that we are lacking in both fear of
G-d and in awareness of our actions, both good and
bad.
In Laws of Repentance, Chapter 5, Rambam says
that it is basic in our religion and belief that man
possess free will in aH his actions and that he is in
no way divinely coerced in what he will or will not do.
Yet the human being who allows his actions to be
guided and, indeed, controlled by habit is in effect
destroying his free will because he allows his deeds
to become little more than pre-programed routines.
For such a person, the award-punishment equation, so
basic in Jewish religion, hardly exists. He is little
more than a sleep-walker, and automatic empty actions
·· are hardly worthy of either reward or punishment.
Obviously, every intelligent person should make an
all-out effort to break free from the trap of habit and
make use of the power of intelligent choice that is
the distinguishing mark of his humanity.

Shock Into Awareness
INTELLECTUAL SLOTH

is

not an uncommonfeature of the human condition and
it is precisely to shock people into an awareness of
the enormous potential of their deeds that our sages
resorted to novel and surprising methods. The story
of Rav Alexandri (A voda Zora 19b) is quite famous.
The rabbi walked through the streets calling out, "Who
· seeks life? Who seeks life?" He was immediately surrounded by people anxiously demanding, "Give us
life!" To which Rav Alexandri simply pointed out the
verse in Psalms, "Who is the man who desires life,
who loves days in which to see good? Hold b ack
your tongue from evil and your lips from deceitful
speech." He continued, "Lest you say that once you
have refrained from speaking evil, you may safely
spend your time sleeping and loafing--continue to
listen to the Psalmist: Turn away from evil and do
good."
· "Goodness," Rav Alexandri continued, "is, by definition, the study of Torah."
It seems like very good pedagogical methodology
9

for teaching the elementary grades: Make the lesson
exciting, bring it into everyday life, depict it in vivid
terms. But Rav Alexandri wasn't talking to children,
nor was his method meant for the unlettered. No less a
person than Rav Yanai-the Yalkut Tehillim (Cap
52) relates-thought that Rav Alexandri's lesson was
so apt that he invited its teacher to dine with him as
··an expression of gratitude.
"Didn't you know the verse?" an astonished student
asked Rav Yanai.
"Yes, but this man clarified it for me."
Even the authors of the Talmud needed Rav Alexandri's dramatic exposition to cast a shaft of light on
a verse they knew like the palm of their hands. We
sway back and forth as we read a verse like "Who is
the man who desires life . . ." and even if we take the
trouble to think about the translation, we think of it
as a beautiful expression-but what does it mean?
Rav Alexandri told us that these few words offer
an elixir of life and when he put it that way people sat
up and took notice. What he was really saying was
that people should stop and think about their words
and actions.
He went a step further as well. Speech is a divine
gift. Targum Onkeles says that the power of speech
is synonymous with the breath of life itself. Man-thefree has speech at his disposal. The Psalmist urges him
that, if he values life, he should not squander speech
on malicious or pointless talk. But to let it stop there
would be entirely inadequate. The Psalmist continues
by pointing out that speech must not only be turned
away from basest expression, it must be used for its
highest, noblest purpose-the study of Torah. This is
the very essence of the challenge to man to be the
.conscious performer of deeds rather than the passive
robot. "You have the ability to speak. Use it. But use
it wisely and well."

Fear as a First Step

TI-JERE

beg ·his students not to joke excessively so that ·they
would not be punished with suffering (A voda Zora
l 8b). Of course, Rovo's students were not irreverent
jesters who needed to be chided by their teacher. His
students were mature adults who were themselves great
scholars and we surely have the right to assume that
their total immersion in the study of Torah allowed
precious little time for an occasional joke. What Ravo
wanted was that his students not be content with
simply denying themselves the time for lightheadedness,
but that they consciously condition themselves to abhor
it. This he did by urging them to consider the divine
retribution in the form of physical suffering that would
be visited upon them.
It would seem that meditation upon the greatness of
the Creator is insufficient to forge a person's character.
First must come fear of retribution; it was that fear
which Rovo used for goading his students into the type
of character-building he demanded of them. It takt:s
long, hard work for a person to change himself and
it takes a powerful incentive to drive him to exert
that sort of effort. Rovo felt that a necessary first step
in enlisting that sort of concerted, unremitting effort
was the fear of divine punishment; habit•formation was
not enough to achieve the sort of meaningful change
he sought.

. Then: Love and Awe

THE

NEXT STEP in the
ladder of conscious development is the attainment of
the level of love. As Rambam says, How can a person
achieve love and awe (of G-d)? When he meditates
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upon Hi.S deeds and His creation, and .he.·1Jercefres in
their endless, incomparable wisdom, immediately he
will love and praise G-d, and feel an insatiable desire
··to know more of Him. When he gives this the proper
· thought, he will feel awe and fear coming with the
realization that man is so small and insignificant.
There is a sequence here: First comes fear of punishment, second comes love of G-d, last comes infinite
awe and respect for G-d. The culmination of this con. scious process of spiritual growth is true human greatness. It is the submergence of personal desire to His
will. Two giants of medieval Jewish thought, Rabbeinu
.· Bechaya and the Rashbo, point out that this is the
lesson taught us by the chapter of the rebellious, gluttonous son ( Devorim 21 : 21 ) . According to the Talmud (Sanhedrin 71 a), the prerequisites needed to
carry out the death penalty against the rebellious glutton
are so complex and unusual, that an actual case never
did and never could take place. Why then does the
Torah devote so much space to an impossibility? Be.· cause it is the parents who are required to turn this
hypothetical child over to the court for his execution.
Mother and father are sometimes faced with an enormous challenge. Sometimes they must place love of
G-d over Jove of their own child. When that happens,
their love of G-d must be powerful enough to
triumph over all other emotions and desires-even if,

as in the case of the rebellious, gluttot10us son; the
. parents must become the instruments of their child's
death!
This was precisely the sort of challenge faced by our
father Abraham when he was commanded to sacrifice
his son Yitzchok on the altar. He was equal to it.
When he was ordered not to harm Yitzchok, G-d told
him, "Now I know that you are a G-d fearing man
because you have not withheld your son from Me."
A truly extraordinary statement! At the time of the
Akeidah, Abraham was 137 years old, yet it was
not until his will to sacrifice at the Akeidah that G-d
could say of him, "Now I know you are a G-d fearing
man:· .It takes a long, long time and infinite travail
and effort to attain that spiritual height. Can anyone
·imagine that it can be gained simply by getting into
the habit of performing mitzvos, like a reflex action?
A human being is always faced with infinite choices.
This period of the year calls for the best in us, so
·let us focus our effort on two of those choices. Will
it be the spiritual summit or will it be what Rabbeinu
Yonah calls the group that forsakes G-d by contenting
jtself with being a mindless mitzvah machine? The
tool to attain the summit is thought. Let us resolve
during these Days of Judgment to infuse our lives with
meaning by prefacing our every deed with contemplation and endowing it with thought.
O

CRISIS FOR. ·THE URBAN JEW
THERE was a sense of permanence wherever Jews made
their homes in the towns and cities of Europe, North
· Africa, and Asia.

was a constantcompanioh of the dweller there.
HOMES, houses of study and prayer, streets and alleyways
bore names of people and events of a glorious past, and
they gave promise of an equally glorious future.
THE AMERICAN experience is proving to be a totallydiff erent one-not only in style, but in substance as well.
THE TWO articles that fallow discuss the crisis of the
urban Jew in America.
RABBI SCHERMAN analyzes the traumatic effects of con. stantly moving from place to place, while DR. SORSCHER
presents one solution to the problem by highlighting the
Washington Heights community of New York as exemplary of a neighborhood that is holding on.
A THIRD piece, by SHMUEL GORR, follows, reporting on a
different urban problem in Jerusalem.
HISTORY

A· Vilna Court)rard, by Lionef S. R eiss.
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CRISIS FOR THE URBAN JEW

The Terrible Toll of Moving
Nosson Scherman
in the 1970's has
had more than its share of rude awakenings for Jewsreligious and otherwise. Concern for minorities, their
rights and opportunities, no longer includes us. To
many, we (all 3% of us) have become part of the
majority-at least as far as the liabilities of having
"made it" in an anti-establishment era are concerned.
Jews are stigmatized as having more than their share of
the better jobs, better homes, policy-making positions,
professorships and all the other symbols of status. What
was once an implication is now stated with increasing
clarity and vehemence: it's time for Jews to move over
-or move out-and let other groups climb a few rungs
on the ladder of success. Anti-Semitism, if stated with
. sufficient refinement and "relevance" has become acceptable even in the liberal circles where Jews once
felt most at home.
The most recent aspect of this phenomenon to make
its way to the headlines is best known across the
country as "Forest Hills." The people who live there
had been selected as guinea pigs in a government experiment in sociology: scatter-site housing. The selection
of Forest Hills, a middle-income, primarily Jewish
neighborhood, for a low-income housing project
brought howls of protest from much if not most of the
community. Fears of a deterioration, rising crime, inundation with heroin addicts and other menaces commonly associated with low-income housing were fanned
into noisy, angry, emotional demonstrations on the
part of Forest Hills residents, their allies, and foes. The
complex issue became transformed into a racial confrontation as "liberal Jews" (especially those with
homes in Westchester and suburban Long Island)
joined forces with the city administration and civil
rights groups against the Jewish "racists" of Forest
Hills.
The issue of Forest Hills in particular and of scattersitc housing in general is far from settled, and it is not
the immediate concern of this article. This issue, however, has brought into sharp relief a problem that has
plagued every major Jewish community in America
since World War II-the breathtakingly rapid decay
of neighborhoods and the rush to newer neighborhoods
and the suburbs. Without question, the deterioration of
LIFE IN THESE UNITED STATES

is principal of the Yeshiva Karlin-Stolin of
Brooklyn and serves as editor of Olomeinu, Torah Umesorah's
magazine for children. H e is a frequent contributor to THE
JEWISH OBSERVER- most recently, "A Hundred Years Since
the 'Chofetz Chaim'," in January 1972.
RABBI SCHERMAN

12

the inner city-the outer city, as well, in many casesis one of the most serious American domestic problems
in the latter third of the twentieth century, and has
dominated the informational media. Discussion of the
question has focused on several different issues: housing
opportunities for slum-dwellers, the quality of life in
an urban setting-turned-jungle, replacement of fleeing
middle-class taxpayers with welfare-co1lecting newcomers, the erosion of the American dream of working
and saving to provide a safe haven of opportunity for
one's children, and so on. These are all genuine issues
that merit the serious concern of any citizen who would
prefer not to be part of some future classic entitled

The Decline and Fall of the United States of America.

T

The Jewish Neighborhood Problem

J..HERE IS ANOTHER ISSUE, however, that is of crucial
importance to Torah Jews. We will not find it discussed
by the popular media, but we must come to grips with
it if we truly wish to see Torah Judaism flourish in this
country: Displacement of an American neighborhood,
whatever its ethnic composition, means finding new
homes and setting up new social relationships for the
migrants. Schools and other centers of community life
either await them near their new homes or they will
be provided by government. Taxes in the suburbs are
high, of course, but they are still nowhere near the
actual cost of the needed services, for big government
is there with grants, subsidies, or bond issues to help
along with the bills. Churches and synagogues must be
built, of course, but that is generally the full extent of
the burden to be borne by the individual.-Not too
heavy a price to pay for green grass and fresh air.
The religious Jew, however, is faced with another
and very expensive set of necessities. He must have a
synagogue within walking distance, a yeshiva, Bais
Yaakov, high schools, and a mikvah. As a Jewish
family moves further from the older Jewish neighborhoods, his tuition biJis and building fund payments
become higher. The financial burden is truly overwhelming, especially for the middle class professional
or salaried man who finds himself not poor enough for
pity and not rich enough to cope.

A

The High Cost of Moving

CASE JN POINT- the "Sobel Family" of Newark,
New Jersey, was forced by urban blight to move (vir-
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tually flee) from its home in what was <>nly fifteen
years earlier an ideal middle-class Jewish neighborhood.
Their search for a home within reasonable commuting
distance to the father's job, near enough to day schools,
and within walking distance to an Orthodox synagogue,
took them to a $40,000 one-family borne in a suburb.
They are far from affluent-total earnings are less than
$20,000 a year-but a two-year search unearthed
·nothing better. They now have a two-mile walk to
. shul, a car pool to take their three younger children to
a day-school, and the necessity of sending their teenage son to a dormitory high school. Next year their
high school bound daughter will be boarding with a
Brooklyn family. Tuitions are already total close to
$3,000 a year with the added indignity of being scholar. ship cases. . . . A welcome influx of Shomer Shabbos
families necessitated a building campaign by the synagogue, which translated itself into a heavy, but unavoidable, tax on all members. And the tragedy of it
is that the quality of Jewish life in the suburban cradle
of affluence is still far below what it was in the heyday
of the old residential city neighborhood where there
was a choice of conveniently located shuls and even of
two fairly good day-schools, not to mention the
availability of public transportation and an abundance
of Orthodox neighbors for parents and children alike.
More than finances are sacrificed in the move away
from city centers.
. The very uprooting process produces ills of its own.
· "Keeping up with the Joneses" is an American epithet,
but it has its virtues as well. It is one of the great
enforcers of many outward norms of religious behavior
such as standards of synagogue attendance, modesty of
dress, choice of yeshiva, curbing ostentation in deco. rating and entertaining, and many more. It is not for
naught that the sages of the Talmud list shame as a
.. prerequisite for observant Jewish life. The family departing from an old Jewish neighborhood often finds
itself removed from the social pressures that had
enforced codes of observance. In striving to "belong"
in its new setting, it will feel pressures to conform to
the prevalent definition of the good life, at the expense
of Torah values. The change becomes apparent by
simply noting the higher style of modish clothing and
the lower incidence of weekday synagogue attendance
in the newer neighborhoods as compared to the old
ones. In many cities, dissolution of the old neighborhood has been a major factor in causing the extinction
of Orthodox life entirely.

OuR

The Ever-Urban Jew

FAILURE TO ESTABLISH stable, permanent
communities in our cities has yet another damaging byproduct. However much a Jew may enjoy tending his
little patch of lawn and pruning his rosebush, the Jew is
basically an urban animal. Jewish life has flowered best

The Jewish Observer / September, 1972

··in cities. Real estate agents know it---"'when they hawk
a suburban paradise to a WASP, they extol greenery
and solitude; to a Jew they peddle accessibility of
public facilities and people. This is even more the case
in America. • It takes a high concentration of deeply
committed Orthodox families to provide enrollment
and financial support for a high quality yeshiva and
Bais Yaakov. Even with comparatively high tuitions
and class sizes of 25-30, substantial outside sources of
income are imperative, especially if faculty salaries are
.not to be too far below the poverty level and instruc. tional materials are to be anywhere near adequate.
• The 2 to 3 exhausting hours the average commuter
spends on the road represents time that is robbed from
· personal Torah study and from being a father who
;studies with and talks to his children. Nowadays the
rising cost of living and the even faster-rising level of
material aspiration force too many fathers to win their
bread at the cost of attention to their children. This
sad truth for the city-dwelling father becomes compounded in direct proportion to the increasing distance
of home from work. • In addition, when the family
synagogue is within a few blocks of home, it can become a center of Torah study and radiate waves of
commitment to all of its members. The number is
dwindling, but there still exists a large number of shuls
that serve as centers of worship for large numbers of
non-mourners several times a day, and that involve
many people in regu1ar study groups weekdays and
· Shabbosos. A key factor in this role is their proximity
to their congregants.
Yet despite the importance of developing strong,
stable Jewish neighborhoods, Forest Hills is scarcely
the first Jewish neighborhood to be threatened. The
history of American Jewry in every metropolitan area
has been one of changing Jewish centers of gravity as
one after another "Jewish section" disappeared, leaving
behind only the aged and the infirm. By contrast, every
big city has its Little Italy; it has been there for fifty
years and it will continue to be there for another fifty
years. One can as easily see New York's Mulberry
Street losing its Italian character as he could imagine
Manhattan Island being returned to the I ndiaus-Of
. which Jewish neighborhood can the same be said?

·· ·

"W'here is the American "Shtetl"?

THE

PERSONAL ASPECT OF TIIE PROBLEM is serious .
enough, but it is only part of the story. Far more destructive than the toll to the individual and his pocketbook is the irreparable damage wrought upon prospects
of developing a unique lasting brand of .1 udaism on
· the American continent. Germany, Poland, Lithuania,
Russia, Austria-Hungary-every country or ma_ior
geographic area in Europe produced its own distinctive
type of Torah Jew. This uniqueness was not produced
over night. Certainly it did not happen in the lifespan

of a typical American neighborhood. Years and generations of stability, accidents of history, the profound
influence of historic figures like the Chasam Sofer in
Austria-Hungary and Rabbi Samson Raphael Hirsch in
Germany, in concert with other factors that, guided by
hashgacha, make one family of the human race different from the others-all of these combined to make
the many inspiring, distinctive strains of Jewry that
threaten to pass into legend.
The United States, this kibbutz go/iyos of post-war
Orthodoxy, never had the opportunity to develop its
own brand of identifiable difference. Before the war,
Torah life in America was little more than a dim reflection of Europe's brilliance. This in no way denigrates
the achievements of the valiant battlers for Torah who
defied predictions of early extinction for Orthodox life
in America. Thanks to them, a framework of Torah

to submerge. Their children attend the same yeshivas,
A few outstanding leaders-rabbayim, roshei yeshivas,
or rabbonim-tend to emerge and win the respect of
their peers and the allegiance of much of the community. As time goes on, the process continues until
ultimately a collection of shuls, shtieblach and individuals become a community.

life existed to accommodate the new arrivals fleeing
fro1n Europe, but it was Jittle more than a fra1ne\vork,

and they would have been first to admit it.
With few exceptions, the Jewish communities in
post-war America were composed of Jews of many

different countries of origin. In terms of the Shulchan
Aruch, there was no such thing as a minhag hamakoni

-the custom of the community, because each community was populated by people from many different
countries, each one bringing along the custon1s and
practices of his own shtetel and country of origin. Inevitably, the mixture of Chassidim, Misnagdim. and
neutrals produced Jewish neighborhoods with little
identifiable pattern.

The Time Factor

IN

NEW YoRK Crrv's EARLIER YEARS, the East Side
Jew (North of Houston St. variety distinct from his
South of Houston St. counterpart), the Brownsville

Jew, and the Boro Park Jew were easily recognizab1e
to a connoisseur of neighborhood-characteristics. Those
neighborhoods, as well as countless out-of-town communities, were long established and relatively stableat least by American standards. As a result, they
developed distinct identities. The same could have been
expected in the vastly enlarged religious neighborhoods
of the post-war period. It would have taken time, of
course. It would have taken strong and charismatic
leadership. as exemplified by such figures as the Satmar
Rov in Williamsburg and Rav Joseph Breuer in Washington Heights, who succeeded hy means of all the
ingredients of gad/us (Torah greatness) in sta1nping
their respective neighborhoods with their personalities . ... Sometimes an institution can do it, as Yeshiva
and Mesivta Torah Vodaath did in the Polish-Russian
era of Willia1nsburg. But time and permanence arc key
ingredients. As people of different backgrounds live
together over a period of time, their differences tend
14

Once a Bais Yaakov School on Ea<;tern Parkway in Brownsville (Brooklyn)~today a burned out shell.

There is hardly a Jewish city or town in America
where this process has had the time to develop in the
last generation. The changing urban map shows the
shift of Jewish populations from the central cores.
Newark's Third Ward and Weequahic sections . . .
Chicago's Douglas Boulevard . . . Baltimore's Park
Heights ... Detroit's Dexter Avenue ... Seattle's Yes/er Way . . . Los Angeles's Boyle Heights and now
Beverly-Fairfax ... these arc only memories of Jewish

neighborhoods today. When the exodus occurred, it
was not a case of an entire organized community pulling
up stakes and resettling e]sewhere with its social struc-

ture intact. Rather it was a frenzied flight of individual
families, usually striking new roots in communities far

less developed in religious terms than the ones they
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. it difficult to develop recognized leaders of lesser · .
.
· without the genuine American shtetl. .··
stature.
·.... What are the advantages? To Jewish life they are
.•· :·· . -~ . : ... .
.· .....···· numerous. In fact, they may well be vital; as a glance
. . . .· .• Tlifd Role the Keh ilia
. ...
··.· ..·
· · · at some of the ills of our atomism make ri!adily ap- .
parent. We often bear that there is a lack ?f out- J.ew1sH NE1G11BORHUODS o f long
standing leadership among us. No doubt that 1s true, .. standing in New York, but they all share a commo.n
•but it is also true that we seek "leadership" even in . characteristic, one that makes it difficult to use their
areas that would be second nature if we had a proper . . success as a pattern for other neighborhoods. Williams-set of accepted norms. Most of the questions of law . •; burg, of course, is a prime example. Though it exp~ri. that keep telephones jangling on the desk of Horav ·.· enced a steep decline in Jewish population ac?ompan1ed
. Moshe Feinstein or the handful of other acknowledged
: by inroads of other minority groups, the Jewish exodus
. halachic masters are produced not so much by ignor- · .· ·.· has Jong since ended. As a matter of fact, real estate
ance of law as by Jack of established customs and ... · values in the Jewish core of Williamsburg are now at
codes of behavior.
.
· record levels. This is due to the overpowering persoA deepeni11g sense of neighborhood as a community
: nality of the Satmar Rov. To an unprecedented. degree,
would make it possible for a middle rank of leadership
he succeeded in shaping a community that continues to
· ·.· to develop. It is inevitable that as an area settles down
thrive despite his diminished presence and advanced
• ·.. · · to a few decades of stable life, some of its Torah
age. While Williamsburg is n ot all .Sat~ar ·_by ~ny
•...·····figures would gain wide acceptane, one for his Talmudic
means. the Satmar kehilla has kept this umquc section
· scholarshi p, another for his halachic expertise, another
· from becoming a Jewish ghost town like so many of
.· ·· as a wise counselor when daas Torah is sought. The
its predecessors. . .
..
..·...
telephone and the automobile now make it possible to
Washington Heights is another community that .··. ····
· consult our greatest figures on even the pettiest ques... seems destined to survive, although it faces obstacles
· · ··
tions. T his has the double drawback of unfairly and
..unwisely taxing them with trivia, while impeding the
development of outstanding Torah leaders who can be
great without being the greatest. ... How many European Jews ever saw the godol hador?- Never more
.than a handful. But their personal affairs were fearlessly placed in the competent hands of the local r av
or rebbe. Our peripatetic impermanence has, as a byproduct, involved our precious supply of great men in
.an endless stream of pot-and-spoon questions, :when
to do so makes as much sense as the proverbial killing
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Are we destined to be urban gypsies?
Is there no way to endow our neighborhoods with permanence?
that are difficult, to say the least. (It is more fully
discussed on pages 18-21.) Its success in adapting
its Frankfurt model to the conditions of New York
can serve as an example of what can be accomplished
with strong Torah leadership and community discipline.
A third example of a Jewish neighborhood battling
for survival is the Lubavitcher community in the Crown
Hci{Thts section of Brooklyn. Here, too, is a case of
a d;namic leader, the Lubavitcher Rebbe, insisting that
flight is no solution, and that his followers buy homes in
Crown Heights and prevail upon others to do the
same. This has succeeded in holding back the flood, but
the ren1aining Jews in Crown Heights are predominantly
Lubavitchers; most of the others have long since gone
or are trickling out.
Jn these three con1munities there is an element that
is lacking elsewhere. In Williamsburg and Crown
Heights it is chassidic allegiance to the Rebbe, and in
Washington Heights it is a tradition of kehilla loyalty
harnessed to constructive ends by a strong and respected rabbinate.
Elsewhere this combination of personal loyalty and
strong leadership does not exist. The problem could
be considerably eased if not eliminated if Jews felt
loyalty to their neighborhoods as such, in the way that
Italian-Americans feel it for their many LJttle Jtalys
and Chinese-Americans feel it for their Chinatowns.
But we do not. If we did we would not have started
the mad dash for the next Jewish section every time
we saw the first sign of deterioration down the street.
This is not meant to point the finger of guilt at every
Jewish family that pulled up stakes and moved. Older
Jewish neighborhoods, and even more recent sccondgeneration Jewish sections, are now decidedly unpleasant and even dangerous for Jews to live in. Guilt may
lie at the door of those who initiated the exodus, but
the bulk of families truly had no choice, especially if
they bad the future of young children to consid_er .. What
must be considered, however-and given pnonty by
community Jeaders-is how to stem and reverse the
process.
Phone 256-2300
256-9171
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Moral and Other Considerations

p

ERHAPS TIMES WILL RE CHANGING. There are factors in that direction. Lubavitch launched a vociferous
campaign in Crown Heights that may have been too
late to retain Crown Heights in all its glory of fifteen
years ago. Nevertheless it has alerted other New York
neighborhoods that they had better institute their own
hrand of "never again" psychology lest the American
Jew become an urban gypsy who does not even bother
unpacking his trunks before the next move gets under
way. The message of Lubavitch is that the wealthy
Jew, in his search for better and safer surroundings, has
no moral right to desert his poorer neighbors. The
moral issue has a certain degree of effectiveness. While
fathers and mothers are not especially willing to jeopardize the physical safety of their children because of
broad moral considerations (even when the jeopardy
is more imaginary than real), the moral issue makes a
dent and is valuable in conjunction with other, more
tangible considerations.
Spiralling property costs have burdened most Jews in
present Jewish neighborhoods with a heavy debt load
on their present homes. In many cases, they sold out
in dying neighborhoods at depressed prices and bought
anew at inflated prices. Many of them simply cannot
afford the whiplash of selling low and buying high
again. In addition, many of the down payments on
today's homes came from German reparations money.
Hard-working survivors of the death camps simply do
not have the cash for another exhorbitant down-payment, especially when they are scraping together money
to marry their children in accordance with today's
standards of extravagance. For holocaust survivors to
lose the token compensations for their suffering through
a continuing cycle of buy-sell would be an unspeakable
hardship.
Many others of today's home-owners are young
couples paying off second mortgages or Jiving off the
largesse of parent-provided down-payments. They are
in no position to do any home buying in the event their
equity plummets as the result of neighborhood decay.
Another factor in neighborhood stability is the enormous investment in facilities in some of the better established neighborhoods. The best example is Boro
Park-Flatbush, two separate Jewish neighborhoods that
are becoming fused as more and more Jews move into
them. The Beth Jacob of Boro Park pioneered in
building a large, modern school building that now
serves over 1200 students and turned out to be too
small despite what appeared to be its over-ambitious
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scale when it was first built. The Mesivta Torah Vo:.
daath's new campus at the edge of Flatbush entered a
decaying Gentile neighborhood and began transforming
jt into a magnet of Jewish families, much as Torah
Vodaath did for Williamsburg in an earlier age. The
recently built Lubavitcher Yeshiva on Ocean Parkway
and the forthcoming elementary Yeshiva Torah Vodaath of FJatbush will continue the process. Add to
these the Chasan Sofer complex, the Boro Park
Mikvah, Mirrer Yeshiva in FJatbush, the Yeshiva of
··Brooklyn, and others. The result is a multi-million
·dollar investment in services for young and old-especially in Torah education--that would cost at least
$25 million to duplicate. If Boro Park-F1atbush goes
·the way of Brownsville, East New York, and the Lower
East Side, the chances are that its complexity of
·achievement will never be duplicated, and the loss in
terms of Torah education and Jewish life would be
incalculable.

Tlie Ethnicity Factor
T.fERE rs A NEW FACTOk in the possibilities

ofneigh~

borhood stabilization. This one is essentialiy non-Jewish, but we would be wise to use it for religious salvation. It is the growing ethnic consciousness that is
sweeping the country and is even seeping into the
Jewish inteJlectual community, a group with suicidal
tendencies that has for d ecades been diving head first
. into the melting pot. No longer is it universally considered mandatory in the American experience to
become homogenized into the national culture. Glazer
and Moynihan showed years ago, to the astonishment
of most, that the melting pot was not all that effective.
Nowadays, black, Puerto Rican, and Chicano separation movements are considered legitimate even, or
especially, by the liberal establishment. Other groups,
like the Italians and Poles, are flaunting their fading
· ethnicity. In Forest Hills, for a change, non-religious
Jews are d oing the same.
Jews have always been reticent about calling attention to themselves because, as history's most maligned
- minority, we can rarely afford to rock the boat; we
would be the first ones to be cast overboard. But to
allow even o ur present second and third generation of
American Jewish neighborhoods to go the way of their
predecessors would not only involve huge financial
losses, it would involve a real danger to our religious
survival. Each new dispersion weakens leadership and
educational fabric of Jewry. The present weakness of
the communal structure of our neighborhoods, as discussed earlier, is damaging enough. Another major
move would be disasterous. Given the present national
mood of respect for ethnic differences and for the
d esire of groups to preserve their identity, we should
project ourselves before government agencies as a segThe Jewish Observer I September, 1972

merit ~f American society that refuses to see its salv:i.:.
tion in being melted down and poured into someone
else's mold. We are not "Americans who happen to be
Jewish." We are Jews in the historical sense and we
wish to remain so .
. But public relations work in the political arena and
the media is only a beginning. To a great extent, our
problem is one of education-not of students, social
scientists and politicians, but of the Jewish community
at large. Now especially, when there is a massive
governmental commitment to "affirmative action" programs that will tend to open housing opportunities to
minority groups everywhere, the existing Jewish image
of a "safe" neighborhood will become more and more
of a facade.
Our neighborhoods have lrnd the porosity of sieves
because we have not cared enough to preserve them. If
the disasters of the past strengthen our spines to preserve our homes and our futures, then they will have
served some purpose. If instead we refuse to learn from
the mistakes of the past, we will be destined to repeat
them as we have been doing ever since our ancestors
came searching for gold in the streets of America. We
will have to engage in something we have not done too
well in the New World. We must educate our adults in
loyalty and tenacity-loyalty to one another and
tenacity in preserving our neighborhoods.
We must begin to spread the message that safety lies
not in flight but in permanence. Otherwise we will be
adding a peculiarly American chapter to the sad saga
of The Wandering Jew.
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CRISIS FOR THE URBAN JEW

The Kehilla - a Community Stabilizer
Yehuda A, Sor.rcher
The Abandonment Syndrome
The inner city is fighting for survival. For two decades 1niddle and upper class tvhites have created their
suburban utopias. In their wake, the urban crisis has
become a reality. Brownsville- East New York is typical of wars that have passed us by. New battles are
being staged in the West Bronx, East Flatbush and
other inner-city neighborhoods across the country.
The major ingredients are well known. Take a
bustling Orthodox area, brimming full of yeshivas,
shuts_, shteiblach, and community services. Add a stronf?
dose of slick real estate operators, ethnic groups migrating from ghettos, and reports of increasing crhne
on the streets and in the public schools. Sprinkle in a
bit of fear, vandalism, and a dash of panic. Mix well
and conie back after an interval of time. 1'he downhill
psychology will have already taken effect. Shuls will
have been emptied, people moving, with the good old
days receding into the past.
The outward migration takes a brutal toll in the
Orthodox Jewish community. Buildings that were bled
for, homes built and bought at great human sacrifice,
disappear. The community drifts to the newer neighborhoods, the rabbonim look for new positions and the
old are left with precious memories. The people euloRize: "We had no choice, it was really getting bad.""/ ren1ember when the shuls were overcrowded."
So the urban crisis tells a grim tale of abandoned
shuls, schools, mikvaos, and butcher shops . . . w/u;le
communities, once happy and healthy, with firm traditions--and then: blight, decay, poverty, crime and
destruction.
Perhaps the worst part is the frustration and loneliness of those who do not leave. They search for some
method of rolling back the tide of oncoming demolition.
They pose a soul-searching dilemma for all of us. Can
communities still viable, but threatened, preserve their
institutions, retain their young, and persevere in the
face of these external threats?
To answer this question we have much to learn fron1
con1111unities that are holding on; but first we would
benefit from a survey of the factors that cause people
to move in the first place.
DR. SORSCHER is a practicing dentist in Washington Heights. This
is his second appearance in these paffes.

IF

Torah Scrolls leaving Jast minyan in Brownsvi11e: from Stone
Avenue Talmud Torah to a private apartment to ... retirement.

The Moving Factors
PEOPLE MOVE when they get better paying jobs.
They move when their family grows and they are tired
of apartment living. The young move as they get married and wish to separate themselves from their elders.
Peer groups are a source of pressure as they display
their beautiful new residences to those they left behind.
Underlying all of these, however, is one negative factor
-a lack of community identification. The individual
sees only his own future, completely separated from the
whole. and he hastens the disintegration of the whole
with his departure. He has forgotten all he has gained
The Jewish Observer I Septe1nber, 1972

from the many institutions that had served him ill the
past. In short, the neighborhood dies because it is not
a community. Thus, it is not always external forces
that seal the fate of a neighborhood. It is the neighborhood's lack of response to these threats, which is
an outgrowth of an initial Jack of concern.

of

Until recently, the record experience indicated that
.. even the threat of external dangers to a section sounded
the death knoll for a neighborhood. But a new chapter
is being written by the Forest Hills experience. To
many, Forest Hills denotes an ugly spectacle: picketing,
charges and countercharges, demonstrations, and wholesale turmoil. Yet we did begin to see a semblance of
a united front. Jews, having already been displaced
once or twice, are refusing to be displaced again. Prom. inent Orthodox rabbis are counselling their constituents
· to hold their ground, confident that their cause is just
and the time is right.
Even those who condemn tactics of militancy feel
compassion for people whose lives and institutions are
being threatened. These people refuse to be lured by
the ads appearing in our Anglo-Jewish new~papers:
"Fleeing the city? Consider Great Neck," "A new
domestic Aliya-Join Southwest Yonkers."
. Somehow, they sense that these gilt-edged suburbs
will also face the same problems, perhaps soorier than
later. Therefore, they reason, better to preserve their
vibrant world of yeshivos, shuls, mikvaos et al, now
while the political climate favors the present residents
-and their numbers are growing.
1f Forest Hills indeed holds, and the prognosis seems
favorable, it may not be a precedent setter. For one
thing, the threat to 1t is one imposed by government
rather than the usual evolutionary process of immigration and decay. Far more important is the character of
· the neighborhood itself. Physically it can compete with
Great Neck or White Plains. Its homes are built on
lovely tree-lined streets. Its high-risers are new and
well kept. Its middle class of both blacks and whites
is homogeneous and all are concerned to preserve
property values, good shopping, and decay-free schools.
What of the inner-city? Crown H eights, Williamsburg, Washington Heights? What has kept these neighborhoods Jewishly vibrant? Here the housing is older,
many of the single family dwellings are attached. The
high-risers are the city project variety-'--boring red
briek, containing identical box-type apartments. People
in these areas are more concerned with physical safety
than with property values. The ethnic consciousness of
the Gentile populations is much stronger, and the
different races live uneasily side by side.
In the first two areas, the predominant Orthodox
population is Chassidic and their fidelity to their rebbes'
.. calling is legendary. Moreover, it has already been
shown by the Bobover and other Chassidic groups tha~
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they are able to :inov~iri one body when they so desire,
and they carry their institutions with them. So we will
focus on Washington Heights for our message from the
inner city.

The

Message Ffom Washington

Heights .·

A DENSELY POPULATED
section in Upper Manhattan. Its six-story buildings are
gray and grimy with age, and there is no private housing .·~
to be found. Once an upper-class neighborhood, its
doormen and awnings have disappeared with its wealthier residents. What has remained is the strong Gentile
ethnics-the Irish and Greek of its past, the Spanish
and Black of its present. The neighborhood stands at a
crossroads. The non-Orthodox Jews have left in increasing numbers and the public schools are no longer
considered safe.
The same conditions that .affect Washington Heights··
affected nearby neighborhoods and caused a huge exodus, some of its refugees actually coming to the
Heights. Again, our question surfaces: why has the
Heights held and not the other neighborhoods? And
further, is there a lesson to be learned from here that
may be more relevant to Torah communities than that
of Forest Hills?
The answers are to be found in probing the spiritual
resources of this area and the lesson can only be
.·· applied if other areas can imitate or initiate the same
lines of defense.
The first line of defense is the stability of the neighborhood educational institutions. Here, perhaps, Washington Heights is uniquely blessed with the existence
of Yeshiva University. The University, with an ambitious building program, has almost singularly
revitalized the eastern portion of the area. It has
brought about the residency of hundreds of students
and faculty members from high school through graduate
school, besides those living in its dormitories. It provides the neighborhood with no less than four kosher
eating facilities, and several shuls that are used by
students and residents alike.
Despite all these pluses, Yeshiva's focal area IS sorilewhat self contained, and a physical distance separates
it from the western part of the Heights, which contains
most of the shuls and residents. Here one sees the
second line of defense- the Jewish kehilla.

WAsHINGToN HmbHTs is

An:atomyof

A

a Kehilla

.

KEHILLA, As OPPOSED to a shul, presupposes an
institution providing a multitude of services from one
central organization. The recipients, rather than simply
being mispallilim, identify strongly with the kehilla and
use it to govern many aspects of their personal Jives.

19

'fhe Samson Raphael Hirsch Schools and the Synagogue of the Kahal Adath Jeshurun.

Thus, in the Washington Heights Kehilla, the rav
as head of the enterprise receives an enabled status with
the classical overtones of teacher, dayan, and posek of
the final word. Many of the rabbanim are of the old
German school; thus the title Rabbi-Dr. abounds in
many of the kehillos. The individual kehillos, numbering more than twelve, have relatively stable populations
and each person's well-being is constantly monitored.
A loss of a family to Baro Park or Monsey is considered a serious topic of conversation, and even a
move to suburban Riverdale (several miles to the
north), where the family will continue to use some
kehilla services, is looked upon with great askance. In
a sense. all of Washington Heights is one kehilla, as
the entire neighborhood shares in the simchas and
tragedies of individuals and the national yeshivas are
able to raise funds far beyond the per-capita contributions of other neighborhoods by convening just one
annual affair.
But the most important aspect is the congregation
that deserves the title of "The Kehilla" -the Kahal
Adath Jeshurun.
This shul, with a membership of close to 900
families, is a community-in-miniature. It provides a
most complete set of religious services for its constituents and the entire neighborhood as well. In Washington Heights there is but one hashgacha (supervision of
kashrus) provided by the kehil/a, and it covers all the
kosher bakeries, and most of its butchers. The Kahal
Ada th J eshurun supervises the one mikvah as well as
20

a 300 person chevra kadisha (burial society) and a
host of other activities-including four other minyanim
it indirectly sponsors.
The crowning glory, however, is the existence of
its own educational system, the Samson Raphael Hirsch
schools. Named after the immortal giant of the Frankfurt-based kehilla, these schools provide elementary,
high school, and post-high school education in separate
schools for boys and girls. Its Teachers' Seminary and
Bais Hamidrash have brought into the neighborhood
out-of-town students who have been attracted by the
living aspects of "Torah Im Derech Eretz" training.

Facing the Problems of Change

THE

KEHILLA has come to realistic ter1ns with the
"changing" neighborhood. Without fanfare or publicity
which accompanies other efforts of this type, it organizes a nightly car patrol that has been joined hy
other kehillos. It has a planning committee that is
negotiating with city agencies to influence their choice
of housing projects and modify them to suit Kehilla
needs.
The Kahal Adath Jeshurun has brought the issue into
the open with directives, issuing from its venerable rahbonim, Rav Dr. Joseph Breuer and Rav Simon Schwab
calling for its constituents to remain.
The effect on the other kehillos has thus far been
positive. The Washington Heights Congregation, situated further downtown, bought and renovated a depart-
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ing Reform synagogue. Other shu1s ··and residents that ·
are unfavorably situated are seeking to move into the
better and more religious blocks of the neighborhood.
But the youth of the other kehillos have not firmly
.. resolved to remain on after marriage.
In the Kahal Adath Jeshurun itself, one can sec
· young couples marrying and remaining. One can see
three generations and sometimes four davening together, residing in the same building or close by. A
choir of mispallelim further dignifies the davening. And
a recent Yom Tov found every one of 800 men's seats
in the main shul filled-an awesome sight to behold.
The Kehi!la has added a new dimension to the innercity crisis. Leadership and fidelity may yet be the
solace of the threatened Jewish community.
The response has been quiet, but impressive never~
theJess. Rav Schwab wrote in the Kehilla newspaper:
.·
We are staying here-with the help of G-d, we
are planning not to budge and not to yield any
· ground. . . . Without the stouthearted tenacity,
which has distinguished our people throughout the
ages, we could not have settled down anywhere
in the world. With this in mind, therefore, we
.resolve to stay put and cast out all doubts and all
fears to the contrary. With undaunted faith in the
Guardian of Yisroel our foreseeable future as
K'hal Adath Jeshurun remains in our own neighborhood.
Rav Schwab castigates the "self-styled prophets of
doom" who are always present to tell their peers later
what should have been done before.

. So the com1nunity, with its rabbinate firmlyholding
the reins, pledges itself to stay and to grow. It is
building a new Bais Hamidrash that will further show
those far and near of its resolve to hearken to the
···daas Torah .
The message is clear. The message is unity. The mes~
sage is leadership. The message is people taking the
trouble to know each other, to care for each other, to
learn with and from each other. If communities can
imitate this endeavor, raise the status of their rabbinate, and support their institutions, they can mold themselves into kehillos that will sustain, endure, and grow.
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Shmuel Gorr

The Ghettoes of Eretz Yisroel
The word "ghetto" automatically bring with it a
connotation of oppressive seclusion. Although, technically, the word can be used in conjunction with
any group of people, it has historically been identified
with the Jewish people. Let us examine this connotation a hit more closely.
Until contemporary times the Jew was treated and
regarded as a special type of being and was tolerated
because of the advantages the general society could
gain from his presence, or as a second-rate citizen to
be tolerated on theological grounds. These attitudes
varied from place to place, from time to time, and from
Christian to Islamic domain. In the early days of
Christianity, when the Church had not as yet universally consolidated its political superiority over Judaism,
it was felt that the Jews' capacity for influencing others
bad to be greatly curtailed. As a result, the Jews wore
burdened by a vast amount of discriminatory legislation, bu1ls, and decrees that were successively enacted asainst them. The ghetto was simply a certain
section of any Christian or Islamic community whrch
was set apart as the living quarters for the Jewish
population; in Islamic cultures, the ghetto was called
the "mellah." Almost invariably, the ghetto was physically separated from the rest of the town, either by
chains, walls or gates.
Needless to say, the above description of the ghetto
applies both to those established without the approval
or desire of the Jews-the enforced ghetto--as well
as to the voluntary ghetto.
Originally all ghettoes were formed voluntarily. '"
the automatic and spontaneous inner-grouping of the
Jews themselves for obvious reasons. The houses of
study and worship were the focal point of every Jewish
community and the community wanted to live as close
as possible to its center. A second and just as compelling reason was the desire to have immediate
cohesive strength against any random anti-Jewish outbreak that could occur at any given time for any
uiven reason. An extension of the first reason-to be
~lose to the synagogue or spiritual center-will provide
us with the main topic of this discussion.
The life of the Jew has always been intimately interwoven with his unique pattern of divine service. This
not only involved his daily actions but, of necessity,
his complete weltanschauung. By living in close proximity to one another, and experiencing spiritual and
int.,"llectual togetherness on a day-to-day basis, the
an Australian oleh who lives in Jerusale1n. rethe social-religious scene in Israel for readers of THE
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Jews were able to ward off the penetration of outside
hostile alien influences into their inner sancta. (Even
when the Jews were forced to attend special "conversion sermons" of the Church, thCir return to their
ghetto renewed the strength needed to counter any
impression that may have been made on the isolated
weaker member of the community.) A major lesson of
history stands out very boldly from the above sketch.
For spiritual defense, the voluntary ghetto was the
most effective weapon that Jewry had against alien
cultures and inroads on their time-hallowed way of
life.

The New Voluntary Ghetto
Even after the final removal of the enforced ghetto
of Europe and even in those parts of the world where
these ghettoes never existed, Jews automatically re-

tained inner-grouping systems in all their communities.
And now the twentieth century has introduced a new
phenomenon-the "voluntary ghetto" established by
Jews in defense of their way of life against other Jews.
(The only vaguely similar situation was the attempt
by the Essenes to build inner-group communities apart
from the general Jewish population.)
Maimonides (Hilchos Melochim, Chapter V, 12)
states that it is better to live in Ertz Israel, even in a
city full of idolators, than in Gola. But he clearly
differentiates between living in a city of idolators and
a city of Jews who have adopted a heretical way of life.
In this latter instance, the Rambam categorically
states it is better NOT to live in such a city even if
one would thereby be compelled to live in the Gola.
The modern secular state of Israel has presented a
unique challenge to Jews faithful to the Torah way of
living. A large scale aliyah of Torah-true Jews from
free western countries continues unabated. These olim
tolerate no infringements on their way of life. They
are fully aware of the deliberate attempts to seduce
them and their children from their Torah weltanschauung as well as the undirected normalcy pattern
of a secular environment, which attacks the very
roots of Judaism in an unprecedented manner. After
all, the evil influences as well as the good ones emanate
from fellow Jews. The overwhelming majority of Jews
loyal to their spiritual heritage have responded to
the challenge of finding their place in a secular Jewish
society by establishing protective ghetto communities.
The city of Bnei Brak was probably the first organized attempt to build a "ghetto city" in Israel.
Kfar Chassidim and Kfar Chabad nre two other
examples on a smaller scale that come to mind. Other
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<::otmnurlities of religious Jews arc only to be found in
scattered neighborhood pockets in Jerusalem and other
large cities. (Unfortunately, NRP cannot be included
in this frame of reference, for it has a record of accepting more of secularism and Torah-detraction and
then making its own specific communes on this diluted
basis.)

The Ghetto Suburb
Besides these ghetto cities, there has arisen · in
Jerusalem and other places another phenomenon-the
ghetto-suburb. These (Bayit Vegan, Kiryat Mattesdorf, Kiryat Zanz in Jerusalem and Netanya, Kiryat
Itri, Shikun Chabad, Pagi, Kalev in Rishon Le'Zion,
Nahalat Har Chabad in Kiryat Malachi, Givat Shaul,
Givat Mordechai and others whose names elude me at
··the time of writing) have primarily been built as ghettoes
... against the predominant secularism that pervades the
Israeli scene. These ghetto suburbs are not without
·· their chains. In honor of Shabbos and Yorn Tov, street
barricades of police fences or of concrete-filled petrol
cans arc placed by the residents across the entrances
to their ghetto suburbs. One can discern a familiar
pattern of causes for these barricades: to keep out
alien influences, to prevent secularist street hoodlums
from entering and starting brawls, and obviously to
keep out vehicular traffic of all descriptions. Basic
decency to allow these residents a little Sabbath peace
is beyond some of the local secularists. (The concept of
Sabbath peace seems to exist comfortably only in conservative Anglo-Saxon countries of the diaspora.)
Much is achieved by these ghetto-suburbs. Primarily,
there is the old pattern of inner-grouping for religious
.·· strength, which is indispensible for instilling our youth
with proper Torah values. After a working day outside
the ghetto amidst those alienated from Torah, one
has the spiritual safety of returning home to the "four
ells of halacha." The suburb is free of pornography
and its attendant miscellany. The suburb is devoid of
·· street loitering by ruffians, and mainly there exists an
inner peace and spiritual strength of belonging to the
Historical Torah Nation of Am Yisroel.
e

they are taking action. (Tradition tells us
throughout our history "outsiders" have been jealous
of our "goodly tents" and way of life. They tend to
overlook the fact that it is not just a matter of one's
Jiving in the tent that makes it goodly. It is the way
of life in the tent that makes of it a goodly tent.)
Clean streets; no hoodlums; unmolested walking
night; freedom from noise; well-mannered childrenthese are but the external signs of the goodly tentsbut this is exactly what stirs the jealously of the religious
secularists and the pure secularists. The outcome is
very heartbreaking to the residents and builders of
the ghetto-suburbs. Slowly but surely several religious
secularists move in. . . . Their number increases. . . .
Then the pure secularists begin to enter. Whereas
before there was no one who entered or left the
suburb on Shabbos by mechanized transport, we now
have a fait accompli of secularists living in the suburb
who demand their democratic right of entry and exit
-even by motorized transport. The inner sanctum
(the ghetto-suburb) has been violated.

at

Enter the Sochnut
This is not the end. The Sochnut (Jewish Agency)
has a great task in building apartments for new immigrants and there is no better place than right up
against religious ghetto-suburbs. (After all, what right
have those Orthodox Jews to select the best spots in
town?) The truth, however, is that most of these
ghetto-suburbs were built along the perimeter of Jerusalem that, prior to the Six Day War, immediately
faced hostile Jordanian soldiers and snipers. No one
else dreamed of building there .
Building Sochnut apartments adjacent· to the ghetto- .·
suburbs has caused two immediate problems. If the
new or old immigrants housed in adjacent suburbs are
non-Ashkenazi, then rein is given to all their frustrations and resentments against the government and
the cultural discrimination they have suffered: Who

New Protection, New Problems
One may be misled into thinking that the problem .·
has thus been eradicated. Nothing of the sort. To
begin with, a new Sabbath sport has started in
Jerusalem. Vehicles drive up to the Sabbath barricades
and then attempt to nudge them aside. The goal is
to see how quickly the driver can nudge away just
enough of the barricade to allow his vehicle to pass
through. This is one of the lesser evils.
It took Bilaam the Seer little time to perceive the
beauty of Jewish camps and communities. "How goodly
arc thy tents, 0 Jacob-thy dwelling places, 0 I srael."
Those whose values are far removed from Torah h ave
also taken note "how goodly" these ghetto-suburbs are,
The Jewish Obsen'er / September, 1972

Sabbath brirrici1de pi·otecting a Jcrusalem-Subi.lt'b
vchicu lar traffic.

on the other side of the ghetto-suburb. Why should
they be forced to drive around the area when it is
so much simpler to go straight through? Their claim
that these are public streets is opeu to legal question.
Every square inch of road in these suburbs was paid
for by the local residents from their own pockets.
Bnei Brak, which always had been a separate religious city, has also fallen to the same fate. First the
religious secularists penetrated, then the pure secularists, and now they dominate in unholy alliance.
I have no remedy or answer to all this. I have only
drawn the picture as it is. I have a sneaking suspicion,
however, that our best chance for overcoming this
problem of creeping secularization is aliyah by tens of
thousands of Torah Jews. By coming to live in Eretz
Yisroel and remaining true to Torah, this mass of Jews
can change the secular atmosphere here. This is a
challenge, and Torah Jewry has never shirked challenges or failed to overcome them before.
[1

are their closest neighbors? The Torah Jews in their
ghetto-suburbs. These Torah Jews receive the full
blast of resentment of these neighbors. The Sochnut
for its part, has built here with intent. Shops have already been built; roads have been laid; and buses ply
the routes. (There is a side benefit, of course. The
unfortunate old or new immigrants of non-Ashkenazi
backgronnd identify the Torah Jews of the ghettosuburb with the incompassionate bureaucracy they
are attempting to battle. This is an effective way of
hastening the integration-this is, secularization-of
these non-Ashkenazi Jews.)
The other type of immigrant, primarily from the
United States, is the Great Democrat, known locally
for championing the rights of those who feel they are
having the Torah way of life "shoved down their
throats"-typically, members of the Leagne Against
Religious Coercion. They have problems. They want
to drive on Shabbos to that part of Jerusalem that lies
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SMOKING
Let's late the facts
HALACHJC: .··

MEDICAL:
• Every pack of cigarettes carries the
message: "Warning: the Surgeon General
has determined that cigaretee smoking is
dangerous to your health." This is echoed
by the American Medical Association,
American Cancer Association, American
Heart Society, and their counterparts in
other countries.
• There are many different forms of
pathology caused by smoking. Some are reversible if smoking is stopped, others are
permanent and cumuJative. Consider cancer, emphysema, high blood pressure,
heart attacks, strokes, ulcers . . .
• The average smoker shortens his life
by 8.3 years.
• Alf medical authorities concur and condemn smoking. There is no controversy on
the matter.

• The Torah recognizes medical opinion
' in matters of danger to life.
•

"And you shalt verily watch your lives."
.tl!l"liW.C'~ iN~ o:i·.,~t':i

• Avoiding a he~lth hazard is more strin. gent than halachic prohibitions.

.N.,,C.,1-tr.=

K!i,!IC it.,'lr!!"r

• To shorten a life by even one second
is tantamount to murder.
• A whole community must violate the
Sabbath, if necessary, to prolong the life
of one person.
• If two physicians view a situation as a
threat to life there are times when their
opinions prevails over 100 of their colleagues who disagree.

With the facts:

let's dear away f he cop-oufs:
1. An occasional cigarette doesn' t hurt anyone.
2.

Respected authorities in medicin'E? and other
fields smoke. They surely know what they're
doing.

3.

Our Cedolim have never issued a halachic
prohibition against smoking.

1. Every single cigarette greatly increases the
pulse beat and causes significant electrocardiographic changes.
2. Habit and compulsion can make the most
brilliant people rationaliu.
3. They find it unnecessary to express themselves
in an area so clearly defined by scientific research. However, any posek you ask will confirm what is written here. We have consulted
with many, and that has invariably been our
experience.

. · We who are so deeply concerned over nivul hames--deseeratiorrof the
dead. should devote some corresponding concern over nivul hachai--clesecration of life.
Just a few days ago, we stood before the operf ark and begged G-d for
an additional year of life.

.......

Why throw away 8.l years of Ii fe in a puff of smoke?
Brought fo you as a public service, by PHYSICIANS FOR TORAH OBSERVANCE
Leonard Zuckerman, M.D. Chairman
Samuel Tarter, M.D. Sec'y Ralph Marcus, M.D. Treas.
Your comments are invited, write : PHYSICIANS FOR TORAH OBSERVANCE
Box 18 / Jewish Observer / 5 Beekman Street / New York, N. Y. 10038
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Throughout the year, but
especially during Tishre~
the Jew proclaims his
Creator as:
The longing of the soul is deeper than words can
express. On Rosh Hashana this longing becomes overwhelming, impossible to contain. It is then communicated through the shofar, with the wordless sobbing of
the teruah. This instrument, unassisted by the organs of
speech, possesses expansive capacities of expression . ...
Upon completing one hundred fifty chapters of praise
to G-d, King David concludes his Psalms on the note:
"Praise Him with the sounds of the teruah; every soul
praise the L-rdl"-lcaving what had been left unexpressed and unuttered to the shofar, the vehicle of the
soul. The cries resounding from this instrument, in
turn, penetrate the soul which is attuned to receive
shofar's message. "The sounds of the shofar hast thou
heard, my soul" (Jeremiah 4:19).
The task of the Jew, however, is not fulfilled by
exalting expressions of the soul, leaving its partner, the
body, to its earthly instincts. The struggle between body
and soul is a continuous one and the spiritual forces
are charged with the responsibility of emerging in full
control, as Isaiah said: "He gives a neshama to the
people who are on 'top' of the earth" ( 42: 5 )-expressing the expectation that the neshama reign supreme.
"Shawled Figure," by Sidney Fetter (Melbourne, Australia).

The Goal: Harmony
than supress the physical aspects of the
Jew, the Torah sanctifies them, leading to the creation
of a balanced personality. "I have created a yeitzer
hara (evil inclination), and I have created the Torah
as its antidote" (Kiddushin 30b). When the malachim
attempted to prevent Moses from receiving the Torah,
he challenged them with the argument: "Do you have a
yeitzer hora among you?" Since they did not, the Torah
was obviously not designed for them.
The two morning berachos, "Asher Yotzar" referring
to man's bodily functions and "Elokei Neshama" referring to the soul, are to be pronounced in sequence, according to the Tur, indicating that harmony should
prevail between the two. The first beracha clearly
RATHER

the year, every Jew attempts to echo
King David's yearning: "My soul pants for you, 0 G-d;
my soul thirsts for ... the living G-d" (Tehillim 42:2,
3). With "Modeh Ani," the very first words a Jew
niters upon awakening, he expresses gratitude for the
restoration of his neshama-the daily repetition of the
initial: "And He blew into his nostrils a soul of life"
(Bereishis 2:7).
During the Yomim Noraim-the Days of Awe-the
focus is even stronger, beginning with the Slichos cry
of "haneshama loch-the soul longs for you," shaking
off the dross accumulated during a year of mundane
activity.

THROUGHOUT

26

Tlie Je1t•islz Observer / Septen1ber, 1972

King

Over

All the Earth
states that man is prepared.·to stand before G-d ("lehis-· , ···
kayem vela'amod lefonecho") because of the faithful
function of his organs. The Midrash T anchuma (Shemini 8) points out that the words "chalulim chalulim" .·
in that benediction have the same numerical value .·
(248) as the number of positive commands in the
Torah, further demonstrating the spirituality of man's
physical nature.
This is in stark contrast to the world at large, which
either pursues a hedonistic existence of soul-denial or
unrealistic religious goals of body-denial.

The Torah's Fulcrum

.

.··oNE

canfi.nd an allusion to the delicate balance of
the physical and spiritual as the core of the Torah, if
one would count the Torah's passages, words, and
letters to determine the respective mid-points of our
Written Law. Among our rabbis are those known as
sofrim, for having made this count, and each of the
midpoints they determined testifies to the physicalspiritual symbiosis.
The letter vav in the word gachon (Vayikra 11 :42)
divides the Torah in two when the letters are counted.
In that portion, the Torah forbids the eating of snakes
and other creatures that transport themselves on their
belly. . . . Tht: words darosh dorush (Vayikra 10:16)
mark the middle of the Torah when counting words.
In ·this context Moses instructs the kohanim not to
fail to eat the Rosh Chodesh offering. . . . The place
indexed as the middle of the Torah in sentences (Vayikra 8, end of pasuk 7) relates how "Moshe clothed
the ephod on his brother Aaron, the High Phiest. (See
Torah Temima Vayikra 13:33.)
In the first instance, the Torah deals with the laws

RABBI ROKEACH, a vice-pre.'iident of Jgud Horabonini (Rab.bi11ica/ Alliance of America), is rav of tlze Traditio11al Sy11a.· gogue of Rochd,1/e Village, N. Y. His articles have appeared
in numerous Jewish journals.
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of kashrus as one aspect of avoiding detrimental involvement in the material. Indeed, the dietary laws elevate the <lining table lo that of a "table before G-d"
(Ezekiel 41 : 22) . The Jewish table-kosher in atmosphere as well as in ingredients-is then likened to an
altar. One of the signs of kasltrus, the split hoof, suggests the objective of raising the consumer above
ground level, similar to the hoof itself which. raises
the animal from the ground. A creature that moves on
its belly is the antithesis of an animal bearing signs
of kashrus . ... In the count of the letters of the Torah,
the vav of gachon is in the exact center of the Torah.
By adhering to the dietary laws the Jew reaches the
core of the Torah.
At the other end of the spedrum is the consumption
of food from an offering in the Bais Hamikdosh. This
is a physical act that obviously brings the Jew to peaks
· of nearness to G-d, for he eats kodesh-literally from
G-tl's table.... This is the middle of the Torah when
counting words.
This passage recording Moses' garbil1g Aaron i11 the
. ephod, which constitutes "half the Torah" in passages,
reinforces the above principle. The ephod is one of the
bigdei kodesh-holy garments-and covered the lower
half of the kohain gadofs body (see Rashi, Shemos
28: 6), illustrating that all elements of the physical
being are to be immersed in holiness; symbolizing a
.perfect harmony between the body and the spirit.

The Jewish dining table and the very organs of the
body are thus elevated from mere gluttony or frivolity
to one of service of G-d. With this transformation. the
Jew can exclaim with David, ". . . And Thy Torah is
in my stomach" (Tehillim 40:99). With a table of this
calibre, the Jew reaches "Chatzi HaTorah" the very
center of Torah.

NOT

"All My Bones ... "

only does the body submit to the soul, it joins
it in praise of G-d. This offers an insight in Rav
Chisda's opinion that prayer is not permitted when
there is filth on one's hand (Berachos 25a). It is
forbidden, he says, for it is written "All my bones shall
say: 0 L-rd who is like Thee!" (Tehillim 35:10). A
spiritual function such as prayer prevades the entire
body-to the very tips of one's fingers. The Shabbos

prayer of "Nishmas" expresses this same total involvement. It begins with the extolments of the soul, later

joined by the organs of the body, quoting King David:
"All my bones shall say . . . . "

THE

The Tishrei Festival Sequence
sequence of the Tishrei festivals expresses this

same theme. The entire season is one of total dedica-

tion through avodah-service to G-d. By our responses
to the urgings of the soul-explains Rabbi Shlomo
Zevin (Le'Torah Ul'mo'adim)-articulated with "haneshama loch," we bring about "vehaguf sheloch-the
body is also Thine." The concept is expressed in the
very benediction of sanctification of the day for each
of the Yomim Noraim: "King over all the earth." By
sanctifying one's earthly elements--0ne's body-and
declaring them as part of the Heavenly Kingdom, G-d
is crowned as King of all earth as well.
Specifically: on Rosh Hashana, the pivotal mitzvah
of the day is the shofar, which articulates in the language of the soul; no organs of the body share in this
expression. Yorn Kippur follows, with its emphasis on
fasting, purging the body of stain. Once both the neshama and the body are purified, Succos follows with
a harmoneous sanctification of both together. On
Succos, the bodily needs, such as eating and sleeping,
are strongly accentuated. One enters the succah with
one's entire body. During this same holiday, the arba
minim stress the place of the bodily organs in the service of G-d (as will follow). The culminating emphasis
is reached on Hoshana Rabba, when honor is given to
the arava-symbol of the lip---the organ used in prayer
and study; for speech is the result of the combined
effort of body and soul: "And He blew into his nostrils
a neshama of life and man became a living soul" (Bereishis 2:7)-"a speaking spirit" (Onkelos).

According to the Midrasb, the esrog symbolizes the
heart; the lulav symbolizes the spine; the hadas resembles the shape of the eye; the arava, the shape of the
lips. In concert, they symbolize the envelopment of the
body with sanctity, and its subordination to the service
of G-d. A closer analysis of the spiritual role of each
of these particular organs offers a fascinating insight
into the choice of these organs for representation in the
n1itzvah of arba minint..

"With All Your Heart"

0

F all the organs of the body, the heart comes
nearest to the realm of the soul.-We are commanded to love G-d "with all your heart and with all
your soul." -We pray "And purify our heart to serve
You in truth." The heart is the seat of emotion.-The
Midrash (Koheles 1) attributes love and hate, joy and

sadness, and a host of additional e1notional experiences

to the heart.-The Yalkut (beginning of Mishlei) relates that Solomon searched for the seat of wisdom and
according to Rebbi Yehoshua fonnd it to be the heart.
No wonder, then, that the esrog, symbolizing the heart,
has such stringent requirements of beauty, purity, and
absence from flaw.

*

*

*

The eye and the lip seem more physical; yet they, too
are invested with spiritual qualities. The Maharal
points this out as a basic contention between the Jewish
people and the nations of the world. The Talmud relates
that when Bar Kamtza sought to slander the Jews before the Roman Emperor (Gitlin 56a), he proved
their disloyalty by bringing an animal offering on his
behalf for sacrifice in the Rais Hamikdosh to see if
it would be accepted. He secretly cut the animal's
eyelid--0thers say the lips-something Jews consider
a blemish, but non-Jews do not. The Jews could not
explain their refusal of the offering because the issue
of what constitutes a blemish was a major point of
dispute. The Jews regard the eyes-and the lips-as
inner organs endowed with spiritual qualities, a reflec-

tion of their own way of life-as distinct from the view
of other nations. A defect in these organs is therefore
considered crucial to a Jew-but not to a non-Jew. That
the king's criterion was not respected was in itself
regarded as rebellion. To a Jew, vision and speech arc
more than physical.

The Eye: Vehicle of Blessing and Curse

0

UR sages have always understood the eye as possessing spiritual qualities. Eye-contact with another person is a type of intimacy that allows for the conveying
of blessings--0r curses:-Rabbi Eleizer regards having

The arba minim are especially rich in their represen-

a "good eye" as most important in one's approach to

tation of the spirital potential of man's physical nature.

life (Avos 2:13).-"The good eye shall be blessed"

28

The Jetvish Observer I Septe1nber, 1972

-· ...

......

22:9)~''shaU able to 6Iess"-'-referring to
Moses (Yalkut): "And Moses 'saw' . . . and Moses
blessed them" (Shemos 39:43). When Menashe and
Ephraim were brought before Jacob for his blessing,
··his eyes "were dimmed because of age, he could not
see, and he brought them to him and he kissed them"
(Bereishis 48; 10). The Sepurnu explains that Jacob's
eyes were dimmed, and that since vision is so crucial
in bestowing a blessing, he kissed them instead for his
·.·soul to cleave to theirs, to invoke his blessing.
By the same token, Bilaam always sought vantage
points for ga7Jng at the Jews as a prerequisite for cursing them . . . . When his donkey rebuked him for his
ambition to curse the Jews, she alluded to them as the
people destined to observe the three foot-festivals (shalosh regalim). The performance of this mitzvah involves re'iyas panim-an eye to eye audience with the
Almighty, which is meant as an opportunity for receiving G-d's blessings. The N etziv explains the festival
command "You shall not see My face empty handed"
as a reciprocal commitment between G-d and His
people. (The passage in Shir Hashirim-2:9: "He
looks through the window, peering through the lattice,"
is a reference to the Shechinah peering through the fingers of the kohanim while they confer their blessings
on the Jews-Midrash Bamidbar. Also: "Hashkifoh ...
Look forth ... and bless ..."in Devorim 26: 15.) Thus
the donkey took Bilaam to task for challenging the
·· Almighty's design of blessing the Jews, with his own
plan to curse them.
This capacity of the eye is repersented by the hadas.

.· (Mishlei

be

,

...

Once during SuC:cos, on Hoshana Rabba, the arava
is the object of special attention. After completing the
Days of Awe and Succos, filled with so much fervent
prayer-says the Sefas Emes-tbis symbol of the lips
.· is given a special place of honor: the other three species
are laid aside and the arava is held in hand alone while
reciting the special tefillos of the day.

.

The Core of Service: The Spiiie

ALTHOUGH the spine is essentiaUy the most physical

of the four organs represented by the arba minim, it too
is close to the realm of the sphit. During divine worship,
its outward movements and ftexures stem from an inner
restlessness.-The Talmud relates that Rebbe Akiva
. would start his daily prayers in one comer and conclude
them in another corner, because of his many movements and ftections (Berachos 3Ia). - The eighteen
benedictions in the Shemone Esrei, we are told, correspond to the eighteen vertebral links in the spinal column
(Berachos 28b). Commentators quote a Midrash that
one shakes his body during prayer, as inspiration to
kavana-for the purpose of arousing concentrated
thought, or as a result of kavana-the unconscious re. suit of deep enthusiastic prayer (Rama in Orach Cha. yim, 48), The same applies to bodily movements during
···Torah study, based on the passage: "And the people
saw and moved about trembling" (Shemos 20:18, see
Baal Haturim).
. Says Reb Moni: "All my bones shall say, 0 G-d,
who is like You!" (Tehillim 35: 10). In this passage
David referred to the lulav, which is likened to the
The Worm, The Jew, anti
spine (Midrash Vayikra 30:14). When the devout Jew
The Power of the Mouth
shakes the lulav he thinks of involving his entire body,
to the last bone, in the service of G-d. Small wonder,
Torah is replete with examples of what conthen, that the lulav was chosen for special mention in
stitutes true Jewish power. It is perhaps best expressed
.· the benediction for the mitzvah of arba minim, since
in the appeiation "thou worm Jacob" (Isaiah 41:14).
this species-representing the least spiritual of the four
"Just as a worm's sole power is in its mouth, with which
organs-lllustrates the extent to which we devote ourit bites, so is Israel's power in its mouth. by virtue of
.· selves to G-d.
prayer and Torah study" (Midrash Tanchuma Shemos
14: 10). J acob referred to the Land of Israel as "the
-AU the Earth
land which I conquered with my sword and bow" (Bereishis 48:22), -that is, "with my prayer and supplicaconcept of Succos culminating man's accepttion" (Onkelos and Tanchuma}. This leads to a comance of the Heavenly dominion over his most earthly
pelling lesson regarding Moses' entering the Holy Land.
aspects extends beyond the individual Jew and the enMoses was prohibited from entering the Land of
tire Jewish nation. In a broader sense, the all-inclusiveIsrael because he did not sanctify G-d's name by speakness of Succos extends to the nations of the world, for
ing to the stone in order to draw water from it (Bamid70 sacrifices representing them were brought in the
bar 20: 12). The speaking expected of Moses, accordBais Hamikdosh during the Succos week.
ing to Net:dv, was not a matter of addressing the stone,
The avodah (service) of these days, then, is to pro•
but addressing G-d with words of Torah and prayer
claim the Melech Hao/am as King over all the Earth,
before the stone. This would have left an indelible imwith special emphasis on the physical and earthly. Inpression upon Israel as to the power of words of Torah
deed , this is the ultimate and deepest aspiration: to
a nd prayer. Moses was thus punished by being deprived
form an agudah achas---one organism possessing comof entering the Land of Israel, because its conquest
plete h armony, reflecting man in control of all his
essentially depends upon this word of Torah and prayer.
faculties-united in fulfillment of G-d's will.
D
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Agudath Israel of America
cordially invites its members
to participate in its

50fh
National Convention
Thursday noon thru Sunday
November 23-26, 1972
(Thanksgiving weekend)
at the
Sheraton - Deauville Hotel
Atlantic City, N. J.
The 50th National Convention
of Agudath Israel of America
will also mark the 60th anniversary of the Agudath Israel as a
world movement. The Convention promises to be a colorful
exciting gathering at which the
foremost lay and rabbinic leaders
of Torah Jewry face up to the
contemporary challenges o·f K'lal
Yisroel.
For further information, call or wrife:

AGUDATH ISRAEL OF AMERICA
5 Beekman Street, New York City 10038
(212} WO 4-1620

SERVICES ARRANGED IN
YOUR COMMUNITY

Norman L. Jeffer
COMMUNITY CHAPELS,

Inc.
47th Street & Ft. Hamilton Parkway
Brooklyn
Phone UL 3-4000
Mikvah under Supervision of
Bifwr Cholim of Boro Pork
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We don't talk too loudly in a
cemetery. Nor do we walk too
briskly. It wouldn't be polite.
It's not that we are afraid of
disturbing the permanent residents
there. It is our own sensibilities that
we are afraid of offending-the memorial park-don't trample the grasshush, it's peaceful here-frame of
mind. If we talk too loudly we
might even remember that people
are buried here, not just fond
memories . . . .
Munich was always a cemetery.
Czechoslovakia and hopes for a lasting peace were buried there in the
late 30's. . . . Olympic ideals of
Brotherhood of Man and golden
visions of Sportsmanship were
well buried earlier that same decade, when Adolf Hitler i~111 n~'
presided over the Games and used
them as a showcase for Aryan superiority . . . . The infamous Beerhaus putsch, which catapulted the
author of "Mein Kampf" to power
in 1924-that also took place in
Munich.... And who can forget?The smokestacks of Dachau are a
ten minute drive from Munich, and
even on the clearest day, ashes catch
in one's eyes.-But hush!-we were
supposed to forget all that.
Had we remembered what
Munich is and how it became that
way we would not be mourning
6,000,01 I instead of 6,000,000.
Let us not second-guess bestiality,
fate, or hashgacha, you say? Let us
not disturb graves that are still
freshly covered? ... Wouldn't it be
niore fair to the memories of those
buried to say "Kaddish" for them"ve'imru omain" ... and pray that
they find peace, in its unanticipated
prematurity?
But we must also be fair to the
possibility of number six-millionand-twelve ( G--0 forbid), to push
off its advent-to remember again
and again that Munich is a graveyard.

Our monthly prayer for a life of
chilutz atzomos (physical activity)
by no means puts us at home with
the Olympic ideal of glorification
of the body and the idealization of
athletic competition for the sake of
winning. They are not Jewish values
and were buried with pagan Greece.
And if the Parthenon is an aweinspiring headstone to a dead culture, then the Munich sports arena
is a newer one to the same unrevived cadaver.
If we had forgotten for a spellwell, the thundering applause, the
lights, satellite TV, and the stunning
gold medals can made one forget.
But now we have been reminded by
Avery Brundage's resounding cry:
The games must go on! (echoing
his identical cry in 1936, after Hitler personally ordered an American
Jew expelled from the Olympic
sports arena) . . . . This is not our
game.
Brotherhood Through Sportsmanship is an inspiring motto. But
Sports do not form a bridge between
nations. Sports are the continent,
and bodies arc the bridge. Live ones,
agile ones, fleet ones? Excellent!
Massacred ones, lifeless ones,
mourned ones? No matter. "The
Games Must Go One!"
Of course, nations do cooperate.
They compete shoulder to shoulder,
and then share alike in jubilation
and grief... A Thesaurus of regrets
was poured into the headlines in
the aftermath of the wanton slayings
in Munich. But in their advance,
German Security officials refused to
respond to Israeli pleas for tighter
policing. It might look like a police
state . . . 1930 ... 1940 ... Munich ... a cemetery.
A Joint U.S.-Canadian proposal
to deny sanctuary to air-line hijackers was turned down by France,
England, Soviet Union-all participants in the Olympic (Brotherhood
through Sportsmanship) Gamesbecause human bodies are not continents, they are bridges-especially
J cwish bodies.
An Anglo-Jewish paper's headline proclaimed "Spitz Greatest JewThe Jewislz Observer / Septeniber, 1972
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ish Athlete Since SamsotC' It's a
mistake. Samson wasn't an athlete.
He was strong, but his power was
ignited by ruach hashem-a divine
spark, not the Olympic torch.
Samson threw away his life to
bring death to thousands of Philistines who would glory in the destruction of Jews. Samson's last
prayer was: "O G-d, please remember me and give me strength just
this once so I might take this one
act of vengeance on the Philistines. ..." and his strength was re. stored.
Mark Spitz? He's a champion
swimmer from California who used
to cut Hebrew lessons to practice
because, his father says, "Even G-d
likes a winner." Spitz says: "I have
no qualms about Germany at
· all ... I wasn·i even born when all
that stuff happened. I wasn't affected . ..."

*

*

*

Somewhere in the Holy Land,
where warm Mediterranean breezes
bear wafts of ripening olives, a
putrid wind from Munich chills.
Someplace there, high officials sat
and deliberated and schemed how
Israel could be a nation like other
nations: Iceland . . . Iran . . . Ireland ... Israel ... leaving, swimming, flexing, fighting, like other na.tions . . . marching with a banner
proudly singing an anthem on Rosh
Hashana as though it were merely
like other naSeptember 10 tions. . . . There in that high place
the cloud of decay hovers . . . . Not
far from the crystal air of Kfar Chassidim, where Reb Elya Lapyan ?":.r
exhorted talmidim: "Vegetation that
ceases to be vegetation becomes
dust ... animals ceasing to be animals become dust ... human beings
ceasing ... Jews ceasing to be Jews
become dust." There, not far from
Kfar Chassidim, in those high official chambers the stench of death
befouls avira d'Eretz Yisroel. . ..
Oh? I am speaking too loudly? I
am disturbing the tranquility of the
burial grounds of your nobre
thoughts? Forgive me. But 1 do
hope you realize-they are dr'ad.
The Jewish Observer / September, 1972
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EVERYTHING YOU SHOULD KNOW===:::=:::::=:::::::::~
ABOUT THE JEWISH WAY OF LIFE.

·SHEMA YISRAEL
· A Guide to a Deeper Appreciation of the
Jewish Herita9e, P1ast and Present
.By DOV ROSEN
.Trans;ater:J from Hie Fourth Edition by LEONARD OSCHRY
Phenomenally acclaimed in Israel: five reprints in 3 years!
. This newly-translated work is an unparalleled storehouse of authorative
which contains everything one should know about the Jewish way of life. lt
describes the beliefs, laws, traditions, and ethical principles of Judaism.
of Jewish life is dealt with, including:

..·.
.
information
graphically
Every area

THE HOME AND FAMILY -

At the Entrance to the Home; .Pre-Natal Education,
Pre-School Education, Honoring Father and Mother, and Kosher Food.
IN STUDY AND ACTION - Studenh and Soges, Knowledge and !ntelli9ence.
SABBATH AND FESTIVALS - The Day of Rest, Sabbath Lights, Sabbath Delight,
The Weekly Sidrah, An Enlarged Soul. Rosh Ha~hanah, Yom Kippur, The Three Pilgrim
Festivals, and all the other Jewish Holidays that punctuate the Jewish calendar.
IN SOCIETY AND IN PUBLIC LIFE - Love and Hatred, Cheating and Robbery,
Pride and Anger, Manners, Hospitality to Guests, Charity and Free Loans, Jealousy
and Honor, The Public Domain, Community Leaders, and more.
IN JOY AND GRIEF - Man Cannot Live Alone, Bride and Groom, Between Husband
and Wife, Ritual Purity in the Jewish Family, Be Fruitful and Multiply, Circumcision,
. Bar Mitzvah, Divorce, Visiting the Sick, Dying, Kaddish and Tombstone, and more.
··ISRAEL AND THE NATIONS - The Exodus, Anti-Semites, Exiled in Christian and
Moslem Lands, The Holocaust, The Eternity of Israel, and Prselytes.
THE PEOPLE OF ISRAEL AND THEIR LAND - The Land of Israel, The Return to
Zion, The lngathering of the Exiles, The Hebrew Language, Illegal Immigration, War
.and Peace, Holy Cities, and more.
THE JEWISH HERITAGE - Noahldes .and Canaanites, Abraham our Forefather,
Moses our Teacher, The Written Torah, The 613 Divine Commandments, The Oral Law,
Halachah, Rabbinic Ordinances, Prophecy and Wisdom, The People of the Book, The
Synagogue, Jewish Communities, The Calendar, The Days of the Messiah, and more.
The author has combined Torah (Bible I with the Talmud, the two together implanting a proper appreciaticn of what truly constitute~ Judaism. This work therefore is
provided with a more liberal sampling of the remarl<s of the ages of the Talmud
than any other source material.
SHEMA YISRAEL comes in two volumes, 100 chapters cover 553 pages. It details
the Jewish contribution to man's spiritual and intellectual heritage. It focu1es on the
almost miraculous spirit that has enabled this people to repeatedly survive the death of
many civilizations, and to maintain its identity and creativity through 4,000 years. Its
teachings, which are just as relevant and
viable today as they were when first promulgal·ed, justify their impact on Western
Civilization.
Whether one knows little of Jewish history
and content or is deeply versed in the subject, SHEMA YISRAEL will come as an
amazing revelation. Because it is rich in
stimulating thoughts, concepts and insights
developed and practiced across the centuries, one can profit by turning to it for
learning and refreshment. Its pages eeho the
courage, dedication, and love of life that
have infused the Jewish people - and the
religious ideas that have inspired them.
These books should occupy a place of honor
on the boo~ shelf of every Jewish home.

-

Two volumes, · 553 pages. .· ...·.
Pre-publication price: $10.00 - After Dec. 31, 1972: $12.95

-- - ·-----

-

-

- -

-

-

- -

-- - -

Af your booksfore or use coupon
Ziontalis Book Division
48 Eldridge St., New York, N. Y. 10002

Please send me a set of SHEMA YISRAEL

@ the pre-publication price of $10.00. If
I am not comoletely satisfied, I may return
the set for full refund. I enclose $ .....................
o'JS

payment in full.

- -

-

-

-

.Nome

.. ,........................ ...........,.. ..
Address
...........:..:................,.......:..::..,.:............:.........::.... .......:...
City
State
Zip
.Offer expires December 31, 1972

Nofe: Pavment mll~f be made with order. All orders shipper:/ postpaid.
. No C.O.D.'s. Add 7°/0 sales fax with orders for New York Stole delivery.
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Letters to the Editor

The House
the Jewish Book
is proud to announce the
fol/owing new publications:
CHOCHMAH U'MUSSAR
by the late Frankfurt Rav, Rabbi SaloM
1non Breuer zt"l. The sonMinMlaw and
successor of Rabbi Samson R. Hirsch
gives, in an original approach, insights
into the portions of the week, covering
Bereshith and Shcmoth. 1'ranslated into
English by Jacob Breuer, with a forward,
"The Frankfurt Kehillah," by Rabbi
Joseph Breuer.
$5.00

A NEW POPULAR EDITION
of the
HIRSCH SIDDUR
with translation and commentary by
Rabbi Samson R. Hirsch (in English).
Same content and pages as the larger
edition in a smaller (5Y2" x 81!4 ") size,
printed on fine Bible paper.
760 pages
only $3.50

UNIVERSAL JEWISH HISTORY
by

the noted Jewish Historian and
1'hinker, Rabbi Dr. Philip Biberjeld.
This work, based on genuine Jewish traM

ditions and modern scientific research,
presents an original orthodox aproach
to early Jewish History. Dr. Biberfeld
shows the fallacies in the theories of
Bible critics and other modern scholars
who consider the faith as a mere horrowing from surrounding races. A most interesting and important work.
Vol. I-Ancient Jewish History
$3.75
6.75
Vol. II-The Patriarchal Age
Vol. III-The Patriarchal Age
Part Two: Conclusion
8.75
To order these books please send check
or money order to:

PHILIPP FELDHEIM, Inc.
The House of the Jewish Book
96 East Broadway, New York, N. Y. 10002

Please include 50~~ postage for the first
copy and 256 for each additional one.
plus sales tax where applicable.
Our Catalogue available upon request.
WE WISH EVERYONE A
GMAR CHASJMAH TOYAH
Jerusalem Branch:

FELDHEIM PUBLISHERS Ltd.
39 Tachkemoni Street, Jerusalem, Israel

Likes" ••. Student ... Teacher"

To the Editor:
Elkanah Schwartz's "My Student,
My Teacher" was earthy yet lofty,
humble and perceptive, a lesson
learned by him from another and
taught to us by his example, to
make him truly a student and a
teacher.
SORAH SHAPIRO

New York City
Jewish Social Needs and Ohel

To the Editor:
A hearty yasher ko'ach to the
Weinbergers for their interesting
and informative "Religious Tradition and Social Services" (May
1972). This article performs a vital
service by acquainting the Orthodox
Jewish Community with the history,
existing services, and current needs
of the Jewish social welfare structure.
It might be of interest to your
readers that Ohel Children's Home
in Brooklyn is a pioneering Ortho-

tl'7tv1"1' - I11:llnl':l7 iltv"li~
ll1 11':1 :iini 40

takes pride in announcing that
school begins !'l"'ilY:l
on October 4, '1Wl"l ~"!j
at 8:30 A.M.
Registered students must contact

RABBI SHMUEL Y. HERMAN
at {212) PR 2-8427, immediately

dox Jewish social service agency,
founded upon the realization by
many in the Orthodox Jewish community that our families have special religious needs which other
agencies have found difficult to understand, let alone accon1modate.
Ohel, now in its fourth year, maintains a boys' residence, a group
home for teenagers, a foster care
division and adoption service, staffed
exclusively by Torah-committed social workers, psychologists, psychiatrists and other professionalsdemonstrating that there is a "Jewish" social work in the Torah sense,
in which Torah can make a vast
contribution to professional issues,
both theoretical and practical. Our
goal is to offer the full gamut of
professional services within an Orthodox Jewish framework, while
evaluating our professional practice
hy Torah standards.
I hope that the entire Orthodox
Jewish co1nmunity wiJl continue its
awakening process and fully recognize that it cannot stand by idly,
relegating social services to secular
institutions. We do hope to have
significant impact on the rest of the
Jewish community hy providing
other Jewish agencies with a model
in which to give true meaning to
their "Jewishness.''
Acsw
Director of Professional Services
Ohel, Brooklyn, N. Y.

LESTER ROBERT KAUFMAN,

HELP WANTED
Are you aware of the Jesus Movement? D Would you like to do something about
the wave of conversion that is engulfing our Jewish Youth? D VOLUNTEERS are
needed-young and old, professionals, rabbis and lay individuals-to help map out
<l program to meet the problem head-on. D
Send your name and address to:
COMMITTEE TO SAYE JEWISH YOUTH

Box 54, Jewish Observer

5 Beekman Street, New York City 10038
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AGlJI>ATH ISRAEL LEADER
REPORTS PROGRESS ON
TAX CREDITS FOR
YESHIVA PARENTS

AGUDAnr·· ISRAEL· URGES
PRES. NIXON TO INTERVENE
.. WJTH RUSSIAN LEADERS ON
HEAD TAX
President .. Nixon was urged by ·the
.Considerable progress has been made
presidium of Agudath Israel of America
in recent weeks in the attempt to gain · to "take immediate steps to convince the
federal income tax credits for parents of
Russian leaders that their newly announced inflated head tax for emigrants
non-public school children. This encourfrom Soviet Russia be cancelled as inaging report was issued by Rabbi Moshe
humane and contrary to universally acSherer, executive president of Agudath
cepted concepts of human rights."
Israel of America, who has for more
than a decade spearheaded efforts to
The leaders of the Orthodox Jewish
movement also made direct appeals to
obtain government aid for non-public
the Russian authorities, pleading for the
education.
withdrawal of the new emigration head
Speaking as the president of C.R.ED.tax regulations for professionals.
I.T. (Citizens Relief for Education by
The presidium members of Agudath
Income Tax), a coalition representing
Israel are Rabbi Moshe Feinstein, chairfive million non-public school children,
man, dean of the Mesivta Tifereth Jen.1the Agudath Israel leader stated that the
salem; Rabbi Moshe Horowitz (Bostoner
hearings begun on August 15 by ChairRebbe); Rabbi Shneur Kotler, dean of
man Wilbur Mills of the House Ways
the Beth Medrash Govoha of Lakewood;
and Means Committee were a major
Rabbi Nochum Perlow (Noverninsker
turning point towards achieving the goal
Rebbe); Rabbi Boruch Sorotzkin, dean
sought by advocates of private education.
of the Telshe Yeshiva of Wickliffe; Rabbi
Rabbi Sherer was the lead-off public
Chaskel Besser, chairman of the execuwitness at these hearings. During the
. tive; and Rabbi Moshe Sherer, executive
course of two and a half hours on the
president of the organization.
O
witness stand, he declared that "pocketbook persuasion, which propels a parent
to send his child to the public schools
THE WORLD FAMOUS
and not to the school of his choice, is
DIGEST OF MEFORSHIM
no less an evil than constitutional coer'~11'7 '1n:l '~iv7
cion."
7"lT ''!Ytl;N 7N~~lV 'i '-"iiiii~
The Agudath Israel .leader appeared
Avoilabla al
the same week before the Platform ComLEK UTE I I NC.
mittee of the Republican Convention in
. . c/o I. Rosenberg
Miami Beach, to urge inclusion of a
10 We~t 47th Street, Room 702
New York, N. Y. 10036
strong plank in the party platform ad20 Volumes on Torah, Perek,
vocating federal tax credits to non-public
Medrash, Megilas and Talmud.
school parents. The C.R.ED.T.T. coaliProceeds of sales ciisfribufed among
tion has sought and obtained strong biYeshivas oncJ u•ecJ for reprinting
partisan support for this legislation.
of volumes ouf-of-prinf
PRICE $4.00 PER VOLUME
Prior to these hearings, Rabbi Sherer
met at the White House with aides of
.President Nixon, together with other
Weddings· Bar- Mitzvahs
leaders of the C.R.ED.T.T. coalition, and
obtained strong assurances that the PresU.S.A. / Israel
ident will fully support the tax credit
legislation. The Administration's budget
director, Caspar Weinberger, informed
Chairman Mills of this support. and suggested reducing the annual grant to the
non-public school parents from $400 per
year to $200.
According to estimates of Rabbi Menachem Shayovich, chairman of A1rndath
Israel's legislative commission, this le!!islation would provide parents of children attending elementary and secondary
yeshivas with annual grants of from ten
(212)633-5500
to twenty million dollars.
O
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·AGlJDAHURGEs KASBRUS
RIGHTS AT UN AGENCY
.Rabbi Isaac Lewin of the Agudas Is•
rael World Organization has proposed
the inclusion of paragraphs dealing with
the rights of religious minorities to
slaughter animals in religiously prescribed
wa~ in a study being made by the Uni. ted Nations Subcomrnission on Prevention of Discrimination and Protection of
Minorities.
.·Speaking before a session· examining
the feasibility of a proposed study to
investigate the rights of persons belonging to minority groups, Rabbi Lewin
also urged that paragraphs be included
dealing with the restitution of religious
monuments and institutions that had
been destroyed in war time, and full
cornpemation by the state for the secular
education given by minority schools.
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Assured

KASHRUTH
QUALITY
VARIETY
when you ask for

Glatt Kosher

Airline Meals
wherever you travel by air on
major national and international
airlines.INSISTON SCH REI BER' S
and be SURE. . . . D'elicious
STRICTLY KOSHER Breakfasts,
Lunches, Dinners, Snacks.
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Airline Caterers, Inc.,
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UNITED

Chevra Kadisha
D'chasidim • Har Hamnuchot

Founded 1856
BURIAL IN JERUSALEM
AND ALL CEMETERIES IN ISRAEL

•
maat1n sakobesh
society
44 CANAL ST.
NEW YORK CITY 10002
Nr. E. Broadway Sta. "F" Train
Day & Nite Phone

925-2277. 8

"FLASH-BACKS IN
JEWISH HISTORY"
AT 50th AGUDATH ISRAEL
CONVENTION
The 50th national convention of Agu~
dath Israel of America, which will take
place
over
Thanksgiving
weekend
(Thursday thru Sunday) November 2326 in Atlantic City, will feature a series
of flash-backs in Jewish history, in an
attempt to relate current issues with
their historical backgrounds.
Because this convention marks the
50th anniversary of Agudath Israel on
the American scene and its 60th anniversary in the world arena, the entire
gathering wiU be dedicated to examining
contemporary Jewish problems in their
historical perspective. For this purpose,
a special task force is preparing a series
of documents, recordings and photographs covering the entire span of Agudist history over the past 60 years.
Over 1,000 delegates from every part
of the lJnited States and Canada are
expected to participate in the convention,
including the foremost 'forah scholars
in this country. Distinguished guests
from Israel, Europe, and South America
will also address the conclave. The threeday assemblage will be held in the
0
Sheraton-Deauville Hotel.

In Canada:
Chevra Kadisha

of United Jewish Con9re9ations
Montreal Tel.: 273·3211

MOVINC?
Be sure to notify us in
advance so that your copies
will continue to reach you.

Agudath Israel of America is in
need of a number of SIFREI
TORAH for its branches. We are
approaching all communities who
have spare SIFREI TORAH and
would appreciate it very much if
they could either lend them or
donate them to our branches.
Write: 5 Beekman Sf./NYC 10038
or call: 12121 964-1620

DICTIONARIES
WEBSTER
Library size, 1971 edition,
brand new, still in box.
Cost new: $45.00.
WILL SELL FOR $15
Deduef 10/'0 on orders of 6 or more.

Mail to

NORTH AMERICAN
LIQUIDATORS
1450 Niagara Falls Blvd.
Dept.
Tonawanda, New York 14150
C.O.D. orders enclose $1.00 good
will deposit. Pay balance plus C.O.D.
shipping on delivery. Be satisfied on
inspection or return within 10 days
for full refund. No dealers, each volume specifically stamped not for resale. - Please add $1.25 postage &
handling. New York State residents
add app!icab!e sales tax.
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6,000 CHILDREN IN GLOBAL CAMP
NETWORK OF AGUDATH ISRAEL
More than 6,000 children spent their
summer vacations in 26 camps throughout the world operated by the international Agudath Israel movement, located
in the United States, Canada, Europe,
Latin America and Israel. In announcing
the figures for this past summer season,
a spokesman for the Agudath Israel
camp division noted that this year's enrollment by far exceeded the number of
campers in past years.
The Agudath Israel unique vast educational network was expanded this year by
the addition of special religious camps
for 800 Russian immigrant children in
Israel, for which scholarships were
sponsored by the Russian Immigrant
Rescue Fund, the major world-wide Orthodox rescue agency for the spiritual
absorption of the Russian Jews in Israel.
Another addition to the world-wide Agudath Israel chain of camps was the
new summer retreat in Buenos Aires
sponsored by the Agudath Jsrael of
Argentina ..
The vacation retreats, most of which
bear the name Camp Agudah (for boys)
or Camp Bnos (for girls), are located
in the United States: in New York's
Catskill Mountains, and in Europe: in
England, Belgium, Switzerland and
Italy. Agudath Israel of Israel sponsors
more than 15 camps, the largest of which
is the national camp Chazon Yecheskeal.
Jn addition to the above project Agudath
Israel of America also co·sponsors two
large summer camps for campers from
every part of the world in Israel: Camp
S'dei Chemed International in Rist-:on
Lezion for boys and the special Beth
Jacob "Live and Learn" program for
girls in Jerusalem.
The Agudath Israel spokesman concluded: "The enormous expansion of
the Agudist network of camps is the
best proof of Agudath Israel's increasing
educational role amongst thousands of
Orthodox children throughout the world.
The camps, in addition to imbuing the
children with genuine Torah values,
grooms them· to hecome activists in Jewish life.'·
O

il1ay The Neu.J Year Bring
1-'eace and Brotherhood
To All Mankind

Congressman
CHARLES B. RANGEL
l8th District of New York
The Jewish Observer / September, 1972

ENTERING ITS SIXTH SUCCESSFUL YEAR

-

:c:
_

..

. q..
A

RESIDENT SCHOOL

FOR

GIRLS

Offers .·

•

Fun Four Year Regents Ac:credited

High School Program
• Superb Individually Tailored
. Hebrew Studies Program
·• Programs and Instruction in Phfsical
Education, Dramatics, Arts & Crafts,
Homemaking Skills
• .·Co-Curricular Projects

Continuing in the principl~s

of its founder,

•
•
•
•

•
•

School Choir and Band
International Student Body
· Landscaped 96 Acre Campus
Modern Fire-Proof Structures
Residence Rooms Fully Carpeted,
With Private Balcony and Bath
Full Four Season Sports Program
Day and Overnight School Trips

HORAV AVROHOM NEWHOUSE, 7"~t

.. For Further Information Contd ct

P'NIMIA BAIS Y AAKOV ·
.· Executive Office
1415 EAST 7TH STREhT

Ferndale Office
BATS y AAKOV CAMPUS

Brooklyn, N. Y. 11230
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At the start of this New Year, 1,000 newly arrived Russian immigrant children join with
the 40,000 students in the 245 Chinuch Atzmai Torah Schools in Israel in wishing you
A HAPPY NEW YEAR

And Appeal to you on the threshold of the New School Year
Chinuch Atzmai has undertaken a vigorous program of intensive education for its 40,000
children with added facilities designed to meet the educational needs of our heroic brethren
from Soviet Georgia.

Now they are being joined by an equally heroic
Aliyah from Bukhara who are turning to us.

•

•

•
•
•

•
•
•

CHINUCH ATZMAI has opened 3 new schools in Dimona, Asbkelon and Tira .
CHINUCH ATZMAI has opened 5 new kindergartens.
CHINUCH ATZMAI opened its schools 2 weeks earlier than the regular school term after a
snmmer of day camp programs and extended summer classes.
CHINUCH ATZMAI is busing hundreds of students to regional schools in the Mercaz Galil
and Negev.
CHINUCH ATZMAI has added 3,000 additional hours of Torah study weekly to insure its
students a superior education.
CmNUCH ATZMAI has increased its teaching staff and now numbers 1772 dedicated,
qualified teachers.
CHINUCH ATZMA1's projected budget for '72-'73 is over 25,000,000 IL and will increase
in keeping with the current immigration.

History will judge us in our response to the needs of the Russian Olim.
ANSWER TODAY'S CRYING NEED-TODAY!
•
•
TOMORROW MAY BE TOO LATE.
$100 - Join the ro•ter of MEMBERSHIP of
Chinucl1 Atzmai.
$50 - Buy a ,et of GEMORAHS for an entire

WHAT WE MUST DO NOW!
$100,000 - $50,000 - Build a SCHOOL for the
new immigrants.
$25,000 - Construct an ANNEX for additional
school space.
$1&,000 - EstahJi,h a KINDERGARTEN for
the youngsters.
$10,000 - Provide DINING ROOM and KITCHEN familities for a new school.
$2,500 - Add C L A S S R 0 0 M S to cxistinl!
schools.
$1,000- NOSI L'YOM. Join the PRESIDENTS'
CLUB hy subsidizing one day's learning in
(~hinuch Atzmai.
$750 - Furnish a CLASSROOM in one of the
new areas.
$360 - Provide MILK FOR A CLASS of children for an entire year.
$180 - SPONSOR A CHILD with all his educational needs, lunch and mi1k.

CLASS of Torah School children.
$18 - REGISTER a new inunii,,.,.ant STUD};NT
for a future of Torah in Israel.
nxtn n·nnn
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Clip and Mail Today

:·-r~.~h -sc"h~~1~t~~1~;:i-.::..-ci:;;,:~h-A°t~;;,~;---: 156 Fifth Avenue, New York City 10010

: Gentlemen:

:
:
I
I
I
I
I

I hereby pledge the sum of $ ...............as my contribution.
D Amount enclosed
0 Kindly mail statement
Contributions Are Tax Exempt

NAME. ......
ADDRESS.....

CITY....
..............STATE.....
.......... ZIP......
I
1____________________________________ •
I

TORAH SCHOOLS FOR ISRAEL
156 FIFTH AVENUE, NEW YORK, N. Y. -

Telephone: 924-8500

