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Gershon Kranzler 

Challenge And Commitment 

The Way It Was 

A growing number of Orthodox 
young men and women about to 
enter the job market are facing 
serious challenges to their strength 
of commitment as shomrei Torah 
umitzvos. 

An orthodox 
sociology professor 
examines the role of 
the hen Torah in the 

ritualism of the greener fields and 
the increasing immorality of the 
new mores - only to face the self
righteous rebellion of his freak-out 
kids searching for a genuine com
mitment. No need to further belabor 
the tragedies of the leaping inter
faith marriage statistics on one end 
of the Jewish spectrum, while at the Essentially these challenges are 

the same that Caius Jews have faced 

professional world 

whenever their host countries offered them the chance 
to enter their socio-economic mainstream, between 
periods of oppression, persecution, and expulsion. In 
some respects it is also the same test of commitment 
that faced the masses of earlier Jewish immigrants when 
they arrived in the Golden Medineh, this land of un
limited opportunities. Most had come with a baggage of 
Torah knowledge and Jewish culture from their cheder 
education, and from the informal socialization of the 
shtetel milieu. Unfortunately, even many who passed 
the first assimilation test of bittul Yiddishkeit at Ellis 
Island and the Orchard and Hester Streets, and who 
continued their study in the synagogues and shtieblach 
before and after sweatshop hours, paid their due 
respect to the idols of public education and accultura
tion. They sacrificed their children to the Molochs of 
social, economic, and cultural mobility, and paid 
homage to the Ash taros of success in the relatively open 
market place. Each yard of their uptown trek was paved 
with jettisoned ballast of their Jewish heritage and Old 
World tradition. As the Yossele's, Yankele's, and 
Moishele's became Joes, Jakes, and Mortons, many of 
their parents watched proudly from the sidelines. This 
all-too-familiar story cost Jewry hundreds of thousands 
from the masses that came to the U.S. since the 1880's, 
as they moved from the sweatshops and grocery stores 
to the textile, garment, and fur centers; and as their 
gilded-ghetto children entered into the professional and 
managerial classes in upper middle-class communities. 

Today: More of the Same and Then Some 

The challenge today is the same, and the test of com
mitment is equally as grave as the one that made Sam
my run yarmulka-less, head-over-heels into the social 

DR. KRANZLER, professor of sociology in Towson College, near 
Baltimore, is a well known writer on Jewish themes, and a frequent 
contributor to these pages. 
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other end, ever increasing numbers 
of earnest youngsters are flocking to encounters with 
Chassidism and baal-teshuva yeshivas, or challenging 
their elders for more observance and a better Jewish 
education. 

But unlike the Orthodox Jewish community that was 
built by the earlier waves of Jewish immigrants, the 
largely native American bnei and bnos Torah of the 
third and fourth generations of today have been 
nurtured by the wellsprings of a new, vibrant 
Orthodoxy, reshaping the realities and the dimensions 
of the American Jewish community beyond the keenest 
hopes of the great educators and leaders - the Rabbeim 
and Rebbes who had initiated and engineered this tran
sformation. The products of the expanding day schools 
and yeshivas, and of the intensively Jewish new com
munities, are the core of a strong, positive Jewish future 
that belies the Vanishing Jew myth. They dispel the 
gloom of the projections of demographers who point up 
the serious population implosion, the growing outmar
riage of the college generation, and who have little faith 
in the 85% of the national sample that proclaim their 
Jewish identity as something of a value. 

In terms of absolute numbers the Orthodox Jewish 
Community is not large. In fact, as the older immigrant 
generation becomes smaller, those who identify with 
Orthodoxy in the communal and national studies are 
decreasing. But ours was never a number game. And 
the demographer's studies do not reflect the large fami
ly size of the Chassidic households and of the Torah 
communities. They do not show the new Orthodox 
Jewish image that is surprisingly as" American" in its 
self-assurance and communal involvement as any of 
the former "allrightniks" who led the secularization of 
the Jewish community so close to the point of no 
return. 

Even some of the formerly severe critics of the Torah 
world are now looking enviously at the day school 
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movement in view of the bankruptcy of the Afternoon 
Hebrew School and Sunday School education. They are 
proclaiming the Orthodox Community as "the only 
hope of American Jewry." Bona fide social researchers 
such as Marshall Sklare state that "in less than three 
decades Orthodoxy has transformed its image from that 
of a dying movement to one whose strength and opin
ions must be reckoned within any realistic appraisal of 
the Jewish community" (The Jewish Community in 
America, '74, p.131). 

Challenge in Three Dimensions 

Because the vigorous Orthodox Jewish community is 
gaining recognition, it is all the more important to con
front the serious challenge that faces our youth as it 
enters into old and newly opening avenues of profes
sional life. The non-observant Jew, like the typical 
American middle-class suburbanite in general, has but 
two considerations in this situation: First, he worries 
about a professional career, chances for growth, and 
advancement. On the second, deeper level of the 
American dream, channeled into the vaunted middle
class achievement syndrome, he is concerned with 
"making it." This goes beyond the Horatio Alger ap
proach of pulling oneself up by one's own bootstraps, 
for the more current, rigid structures of the managerial 
society have tied the soaring wings of the young man 
entering its hierarchy to degrees, tests scores, and dif
ferential access to the openings in the corporate system. 

The Sabbath and mitzva observer faces an added 
dimension to his/her future scope which can challenge 
his religious commitment. For him, his choice of a 
profession is more than a matter of finding a 
livelihood with a future. He must select an occupation 
or profession that on one hand minimizes the head-on 
collision between values acquired in the years of inten
sive education and the requirements of making it in the 
rough and tumble of the "real" world. On the other 
hand, he seeks an opportunity to optimize his profes
sional aptitude and interests, especially those he has 
cultivated and refined in the intellectual and social 
milieu of the Torah community, which allowed him to 
develop his personality and gifts in the ideology of 
Torah im Derech Eretz (unless he is one of the select 
whose extraordinary faculties and dedication qualify 
him for exclusive devotion to limud haTorah as a voca
tion). The realization of this professional aspiration is 
fraught with nisyonos (temptations and pitfalls) from 
the moment the committed Torah Jew enters his 
vocational or professional apprenticeship until the day 
he retires. 

The Girls, Too 

Not so long ago this was mainly a matter of concern 
for boys, for the ideal of Jewish parents was always to 
prepare their girls for "the proper shidduch," setting 
up and maintaining the ideal setting for raising a fami-
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ly. This has changed considerably even in Chassidic cir
cles that had once been totally averse to any education 
for girls beyond minimal requirements. Today the dis
cussion of the shomer mitzvos in the professional world 
must also include the shomeres mitzvos, the product of 
a Bais Yaakov type of intensive Jewish education. In 
fact, the challenge for the girl in the demoralizing 
realities of the job market is so much more fraught with 
nisyonos if one only considers matters of tzeni'us 
(modesty), besides all the other risks. 

The average young man's successful transition from 
the controlled atmosphere of his school days to the 
harsh requirements of his actualization on the outside 
concerns mainly him, his family, and his close as
sociates. When the hen and bas Torah venture forth, 
the degree and manner in which they face up to the 
challenges of the world involves kiddush Hashem or 
(chas vechalila) chilul Hashem. The boy with the yar
n1ulka on the college campus, in the government office, 
in a research laboratory 1 or in the business world cannot 
afford to think only of himself, his career, his personal 
needs and ambitions. He must also prove whether he 
actually absorbed "Ii/mod, ulelamed, lishmor, ve'laasos 
- to teach, learn, keep and perform .... " 

Obviously we are not here concerned with the ideal 
young talmid chacham whose dedication and intellec
tual and emotional gifts qualify him for the kolel and 
post-kolel level from which our future spiritual leaders, 
teachers, and vital kli kodesh come. They are foregoing 
the mundane rewards the average vocation or profes
sion offers its successful members. They have their 
own crises and nisyonos of an order and type that re
quire more than the ordinary measure of stamina and 
self-limitation for the higher and greater good. 

Grappling With the Factors 
Focusing on some of the problems and limitations, as 

well as the opportunities the shomer mitzvos must con
sider as he prepares himself for his eareer choice, four 
factors or conditions dominate: 

First, economic and political changes are limiting or 
totally eliminating many heretofore promising careers 
in the academic, government, and business world. 

Second, one must confront the basic stance one will 
take in one's interaction and association with, or isola
tion from the people with whom one works. Here, of 
course, the problems vary for the hen or bas Torah, and 
for the single or married person - particularly for the 
married woman. 

Third, one must consider the degree of commitment 
one will have to one's career: as merely a way of mak
ing a living/ as a vocation/ as an avocation/ as a life cal
ling to which one gives one's all and best, to the neglect 
of other aspects of life. 

Last, we must face the corollary degree of "success," 
of material and nonmaterial status symbols, of social 
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and professional prestige to which the young hen 
Torah aspires. 

The first of these points - the changing face of the 
career market - has been discussed at length in a 
nu1nber of other articles, including several in this 
publication (June 1976, September 1976). 

The Social Ground Rules 
Let us, then, deal with the second of these considera

tions - the basic stance which the young man or 
woman must take, and the underlying values tLa, will 
enable him to cope with the social problems. It is simple 
to say that this is strictly a matter of halacha, of know
ing what is permissible and what is not in the as
sociational requirements of the job. But, there are a 
number of open or gray areas beyond the limits of the 
halacha. One need only refer to the interpretations of 
Rashi or Ramban of "Kedoshim tiheyu, ye shall be 
holy" to realize the potential dangers of the naval 
bireshus haTorah - violating the very spirit if not the 
exact definitions of the Law; and the value of kadesh 
atzmecho bemutar lach - self-restraint beyond the 
limits of the Do's and Don'ts. As a result, the young 
ben Torah about to enter a profession must be aware of 
these possible positions: 

That there are a number of broad areas where one 
must apply the principles of a life of kedusha (sanctity) 
within the confines of the halacha; that one might take 
a flexible attitude - the degree of flexibility defined not 
by whim or want, but by the latitude of the halacha; 
that there are various formats or life-styles of chumros 
(stringent rulings) or limitations, ranging from rigid 
observance of all issurim (prohibitions) and the ex
acting observance of all commandments to simply try
ing to get by without violating blatant prohibitions, 
such as eating treifa. 

That one may avoid being conspicuous at all times 
and under any condition; that one may try to limit be
ing or acting different to the very minimum - not 
wearing a yarmulka on the job, putting it on only when 
saying a bracha; that one may insist on wearing it at all 
times; that one may try from the very outset to be 
separate and act as differently as the halacha requires, 
without totally isolating oneself from one's work- or 
business-associates; that there is the extreme position 
taken by Chassidim, who in garb and appearance, on 
their job as well as off it, emphasize their deliberate 
otherness as a form of protection against even the 
slightest level of assimilation. 

Making Crucial Choices 
Having defined the implications of his personal com

mitment - hopefully after consultation with a Torah 
mentor - the hen Torah must next lay down the man
datory ground rules for his choice of a job. Above all 
else, these ground rules must allow him scrupulous 
observance of Shabbos and Yom Tov, with flexible 
hours for Erev Shabbos and Yorn Tov. Similarly, it 
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While the inherent social threats to 
Jewish life posed by the professions are 
more obvious, equally serious are 
ethical considerations regarding com
mon yet questionable business 
prospects, 

would seem to me that wearing of a yarmulka must be 
acceptable in his place of employment. The conse
quences are obvious: The more restrictive one is in his 
social interaction on the job, the more limited will the 
opportunities be for entering and successfully func
tioning in some realms of professional life - though by 
no means in all. But this condition should be a sine qua 
non, regardless of the degree of one's commitment to 
his chosen profession and of one's chances for success 
and self-realization. This will surely put some jobs or 
vocations out of bounds. 

Other fields of endeavor are more fraught with 
serious nisyonos - such as certain areas of art, sculp
ture, sex counseling, and physical therapy- as much as 
the Orthodox community needs qualified personnel to 
service these areas. In addition, there is a great need for 
qualified bnei Torah in mental health fields, but the 
crucial vocations of psychologists, psychiatrists, and 
psychoanalysts are particularly dangerous for the com
mitted young man and woman, unless they have a 
strong foundation in ha lac ha, are ideologically schooled 
in hashkafa (Torah philosophy), and continue their 
li1nud Torah - their general and relevant Torah studies 
under qualified Rabbeim. 

The Detailed Decisions 
Beyond the basic problems, there are a number of 

other secondary decisions for which one must be 
prepared - secondary in terms of choice of work, but 
primary in terms of one's commitment to Torah. 
Besides the relative question of wearing a yarmulka on 
the job all the time, sometimes, or not at all, or showing 
one's tzitzis, there is for example, the lunch problem: to 
eat in total isolation out of a sandwich bag/to go to 
lunch with co-workers while eating one's own food/or 
to go out with others and eat only salads, fruit-plates, 
and similar types of food, where the questions of 
kashrus are limited, but nonetheless real. 

One must decide whether one will go on business 
trips with co-workers or the boss; whether to take out 
clients for dinner, or to a nightclub, as is customary in 
some businesses. This, in turn, involves the question of 
social drinking, and similar popular expectations of 
professional association and success. 

The problems are even more serious for a woman 
who is determined to maintain Orthodox standards in 
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terms of tzeni'us, yichud (laws prohibiting isolation of 
a man and woman under certain conditions), wearing a 
sheitel, and other restrictions that are bound to affect 
human relations on the job. Even more than the male, 
she has to set her ground rules as to the type of social 
distance she imposes in her relations to co-workers, 
supervisors, subordinates, and customers or clients. If 
she is an office secretary, for example, will she insist on 
keeping the office door ajar to avoid yichud problems? 
Will she participate in office parties, with the accom
panying problems of social drinking and the related 
musts of professional and social success? Only few jobs 
permit total isolation of the sort required by the strict 
standards of halacha. And from the very outset, the 
shomer mitzvos must decide on the modus operandi that 
behooves his Orthodox commitment on the continuum 
from being maligned as "verchnockt," to being flexible 
or liberal in the interpretation and application of the let
ter and the spirit of the Law. The inherent threats and 
nisyonos are obvious. 

The Ethical Problems 
Equally - if not more - serious are ethical considera

tions, that can limit one's chances of success by re
jecting comll)on, yet questionable business practices in 
mark-up, advertising, sales techniques, and in tax and 
political customs, which seem woven into the very 
fabric of our commercial life - as evidenced in promi
nent court cases against well-known businesses, legal, 
or political figures. To make an "honest buck" is 
sometimes so impossible as to seem almost immoral. 
Posing questions of halacha concerning manufacturing, 
packaging, and other areas that beg the question of 
gneivas daas (false representation) often provoke little 
more than incredulous smiles, scorn, or outright 
ridicule. One need not allude to recent widely 
publicized problems in institutional and political life to 
dramatize the gravity of the nisyonos which confront 
the Orthodox Jew as he enters professional life within 
the Jewish community, and even more so on the out
side. 

The Search For Alternatives 
Obviously, candid confrontation with blatant and 

subtle pitfalls in all levels of the professional life severe
ly limit chances of higher advancement, and greater 
success of the All-American variety for the ben/bas 
Tor ah in many fields. Then the only option is to search 
for viable alternatives that allow for maximum in
dependence or freedom of behavior and the sort of self
assurance and intrinsic pride in one's heritage that has 
gained more acceptance in our age of assertive self and 
collective-expression and freedom. Sincerity and 
morality, religious consistency and genuine decency, 
when coupled with a willingness to try harder, will 
open many avenues of professional advancement 
traditionally closed to Jews in general, and to observant 
Jews in particular. 
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Fortunately, as the result of recent changes in 
government regulations and greater open-mindedness 
in some vocations, there are areas in government work, 
corporate structures, and business that meet the above 
suggested ground rules. They allow for more flexible 
work schedules, accommodating tefilla bizmano, and 
Sliabbat and Yam Tov observance; that do not depend 
on a high degree of close personal association, thus 
avoiding crises or alienation; that offer a relatively high 
degree of independence; that do not impinge on con
science questions of ethics and legality of various prac
tices. The rapidly expanding use of computer 
technology in government, banking, and private in
dustry, for example, offer the yeshiva graduate excel
lent opportunities, if they dedicate but a little time to 
specialized training. Their intellectuality usually makes 
them highly suited for computer logic on many levels. 

Similarly, the increasing acceptance of careers in sell
ing and business in middle-class Jewish circles points to 
these as attractive opportunities for greater flexibility of 
hours, independence, and self-limitation. One may 
point with pride to the striking business acumen and 
resulting success of many Chassidim in printing, 
manufacturing - even in fashions - without their 
yielding an inch in their Chassidic life-style. Many 
crafts and skilled trades have been too long neglected 
by our youth, yet they are ideally suited for the require-
1nents of mitzva observance. 

In addition, numerous government, administration, 
and research jobs depend mainly on objective test 
scores rather than on social intimacy - although ad
vancement to higher levels is frequently bound up with 
vital "personal connections." And of course the stan
dard jobs "for a Jewish boy," like accountancy, law, 
medicine, engineering, consulting work, and the ex
panding paraprofessional fields grant a high degree of 
independence and flexibility in scheduling and working 
conditions, without seriously impeding growth, ad
vancement, and success. 

The Price 
Mesiras nefesh - the willingness to sacrifice - to be 

satisfied with less rather than to pay the price for 
greater success, and other status symbols of the middle
class culture - are the essential ingredients ... above 
and beyond a thorough Torah Chinuch, a strong, 
viable, intelligent hashkafa, and strong involvement 
and bonds in the Torah community. These offer the 
hen Torah the best chances to maintain his integrity in 
the professions. 

It is incumbent on parents, educators and concerned 
members of the Torah world to guide American 
Orthodox Jewish young men and women; to produce in 
them the high degree of commitment needed in their 
confrontation with the challenges and risks of a world 
fraught with tests and temptations on their way to 
professional success. !..T. 
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The Rights of Women, Society 
and the Equal Rights Amendment 

A Position Paper by Bernard Fryshman 

Introduction 

Our understanding of the Torah as "the blueprint 
for creation" surely indicates that there is a specific 
Tor ah attitude regarding all existing issues - surely one 
as central to life as the role of women in society and 
their rights to equality. Although Jews must be in
formed of the Torah-based attitudes (daas Torah) on 
every such question, it would be foolish, futile, even 
self-defeating to lobby in attempt to impose Torah 
standards on society at large. Indeed, many considera
tions dictate that Torah Jewry not even speak up on 
many issues. 

Not so, however, in the case of ratification of ERA. 
Jews would be directly affected by passage of ERA; the 
Torah community has a major obligation to lobby for 
its own interests. Besides, secular Jewish groups have 
been conspicuously in the forefront of the proponents 
of ERA, and it is incumbent on the Torah community 
to set the record straight: They do not speak for us. We 
have a view very much our own. ERA is bound to com
plete a radical upheaval in the society at large that is 
already in the process. As members of society, we have 
at least a minimal obligation to articulate our own fears 
and hopes - especially those that are shared by the 
community at large, but of which it simply may not be 
aware. And as careful as Orthodox Jews may be to 
enclose themselves in self-sufficient communities, out-

The Proposed Equal Rights Amendment 

Section I: Equality of rights under the law shall not be 
denied or abridged by the United States or by any State 
on account of sex. 

Section Z: The Congress shall have the power to en
force, by appropriate legislation, the provisions of this 
article. 

Section 3: This amendment shall take effect two years 
after the date of ratification. 

DR. FRYSHMAN, a frequent contributor to JO, prepared The Jewish 
Patient's Bill of Rights, which first appeared in The Jewish Observer. 
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side values inevitably seep in, bringing in their worst 
along with their best. The Torah community owes it to 
itself to spell out for its own edification the unwitting 
self-denigration of society at large. 

The following position paper on the Equal Rights 
Amendment, prepared by DR. BERNARD 
FRYSHMAN for the Agudath Israel of America's 
Commission on Legislation and Civic Action, au tlines 
the hazards of passage of ERA to the American society 
as a whole. 

This discussion will not touch upon all aspects of the 
Equal Rights Amendment, nor will it serve as a com
pendium of facts, legal decisions, and laws. Rather it is 
designed to provide an overview and evaluation that 
will enable citizens to assess the controversy sur
rounding passage of ERA with a little more insight and 
to aid the opponent in preparing his arguments. To be 
sure, some of the points made have special relevance to 
the Torah community, but they are not underscored in 
this paper, which mainly addresses the prospect of pas
sage as it would affect the fabric of American society at 
large. The Jewish reader is therefore alerted to take 
special note of those sections that deal with military ser
vice, sex-segregated schools, and shared facilities. 

N.W. 

The Inherent Flaws in the ERA 
Much of the attraction of the ERA lies in its very 

name. Groups previously subjected to discrimination 
because of race, color, or ethnic origin have successfully 
battled for equality. Although equality of attainment 
has not been reached, equality under the law is a fact. 

And rightly so. When we speak of Blacks, Whites, 
and Orientals, we are dealing with identical groups ar
tificially separated by irrelevant characteristics such as 
color and race; it is totally in order to rectify this dis
crimination because identical classes of individuals 
must be treated identically under the law, by way of 
rights, function, and responsibilities. 
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Men and women are not identical classes of in
dividuals; the responsibilities and functions of each 
group cannot be the same, and using the power of the 
law to establish an artificial reality not borne out by the 
very fundamental differences between the two 
threatens to disrupt the very fabric of society. 

The Equal Rights Amendment will not mean equal 
rights so much as identical rights; to the extent that 
rights and responsibilities are concomitant, the amend
ment will mean identical function and sameness of 
treatment for men and women. 

The Equal Rights Amendment is flawed not only in 
substance, but in form also, simply because of the per
manence an amendment to the constitution implies. 
Legislators have been known to err. Laws change, ex
ecutive orders are rescinded, bureaucratic regulations 
are reinterpreted, but constitutional amendments re
main in force until another two-thirds majority in 
Congress votes for a new constitutional amendment, 
and this is ratified by three-fourths of the states. 
However difficult it is to accomplish this on behalf of 
ERA, it will be even harder to remove it from the books 
should the unanticipated results of ERA prove unac
ceptable to the American public. 

Not too long ago, HEW ruled that mother
daughter breakfasts were a violation of Title IX, 
which outlaws discrimination against women by 
any recipient of HEW funds. Schools holding 
such events were jeapordizing their access to 
Federal support. The resulting outcry quickly 
prompted President Ford to instruct HEW to 
adopt another interpretation of a very flexible 
law. Under ERA no such turnabout would be pos
sible. The freedom of society to be flexible in 
these issues will have vanished, leaving it in the 
hands of the Supreme Court. 

Equal Rights for Women, Before the ERA 
Opposition to ERA does not mean opposition to 

equal rights for women. A significant number of 
recently passed laws have closed the significant gaps 
that had existed in the protection of women's rights, in
cluding: 
Equal Pay Act of 1963 as amended by the Higher 
Education Act, 1972 
Civil Rights Act of 1964 
Comprehensive Health Manpower Act of 1971 
Nurse Training Act of 1971 
Equal Employment Opportunities Act of 1972 
Comprehensive Employment and Training Act of 1973 
Federal Minimum Wage Act of 1974 
Federal Equal Credit Opportunity Act of 1975 

The Equal Rights Amendment will not give women 
any protection beyond those already on the books in
sofar as employment, education, training, credit, equal 
wages, and the like are concerned. (This above list sug
gests the full gamut of discrepancies, and provides an 

8 

easy index for anyone who is interested in exploring 
this further.) 

This is not to say that enforcement has been uni
formly adequate; however, there is no reason to assume 
that enforcement will improve as a result of ERA. 

We must also reject the criticism regarding the 
patchwork nature of the bills affecting women. The 
traditional structure of American law, however, is a 
result of thousands of court decisions, of step-by-step 
changes, of "specific bills for specific ills." That the 
aesthetic nature of the !aw books offends some people 
is not a reason to pass a constitutional amendment af
fecting all Americans in unknown ways. 

Should ERA come into law, the courts will then be 
empowered to change society, to alter the rights and 
positions of men and women in ways that are now 
totally unanticipated. 

It is not unreasonable to say that there is no one, at 
present, who can anticipate all the outcomes of such a 
broadly stated bill. There will be no realistic way back; 
if all the recognized implications were only dubious, 
this in itself would be a reason for opposing the ERA. 
As we will show, the implications of ERA are far from 
uniformly positive. 

Lost Protection For Women, With the ERA 
Should ERA come into law, laws which are 

"discriminatory," i.e. which apply to one sex only, will 
be stricken from the books; indeed in many states 
where ERA is in effect such laws have been declared 
unconstitutional by state courts. 

The legislature faced with such a court decision then 
has two options: the law can be rewritten to extend 
protections formerly afforded women only, to both 
men and women. Or it can decide not to pass any bill at 
all. 

In the Marriage Structure 
In many states, the laws favor wives in the marriage 

structure. 

•Only a man has a legal obligation to support his 
family. With ERA, this one-sided protection becomes 
illegal. Indicative of how ERA would change this, note 
Colorado which has a local ERA: the legislature there 
extended the above obligatioin to both sexes. Thus, a 
wife now shares equally the obligation to support her 
family under pain of criminal conviction. Women with 
better earning skills than their husbands can be forced 
by law to go to work to support the family. 

A woman putting her husband through college 
becomes the principal wage earner for the family. 
The husband earns his degree and then leaves or 
alternatively refuses to go to work. It is the 
woman, as principal wage earner, who must sup
port her husband rather than the other way 
around. 
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The Equal Rights Amendment will not mean equal rights so 
much as identical rights; to the extent that rights and respon
sibilities are concomitant, the amendment will mean identical 
function and sameness of treatment for men and women. 

The alternative to the Colorado law is to do away 
with all such laws. This would mean that a man could 
marry, sire a family, and then leave with no legal 
recourse or protection available for the woman and 
children. 

•In states having alimony laws favoring women, 
alimony protection would be extended equally to men 
and women - or completely stricken from the books. 

eln many states,. a husband is liable for his wife's 
debts, but not the reverse. Under ERA either a woman 
would be liable for her husband's debts even if he left 
her, or both husband and wife could be made indepen
dent of each other's debts ... in both cases, the woman 
is worse off than before ERA. 

... and Other Areas 

Many other protections and special considerations of 
women will be lost should ERA become the law of the 
land. A few such areas are: 

Labor 
ERA would disallow state laws designed to protect 

women in the labor market in such areas as excessive 
compulsory over-time and hazardous assignments. 
Women are often granted more generous workmen's 
compensation than men, specificaily appointed 
restrooms, guaranteed lunch hours, and the like. 

True, some of these protections had been used to 
keep women out of certain jobs, but these subterfuges 
are a thing of the past, for Federal Equal Opportunity 
laws provide protection as strong as any that the ERA 
can hope to give. In other words, women have full ac
cess to jobs even as they enjoy on-the-job considera
tions that recognize the unique needs of women. ERA 
would remove the latter without in any way changing 
the former. 

Privacy 
Recently, a woman gained the right to serve as a 

guard in a men's prison. Under ERA men would also be 
able to serve as guards in women's prisons. The right of 
privacy is not guaranteed by the constitution, and 
therefore could not prevent a man from demanding his 
rights under ERA. 

Should ERA pass, a female mental patient would 
find abrogated her right to choose to be accompanied 
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by a woman (instead of a man) to and from any facility. 

Jury Service 
ERA would remove a woman's right to refuse to 

serve on trial juries. Thus, women, with or without 
children, would be forced to serve under precisely the 
same circumstances as men, including being locked up, 
away from their families, for the duration of certain 
trials. 

Military Service 
Under ERA, all women would be required to serve in 

the armed forces. This means that Congress will no 
longer be able to exempt women from the draft - or 
from actual combat. 

Societal Changes Under the ERA 
Whatever affects the position and rights of women 

will also affect the family and, therefore, changes 
society. As indicated above, the effects on women, and 
therefore on society, will be negative ones. 

But it is not only in this indirect manner that society 
will be adversely impacted .... 

Education 
Segregated classrooms are considered by many to be 

far more conducive to the learning process than co-ed 
classrooms. Under ERA, the ability to select for one's 
children a sex-segregated education will be as unlikely 
as the current ability to seek race-segregated class
rooms. 

Single sex colleges, military academies, elementary 
and secondary schools will all become co-ed under 
ERA. The status of parochial and Hebrew day schools, 
until now exempt from other co-educational rulings as 
religious institutions, may now be directed to 
desegregate by sex just as they are now directed to 
desegregate by race. 

Athletics 
Currently, HEW's interpretation of Title IX prevents 

women from participating in men's contact sports 
teams. Under ERA girls will be permitted to participate 
in all athletics, including football and wrestling. Such a 
ruling was, indeed, made in Pennsylvania, where a state 
ERA is currently in force. There is no need to dwell on 
the implications to society this change could bring. 
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Shared Facilities 
ERA will likely permit separate but equal public 

facilities such as bathrooms and athletic locker rooms, 
although the Supreme Court will be final arbiter as to 
whether "separate but equal" for the sexes is any more 
acceptable than "separate but equal" for the races. 

ERA will, however, provide a powerful economic 
force for shared facilities. Thus, a restaurant with a 
superb restroom facility for women and only a barely 
adequate one for men would (i) have to build a restroom 
of equal quality for men customers, (ii) allow the one 
quality restroom to be shared by both, (iii) or close the 
quality restroom and provide identical mediocre 
facilities for both. It is not difficult to imagine the 
case of a "smart, with-it" restaurateur choosing these
cond option. Athletic facilities in universities, where 
multi-million dollar plants service male-dominated 
sports, would be under similar pressures. 

Sexual segregation in prisons, penitentiaries, 
hospitals, and the like, will also be seriously questioned 
if separate facilities are not identical. An individual will 
be unable to demand protection on the basis of his 
rights of privacy. A legal right to privacy does not exist; 
even if it did, this new constitutional amendment would 
prevail over it. 

ERA Conquering All? 
Religion, an area vitally important to most Ameri

cans, is to a great extent protected by the First Amend
ment to the Constitution. It is folly, however, to rely on 
this amendment to protect religion against any ERA
mandated inroads, for when a constitutional amend
ment conflicts with an earlier amendment, the more re
cent one prevails because it is "the latest expression of 
the will of the people." 

Thus, all religious practices th~t mandate separate 
functions for men and women will be subject to the 
scrutiny of the Federal Courts. Separate schools for 
boys and girls may well be challenged, as mentioned 
before. The spectre of women ministers trying to 
qualify for religious practices in a civil court is not far
fetched. Some groups, unable to satisfy the court that 
its religious tenets mandate that only men serve as min
isters, may suffer loss of tax-exempt status. 

It will be difficult to prove that commonly-held lec
tures or plays sponsored by Orthodox groups must be 
sex-segregated as religious activities. Claims of 
religious requirements for sex segregation will carry no 
more weight than a contemporary claim that one's 
religion mandates that they operate for whites only. An 
activity that is not clearly a religious one will not find 
any protection against ERA-dictated sex integration. 

Comment 

On the Fundamental Freedoms ... 
It would be simplistic (at best) to cry conspiracy and 

attribute sinister motives to those who want to use ERA 
to change society. Most of the groups who have en
dorsed the ERA are well-meaning, with long records of 
activity on behalf of a better America. Nonetheless, 
some of the goals of ERA supporters are enough to give 
thoughtful observers - on either side of the issue -
serious pause. 

As noted above, constitutional protections long 
taken for granted will no longer be in force if they con
flict in any way with ERA. And the ERA will serve as a 
lever in many areas of activity which are difficult, but 
not impossible, to anticipate. 

In a previous* paper, the author described the pos
sibilities for "mind control" when publishers insist that 
authors depict the role of women "as it should be" 
rather than "as it is." Presumably, the editors decide 
what the role of women "should be." 

To date, the government (through HEW) has 
refrained from exerting pressure in this direction, since 
"HEW has ruled that any attempt on its part to dictate 
textbook content would violate first amendment 
rights." No less a group than the League of Women's 
Voters, in its booklet In Pursuit of Equal Rights: 

*"The McGraw Hill Anti-Sexism Memo," The Jewish Observer, 
Nov. '74. 

IO 

Women in the Seventies, seems to indicate that under 
ERA, "enforcement ... will be less dependent on the at
titudes of the moment of a single administrative agen
cy." 

Although the statement is not particularly clear, the 
implication is: the First Amendment will not be able to 
prevent a "preferred" view of women from being 
forced to appear in textbooks and the like. 

. .. Morals, Mores - and More 
Within two years of passage, all the laws in all the 

States of the Union will be modified to conform with 
the strictures of ERA. The role of women at large will 
have been changed, and so, too, will tax laws, 
educational benefits, economic pressures, and the like. 

The amendment is predicated on the incorrect as
sumption that men and women are identical. Should we 
expect that changes in society engendered by the ERA 
will be isolated to those who want to take advantage of 
the new freedom and the new commonality? Perhaps a 
self-contained ·community such as the Amish will suc
cessfully resist change - but all other groups will, 
willy-nilly, see their young people inexorably drawn 
into adopting the attitudes of the practices of the new 
equality. 

Once it becomes the law of the land, ERA will exert 
pressures to push men and women into this mold. 
Beyond this, however, our attitudes are to a frightening 
extent fashioned by what we see and hear about us. 
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There are few people who now consider divorce in the 
same tragic fashion they did a decade ago. A decade 
after ERA there will be very few people, even from the 
most restrictive community, who will consider a 
woman opting for a career instead of a home and 
children as an anomaly. 

While we can be relatively assured that our young 
people will not avail themselves of shared restroom 
facilities, can we be sure that our grandchildren will 
view the concept with the attitudes we now have? 

To attest to the validity of the above conclusion, one 
need only examine how one's sense of right and wrong 
has been dulled by the continued exposure to what once 
was considered outrageous. Compare, for example, the 
expressions of disbelief that greeted reports of co-ed 
dormitories to the blase reactions that newspaper pic
tures of such arrangements now elicit. Compare the ac
ceptability of advertisements now found in family 
magazines to the outpouring of disapproval that would 
have greeted them only a decade ago. 

Consider that this dulling of the sense of outrage in 
the average adult comes against a background of a 
lifetime commitment to traditional values and morals. 
And project the effect of the new equality-morality on 
young children, to whom the old - as well as the new -
are both new! 

There is no doubt that traditional values are being 
eroded even without ERA; but under ERA this process 
will be accelerated. Under the force of law, community 
bastions of traditional values will be broken; even time
honored religious practices will come under the cold 
gaze of an impersonal court. 

We will all be affected - and those of us who cherish 
traditional values and mores will find it increasingly 
difficult, if not impossible, to transmit these to our 
young. 

Conclusion 
It is instinctive among all decent people to be for 

"equal rights" - and since many people did not delve 
into the consequences and implications of the Equal 
Rights Amendment, there are many groups who have 
been won over by the title of the amendment alone. 

There is no easy way to dispel the effect of this catch 
phrase. To this day, knowledgeable commentators 
speak of opponents of the amendment as being op
posed to equal rights for women, when in actuality the 
two have nothing in common. 

Indeed, support for ratification has been generated 
by the use of weapons such as economic boycott, 
political threats, and White House arm-twisting. 

The awakening to ERA has been a long time in com
ing. Fortunately, a few prudent individuals and 
cautious legislators have succeeded in preventing the 
nation from being inundated during the first years of 
pro-ERA fever. 
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A broad coalition of concerned citizens must press 
for an honest reconsideration of previous actions; ap
proval of ERA must be rescinded, group by group, 
organization by organization, state by state. !..T. 

"In a questionnaire circulated by Representative 
Greiman of District IS in lllinois, the following 
question was posed: Should Illinois ratify the 
Equal Rights Amendment of the Federal Con
stitution which prohibits governmental dis
crimination by reason of sex? Seventy three per
cent of the respondents were in favor of ratifica
tion of ERA, while only 27% were opposed to it. 

"On the basis of this question, I would also 
answer yes. I have fought for 'equality' and for 
'civil rights' all my life. However, I would sub
stitute a couple of questions which have been 
brought out quite reasonably by both ERA's 
proponents and opponents: Should 18-year old 
girls be required to register for the draft and be 
subject to military induction in future wars and 
national emergencies? Should women be assigned 
to military combat or warships equally with men? 
Let Representative Bryne or any Representative in 
this chamber send this question out in his 
newsletter and see which way his constituents wilI 
vote." 

From testimony by Rabbi Chaim Dov Keller, 
Rosh Yeshiva of the Telshe Yeshiva in Chicago, 
delivered before the ERA hearings in the Illinois 
State Legisature in Springfield, Ill. in April 1977. 
The amendment was defeated in Illinois. 

SAN FRANCISCO - An unpublicized action of a 
Jewish organization cancelling its coming conven
tion in Chicago because of the lllinois stand 
against the ERA amendment became known this 
week. 

The National Association of Temple Educators 
(NA TE) which met here at the time of the biennial 
convention of the Union of American Hebrew 
Congregations, passed a resolution not to convene 
in Chicago this year. The resolution pointed out 
that 60 other organizations have boycotted con
vention cities in unratified states, including the 
B'nai B'rith Women's Mid-Atlantic Region. It ad
ded that "the UAHC has gone on record as favor
ing the Equal Rights Amendment and the 
Centenary Perspective of our movement ad
vocates that women should have full rights." 

It closed with the point that" a matter of princi
ple is clearly evident and there are times in human 
life when Jewish educators must stand up for 
basic human rights and take such action as is 
deemed necessary to make this conviction visible 
to the communities in which they live." 

JEWISH POST AND OPINION JANUARY 13, '78 
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The Role of Women 
• In Bringing the Redemption 

JUST AS THE EXILE IN EGYPT had within it the seeds of every golus the Jews 
were to experience, so, too, did the redemption from Egypt have within it the 
beginnings of every geula. As we anticipate bi' as hagoel - the coming of the 
Moshiach - we are actually praying for the completion of the redemption 
process that began in Egypt 3300 years ago. 

Chazal tell us that it was in the merit of righteous women that the initial 
redemption from Egypt took place. To complete the redemption, we must look to 
today's women to seize those elements of righteousness that distinguished the 
generation of the Exodus, and to perpetuate them today. No doubt some are at
tributes that the women directly imbued into the Jews of Egypt. Others were 
native to people or implanted in them by their fathers, to be nurtured, developed 
and preserved by the women in their role of "bayso zu ishto" - ("his house," 
referring to his wife). - That is, just as in the material sense, furnishings and 
decorations can make or add to the amenability of a place, yet the spot does not 
become a house until four walls are erected around it to protect it; so too, can the 
head of a household furnish a family with values and ideals, yet they cannot 
perpetuate their role as a single unit with like-minded goals and purposes 
without the women's protective, insulating role as bayis. 

What, then were the distinguishing features of the generation that G-d 
redeemed from Egypt? 

FIRST, IT WOULD BE IMPOSSIBLE to conceive of Jewry emerging as a nation 
from slave status were there not some cohesive force binding them together. The 
primary level of such cohesion is, of course, the family unit. Considering that to 
so great an extent the men were enslaved, it was the women's task to bind 
together the members of the family and to preserve the family as a viable unit. 
Without their extra perception and dedication, the geula could never have taken 
place. 

The crucial role of the family must never be underestimated nor permitted to 
be undermined. This is especially vital in today's world, where values contrary to 
Torah have gained so much currency, insinuating themselves into the finest of 
homes; at the same time, now more than ever, the family as a viable unit is suf
fering, and the women's traditional role as homemaker is under attack from so 
many quarters. It is thus more imperative than ever that the Jewish woman ap
preciate her function as akeres habayis as a prime factor in meriting the geula. 
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"Midos" -
Positive 

Character 
Attributes 

ANOTHER EXTREMELY SIGNIFICANT FACTOR in the geula was the exceptional 
midas (character attributes) that the Jewish people had maintained throughout 
their sojourn in Egypt. A prime example is Moshe Rabbeinu's reaction to being 
told that it would be his mission to lead the Jews to freedom. In their dialogue on 
the subject, G-d told Moshe to go, for "Your brother Aaron will go out toward 
you and he will rejoice in his heart." The Midrash tells us that it was essential 
that Moshe know that Aaron was, indeed, rejoicing in his heart over his assign
ment, because Moshe had refused to undertake this mission for fear that his 
older brother would have misgivings, should the leadership role be assigned to 
him, the younger brother. 

Now this might seem strange. Millions of Jews were suffering torture and even 
death. The time for redemption had finally come. His older brother would surely 
welcome the redemption regardless of who leads it. No doubt, he would find in 
Moshe's leadership role a source of pride, even if this pride may somehow be 
tinged with envy. Yet, Moshe Rabbeinu refused' to carry out the task of leading 
the Jews from Egypt if, in some way, this might hurt his brother. Should the 
redemption of millions be delayed because of one man's misgivings? 

Der Alter fun Slabodka (Rabbi Nasson Zvi Finkel 'r:m explained that Moshe 
Rabbeinu's reluctance was not an obstacle that had to be overcome for the sake 
of the redemption. On the contrary, it was a prerequisite to his serving as 
redeemer. As is recorded in the Chumash, Moshe's first act upon reaching 
maturity was to step out among his brothers to share their hardships with them, 
so he could fully appreciate the suffering that they were enduring. As leader and 
redeemer of Kial Yisroel, Moshe had to be sensitive to the individual suffering of 
each and every Jew, including his brother. Had he not taken into account Aaron's 
possible misgivings over the role he was to play, Moshe would have been lacking 
in required qualities for leadership. 111 

In general, a remarkable sensitivity of this sort is not inborn, lt is customarily 
nurtured in the home created and sustained by the mother - in her role of akeres 
habayis. 

I. The Warsaw Dayan (rabbinical judge) Davidoff once 
remarked that he would have been a chassid of the 
Chidushei Harim (first Gerer Rebbe) had it not been for 
several statements that he had made. One of them that 
especially troubled him was a quotation from the Rebbe 
Reb Bunim of Prschys'cha: 

Yisroel,' at the head of the table, turning to Moshiach 
and asking him, 'And who was it that succeeded in 
finally bringing you here after all our years of prayer 
and hope?' And Moshiach would say: 'It was he, over 
there, der blinder Bunim.' If the Apter Rav would ex
perience even the slightest misgivings, that would be 
terrible. If it would be so, how could I bring 
Moshiach ?" The Rebbe Reb Bunim had said that he was endowed 

with the power to bring Moshiach, but would not do so 
for one consideration. After Moshiach's arrival, a grand 
seuda (feast) would be convened, and for sure all the 
Torah giants of the generation would be seated at the 
head of the table, while "!ch, der blinder Bunim" would 
be in a corner. "I can picture der Apter Rov, 'der Oheiv 
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It was beyond the Warsaw Dayan how such a minor 
consideration could prevent the Rebbe Reh Bunim from 
bringing Moshiach. Der Alter fun Slabodka's explana
tion, however, makes it clear. 
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A People 
of Faith 

Narrowness 
of Spirit 

ANOTHER WAY IN WHICH THE RIGHTEOUS Jewish women of Egypt brought 
the redemption is alluded to in the signs with which Moshe Rabbeinu was to con
vince the people of his role as leader to the Jews. He was instructed to insert his 
hand in his bosom and withdraw it, to find it "white as snow with leprosy." 
Rashi tells us that leprosy is generally afflicted on slanderers, and Moshe had in
deed slandered the Jews when he expressed doubt that they would believe him. -
A strange omen, this one! What source of comfort is there to a suffering nation 
in learning that their would-be redeemer slandered them before their G-d? Why 
was this chosen as one of the signs to demonstrate that he was selected for this 
awesome trust? 

One musn't forget that Moshe was the Adon Hanevi'im - the supreme 
prophet of all time. If anyone, it would be he who could plumb the depths of the 
Jewish soul to determine how strong their commitment to faith actually was. Yet, 
he had underestimated them - doubting that they would believe him; only to be 
reprimanded by G-d Himself, Who assured him that they are indeed believers. 
Thus, Moshe addressed the Jewish people and said, "Don't underestimate 
yourselves. You may feel that you don't have the capacity to listen, to invest in 
G-d's promise, and to have faith in its fulfillment. But you are wrong. You are 
believers, the children of believers. It is part of you; it has been kept alive in you 
through the efforts of the heads of your families. - Look, I also doubted you -
as evidence, my leprosy - but I was wrong." 

Hence, Moshe's leprosy as a testimony to his slandering of the people, did not 
degrade them. On the contrary, it served to show that they should not be dis
heartened by their lack of faith in their own faith. He, too, had doubted its 
strength and was proven wrong .... This capacity to believe was instrumental in 
keeping Jewry worthy of redemption. And, as stated, the merit of the righteous 
women who stood at the helm of the Jewish families in Egypt preserving their 
faith, was responsible for the redemption.-

ONE MORE POINT: We are today afflicted with a certain narrowness of spirit 
that is referred to in Moshe's discussion with G-d: He was commanded to bring 
his pleas for freedom to Pharaoh, after having failed to gain the attention of the 
Jewish people. Said Moshe: "But the Jewish people didn't listen to me. How then 
will Pharaoh?" Rashi refers to this as one of ten cases of kal v'chomer (a fortiori 
arguments) in the Torah. 

But one can challenge Moshe's reasoning. The passage before (Shemos 6:11) 
states, "And the Jews did not listen to Moshe because of a narrowness of spirit 
from hard labor." Here is refutation to Moshe's argument. Of course the Jews 
did not listen. They had been burdened with an increased, crushing work load, 
and were for this reason, suffering narrowness of spirit. On the other hand, 
Pharaoh was dwelling in the comfort of his palace. There was no reason why he 
should not listen to Moshe. 

Such, however, was not the case. There are different types of kotzer ruach 
(narrowness of spirit). People who have clear-cut life-goals in mind are not beset 
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by inner turmoil. They may be distracted, at times, from pursuing these goals 
because of external pressures; but when given the opportunity to repair to more 
peaceful contemplation, their goals are still vivid before their eyes and they are 
capable of aligning their aspirations, plans, and actions accordingly. The "nar
rowness" is gone. 

This was the status of the Jewish people in their bondage in Egypt. True, they 
were suffering "hard labor," but when given even the briefest of respites from 
their work load, they could return to the peace of their homes and refresh their 
spirits. They could revive the ideals implanted in them by their father Yaakov 
and kept alive within them by the women who maintained their homes. 

By contrast, Pharaoh undoubtedly suffered from an inner turmoil and nar
rowness of spirit. He was constantly in pursuit of new sensual experiences, seek
ing to gratify every desire in ever-different ways. 1z1 This inner turmoil is an even 
greater barrier to absorbing the spiritual content of G-d's message than the exter
nal distractions of hard labor and physical bondage. 

Thus, Moshe's kal v'chomer was very much in order: The Jews, who were 
only suffering a narrowness of spirit that emanates from physical bondage did 
not listen to me. How, then, could Pharaoh, who suffers from an internally 
caused narrowness of spirit? 

The affluence we so enjoy today should serve as a source of support for Torah 
and relieve us of the distracting pressures of poverty. Instead, it serves as a 
source of new pressures, operating from within, for affluence also offers the 
means for fulfilling an enormous range of desires and appetites. The mere poten
tial becomes an imperative. So, while modern Jewish society is spared the exter
nally caused narrowness of spirit produced by the circumstances of hard labor, 
many suffer the narrowness of spirit that comes from within. 131 In today's cons
tant rush and search for instant gratification, people are without time or presence 
of mind to savor a spiritual experience. Gratification must be instant, for people 
are without time or patience to await the advent of the experience, or to guide it 
in its development. 

Here, too, it is the task of the Jewish woman to keep ever vivid and alive those 
overriding spiritual goals that earned for our people the redemption of over 3,000 
years ago, and can again earn for us the coming of the Moshiach. 

growth of personal weakness? 

L'i 

2. Commentators have pointed to the pandox of 
Egyp~ 's wide-open, hedonistic moral code in contrast to 
the etymological root of "Mitzrayim" (Egypt) which is 
associated with M'tzorim, meaning "walls," or walled 
in. Here, the relationship becomes clear. 

3. Thus we find that J~'> 1mr.in (confusion) is both an 
aspect of the tochacha - G-d's severest punishment on 
Israel when they err and part of the l<t:>rt '>JI confes
sional. At first glance this presents a contradiction: ls it 
a condition induced by G-d's wrath or is it an out-

As :i:iC, ]1i'T1J11 relates to n1'1 1Y1p, one can see how 
these are two variations of this malaise. On the one 
hand, an unanticipated rush of events can breed confu
sion - a punishment from the Heavens recounted in 
the tochacha, from which a person can find shelter and 
gain inner repose. On the other hand, a headlong pur
suit of pleasure and new experiences also breeds confu
sion, but in this instance man cannot find relief unless 
he retreats from it, into a confessional introspection -
the ~~'> p;n:in of the l<t:>rt 7JI. 
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SHLICHAT MITZVAH 
An Interview 

Sitting in my office, Rivka Drori spoke 
softly, emphasizing the important or 
dramatic by dropping her voice to a lower 
register. Her heavily accented Ivrit was a 
constant reminder of her Riga childhood, and 
her tear-filled eyes drew the listener into her 
deep concern over her brother losif's plight. 

I 
It was the day after the terrorists had destroyed 

the bus on the Haifa - Tel Aviv highway. I was 
packed and ready to leave for the airport, when all 
our neighbors in Gush Etzion came and begged 
me to postpone my trip to America. Who knows 
what evil the "chavalim" may have concocted? 
Stay home a while. But I couldn't. So they plied 
me with money for distribution to charities in 
America. As a shliach mitzva you'll be shielded 
from harm. "Don't bother," my husband said, 
and returned the money. "She's going to America 
to save her brother. She's already a shliach mitzva 
begufa - an emissary of mercy in and of herself." 

For the seven years that Iosif was suffering in 
Perm #36 (a work prison in the Ural Mountains), 
he never complained. Always he wrote to my 
parents, "I don't need a thing. Think of me as 
though I'm just in another city. G-d will help me 
in all my needs." 

In the course of time, I learned much more 
about his situation. Since his sentencing to twelve 
years in prison at the Leningrad trial in December 
1970, reports began to trickle out of his stubborn 
refusal to yield in any areas of Yiddishkeit. 
Released prisoners would tell us that the guards 
had a begrudging respect for lsoif as a model 
prisoner in every respect, except why couldn't he 
doff his little cap for his superiors? "Never," losif 
would say. "For me the little cap shows my 
respect for G-d, and that cannot be removed for 

Nissan Wolpin 

anything or anyone." ... Never did he work on 
Shabbos, they told us. But at the same time, by 
virtue of night work, he never fell behind in his 
weekly work quota. 

They forcibly cut his beard. But his optimism, 
his firm emuna always dominated; he was never 
at a loss for a passuk (passage from the Torah) or 
a quotation from Chazal to bolster the spirits of 
fellow prisoners. Little wonder he actually 
brought other prisoners closer to Torah in the 
darkness of Perm #36, joining him in dedicated, 
clandestine study and in his devastatingly meager 
kosher diet, 1200 calories per day, sinking to a 
near zero during Pesach, when the customary 
soup and bread was also avoided. (See interview 
with Shimon Grilius in Jan., '76 JO. Until his 
incarceration, Shimon never even felt the need to 
pray - until he met Iosif .... The one possession 
Shimon took with him when he was released from 
prison in early 1975 was a shiny tin bowl whose 
surface losif has scraped clean, to make it kosher.) 

Now, suddenly, losif has been transferred to 
the notorious Vladimir prison, where conditions 
are known to be the worst in the entire Soviet 
prison system. - Why was he transferred? 
Because he refused to work on Shabbos. For seven 
years this practice was acceptable to the 
authorities from a disciplinary point of view, so 
he never complained and neither did we, his 
family. But now the authorities are taking 
exception to his religious conduct, and he's been 
reassigned to a non-work prison where rations are 
on the starvation level - never mind further 
reduction because of kashrus. For the first time, 
losif is complaining. "I am in Sodom. Do what 
you can for me!" he wrote. So I am here to bring 
his case to your government's officials. Perhaps 
there are ways of reaching them. They will know 
what to do from there. 
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II 
You asked how we became religious. We were 

always relgious. Of course, there were difficulties. 
We lived seven miles from shul, and every 
Shabbos my husband would walk there, not to 
return until after dark .... Shabbos at the 
univeristy was not too difficult. I just sat at 
lectures and listened. My husband is bright 
enough to skip classes. Only occasionally, when 
all students were mobilized to work a week in the 
fields on behalf of the suffering peasants of one 
country or another, did we have a problem. But 
my husband always knew a sympathetic 
physician who would write a medical exemption 
for him. 

Pesach was the most difficult time. We had no 
source of kosher meat provisions in Riga. We 
would drive out to the country and buy some live 
chickens, throw them into the car and drive out 
further to a shochet for the ritual slaughter. It was 
extremely expensive, so we rarely ate chicken, but 
on Pesach we had no access to special milk, so we 
were forced to eat chicken. 

We felt that since we were among the very few 
religious survivors of the Riga community, we 
had a special obligation to make others aware of 
their Jewishness. Otherwise, what would prevent 
them from intermarrying? 

On Pesach we had over fifty people at the 
Seder. It called for a big trip to the country for 
poultry and my sister and I were busy cooking 
days in advance .... The guests knew absolutely 
nothing of Yiddishkeit, but each was required to 
say the Four Questions in Hebrew (transliterated 
into Russian). Then my husband read the entire 
Haggadah and translated it. The questions! The 
discussions that followed! By the time we sang 
"Chad Gadya" it was after 2 A.M .... And then 
they all came back the next night for the second 
Seder. The authorities were suspicious about the 
large gatherings in our apartment. We told them 
that it was a family circle - cousins and such -
and they seemed to accept our explanation. 
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Chanukah we also invited students to our 
house for a gathering, lighting the Menora, 
singing songs, eating latkes - one night my ;ister 
and I peeled and processed a forty five pound 
sack of potatoes. 

But it was worth it. Almost every one of the 
people who frequented our apartment is in Israel 
today and at least knows that he's a Jew. 

III 
When Iosif knew that he was slated to stand 

trial for conspiring to hijack a plane, he began to 
prepare for his prison term in earnest. During his 
23 years until then, he had always felt that he did 
not learn enough, but at leasl there was always 
tomorrow. Now tomorrow was also shrouded in 
darkness. So he began to commit as much as 
possible to memory: first the daily tefillos, then 
the special ones for the festivals, the Haggadah, 
the Five Books of the Torah. Time was running 
out, so he then concentrated on special parts of 
Nach (the Prophets) that had strong appeal to him 

the Books of the Mishna, parts of Gemora -
and then he stood trial and was sentenced to 
twelve years. 

I am not surprised that his letters are studded 
with all kinds of references to sacred texts, or that 
personal regards are full of wonderment over his 
bouyant ·spirits and reports of his profound 
influence on others. No wonder he begs for letters 
with divrei Torah in them. Not all of them reach 
hi1n, but some do and his response is most 
heartwarming. 

But his latest correspondence has taken a grave 
turn in mood. I will try to do what I can through 
your government's kind intervention. I hope your 
readers will shower him with letters of 
encouragement at the Vladimir Prison. Some will 
surely reach him .... May G-d give him the 
strength and courage to endure the next five 
years. 

(Rivka paused one minute to gather her 
composure, and then quickly apologized) I'm 
sorry . but he is my brother. 

!.'i 
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I N SOME WAYS, I still cherish memories of my 
boyhood visits to Vienna; how I walked the streets, 
rode the trolleys, and observed my fellow Austrians. 

One winter morning as I walked the cobbled streets, I 
slipped on the ice and knocked over an old man as I fell. 
Within a few seconds, this old gent had lifted me up, 
handed me my hat, and brushed off my snow covered 
shoulders. "Gruss G-tt," he said, and was on his way. I 
was impressed - a bonafide Mentsch. 

The next summer I visited Vienna again, and once 
more was exposed to Viennese Menschlichkeit: I had 
descended from a trolley at Stepfansplantz, Vienna's 
main shopping hub, and was followed by a woman 
waving her arms. She presented me with a 100 shilling 
note which had fallen out of my pocket. Aside from the 
inherent kindness of her act, she now had to wait for 
another streetcar and pay fare once more. I had never 
witnessed this on the l.R.T. Who doesn't like a 
Mentsch? 

Several years have elapsed between that summer and 
my most recent visit this past winter. Since then, my af
fection towards Austrians has dwindled and my Jewish 
memory has expanded. I beheld more this time than I 
had formerly. Previously, every Austrian was my 
respected friend; now I kept asking myself that 
haunting question: What was he doing during the war? 
It occurred to me that the elderly man who had picked 
me up could be the very one who murdered my grand
parents; and that the considerate lady may not have 
been kind during the war years. Were the Austrians 
any better than the Germans? Both were united in their 
servile barbarism. Together they had succeeded in 
perverting any potential beneficiency: Their univer
sities taught racial "science," their medicine exploited 
virulent doctors, their chemistry invented Zyklon B 
gas. They assembled orchestras to drown out Jewish 
screaming. 

I was living a paradox: I had witnessed their 
benevolence; I had studied their malevolence. My only 
comfort was in another contradiction. The characters 
are different but the dilemma is similar. 

T HE DIALOGUE between Avraham Avinu and 
Avimelech, King of Grar, is rather perplexing: 
Avimelech took Sarah, Avraham's wife, assuming 

that she was, as Avraham had said, his sister. 
Avimelech's behavior was just as he put it: "In the in
nocence of my heart and the integrity of my hands have 
I done this" - scrupulous. When notified of his ini
quitous error, he speedily rectified the situation: 
"Avimelech took sheep and cattle and men servants 
and maid servants and gave them to Avraham, and 
restored Sarah his wife to him .... " He asked in return 

HANOCH TELLER, who studies in the Mirrer Yeshiva in Jerusalem, is 
on a visit to the USA. His "Torah Consciousness on the Border" was 
featured in the Dec. '77 JO. 
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merely the answer to a justifiable question: "In what 
way did I sin against you that you have brought upon 
me and my kingdom such a great sin? Deeds that ought 
not be done you have committed against me. What then 
did you see that you did this thing?!" 

Avraham Avinu's reply is, prima facie, puzzling. 
''Because I said: There is no fear of G-d in this place, 
~nd they will kill me on account of my wife." Avraham 
had not responded to the question posed nor did he 
acknowledge Avimelech's probity. 

It was not until another visit to Austria that I could 
understand Avraham Avinu's response and meanwhile 
reconcile my personal paradox. Of course Avirnelech 
was kind, generous, probably well educated and highly 
cultured. One can talk like a Mentsch and act like a 
Mentsch; however, it can still be a deception. Avraham 
Avinu was not deluded. Pick me up when I fall down, 
return my money, present me with sheep and cattle. But 
as long as "There is no fear of G-d in this place, "I am 
afraid for my life. 



the Scars? 

F ROM VIENNA, my wife and I drove 120 
kilometers to the Mathausen Concentration Camp. 
Mathausen was one of the most demonic death 

ca1nps; no Jew survived there for more than three days. 
The inmates there were forced to carry heavy rocks up 
the 186 steps of a granite quarry. This slave labor in
sured quick liquidation as a result of overwork and 
starvation. The camp prisoners were also murdered 
with phenol injections, gas chambers, and bullets shot 
precisely into the nape of the neck - rendered feasible 
by means of a special measuring installation. 

The village of Mau thausen looks like a picture post
card' white Alps form the backdrop of this quaint 
serene town. A steeple church stands at its center. As 
we approached the camp, we wondered how they 
would redeem from oblivion the destruction of 
hundreds of thousands of Jews. Certainly no place was 
more appropriate to bemoan the loss of European Jewry 
than a concentration camp site. Here, for sure, the scars 
of guilt and feelings of contrition of the Germans and 

their Austrian allies would be brought to the fore. 
Even those not directly involved in the mass murders 
were silent witnesses. This, too, demands some expres
sion of mourning or remorse. So we started our 
pilgrimage. 

Before the gate, we stopped to read a sign bearing the 
death tallyo On the left-hand side was a list of 
countries, on the ·r.ight-hand side was a corresponding 
list of numbers, generally five digit ones, enumerating 
these respective countries' martyrs. We were surprised 
that the sign did not indicate that the primary victims 
were Jews. 

I tried to open the gate but it was locked, "]ahwohl es 
ist zugespert," said the attendant, "Winterurlaub." 
Winter vacation?! at a concentration camp? The Vien
nese Kunthistoriches Museums didn't have winter 
vacations. 

The locked camp forced us to concentrate on the 
nearby memorial plaza. Every country whose Jews 
perished in Mathausen was entitled to erect a memorial 
in their memory. One Eastern European country's 
1nemorial depicted a man with his hands in the air, and 
bore an epitaph readingo "People be alert." France had 
erected a memorial "Aux Liberales," along with a poem 
in French, German and English, the contents so abstract 
that it was meaningless to us.. Poland's monument 
paid tribute to the victory over Fascism .... A Russian 
memorial consisted of a bare-chested muscle-bound 
warrior, with one arm huddling a girl and the other arm 
chained to the wall. It bore the inscription: "The vic
tims of Fascism." ... Luxemburg had put up a small 
stone slab with only the word "Luxemburg" engraved 
on it .... Albania erected a statue of an Albanian soldier 
overpowering a helmetted S.S. soldier with the butt of 
his rifle... Germany had the most ostentatious 
memorial. After all, she was the home-team. There was 
a stone relief of a heavy woman, surrounded by a brick 
wall. Hewn into the wall was a poem by Bertold Brech to 

"O Deutsch/and bleich Mutter! 
Wie haben deine Sohne dich zugerichtet ... " 
0 Germany pale mother, 
In what condition have your sons left you, 
That you sit amongst the peoples, 
A mockery or a fear. 

Wasn't there anywhere a remembrance of the an
nihilated Jews? A hint, a trace, a suggestion? 

I then understood why the sign said Poles 35,000, 
Czechs X amount, Finns Y amount as opposed to: 
Polish Jews 35,000, Czechoslovakian Jews X amount, 
Finnish Jews Y amount. Austria, as well as her 
neighbors, refuses to recognize Jews as a people and a 
nation. Therefore, it was Polish citizens who perished, 
not Jews. ls it not ironic that Jews earn citizenship 
posthumously? While Jews are denied equal rights dur
ing their lifetime and are the victims of venomous 
decrees, after their death they are dubbed citizens, and 
their particular Jewishness is totally obliterated. This is 

19 



the current situation in Russia: Alive? - Jew .. dead? 
- Russian. 

We desperately searched for some acknowledgment. 
At the edge of the adjacent forest, beyond range of the 
memorial plaza something caught my eye: From the 
distance it looked like an ordinary tombstone three feet 
in height. As we approached we discerned Hebrew let
ters. How apt - but why out here? Hewn into the mar
ble were the words of the Almighty to Kayin who had 
just murdered his brother Hevel: "The voice of your 
brother's blood is crying: - erected by Die Jiidische 
Jugend in Ostereich (the Jewish Youth in Austria)." 

F OUR DAYS after our Mauthausen visit, we took a 
bus from Prague to Theresienstadt (Czech: 
Terezin). Theresienstadt is a ghetto which had held 

over 150,000 Jews between the years 1941-45. The 
Nazis deported Jews primarily from Western and 
Central Europe to Theresienstadt, in order to gradually 
transfer them to death camps, particularly Auschwitz. 
We descended from the bus in Terezin next to an army 
camp and asked one of the sentries where the con
centration camp was. He pointed next door to an area 
which was covered with monuments and memorials. It 
seemed as if they did not miss paying homage to a 
single victim; we welcomed the change over 
Mathausen. 

We passed this massive area and headed towards the 
camp gate where there was an influx of Czech tourists. 
Just inside the gate there were maps and explanations in 
various languages describing what had transpired 
there. The attendant and her assistant came over to us 

THERESJENST ADT: An interminable row of monuments erected by 
countries whose Jews were extinguished here. 
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and explained in German that we were in the wrong 
place. We were most probably interested in the 
crematorium where the Jews were dealt with; this camp 
was used exclusively for political prisoners. 

I questioned her whether there wasn't a crematorium 
in this camp. "Nein," she replied, this camp was for 
political prisoners; the only crematorium in Terezin is 
in the ]Udishe Konzentrationslager. She gave us ap
proximate directions how to reach the crematorium. As 
we walked through Terezin we could not help ponder 
the painful cognition that this village of 3 ,000 was in
habited 33 years ago by back-to-back Jewish inmates. 
We had anticipated Theresienstadt to be restored like 
its hapless Terezin counterpart. 

W E WOULD NOT have found the crematorium 
had I not tripped over a railroad track almost 
buried byy thirty three years of growth. No 

doubt this was the means of the heinous transporta
tions. The Jewish concentration camp also had a con
flux of people but of a different type: boys were racing, 
girls were giggling and women were strolling their baby 
carriages. This wasn't a concentration camp. It was a 
park, endless acres of green grass with plenty of shade. 
We beheld only four obstructions: A tiny white house 
with a chimney protuding, an ornamental hammer and 
sickle, a concrete menora - the Jewish candelabrum, 
and a huge cross erected in someone's memory. But 
where was the camp? The gate? The crematorium, the 
barbed wire? Up the embankment were some buildings 
encompassed by walls. We speculated that this must be 
the camp. We trudged through a field of manure and 
discovered that these buildings were only a farm. 

Below sat Theresienstadt. My great-grandmother 
perished there, but one could never tell. It was too 
pastoral and serene. A white house, hammer and sickle, 
a menora and a cross - that is all there is. The smoke 
stack of the white house should have given it away. 
Why would they paint such a nefarious building white? 
The front and back doors were locked. I was inflamed, 
my wife was speechless. I found scribbled in a window 
a note which read, "Closed since October '77." 

Behind the crematorium was an interminable row of 
identical memorials erected by countries whose Jews 
were extinguished in Theresienstadt. There weren't any 
monuments or epitaphs, but rather monotonous slabs 
of grey concrete upon which appeared the countries' 
names. At the end of this row, the hindermost point of 
the green, we found a black and gold monument: -
" Lechavod Zichron - in honor of the memory," read 
the memorial, "of the thousands of saints who perished 
here by the iniquitous Nazi regime ... Hashem yecho
nein efram. - May the Almighty have mercy upon 
their ashes. - Erected by the Jews of Czechoslovakia." 
There weren't any attendants, any maps, any explana
tions ... but we didn't need any -Avraham Avinu had 
already explained it. t.T. 
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A. Halevy 

A Song of Praise 
for the Malbim's Commentary on Shir Hashirim: 

Shlomo Hamelech's Song of Songs 

H OLIEST of sacred writings, sublime of all songs, 
joy of the creation; yet the most maligned and 
misunderstood Book in all sacred literature. Such 

is Shir Hashirim. 
In the introduction to his Derech Hashem - a 

systematized exposition on the basic principles of 
Judaism - Rabbi Moshe Chaim Luzzatto likens a grasp 
of the whole as compared to a fragmentary knowledge 
of the parts, to the joy of perceiving an orderly garden 
as compared to seeing scattered flowers and random 
plants. In his Commentary on Shir Hashirim, the 
Malbim (Rabbi Meir Leibish ben Yechiel, 1808-1879, 
famed rabbinic authority, especially known for his 
original commentaries on Scriptures) comments on the 
separate parts, while tying them together in a dazzling 
yet satisfying whole, dealing with so many vexing 
questions that usually plague the student: What does 
the story mean as a whole? Who is the lover and the 
beloved? What has happened to them? Who is the 
king? - And the mysterious "daughters of Jerusalem"? 
The Malbim completes his presentation, and all ques
tions are answered. 

The purpose of this article is not to present a transla
tion or replacement of the original. Rather it is meant to 
introduce the reader to the Malbim's approach, and 
hopefully entice him to venture into it on his own. 

Introduction I - Of Parables and Analogies 

W ERE one to describe "Aesop's Fables" as a 
storybook about animals, he would be con
sidered an illiterate. In its literal translation it is 

indeed a collection of stories about animals. In its mean
ing, however, it is a collection of parables about human 
nature. So it is in many Aggadata selections and in Kab
ba/a. For example, Oros (used in Kabba/a) is translated 
as "lights," but it does not mean "light" in the sense 
that we use the word, nor anything vaguely connected 
with light. 

Then why use a word when it is not meant to be un
derstood literally? 

A. HALEVY studies in one of the major yeshivas in Jerusalem. This is 
his first appearance in these pages. 
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When a child learns to count, he is given two 
oranges, and is told: "This is two." The child is befud
dled. Perhaps "two" refers to anything juicy and good 
to eat. He is shown two stones and told that this is also 
"two" and so on - until he infers the abstract principle 
from the concrete form in which it was presented for 
the moment. 

This is true of every abstract term. For the human 
mind is incapable of grasping an abstraction in itself. It 
rather uses concrete forms as a bridge for approaching 
the abstract. 

In the ultimate of all knowledge - the knowledge of 
things ruchani, of the spirit - there is an added dimen
sion: 

The Nefesh Hachayim (1,1) explains that the simple 
meaning of b'tzelem Elokim is not "in the image of 
G-d" l"n. Rather it means "in analogy to G-d." Every 
material aspect of man possesses a subtle analogy that 
can help him understand a corresponding spiritual 
aspect of himself, and this spiritual aspect in turn 
represents a yet deeper spiritual aspect. ... closer to G-d, 
ad infinitum. 

When encountering a problem in real life, the situa
tion is' often the reverse: when setting a price for a 
mixture of two kinds of candy, the storekeeper uses an 
analogy from algebra: This is the same thing as saying 
"lOx and 7y = z." He is pleased with the subtle 
analogy, which will enable him to solve his problem. 
The abstract formula is only an analogy for the concrete 
experience. In teaching, it is different. Coming across 
exercises in an algebra book, for instance, one realizes 
that the candy and chemical mixtures are only a 
metaphor for what the author had in mind. He realizes 
that initially the author started with lOx and 7y = z and 
disguised it with "candies" and "medicine." Here the 
concrete is only a tool that the teacher uses to bring the 
student to the abstract concept. 

So it is with the Supreme Teacher. He started with 
the ultimate abstraction, and gradually clothed it with 
tangibility until it has taken the form that we perceive 
with our senses. 

Thus every physical manifestation perforce has a 
spiritual counterpart, for the material is a product of the 
spiritual, not vice versa. 
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Introduction II - The "Shir HaShirim" Analogy 

B HORE delving into the spiritual content of Shir 
Hashirim, let us briefly review its literal translation, 
as the Malbim understood it. Shir Hashirim 

recounts the story of Shulamith, a young girl held cap
tive by the all-powerful king. The king is dazzlingly 
rich, and he has assigned guards, the "daughters of 
Jerusalem," to make certain that Shulamith does not 
run away. Yet despite all the enticements to stay, and 
the obstacles that the guards place before her, 
Shula1nith uses every opportunity to escape to her true 
love, a shepherd. 

The Malbim divides Shir Hashirim into five sections, 
each one corresponding to a time that she succeeds in 
breaking away from her captors and meeting her 
beloved. Four times she is recaptured. On the fifth time 
she succeeds completely, and joins her beloved forever. 

These are the words of Shir Hashirim, the "fable" so 
to speak. What is the meaning of this tale? 

Introduction III - The Meaning Behind the Tale 

T HE word nevu'ah is translated as "prophecy," and 
navi has come to refer to "someone who castigates 
other people, in the name of G-d." But this transla

tion is a distortion. Nevu'ah is a level of spiritual 
achievement measured by a closeness to G-d. 

The Rambam, in the introduction to Moreh 
Nevue him, describes nevu'ah as "a light that suddenly 
flashes in the midst of a dark night. For some it flashes 
with such intensity and frequency that it seems like 
day. This was Moshe Rabbeinu's level.. .. For some, it 
flashes but once in the night .... Some people have never 
reached the level of perceiving a "light," but from time 
to time do see a spark... (free translation). 

Nevu'ah is the escape of the neshama (soul) from the 
confines of the body and its resulting perception of 
divinity. Indeed, we find instances of nevi'im behaving 
in a seemingly irrational manner for when their 
neshama experienced the ecstasy of "union" with the 
eternal, their bodies could not contain the joy and 
"went out of control" (see Shmuel I: 19:24). 

This is the heart of the analogy: Every neshama is a 
"prisoner" in the human body. One's material/physical 
components entice the neshama with worldly attrac
tions, just as the king enticed Shulamith with his 
splendrous riches. The body also guards the neshama, 
and while it is with in the human body, it cannot simply 
depart. Yet - from deep, deep within - the neshama 
yearns to break free, to throw off its chains of cor
poreality and to unite with the Almighty. 

In achieving his own desire to throw off the shackles 
of his body and rise to the level of prophecy, Shlomo 
succeeded four times. Tanach records four nevu'os of 
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Shlomo. Each time he succeeded for a while, and then 
the body recaptured the neshama. What then is the 
basis of the Fifth Chapter, which speaks of a permanent 
union? We shall see later. 

Shir Hashirim is the song that the soul sings, describ
ing its attempts at escape, its successes and failures, its 
agonies and ecstasies. (Hence the name of the Commen
tary: Shirei Nefesh.) 

I will attempt to present a few highlights of each 
song. 

Chapter I: The First Nevu'ah 

(From the beginning to Perek 2:7) 

Shlomo Hamelech's first nevu'ah, in the form of a 
drean1 in Givan - recorded in Melachim /:3. 

THE neshama yearns for a close linkage with G-d, a 
link describable only as "neshika": "Kiss me with 
the kisses of your mouth " (Perek 1 :3-4). 

But how is it possible for the neshama to yearn for a 
closeness it has never before experienced? 

The 1\1albim explains: A person enters a house and 
smells something delicious. Even though he has had no 
physical contact with the food, he wants to eat it. With 
his sense of smell, he perceives the desirable, provoking 
the other senses to seek a closer relationship. 

On the spiritual level, one can become close to G-d 
by delving into Divine wisdom. This, however, falls 
short of the closeness of nevu'ah. The former is called 
re'ach - smell; the latter, neshika - kiss. Thus "kiss 
me.. " for I desire a close relationship. "I have been 
drawn close by the fragrance .... ,"for I have been tan
talized by the sense of smell. 

Another noteworthy point: Shir Hashirim is replete 
with references to wine, representing nevu'ah; for 
nevu'ah is a transcendental experience of perception 
not translatable in rational terms. Thus the use of wine 
- which provides a quasi-transcendental experience. It 
is far, far too pale an example, but there is nothing 
closer in our field of experience. 

The song continues, describing the various facets of 
nevu'ah and the preparation they require, ending with 
"I have adjured you, 0 daughters of Jerusalem" (2:7)
calling on the forces of the body to recapture the 
neshama: the union is broken, the nevu'ah ended. 

Chapter 2: A Word From G-d 

(Perek 2,8 - to end of Perek 2) 

The Word of G-d to Shlomo - recorded in Melachim 
1:6,1. 

T HE passage in Melachim does not describe any 
visions customarily associated with nevu'ah. It is 
only called a "word of G-d." By the same token, in 

Shir Hashirim, this nevu'ah does not end with a call to 
the daughters of Jerusalem to recapture the neshama. 
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There was no need to: The nevu'ah was imperfect, and 
therefore dissolved of itself. As proof to this interpreta
tion the Malbim cites a later passage (in Melachim 1:9) 
that' describes "G-d's second appearance to Shlomo." 
Had the interim experience been on the same level as 
the first nevu'ah, this would have been the third 
nevu' ah, not the second. 

Chapter 3: The Bais HaMikdosh 
The First Attempt at Achieving a Permanent Union 

(Perek 3-Perek 5,1.) 

S HLOMO'S third nevu'ah experience came at the 
completion of the Bais HaMikdosh (the Holy Tem
ple), with which he had aspired to achieve a perma

nent union with G-d. Through the medium of kor
bonos olos (sacrifices) and fervent prayer at the Dedica
tion, Shlomo beseeched G-d to bestow the Shechina 
(His Divine Presence) upon the Temple. The struggle is 
expressed in Shulamith's frantic search for her beloved 
in Perek 3. Aperyon, the wedding canopy of this sec
tion (3,2), is a referecne to the Bais HaMikdosh, which 
was designed to be the permanent domicile where the 
Shecl1ina would grace the Jews, as embodied by 
Shlomo. All the details of the canopy so vividly 
described correspond to features of the Bais 
/faMikdosh; the Malbim uses these to enlighten the 
reader in regard to the inner intent of every architec
tural and decorative aspect of this House of G-d. 

The Chapter ends with the first passuk of Perek 5: "I 
have co1ne into My garden, my sister 0 bride" - the 
Shechina has come to dwell amongst G-d's People. 

Chapter 4: The Fourth Nevu'ah 
The Sound of My Beloved Knocking! - A Frighten

ing Reprimand 

M OST puzzling is the Ta_nach's account: "Shl~.mo 
sinned, for he marned foreign women .... 
(Melachim I: 5,1). What shadow of a sin 

darkened Shlomo HaMelech's otherwise faultless 
devotion? We do not know - only that the passuk 
terms it a chet - a sin. The result was the splitting of 
Klal Yisroel into two separate nations. 

The nevu'ah of G-d's reprimand to Shlomo (in Me
lachim /, 11) corresponds to this Chapter: "I slumber, 
but my heart is awake" (5,2). The neshama had become 
lulled by the body, and not only does it fail to search for 
G-d, it even resists His attempt to arouse her. 

"I slumber" - cries Shlomo - "but my heart lies 
awake" - Even in the worst situation, the neshama on 
the deepest level is ready to accept G-d. When suffer
ing spiritual depression, a potential for nevu'ah lies 
dormant, awaiting possibility of a renewed union with 
G-d. 

"The voice of my beloved knocks. Open - permit 
me to enter." For but a moment Shlomo hesitates: "I 
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have already doffed my robe - how shall I don it?" It is 
too difficult to arise from slumber. 

"My beloved sent forth His hand from the portal" 
(5,4) - Shlomo has not arisen of his own accord_, s_o G-d 
sends forth a "hand" - the nevu'ah of the splitting of 
the kingdom. Shlomo craves for G-d " .... and my in
nards stir in yearning,'' but alas it is too late: "I opened 
for my Beloved, but My Beloved had turned and was 
gone" (5,6). The nevu'ah and its attendant degree of 
closeness with G-d has terminated.* 

Thus the Malbim concludes the first Four Chapters, 
referring to Shlomo' s four nevu' ah experiences. 

Chapter 5: Death - The Eternal Bond 

H OW many vats of black ink have been emptied by 
poets throughout the ages, to portray death! How 
many somber hues have been developed to cap

ture the terrible despair of that awesome moment\ Does 
man, in all his greatness and glory, come to naught in a 
brief second, after a lifetime of deeds and ac
complishments? Our nevi'im, gifted with transcendent 
vision, have given us a far more encouraging, 
1neaningful view of what awaits us after this life. 

Shlomo HaMelech, after achieving so much, attain
ing unparalleled spiritual riches, is prepared to meet his 
Creator. How far from despair rings this grandest song 
of all' True, Shlomo had succeeded on four occasions in 
uniting with G-d, but each time the natural forces of his 
corporeality intervened and tugged him downward. 
Now he was preparing for the grandest encounter: His 
soul would return to its Beloved, never to be torn away. 
It is the "wedding day" when the groom - G-d, so to 
speak - has come to take his bride - the neshama -- to 
reside together in eternal bliss. 

It is also a fearful moment for the neshama: Has it 
prepared itself sufficiently? Is it ready for this loftiest 
of moments? 

Even the frightening retributions of Gehinom (l"n) 
are understood as mandatory cleansing for the neshama 
that did not merit to achieve purity on its own. But even 
so, it is but a prereguisite for an errant soul to ultimate
ly reside in eternal glory. 

But now the song itself, as the Malbim explains iL 

"One uin draw a striking simile to Jai!y life. A yeshiva fellow has left 
veshiva and is slowly drawn into the maelstrom of life. His morning 
i)rayer has become a twenty minute mumble; his Torah study - a 
brief, somnolent Pncounlpr with a Gemora; Shabbos - dn extended 
siesta with little genuine spiritual content One day he hears a knock 
- perhdps he steps into a yeshiva at the height of a session .. Perhaps 
he becomes drawn to a Chassidic tisch, or he is provoked into se!f
examination on a Yorn Kippur. Hemmed in by w,11ls that he himself 
hds erected, hr is now confronted by the knock. "Come," insists his 
BPloved. "Let us escape and repair once more to the verdant fields of 
our vouth." \\/ill he rise to the challenge, and open the door? Or will 
he u.se the eternal excuse of: "But I have already doffed my robe -
how shall I don it?'' 
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"My beloved has come down to his garden to pick 
roses" (6,1). According to Chazal, this refers to the 
death of great men, when G-d descends to pluck the 
most beautiful blossoms. 

"You are beautiful, My beloved," sings G-d of the 
souls of those who endeared themselves to Him .... Each 
physical attribute described in this section is a reference 
to a spiritual counterpart. 

The Malbim then explains the dispute between body 
and soul. "Return, return to me, Shulamith," entreats 
the body. After an extended debate, the neshama at the 
moment of expiration says, "l am for my Beloved, and 
His longing is for me" (7, 11 ). 

"Many waters cannot extinguish the love" (8,7). In 
Kabbalistic terms, water usually refers to the physical 
desires. As strong as physical lusts may be, they cannot 
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extinguish the neshama's flaming desire to join its 
Creator. 

Thus ends the Fifth Chapter of Shir Hashirim - on 
the triumphant notes of the overpowering of the flesh 
by the spirit, the ephemeral by the eternal, and the il
lusory by the real. How fitting that on Pesach, when we 
celebrate our freedom from Egyptian bondage, we sing 
the song of the liberation of the soul from its bondage! 

The Malbim' s Afterword: 
The Microcosm and the Macrocosm 

11 Hacheresh V'hamasger11 

T HERE are seventy aspects to Torah - ranging 
from the simple and the obvious to the cryptic, the 
esoteric, the sublime. All are intertwined. Beyond 

the simpler, more accessible meanings are layers of 
deeper implications that are but other aspects of the 
same truth. Thus Shir Hashirim, in recounting the 
soul's yearning for union with G-d, must have implica
tions for the deeper recesses of the neshama and its 
cravings for G-d. All of these meanings lie within the 
idyllic metaphors of Shir Hashirim. 

There is yet another "secret" locked into the stirring 
song: It also deals with the reflection of the macrocosm 
in the depths of the microcosm. (This idea is greatly 
ramified in Rabbi Chaim Volozhin's Nefesh 
HaChayim: That an individual encompasses within 
himself parts of all levels of the cosmos. As a corollary, 
anything found in man has a reflection in the cosmos.) 

Shlomo HaMelech as an individual and his personal 
experiences reflect the Jewish People's march through 
history. Four times G-d attempted to establish His 
domicile in our world and each time the attempt was 
thwarted. First was the Mishkan - the wandering 
tabernacle of the 40 years in the wilderness. Then Shilo, 
followed by the two Batei Mikdash. These epochs cor
respond to the Four Chapters delineated by Malbim in 
Shir Hashirim. 

As the first nevu'ah was superior to the second, so 
was the Mishkan elevated beyond Shilo. The third -
the First Temple - was a remarkable attempt at achiev
ing permanence. The fourth - the Second Temple, 
replete as it was with corruption, bought offices, the 
presence of Sadducees, an incomplete presence of 
Shechina - was more reprimand than nevu'c;.;i. The 
fifth union will come with the advent of Moshiach: a 
union of glorious permanence prefaced by unparalleled 
trials and suffering. 

In sum, the Malbim describes Shir Hashirim as a dia
mond set in gold, encased in a silver box, wrapped in a 
coarse cloth. Woe unto the fools, who upon seeing the 
coarse wrapping, discard the entire package. Only 
through perseverance does one go beyond exteriors and 
penetrate the opaque layers to discover the radiant gem 
within. !.T. 
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second looks 
at the jewish scene 
The Jew: By Which Image? 

The Jew' ever fearful, ever in
secure, ever attempting to cover his 
conspicuous presence, ever in
gratiatingly obsequious to his host 
country - the Ma Yofis Yid, ex
uding his galus mentality from 
every gesture, every murmur, every 
unspoken protest. 

The Jew' prideful, self-assured, 
unbending, uncompromising -
progeny of the stiff-necked 
Mordechai (of Book of Esther fame) 
"who would neither kneel nor 
bow." 

By which image does the Jew see 
himself? 

To Refuse to Bow, or to Bend? - in 
the International Arena 

International events have forced 
the Jewish community high onto a 
tightrope, with the physical security 
of Israel's residents on the line. Im
mense pressures are being brought 
to bear on Premier Begin, pitting 
"instransigence'' against "accom
modation," with warnings of "don't 
lose the opportunity of the hour of 
grace" vying with admonitions of 
"don't gamble away the future for 
non-substantive concessions." 
Concerns for security wrestle with 
yearnings for peace, while a world 
weary -of a sanguinary stalemate 
shifts impatiently on the sidelines. 

Unspoken thoughts parade 
through our mind" Back the Begin 
orchestrated attacks on the 
Lebanese terrorist haven - of 
course! "When a man arises to 
murder you, kill him first." Be as 

by Nissan Wolpin 
strong as considerations of 
diplomacy and security dictate. The 
ideology of "Don't yield an inch of 
sacred territory"? That is quite 
another matter.... As the Torah 
leadership has said time and again, 
land is indeed negotiable for pur
poses of security ... but by the same 
token, nothing is given away for 
nothing. - Thus goes the 
monologue on the high-tension 
wire. 

But what about Sadat's public
oriented diplomacy, and the manner 
in which the world seems to crave to 
be taken in by it? What about Presi
dent Carter's apparent switch in 
policy from friend of Israel to im
partial mediator to spokesman for 
Arab concerns? What about 
American Jewry's twin role as ad
vocate of Israel's cause and citizen 
of our democratic country? - Can 
the latter serve as a forum for 
vociferous espousal of the former? 
or might it breed distrust and 
resentment among fellow 
Americans? Do we obsequiously 
court favor among "the nations" 
(after all, no matter how you look at 
it, the Israeli budget is still greatly 
dependent on the U.S. govern
ment's largesse) or do we stand with 
stiff-backed pride and publicly 
pronounce our hurts, suspicions, 
and disappointments? 

For some members of the 
American Jewish Establishment, the 
dilemma is not all that perplexing. 
See, for instance, a "Middle East 
Memo" issued by the Conference of 
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Presidents of Major American 
Jewish Organizations (Vol. 5, No. 
3), entitled "Anwar Sadat Super
star." The Memo does make some 
very pertinent points, but does not 
resist a prideful stance replete with 
notes of ridicule: "As the inventor 
and superstar of media diplomacy, 
President Sadat dazzled the nation's 
capitol. But if his manner was 
smooth, his meaning was harsh." 
.... "Egypt will provide ·all the 
necessary guarantees for the 
security of every state.' But for all 
of Anwar Sadat's star quality as a 
media personality, he cannot in 
truth guarantee Israel's security." 
No considerations given to the fine 
points of diplomacy, or Israel's 
precarious military position, or the 
weather-vane-like opinion of a 
fickle world in the international 
grandstands. (Drew Middleton of 
the New York Times, Newsweek 
magazine, and other" evenhanded" 
media experts were quick to pick up 
this Memo as one of many examples 
of Jewish aggressiveness.) - These 
children of Mordechai do not kneel 
or bend. 

To Bow, or to Refuse to Bend? -
in Dealing With Missionaries 

A seemingly unrelated, but 
similar dilemma has been con
fronting Israeli society since the 
founding of the State. Israel has 
been courting favor of all nations 
and political groups - not the least 
of them the Catholic Church. (To 
no avail, incidentally. The Vatican 
was silent witness to the recent PLO 
murderous assault on the bus on the 
Haifa-Tel-Aviv highway, but spoke 
up in concern over Israel's 
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retaliatory raid and the effect it 
could have "on the Biblical land of 
Lebanon.'') This consideration has 
put a damper on solving an ex
tremely pressing problem: Chris
tian missionary groups have been 
aggressively attempting to 
proselytize impoverished members 
of Israeli society, whose desperation 
for basic necessities had made them 
easy prey for the missionaries' 
promises of food, housing, clothing, 
and education for their young. 
While every other country in the 
Mid-East has outlawed Christian 
proselytizing, Israel has never taken 
any such steps for fear of an
tagonizing the Christian establish
Inent in Western countries. 

After 29 years, this has finally 
changed. This past January a large 
majority of the Knesset passed a law 
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(introduced by Agudath Israel MK 
Yehuda Abramowitz) that outlawed 
attempts at persuading another 
person to convert his religion for 
material benefit. This law was in
itially criticized as being oppressive 
of other religions, but this criticism 
was quickly withdrawn when it 
became clear that the law only dealt 
with what can be described as un
fair exploitation or bribery. In the 
words of Israel's Justice Minister 
Shmuel Tamir, "The new law will 
not restrict in any way religious 
freedom of the Christian com
munity; it merely bans any attempt 
to buy souls by means of material 
inducement." 

Somehow this reassurance did 
not placate everybody. Rushing to 
the defense of the missionaries was 
the American Jewish Committee's 
Rabbi Marc Tanenbaum, who as 
national director to the Committee's 
lnterreligious Affairs is chief 
proponent of inter-faith dialogues. 
On his March 5 weekly broadcast 
on Group W radio, Rabbi Tanen
baum stated that his organization 
"communicated (its) opposition to 
the highest authorities to this 
measure," because "the sweeping 
provisions of the law could com
promise civil liberties of legitimate 
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Christian bodies .... Jews have suf
fered more than enough from denial 
of religious liberty, and will not al
low such denial to be inflicted on 
others, especially in a Jewish state." 

No one would be so crass as to 
suggest that Rabbi Tanenbaum is 
fearful of jeopardizing his per
sonal/professional platform of 
inter-faith dialoguing if Jewish
Christian relations are strained. He 
conceives the path to the Jewish 
People's security as being paved 
with the understanding of and ac
ceptance by their Christian 
neighbors - even if some Jewish 
souls must be lost along the way. 
Prideful assertiveness? Stiff-backed 
refusal to bend? Not in galus. 

To Bend or Not to Bend? - How to 
Decide 

Interesting to note that the first 
Jew to appease his adversary was 
the Patriarch, Jacob. Threatened by 
his vengeful brother, Esau, leading 
an army of four hundred, Jacob 
prepared himself on three levels: 
with gifts of appeasement, prayer to 
the Almighty, and for combat. And 
combat, according to commen
tators, refers to "And he split his 
camp in two .... should Esau attack 
one, then at least the remaining 
camp will escape'' (Bereishis 32:8-
9). 

This encounter was the prototype 
for all confrontations to take place 
between Jacob's offspring and those 
of Esau until the end of all galus 
sufferings. Under the best of cir
cumstances, appeasement is in 
order; under the worst, escape. 
With which preperation does the 
Jew arm himself in a particular cir
cumstance? Return to Vayishlach, 
the portion in Bereishis that 
recounts the prototype - read it, 
study it and plumb it for all its 
implications. The appropriate 
response will somehow suggest 
itself. Indeed, the Talmud records 
that before meeting with the leaders 
of the Roman empire, the rabbis 
would review Vayishlach for any 
new implications that they might 
infer from its passages. (Incidental
ly, Premier Begin revealed that he 

The Jewish Observer I April, 1978 

had followed the advice of revered 
Roshei Yeshiva in Israel and 
America, and had reviewed 
Vayishlach before his highly suc
cessful meeting with President 
Carter last August.) 

Escape, prayer, or appeasement
in combination or isolation.- No 
where does the galus scenario of the 
Jew call for cocky challenges and 
aggressive posturing. 

But didn't Mordechai "refuse to 
kneel or bow"? And wasn't he in 
one of the most oppressive galus 
situations of all time - the Persia of 
Achashverosh and Haman where 

2 ADULTS - 1 CHILD 

the lives of Jews could be sold for 
10,000 pieces of gold, or less? - Of 
course. Mordechai's defiance, 
however, was not a militaristic 
taunt aimed at Haman's political 
power. That would have been total
ly out of place and hazardous to the 
extreme. It was an unwillingness to 
compromise Jewish monotheism 
and prostrate himself before the 
pagan symbol embellishing the 
vizier's lapel. Political appeasement 
and low-keyed protest have their 
place in the Jewish galus scenario. 
But religious compromise? - Never 

Please take note, Rabbi Tanen-
baum. lT. 

2-Week 
Summer 
Vacation 

LOST year aver 100 famd1es with ~-
2 ctHldren or more enJOve<l ftletr best r ~ ~,_;:' ""1·"'"'' 

summer voca11on ever This summer why'. 'tii JOn• ~:::: 
not le! your 1am11y shore in The lun Tennis•~ ;:::;n~,.,....,, 

Pools Sports complex and heo!lh club .~~··:::: "" 
400' privole beach lovely promenade ,· i1ntiii·iiiiolllll\i.; 
Color TV PLUS Doy comp for children 

@GLATT KOSHER 
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A Major New Project of Vaad Mishmeres Stam: 

The Halachic Encyclopedia of the Hebrew alphabet 
as used in Torah Scrolls, T efillin and Mezuzos. 

Text of 
Mishnas Sofrim 
from the 
Mishnah Berurah 

Diagrams of the 
lau1s outlined in 
Mishnas Sofrim. 

Anthology of oil 
pertinent laws dealt with 
in each section 

---------
MEMBERSH!P APPLICATION 

0 Enclosed; please find my $10. check for 
membership in the Vaad Mishmeres Stam. 

Name .. 

Address .. 

City .. 

State, Zip ... 

Tt'lephone .. 

Cong./Address .. 

Date of Last Exam. 

The Halakhic Research Institute 
(;i::i':i;i;i ""lj7l11 ;'!!<""11;'!7 Jl:ll'.ll of Vaad 
Mishmeres Stam is proud to an
nounce the pre-publication 
availability of the first of 27 sec
tions of the Halachic Encyclopedia 
of the Hebrew Alphabet For the 
first time, all the laws involving 
each letter, as found in the codes, 
responsa (she'elos u'teshuvos) and 
other sources are presented in a 
single source. This will be an in
valuable sourcebook for rabbanim, 
sofrim, and every intelligent Jew. 

Clear, concise graphic illustrations 
of correct formation of the letters, 
which has never been done before. 

This, and many other important 
projects, are supported only 
through your membership. 

A Nori-prDfit 
organizatiori, 

'D nu JT1JlYIT.I ,.111 

Waacl@\f~• Stant 

Vaad Mishmeres Stam will 
soon publish an English trans
lation of the Mishnas Sofrim 
by Rabbi Aryeh Kaplan. 

The first section, on the letter 
Alef, will be sent free to all 
members of the Vaad. 

The Vaad 
does NOi sell 
Mezuzahs. 

ENDORSED BY ALL 
MAJOR RABBINlCAL 
ORGANIZATIONS IN 
THE U.S.A. & CANADA 

The Center for international activities promoting the halathit integrity of Torah Scrolls Tefillin And MezuzOs 

4903 16th AVENUE I BROOKLYN, N.Y. 11204 

-, 
I 
I 
I 
I 
I 
I 
I 
I 

Your membership brings you: 

NEWS LETTERS about facts and fic
tion in the field of Torah Scrolls; Tefil
lin and Mezuzos. 
PUBLICATIONS. Each member will 
receive FREE, the volume "A Guide to 
Mezuzah". Other publications on 
Mezuzos, Tefillin and Sefer Torah will 
be offered free, or at greatly reduced 
prices. 

MEZUZAH REGISTRATION meam 
each member has his Mezuzo~ 
registered in the Vaad office, to b< 
reminded at the proper time about th• 
Halachic requirement of examinatior 
twice in 7 years, according to his las 
date of examiriation. 
CONSULTATION SERVICE for th1 
Halochos about proper placement of ' 
Mezuzah, etc .. if you have difficult; 
reaching a qualified Rabbi. 



letters to the Edi1or 

In Praise of "Exotic Judaism" 
cies himself a baa! teshuva) and a 
modern Orthodox community. 

self-consciously threw around my 
neck (this was a Conservative syn
agogue) was no different to me than 
the long trousers I began to wear as 
I matured. If there were observant 
Jews in my neighborhood, I was not 
directly influenced by them, since -
as still another article in your 
January issue mentions - they 
might very well have been hidden 
from me by a double-knit suit. 

Rabbi Schwartz's contention that 
many uncommitted Jews latch on to 
Chassidism because of its exotic 
qualities is true. Many of us see in 
committed Jews who have elected to 
retain their "traditional" garb and 
who have opened up opportunities 
for the unlearned and unloved 
among their people a way to light 
the spark. Many of us need an 
emotional stimulus - since not all 
of us are capable, intellectually or 
emotionally, of forming a commit-

To the Editor: 
I feel that I must respond to Rab

bi Elkanah Schwarfz's article, 
"Orthodoxy Exotic and 
Otherwise," for two reasons: he has 
indeed found some areas of guilt 
that caused me an uncomfortable 
feeling of recognition - and he has 
pointed to a possible source of fric
tion and estrangement between the 
new baa! teshuva (or one who fan-

Since so much of his article 
grieved me personally, I have 
remained anonymous because my 
only purpose is to increase under
standing; not to argue on a personal 
level with Rabbi Schwartz or other 
readers, most of whom can certainly 
refute me halachically. 

I grew up with no sense of myself 
as a Jew, other than occasional syn
agogue attendance, during which I 
was, frankly, bored. The tallis that I 

ISRAEL 
Burials and American Disinterments 

li1K!~i~C' il~~::; 
announces that RIVEF;:SIDE cJ)'lt;r1.,e>s to be the onl/ !1ce1sed 

funeral di rec tor 1n the US able to effect 

Transfer to Israel within the same day 
Har Harnenuc/-nt 

And all Cemeteries in Israel 
R l'/E' PS I nE a!s·J 's a·1:i:' ab:e as 1he 

Sole agent for Sanhadrea Cemete11,1 
R!VE.RSl\)E or:ly ·:::-an 'J!'er tilrs serv,~e 

Enroute to Israel u.1ithin the san1e day 
·Strict ad~ere.rice '.c Ha:n'. t:a a roe! rv•1nhag,,n 

• Arr;ingemerts :rade d'~;rrng ! 'fet: .'ne w1til no otJl1gat1on 
•Chapel secured 111 any community 

RIVERSIDE 
MANHATTAN: 

I 
180West 76th St (at Arnsterc:arn Ave ;ir~ Y ,NY f EN 2 6600 

BROOKL YN:310 Coney hi and A. ve (C)(_ean Park·NdY at f>r(_,.:-.pect Park 
Bro<,;.kltn ;'J Y / LJt_ 4 2000 

1 BRONX:1963GranrJConr_c!GrSe\rit t.;'9'.hSt )8ronx,N Y ~LJ3-6300

1 FAR ROCKAWAY. 12-50 Ceritr di fJ..v( Far Rv kaway, N. Y FA 7 · 7100 
And The Wesl'.:he:;ter R1·1ers:ue r.,,1rorr,:>'1al Chape:.lnr: 

21 West B r 1)acJ St,eet. Mt \l~·rncn. r'-i Y ( 914) rvlO 4 68CO 

Chapels in Miami, M1;1n1' fj~ac h. Hol !yvvcod,S11nrisc.Flonda I 
Carl Grossberg/ Anclre11" F10r ... Solomon Sho-1:son 

• " ' 
ror generations a symbol of Jewish Tradition. j 
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TORAH SCHOOLS FOR ISRAEL 
CHINUCH ATZMAI 

40,000 students in 200 Talmud Torah & 
Beth Jacob elem. schools 170 

F cts Kindergartens, 24 Jr.H.S.-Mesivtos, 2 
a Teachers Institutes. 
You , I . h h Sh uld 3,000 employees sa anes t roug 

Kn
o Chinuch Atzmai: teachers, supervisors, 

OW secretaries, maintenance men. 
About T h $1,400,000 needed to cover costs of 

ch
orals educational programs for the rest of the 
00 school year. 

CHINUCH ATZMAI TORAH SCHOOLS 
world Jewry's greatest united effort for Torah Education the uery 
base of religious life in the Holy Land. 

Join in making Torah in Israel secure 
- --- - -- --------------- ---
Torah Schools for Israel - Chinuch Atzmai 
167 Madison Avenue, New York, NY. 10016 
Tel. (212) 889-0606 

Gentlemeff 

I hereby pledge the sum of of $ ... 
the current emergency appeal. 

as my contribution in answer to 

( ) Amount enclosed ) Kindly mail statement 

Name . 

Address . 

City, State, Zip ... 
Contributions are tax exempt - Tax ref. BK-E0-60-46 
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LETTERS CONTINUED 

Furthermore, it is most difficult 
for a baal teshuva to maintain 
anything approaching his initial 
state of religious intensity in a com
munity where everyone else of 
Je\.vish commitment is struggling 
with problems of priority, being 
deeply involved in secular pursuits 
and the desire to maintain their 
religious integrity at the same time. 
The Jewish Observer has published 
many articles with a hint of this 
problem, notably In Flight From 
Confrontation, by Professor Aaron 
Twerski. 

that I am attempting to discuss 
prohibits this approach: that of the 
well-assimilated (secularly) modern 
Orthodox community that is 
suspicious of "too much too soon" 
on the part of a new baal teshuva, 
and has its own problems vis-a-vis 
the community at large, and how 
much and in which areas to com
promise. 

ment after hearing a Gemora shiur. 
Many of us need the Chassidische 
gathering or a strong outreach 
program such as in the Lubavitch or 
Bostoner programs. 

Enjoy. •• The individual who has grown 
up in a committed environment has 
something to fall back on. No mat
ter how difficult the pursuit of Yid
dishkeit may seem , he is able to go 
along as if by instinct. Years of 
zemirot, minyan attendance, hav
dalah, and an exposure to the little 
gestures that mark one - if only to 
his modern Orthodox peers - of a 
frum background. Enter the baal 
teshuva with his questions, stumbI
ing approach to ritual acts, uncer
tainty as to the form of a particular 
mitzva, and not knowing of others. 
Perhaps he has little more than a 

&A1 
~'~ ,\ 
,,~ 

---- - \ 

Eat in 
goo_d health! 

The Naive Entre 

(ii:r· \{ : / t:' 
I ' The Most Trusted Name 

From the moment I became a baal 
teshuva and decided.to move to an 
observant community, I was 
prepared to naively announce my 
arrival in the community to the first 
available individual who seemed 
frum. I use the word "naively" 
because, in retrospect, this was not 
only the wrong approach to human 
relationships, but the very problem 
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in Kosher Pouftry 

PREFERRED WORLD-WIDE 

THE NEW OTZAR HASEFARIM REINFORCED HEIRLOOM 
TALMUD is currently available in a \vide variety of luxurious and guaranteed hand 
bindings. including Rex:ne. Corfarn <:'nd Leather, Regular, Hubbed, Padded or Gilt-Edge. 
Purchasers n1<.1y no\.v also choose frorn a selection of colors: blue. maroon, brown or black. 

This Shas, 1.vhich carries many guarantees-including those on the reinforced hand binding 
and special mill run 60 pound embossed. acid-free. century-durable paper-is not 
guaranteed for indefinite availability. 
This is a unique twenty volume edition, three years in the making, whose counterpart is 
unlikely ever to be reproduced because of practical. commercial and technical, restrictions 
concerning the exacting specifications. 

Reserve your particular selection now, as this unprecedented edition of Shas has 
been produced in necessari(v very limited quantities. 

Descriptive brochure available upon request. 

S. Goldman-Otzar Hasefarim. Inc. 
In1porters & Publishers of Hebre\V Books 
33 Canal StreeL New York, N.Y. 10002 

Tel: 12121 674-1707: 260-0520 

The Jewish Observer I April, 1978 



Chassidische farbrengen and a 
Shabbos weekend to his credit. He 
clumsily approaches people who 
have been identified to him as frum. 
They seem almost embarrassed. 
Their daily lives are a constant ten
sion between secular demands and 
religious obligations. The "pseudo" 
baa/ teshuva with his narrishkeit 
about the Rebbe and his quaint little 
stories about Jewish souls that have 
been saved, annoys them. "How 
unreal! How exotic! I had enough 
of Chassidim when l was in New 
York." 

I Need the Warmth 
I admit that my commitment is 

weak, I wish it were stronger - it 
has been. I replenish it when I meet 
Jews who have a constant religious 
intensity. Why do f find Chas
sidism so attractive? Because it's ex
otic and otherworldly? l plead 
guilty, in part. Because it leaves me 

OMISSION 
THE FIRST MISHNA, and THE 
HIGHEST COURT, by Rabbi Dr. 
David Hoffman, translated by Dr. 
Paul Forchheimer, which was 
reviewed in the March '78 Jewish 
Observer, is published and available 
fromo Sepher-Hermon Press, New 
York; $12.50. 

J~ 
~)1'J ..,,....

l<"Wnl l<W'I;::> ;·n::in 

Chevra Kadisha 
Har f-lamenuchot • t-lar Hazeisim 

Eretz Hachonn 
Burial in Jerusalem 

And All Cemetenes In Israel 

maal1n Bakob€sh 
• 

SOCl€ty 
26 CANAL ST. 

NEW YORK CITY 10002 
D11y & N<te Pho,,, 

233-7878 
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free to go back to my unobservant 
ways after I leave the "showcase" 
of mysticism and otherworldliness 
and come back to my permanent 
community? Yes, l do admit that 
my fervor diminishes several days 
after leaving the warmth of the 
Rebbe's community. Because I meet 
people who are interested in me 
because l am a Jew and are happy to 
see any sign of progress? Yes{ 
Because I find an intensity of belief 
in that "other - worldly" com
munity that fills the very air with 
the immanence of the Moshiach? 
Yes! Because I have never asked a 
question of a Chassid that he didn't 
give it serious attention? Because I 

11n SS n'J:'.ln 
O'riilll'.l.1 tl'j'\ 

"i - N n in ::i1:i 
THE CbMPR EHk'NS!V E 

O!KIM UMJNJiJ\CIM CUR\UC\1t..ti"M ton 

Cll.l\b!IS! .4 

'll'l'rHA VARJE'r1 OF n\'~~ :N LACH CU.SS 

F0U1Ul..ATED •t tf.~ fl!':RRE\\' ACAl'.>tMi MCt..E\•ll::t.A"lD 

RA ARI JOZEF KATZ 
83 Division Avenue 

I 

find religiosity in everyday, secular 
pursuits of Chassidim? Because I 
know who to apporoach because he 
looks like a Jew? Yes! Yes! Yes! 

No Torah and Derech Eretz 
Shortcut 

I have no illusions about 
Anatevka. It is gone. and the stage 
version was not completely true. 
But I cannot go back and get the 
perfect blend of Torah with derech 
eretz that comes with years of ex
posure until it's second nature. I 
and many of my peers have a burn
ing desire to catch up fast. I regret 
that I cannot do this in the company 
of or under the tutelage of those 

~ 
ATTENTION MECHANCHIM 

Hebrew Academy of Cleveland 
Publ1cat1on Department offers 

50 educational items for 
Hebrew Day Schoo!s 

Curr1cular manuals. guides. 

Workbooks 
'"''3~cec sa'"'o'e ar ·e'' 

Visual aids. maps, and many others 

Catalogue sent upon request 

Send .50 !or handling to 

HEBREW ACADEMY 
PUBLICATIONS DEPT. 
7860 South Taylor Rd. 

Cleveland Heights. Ohio 4417 8 

OF 

ll\RK LOHNGER 
Brook.lyu, N. Y. 11211 

ALL LEADf"'G lloTELs BA'.\'QUET flALLs 

A.VD JEWISH CENTERS AVAILABLE 

388-4204 

iiv:i !J~7:. 

388-3590 863-8892 
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LETTERS CONTINUED 

who are having their own identity 
crises - please don't think that 1 
consider those who agree with Rab
bi Schwartz or the Rabbi himself in 
that category; obviously, he has a 
strong sense of identity. But please, 

Rabbi Schwartz, realize what it is 
like to be a young person who sud
denly finds inspiration in the in
tense Ahavas Yisrael of a 
farbrengen - or a family man (as in 
my case) who needs to do a lot of 
catching up, and quickly, not only 
for himself but for his children. Can 
he afford not to take advantage of 
an intense experience that mig~t 
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Learn Where 
Torah Is A Way Of Life 

Herc ... BAIS KAILA feels it 
possible to provide the l'ltimatc 

In Education For Youn!l Women 

Utilizlng the unusual educational resources of our community, we select the most 
experienced and dedicated educators. A challenging, well-rounded learning experience 
results, assuring excellence in both Jewish and secular studies. 

IIEBRE\\' SlTDrns 
Extensive enrichment; in-depth researc/1 

• Relevance to daily life 

Teachers are selected, llcensed graduates 
of leading seminaries in Israel, England 
and the United States. 

SE<TL\R STl'lllES 

Licensed secular staff 

Oriented in Torah spheres 

An intensive secular education that does 
not conflict with basic 
Jewish heritage. 

A<gobra • E"ll"'" •Jo"'"•"'"'•!.•"""'"'"• Wo"d H"'""' 'RN ING P .iP•"""' fi>•"o•u• • ~ ''• A'"'• II•"' To•••• oo,m 

Health & , '\,;~~ Interpersonal (JS'! Ee:~.~::~~«-s 
Ph):sical Education F,:spcricncc • sewiog 

• l•le Saving Instruction lead mg , Music App<eciaHon 
to acquisi1>on of Red Cross Traihing ;~ LEADERSHIP and , Needlecra!! &. Embroidery 
certmcate DEVELOPMENT of INNATE , Coo~•ng 

• f;rs1 Aid Techniques TALENTS are o! u1most imporl· • Ari&. Design 
• Driver f.duca1ion Theory anel! lor the adolescent. A quali- • Consumer Educa1>on 
• Team & 1ndMdual Sports Hl!d Counselor guides and super-

Business 
Education 

.facill\at>ng greater voca1;onal 
opportun•tY 

• Typmg • ~tenograpl>y 
• Bookl<eepmg • Speedwntrng 

v,ses \hi! s1udtml council. c\ubs, 
eommittHs and prtisentetobns Ethics & 

,\loral Values 
.direct 1nsp1ratiOn of 1he lohy 

moral and 1>thjcal teaCh•ngs o1 
our 1radinon: tr>e very areas 
wh1ch coMemporary soc•e1y 
tends to elntimate 

Bais Kaila Educational Philosophy 
With SMALL CLASSES, INDIVIDUAL ATTENTION and WARM TEACHER-PUPIL 
RELATIONSHIPS, an atmosphere of UNDERSTANDING, DEVOTION and MUTUAL 
RESPECT prevails. Each girl \s motivated to reach her greatest potential, spiritually, 
intellectually, socially and emotionally, so that upon graduation she epitomizes a Bas 
Yisroel of the highest calibre in every sense of the word. 

Rabbi Shmuel Mayer 
Menahel 

Rabbi Yisroel Schenkolewski 

Mrs. Esther Geattel Krishevsky 
Principal 

Dean 

For furtMr infarmation and registration, apply to Bats Kaila Torah Preparatory High School for Girls 
503 Ele!X!nth A1.1enue • P.O. Box 150 • Belmar, N.J. 07719 • 1201! 681-9400 

Or contact our Lakewood o{fu:e at 1201 J 364·3002 

give him the impetus he needs? Can 
one Jew who hasn't had the 
background relate to another who 
has, but seems in a state of 
religious/secular tension? 

One statement of Rabbi Schwartz 
that I feel sums up his thesis: "The 
normative Orthodox.... spells 
danger: he demonstrates that con
temporary American society is not 
incompatible with the religious 
practices of pre-war Poland: he is 
proof that it was not necessary to 
discard the Shulchan Aruch to reap 
the benefits of American 
pluralism." I thoroughly disagree 
with this conclusion - and it is the 
only area of Rabbi Schwartz's arti
cle with which I thoroughly dis
agree. Look at day schools in almost 
any modern Orthodox community. 
Are they able to demand adherence 
to standards? Are modern 
Orthodox synagogues able to de
mand minimal levels of piety on the 
part of their members - or in some 
cases of their officers 7 

I don't take anything away from 
those who are able to maintain the 
difficult blend of secular and 
religious, but it is not at all easy for 
the "newcomer." just as the arba 
minim allows for differences among 
Jews, so must there be allowed dif
ferent paths to return to the True 
and Eternal Source of Torah. Please 
don't allow some of the negative 
aspects of the current interest in 
"exotic" aspects of Yiddishkeit to 
sour you who have so much in
fluence in the Torah community 
(readers of The Jewish Observer) to 
the possibility of sincere desires on 
the part of baale teshuva to find 
themselves in a form of Judaism 
that you personally feel has been 
overworked. You have a lot to offer 
us, but some of us need the inten
sity (yes, even the "shuckeling") 
and the often agressive warmth. 
Don't fight it too much. It's all some 
of us have to fall back on when 
social and family obstacles seem in
surmountable. 

NAME WITHHELD UPON REQUEST 

(From a Mid-Western community 
in the U.S.) 
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Rabbi Schwartz Comments: 
Not surprisingly, some people 

appear to have drawn a wrong 
impression from some of my 
remarks ("Orthodoxy - Exotic and 
Otherwise," Jan. 1978), and a few 
words of disclaimer are perhaps in 
order. 

A non-observant Jew who 
decides to become observant - a 
baa/ teshuva - may find the Chas
sidic Jew more appealing for being 
more readily identifiable as an 
Orthodox Jew, a point of more im
mediate contact with observance 
than he would a "plainclothes" 
Orthodox Jew. 

But for the non-observant Jew 
who seeks legitimacy as a historic 
Jew, and whose non-observance re
jects the uniform of observance as 
his own, the conspicuousness of 
some Orthodox Jews becomes a part 
of his rationale for remaining non
observant. On the other hand, the 
"plainclothes Orthodox" negate his 
claim that he must remain non
observant in order to remain part of 
''mainstream America." 

criterion, however, is not ap
pearance, but commitment. To a 
person seeking commitment, ap
pearance can help bring it closer. To 
a person rejecting commitment, ap
pearance can help keep it distant. 
Appearance is a means, not an end. 

(RABBI) ELKANAH SCHWARTZ 

Brooklyn, New York 

The next mesechta, c•i,l, in the cufrent 
Daf, Yomi cycle, iS cOrita'ined ln a 'Uhique 
pocket~size volu1ne, as an aid forpartieipah:ts 
in, th_e daily Talmud study program-, 
pubHshe_d by the D_af Yomi CommisSion of 
Agudath Israel of Amer_ica._ Measuring S_ 
1/2" x 8"; it can be carried and studied 
regardless of Mere one may be during the 
day. 

These Gemoras will -not be available in 
book stores-._ The vofurn:e was published -On a 
non~profit basis a'nd is available at cost from 
the Oaf Yoffii Conlm'is'sion. 

This is 'fhe sixth of a series of -Daf Yomi 
Gemora volumes being published in this foi:.:._ 
mat To obtain -a copy, one_ should send ,a 
check of $2.:SO with his name and address to: 

DAF. YOMI COMMISSION AGUDATfl 
ISRAEL OF AMERICA 5 BEEKMAN 
STREET NEW YORK, N. Y. 10038 . . 

"RUACH COUNTRY" 
happy campers named 

it that way 
- a great staff keeps it 

that way 
Shouldn't your kids give their 

spirits a lift! Get them into the 

spirit of things! Let them spend 

their summer in 

RUA CH COUNTRY! 
CAMP AGUDAH CAMP BNOS 
for boys for girls 
Ferndale, N.Y. liberty, N.Y. 

N.Y.C. office: 
5 Beekman St., N.Y.C. 10038 

(212) 964-1620 
A Project of Agudath Israel of America 

Beyond doubt, Chassidus has a 
legitimate appeal of its own quite 
beyond externals. The essential 

SCHECHTER'S 
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FACTORY OUTLET 
313 3rd Street 

Jersey City, N.J. 
(201) OL 9-9300 

DIRECTIONS' 
By Car: 14 blocks from 

Holland Tunnel 
By Train: 5 block from 

Grove St. PATH Station 

SPECIAL 
CONSIDERATION 

TO YESHIVA 
STUDENTS 

We have the largest 
selection of name brand 
men's hats in the world 
at lowest factory prices 

Try MODERN HATTERS and you'll discover
ITS MORE THAN WORTH THE TRIP! 

Chag Someoch to our patrons and friends 
The Shachnow Families 

THREE VENERABLE ROSHEI YESHIVA 
TURN TO US 

Upon the urgent pleas of HAGAON HARAV ELIEZER 
SCHACH, X"\!l'?w, we turn to you, our merciful 
brothers and sisters. A truly distinguished Talmid 
Chacham from Israel has been forced lo come 
here. His wife has undergone major surgery and 
requires twelve months of very expensive therapy 
with her life hanging in balance. A large family 
awaits the return of their mother in restored 
health. Meanwhile, a father and husband who has 
always depended on the labor of his.hands must 
seek help to cover the enormous expenses. 

We urge you to respond generously. May 
Hashem Yisborach bless her with a Refuah 
Shleima and bless you in the merit of your warm 
heart and open hand. 

f\1Ahbi lv1uslw Fein::tdn R11l:lii Yaakov Ka1nen1:tzky 

Please send contributions to: 
Rabbi David Singer - Nosan Chesed Fund Inc. 

c/o First Cong. Anshe Sfard 
4502 - 14 Avenue 

Brooklyn, N.Y. 11219 

Tax-deductible checks may be made payable to 
NOSAN CHESED FUND INC. 

:r: The 
alternative 

for religious 
families who 
!~~;~ajt~v~~~rri,~::who ~ant ~O 
feel that to live in Israel and I' 
to experience a total relig- t • 9 
!ous ~nvironment means !iv- f'7ie m 
1ng In Jerusalem. That • 1', 
alternative is Garin Merom 
Zion a Moshav Shitufiwhich I ra l 
isnowforming. s e ... 
On our future Moshav: ,.. 
• Each family lives together 

in its own modern home (at greatly subsidized costs). 
• Free Yeshiva and Kollel education for children. 
• A broad and diversified economic structure; a highly 

successful agricultural system; light industry; an edu
cational facility. 

• Shiurim in "Limudei Kodesh." 
Come live and work in a complete religious 

environment wlth other benai-Torah. For 
more information call (212) 924-9475 
Poale Agudath Israel Suite 811, 156 Fifth 
Ave., New York, N.Y.10010. 
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Agudath Israel Urges End to Job Discrimination 
Against Orthodox Jews 

The U.S. Equal En1p!oyment Oppor
tunities Commission (EEOC) was urged by 
Agudath Israel of America to adopt new 
strict guidelines and to otherwise influence 
business to end discriminatory practices in 
employment against Orthodox Jews. In 
testimony at an EEOC hearing in New York 
on Thursday, April 6th, chaired by Commis
sioner Eleanor Holmes Norton, Rabbi 
Menachem Lubinsky, director of Project 
COPE, told the Commission that Orthodox 
Jews "still face enormous hardships in 
locating employment because of their 
religious beliefs." 

Citing the experiences of the Agudath 
Israel career guidance and job training 
agency as guide, Rabbi Lubinsky noted that 
despite legislation "there still exists a subtle 
discrimination in the business sector which 
affects thousands of Orthodox Jewish job 
seekers. In addition to Sabbath observance," 
he said, "wearing a yarmulke or Chassidic 
garb continues to be a major handicap in 
seeking employment." 

The Agudath Israel spokesman urged the 
Co1nmission to adopt new guidelines, es~ 

pecially in light of the confusion that has 
resulted from the much publicized Supreme 
Court decision in the TWA vs. Hardison 
case, in which the Supreme Court exempted 
TWA from accommodating a Sabbath 
observer on the grounds of "undue 
hardship," which was increased costs. In ad
dition, Rabbi Lubinsky made a strong appeal 

for a broad educational campaign targeted at 
business to familiarize employers with the 
unique needs of Orthodox Jews and other 
special groups. The Agudath Israel statement 
continued: '"As a result of our experiences 
with both employers and employees, we 
would strongly urge that education be a top 
priority of those that are concerned with ac
commodating the religious needs of 
employees. This approach, coupled with new 
strict guidelines following 'Hardison' is cer
tain to have positive results." 

In a special appeal to the business com
munity, Rabbi Lubinsky said: "Employers 
would do well to note that their customers 
and others with whom they deal on a daily 
basis are ahead of them and fully perceive 
that pluralism in America is a reality to be 
seen and appreciated in every facet of 
society. Business should not be exempted 
from cultural pluralism." 

Agudath Israel of America was one of the 
early pioneers in mobilizing support for 
legislation to protect the Sabbath observers 
in public and private employ. Citing the 
more recent example of serving more than 
15,000 job applicants at Project COPE, the 
Agudath Israel leader concluded that accom
modation was possible "with a small measure 
of good will by employers." Agudath Israel 
lauded the EEOC for conducting the hear
ings and for its demonstrated sensitivity to 
the problems of meeting the religious needs 
of working Americans. 

Agudath Israel's "Operation Purim" 
Brings Cheer to 15,000 Elderly and Infirm Jews 

More than 15,000 Jewish aged, sick and 
shut-ins benefited from special programs on 
Purim, sponsored by the youth and senior 
citizens divisions of Agudath Israel of 
America. Rabbi Baruch B. Borchardt, ex
ecutive director of the organization, called 
the Purim program the largest ever under
taken in New York's Jewish community. 
Some of the highlights of "Operation 
Purim" include the following: 

•More than 2500 Shalach Monos packages 
were delivered by volunteers of Bnos 
Agudath Israel to Jews in hospitals, old age 
homes and nursing homes. The sites are part 
of 32 institutions visited weekly by the 
Agudath youth division for girls. In addition, 
300 homebound Jews were visited by the 
volunteers on Purim. 

• Accompanied by bands and soloists, 
Pirchei Agudath Israel volunteers brought 
the holiday spirit of Purim to thousands of 
elderly Jews in institutions. One of the many 
objectives was to thwart the efforts of mis
sionary clergy to reach the elderly on Jewish 
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holidays, as well as to bring the holiday spirit 
into the institutions. 

• Zeirei Agudath Israel conducted its fourth 
annual Yehoshua Eisen Megillah Program. 
300 volunteers fanned out across the New 
York City metropolitan area to read the 
Megillah before a total of 2,000 in
stitutionalized and bedridden patients. 

• For the first time, Agudath Israel's reach
out division, the Jewish Education Program 
(JEP) sponsored a Purim Parade. More than 
5,000 people gathered on Baro Park's 13th 
A venue to be part of a carnival-like at
mosphere, with an abundance of music and 
joy. 

• At Agudath Israel senior citizen centers 
throughout the city, 1,000 elderly par
ticipated in special celebrations and 
festivities. A large number of shut-ins also 
received special holiday meals. All these ac
tivities are part of Agudath Israel's aims to 
provide c'1essed (acts of benevolence) with a 
distinctive Torah flavor to the community. 

Community Services Division 
Launched By Agudah Agency 

Outreach for the homebound elderly, 
work with Russian imnligrant youngsters, 
neighborhood housing and commercial pro
jects, equipping a vocational library, and 
working on an Orthodox Jewish Archives, 
are amongst a number of new projects to be 
launched by the new Community Services 
Division of the career guidance and job train
ing agency of Agudath Israel of America: 
Project COPE. Funded under a special grant 
from the Comprehensive Employment and 
Training Act CETA Title VI, the projects will 
be performed by 50 previously hard-core un
e1np!oyed people. 

The carefully-screened projects, based on 
com111unity needs, involve such Agudath 
Israel agencies as Project COPE, Southern 
Brooklyn Co1nmunity Orga1'ization, Jewish 
Education Program, Commision on Senior 
Citizens and Project RISE. It also services 
such outside agencies as the Ohel Children's 
Home and the Dorchester Senior Citizens 
Center. 

In making the announcement, Rabbi 
Menachem Lubinsky, director of Project 
COPE, stressed that the project will fulfill a 
dual purpose by assuming essential com-
1nunal activities as well as provide employ~ 
men! for those most in need. "The 
overwhelming response by applicants to our 
announcement was the best indication of the 
extent of the unemployment prevailing in 
our comn1unity: 400 applicants applied for 
the 50 jobs in a two-day screening period." 

The new project will operate out of 
Agudath Israel's main headquarters at 5 
Beeknlan Street and will be headed by Rabbi 
David Seeve, formerly the director of 
counseling at Project COPE. 

18AVENUE 
SEFOIUM & GIFT CENTER 

5001.-.1& Avenue 
Brooklyn,. N, Y.11204 

(212) 6:Jj•U%!1 

• Ltrge Hled!Qn of !111"11!11 

an~ Engl"~ 1oo1te 
• We sell exclutlvet,: •tr 

lecture tapu bf . 
Rabbi Avlgdo~~ ~1~0\11• · 
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1200 At Pirchei Agudath Israel Siyum Mishnayos 
A record number of more than 1200 young 

boys, rnen1bers of Pirchei Agudath Israel, 
participated at the 15th Annual Siyum 
Mishnayos which took place on March 11th 
<1t Yeshiva and Mesivta Taras Emes 
Karninetz in Bora Park. This year's Siyum 
wa.s in honor of the memory of the Gerer 
RebbE', ?":tt the late venerable head of the 
Moetzes Gedold Ha Torah of Agudath Israel 
in Israel. 

Meir Bouskila, 13 of Monsey, New York, 
is this year's champion, having achieved the 
distinction of knowing 1350 Mishnayos by 

heart. Meir and runner-up Sholoin Perl, 11, 
from Montreal, who came in with 1100 
Mishnayos, were amongst the large number 
of children fro1n 35 cities who spent the 
Shabbos as guests of Pirchei Agudath Israel 
in Boro Park. 

The youngsters heard inspiring addresses 
frmn Rabbi Yisroel Yitzchak Piekarsky, 
Rosh Yeshiva of Tornchei Ternirnim and 
Rabbi Yehuda Oelbaum, president of the 
Agudath Israel of 16th Avenue, who served 
as chairn1an. 

Zeirei Agudath Israel Publishes Haggadah 
A group of Yeshiva students have com

piled and published The Haggadah Treasury, 
a new publication of Zeirei Agudath Israel. 
the youth movement of Agudath Israel of 
Arnerica. An attractive, handsomely bound 
200 page volume, the Haggadah consists of 
the traditional text and English translation 
with an English language commentary culled 
fr()m dozens of sources, giving insight, in
spiration, and meaning to the Haggadah. 

The Haggadah Treasury is unique in that 
the entire commentary was collected by 
Yeshiva students: Edited by Rabbi Nasson 
Schennan, who has also been responsible for 
n1any of the volumes in the award winning 
Art Scroll Series, The Haggadah contains 

warm letters of support from two out
standing Torah personalities on the 
American scene: Rabbi Moshe Feinstein and 
Rabbi Gedaliah Schorr. The Haggadah also 
has a special section on the ha!achos of 
Pesa,.ch, including accurate measurements for 
the Seder mitzvos. 

Early sales of the volume are very en
couraging, according to information corning 
into the offices of Zeirei Agudath Israel o! 
America. T/1e Haggadah Treasury can be 
purchased by sending $5.00 (including 
postage and handling) to Zeirei Agudath 
Israel of America, 5 Beekman Street, N.Y.C. 
10038. 

PROFESSIONAL THERAPY ASSOCIATES 
ORTHODOX CERTIFIED SPECIALISTS 

LEARNING DISABILITY SERVICES 
SPEECH THERAPY - BEHAVIOR MODIFICATION 

INDIVIDUAL PSYCHOTHERAPY MARRIAGE COUNSELING 

NEW JERSEY 

CHILDREN - ADOLESCENTS - ADULTS 

PRIVATE OFFICES 
NEW YORK CITY ROCKLAND COUNTY 

(201) 826-7547 (212) 435-2212 

I Come To . 

i ko6her Country 
@q·a!~ Supervised 

I Formerly Kosher King 

I 
1501 Surf Ave Coney Island 
Whitehead Hali Brooklyn College 
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"From the Rebbe's Table" 
publislud by 

THI NE\\I tNGLANO CHASSIDIC CENTER 

THE FIRST PUBLICATION Of ALL 
THE Z'MIROS 

OF SHABBOS AND YOM TOV 
WITH ENGLISH TRANSLATION 

AND COMMENTS 
New English Translation 
Opposite Hebrew Text 

St>autiful, Simple Typ<' Fe1.ce 
I O(l p11.~t'$ •lf stm,~s for Shabbos. Cl1mrnkah, Purim 1111d 
Li!.~ 1r0•1H". /ilsn Sh1•n11 A•odw~, Pirlyo» Hahr» and 
~'mir,bftir Bris Mil11l1 and mort. Thr entir~ i<iddu.~h mt 

""'"'' p11.~r, lr<Hr~lt:i1rd and tr~r1slita11ted. 

A COMPLETELY NEW 
HEBREW~ONLY 

EDITION 
AVAILABLE fOR ONLY 

$1.50 

$250 
Special Rates 

nn large Orders 

TO ORDER: Make Check Payable to: 
NEW ENGLAND CHASSIDIC CENTER 

and send to: 1710 BEACON ST., 
BROOKLINE, MA. 02146 

Distributor: Israel Book Shop. 410 Harve1.rd St. 
Brookline, MA. 02146 

Strive for Truth by Rabbi Eliyahu Des·· 
sler. The first translation of the classic 
Michtav Me-Eliyahu rendered into 
English and annotated by Aryeh Carmell. 
Part one, hard cover $6.95, paper back 
$4.95. A most important addition to our 
Torah Classics Library. 

Ahavath Chessed - The Love of 
Kindness as required by G-d by the 
Chafetz Chaim. English translation by 
Leonard Oschry second revised edition, 
paperback $4.95, hard cover $7.50. 

The Book of Our Heritage by Eliyahu 
Kitov. New thoroughly revised and cor
rected edition, 3 volumes, hard cover: 
$27.50, paperback $16.50. 

Duties of the Heart - Chovoth 
Halavavoth by Bachya ben Joseph ibn 
Paquda. Hebrew text and English transla
tion by Moses Hyamson, 2 volumes, 
paperback $9.75, hard cover $17.50. 

A T zaddik in our Time - The Life of 
Rabbi Aryeh Levin by Simcha Raz, 
paperback $6.95, hard cover $12.50. 

The World of Prayer by Rabbi Dr. Elie 
Mt1nk, 2 volumes paperback $8.75, hard 
cover $17,50. 

Judaism: Thought and Legend by Meir 
Meise/es. An anthology on ethics and 
philosophy throughout the ages, paper
back $7.95. 

PHIUIPP fEUDHEIM INC. 
96 EAST llROAOWAV, N V ., 10002 
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Bung.ci.low Colony 

(formerly Lebanon) 

A_CCO¥_MQO_AT_IQN$ 

'''"""'""""""' 

ANNOUNCING THE LONG-AWAITED 
PUBLICATION OF THE SEFER 

li'T l:l'l!J ni"1rt 
THE CUTTING AND GROWING 
OF THE BEARD IN HALACHIC 

PERSPECTIVE 
&,.,An encyclopedic digest 

?-Compiled from Talmudic and Rabbinic 
literature throughout the centuries 

?- Printed with endorsements of leading halachic 
authorities of our times, including their 
opinions, especially concering electric shaving 
machines 

?-728 pages 

AVAILABLE AT DISCOUNT AT ALL HEBREW BOOKSTORES 

Distributed by Z. BERMAN/Books 
1340 53rd Street I Brooklyn. N.Y. 11219 

DEMONSTRATE YOUR SOLIDARITY 
with the historic effort to build a 

NATIONAL TORAH COALITION 
under the leadership of the Gedolei Torah, providing Orthodox Jewry 

with an effective voice and arm, by participating in the 

56th ANNIVERSARY DINNER Of 
AGUDATH ISRAEL Of AMERICA 

Sunday eve. June 4, in the N.Y. Hilton, N.Y.C. 
The following awards will be bestowed: 

RABBI EDWIN KATZENSTEIN RABBI CHASKEL BESSER 
will receive the 

HAGAON RAV AHARON KOTLER 
MEMORIAL AWARD 

for distinguished service to Torah 

will receive the 
MOREINU Y AAKOV ROSENHEIM 

MEMORIAL AWARD 
for distinguished service 

to Agudath Israel 

JOSEPH M. ENGEL 
will be honored as 

The SHEARIS HAPLEITOH 
MAN OF THE YEAR 

with the 
REB ELIMELECH TRESS 
MEMORIAL AWARD 

Branch Service Awards will be presented at this occasion 
Please make your dinner reservation NOW! $120 per couple, no appeals 

Agudath Israel of America 
5 Beekman Street I New York, N.Y. 10038 

A half-page Greeting Ad of $180 includes 2 reservations at the Dinner 
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in Boro Park Announces the continuation of our 

One Year Intensive Seminary Course 
in September,1978 

This full-day program will be conducted concurrently with our regular 2-year half-day 
program and graduates will receive a full teachers license duly recognized by 

Torah Umesorah. 

The complete range of courses will be offered using the same recognized teachers 
of our stqff. Residence in the dormitory is open to all applicants, and they will be woven into 

the fabric of our entire Seminary program including the existing 2-year program. 

Applicants to all programs 
• High School • Evening Courses • 2-year Day Seminary • I-year Intensive Seminary 

may apply by letter or by phone to: 

Sara Schenirer High School & Seminary 
4622 14th Avenue Brooklyn. N. Y. 11219 (212) 633-8557 

<~~~£~ CAMP KOL TORAH 
'\\ :'l'l•~'~,P), A UNIQUE TORAH CAMP OFFERING A COMPLETE LEARNING AND 

~ cAMP ,,! RECREATIONAL PROGRAM FOR YESHIVAH STUDENTS AGES 10-16 
KOl. TORAH 

• Intensive Torah Atmosphere • Boating 
• Ail organized sports activities • Shiurim conducted by experienced teachers on 

Chumash. Halacha, Gemorah and Meforshim 
• Swimming and water , oorts 

• Trips and excursions to places of interest 
in the Mid-West. 

Baltimore: 
Chicago: 

Cincinnati: 
Columbus: 
Detroit: 

Miami: 

LOCATION: Scenic grounds of the Telshe Yeshiva campus in Northeast Ohio. 
SEASON: Tamuz 21 - Menachem Av 19 (July 26 - August 22) 

RA TES: $340; euursion and insurance optional 
For further information contact the representative in your area: 

Rabbi V. Rosen (301) 358-4577 Monsey: Rabbi E. Goldfischer 
Rabbi Avrohom Weil (312) 973-6715 Montreal: Rabbi I. Zryl 
Rabbi R. Levinson (312) 267-9151 Moshe Friedman 
Rabbi Z. Meisels (312) 583-0962 New York: Rabbi F. Steinmetz 
Rabbi M. Deutsch (513) 531-6142 Phoenix: Rabbi L. Scheinbaum 
Dr. I. Fried (614) 237-5780 Pittsburgh: Rabbi A. Brodie 
Rabbi S. Kaufman (313) 967-3352 Rabbi G. Brea 
Avrohom Borenstein (313) 967-3502 Toronto: Rabbi S. Moddel 
Rabbi Z. Leff (305) 651-5507 Rabbi S.N. Mandel 

(914) 356-7964 
(514) 739-6028 
(514) 273-6478 
(212) 436-0141 
(602) 266-6549 
(412) 521-4975 
(412) 421-7752 
(416) 783-2557 
(416) 781-1468 

Minneapolis: Rabbi H. Dachs (612) 922-0524 Rabbi E. Appelbaum (416) 781-8632 
Rabbi H. Roberts (612) 920-1247 

or write to the registration office for further information: 
CAMP KOL TORAH - 28400 EUCLID AVENUE - WICKLIFFE, OHIO 44092 

Tel. (216) 943-5300 


