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Ezriel Toshavi 

''Peace''-
Anatomy of a Dramatic Change 

The events of the past few months have ushered in a 
welcome relaxation from the unrelenting tension that 
has gripped Israel virtually since the founding of the 
State thirty-one years ago. After a continuous state of 
war with all her neighbors, the one confrontational 
enemy that had been most responsible for this bel
ligerency and proved the most threatening adversary on 
the battle field has sat down with Israeli representatives 
and signed a peace treaty. 

True enough, few people are deluding themselves 
into believing that we have finally achieved the peace 
for which we have been praying for millennia. Banners 
decorated with doves and tri-lingual peace slogans 
notwithstanding, we know that we have yet to realize 
the fulfillment of the concluding request of our every 
prayer, our every Kaddish: "May He who makes peace 
in the upper spheres bring peace to us and all Israel"! 

Moreover, it is obvious that it is even premature to 

EZRIEL TOSHAVI observes the Israeli scene for JO readers. 
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celebrate a total cessation of warfare. Erstwhile 
moderates, such as Hussein, have gravitated into the 
camp of rabid belligerents; Ayatollah Khoumeini is 
now calling the shots in once friendly Iran, which has 
now turned over the Israeli embassy building to the 
PLO; the PLO, and the Palestinians in general, are 
basking in new respectability; and even the Egyptian
Israeli friendship may yet go the way of the Syrian
Egyptian union of the short-lived United Arab 
Republic of a decade ago. Furthermore, Israeli military 
might, security and economy are tied to American 
foreign policy, fiscal stability, oil dependency, public 
generosity and political mood as never before. Can 
these be depended upon?-and for how long? 

But all of these clouds do not mitigate the tremendous 
relief, that we have reached a point-in whatever form, 
for whatever duration-where an ominous threat does 
not lurk at Israel's border to the south. And the steadily 
mounting loss of lives in war, totaling in the tens of 
thousands since 1948, has finally come to a stop. This, 
above all, cheers Jewish hearts the world over. 
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PEACE 
Of Flaws and Effects 

Some go beyond the tenuousness of the peace, and 
say it is no peace, but a ruse, and deserves mourning 
not celebration, for Israel is conceding territory that is 
irreplaceable as a defense buffer, gaining nothing of 
substance in return. While their arguments are not easy 
to refute, others are quick to point out that Israel could 
not conceivably ignore the Sadat peace offensive, and 
still maintain any sort of image in the international 
community as a seeker of peace. More important, Israel 
simply cannot afford to by-pass any opportunity for 
peace, no matter how slim, when the alternative is con
tinued bloodshed. 

While everyone must find some relief in the gestures 
of peace-making, critics and defenders alike must also 
accept that it is inevitable that both options facing us 
were unattractive. This dilemma is typical of political 
choices that are forced upon us in this less-than-perfect 
world of ours, especially in regard to Eretz Yisroel. No 
doubt, those who believe that the creation of the 
Medina is part and parcel of the flowering of the ge'ula 
cannot come to grips with the quandary we face, find
ing no fully gratifying resolution to the "peace" 
problem, when the Medina should usher in an era of 
unequivocal normalcy and peace. But to the rest of us, 
who did not see the creation of the state as As'chalta 
deGeula, it should not be surprising that both sides of 
the coin are direct products of a situation that means 
that there is an abundance of work for Moshiach to 
accomplish ... And, the choices being what they are, 
we gladly opt for cessation of bloodshed. 

Relinquishing Lands: Too High a Price? 

The immediate terms of the peace agreement call for 
evacuating Sinai. This means relinquishing a heavy 
investment of money, energy and military installations, 
which is being weighed against the obvious gains
making it a difficult price to pay for peace, but certainly 
worth the expense. The future of the administered 
lands on the West Bank -Yehuda and Shomron-is a 
different matter. True, most secular Israelis make no 
secret that they would not object to losing control of 
these lands, preferring to settle for less of the Holy Land 
under full Israeli control. After all, incorporating the 
West Bank and Gaza Strip into Israel and keeping its 
Arab population under military control is an extremely 
tenuous plan-especially in view of the high Arab birth 
rate, contrasted with the low Israeli rate, and the 
mounting Arab restlessness. 

But there are others, for whom full possession of the 
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entire land has a different meaning-those whose dream 
is based on the Divine promise to Abraham: "To your 
seed shall I give this land." They view our millennia
long historical experience and our destiny as a people as 
intrinsically bound with inhabiting all of the Holy 
Land, not merely isolated parts. As G-d promised 
Abraham: "And I will give to you and your children 
after you ... ALL of the land of Canaan as an everlasting 
estate ... " (Bereishis 17, 8). Permitting sacred acreage 
to slip from our hands has a special stabbing effect to 
this Jew. In its way, it can represent a distancing from 
our dream of fully inhabiting the land, and is an 
extremely high price to pay for promises of peace. 

But considerations of pikuach nefesh - the preserva
tion of life - are of overriding concern; and as 
numerous Gedolei Torah have said time and again, the 
mitzva of "Lo Se'chaneim (Do not grant others posses
sion of the Land)" -the halachic prohibition against 
selling any lands in Eretz Yisroel to a non-Jew-does 
not prevail in a life-and-death situation. Rabbi Eliezer 
Menachem Schach X"o•?w the venerable Ponovezher 
Rosh Yeshiva, wrote the Agudath Israel Knesset repre
sentatives: 

"With reference to the question you asked me 
on how to vote - for or against- the peace treaty 
between Israel and Egypt which will be discussed 
in the Knesset: 

"My brief reply to you is that there is no 
shadow of a doubt that we are obligated to agree 
with every step towards peace in any form. We 
are obligated to accept any compromise that can 
bring peace closer since much bloodshed will be 
prevented as a result of peace. 

"And all discussions about the prohibition 
regarding 'lo sechaneim' and the issue of G-d's 
promise that all of the land was given to us in its 
entirety - according to our situation in our era, 
there can be no basis for such views since this 
does not depend upon us. Our obligation is 
strictly to better our ways in the observance of 
Torah and Mitzvos, and then surely we will be 
worthy of the fulfillment of G-d's promise. We 
must pray that G-d will bless His nation with 
peace. " 

True, we dream of inhabiting "all of the land of 
Canaan," as G-d promised. But the means for achieving 
this is not by military might, but by directing our 
actions so they reassure the true Master of the Land that 
we pursue the goal He described to Abraham in the 
closing words of His promise: "I will give you ... all 
the land ... so I may be your G-d" - much as Rabbi 
Schach delineated in the closing lines of his letter. 
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While everyone must find relief in the gestures of peace-making, 
critics and defenders alike must accept that all choices available must 
be unattractive in this less-than-perfect world of ours ... leaving 
over much for Moshiach. 

A Time to Reflect 

So we have finally reached the point where there can 
be serious talk about opening Israeli-Egyptian borders 
to trade, tourists, and student exchanges; and the time 
is no longer distant when one will be able to dream 
about eventual demobilization, and the country will 
finally anticipate relief from the terrible pressures of 
feeding the greedy war machines - to the tune of over a 
third of the national budget. Soon, it is hoped, the army 
uniform will no longer be a ubiquitous reminder of 
threat of war and of lives already lost, nor will military 
service so dominate everyone's life plans. - And then? 
And then people will be able to ask themselves, "Where 
have I come from?" and, "Where am I heading?", 
which should lead to the concluding consideration: 
"Before whom must I give an accounting?" 

Confronting these questions could lead to a restruc
t.uring of lives along the lines of Torah heritage and our 
Torah destiny. They could . .. but, on the other hand, a 
relaxation of wartime tensions could lead elsewhere -
to a selfish turning inward, focusing on personal 
whims, with an emphasis of material gains and 
emotional gratification. Anyone who has lived in a 
cduntry mobilized for warfare - whether World War II 
America or 1967 Israel - remembers how disparate 
segments of the broad populace were galvanized into a 
cohesive unit, brimming over with patriotism and here
tofore untapped resources of altruism ... Nothing 
unites a people as much as the domination of their 
national priorities by simple survival. Once this sur
vival threat is gone, however, the country often goes on 
a binge of overcompensation for the austerity it suffered. 

Relief and Relaxation 

Of course, few experiences can match the relief of 
resolving a personal (or national) crisis and everyone is 
anxious for its advent. Undoubtedly, a similar feeling 
marked the Jewish emergence from confinement behind 
ghetto walls, in the early 1800's. Until they were 
"liberated" from the ghetto, Jews could only dwell on a 
designated ]udenstrasse - usually crowded and beset 
with filthy conditions-engage in narrowly prescribed 
means of earning a livelihood, and not stay beyond the 
ghetto walls after nightfall. At the same time, ghetto 
walls represented more than confinement; they also 
meant protection from corrosive influences of the out
side world. To be sure, no one living within a ghetto 
would greet the crumbling of its walls with anything 
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but jubilation. Yet, the accompanying result was expo
sure to debilitating influences that proved to be a threat 
to Kial Yisroel' s spiritual integrity. 

By the same token, the relief at achieving peace is not 
without its attendant challenges: Who is to say that, 
come peace, everyone will recognize that simply to live, 
or even to flourish, as just another Levantine state 
indistinguishable from the rest, is not life, but national 
death? We certainly welcome the prospect of no more 
trenches dug in against foreign invaders, but they did 
have one positive function-as initiators of "foxhole 
faith." If the student-age population fails to gravitate to 
emuna without foxholes, then the absence of warfare in 
its own way may be cause for as deep a concern for 
survival as is a face-off with belligerent neighbors. 

In addition, "open borders" may spell "open 
families," assimilation, and even intermarriage with our 
Arab neighbors-especially when the culture, the way 
of life, and the sons and daughters of our erstwhile 

EGYPTIAN STUDENTS INVITE ISRAELIS 
By Yitzhak Rabi 

NEW YORK, May 1, (JTA)-Amin Ebady, 
chairman of the Egyptian Student Organization 
in New York University, extended an invitation 
today to Israeli students here to come and par
ticipate in Egypt Day celebrations on May 9, at 
the NYU campus. According to Naomi Ben
Gur, national secretary of the Israeli Student 
Organization (ISO) in the U.S. and Canada, 
the invitation came by telephone this morning 
at the headquarters of the ISO here. 

"Amin told me that in view of the new era of 
peace that started between our two countries, 
his organization would like to have a group of 
Israeli students at this year's celebration of 
Egypt Day. He invited us to share an Egyptian 
meal and view Egyptian movies," Ben-Gur 
said. She said that the invitation was accepted 
and it was also agreed that the Israeli students 
will bring with them Israeli food and films as 
their contribution to the celebration. 

I Ben-Gur said that she also discussed with 
I Ebady further contacts and cooperation 
II between Israeli and Egyptian students in this 

country and in Canada. 

--------------
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enemies assume the deadly attraction of once forbidden 
fruits now rendered permissible. 

Other groups are looking to the prospect of peace as 
an unrivalled opportunity to embark on new ventures, 
reap new achievements ... The fundraising establish
ment is launching new "peace drives," to justify their 
continued activity . . . Rabbi Stanley Rabinowitz, 
president of "Mercaz," a newly formed Conservative 
segment of the Zionist movement, told colleagues that 
"now that peace is at hand ... we reaffirm our com
mitment and struggle to achieve full religious pluralism 
in Israel, a luxury we could ill afford when Israel was 
beleagured on all sides." Specifically, peace will give 
Mercaz an opportunity to enroll the unaffiliated within 
the Zionist movement world-wide and to provide an 
alternative expression of Zionism for those who object 
to the Orthodox monopoly in the area of religion." 
(quotes from JTA, May 3, '79) 

The Onus on Us 

The Conservatives, the fundraisers, the students all 
see new opportunities and new challenges in the advent 
of peace. We, too, must see the change in atmosphere as 

an opening for embarking on new opportunities for 
Torah to flourish with more strength and more breadth. 
Who else can counter the subtle, yet lethal threat of 
spiritual indifference and assimilation? Undoubtedly, 
this puts the onus on those astute enough to recognize 
it when most others are too drunk with the prospect of 
"no more wars" to even know that the threat exists. 
This means that our Torah camp will be more con
cerned than ever with presenting a life with fidelity to 
Torah as attractive and purposeful; and that "reaching 
out" to our spiritually impoverished brothers cannot be 
the occupation of only a handful, but must somehow be 
the constant concern of all. 

Perhaps the eventual change-over to a peace-time 
society will finally bring an end to the lack of apprecia
tion of the yeshiva population as prime "Defenders of 
the City" through their activities in the Beis Medrash. 
They will then be more at ease with people from the 
mainstream of Israeli life, interacting with them for the 
betterment of all concerned. 

Torah has in many ways suffered displacement from 
the list of national priorities because of war-time con
siderations. We must not permit it to suffer neglect in 
the heady euphoria of peace. Now Torah must 
dominate. ~'r 

Nissan Wolpin 

Combatting the 
Intermarriage Crisis ... 
and Some of the Solutions 

Surveys and Proposals-Our Concern 

The rising number of Jews alienated from our heri
tage is surely one of the major tragedies of our time. 
And nothing within the full range of alienation can 
match the finality of an intermarriage, for it signals the 
slamming shut of the door on the likelihood of future 
generations returning to Judaism. Either the children of 
such a union will be non-Jews, or most probably they 
will be brought up without any understanding of what 
being Jewish means. Thus, every intermarriage is a 
tragedy of many dimensions-to the people involved, to 
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the children to be born, and to Kial Yisroel for its loss of 
precious neshamos. 

The Orthodox community is removed from the scene 
of the disappearing Jew, yet it surely feels the pain of 
such losses more acutely than other groups. Who else is 
closer to the heritage that is losing adherents? Who else 
is more closely aligned with 4,000 years of history that 
the intermarriers are abandoning? And if someone is 
going to reach out to the alienated Jew and reunite him 
with Judaism, who else is more capable of doing so? 
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To be sure, there are emergency measures to use, 
such as those catalogued in Kalman Packousz's book 
How to Stop an lntermarriage 1 which presents last
ditch methods for dissuading would-be intermarriers. 
But, as Mr. Packousz himself stresses, how long can 
one live on artificial respiration? A near-drowning vic
tim must eventually breatheon his own; and analmost
drop-out from Judaism must eventually use both 
Jewish "lungs" on his own. 

In approaching the intermarriage problem from a 
more long-rangt:- view, one might be tempted to dismiss 
studies, reports, and solutions prepared by secular 
defense organizations, or by a Reform rabbi. Unwit
tingly perhaps, they nonetheless represent way
stations out of the fold rather than a retaining force. 
What bearing can their comments have on saving a 
desperate situation? 

This, however, is not the case. Spurred on by the 
rocketting intermarriage rate in America-rising from 
6% in 1950 to a current estimated 40%-the American 
Jewish Committee commissioned a study involving 446 
intermarried couples living in eight communities across 
the United States, and the report it issued deserves our 
attention. First, its probing questions uncovered infor
mation that should be of interest to anyone concerned 
with what is happening. These data may well serve as 
the basis for plans and policies to be formulated by 
communal agencies. As indicators of the direction in 
which the organized Jewish community might be head
ing, the commission's report thus does deserve 
scrutiny. 

By the same token, a leading Reform Rabbi's propo
sal to head off the combined ravages of ZPG, assimila
tion, and intermarriage by engaging in active prosely
tizing cannot be dismissed as just so much opportunis
tic press-agentry. Indeed, because of the prestige of the 
proponent of the idea-Alexander Schindler, president 
of the Union of American Hebrew (Reform) Congrega
tions, and widely respected as former Chairman of the 
Conference of Presidents of Major Jewish Organiza
tions-it received prominent coverage in the New York 
Times, and is being hotly debated in Reform and 
Conservative circles. If this proposal will actually spur 
a campaign to bring "unchurched Christians" into 
Jewry, as he suggests, then this too deserves comment. 
It would be inadequate to concentrate on our efforts to 
keep fellow Jews from drifting from the fold. We must 
also be aware of the proposed resolutions of others and 
the pitfalls they may entail. 

The AJC Survey: Mitzva Statistics 

The American Jewish Committee study is a thorough 
examination of responses of mixed couples, analyzed 
according to the previous religious affiliation of the 
husband/wife, comparison of results in mixed mar
riages vs. conversionary marriages, attitudes of the 
father/mother toward inter-faith friendship/dating/ 
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marriage, presence of religious symbols and artifacts in 
their parents' home, Jewish education of the individual, 
degree of Jewish identification passed on to the chil
dren ... 

The details are fascinating and can give the patient 
student many an insight. For instance, a table on 
"Religious and Cultural Objects in the Parental Homes 
of Born-Jewish Respondents" reveals that 54.7% of the 
parents of intermarried children owned, and/or dis
played a mezuza, while only 7.1% maintained separate 
dishes for dairy and meat ... 45.2% lit Sabbath candles, 
47.5% had Jewish books in their home, but only 12% 
made use of a havdalla set. In attempting to use this 
data, one should bear in mind that keeping "involve
ment mitzvos" (as compared to mitzvos that can be 
reduced to symbols) usually testifies to some degree of 
prior commitment, and such intangible factors will hold 
greater sway than more symbolic reminders of Judaism, 
or selected mitzva performance. Thus one must look 
beyond the mitzva per se, to make judgments. 

Moreover, when considering stress on mitzva per
formance as a retaining force within Jewry, one must 
not simply rely on the mitzva-goreres-mitzva factor; 
that is, the inherent religious magnetism ascribed to a 
mitzva as a means of encouraging more mitzvos. An act 
should also call for some degree of active involvement 
to counteract the tug of assimilation encountered in a 
free society. It would seem safe to surmise that mitzvos 
that can be reduced to "symbols" would be less effec
tive as a means of preserving strong Jewish identity 
than mitzvos that involve the individual in active par
ticipation, calling for an investment of time or money. 

The report closes with a section of summaries and 
conclusions: In mixed marriages (where the non-Jew 
does not convert), little if any Jewish feeling or identity 
is passed on to the children; but where the gentile 
spouse does convert, the sense of Jewish identity is even 
stronger than in many endogamous marriages-simply, 
the report suggests, because the convert had attended 
classes as an adult, and had learned more about Judaism 
than many marginal Jews. Or perhaps, we suggest, 
because the convert had cared enough about his new 
religion to learn something about it. 

The Intermarrying Rabbi 

One other finding of the report is worthy of note: 
When a mixed marriage (where the non-Jew does not 
convert to Judaism) was performed by a rabbi, the 
couple later maintained a greater degree of Jewish prac
tice in married life as compared with couples married 
without a rabbi (though still considerably less than in 
conversionary marriages). Background data cited in the 
report suggest, however, that there is no basis for 
assuming that rabbinic participation was the cause of 
increased religious practice; rather, it was more likely 
the result of some greater degree of commitment prior 
to the mixed marriage. 
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The sampling was too small to permit a hard-fast 
generalization, but taken as interpreted, it does rein
force the judgment of Dannel Schwartz, a Reform 
rabbi, (published in an article in Moment, Aug. '78) 
that, more often than not, those who officiate at mixed 
marriages are motivated by greed rather than by an 
honest attempt at keeping a straying sheep within the 
fold. We certainly share Rabbi Schwartz's dismay over 
the crass attitudes of the rabbis who do perform inter
marriages without meeting the bride and g~oom in 
advance, or exhibiting some other concern over ·ihe type 
of home they will be creating. But the alternative 
implied by Rabbi Schwartz is also dismaying: Trying to 
convince the non-Jewish partner to convert or to join 
the Temple is no solution to the problem; only dissuad
ing the couple from entering this marriage is. 

The Bottom Line 

Among the most significant commen!s in this Report 
may well be the simple truism: "The factor most res-
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Rabbi Joseph L. has admitted that he has far 
more intermarriages than he can handle. As a 
matter of fact, Joseph L's wife and son assist 
the rabbi on a particularly busy day by signing 
state documents and ketubot so that Rabbi 
Joseph L. can get to his next wedding on time 
and doesn't have to do all the paperwork. At 
one board meeting, his intermarriage practices 
brought on demand for early retirement. One of 
the more vociferous complaintants said, "We 
called the rabbi two months before my son's 
wedding and he didn't even make an appoint
ment to see them. He just told my son that he 
was booked on that particular day ... on the 
day my son was to be married, the rabbi had 
five weddings. Not one was a member of 
Temple, and every marriage was an inter
marriage. How do you tell your own kid that the 
rabbi who named him, blessed him, and con
firmed him, doesn't have the time to marry him 
to a nice Jewish girl because he's performing 
intermarriages for strangers?" 

David and Jerinifer Friedman have promised 
themselves that they will ·,never walk into 
another synagogue as long as they live. "We 
called 17 rabbis in the area. Nine of them said, 
'No' on the phone-they wouldn't even talk to 
us!" Five of the others saw the couple and 
refused, but gave them the names of three 
rabbis who would marry them. Two of the three 
agreed to officiate-on the condition that they 
first pay a $150-$200 fee. 

But the harsh fact of the intermarriage prob
lem is that it is a lucrative business. A signifi
cant number of rabbis who defend rabbinic 

ponsible for the Jewishness of intermarried families ... 
would seem to be the extent of Jewish background, 
knowledge, and commitment of the born-Jewish 
spouse." In addition, the ;families of intermarried and 
mixed-married couples-when· compared w\th families 
headed by Jews-by-birth-have the weakest sense of 
being Jewish, if any at all. 'fhe hope that has been 
expressed in some circles that "intermarriage may 
actually add to the Jewish population by bringing non
Jewish spouses and the children qf such unions into the 
Jewish fold"-is not at all supported by the study. 

Surely, up to this point, one cannot disagree with the 
judgments drawn from this study. Indeed, one can 
easily build on them, and project ihat just as some inter
married. Jews retain a measure 'Of identity by virtue of 
background knowledge, a gr~ater measure of back
ground knowledge in their past might have warded off 
this tri;lgic abandonment of our community altogether. 
This should say very much ·regarding the priorities and 
generaI:scope of activities .of communal organizations 
concerried with survival. As the qualitative discussion 
continui:>s, however, the direction it takes is foreboding. 

partici11ation in intermarriage ceremonies on 
the basis of principle make no attempt at all to 
counsel the couple or even to meet them before 
the ceremony. 

One survey of 47 New York state rabbis who 
officiate at intermarriages showed that only ten 
so much as spoke to the couple before the 
wedding. Of the 37 who had no contact with the 
couple, 33 had their secretaries handle all the 
details; four had their secretaries aks the 
couple to come in for a meeting with the rabbi. 
Each of the secretaries informed the caller that 
as long as no other clergyman of another faith 
was present, the rabbi would perform the 
ceremony. In every case, the secretary was 
very careful to make sure that the caller under
stood what the rabbi's fees would be and what 
time the ceremony would begin and end. At no 
point did any of the 33 secretaries even suggest 
that the couple see the rabbi until the wedding. 

The fees requested by all 47 ranged any
where from $75 to $250, and in one particular 
case was $350. When asked why the last fee 
was so high, the secretary said indignantly, 
"Well, he's a national figure, you know." When 
the same rabbis were called again by another 
young woman, posing as a prospective Jewish 
bride planning to marry another Jew, the 
amounts plummeted to between $50 and $125, 
the highest charge being that of the "national 
figure." If there is a principle involved here, it 
appears to be the principle of the fast buck. 
Dannel Schwartz is a rabbi at Temple Beth El in Birming
ham, Michigan. 

(from Moment, Aug. '78) 
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A Startling Suggestion 

The AJC's national study concludes with a rather 
startling suggestion: "Since intermarriage is likely to 
increase, rather than decrease, in the forseeable future, 
the greatest counterbalance to the assimilationist thrust 
of such marriages, in the short run, would seem to be an 
increase in the conversion rate among born-Gentile 
spouses. (Totally ignoring the questionable validity of a 
conversion motivated exclusively by search for marital 
harmony-N.W.) 

"However, since the majority of born-Gentile 
spouses are not likely to convert to Judaism, the deve
lopment of a constructive response to mixed marriages 
must be high on the Jewish communal agenda. For 
though the study reveals little Jewish content in mixed 
marriages, it points to apathy, ignorance and confusion, 
rather than rejection or hostility. It is up to the Jewish 
community to provide the positive experience and in
creased exposure that may lead to greater involvement." 

One of the authors of this study, Dr. Egon Mayer, 
published an independent paper expanding on this 
nebulous-sounding proposal, giving it some frighten
ing specifics. Dr. Mayer introduces his proposal-"The 
Naturalization of Non-Jews Married to Jews" -with 
the argument that: 

"Our research indicates that there already exists a 
small minority of non-Jews in intermarriages, espe
cially the children of intermarriages, who identify as 
Jews or partial Jews without any halachically legitimate 
claim. 

"The secular Jewish institutions are ever more fre
quently welcoming the activity of non-Jewish spouses. 
Their inclusion on UJA Israel Missions and boards of 
Hadassah chapters, on Jewish Community Center 
committees and CJF drives sets a tone in which these 
most powerful communal institutions accept and even 
welcome intermarried spouses, whether it is the stated 
goal of the secular ins ti tu tions or not. 

"This situation suggests that if a new means were 
created for formally bringing non-Jews into the 'people 
of Israel' on secular terms, substantial numbers might 
join, possibly enough to offset the frequently projected 
losses which intermarriage is supposed to inflict on 
American Jewry. Apart from its demographic and 
communal pay-offs, such a mechanism would also lend 
legitimacy to those non-Jews and the children of inter
marriages who have sincerely come to think of them
selves as members of a 'people' though not of a 'faith.' 
Such a mechanism would also strike a more responsive 
cord in the hearts of the many largely secularized Jews 
who marry non-Jews. 

"What is being suggested here is that the ways in 
which one might join the Jewish people be broadened to 
include some sort of a 'naturalization' rite along the 
lines of citizenship rites. One attempt in that direction 
by a religious group is Reform use of Bar/Bat Mitzvah 
as a conversion ceremony for adolescents. Perhaps a 
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Jewish marriage ceremony might be given a similar 
function." (italics ours-N.W.) 

A Formal Secularization of Jewry? 

This newly tailored naturalization ceremony is noth
ing less than a preposterous proposal to officially and 
formally secularize the Jewish people. To assuage the 
fears of those who might thus object to such a proposal, 
Dr. Mayer adds, "Since the 'naturalization' ceremony 
envisioned above is a strictly secular affair, it need not 
involve rabbis in the on-going controversy about 
whether they might perform a mixed-marriage or 
not."-As if the entire problem of Jewish identity were 
one of clerical rivalry;-as if to say that once the con
testing rabbis are removed from the scene, the conten
tion is over! 

Perhaps this type of approach should have been anti
cipated once Jewish social agencies and fund-raising 
institutions began to "welcome the activities of non
Jewish spouses." At the outset, their reasons for doing 
so may have been pragmatic, but the ramifications were 
obviously ideological. For what began as an ad hoc 
gesture of convenience became basis for a policy of 
much further-reaching implications. And now, the 
initial violations of the collective conscience are being 
compounded by their legitimization. 

One might suggest that it would be wisest to ignore 
such outlandish proposals, but that will not make them 
go away. Dr. Mayer has already attracted widespread 
attention on the basis of his work on the AJC study, 
which is being widely quoted. Rather, one must begin 
by simply reaffirming a truth that has been obvious for 
thousands of years-a truth stated succinctly by Reb 
Saadia Gaon in his aphorism: "We are a nation only on 
the basis of Torah." Any other representation is a falsi
fication of our peoplehood. We cannot compensate for 
diminishing numbers by altering our national essence. 

An Unasked Question 

While the information provided by this report is 
intriguing, even informative, it is woefully limited for 
having failed to probe one crucial area. Before embark
ing on the qualitative evaluation of "How Jewish do the 
families of the mixed marriages see themselves?", a 
much simpler question should have been asked: "Are 
the children of this mixed marriage Jewish?" If the 
mother is Jewish by birth, the children are also, regard
less of the father's status. If the father was born Jewish, 
the precise circumstances of the mother's conversion 
are crucial to the children's halachic status. Who super
vised the conversion? Was an Orthodox beis din in 
attendance? If not, the conversion was invalid. The 
mother is not Jewish and neither are her children. This 
is not a matter of denominational rivalry. It is a question 
of basic halachic requirements and determining them is 
imperative. 

In the case of Reform conversion, there is a total 
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absence of standards for procedure. Even the basic 
motions of the requisite rituals of circumcision and 
immersion are often omitted. Recent stirrings among 
Reform Congregations are only "to set up a program of 
minimal standards 'for dealing with the pedagogic, 
spiritual and psychological development of the con
verts.' There was no reference to ritual which is at the 
heart of the halachic approach." (Jewish Week April 7, 
'79 p.55) 

More important, conversions to Judaism under 
Reform or Conservative auspices-even with proper 
rituals-are ipso facto invalid, simply because these 
groups do not subscribe to the basic principles of Torah 
Judaism (such as the eternal applicability of mitzvos, or 
the divinity of the Oral Law). Reform or Conservative 
rabbis cannot qualify for the three-man beis din re
quired for conversion. Besides, how could a Reform or 
Conservative "bet din" usher a non-Jew into a full 
acceptance of Torah and mitzvos, which they them
selves do not accept? Finally, serious doubt must also be 
cast on the effectiveness of some so-called Orthodox 
conversions, if those who have undergone it do not 
maintain allegiance to the tenets of Judaism. And 
indeed, the AJC Report noted that the vast majority of 
those who underwent an Orthodox conversion are cur
rently affiliated with Reform synagogues. 

Only after the validity of conversions in inter
marriages has been determined should the problem of 
integrating these families into the broader community 
be explored. Attempting to do this without clarifying 
the status of the "converted" member creates serious 
pitfalls for people involved and can severely weaken 
Kial Yisroel rather than endow it with new-found 
strength, as some maintain. 

This basic consideration puts a serious damper on the 
report's optimistic discovery that converts' enthusiasm 
for Judaism often excedes that of their born-Jewish 
mates, as well as that of members of some endogamous 
marriages. What good to the Jewish community is the 
enthusiasm of converts who have not really converted? 

The Schindler Proposal 

Just as one cannot afford to ignore the AJC Study in 
spite of all its shortcomings, so too must we take note of 
Alexander Schindler's proposal that Jewry engage in 
proselytizing non-Jews to replenish our diminishing 
numbers, because here, too, the source of the sugges
tion is one that the broad community respects. And we 
must once again point out that the problems this pro
posal presents are myriad: 

We are not out to proselytize others, nor have we 
ever been. Even in those times in our early history (in 
the Persia of Queen Esther, for instance) when large 
numbers converted to Judaism, the geirim were not 
sought after, but turned to Judaism on their own. In 
fact, our tradition calls for dissuading every potential 
convert from taking the drastic step of joining our 
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people (Naomi's dialogue with Ruth is the prototype of 
this approach), and instead is encouraged to seek ful
fillment as a believing hen-Noach (fulfilling the Seven 
Noahide Commands). A Jewish mission to non-Jews is 
totally contradictory to this halachic tradition. 

Dr. Schindler does recognize the peril of intermar
riage to our people, but this does not prevent him from 
proposing to welcome the un-converted partner of a 
mixed marriage into our ranks and to encourage him to 
convert. There is a distinction, he claims, between 
embracing the intermarried and encouraging intermar
riage. The distinction is a subtle one, and we maintain 
that it would be lost to those contemplating marrying 
out. In their view, their marriage couldn't be that bad if, 
after it's all over, the rabbi will be mounting a cam
paign to usher the Gentile partner into the community 
anyway ... a far cry from the seven-day mourning 
period parents once kept when one of their children 
married out of the faith, 

Parenthetically,one cannot help but wonder: how will 
Reform Jews, driven by a sense of impending doom 
emanating from their dwindling numbers, manage to 
sound the triumphal note of their mission? ... And 
how will we succeed in our efforts to persuade our 
Christian friends to deflect their missionizing efforts 
from our Jewish brothers to non-believing Gentiles, 
when others from our own ranks are seeking to win 
"un-churched" Christians to Judaism, instead of 
concentrating on our own? 

It would seem that Dr. Schindler, like Dr. Mayer, is 
dismayed by the mounting loss from within our ranks; 
but instead of building safeguards, they both have 
found a different solution: each in his own way pro
poses to extend the boundaries of Jewry, embracing 
those outside the ranks of our people, to increase our 
numbers with non-Jews who are "naturalized" or 
"converted." 

Where the Solution Lies 

The solution actually lies elsewhere, and Dr. Mayer 
himself has said as much in the conclusion of the AJC 
study (which he prepared with Carl Sheingold): "The 
urgency of adult Jewish education and communal 
outreach (is not) limited to the intermarried . .. , It is 
even more important for many who were born Jewish 
to experience a learning similar to conversion. There is a 
crying need to strengthen Jewish experience and 
identity among American Jews, from earlier childhood 
on, and to continue those ties . ... In the long run, this 
is the only way to assure Jewish continuity and to pro
vide for a meaningful Jewish future." 

We agree. There are no shortcuts or easy roads to a 
full Jewish life. The Torah must be revered, studied, and 
adhered to in its entirety, as presented at Sinai. This is 
the only definition of Jewish living, the only way to 
make Jewish experience successful and rewarding, the 
only way to keep all of our children within our fold. 

"' 
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Rabbi Chaim Dov Keller 

When the Sun Set At Midday: 

An Appreciation of 
Rabbi Raphael Baruch Sorotzkin :i:ii:i17P'1;l1:>T 

-

When the Telshe Rosh Yeshiva, Rabbi Baruch 
orotzkin :i::ii:J1;r P'1l' i:n, passed away on Friday 

I night, 13 Shvat (February 9, '79) the loss was felt 
1 

on many levels - the personal and the communal 
- by his bereaved family, by his yeshiva, and by 
the many institutions and organizations that he 
served as life spirit. 

Rabbi Sorotzkin was born on 13 Shvat, 5677 -
precisely 62 years, to the day, before his death -
in Zhetel, Lithuania, where his father, Rabbi 
Zalmen Sorotzkin,'i"'l'i, was rav. Reh Zalmen later 
earned world-wide recognition as the Lutzker 
Rav, playing a key role in the leadership of 
Agudath Israel in Europe and subsequently in 
Israel, where he headed Chinuch Atzmai-Torah 
Schools, as well as the Vaad Hayeshivos. Reb 
Boruch's mother was the daughter of Rabbi 
Eliezer Cordon 'i"~T, revered Rav and Rosh 
Yeshiva of Telshe. Thus Reb Baruch was brought 
up with the twin heritage of Torah scholarship 
and communal leadership, as exemplified by both 
his parents' families. 

As a young man, Reb Baruch studied under 
Rabbi Elchonon Wasserman, 'i"~T, in Baranovitch, 
and then under Rabbi Baruch Ber Lebovitz 'i"~T in 
Kaminetz. In 1940, he married Rachel Bloch, 
daughter of the famed Telzer Rav and Rosh 
Yeshiva, Rabbi Avrohom Yitzchok Bloch, 1"'o. 
With the outbreak of World War II, they escaped 
to America and moved to Cleveland, where he 
joined his wife's uncles (and his own cousins) 
Rabbi Eliyahu Meir Bloch and Rabbi Chaim 
Mordechai Katz oJiJ? Cl11J1, who re-established 
Telshe in America. In 1943 Reb Baruch began 
delivering shiurim in the Yeshiva. The Yeshiva 
grew and flourished. In 5715 (1954) the Rosh 
Hayeshiva, Reb Elyahu Meir, passed away and 
the full burden of responsibility fell on the 
shoulders of Reb Chaim Mordechai Katz. When 
Rabbi Katz passed away ten years later, Reb 
Baruch together with.,,,,, Rabbi Mordechai Cifter 
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assumed leadership of the Yeshiva as Roshei 
HaYeshiva. Reb Baruch, in the Telzer tradition, 
extended his sphere of activities to include ever 
more areas of communal responsibility-Chinuch 
Atzmai, Torah Umesorah, Agudath Israel of 
America (as one of the youngest member of its 
Moetzes Cedolei HaTorah-Council of Torah 
Sages). The immense vacuum left by Reb 
Boruch's passing will not easily be filled. 

RABBI CHAIM DOV KELLER has been associated 
with Telshe and Rabbi Baruch Sorotzkin for close 
to thirty years, first as a talmid in Telshe
Cleveland, then as maggid shiur in the mechina, 
as rnashgiach in the yeshiva, and subsequently as 
Rosh Hayeshiva in Te/she-Chicago. The follow
ing impressions regarding the late Telsher Rosh 
Yeshiva are not intended as a definitive biography 
or even as an in-depth evaluation of the man and 
his contribution to Kial Yisroel. They are adapted 
mainly from hespeidim (eulogies) delivered in 
Telshe Yeshiva in Chicago and at Agudath Israel 
of Toronto. N. W. 
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"When Rabbi Yochanan passed away Rabbi Yitz
chok ben Elazar began his hesped: 01'J 7M1!Z1'? 01'n nwp 
0'10~J !ZllO!ZIO MJ "This day is as difficult for Israel as the 
day the sun set at midday, as it is written (Amos 8): 
'And it will come to pass on that day, that I will cause 
the sun to set at midday,' which Rabbi Yochanan had 
explained as referring to the day when King Yoshiahu 
was killed" (Moed Katan 25). Rashi (Divrei Hayamim 
II 35, 25) explains the expression as reflecting Yoshi
ahu's pre•mature death-he was killed at thirty nine, in 
the midst of his years. How then, could Rabbi Yitzchok 
hen Elazar use this metaphor in regard to the death of 
Rabbi Yochanan when Rabbi Yochanan had passed 
away at an extremely old age? (He had been a Rosh 
Yeshiva for eighty years!) 

Apparently age is not the decisive factor in using 
this term; rather, just as Yoshiahu left this world in 
the very midst of his most productive years, so did 
Rabbi Yochanan. Even though he had aged, he was still 
in the very midst of his work of learning and teaching 
Torah. His spiritual energy and intellectual powers were 
those of a young man. 

So, too, did the Rosh Ha Yeshiva Reh Boruch leave 
this world at the very peak of his manifold activities for 
Torah and Kial Yistroel. When we first met Reb 
Boruch, he was a young man, in his thirties, and 
although he passed away at the age of 62, he never 
"grew old." He retained the energy, the dynamism, the 
enthusiasm in both learning and avodas haklal of a man 
many years his junior. When he was taken from us it 
was 0'10~J wiown MJ1 as if the sun had set at noon. And 
what a sun that was! A sun that radiated warmth and 
light, inspiration and joy to all. 
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It was said that his capacity for deep involve
ment in a Talmudic topic and his enthusiasm for a 
Torah discussion were inherited from his grand
father, Rabbi "Laizer" Gordon, who once passed 

outside a Beis Medrash, and-hearing two 
Yeshiva-leit arguing over a point-vaulted 
through an open window to join the discussion 

Colleagues remember crossing Russia with Reb 
Baruch by Trans-Siberian Railroad. Their fate 
was undecided, the landscape forboding, the food 
limited-the tensions almost tangible. Reh Baruch, 
throughout the trip, oblivious to the atmosphere 
of crisis, had a Gemora open on his knees, his eyes 
only on the pages before him ... 

Those who occupied the front seats in the blatt 
shiur he said in former years soon learned never to 
leave their hands on top of the table. And his 
chavrusos would also keep their hands out of his 
way. Those who didn't soon learned that when he 
became involved in a chiddush he would seize 
anything within his grasp to emphasize his point 
... "Anything'.'. could be a hand, which he would 
squeeze until all the knuckles cracked. 

"The Sun in Full Strength" -
Even in Suffering 

)'!Z11Y )'J'IZl?O Jl'M1 1n~in p101w p?w Jl'M1 C'J?Ym i"n 
w1yw;i nx~::i 1":Ji11N1 :17'1N :nn:J:-t c:·r~:P ,c'iio":i c"n7'1.Z.'1 i1:li1N7' 

(:n"~ MJ!ZI) 1M11JlJ ... Those who act out of love and 
rejoice in suffering, of them it is said "and those who 
love Him will go forth as he sun in its full strength" 
(Shabbos 88b). 

Reb Boruch was not afraid to take a firm stand, was 
not hesitant about forcefully advocating the Daas Torah 
as he saw it, notwithstanding the petty attacks he was at 
times forced to suffer. If he chose to respond, it was 
with dignity. 

He acted with love-love of the Torah which he 

RABBI ELI EZER GORDON 7"~! 
Telzer Rav, whose enthusiasm 
for Torah was reflected in his 
grandson, Reb Baruch. 

RABBI ZALMAN SOROTZKIN 7"~! 
Lutzker Rav, whose sense of 
responsibility for Kial was im -
planted in his son, Reb Baruch. 
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learned and taught, love of the Yeshiva which he 
labored so incessantly to build and maintain, love of 
Kial Yisroel, whose burdens he bore so valiantly. 

And he was 0'110':1 n1.1111, found joy in the midst of suf
fering: 

Seventeen years ago the Rosh Hayeshiva became 
gravely ill. The prayers of the many were effective in 
saving him, but for the remainder of his life he lived in 
the shadow of danger. Besides the lingering malady 
which finally took his life, he suffered from a heart con
dition and underwent two major heart attacks. Yet he 
was always so full of energy and joy that those who 
were not very close to him were hardly aware of his 
condition. 

Several years ago, Reb Baruch paid one of his 
regular visits to Chicago. He was then (as was 
often the case) recovering from a severe illness, 
and since there were a few hours until his sche
duled visitation in the yeshiva, I suggested that he 
rest for a while. 

"[never lie down in the middle of the day!" He 
replied. "Tell me, are there any phonecalls or per
sonal visits you'd like me to make on behalf of the 
yeshiva? Let me mobilize my time here for your 
benefit." 

A member of his shiur seventeen years ago 
recalls how periodically Reb Boruch would con
vene the class forty-five minutes earlier than 
usual, so he could finish in time to report to the 
hospital for radiation treatment. He would deliver 
the shiur with his customary gusto, and then leave 
to the car waiting to whisk him away. Once, the 
discussion in shiur became so heated that he was 
unaware of the passage of time, and the driver 
entered to remind Reb Baruch that it was time to 
leave. He stopped short, realizing that he was 
forced by circumstances to terminate the lecture, 
unfinished, and he broke into tears - the only 
time anyone remembers such an expression over 
his condition. (Rabbi Yaakov Horowitz) 

During his recent stay in the hospital, he often 
gave encouragement to the doctors and nurses. 
Before he went into the operating room for his last 
major operation he called in his sons and sons-in
law, and said a shiur for them-told them a 
chidush in Torah that he had developed in his 
hospital room. Later, when l visited him, he 
repeated the shiur to me with great satisfaction. 

During his final period of activity in the 
Yeshiva in Cleveland, when he had realized that 
he was extremely ill, he expended unbelievable 
effort not to depart in the slightest from any of his 
many sedorim, nor to lighten the burdens of his 
administrative duties. To the end, he was devising 
ways of improving the yeshiva. In his efforts to 
enhance Shacharis, and to make certain that 
davening began promptly, Reb Baruch was 
always first in the Bais Medrash, even after a 
pain-racked sleepless night. (Rabbi Chaim Stein) 
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As yesurim (physical pain) became his constant 
companion, Reb Baruch seemed to develop a 
philosophical accommodation to their presence. 
In his final shmuess in the Yeshiva, he said, "Even 
if one does not attain the level of greatness of 
Rabbi Akiva, who said the 'Shema' with kavana 
(fullest concentration) while the Romans ripped 
his flesh with iron combs, exulting '~l my life 
I've aspired to fulfill the love of G-d with all my 
soul! ('b' chol nafshecha' -referring to the com
mand to give up one's life for the sake of belief in 
G-d, when necessary)-even so, any intelligent, 
believing Jew must learn to accept yesurim with 
love. As Rabbeinu Yonah says: 'When one 
accepts G-d's teachings, and improves his ways 
and deeds, it is fitting that he rejoice in his suffer
ings, for they yield lofty results and he should be 
grateful for them as he is for all means of suc-
cess.'" 

When he was wheeled into surgery, Reb 
Baruch said, "lf I knew that this operation would 
atone for my aveiros (sins), l would dance into 
surgery." (Rabbi Avrohom Yitzchok Sorotzkin) 

The Sun: Like a Chassan, Like a Warrior 

He had, indeed, much in common with the sun, of 
which the psalmist tells us: "And [the sun] is like the 
bridegroom that emerges from his wedding canopy, he 
rejoices like a mighty warrior to run on a road." 

There are two manifesta~ions of simcha evident in the 
sun: its breathtaking brilliance, and the incredible alac
rity with which it runs its course. They can be com
pared to two types of simcha to be found in talmidei 
chachomim. There is the simcha that the talmid 
chacham experiences as he discovers new insights in 
Torah, which is like the newly found joy the chassan 
experiences with his bride. And there is the rare simcha 
that the true Gadol ha Torah feels when he shoulders the 
responsibility of Kial Yisroel. His is like the simcha of 
the tried and proven warrior that runs out to battle. He 
has no fears. He does not shirk his duty-he rejoices in 
it. His only sadness comes from not being able to face 
new challenges. This was Reb Boruch. His love of 
Torah was boundless, yet he was a chassan who realized 
that there was a time to "emerge from the chupah." 
There's a time when the talmid chacham must go out to 
do battle - to face unpleasant tasks and hardships. Reb 
Baruch did all this and he did it with simcha. 

His face radiated with a tremendous joy from learn
ing, whether alone or with a chavrusa or saying a shiur. 
And his joy was reflected in the tremendous zrizus 
(swiftness) with which he attended to his many respon
sibilities. Whether in the Yeshiva office (where he 
would look at a column of figures and correct the book
keeping), or on his trips to solicit funds, or participat
ing in meetings of the Moetzes Gedolei HaTorah, 
Chinuch Atzmai, Tashbar or Torah Umesorah, where 
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the problems of Kial Yisroel were analyzed, and stra
tegies were devised to solve them. There was literally no 
aspect of his life which did not bear the twin marks of 
joyous enthusiasm and responsibility. The largest task 
was not too awesome for him to undertake, nor were 
the most minute details too insignificant for him, if he 
felt that they had to be done and he could do them best. 

Reb Baruch was to a large degree responsible 
for covering the budget of Te/she Yeshiva and 
spent many days every year on fund-raising trips 
across the country. Yet when his father the 
Lutzker Rav, Reb Zalman Sorotzkin, passed 
away, Reb Baruch took over the responsibility 
that his father had carried for the financial exis
tence of Chinuch Atzmai. Every month a financial 
statement was sent to him, which he studied as he 
did his own bank statement and that of Telshe 
Yeshiva. More than once he personally guaran
teed the transfer of funds from America to Israel. 
On numerous occasions, amounts in the tens of 
thousands were needed, and he personally drew 
loans from a Cleveland bank to cover the transfer, 
repaying them later with funds that he and Te/she 
talmidim raised for this purpose. 

ln the midst of a six-day fund raising trip to 
Los Angeles for Te/she (he did not want to stay 
away from the yeshiva for a full week), he learned 
that the speaker scheduled to address a parlor 
meeting in Chicago for Chinuch Atzmai was ill, 
and had cancelled. He offered his services, with 
two provisions: that a flight be arranged to return 
to California on the same day, and his family not 
be informed of the strenuous undertaking. 

No undertaking too vast, no assignment too insignifi
cant ... 
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A few months before he passed away, Reb 
Boru ch took personal responsibility for marrrying 
off a niece, the daughter of his brother who had 
passed on. When a member of the family came 
upon Reb Baruch personally addressing the invi
tation envelopes in his study, he asked, "Why are 
you bothering with this?" 

His reply was typical: "No one knows this list 
as I do, and if I don't do it, who will do it right? -
But don't let the kalla know. She'll feel bad." 

When in New York City during a August heat 
wave, he called Agudath Israel and asked, "What 
can I do for Agudath Israel? I'm here for three 
days." "The heat is unbearable. Why don't you 
relax for a few days?" "/ have these three days 
until the zman starts. I repeat: What can I do for 
Agudath Israel?" 

After a severe heart attack several years ago, 
some of the organizations that he was associated 
with hesitated to call on him. He telephoned 
Chinuch Atzmai, and asked, "Why don't I hear 
from you?" "/ don't want to bother the Rosh 
Yeshiva until he fully regains his health." "Not 
even for counsel? . .. Do you think that my head 
has stopped working?" 

Yet, Reb Baruch would not waste a moment from his 
Torah study. It was the secret of his great simcha. He 
would arise early to learn, and could be seen late into 
the night-sometimes into the early hours of the follow
ing morning-bent over a sefer in his study. Even when 
being driven around on one of his many fund-raising 
trips for the Yeshiva, he would look into a sefer if there 
was sufficient light, or "talk in learning" with his com
panions. In his last years, he would constantly repeat 
''lY:J 'ni::iN TN 'Y1lVYTV iniin M?i? "Were it not for my 

RABBI ELIYAHU MEIR BLOCH ""~1 

and 
RABBI CHAIM MORDECHAI KATZ'"~!, 
who founded the transplanted 
Telshe Yeshiva in Cleveland, where 
they were joined by their nephew, 
Reb Baruch. 
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delight in Your Torah, I would perish in my suffering." 
He was a prodigious writer. He painstakingly re

corded every shiur, every shmuess, drasha, or chidush 
in halacha or agada in one of the many volumes of 
notebooks he left behind. And he was not satisfied with 
writing it once. If the results did not meet with his 
approval, he would rewrite until they did. This writing 
was usually done at night, when he was undisturbed by 
his other responsibilities. Many times the family would 
urge him to go to bed, but his answer would be, "I must 
write this down while it is still fresh in my mind." 

He found time for everything: For his family -
despite the many demands on him, Reb Boruch found 
time for his wife and children, to advise them, to learn 
with them, to direct them. 

For the Yeshiva - there was no aspect of the Yeshiva 
- spiritual or material - which did not come under his 
scrutiny. 

For the city- he was for many years the active 
chairman of the Vaad HaChinuch of the Hebrew 
Academy of Cleveland, and was a leader of all activities 
for Yiddishkeit in the city. 

For Kial Yisroel- only three months before his pass
ing he mustered every ounce of his waning strength to 
attend and address the national convention of Agudath 
Israel of America where in a glance everyone realized 
how sick he really was. Yet they were amazed by his 
stamina and the enthusiasm of his fiery address to the 
convention. 

When asked why he did not watch his health by cur
tailing his activities, his answer was, "Who knows if it 
is not in this zechus that I'm alive?" 

On a Friday last December, when he was 
approaching the final stages of his illness, Reb 
Baruch called someone in New York to meet him 

at the airport on Motzaei Shabbos (Saturday 
night). A noted philanthropist who had given 
generously to Telshe, Chinuch Atzmai, and other 
important causes had passed away, and Reh 
Baruch wanted to be menachem ave! (to pay a 
condolence call). "I don't think you should exert 
yourself so in your condition," was the response. 

"I asked you for a favor, not for advice. Can 
you meet me there or shall I call someone else?" 

He met him at La Guardia. At the home of the 
mourners, the Rosh Yeshiva asked the children, 
"Have you divided up your father's yerusha (in
heritance) yet?" 

They looked at him, with shocked disbelief. 
"No - not his material holdings," he said. "His 

spiritual legacy - the institutions he supported. 
Who's going to help Telshe now? Who's taking 
over your father's role in Chinuch Atzmai? In 
Torah Umesorah? In Beth Medrasha Govoha? 

Although relatively young, he was invited to become 
a member of the Moetzes Gedolei Hatorah, where the 
venerable ziknei Gedolei hador valued his keen percep
tion of issues and his wisdom in approaching some of 
the most difficult and complicated problems facing Kial 
Yisroel. 

The Rosh Yeshiva of Lakewood, Reb Shneur Kotler, 
succinctly summed up his appreciation of Reb Baruch 
in his hesped at at the levaya in Telshe Yeshiva, in 
Wickliffe: "c'"'~~ ~, 'M 11/'K" "A dynamic person pulsat
ing with life whose deeds are many." When at a meeting 
of Roshei Yeshivas or askonim, he would infuse life into 
the discussion, dispel pessimism, and inspire others to 
action by his own readiness to assume responsibility 
and hard work. He could step into an abstract discus
sion and precipitate decisive action with his: "Nu, yetzt 

"When Reb Baruch spoke ... " at Agudath Israel of America Convention, 1977. 

The Jewish Observer I April, 1979 15 



vus darf men ton?" (Now, what do we do?) 
His greatness in Torah and the great responsibility he 

felt for Kial Yisroel went hand in hand, as has always 
been the pattern among true Gedolei Torah. 

He Stood Before Kings 

"If you have seen a man dilligent in his work he will 
stand before Kings" - these are the tzadikim who do 
the work of Hashem. Therefore, they will stand out in 
Torah of which it is said "With me (says the Torah) do 
kings reign." (Midrash Rabba Shir Hashirim) "' 

If there was anyone who was swift and dilligent at 
this work, it was the Rosh Ha Yeshiva Reb Boruch -
and therefore he was zoche to stand tall in Torah. 
Indeed, it would seem that G-d rewards Gedolei 
Ha Torah who take away precious time from learning 
for avodas haklal by granting them greater levels of 
Torah. 

The lessons to be drawn from his life are the lessons 
to be learned from the Keruvim symbolizing talmidei 
chachomim, that were part of the covering of the Aron 
HaKodesh: 

They had faces of children - always young, always 
fresh, always approaching the sugya (topic) with a new 
insight, an enthusiasm that only children have as they 
learn something for the first time. They faced each 
other - talmidei chachomim are not each for himself. 
They work together. Yet they always face downward 
toward the Aron HaKodesh which contains the Torah, 
for the Torah is their guide for thought and action. 
They were of one piece with the Kapores-(the cover of 
the Aron)- They were not molded separately and then 
attached to the Aron Kodesh. They were beaten of one 
piece of gold. The personality of the ta/mid chacham is 
formed from the Torah, not independently of it and 
then attached. 

"The Keruvim stretched their wings on high protect
ing the covering of the Aron with their wings." 

Those same talents and energies which the Gedolei 
Hador use to ascend ever higher in Torah, those aspira
tions for greatness are the very same as those with 
which they protect the Torah. And those wings with 
which they shield the Torah from all attacks, are the 
very ones with which they ascend to greatness in Torah. 

The funeral \~''.'',;\.%:H1f;~.·~~i~ 
procession 

in Baro Park, 
Brooklyn. 
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An Inability to Sit Idle 

The Gemora tells us that Rabba said that if a man 
hired workers for a day and the work for which he hired 
them was finished in the middle of the day he may give 
them other work of similar or easier nature. Otherwise 
he has to pay them their full wages. The Gemora asks: 
why should he pay them for a full day's labor - let him 
pay them as he would a worker that would take a reduc
tion in salary so as to have free time. The Gemora 
answers that Rabba was referring to the porters of his 
own city, Mechuza, that were so accustomed to carry
ing heavy loads that when they sat idle they became 
weak. They therefore had to be paid in full. (Baba 
Metzia 77a) 

The Telzer Rosh Hayeshiva was such a man - a man 
who could carry the heaviest of loads and could not 
stand to be idle. The work which G-d in His wisdom 
had designated for him was finished in the middle of 
that great day, which was his life. But Reb Baruch 
would have wanted to continue that noble work. 

On the last day of his life, his mind was still clear but 
as the end approached he kept asking i'i'J u:r":i i"i'J '0::2'":1 
"Lift me up!" The family could not understand what he 
wanted, because they had already raised the hospital 
bed as far as it could go. It would seem that the Rosh 
Yeshiva meant another type of uplifting. He could not 
be still. Then he said, "Moshe." 

His son did not understand - "What Moshe? 
There's no Moshe here." 

His answer was, "Why don't you understand? 
Moshe Rabbeinu." Just before his great spirit left this 
world, he somehow, in some way, experienced an 
awareness of Moshe Rabbeinu. 

He passed away on ·Friday r.'.ght, 13 Shevat, the day 
on which he was born - just as Moshe Rabbeinu was 
born on 7 Adar and passed away on 7 Adar. n"~pmll 
1111n?11111n1>1 er? 01'1> C'P'1~ 7111 cn'mllll N71>1> "For the Holy 
One, Blessed-be-He, completes the years of Tzaddikim 
from day to day and from month to month." When the 
Rosh Yeshiva Reb Boruch passed away, the sun set at 
midday. He would have wanted to finish his day's 
work. But G-d, in His ultimate wisdom, decreed other
wise. Surely - like the men of Mechuza - he will be 
paid in full. n1>?111 1ni1,1111> 'nm ,,,~ ,,,T '"' !3'.. 
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The Omer 

l. Omer, When Every Jew Counts 

On the second night of Pesach each year, Jews all 
over the world begin counting the Omer-the days 
between Pesach and Shavuos-in accordance with the 
commandment: "You shall count from the day after the 
festival-Sabbath, from the day that you brought the 
Omer offering, seven full weeks. Until the day after the 
seventh week, you shall number fifty days, and you 
shall then bring a new meal offering to G-d" (Vayikra 
23:15, 16). 

Although the korban omer was a communal offering, 
the days between Pesach and Shavuos had to be 
counted not only by the communal representatives, but 
by each and every individual Jew.' 

To fully understand the reason for this, we must first 
explore another point. Shavuos is known as the anni
versary of the giving of the Torah-for it was on 
Shavuos, 2448, that all Israel stood at the foot of Mount 
Sinai and heard the declaration of the Ten Command
ments, as one can calculate from the Torah's account of 
the event. 

Yet, nowhere among the many references to Shavuos 
in the Torah is any mention made of the day as the 
anniversary of the giving of the Torah. Why is this 
most significant aspect of Shavuos omitted? 

There are a number of explanations offered to this. 
The Alshech explains that the Israelites reached the 
highest possible spiritual level with the giving of the 
Torah, a level that was subsequently lost with the sin of 
the Golden Calf. To specifically commemorate the ini
tial revelation at Sinai would also mean recalling this 
great spiritual loss. Thus the Torah does not explicitly 
describe Shavuos as marking the giving of the Torah. 

The Abarbanel offers a somewhat different approach. 
Remembering the giving of the Torah is a constant obli
gation upon every Jew. It is therefore not appropriate to 

RABB! KAPLAN is a well-known author and translator whose 
articles are frequently featured in JO pages. Among his many works 
are The Torah Ant/10/ogy, which he is translating from the original 
Ladino version of MeAm Loez, and Jerusalem, the Edge of the Uni
verse, which is reviewed in this issue. 
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designate a single day for specific commemoration. 
Nonetheless, it would be very surprising if the Torah 

provided no hint whatsoever to the great significance of 
this day. Both the above commentators state that there 
is an allusion to it in the counting of the Omer: The 
Omer days are counted, because of the outstanding 
significance of the period between Pesach and Shavuos 
in Jewish history. On Pesach, the Israelites began as 
newly freed slaves; and during the ensuing seven 
weeks, they were elevated to a level where they would 
be worthy of hearing G-d's voice proclaiming the 
Commandments. The very fact that Shavuos comes at 
the end of this counting alludes to its importance as the 
day upon which the Torah was given. 

This also explains why every single individual must 
count the Omer. The acceptance of the Torah is 
described with the words, "All the people answered 
with one voice, and said, 'All the words that G-d has 
spoken, we will do'" (Shemos 24:3). The Sefer Chas
sidim explains that the Jews were required to possess 
perfect unity-to speak "with one voice"-to receive the 
Torah. If even one Israelite had refused the Torah, it 
could not have been given. 2 

Moreover, each individual had to rise from the level 
of slavery to that of revelation. Thus, every individual 
"counted" those days between the first Pesach and the 
first Shavuos. 

Besides preparation for receiving the Torah, the 
counting of the Omer also bespeaks the Israelites' 
eagerness for the Torah, for they had realized that they 
would receive the Torah seven weeks after the Exodus, 
and they literally counted the days in anticipation.' 
Here, too, each individual shared in this excitement. 

ll. Shavuos: Culminating the Advance 
Toward Freedom 

Pesach is known as z'man cheiruseinu-the festival of 
our freedom, marking the Exodus, when we were freed 
from Egyptian slavery. This was only physical libera
tion-only the first step toward true freedom, which 
was realized on Shavuos with the acceptance of the 
Torah. As our Sages teach, "The only truly free man is 
he who is devoted to the Torah" (Avos 6:2). 
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Many people question this, wondering how total 
subjugation to the Torah can be equated to complete 
freedom. But the concept is actually not that difficult. 
Nothing in the world is truly free. Natural phenomena 
are bound by laws of nature. And there are laws and 
rules-natural and man-made-that govern both the 
individual and society. Further, a man ruled by his pas
sions is also in no sense free . ... A careful analysis 
would reveal that true freedom simply does not exist in 
the material world, for nowhere is any creature free to 
do whatever it desires. 

In the final analysis, only G-d is truly free, for of all 
that exists, only G-d can do exactly what He wants, at 
any time that He chooses, with no restraints what
soever. Stated in another way, true freedom only exists 
with G-d. Man in search of freedom must seek associa
tion with G-d, and his only link to G-d is through 
Torah-G-d's word. Therefore, ultimate freedom can 
only be realized through total devotion to Torah. 

With the first Pesach, the Israelites had their first 
taste of freedom. They then eagerly counted the days 
until they would gain total, absolute freedom, through 
receiving the Torah. 

Freedom: Beyond the Beast 

In a sense, freedom is an essential ingredient of 
humanity, for the ability to consider and select his 
options is a feature peculiar to man. Thus, one can say 
that with the acceptance of the Torah, the Israelites first 
realized their potential to be truly human in the fullest 
sense of the word.• They now had the freedom to totally 
transcend their animal nature. 

This is also alluded to in the Omer, for the word 
"omer" means sheaf, and according to the Oral Tradi
tion, the Omer on the second day of Pesach consisted of 
a sheaf of barley. The Abarbanel explains that barley is 
normally animal food', signifying that immediately 
after the Exodus the Israelites had not yet transcended 
their animal nature. 

On Shavuos, however, the offering was two loaves of 
bread made from pure wheat flour. Wheat is a human 
food, indicating that with the acceptance of the Torah, 
the Israelites gained full human status. 

Moreover, the Omer offering consisted of meal, while 
the offering on Shavuos consisted of fully baked 
breads. Flour is but the first step in converting grain 
into human food; bread is the final product. On Pesach, 
the Israelites had taken their first step toward realizing 
their true humanity; on Shavuos, they took the final 
step. 

"Chametz" as an Offering 

Also significant is that the Two Breads of Shavuos 
were leavened bread (chametz). This is in sharp distinc
tion to Pesach, when chametz is absolutely forbidden. 

As the Talmud states, chametz represents the Evil 
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Inclination (Yeitzer Hora)', and on Pesach, the Yeitzer 
Hora was totally negated. As long as the .Israelites were 
bound to the Yeitzer Hora they could not even begin 
their advance toward freedom. The banishment of the 
Yeitzer Hora was represented by the banishment of all 
leaven from each Israelite's possession. 

On Shavuos, however, the Israelites reached a level 
of true freedom and total self-discipline. On this level, 
one can make use of the Yeitzer Hora to serve G-d. Our 
Sages interpret: "You shall love the Lord your G-d with 
all (parts of) your heart"-even with the Yeitzer Hora', 
directing us to harness drives usually associated with 
evil, and direct them toward good. On that first 
Shavuos, this was achieved without conscious effort. 
Since even the Yeitzer Hora could now be used as a 
means of coming close to G-d, the Shavuos offering 
also included chametz. 

This can be understood on a deeper level in light of a 
teaching of the Baal Shem Tov. The Talmud states that 
in the end of days, G-d will slaughter ("le'shochto" -
from schecht) the Yeitzer Hora•. The Baal Shem notes 
that the Talmud employs the term normally used for 
ritual slaughter of kosher animals. He concludes that 
just as shechita (ritual slaughter) renders an animal 
kosher, so too will "slaughter" of the Yeitzer Hora 
render it "kosher" -that is, transform it into an angel of 
good. 

Since receiving the Torah raised the Israelites to a 
level approximating that of the world of the future, 
they could deal with the Yeitzer Hora virtually as a good 
angel. In recognition of this, the Shavuos offering speci
fically designated use of leaven. This lofty spiritual 
level was lost with the Sin of the Golden Calf.' 

Ill. Two Loaves, Two Tablets 

Also of significance is that two loaves were offered, 
corresponding to the Two Tablets containing the Ten 
Commandments: and the reason for the number in both 
cases is very similar. 

All through the Book of Shemos, the Tablets are 
referred to as Luchos Ha'bris-Tablets of the Covenant. 
The generation that had entered the Covenant at Sinai 
was still alive, and to them the Tablets served as a tan
gible sign of this covenant. In Devarim they are referred 
to as Luchos Ha'eidos-Tablets of Testimony. Since the 
majority of the people alive then were born after the 
revelation at Sinai, the Tablets then bore witness to this 
great event. 

The Midrash explains that this is one of the reasons 
that there were two tablets. Just as testimony is only 
valid when taken from two witnesses, so too did the 
testimony of the Tablets require the presence of two. 

The paradigm of a covenant (bris) was the "covenant 
between the halves" (Bris bein HaBesarim) in which 
animals were cut in half, and Abraham walked between 
the sections. Rashi explains that this is the thrust of 
every covenant: the makers of the covenant accompany 

The Jewish Observer I April, 1979 



each other between the sections of a divided entity. This 
also is alluded to in the two-ness of the tablets and the 
loaves. 

IV. The Bridge of Sevens 

There is also significance in the duration of the puri
fication process of the Omer-49 days. As Rabbi Sam
son Raphael Hirsch notes (based on the Zahar), many 
types of impurity are purged in a seven-day purifica
tion period. Cleansing can be understood as an act of 
re-creation and rebirth, with the period of cleansing 
paralleling the seven days of creation. 

Before the Torah was given, however, the Israelites 
were required to undergo a most thorough cleansing
not only of their own impurities, but of all those that 
tainted the entire world from the time of creation. Thus, 
the requisite period of cleansing was seven times seven 
days. 

V. Omer: A Period of Mourning 

All of the themes associated with the Omer-free
dom, preparation and anticipation for receiving the 
Torah-would lead one to think that these particular 
weeks would be a time of rejoicing and celebration. But 
instead, it is a period of national mourning when 
weddings and similar happy events are forbidden, as 
are cutting of hair and shaving. This is because the 
24,000 students of Rabbi Akiva died during this 
period. 10 It might seem strange that these great men died 
during these weeks, and even more surprising that this 
should be enough to endow this entire period with a 
spirit of mourning. 

But the Talmud records that they died because they 
were somehow faulted for lacking proper respect for 
one another. The Midrash also states that in some 
minute way-surely undetectable to us-they were 
jealous of each other. 11 

Rabbi Akiva's students were the greatest Torah 
scholars of their time, and as the Talmud states, their 
death left the world "desolate." During this period of 
preparation for receiving the Torah, they should have 
put aside any differences-no matter how minute-that 
may have existed between them; they should have lived 
in perfect harmony and unity. Since they maintained 
their so-called rivalries, even during this period, they 
were punished precisely during these crucial weeks.* 

As mentioned earlier, the very act of receiving the 
Torah required total unity on the part of the Jews. 

*Actually the plague that killed Rabbi Akiva's students only lasted 
until Lag Be'Omer (18 Iyar)," as the Ashkenazim refer to it-or Lag 
LeOmer, in the Sephardic tradition. 

Lag BeOmer is best known as the Yahrtzeit of Rabbi Shimon bar 
Yochai, but it also had a significance much earlier. In the Talmud, it is 
known as P'ros HaEtzeres." The Yerushalmi explains that the laws of 
a festival are taught for 30 days preceeding the festival, and the mid
point of this 30 day period is known as the "pros" of the festival. (It is 
at this time that the charity bins were emptied.) The P'ros of Shavuos 
falls of La;g BeOmer." 
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Without such unity, our acceptance of the Torah can
not be complete. And without Torah, we are nothing. It 
is therefore taught that the Temple was destroyed 
because of the sin of unwarranted hatred (sinas 
chinam), for in a state of cleavage and rivalry we were 
without Torah and totally lacking in the merit required 
for having the Temple in our midst. 

Rabbi Levi Yitzchak of Berditchov teaches that since 
the Temple was destroyed because of hatred, we cannot 
expect it to be rebuilt unless we purge this hatred from 
our midst. 15 

We therefore continue to mourn the death of Rabbi 
Akiva's students, as we continue to mourn the destruc
tion of the Temple. For we know that as long as the 
Temple is not rebuilt, we have not yet rectified the stain 
resulting from a lack of unity of these students. Until 
we do, the Temple cannot be rebuilt, and the galus 
cannot end. Only when we learn to have the fullest 
measure of respect for one another and live in unity can 
we be worthy of the true Redemption. "r 

Notes 

1. Menachos 65b. According to many authorities, this 
means that one person cannot exempt another; see Sefer 
HaAgudah ad loc.; Teshuvos Rashba 126; Levush 489:1. Also 
see P'ri Chadash; Chok Yaakov. Although there is a general 
rule that "listening is like answering" (shome'a keoneh; 
Sukkah 38b). this case is seen as an exception. This is because 
the commandment here is to count rather than to speak, and 
hence even if one writes the correct date he fulfills his obliga
tion; Magen Shaul 20. Cf. Ramban on Vayikra 23:15. Just as 
one cannot exempt another by writing the Omer date for him, 
so is he unable to exempt him by saying it. This is also the 
reason that, unlike conventional prayers, one must under
stand what he is saying when counting the Omer. See Magen 
Avraham. 

2. Sefer Chassidim 233. 
3. Sefer liaChinuch 306; Ran (on Rif), end of Pesachim. 
4. Hence, "You are called 'man,' and not non-Jews," 

Yevamos 61a. 
5. Cf. Satah 9a. The Zahar also likens this to the offering 

of a Satah; cf. Numbers 5:15, Rashi ad lac. 
6. Berachas 17a. 
7. Berachas 54a. Freedom from the Angel of Death is 

equivalent to freedom from the Yeitzer Hora,: see Bava Basra 
16a. 

8. Sukkah 52a. See To/dos Yaakov Yoseif, Kedoshim 
(Koretz, 1780), p. 98d. 

9. One may then wonder why the Israelites sinned if they 
no longer had a Yeitzer Hora? The Gemora explains that this 
was part of a divine plan to teach the ways of repentence to 
the world; Avodah Zara 4b. 

10. Yevamas 62b. 
11. Bereishis Rabbah 61:3. 
12. Me'iri ad lac. states that this is a tradition from the 

Gaonim. See infra. 
13. Shekalim 3:1, Yerushalmi ad lac.; Bechoros 57b, 58a. 
14. Abudarham, quoted in Bais Yasef, Orach Chaim 493. 

However, see Rambam Yad, Becharos 7:8. 
15. Kedushas Levi, Peirush HaAgados (Jerusalem, 1958) 

p. 409. 
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Addenda 

1111 BOOKS 

"To the making of books there is no end" (Koheles) 
- and books continue to flow from the printing presses, 
many of which, in different ways, contribute to the 
understanding of Torah and the Torah way of life and 
thought. 

Torah Classics 

Sefer HaChinuch, with translation and footnotes by 
Charles Wengrov, 450 pages (Feldheim, Jerusalem/ 
New York, 1978, $13.95). 

WE HAVE HAD occasion previously to comment on the 
Torah Classics Library of Feldheim Publishers. They 
have now issued the first volume of a work, which, 
undoubtedly and most deservedly, will receive the 
widest acceptance: Sefer HaChinuch, ascribed to Rabbi 
Aaron Halevi of Barcelona, in a critical, vowelled edi
tion, with translation and footnotes, by Charles Wen
grov. 

The Sefer HaChirzuch was written in Spain in the 
thirteenth century. It presents the 613 commandments 
of the Torah (as enumerated by the Rambam) according 
to the order of their appearance in the Torah, and gives 
for each commandment the verse on which it is based, 
its salient laws and regulations, and its possible 
rationale. The author does not claim that he can explain 
the reasons for all the details of each mitzva - for this 
he refers us to the masters of Kabbala - nor does he 
claim that the reasons he does offer exhaust the intent of 
the Divine Lawgiver; rather, he seeks to convey to us a 
source of the lessons that the commandments teach us. 
Man is not molded by listening to abstract ideas, but by 
ways of acting which embody these ideas; hence the 
Torah prescribes specific actions - the commandments. 
The ideas that the author traces for each mitzva, 
together with his introductory exposition of what the 
Torah teaches, form a veritable textbook of Jewish 
philosophy, and the Sefer HaChinuch has indeed 
served in this role through the centuries. 

Rabbi Wengrov therefore deserves great apprecia
tion for making this work available to readers who 
could not study it in its Hebrew form. The English is 
clear and readable, and the Hebrew text - in beautiful 
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typography - is based upon comparison of the earliest 
extant manuscripts and prints. The footnotes reflect the 
author's erudition. They provide wide-ranging refe
rences to rabbinic sources of great value even to the 
scholar, and explain concepts and statements that might 
not be clear to the lay reader; thus, Rabbi Wengrov for 
instance points out where the author's outline of the 
Seder differs from our practice (though he fails to com
ment on the author's statement that for Afikomen 
"everyone takes a bit of matzah"). Generally, he 
espouses briefness (though one very interesting foot
note extends over several pages, endeavoring to resolve 
a contradiction in the text, pp. 204-7). Generally, he 
does not enlarge upon the philosophical ideas of the 
work; he does not consider it his function to elaborate 
on them, or trace the author's overall pattern of 
thought, which indeed would have gone beyond the 
frame of his undertaking. 

A Philosophy of Mitzvot, by Rabbi Gersion Appel, 
300 pages (Ktav, New York, 1975, $6.95 paperback; 
$15.00 cloth). 

ACTUALLY, a fine effort in this direction was made in a 
book that appeared a few years ago, A Philosophy of 
Mitzvot, by Rabbi Gersion Appel, which seeks to 
provide a systematic exposition of the Sefer Ha
Chinuch' s approach to the mitzvos. It originated as a 
doctoral thesis, which probably accounts for some of 
the excessively technical terminology used, (why does 
the author call the Nefesh Hachayim "neo
kabbalistic"?) as well as for the inclusion of some 
references (such as G. Scholem) glaringly in conflict 
with Torah tradition. However, the author has suc
ceeded in effectively summarizing the philosophical and 
ethical approach of the Chinuch. 

There are some questionable points. Thus, the author 
oversimplifies when he states that nowadays the non
Jew is "held to be in the category of ager toshav"; and 
his explanation that Jews are not called upon to enforce 
the Noahide laws against immorality upon the Gentiles 
because "voluntary commitment rather than compul
sory compliance" is sought from them, is unconvincing 
- after all, the Gentiles are required to compel 
obedience to these laws upon pain of death! The obliga
tion of a husband, even in our days, never to divorce a 
wife whom he had wrongly accused, is not an "ethical 
extension of a law no longer in force" but the Chinuch's 
understanding of the actual legal position. Likewise, 
when the author wants to show that "an inner ethical 
core in halacha is at times the purposive factor in 
determining the law," the rule which he gives as an 
example is based by the Rabbis upon a legal principle 
(smichas hapsukim), and there is no justification for 
stating that" it is apparent, however, that the determin
ing factor in this instance is the underlying humani
tarian consideration." 

Overall, however, the author has been successful in 
presenting his subject well, and he deserves particular 
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credit for placing it in the overall context of rabbinic 
teachings and highlighting their essential unity. While 
he points out the difference of approach between Rashi 
and Rambam concerning the study of the reasons of the 
mitzvos, he himself stresses that, ultimately, the dif
ference is a very fine one. Indeed, by and large the dis
agreements between the rabbis on this point have been 
educational and tactical rather than philosophical and 
fundamental: not whether the Divine commandments 
are meaningful, but whether it is better to search out 
their meaning or not, considering that mitzvos should 
be observed just because G-d commanded them. 

The Mitzvot, The Commandments and Their 
Rationale, by Rabbi Abraham Chill, 500 pages 
(Bloch, New York, 1974, $15.95). 

THIS SUBJECT is also treated in another volume - The 
Mitzvot, The Commandments and Their Rationale. by 
Rabbi Abraham Chill. Rabbi Chill has sought to 
present the 613 commandments along lines similar to 
the Sefer HaChinuch - quoting the biblical verses from 
which they are derived, summarizing their main legal 
provisions, and offering explanations for them culled 
from the main commentators on the Torah and the 
commandments (an annotated list of the authors used is 
included). Moreover, an introduction deals with the 
general subject of the 613 commandments and the 
search for reasons for them. 

The author obviously devoted great effort and dili
gence to this ambitious undertaking, and the quotations 
from the various commentators which he has gathered 
for each commandment will undoubtedly prove stimu
lating and worthwhile to the reader. However, his work 
raises serious questions. In the first place, he does not 
list all the 613 commandments individually and sepa
rately, but occasionally combines several of them, 
which leads to a certain loss of clarity. More impor
tantly, his summary of the legal provisions must in 
many instances be questioned. 

There are, for instance, strange combinations (eruv 
tavshilin is inexplicably included in the mitzva of 
techumim; when discussing the law against injuring his 
fellow-being, the author stresses that Judaism hold the 
lives of all living things sacred, and therefore the blood 
of a victim has to be covered, and" this law even applies 
to beasts and fowls ... "). There are many halachic 
mistakes and inexactnesses ("If a Jewish master caused 
a non-Jewish slave to lose a limb, the slave automati
cally went free. If the slave was a Jew, the master had to 
pay him an indemnity in addition to releasing him"; 
"Each day is divided into 1,080 parts ... ").There is a 
dangerous tendency to merge the rationale for a mitzva 
and its legal provisions. ("The feast was to be celebrated 
with such enthusiasm that no part of the sacrifice would 
be left over for the next day. Accordingly, the law speci
fies that no part of the meat must remain until the 
morning.'') 

Above all, abstruse rules are often given (e.g. the 
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right of a king, during the First Temple, to execute 
without due process) while crucial ones are omitted. 
Thus, the author writes that "after any staining a 
woman must 'count' seven clean days. On each of these 
seven' clean' days ... she must examine her clothes and 
bedlinen for staining. At the end of her seven 'clean' 
days she immerses herself in a mikveh." The omission 
in such an account of the need for her to examine her
self is surely most misleading to readers with limited 
Jewish knowledge. 

The introduction, too, in the view of this reviewer, 
lacks clarity in various respects. Thus the author states 
that "there were those who strongly believed that not 
only was there no reason to search for a purpose, but 
that there was no rationale at all." It is not at all agreed 
that somebody holds this view (see Ramban on Deva
rim 22:6) - and it certainly has no relationship to the 
Talmudic controversy whether, in halachic arguments, 
we explore the reason for a biblical statement. It iS a pity 
that an effort of such magnitude as this work should be 
marred by such weaknesses and actual halachic inac
curacies. A thorough revision is called for if it is to serve 
effectively the noble purpose for which it was designed. 

For Our Children 
THERE SURELY ARE FEW-if any-parents concerned with 
their children's spiritual welfare who have not be
moaned the lack of suitable reading material for them. 

· at the 

~RYE TOWN HILTON 
699 Westchester Avenue Town of Rye. New York 10573 

Garden Weddings 
Bar Mitzvah Weekends 

Magnificent Country Setting 

(914) 939-6300 
Charles Phillipe OiCesare. 

Director of Catering 
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We have previously commented on this problem, and 
taken note of the appearance of a number of books for 
our children. Since that time, many more publications 
have appeared for the youngest set-and we are now 
also able to welcome a few books for older children, 
through the early teens. 

The Haunted Shu! and other Devora Doresh 
Mysteries, by Carol Hubner (Judaica Press, New 
York, 1979, Hardcover $4.95, Softbound, $3.95) 

The Haunted Shu/ and Other Devora Doresh 
Mysteries, by Carol Hubner will undoubtedly be an 
instant success. Detective stories starring a frum 
youngster, who is-girls, note-like any actual Bais 
Yaakov student, represents a recipe that cannot be beat. 
At the same time the author gets a very important point 
across to her readers: the hero of the book finds in the 
timeless teachings of her heritage guidance on how to 
solve the problems which she encounters. 
David Mayer, the Orphan from Jerusalem, by G,. 
Silver (GE.5., 32 St. Kildas Rd., London N16, 5.50 -
$11.00) 

An even more ambitious undertaking is David 
Meyer, the Orphan From Jerusalem, by G Silver, 
privately published in England. This volume is in the 
tradition of our 19th century story tellers, such as Mar
cus Lehmann, whose novels were designed to give 
powerful and emotional expression to traditional Jewish 
values. They were read and reread when they first 
appeared, and still today, in English translation, cast a 
spell upon their young readers. Yet they leave a void, 
for their settings are all in the past. In contrast, the story 
of David Meyer is set in contemporary Eretz Yisroel 
and England. As we follow this precocious thirteen year 
old orphan of the Yorn Kippur War on his strange 
journey, we not only learn about his experiences, but 
also how a good Jew should react to them. A large 
number of concrete issues are treated in this manner
and if, occasionally, the author tends to be a little too 
didactic, he may at most tempt a youthful reader to skip 
a paragraph or two to get back to the excitement of the 
story. It is to be hoped that this book will find such a 
warm reception as to encourage its author-and other 
writers-to provide us with many more such books. 

I am an Orthodox Jew, by Laura Greene, illustrated 
by Lisa C. Wesson (New York, 1979, $5.95) 

AS MENTIONED, our younger children are being offered 
much more material. Thus the fifth book has already 
appeared in the Dov Dov Series (Dov Dov Publica
tions, 6203 Biltmore Ave, Baltimore, MD 21215). A 
rather recent and unique newcomer to publisher's ranks 
is L.C.S. Publications-a project of the Ladies' Auxil
iary of the Lakewood Cheder School. L.C.S, Publica
tions was created in order to raise funds for this 
growing school (all proceeds go to the Cheder). More
over, many of the writers and illustrators are local 
women who help support their families in this manner. 
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But at the same time, the publications they have pro
duced-readers for younger and somewhat older 
children, a fine coloring book, and story tapes on 
Chanukah and Purim adapted from the famous Yiddish 
tapes of Rabbi Laibel Weinstock ~"Y-help provide 
excellent, enjoyable, and instructive entertainment for 
our children. 

It is a sign of the times that such creativity is shown 
within the Torah community-and that, at the very 
same time, an old-established non-Jewish publishing 
house, Holt-Rinehart-Winston, should be interested to 
produce a children's book called I am an Orthodox Jew, 
by Laura Greene. It is a valiant effort to present in a 
sympathetic light "some of the ancient traditions still 
practiced today ... from the point of view of a young 
Jewish-American boy." 

Here, however, lies the rub. This book will un
doubtedly be of interest and value for Jewish public 
school children woefully ignorant of their Jewish 
heritage-but a source of confusion or amazement to a 
child brought up in a traditional Jewish home. The 
author tries to be "realistic" in presenting the outlook 
of a "young Jewish-American boy" and therefore 
imputes to him some ambivalent feelings-without how
ever seeking to resolve them. Thus, after explaining 
that women sit in the synagogue balcony so that men 
should not be diverted from their prayers, she writes: 
"Rachel does not like this rule. She says she cannot see 
the Rabbi as well as I can. She cannot hear very well 
either. That makes her angry." Why not at least, 
balance such remarks by an effort to point out the 
special role and unique function which women do have 
in Torah life? Instead, the author writes: "My sister will 
never have this great honor (of reading in the Torah) 
because she is a girl. She doesn't think that's fair ... " 
And, in connection with Kiddush, she states: "My 
brothers and I had to learn these blessings because we 
are boys. My sister learned them just because she 
wanted to." Apart from being misleading to the point of 
inaccuracy, such passages suggest that the author is 
heri·: pro_;"!cting her own unresolved feelings on this 
subject-..ind that is not a good basis for presenting 
Yiddishkeit to others. 

A CALL FOR TORAH STUDY 
Join the hundreds of Chaverim in the U.S.A., 

Israel and other parts of the world who now enjoy 
an extra spiritual dimension in Jewish living by 
learning three halachas and I or two mishnas and 
I or the weekly sedra every day. 
C1'J ion ':>iv 1>in ,,i,ll llVOJ ci7•7J :iimJ po1Jl:i ':>J 

l ;:i-,!:l c··:i~.,:, ri'"n ,.,~,i,;-i 
You will gain respect and love from your family 

and become an inspiration to vour friends. 
In memory of Mr. Charles Batt, O"Y 

Ask for your free lu'ach from 
RABBI ELIEZER KARP, Chairman 
MISHNA AND HALACHA YOMIT 
J188047th Street, Brooklyn, New York 11204 
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Eretz Yisroel 
Jerusalem, the Eye of the Universe, by Rabbi 
Aryeh Kaplan (NCSY, New York, 1979, $3.95) 

THE CONTINUING FLOOD OF BOOKS on Eretz Yisroel 
should not occasion any surprises. After all, £retz 
Yisroel is very much in the center of our concern. In the 
past, however, we commented on the fact that so many 
books fail to do justice to the unique character of our 
Holy Land. There is no lack of such books today 
either-but we have also been blessed with a number of 
books that beautifully evoke the true spirit of Eretz 
Yisroel. Jerusalem, the Eye of the Universe, by Rabbi 
Aryeh Kaplan, is another in the series of publications 
put out by the National Conference of Synagogue 
Youth to deal with fundamental tenets of our faith. The 
present volume is not concerned with the geography, 
history and sociology of Jerusalem per se. Its primary 
goal is to explain why Jerusalem holds such a central 
place in Judaism; this goal it achieves most effectively. 
The author deals with the unique sanctity of this mid
point of our universe, as our Sages define it, with the 
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announces that RIVERSIDE continues to be the only licensed 

funeral director 1n the U.S. able to eliect 

Transfer to Israel within the same day 
Har Hazeitim Har Hamenuchot 

And all Cemeteries In Israel 
RIVERSIDE also is available as the 

Sole agent for Sanhadrea Cemetery 
RIVERSIDE only can offer this service 

Enroute to Israel within the same day 
• Strict adherence to Ha!acha and Minhagim 

• Arrangments made during lifetime with no obligation 
• Chapel secured in any community. 

RIVERSIDE 
Memorial Chapel, Inc. Funeral Directors 

MANHATTAN 
180 West 76th S!. {at Amsterdam Ave.) N.Y., NY. I EN2-6600 

BROOKLYN· 310 Coney Island Ave. (Ocean Parkway 
at Prospec! Park). Brooklyn, N Y I UL 4-2000 

BRONX: 1963 Grand Concourse (at 179th St.), Bronx. N.Y. I LU 3-6300 
FAR ROCKAWAY: 12-50 Central Ave .. Far Rockaway, N.Y. I FA 7-7100 

And The Westchester Riverside Memorial Chapel, Inc 
21 Wesl Broad Street. Mt. Vernon. N.Y. I (914) MO 4- 6800 

Chapels in Miami, Miami Beach. Hollywood, Sunrise. Florida 
Carl Grossberg I Andrew F1er I Solomon Shoulson 

For generaf1ons a symbol of Jewish Tradition 

23 



unique institutions of Temple worship, Torah teach
ings, and prophecy that had their center there; the role 
that Jerusalem plays even now, as the "gate of prayer" 
and holiness; and its rebirth with the coming of 
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Finally ••• 
a children's record that 
even adults will enjoy! 

Suki and Ding 
The Jewish Education Program 

Shema Kolenu 
present 

!n response to the negative influences of the outside media 
which our children are constantly subjected to, it is a great pleasure 
to introduce you to this great sounding record which will be 
accepted and appreciated for its great "Chinuch" value. lt is ideal 
for Yeshiva children of au ages and from all backgrounds. The songs 
about Shabbos, Kashruth, and Tzedakah, as well as many other 
Mitzvahs, will be loved by your children and will be sung over and 
over for many years to come ----------- -...... _......- J.E.P. RECORDS ...._..._ 

,; _... 425 E. 9th St. -......._ 
/ Bklyn,N.Y.11218 ' 
YES! I would like my children to hear Uncle Moishy sing 
about Torah & Mitzvos and help the Jewish Education 
Program at the: same: time:. 
Enclosed please find $5.00 for each record ordered. I've 
added 50~ to help cover the cost of mailing and packaging. 
Total Enclosed for ___ Records. 

NAME 
ADDRESS 

CITY .. . STATE. . .ZIP. 

Moshiach. The ideas presented are profound and based 
on impressive erudition, reflected in the footnotes 
(though the author's statement that the Sanhedrin "was 
disbanded after the destruction of Jerusalem by the 
Romans," after the persecutions of Constantine, is not 
historically correct). Undoubtedly this book will con
tribute to a heightened understanding of the true nature 
of the Holy City. 
The Heavenly City, by Menachem Gerlitz translated 
into English by Shaindel Weinbach (Feldheim, New 
York, 1979, $6.95) 

THE SAME OBJECTIVE is sure to be furthered greatly
though in a very different way-by another recent 
work, The Heavenly City, by Menachem Gerlitz, 
beautifully retold from the Hebrew by Shaindel Wein
bach. Rabbi Gerlitz, himself an old-time Jerusalemite, 
in this book has painted a haunting canvas of Jerusalem 
of yore-its Rabbis and scholars (such figures as Rabbi 
Schmuel Salant and Rabbi Yehuda Leib Diskin), its 
merchants and tradesmen, its sufferers and its rogues. 
The scenario is provided by the multitude of reminis
cences, anecdotes and folktales of Old Jerusalem on 
which the author was able freely to draw. This book is a 
moving evocation of a society in which scholarliness 
and saintliness were a way of life and set the standard 
for a daily existence made livable by faith in G-d rather 
than material amenities. The reader will not only find 
this work a sentimental memoir but, rather, a challenge 
to his own values and ways-the highest tribute one can 
pay to a book. "T. 

Pincus Mandel 
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K vura on all cemeteries in Eretz Yisrael 
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Iosif Mendelevich is still serving 
his twelve-y-~ar sentence in prison. 
In the April 78 J(,, we published an 
interview with his sister Rivka 
Drori, who was visiting the USA to 
try to gain high-level intervention 
on his behalf, to mitigate his terrible 
conditions. He was then and still is 
in solitary confinement -then in the 
notorious Vladimir Prison, now in 
equally severe Chistopol. As the 
reader may remember, this addi
tional hardship was imposed on 
Iosif for refusing to eat non-kosher 
foods and insisting on completing 
his seven-day work -:iuota in but six 
days to avoid working on Shabbos. 
This was considered a violation of 
the labor camp regulations. 

Since that time, Iosif's condition 
has not improved. His sister learned 
that during Pesach he subsisted on 
an incredibly meagre diet of 300 
grams of matzos and water! 

The celebrated prisoners-for
spies swap of late April, which freed 
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Last of the 
Leningrad Trial 

Edward Kuznetzov and Mark 
Dymshits, left losif the only Jew 
still imprisoned from the two 
Leningrad trials of 1970, for alle
gedly attempting to illegally fly a 
plane out of Leningrad. 

As a deeply religious man, losif's 
suffering is two-fold-as a prisoner 
and as a Jew. Our concern for him 
must also be two-fold. What can we 
do for him? We surely can-and 
must-attempt to influence the 
American government and the 
Israeli government to use their good 
offices to prevail upon the Soviets 
to free Medelevitch, just as they did 
his less religious fellow prisoners. 
Perhaps this is most effectively 
accomplished by those accustomed 
to dealing with high-level officials, 
but there are some activities the 
humble reader (and writer) can do 
best: We can think about him, share 
his suffering, remember him in our 
tefillos, dedicate our Torah study to 
him, give tzeddaka on his behalf
all the thoughts and deeds he yearns 
to do, we can do for his sake. If we 
do, we can hope that his immense 
storehouse of merit will be even 
further enlarged. If we don't, we are 
the poorer .... 

Every day we bless the Almighty 
for "releasing those in bondage." 
May He do so for Iosif Mendele
vich, as well. 

EV 7-1750 
i'''"-:t .. ,l'.C!: 

it:Wti'0 1~tt 'O!~•t.·t~"':'~:::,: 

Introducing a cassette~series of live, 
unedited Torah seminars in English~ 
Yiddish on Chumash-based topics. 
Originally delivered before a chabura 
of Talmidei Bais Hamedrash at 
Mesivta Chaim Berlin by Horav 
Shlomo Carlebach, then Mashgiach 
of the Bais Hamedrash. Each tape 
contains one complete seminar of 
65-75 minutes duration. 

The second set 
of ten tapes entitled nK i:ii:z "'17n n':: 
'rt, pertains to t:l"t:l::lV>il n:ii:z of rnni nwig 
""~" and deals with the following 
topics: 

#17. Reuvain's confession repairs 
i1l"::ltt.l':i ni?l 

#18. '1ii'1 as antidote to i;z.,:i n::i 
#19. You are my witnesses, tJnK ':::> 

?p ,,., .,~ 
#20'. Tr'ue n:ii:::i:' is 'ni12 iviiti 

#21. Deeds vs. essence in K"ltlil 
ni::>:i ·:in"' 

#22, 12''1'1)';"1 nii ,,,; ilN':l~ :'l)ll\' 

#23. c'7li~ Kt:in is l"IKb .,,;b of l"tiVYb 

"~" #24. n?"':e M'i:l as bridge between 
'C'l and 'l':lb 

#25. Why is M'1h ii~?h greater 
than CN) :lK "tl::Z::i? 

#26. 'i? t:l:ZW vs. n"l)" l'!1T:P' 

$2.50 per tape 
Mail pre-paid orders or requests for 
information and catalogue of pre
viously published tapes to: 

J.C.M. Foundation 
(tax exempt organ.) 

418 Avenue I 
Brooklyn, N.Y. 11230 

~,·,-... -.. 
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irtl) 3Jarob ltrarqrrs' <!!nllrgr nf Jlnntrral 

1750 Glendale Avenue, Montreal, Quebec H2V 183 - (514) 739-3614 

Our Seminary is now accepting dorm1101y applrcations !or the forttlcoming school y1u. 

All 01.11 of town students who want lo Sludy in this well-rounded p1011r1m. 
plllllH wri1' lo1 an inierv11w. 

Pictur.sque. Eurolt*•n styled Monttul, is a beautiful uttin11 for you1 Seminuv education. 

SUBJECT INSTRUCTOR TIMES PEA l'lll 

EJ'l•T n1::11::l1 n11vl RABBI E. FINKELSTEIN 
t1•1•1 01• 'Ill n1'nocw RABBI 0. MUNO 
11/lllM RABBI M. TOBER 
Ill' Din n•1•1v RABBI M. KATZ 
n•:nn:> Or. H. BIBERFELO 
n1'1•An RABBI M. BARKANY 
tl'Jl1MN tl'N'lJ Or. H. BIBERFELO 2 
o•J\YIN1 a•N•;:u Mrs. M. GLUSTEIN 1 levery 2nd wk.) 

n•ilv Mrs. P. RABINOVICZ 3 
ilY/1!1 Mrs. 0. TAUB Ouiz 
11.Y'P Miss T. ZINNER Ouiz 
!'l'J•!'ln Or. H. 818ERFELD 1 
A. & C. in the Classroom Mrs. M. COHEN 2{every 2nd wk.I 
Child Psychology Dr. A. WORENKLEIN 1 
Early Childhood Mrs. M. ROSENSWEIG 1 
Jewish History Mr. P. TESSLER 2 
Jewish lden1i1y Mrs. Y. WENGER 2 (every 2nd wk.) 
Jewish Philosophy RABBI S. ZEFFREN 1 
Me!hods of Education Mrs. M. GLUSTEIN 2 
Remedial Reading Mrs. P. RUSS 2 (every 2nd wk.) 
Special Education Or. A. WORENKLEIN 1 
S:udent Teaching Mrs. M. GLUSTEIN 2 

The program also consists of the following op1ional courses 

Data Processing 
English Literature & Composition 
French 
Swimming (in our own pool) 

full Programmer Course 
2 timei per week 
2 times per week 
1 time per week 

Ou1 grallu•tn •lao receive 1 government diploma (Quebec equivalent of Jumor College! 

as our Teacllers' Cotl1g1 ia recognizeil by the Oep1rtm1nt ol Educ11ion. 

RA881 S. AlSENSfARK 
Pnncipal 

RAHi P. HIRSCHPRUNG 
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SCHECHTER'S \.._ 
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•DIAL W~FREE brochure •Privatf Pool in 
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(30!1) 1531·0081 FREE Puking 
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:r:l A-
. new- life is 
"!!!~~ing fpr 
~.fth ~i-tir~~Y~f~~s6~~~:i iOU tn 
Garin Merom Zion, offi· 
c1ally recognized by the 
Jewish Agency, is pre- l 
paring to move to their S£iae new Moshav Shitufi {col-
lective) "MaMyahu," p<es· • 
ently under construction. 
Garin is seeking qualified religious couples between the ages 
of 21-35. 
• Each family lives together in its own modern home. 
• Free Yeshiva education for children. 
•Agriculture and light industry. 
• Daily shiurim. 

MEROM ZION, for those who want to live in a Torah environ· 
ment in Israel. Call now for further information {212) 924-9475, 
Peale Agudath Israel. Suite 811, 156 Fifth Ave., New York, N.Y. 10010. 
Or call: Atlanta, Ga.-Aabbi Baruch & Sally Gold, 1432 Merriman 
Lane, {404)636-1998. Chicago, 111.-Mitch & Aviva Rubinoff, (312) 
761-3618. Silver Springs, Md.-Rabbi Shaya & Rivkah Jacobs, 
411 Hannes St. 1301\622·2799 

.J7l 
the height of Zion 

WANTED! 
A home for Avi to live 
for a while ... a place 
for Avi to smile ... 
Can you help? Please i 
call or write: 1 

OHEL i 
FOSTER CAREi 

4423 16th Avenue 

Brooklyn, N. Y. 11204 
Tel: (212) 851-6300 
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second looks 
at the jewish scene 

Of Death and Life 

"The urge to fortify mortal re
mains against decomposition has 
been a universal one," writes Ernest 
0. Hauser in an interesting article 
entitled "Secrets of Egyptian 
Mummies" (Reader's Digest 
August 1978). 

He goes on to list some of the 
famous in history whose bodies 
were embalmed, obviously in a 
valiant attempt toward "immor
tality," to resist decay, to conquer 
the relentless passing of time. 
Among them Alexander the Great, 
whose body was preserved in honey 
(the Talmud records this method 
too; Herod used honey to preserve 
the body of the beautiful Mari
amne), Lord Nelson embalmed -
of all things - in brandy, Lenin, 
Mao Tse-tung, etc. We can add to 
the list, of course. The bodies of 
popes are embalmed .... 

Such "living" examples seem to 
bear out the truth of Hauser's asser
tion, but there's another side, an 
opposing view to the story. It is 
from a most authoritative source 
which backs it up. 

The Torah frowns on, and 
halacha vigorously rejects the prac
tice of embalming. (Joseph's order 
to embalm the body of his father 
Jacob was an atypical exception; an 
Egyptian and not a Jewish prac
tice.) Instead, rapid decomposition 
of the body after burial is wel
comed. (Burial too must follow 
death quickly, on the same day 
whenever feasible.) 

The earth is the point of depar
ture of man's physical life and also 
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Shlomo Kahn 

his destination. " . . . until you 
return to the ground, for out of it 
you were taken, for you are dust 
and to dust you shall return," were 
G-d' s words to Adam (Genesis 
2:19). "The dust returns to the 
earth as it was, but the spirit returns 
to G-d Who gave it," observed 
King Solomon (Koheles 11:17). 

Ideally, the body is literally in
terred in the ground, without cof
fin; so is it done in Israel to this day 
(coffins are only stretchers used to 
carry the body to the graveside, 
hence the Talmud's word mitta, lit. 
"bed" rather than aron ). 

Use of a coffin is however not 
contrary to halacha, provided its 
material does not for long impede 
disintegration. Therefore wood and 
nothing hardier may be used. The 
practice of some to cut an opening 
into the coffin, also that of 
placing some earth directly on the 
body, attempt to more speedily 
bring the body in contact with the 
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PRIC06PER VOlUM! 

The Gap Has 
Been Filled! 

Today's Mesivta High School 
graduate, desiring to enter a Yeshiva 
Gedo/a-but finding himself inade
quately prepared to meet its stan
dards . . Where does he go? Where 
does he turn? 

YESHIVA SHAARE CHAIM 
(Jerusalem) 

Founded under the haskomos of 
Rabbi Chaim P. Scheinberg. Rabbi 
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Shaare Chaim is the first prepara
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prepare serious minded boys for the 
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Hashkafa, Chumash and Mussar. 
Personal tutoring is an intrinsic part 
of the program for those who are in 
need of it. The intensive one-half 
year to two-year program will qual'1fy 
the average Talmid for entrance into 
the Yeshiva of his cho'1ce. 

For further information contact: 
America: 

Rabbi Yisroel Plutzchok 
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Israel: 
Yeshiva Shaare Chaim 
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Letters 10 1/ie F.di1or 

Correcting ''Marriage 
in a Tor ah Society" 

To the Editor: 
Rabbi Scheinman is to be com

plimented for his forthright article 
"Growing into Marriage" (January 
1979), in which he calls attention to 
a number of important points that 
should contribute to marital bliss al 
pi Torah, about which, however, 
many misconceptions are prevalent 
among junior members of the Torah 
community. Yet, in his presentation 
there are a few erroneous statements 
which detract from the impact his 
theme deserves. 

We read, "in vain do we search 
for pledges of mutual love, honor or 
respect (in the Kesuba)." That is 
incorrect. The pledge in the Kesuba 
states: "ve'ano ephlach ve'okir," I 
shall toil and keep with honor and 
respect, a reference to the Talmudic 
admonition that a man shall honor 
his wife more than himself: "veha
mechabdo yoser migufo" (Chupath 
Chassanim). And even if the Kesu
ba is not so explicit, don't we find 
enough expressions in Chazal and 
Poskim (Rambam: Hilchoth lshus, 
end of Perek 15) that make mutual 
honor and respect of paramount 
importance in marriage? 

A more severe error appears 
under the heading of "The Give and 
Take of Life." Rabbi Scheinman 
says: "There is only one aspect of 
human nature that is ex nihilo
original with man, without coun
terpart in spiritual realms: the 
desire to receive." Chollilo ! If there 
were a character-trait in man that 
does not have its counterpart in 
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Hashem Yisborach but ex nihilo, we 
would find ourselves in an abyss of 
apikorsus. Ex nihilo smacks with 
shtei reshuyoth (duality). Every 
student of Hilchos Deas knows that 
the entire Olam Hatachton is only a 
counterpart to the Olam Hoe/yon, 
so there is no room for speculation 
to discover attributes in Man that 
G-d does not possess (ref. Pachad 
Yitzchok-Pessach, Chapter 54, par. 
1). That renders his statement un
tenable on philosophical grounds. 
Furthermore, the author overlooks 
the fact that Hashem Yisborach is 
projected in Torah as full of the 
desire to receive; the re'ach ni
cho'ach of korbanos, the prayers of 
the House of Israel, ba'ale teshuva 
etc. So without challenging the 
basic concept of marriage evolved in 
the article, these errors should be 
brought to the attention of your 
readers. 

In conclusion I permit myself to 
take issue with the rather sorry 
image that the author paints of Bnai 
Torah of today. They are for the 
most not so naive as we are led to 
believe in the opening paragraphs 
and certainly not so shallow to 
equate the pleasure of learning with 
that of playing baseball. That does 
not mean, that our 'dor' does not 
have a lot to learn. 

Hakosef lichvod hatorah 
velomdeha, 

(Horav) SHLOMO CARLEBACH 

formerly Machgiach Ruchni, 
Mesivta Chaim Berlin

Kollel Cur Aryeh 
Brooklyn, New York 

TARGEM 
certified translations/a/I languages 

for immigration, Wiedergut· 
machung, Din Torah cases, study 
equivalen·ce, foreign licenses, social 
security, etc., also literary works 
translated and edited. 

City Office: 
156 Hewes Street 

Brooklyn, N.Y. 11211 
Tel.: MA 5·0267 

Out of Town Office: 
P:O.Box 173 

Spring Valley, N.Y. 10977 
Tel.: 914/354-5322 

Satisfied customers since over 15 
years 

HERITAGE 
NEEDLEWORK 

KIT 
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A cherished gift for a childi room, 
tlris 9"1 12" (finished sin) embroidery 
kit includes everything but the frame. 
Can be penonaliud in Hebrew or 
English. Please specify and send name. 
Also specify boy or girl. 

NOW ONLY $5.50 plus $1.00 handling 
a $.39 tax in MY State 

YOUNKERS SPECIALTIES 
43 Twiller St., Albany, N.Y. 12209 

The Staff and Administration of 
Camp Agudah wishes Aaron David 
(A.O.) Chait Maze! Tov on his 
engagement to Beatty (Beatrice) 
Strauss. 7M11V'J ]bMl n'J niiJ7 i~m 
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LETTERS CONTINUED 

Divorce: No Epidemic 
in Tor ah Society 

To the Editor: 
Your articles on "Marriage (or 

Divorce?) in a Torah Society" were 
interesting and informative, but 
their total impact was also frighten
ing and even misleading. 

A quick reading of Meir Wikler's 
article gives one the impression that 
the "divorce epidemic" (mentioned 
in the editorial introduction) is 
sweeping through the yeshiva 
community. Whose case histories 
were cited? Rivka, the seminary 
student and her problems, and 
Reuven, the yeshiva bachur and his 
problems ... While there is no anti
problem insurance on any marriage, 
even within yeshiva circles, one can 
still point to the relative absence of 
divorces in kolelim. The Beth 
Medrash Govoha community in 
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WANTED! 
The Jewish Youth 
Library is gathering 
back-issues of periodicals 
and binding them into 
volumes. If you have any 
back -issues of: 
Olomeinu, Jewish 
Observer, Yiddishe 
Licht, Yiddishe Vort, 
Di Yiddishe Heim, 
Hapardes, Hamaor, 
Light Magazine, Bais 
Yaakov Magazine etc. 
Please call the library at 

(212) 435-4711. 
Your call will be answered 
at all hours. We will gladly 
come pick them up. 

Lakewood, New Jersey, of which I 
am a member, takes pride in the 
almost total lack of divorces in its 
thirty-plus years of existence. 

Undoubtedly, there are many fac
tors in this phenomenon. I would 
suggest two. First, in the line with 
your introduction, the breaking up 
of families is a condition basically 
plaguing general society. While 
Orthodoxy is not impervious to it, 
one might well postulate that its 
existence among religious Jews is in 
inverse proportion to the degree the 
individuals are sheltered from out
side atmosphere. Thus a kolel 
would be just about immune. In a 
kolel, Torah values prevail, not 
those of the marketplace. The more 
corrosive influences of the outside 
world are shut out, the family 
remains strong, and thus divorces 
are rare. To be specific, all members 
of the family are investing their 
major efforts in making their home 
a "Torah unit" rather than in pur
suing individual fulfillment at the 
expense of other members' needs. 
The family remains supreme. 

Then there is a second factor, 
which Wikler does emphasize in his 
article. In most yeshivas, there is an 
active, if informal, counselling 
system whereby every prospective 
chassan has a series of sessions with 
a yungerman with whom he feels 
close. The discussions may deal 

with halacha, but they go beyond; 
and the atmosphere is one of trust 
and confidence, encouraging the 
"Reuvens" in the yeshiva to speak 
up and vent their fears and appre
hensions. While I have heard that 
on occasion serious problems do 
arise prior to or after the wedding, 
when they do, they are referred to 
senior faculty members, who are 
more experienced and better 
equipped to deal with these cases, 
and do so from a Torah perspective. 
In this a frequent occurence? I have 
no idea, since it is none of my busi
ness. But whether it is frequent and 
handled well, or rare, is of little 
consequence. Either way we may be 
proud. 

Mrs. ZEV EGERT 
Lakewood, New Jersey 

Preparation For Marriage 
and the Right to Know 

To the Editor: 
The articles on "Marriage in a 

Torah Society" were necessary to 
encourage parents to properly guide 
their children to marriage. There is, 
however, an additional responsibi
lity which falls on Kial Yisroel and 
can, in a sense, hold us all respon
sible for some of the divorces today. 

In many of the shidduchim made ,--- ---------- --·- ---·- - - , 
1 ls your name and address printed incorrectly on the JO mailing label? 

Are you moving'! Help us deliver your JO to you as efficiently as possi· I 
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I ly your address as we now have it. 
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L ____ _ 
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today, the "introducer" (or shad
chen) knows one party well but the 
other only casually. The parties 
involved must then ask around to 
find people who know the other 
person and are willing to give an 
honest evaluation of the person's 
character and the suitability of the 
shidduch. 

Eager to see the shidduch (any 
shidduch?) work, the evaluation 
given is usually glowing, and the 
parties to the shidduch proceed on 
the assumption that the other per
son is really a fine person and a fine 
choice for him/her. 

Unfortunately, the admonition of 
the Chafetz Chaim (Yin p1117 m~7n 
N"'1 '' mN '1 77~)-that one should 
"tell the truth" when one is asked 
about another for the purpose of a 
shidduch-has been forgotten by 
many people. As soon as the shid
duch breaks up, or 111"1" a marriage 
breaks up, the people who spoke so 
glowingly beforehand will suddenly 
say, "It's just as well. He always 
was a vengeful person," or "She did 
have many emotional problems 
when she was growing up." 

Not every divorce today can be 
blamed on people having been mis
informed during the courtship 
period, but there are enough such 
cases to demand a need for tactfu I 
honesty among people who are 
asked about a person and in fact 
know about potentially serious 
problems a person has had in his/ 
her past. A history of previous 

623 CORT[l YOU ROAD 
(Off QC[AN PKWY) 

SFlOOtU YN_ NY l 1218 

WEDDINGS BAI-MITZVAHS 

(212)941-5500 
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instability which can cause an 
unnatural strain on a marriage will 
eventually surface. Would it not be 
far better if it were before a marriage 
took place, when its effects could be 
evaluated objectively and disaster 
could be forestalled? 

NAME WITHHELD BY REQUEST 

Education for Marriage: 
The Parents' Home 

To the Editor: 
Preparation for marriage begins 

long before a boy or girl becomes 
"of age". If we allow our children 
and teenagers to read novels and 
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LETTERS CONTINUED 

magazine stories depicting non
Jewish values of life, love, sex and 
marriage (television and movies are 
equally noxious), if we indicate to 
our children that dressing in the 
latest fashion is a necessity, how can 
we expect them to grow up to be 
individuals who understand being 
mistapeek b'muat (satisfied with 
less)? Or to be aware of the place of 
gashmius vs. the emphasis on ruch
nius? 

If we indicate to our children that 
going somewhere motzaei Shabbos 

and Sundays is a must, otherwise 
they'll be bored, then how can they 
be expected to be happy staying 
home and taking care of their fami
lies? Or to be involved with doing 
chessed instead of wanting to be 
"away from it all"? 

We must say it and emphasize it 
with our actions. We are Yiddin. We 
live differently then those all around 
us. Our values are different and our 
actions must bear this out. 

If we stop acting like others in the 
various areas of life, we will see an 
improvement in the married lives 
our young couples are leading also. 

(Mrs.) MINNA 5APIRMAN 
Toronto 

BAR MITZVAH IN ISRAEL 

The chance every child dreams of: 
Celebrate this event in the land of 
his forefathers; let us tailor a 
tour to fit your budget. We offer 
packages with Central & PLAZA Hotels, 
unique features and special Group 
and Family plans. One week packages 
with airfare as low as $729 plus tax. 

Escorted Tours from $1178 to $1288 
based on charter airflights. 

AIR ONLY CHARTERS from 
plus $3 tax. 

c~,~~~~J.~ 
Toll-free 800-221·4840 New York 212·490-1213 
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A Challenge to 

"Marriage in a Tor ah Society" 

To the Editor: 
In your recent articles on Torah 

Marriage I was really surprised to 
find that while you decry the fact 
that "Orthodoxy has not remained 
impervious to the divorce trend" 
there is no mention or crying over 
the fact that not only have we not 
remained impervious to the trend, 
we have become part of this trend, 
we have adopted this trend and too 
many other ideffes from American 
society. 

The cases mentioned in Meir 
Wikler's article represent people 
who came with their problems into 
a marriage, but what about the frum 
young couples whose marriages are 
destroyed because of the influences 
of the world trend? How many frum 
young wives read and absorb the 
sophisticated and "fardorbana" 
viewpoints of American society's 
writers? How often have I heard 
frum young women expounding on 
marriage and sounding like they 
memorized Family Circle? 

Our problem is that we have not 
detached ourselves from the world 
trend. We have forgotten that Am 
Yisroel is different from everyone 
else, and that we have to turn to our 
gedolim and rebbeim for the Torah 
outlook on our daily lives. We must 
realize that as members of an Am 
Kodesh we can't grade our mar
riages on the basis of results of 
"How does your marriage rate?" 
test in the Ladies Home Journal. 

I think that besides trying to find 
a cure for the disease, it's time we 
tried harder to find ways to innocu
late ourselves against it. 

(Mrs.) M. BIEGELEISEN 
Brooklyn, N. Y. 

Vigilance and Bereaved Jews' 
Rights 

To the Editor: 
Dr. Bernard Fryshman performed 

an invaluable service to the cause of 
chessed she/ emes by formulating 
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nicle of vivid history, heartwarming 
human interest, and lasting inspiration, 
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his "Bereaved Jew's Bill of Rights" 
(J.0. Dec. '78). The general com
munity should be made aware 
that it has its own unique contribu
tion to make in this area. 

This writer has served for several 
years with several Chevrei Kadisha. 
Having repeatedly visited virtually 
all of the major funeral chapels in 
the N.Y.C. Metropolitan area, I 
have studied the sensitivity shown 
by chapel personnel to halachic 
requirements. At best, the more 
compassionate operators display 
unwitting ignorance of proper 
honor to the deceased; at worst, 
bodies are callously manhandled as 
so much human effluvia. 

Chapel owners and their staffs 
simply cannot understand kedushas 
ha-mes if they are not committed, 
kedusha-oriented Jews (and as 
often as not, they are non-Jews!). It 
simply does not make sense to give 
over all handling of the mes, except 
the actual tahara to the care of those 
who think, "What difference does it 
make to him now? The dead can't 
feel." 

We, of course, feel quite dif
ferently. Our firm belief in the 
eternity and elevated state of the 
neshama after death is reflected in 
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our insistence that only Torah-true 
Jews be allowed to tend to the needs 
of the deceased in any way. Every 
action, nuance, gesture can be in
vested with meaning and signifi
cance to the mes. 

Several cities have chapels en
tirely controlled by Torah-true 
Jews. One might expect that these 
chapels be used to the exclusion of 
all others. Regrettably, this is not 
the case. Too often, the needs of the 
living ride roughshod over those of 
the deceased. Families try to find the 
most convenient location for the 
funeral, to ease the burden on those 
who will attend. This often means 
passing up the chapel with higher 
standards, which may be a few 
miles more distant. 

Chapels, a multi-million dollar 
industry, employ subtle methods to 
insure that they won't lose business 
on halachic grounds. In several 
communities, chapel owners donate 
heavily to individual congregations. 
These shuls can hardly be expected 
to push for greater adherence to 
halacha at the risk of losing reve
nues they sorely need. Often, 
spiritual leaders are the recipients of 
favors from chapels, diminishing 
their resolve to speak out when they 
should. A favored device is reward
ing "friendly" rabbis with oppor-
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tunities to perform quick, lucrative 
services when the family cannot 
find its own clergyman. 

Like most businesses, the key to a 
successful funeral trade is a good 
sales pitch. Chapel personnel are 
trained, like used care salesmen, to 
convince the customer to buy what 
they want him to. The strictly 
Orthodox service-minus the elabo
rate coffin, the flowers, the embalm
ing-gives them the lowest margin 
of profit. Preying on a family's 
moment of vulnerability, they con
vince even the Orthodox that a 
"fancier" wooden casket is halachi
cally allowable, and much more 
appropriate to the honor of the 
deceased. The rabbi cannot possibly 
be present every time arrangements 
are made. He must settle for what 
has been ordered, satisfied that it 
could have been much worse. 

What must be done is self
evident. Where recourse is available 
to frum chapels, these must be used. 
Where this is impossible, the com
munity must see to it that virtually 
no responsibility is given to irreli
gious or non-Jewish personnel, 
from the moment of death until 
interment. And the communitY as a 
whole must become sensitized to 
what kedushas ha-mes is. 

These last objectives are best 
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realized by more community in
volvement. In many areas, congre
gations are forming their own 
Chevrei Kadisha, prepared to con
front tragedy with a full-time vigi
lance that larger groups can't. This 
author is aware of people on both 
the East and West coasts who stand 
ready to assist, guide, and train new 
groups dedicated to the proper per
formance of the kavod ha-acharon. 

(Rabbi) YITZCHOK ADLERSTEIN 
Los Angeles, Ca 

Chevra Kadisha in Hempstead 

To the Editor: 
I read with inthest Dr. Bernard 

Fryshman's article: "The Bereaved 
Jew's Bill of Rights" (J.0. Dec. 
1978). 

In my own community, the 
Young Israel of West Hempstead, 
we have established through hard 
work and dedication a Chessed 
Shel Emes Committee that might 
serve as an example to other com
munities. When a death occurs 1"M, 

we take charge of all arrangements 
until burial. Our services include: 
Shomrim; Chevra Kadisha (men's 
and ladies') to provide the taharalz; 
tachrichim; aron; facilities at the 
local funeral home (I.). Morris) for 
the hespid; hearse, limousine for the 
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mourners; and a grave in our 
cemetery. 

All costs are paid for by the 
Kehilla and are financed through a 
yearly tax of $20.00 for each family. 

Just as indicated in Dr. Frysman's 
article describing the system in 
Europe-we have found that by 
taking complete charge of the 
funeral we accomplish two things: 
(a) the family is spared from making 
any arrangements (during a most 
painful period); and (b) we assure 
the mes the "right" to a funeral 
according to halacha. 

HAROLD MECHANIC 
West Hempstead, N. Y -------

Enjoy ... 
:~~;~~ goo~"~!~llh! 

~£.<$ ·-·· 
~ 

The i'v1ost Trusted Name in 
Kosher Poultry and Foods. 
Preferred World-Wide 

071.aDUOTt.S ! 
lntere.sted in t1t1 cnrichif!!! £XJ:!erience ? 

J~~ /Je~~~~Yj:ie~0~~~ary 
it'l6l§J!fkl 

has ofJened registration for out rj town students 
·Hgh School Oraduate.s can enroll in our 2 year f<Jrogram 
-3tudents with previous Seminarg background can enter 
the .second year cf our program 

Wl OFF{Ji'. 

·an atfcianced comµrehensive J:!rOJJram in limudei Kodesh 
·intensive teacher traini@ with fJracticum in both limudti 
Wodesh s secular studies 
·5eminarg dijJ!omas ~ 70rah Ume.sorah 'Nachers licence 
·an atmosfJhere condusive to dcvelo!Jing each 5fUdent~ 
individual potential 
-residential facilities in select J:!rivate homes in a 
pleasant environment. 

"For ajJJ!lications or i!]formation writ<? : 

:;:;:S:~ Jacob Perlman Teachers SeminalJJ 
.lf!O lawrence Ove. U7. 
70ronto, Ontario Jrt5./11 !CZ 
or call ('!JG) 787-1</'I q 8 ao/,<,for I 
Rabbi a Stefansky, Principal 

35 



I 
.: 

Moetzes Gedolei Hatorah 
in Jerusalem Demand 
Abortion Law Change 

in 60 Days 
Jerusalem-A meeting of the Moetzes 

Gedolei HaTorah (Council of Torah Sages) 
of Agudath Israel held there Sunday, May 6, 
decided to set a two-month deadline during 
which Paragraph 5 of the current Abortion 
Law {which permits abortion on demand for 
"medical, social or economic reasons") must 
be amended so as to exclude "social and 
economic reasons." This is one of the condi
tions that had been set by the Moetzes Gedo
lei Ha Torah two years ago for Agudath Israel 
to join the Begin government. If this amend
ment is not passed within the two-month 
period, the Council resolved to convene once 
more to review Agudath Israel's continued 
participation in the coalition. 

This 3-hour session of the Torah Sages, 
headed by Rabbi Eliezer Shach {the vene
rable Ponovezher Rosh Yeshiva) and the 
Gerer Rebbe, Rabbi Simcha Bunim Alter, 
also considered a number of other points in 
the coalition agreement that have yet to be 
fulfilled, such as curbing unauthorized 
autopsies, stopping desecration of ancient 
grave-sites, and passage of an amendment to 
the Law of Return to ascertain that only con
versions performed in accordance with 
halacha be recognized by the State, After 
expressing appreciation to Agudath Israel's 
Knesset representatives for their important 
accomplishments on major religious issues 
until now, the Moetzes Gedolei HaTorah 
charged them with the responsibility to work 
unceasingly until all 43 points of the coalition 
agreement are fulfilled. 

The Moetzes also dealt with other issues, 
including the status of the projected sports 
stadium in Jerusalem; the express highway to 
Ramot which brings Sabbath-violating traf
fic to the Orthodox communities on Jeru
salem's northern tier; the needs of various 
Torah institutions; specific educational prob
lems; and plans for intensification of efforts 
towards f-Iarbotzas Torah (dissemination of 
Torah study). 

Come To 
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Other renowned rabbinical leaders who 
participated in the meeting of the Moetzes 
Gedolei HaTorah included: the Vizhnitzer 
Rebbe, Machnovke Rebbe, Modzitzer 
Rebbe, Rabbi Yochanan Sofer (Erlauer 
Rav), Rabbi Sholom Noach Borozovsky 
(Slonimer Rosh Yeshiva), Rabbi Baruch 
Shimon Shneurson (Tchebin Rosh Yeshiva), 
Rabbi Moshe Shapiro (Rosh Yeshiva, 
Yeshiva Beer Yaakov), Rabbi Pinchas Mena
chem Alter (Rosh Yeshiva, Yeshivas Ger), 
Rabbi Simcha Z!ssel Broyde (Rosh Yeshiva, 
Yeshiva Chevron), Rabbi Nissan Karelitz 
(Rosh, Kole! Chazon !sh), and Rabbi Avro
hom Yaakov Zaleznick (Yeshiva Etz Chaim). 

Rav Shach and Cerer Rebbe 
[ssu.e Statement 

A public statement was issued several days 
after the meeting by the two top leaders of 

.:t1ip:i 

the Council of Torah Sages in Israel. the 
Ponoviezer Rosh Yeshiva Rabbi Shach and 
the Gerer Rebbe Rabbi Alter, denying stories 
which had been published in the Israeli press 
which alleged that the rabbinic authorities 
had severely criticized Agudath Israel's 
Knesset members. "Just the opposite is 
true," the venerable sages declared in a 
signed statement, "a deep appreciation for 
the blessed activities for the strengthening of 
Yiddishkeit and Torah institutions by the 
Agudist Knesset members was expressed at 
the gathering." "What is true is that the 
members of the Moetzes Gedolei HaTorah 
asked the Agudist Knesset members to in
crease their activities in strongly de~anding 
the fulfillment of the chapters of the coalition 
agreement which have still not been imple
mented, particularly relating to the amend
ing of the abortion law and the autopsy law," 
the statement reads. 

k~r£~~try 
The unusual declaration by the two highly 

revered Torah leaders points out that they 
are making an exception to their general 
policy of not issuing denials only because the 
reports go beyond every border of decency, 
and conclude by stating: "We wish to ex
press the full confidence of the Moetzes 
Gedolei Ha Torah in the activities of the Agu
dath Israel faction of the Knesset in every 
field, and they have our blessings and with 
the help of Hashem they will succeed to 
strengthen Torah." 
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Rabbi Kaminetzky to Torah Youth: "Train for Kial Responsibility" 

An overflow crowd of 1,000 yeshiva 
students partkipated in the National Torah 
Assembly sponsored by Zeirei Agudath 
Israel of America Sunday April 22, which 
heard the eminent Rosh Yeshiva of Mesivta 

Torah Vodaath, Rabbi Yaakov Kaminetzky, 
urge them to train for ultimate service to Kial 
Yisroel. Speaking at the Agudath Israel 
Center of Bora Park, the senior member of 
the Moetzes Gedolei HaTorah of Agudath 
Israel advised: "Realize, that since you have 
been chosen to become a guide for Kial 
Yisroel, it is incumbent upon you to insure 
that your privileged stay in a yeshiva 
adequately prepares you to shoulder this 
awesome burden of leadership for which you 
are destined." The venerable Rosh Yeshiva 
also underscored the need to use one's youth
ful energies with responsibility. "True 
kano'u.s (zeal) is an outgrowth of compassion 
and concern for one's fellow, not impetuosity 
or vindictiveness." 

Rabbi Kaminetzky addressed an audience 
comprised of representatives from major 
cities in the U.S., Canada, and Eretz Yisroel, 
who had gathered to join in the first National 
Torah Assembly of Zeirei Agudath Israel
which was conceived and promoted by lead
ing Torah figures. Those attending were 
offered the unique opportunity of direct 
communication with illustrious Torah scho
lars to whom they normally are not exposed. 

At this session-a festive banquet which 
culminated the day-long program-the 

gathering heard Rabbi Yaakov Perlow, the 
Novominsker Rebbe, implore them to 
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identify with and join Zeirei Agudath Israel. 
which stands in the vanguard of concern for 
one"s fellow Jews: "We should feel privileged 
to be affiliated with an organization whose 
policy of continued activism for the physical 
and spiritual betterment of the Jewish com
munity is based on a solid foundation of 
Torah, under the leadership of Gedolei 
Yisroel." He also reiterated the need for every 
Yeshiva bachur to aspire to become an 
accomplished scholar capable of perpetuat
ing our mesorah of deep commitment to true 
Torah learning. 

In extending greetings to the assembly, 
Rabbi Moshe Sherer, executive president of 
Agudath Israel of America, encouraged those 
present to stand proud of their religious heri
tage and "to band together under the coali
tion banner of Agudath Israel, under the 
guidance of our Torah sages; to work effec
tively for authentic Yiddishkeit by instilling 
a sense of Torah pride among the Orthodox 
Jewish masses." 

Earlier in the day, the participants heard a 
complex Pilpul Shiur on the laws of Charity 
from Rabbi Elya Svei, Rosh Yeshiva of Phila
delphia. The Shiur was followed by a stimu
lating symposium, "The Responsibility of a 
Ben Torah-To Himself, To His Commu
nity," moderated by Rabbi Nisson Wolpin, 

editor of The Jewish Observer. Rabbi Chaim 
Dov Keller Rosh Yeshiva, Telshe Yeshiva of 
Chicago, began the session by clearly deline
ating the dilemma facing each and every 
young man today: pursuit of one's own per
sonal spritual elevation as opposed to invol
vement with meeting the Torah needs of 
one's fellow Jew. He emphasized that an 
individual's personal perfection is intrin
sically tied to, and dependent upon, his con
cern for his Chaver's spiritual advancement. 

The second discussant, Rabbi Dovid 
Steinwurtzel, Rosh Yeshiva of Bnei Zion of 
Bobov, delivered a fiery call to the assem
blage to broaden their horizon of Torah 
accomplishment and assign themselves 
specific attainable goals: master Halochos, 
know the blatt, finish the Mesechta. "Know
ing more makes you more, and as a result, 
your impact on the community will be 
greater." In addition, Rabbi Steinwurtzel 
advised the gathering that they must be pre
pared to function productively even outside 
the confines of pure Torah learning, even 
when working and living in today's secular 
world. A lively question and answer period 
followed with both discussants providing 
candid, enlightening answers to numerous 
questions on the topics. 

The National Torah Assembly was orga
nized as part of Zeirei Agudath Israel's aim of 
providing Orthodox Jewry with their spiri
tual as well as physical needs. (Another such 
project is Reshet Shiurei Torah, Zeirei's suc
cessful program of organizing Torah study 
groups, geared to individualized levels). The 
success of the assembly and the enthusiastic 
response of those attending indicate the need 
for continued, broader programs in the 
future to deal with current topics and 
problems facing conscientious Torah youth 
today. 
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"Respect Religious Rights," 
Agudath Israel Tells N.Y. State 
Alarmed over several reported incidents of 

adoption of Jewish children by Non-Jews, 
Agudath Israel of America joined the Ohel 
Children's Home in forcefully requesting 
that "religious rights" be respected in foster 
care procedures, at hearings convened by the 
New York State Department of Social Ser
vices Task Force on Foster Care on April 
27th. The state agency had convened the 
hearings as a prelude to the redrafting of laws 
and regulations pertaining to foster care. Dr. 
Gerald David, representing Agudath Israel of 
America, explained that "the Jewish way of 
life views the family unit as the primary 
vehicle for inculcating ethical, moral and 
religious values." 

In his testimony, the Agudath Israel 
spokesman said that "while pleased to see 
that you are considering legislation to 
strengthen preventive services to keep the 
natural family unit intact, we are however, 
very concerned that a singular emphasis on 
adoption, with loss of reimbursement to 
agencies that fail to meet this quota, will 
result in a wholesale disregard of the reli
gious rights of natural parents and children; 
and, even more important, it will foster the 
breakup of natural families. We will have a 
law that will first keep the family together 
with preventive and rehabilitative services, 
and when these services fail, the law will tear 
the natural family asunder and sever all fami
lial ties to the child as the child is perma
nently adopted. 

"Since long term foster care will be looked 
upon as undesirable by the proposed law, the 
intermediate step of foster care which gives 
the natural family unit a chance to be reha
bilitated and which maintains the ties of the 
natural family unit a chance to be rehabili
tated and which maintains the ties of the 
natural family to the child will be terminated 
quickly in favor of adoption. A family for 
whom preventive and rehabilitative services 
have in the short run failed, will be offered as 
the only way out." 

The Agudath Israel statement suggested 
that the legislation adequately protect 
parents and children in the following ways: 
1) Natural parents should actively be 
advised that they have the right to request 
that their child be raised within their own 
religion. A signed statement as to the wishes 
of the parent should be part of every case 
record. 2) Their request should be respected 
at all times by the agency, not only "when
ever practicable." No child should be forcibly 
removed from his religion. Children also 
have religious rights. 3) Whenever there is a 
chance that the natural family unit can be 

"saved, foster care should be preferred over 
adoption. 4) Long term foster care should 
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be considered on a case-by-case basis with 
full consideration of the child's and natural 
family's physical and emotional status. 
5) No agency should suffer the loss of 
reimbursement if it has not met its adoptive 
quota. If the agency has clinical and medical 
data to support its decision that foster care is 
needed for a particular child, for most or even 
all of its children, then the state should not 
pressure the agency in any way. We all want 
the best care for our children." 

Banner Season For Agudah Camps 
Camp Agudah for boys and Camp Bnos 

for girls are planning for their 37th succes
sive season, in New York's Catskill Moun
tains, scheduled for a June 27 opening, with a 
record pre-registration. The camps expect to 
serve more than 1,000 campers with their 
exceptional recreational and educational 
programs, which have earned these camps 
the title "Ruach Country." The American 
Agudah summer camps are featuring many 
physical changes this year, including re
modeling of bunks on both campuses and the 
enlargement and redecoration of the Camp 
Bnos dining hall and "main house." 

In Camp Agudah, special emphasis is 
being placed on continuing the spiritual 
enrichment that the camp has come to be 
associated with, such as the inspiring visits of 
outstanding Torah personalities such as 
Rabbi Yaakov Kaminetzky (member of the 
Moetzes Gedolei HaTorah), Rabbi Yaakov 
Perlow (Novominsker Rebbe), Rabbi 
Yehudah Halevi Turnower, and Rabbi Levi 
Yitzchok Horowitz (Bostoner Rebbe)-all 
who graced the camp with their presence last 
summer. In addition, a special effort was 
made to engage the services of six top-notch 
professional Rabbeim to instruct the camp's 
learning groups. As in the past, outstanding 
senior yeshiva students have been engaged as 
("ounselors. 

The special Camp Bnos Ruach will be 
enhanced this coming summer with the 
introduction of a series of workshops for 
older campers instructing them in artistic 
skills and crafts, as well as the obtaining of 
the services of a senior staff member to serve 
as a sports specialist. 

Threat to "Shechita" Averted 
by Agudath Israel's Action 

A threat to the future of shechita (kosher 
slaughter of animals) was averted this week 
when speedy intervention by Agudath Israel 
of America resulted in the U.S. Department 
of Agriculture backing down on a new regu
lation that it sought to impose on the largest 
producer of kosher beef in the country, 
Spencer Foods of Spencer, Iowa. 

The story began last month, when the 
representative of the Department of Agricul
ture in Iowa insisted that cattle should be 
shot with a bullet immediately after the inci
sion is made by the shochet (kosher 
slaughterer}. The government representative 
claimed that it was necessary to stun the 
animal in order to halt its convulsive move
ments after the act of shechita, which 
allegedly exposes the animal to bacteria from 
the mud-encrusted neighboring steer. 

The supervising rabbis at Spencer Foods, 
Rabbi Mordecai Savitsky and Rabbi Jacob 
Savitsky, rejected this demand on Halachic 
grounds, declaring that stunning the animal 
immediately after shechita causes the blood 
to clot and thus renders it unfit for kashruth. 
The USDA official in Iowa thereupon issued 
an order halting all kosher operations at the 
slaughterhouse as of that Monday morning. 

Recalling the role that Agudath lsrae! 
played in 1975 in solving a previous danger 
to shechita at the same plant presented by 
local officers of the USDA, the supervising 
rabbis and the president of Spencer Foods 
contacted the organization's executive presi
dent Rabbi Moshe Sherer. The Agudath 
Israel leader enlisted the aid of Senator Jacob 
K. Javits (N.Y.), who prevailed upon Secre
tary of Agriculture Bob Bergland to with
draw this ban and rescind the "stunning" 
requirement, which was called "a threat to 
the practice of shechita in the entire 
country.'' Some sprinkling arrangements will 
be added to the plant's operation in order to 
respond to the hygienic demands of the local 
USDA official. 

Agudath Israel Agency Helps Single Homemakers 

For the first time, the Jewish community 
has a specific project which is designed to 
help people, predominantly women, who 
have lost their basic source of income as a 
result of being separated, divorced or 
widowed. The effort is part of a new pilot 
project by Project COPE. According to Risa 
Schmookler, head of COPE' s special project, 
and Rabbi Menachem Lubinsky, director of 
Project COPE, the initiative was in response 
to a growing number of women who were 

forced to return to work as a result of un
foreseen circumstances and who were not job 
ready. 

Called the Fresh Start Training Program, it 
operates out of Project COPE's Flatbush 
office at 813 Avenue H (between E. 8th and 
9th Streets). The services provided include: 
evaluation of skills, information on current 
job and educational opportunities, vocational 
testing and guidance, individual and group 
counseling, and financial and legal advice. 
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NATIONAL MISHNAYOS CHAMPS-Aron Bursztyn, 12, of Lakewood, New Jersey, (left) 
and Sholom Perl, 12, of Montreal, Canada, (right) were this year's top achievers in the 16th 
annual Siyum Mishnayos Contest sponsored by Pirchei Agudath Israel of America. At a gala 
celebration in Brooklyn, New York, on March 19, attended by more than 1200 children from 
cities throughout the United States and Canada, Aron, who memorized 1335 Mishnayos, read 
the conclusion of the Talmud while Sholom with 1200 Mishnayos under his belt, immediately 
recited the beginning. In addition to New York, Siyum Mishnayos celebrations were also held 
in other cities, including Chicago, Denver, and Savannah. 

New York Yeshivos 
Receive Government Aid 

Before Pesach 

Agudath Israel Hails Court Victory 

Yeshivas and Sais Yaakov schools in New 
York State received over $1 million in 
government support during the week before 
Pesach, as the result of a U.S. Supreme Court 
decision releasing these _funds. Agudath 
Israel, which has pioneered and spearheaded 
for the past two decades efforts to obtain 
government support for Yeshivas, greeted 
this development "as a harbinger of good 
news for the future of obtaining justice for 
nonpublic education," and expressed delight 
that the financial help arrrived in time for the 
crisis-ridden Yeshivas to help their teachers 
before Pesach. 

The funds released to the Yeshivas were 
held in escrow since 1977-1978, when the 
American Jewish Congress joined other anti
Yeshiva forces in a lawsuit testing the consti
tutionality of a law passed by New York 
State reimbursing religious non-public 
schools for their expenses for such State
mandated activities as attendance-keeping, 
pupil-testing, etc. When a regional federal 
court several months ago upheld the consti
tutionality of this law, the American Jewish 
Congress and its partners immediately 
appealed the decision to the U.S. Supreme 
Court, and at the same time filed for the 
escrow funds to be withheld. The Supreme 
Court in its decision ruled that although it 
has still not passed on the appeal, the reli-
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gious nonpublic schools are entitled to 
receive the escrow money based on the lower 
court decision. 

As a result, in addition to the $1 million 
received by the Yeshivas before Pesach, the 
Torah institutions will also receive another 
half-million dollars in government aid dur
ing the month of May as payment for the 
1979 school year. The Agudath Israel state
ment pointed out that these funds are 
especially needed now, when Yeshivas have 
accepted so many Russian immigrant child
ren. It appealed to the conscience of the 
American Jewish Congress leaders to stop 
obstructing the furtherance of Jewish educa
tion through constant court battles. 

18 AVENUE 
SEFORlM & GIFT CENTER 

5001 - 18 A venue 
Brooklyn, N. Y. 11204 

(212) 633~9225 

• Large sell!dion of 1:1•'111D 

.and English Books 

• We sell exclusively all 
lei;ture tapes of 
Rabbi Avigdor Miller tt"b.•i,VI 

• Wonderful story tapes for 
children (lit Yiddish) · 
by Rabbi L Weinstock'?"¥! 
<front Montey! 

Agudath Israel Pesach Program 
Assists Thousands Worldwide 

Thousands of poor, sick and elderly Jews 
all over the world benefited from special 
Pesach programs sponsored by Agudath 
Israel of America. The program involved 
material help as well as spiritual program
ming. 

In this country, senior citizens and other 
poor Jews enjoyed special Yorn Tov programs 
sponsored by the Commission on Senior 
Citizens of Agudath Israel of America. Model 
sedorim were held at each of the Agudath 
Israel senior citizens facilities. In Baro Park's 
Agudath Israel 14th Avenue branch, 200 
people participated at community sedorim. 
Amongst those at the sedorim were a large 
number of Russian immigrants. 

In addition to the sedorim, the Pesach 
activities also included the distribution of 
food parcels as well as financial aid to 500 
needy families. The food packages included 
wine and matzohs for the seder as well as 
other foods that are unique for the holiday. 
Shut-ins who cannot leave their homes 
because of ill health had holiday meals 
brought to them by volunteer girls of Project 
NAJR, Bnos Agudath Israel's ongoing 
homebound meals program. As a result of all 
these activities, food valued in the thousands 
of dollars was distributed to poor Jews all 
over the city in the Jewish tradition of Maas 
Chitim. 

In other U.S. activities, Project AISHEL 
(acronym for Agudath Israel Student Hospi
tality League) placed a large number of 
Iranian Jewish students with New York 
families for Pesach. Haggadahs with Persian 
translations were also distributed. Project 
RISE (acronym for Russian Immigrant 
Services and Education) sponsored a special 
pre-Passover program for newly arrived 
Russian immigrants. 

Overseas, many needy Jews received 
matzohs and other kosher l'Pesach food par
cels through the annual effort of the interna
tional Agudath Israel network, with an assist 
from the American Agudah's Project Yad. A 
special elaborate Pesach program for Russian 
immigrants in Israel was sponsored by the 
Russian Immigrant Rescue Fund. In addition 
to the distribution of thousands of food par
cels throughout Israel, Haggadahs in the 
Russian language were also distributed. 

~=SHELLY 
;· LADli 
. · ll'chestra = 438-3402 
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american friends of machon yerushalayim 

the jc1u1alcm in1titutc 
of talmudic 1c1ca1ch 

The description of the pioneering efforts of Machon 
Yerushalayim featured in last month's Jewish Observer 
infonncd you about the undertaking that has captured 
the in1agination of thl' TorJh World; 

Machon Yerushalayim: ' 
Kole! Manpower at Work , 

Seasoned Tahnudic scholars who graced the out
standing Kolclim in En::-tz Yisroel are turning their 
efforts to redeen1 old, forgotten n1anuscripts fro1n 
oblivion. In addition, they are preparing a con1prehen
sive anthology of all known cornmentaries of the Tal-
111ud, and presenting them in a digest form. Among the 
various works cotnpleted to date are: 

• Otzar Mej(/rshei Hatalmud Treasury of Tahnudic 
C()J11111entators-condensed com1nentaries and glosses 
of the Talmudic and halachic authorities to the Babylo
nian Tal!nud, fron1 the Ran1bam (Main1onides) on to the 
present era. 

• MUt1! Torah Chachrnei Ashkenaz-The vvritings of the 
Sages of Medieval Gerrnany 

• MU'al Ohr Hamizrach-Thc 1,.vritings of the Greatest 
Sephardic Rabbis (for instance, a 452 page volun1e of 
Chiddushei Rabbeinu Dovid Bonaffd on Tract.iltc Pesachirn 
vvas recently published). 

• MUil! Yad David-Projected publication of the t\.venty
volun1e opus of the great Gaon, Rabbi Joseph David 
Snitzhei111, a com1nentary covering 1nost of the Taln1ud. 

Machon Yerushalayim's progra111 has stirred up 
great interest in American Torah circle::; to create an 
affiliat<: institution in the United States, vvhereby Kole! 
fel!ovvs here vvill be 1nobilized to devote their tal<:nts 
and efforts tovvard 1naking the riches of our heritage 
111ore accessible to the broad Torah studying public. 

To ·expedite this undertaking, vve are inviting you to 
e11111ark in the creation of the fylachon Yerushalayiin
USA, Founders Group. Your contribution \Vil! be 
instruinental in bringing an exciting nevv developn1ent 
in organized Torah study to these shores. You vvill be 
helping Torah scholars help you study better and knovv 
n1ore. 

Your generosity :ii.,1x;i~i iliin ~"'1l:i7 V\.1 ill be greatly 
appn:ciatcd. 

• 
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What our Ged 1 . 
say about M h o e1 Torah 

ac on Yerusha/ayim 
Otzar Mefar h . 

"In the nan1e f s ei Hatahnud 
tude to the fr> o the Bnei haYeshiva . 
taking."-Rabl~1in~ers.and.supporte~s of ihlise~p:ess gr a ti 
Yeshiva) hain1 S/JinuJevitz '".n g~tat under 

"It · (M1rrer RosJ~ 
· is a day of celebr · · 

Metarshei Harahnud at1on-the publishing of the . 
beyond doubt f , a rnagnificent Otzar 

·· ti . ' 0 great value"· R b . undertakin" · · · lls a 1 · - a b1 Shi o 
house of info1~t 10.logy of co1nrnentarie. o.1~0 Zevin '" 
assistance to niat1on, \Vritten in lucid s is a treasur 
Rabbi Mosh ~ll· \'\'ho delve in the 5 ~eb~evv, ofgreai 

"I h, .. e eJnstein K"ti'?tv ta of Talmud."-
trwnh ack 1 

acco1nplish1nenrs n_o"'-' edge the great v . 
YerushaJayim . of. the vvorthy instit . alue of the 
, . . .. It is a ut1on Mach » 
c.arry111g out th~· . , great mitzva to , .·. on r 
N'"b'L."' t1r ideals" Rabb· assist them in . 

1~ · · - 1 Yaakov I< . ' 
·'A am1netzky 

n outstandin ' 1 
al/ Anshei SI.I ~ unr lology. 1 
BJ t o1ne111u" R bb· Wort lt of suppon b,, 

uzovcr Rebbe · - a 1 Y1sroel 5 · ' 
·71 , .· . , Ptra, K"~'?fll 

• . . 1t s1gn1f1canr vv . , 
/1s Its/ openin, ~ ork of Orzar Metdrsh ,· l 
seek to enter g the doors of knott'led 't: t1 Hatalrnud 
scholars to 1 . . . one can depend g to those who 
K"b'?tv ( o a n1asterful job."-Rabb;Jn these Torah 

"The M Shncur Kotler 
(. . achon cont in , , 

0 Its achiev, ucs to advance · 
Rabbi Ovadiat1~ent~both in quantity in thi e greatness 

oset, K"~'?fll R. ·h anc quality··-
, 15 on LeTzion · 

r ------------Machon Ycrushalayirn USA 

! 4407 15th Avenue I Brooklyn, New York 11219 

G<:ntle1nen; 
Enclosed please find n1y contribution of $ ___ to 

Marhon Yerushalayi1n USA,iil help founding a Machon 
Yerushalayi111 Kole! in A1ncrica. 

Please send nie more information regarding 
D your institution 
D the seforim you have already published. 

Nan1e -------------------

Address 
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