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Nissan Wolpin 
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The Conservative and Reform Presence 
···· in Israel: 

A New Chapter 

"Shimon Peres, chairman of the Labor Party in 
Israel, pledged the backing of his party's leadership for 
'recognition of all streams of Judaism in Israel' and for 

When the New York Times tells us that those who 
are consistently undermining Torah, "the Conservative 
and Reform bodies have joined forces to apply pressure 
for change in Israel and the two branches have stepped 
up their organization work there," it is time for Jewish 
Observer readers to sit up and take notice. Too often, 
the Orthodox community prefers to ignore the latest 
pronouncement in the Reform and Conservative circles. 

ls there some unwritten rule, they ask, that we must 
react every time the Reform or Conservative leaders 

allocation of funds to 'religious institutions of all 
movements within Judaism.'" 

(NY Times Dec. 12, '79). 

The Conservative Complaint 

Conservatives in Israel pass under the name 
"Masorati"-literally, "traditional." This name could 
have great appeal to many Israelis of religious senti
ment, moderate commitment, but little knowledge of 
Judaism-not unsimilar to the first generation of Con
servative Jews in America. Under this guise, one partic
ular Mamlachti (public) school in a middle-class Jerusa
lem neighborhood offers its students a highlycpubli
cized enrichment program, based primarily on Conser-
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take another step away from our heritage? They are not 
interested in our advice. And the members of the Torah 
community has long recognized the lack of legitimacy 
in either group's claim to being "just one more stream 
in the diversity of religious Judaism." Having denied 
the divinity of Torah their thinking and their religious 
practices are simply out of the Jewish mainstream. 

On occasion, however, it becomes apparent that the 
"liberal" groups pose a consistent threat with far
reaching consequences, and one cannot let much pass 
without comment. Often, comment is not enough and 
concerted action must also be taken. Recent events seem 
to be of such a nature. Note should be taken, responses 
drafted, and ultimately, a course of action must be 
charted. 
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vative texts and practices-for which it is trying to get 
government sponsorship. 

In addition, and of greater significance, Conserva
tive spokesmen have been agitating for legitimacy by 
petitioning the government to support their places of 
worship, to accept their rabbis, and recognize their con
versions, marriage, and divorces-which often are 
totally lacking in halachic validity. Thus far, the rab
binate has been in the hands of the religious establish
ment, which is exclusively Orthodox by definition as 
well as by historical precedent and government agree
ment. 

It was in this setting that a paid notice was inserted 
in the Israeli press declaring that it is preferable to stay 
home on Rosh Hashana and not even hear the blowing 
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of the shofar, if the only alternative is to attend a Con
servative Temple, for the fulfillment of the mitzva in 
such a setting is halachically invalid. The notice was 
signed by Jerusalem's Chief Rabbis, Rabbi Bezalel Zolti 
and Rabbi Shalom Mashash. 

Conservative leaders, of course, were up in arms, 
and complained to Israel's Prime Minister Begin and 
President Navon that the Jerusalem rabbis' ruling is a 
"distortion of Jewish law and tradition ... introducing 
a destructive divisiveness with this decision." Of 
course, it is the height of the absurd for this group, 
which permits driving to shul on Shabbos as "oneg 
Shabbat," to term a decision by recognized rabbinic 
authorities (a ruling, incidentally, that had been pro
nounced numerous time~; in the past by others) as a 
"distortion of Jewish law." Nonetheless, the Conserva
tives did not hesitate to register their complaints. 

The Reform Assault 

The Reform leadership's campaign for acceptance 
within Israel's religious establishment is also gathering 
momentum. They have established a "war chest" to 
fund their agitation activities, and are escalating their 
efforts to threat proportions. In an address at the recent 
Convention of United American Hebrew (Reform) 
Congregations, the group's president Rabbi Alexander 
Schindler disclosed that: 

plans are now being drawn for a legal challenge to pre
sent restrictions against Reform rabbis in Israel. He said 
that two Reform rabbis in Israel were prepared to "risk 
indictment and imprisonment in a judicial test of 
Reform rabbinic rights in Israel, up to the.Supreme 
Court if necessary." He said that "The government of 
Israel-be it Likud or Labor-must know that we reject 
the refusal of Israeli religious authorities to permit 
Reform rabbis in IsraE!I to marry or bury their congre
gants or to teach or accept converts" (JTA Dec. 11, '79). 

It was at the same convention that: 
Shimon Peres, chairman of Israel's opposition Labor 
Party, pledged full support for "recognition of all 
streams of Judaism" in Israel and outlined a nine-point 
program for religious freedom to be presented at the 
Labor Party's convention next June" (JTA Toronto, Dec. 
10, '79). 

These petitions emanate from groups that may be 
modest in their number in Israel, but are growing in 
visibility. Even more significant, their petitions come 
attached to sizable contributions to UJA and large bond 
purchases. Thus, their requests for acceptance carry all 
the wrappings of piety and pleas for unity, but are vir
tually no more than blackmail, aimed at the hard
pressed Israeli government, which is battle-weary in its 
war against triple-digit inflation. 

It is therefore essential that the Israeli government 
as well as the Labor Party opposition be made aware 
that the course the Conservatives and Reform have 
chosen to pursue is leading headlong into divisiveness. 
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Forget about their sincere-sounding pleas to keeping 
Kial Yisroel together. Their designs are blueprints for 
irreparable breaches. 

The Israeli Background 

Conservative and Reform aspirations in Israel can 
only be appreciated against the background of the 
"status quo" of religious legitimacy in Israel. At the 
founding of the State in 1948, David Ben Gurion con
sented to Orthodox demands that only halachic (i.e. 
Orthodox) criteria for personal identity-that is, mar
riage, divorce and conversion-be recognized. Ben 
Gurion surely was not motivated by a deep respect for 
Torah or secret adherence to its tenets. He was keenly 
aware that he was establishing a State that would, to his 
thinking, represent all of the Jewish People living in 
Eretz Yisroel. He also recognized that if personal 
identity were to be determin·ed by any criteria other 
than halacha, Israel's populace would be split into two 
separate bodies-those that identify themselves in 
accordance with the guidelines of ha/acha and those 
who do not. Rather than have two separate Jewry's in 
Israel, he accepted the Orthodox stipulation. Now, if 
the Israeli government buckles under the demands of 
the Conservative and the Reform leadership, there will 
indeed by two Israeli "Jews." 

Conserving the Tradition - of Deviation 

While people generally understand Reform Judaism 
as being deviationist, some tend to think of Conserva
tism as being only slightly off course in only select 
areas. In the past, one may have been forced to explain 
and differentiate between Orthodoxy and Conserva
tism. This is no longer necessary. 

The Conservatives are now on what appears to be a 
reckless campaign of wiping out all obvious differences 
between their own practices and those of the Reform 
camp. True enough, the faculty senate of the Jewish 
Theological Seminary of America recently voted to set 
aside the issue of women's ordination, and (according to 
one faculty member quoted in the NY Times, Dec. 21, 
'79) this was "a vote to keep Conservative Judaism 
within its legal traditions." So they did not take this 
great leap into "innovation." Nonetheless, this one 
hesitancy means little in terms of substance. If women 
would have been accepted for ordination in JTS, it 
would have alienated the Conservatives' more tradition
minded members which it could ill afford. On the other 
hand, other changes of far greater significance with 
much further-reaching implications are being contem
plated. These must be held up for examination before 
Peres or others take any precipitous action they will 
later regret. 

One of these changes was spelled out in a proposal 
by the Conservative Rabbinical Assembly's Halacha 
Commission. This is a move to "solve" the mounting 
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problem of mamzerim resulting from women who enter 
a second marriage without the benefit of a get (halachic 
divorce) to dissolve the first marriage. This is a gravely 
serious issue and as a first step, someone (Agudath 
Israel, the UOJCA, the RCA all together) should launch 
an educational campaign to impress divorcing couples 
with the indispensible necessity of acquiring a get 
before remarriage. But this is not on the Conservative 
agenda. 

Instead the Conservatives have proposed taking an 
easy way out, with tragic implications: they propose 
redefining the word "mamzer" along the lines of an 
obscure interpretation in a very specific context in the 
Prophets: "me' am zar" (of a strange nation), permitting 
the issue of an illicit union-the classical mamzer-to 
marry any other Jew-ignoring the universally accepted 
translation of 3,300 years, summarily wiping away folio 
upon folio of the Talmud, dispensing with libraries full 
of rabbinic literature and responsa. 

This does not seem to dismay the Halacha Commit
tee of the Rabbinical Assembly. But they should bear in 
mind: this proposal would introduce an insurmount
able barrier between Conservative Jewry and Ortho
doxy. Until now, individual Conservative leaders may 
have written themselves out of Judaism for having 
abandoned basic doctrines in Jewish belief. But the door 
has always been left open to them broad masses of Con
servative Jews to return to classical Judaism, as full 
members of the community in every sense of the word
including marriage with Orthodox families. With the 
passage of this radical proposal, every prospective mar
riage involving a Conservative partner will be clouded 
by the possibility that one of the parties may be the 
product of an illicit "marriage," who are mamzeirim by 
halachic definition, but not according to the Conserva
tives ... More seriously, the net result of Schindler's 
proposal will be the reprehensible increase of mam
zeirim among Jews, with the sanction of intermarriage 
between mamzeirim and yehudim kasherim. 

If the Conservatives' approach is accepted as a legi
timate alternative to halacha in Israel, those fears of 
splitting Israel into two that even Ben Gurion took note 
of, may well become a reality. 

Children of Mixed Marriages
The Reform Wedge 

Another new area of contention, which belongs in 
halacha, but has far-flung ramifications in every day 
life, is the status of children of mixed marriages. Torah 
law is very clear about this. When the mother is Jewish, 
the children are generally Jewish. But when the mother 
is a non-Jew, so are the children-even if the father is 
Jewish, even if the children are brought up" as Jews." If 
they want to be Jewish, they can be, but only if they 
convert to Judaism. 

Now, this ruling automatically puts the children of 
the majority of mixed marriages out of Jewry (more 
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involve a non-Jewish wife than a non-Jewish hus
band), constituting a major drain of diminishing Jewish 
population in America. In face of this threat, Alexander 
Schindler proposed: A revolutionary change in Jewish 
Law that would regard the child of a mixed marriage as 
Jewish, if either parent was Jewish ... Schindler called 
on the Reform movement to change the 2000-year-old 
Jewish tradition that a child's religion is determined by 
the religion of the mother. He urged the validation of 
Jewish lineage through the paternal as well as the 
maternal line ()TA Dec. 9, '79). 

Here the Reform leadership is going beyond making 
changes of Jewish belief, it is making Jews out of non
Jews. Again it does not take much imagination to realize 
how ramification of this distortion of Jewish identity 
will be received in Israel, in Reform" doctrine" becomes 
accepted as law of the land. 

Lest one think the Conservatives are taken aback by 
this proposed departure from 3,600 years of departure 
of Jewishness, this is not the case. Rabbi Harold Schul
weis, of Encino, Calif., secretary of the (Conservative) 
Rabbinical Assembly, hailed Schindler's proposal as·· a 
courageous idea that goes to the heart of the struggle for 
Jewish survival." ... He said the suggested change was 
"based on the reality principle-the growing inter
marriage rate among young Jewish people" ... adding 
that "limiting the child to the religion of the mother is 
in fact discriminatory against the father" ()TA Dec. 10, 
'79). 

Let the government not be fooled by calls for unity 
issued by the leaders of Reform and Conservative 
Judaism, nor by illusory differences between the two. 
Both do not hesitate to take the broadest liberties with 
that which is sacred and immutable. And both continue 
to drive divisive elements into the body of Kial Yisroel, 
separating Jew from Jew in spirit, in principle, and in 
very definition. 

In Summation: 

It is becoming even more apparent that positive 
sounding terms, like "tolerance," "cooperation," and 
"unity" could not have less relevance than when 
applied to Conservative and Reform groups. They are 
deliberately chiseling away at the foundation of 
Judaism and Jewry. Now that they are taking advantage 
of the economic problems in Israel, and attaching condi
tions to their financial support of the State-that is, 
petitioning for an undeserved recognition-it is all the 
more imperative that Orthodoxy's various groups join 
forces in combatting the granting of any legitimacy to 
these groups. We must avoid granting them implied 
recognition through joint participation with them in 
"umbrella agencies." And we must join in hammering 
home to the Israelis that any granting of legitimacy to 
them is intolerable. "Tolerance" here can have far
reaching implications-half way around the world as 
well as in regard to future generations. I!'_ 
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Living Valiantly 
Keeping the Shmittah, 

Hanoch Teller 

With a Focus on Kommemius 
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[. Shmittah and the Farmer 

Shmittah today is alive and functioning in Eretz 
Yisroel. This can be seen in markets and grocery 
shelves around the country and can be felt most keenly 
by visiting the settlements where all the mitzvos related 
to the Land are kept, and Shmittah observance virtually 
radiates to surrounding far communities. But it cannot 
be appreciated without a backward glance at the recent 
history of the keeping of this mitzva. 

The Early Years 

For centuries, the Jewish presence in Eretz Yisroel 
was primarily concentrated in four or five cities, with 
hardly a rural presence at all and as a result, scarce 
involvement in Shmittah and other mitzvos related to 
the land. After all, the crops were generally raised by 
non-Jews. About a hundred years ago, this began to 
change with the emergence of various movements to 
settle the Holy Land and farm it. 

•Thus, thirteen Shmittahs ago, in 5649/1888-9, the 
leaders of the Chovevei Tzion Movement (actually a 
religious group) decided that ways would have to be 
found to circumvent Shmittah observance if a new 
yishuv based on agriculture were to be developed. They 
feared that if Shmittah were to be observed even once, it 
would set a difficult precedent for all subsequent Shmit
tah years that would follow. Out of this concern, they 
presented a report that exaggerated the difficulties that 
would be involved in keeping the Shmittah, prompting 
four rabbinical authorities in Europe to issue a "hetter" 
(dispension) for Jews to farm the land, based on selling 
the farms to non-Jews. These rabbis had acted without 
being aware that Jerusalem's rabbis had strenuously 
objected to the "hetter" and its alleged need. (For a 
fuller discussion, see Leo Levi's article, "Shmittah: lts 
Meaning, Laws and History," in JO, Nov '79) ... In 
5649, only a handful of farmers, in Petach Tikva, 
observed the Shmittah that year. This tendency 
changed little for the next four Shmittah years. 

• 5698/1937-8 saw the publication of the Sefer 
Chazon /sh on Hilchos Shvi'is in which Rabbi Avra
ham Yeshayahu Karelitz renders detailed halachic deci
sions on the practical problems that arise in modern
day farming. This sefer had a tremendous impact on 
both the batei midrashim of Eretz Yisroel and its reli
gious farmers. The Chazon Ish later remarked, "When I 
was learning Mishnayos Shvi'is little did I dream that 
people would come to ask me detailed questions of 
practical application-halacha l'maaseh!" 

That same year, the renowned Torah scholar and 
leader, Rabbi Chaim Ozer Grodzenski of Vilna, issued a 
call for Shmittah observance, citing G-d's promise of 

Hanoch Teller lives in Jerusalem where he is studying in the Mirrer 
Yeshiva. His research and reportage are the basis of this article. 
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redemption at the conclusion of the Tochacho: "And I 
will remember My covenant with Yaakov ... with Yitz
chak ... and with Avraham, and I will remember the 
Land.'' Just as the patriach's devotion cries out to be 
remembered, so, too, does the Land! 

•In 5712/1951-2 the Satmar Rav exhorted: "Com
batting Shmittah observance pushes off the true 
redemption, while supporting it spreads its advent." ... 
Rabbi Pinchos Epstein (of the Beis Din Tzedek of the 
Eda Hacharedis) echoed this statement, "The keeping 
of Shmittah represents shafts of light from the begin
nings of the redemption." That same year--:the first 
Shmittah since the founding of the State-Chief Rabbi 
Yitzchok Halevi Herzog joined in the call for Shmittah 
observance because he felt the State sale of farms to 
Arabs as means of avoiding Shmittah restrictions was 
of doubtful validity. 

The growing awareness of Shmittah we11t beyond 
the flow of encouraging words. From their very found
ing in the 1930's, the Poalei Agudath Israel kibbutzim 
and moshavim kept the laws of Shmittah along with the 
other mitzvos of the Land, following the decisions of 
the Chazon lsh. And the Zeirei Agudath Israel founded 
Moshav Kommemius, with the late Rabbi Binyomin 
Mendelsohn serving as its Rav, guide, and mentor,* 
making it into a model of preservation and propagation 
of kedushas haAretz for others to emulate. 

• ln 5719/1958-9 the "Institute of Agricultural 
Research in Accordance with Torah Law" was estab
lished to aid farmers in coping with Shvi'is. And in 
5733/1972-3 Rabbi Mendelsohn established a "Center 
for Shvi'is Observing Farmers" to guide people in the 
practical, operational aspects of keeping Shmittah, 
without resorting to the Chief Rabbinate's hetter." 
That year his efforts resulted in some seventy indepen
dent farmers joining in Shmittah observance. 

"Erev Shrnittah"-The Eve of the Current Sabbath 

Just as it is impossible to celebrate the weekly Shab
bos without preparing for it in advance, so, too, must 
one prepare for the septanual Sabbath of the Land in 
advance. Thus, preparation for the current Shmittah 
(57 40/1979-80) began two years ago. The concern in 
Kommemius was not: "What shall we eat in the 
seventh year? Behold we do not sow, nor gather in our 
increase ... " (Vayikra 25:20), but rather: "How can we 
increase the number of Shvi'is observers in Israel?" To 
date, close to 80 settlements have been aided by the 
Kommemius-sponsored Center this year, involving 
over 1300 farmers in keeping Shvi'is. As a result, some 
10,000 dunam of farmland are "resting" this Shmittah. 
This is only 5% of Israel's arable land, but it does repre
sent an appreciable breakthrough in the overall pattern 
of indifference to Shmittah that plagued the Land. 

*Rabbi Mendelsohn was an arch typical European Rav who used 
his great wisdom and vast scholarship to lead his community-in this 
case, Kornmemius, making it into a prototype of Shvi'is observance. 
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Home of the Brave 

The work of the Center for Shvi'is can best be appreci
ated by visiting Moshav Kommemius, which is in the 
northwestern tip of the Negev. Kommemius's effec
tiveness is not impaired by its somewhat inaccessible 
location (it took me two bus connections, a tractor ride, 
hitch on a milk cart, and a kilometer of walking until I 
finally arrived there). Two steps into Kommemius and 
you know that this is not your typical Israeli moshav. 
The clothing of these "moshavnikim" differs radically 
from the conventional kova tembel, shorts, and sandals. 
Instead, the men driving tractors, milking cows, and 
feeding the chickens are all clothed in Chassidic garb. 
Kommemius is a bedrock of uncompromising fidelity to 
halacha and min hag Yisroel in its most natural setting
the Land of Israel. 

Mizrachi/Hapoel Mizrachi) Kibbutzim that had 
politely banished him seven years ago, eagerly invite 
him to lecture this year. 

Behind the Growing Acceptance 

What triggered this development? Apparently three 
different types of factors have been responsible: change 
in the basis for the "hetter mechira," improvement in 
the general attitude toward Shmittah observance, and 
the technological advances in farming. 

•The most significant factor is that times have 
changed since the wide adoption of the "hetter 
mechira" in 1910. Some religious farmers, especially 
members of the younger generation, are questioning the 
present-day validity of the old "hetter"; especially the 

Kolle! members promoting Shmittah observance among local farmers. 

The mainstay of the Center staff is the Kommemius 
kollel, whose members are expert in the laws of Shvi'is. 
Their director is Rabbi Moshe Yaakov Siegler, who
like so many other Kommemius residents-looks as 
though he d be as comfortable in a be is-mid rash-lined 
cobble-stone alleyway in Geulah as in a sun-parched 
Negev village. A good part of Rabbi Siegler's day is 
spent in neighboring settlements where he lectures on 
the importance of Shvi'is observance. To acquire new 
converts in Moshavim populated by Oriental and 
North African Olim, he merely need open a Chumash 
and read the Almighty's blessings to those who observe 
the Shmittah laws. Mafdal (National Religious Party-
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establishment of the State which places the land under 
Jewish control, puts even greater doubt on the halachic 
efficacy of the transfer of property to non-Jewish 
owners as a means of circumventing Shmittah restric
tions. (See Dr. Levi 0 s article, page 7, footnote #23). 

• No religious farmer could be oblivious to a far more 
"Shvi'is-accommodating" attitude in today's Israeli 
society. In earlier times, the Shmittah observer was a 
Gibor Koach in the literal sense for it had been a great 
strength and fortitude to face natural hardships, and the 
unbrotherly taunts from non-observant neighbors. 
Today it is more as an honorary appelation that a 
Shmittah observer earns the title "Gibor Koach." 
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How did this change in attitude come about? 
Recently, several kollelim have opened up in develop
ment towns and are reaching out to neighboring 
moshavim. Their positive Torah influence has already 
made its initial impression. In addition the Ministry of 
Agriculture, upon which all agricultural settlements in 
Israel depend for advice and financial aid, has entered 
the picture. Whereas in the past all those interested in 
observing Shmittah had to appeal directly to Komme
mius for instruction, today consultation is sponsored by 
Kommemius-trained Ministry of Agriculture person
nel. Thus, instructions for observance of Shvi'is are 
printed on a Ministry of Agriculture letterhead and 
posted on the "Luach Modi'in" (bulletin board) of the 
respective moshavim and have great impact. 

"Natural" phenomena have also left their mark on 
the consciousness of the Israeli farmer. This past year, 
for instance, Israel experienced a somewhat serious 
drought, with considerably less rainfall than normal. 
Kommemius, however, was blessed with 150 more 
cubic meters of rain (as it is measured here) than usual~ 
a phenomenon well-known to her neighbors, who 
would like to share in the downpour of blessings. Not 
surprisingly, some adjacent moshavim explained their 
interest in Shmittah counseling saying, "We see that we 
simply have no choice." 

•Technological advances have made it easier for the 
farmer to observe Shmittah, with prudent preparation. 
For example, providing livestock feed has been a major 
Shmittah problem to the farmers. Now there is a solu
tion, albeit an expensive one: resorting to "tachmitz"
cured animal feed, which is prepared a year in advance 
of Shmittah. Only the very best quality grain can be 
used, at an average cost of 4500 IL per cattle head. For 
animal feed alone, Kommemius had to advance over a 
million-and-a-half IL cash on the (pickle) barrel. But 
the livestock are provided for without resorting to use 
of non-permissible feed. 

Poalei Agudath Israel's Kibbutz Chafetz Chaim has 
long been experimenting with hydroponics-a viable 
system of soilless farming that does not violate Shmit
tah restrictions-making significant breakthroughs in 
its research in this and other areas of Shmittah concern. 

Other Changes 

In addition, expanded sources of Arab produce, 
greatly enhanced by the prospect of peace with Egypt, 
and the growing canning industry in Israel, permit the 
land to lie fallow on the seven th year without concern 
for leaving the Israeli market unstacked. 

• Not only has the technology of farming advanced, 
so has the farmer himself. The uninformed farmer of 
yesteryear has been succeeded by an astute agricultural 
specialist. The new farmer, who appreciates the values 
of a Sabbatical in the academic world, can understand 
its significance in its original context. He has also begun 
to accept the value of the well-known rule of letting the 

The Jewish Observer I December, 1979 

fields lie fallow in a much broader and full-sweeping 
manner, in keeping with the Torah's command. As for 
the religious farmer, he participates in "Yemei lyun" 
study sessions in his kibbutz, focusing on Shmittah .. 

Of Requests and Questions 

As mentioned, Kibbutzim and moshavim in the 
length and breadth of Israel turn to Kommemius for 
encouragement and advice. 

• Last spring the Bnei Akiva Kibbutz Ramo! Hagolan 
sent a message to Kommemius asking for a guest lec
turer to speak on the importance of Shmittah. The 
administration on the Shvi'is Center consented, but 
were puzzled and asked Ramot Hagolan-Didn't you 
already keep Shvi'is in 5733? 

"True," they replied, "but we need a new dose of 
chizuk (encouragement) to withstand the nisayon (test) 
of the approaching Shmittah." 

•Trees in a Shmittah-observing orchard were 
stricken with paradonia-a damaging disease. May the 
owners spray the trees? 

The reply: Examine the situation. If this treatment 
saves the tree from destruction, yes. If it only keeps 
them from becoming weak, no. Since this could not be 
detemined in advance, the Chazon Ish's approach in 
such doubtful situations was followed-hire a non-Jew 
to spray the trees. 

•May one tie trees to wooden staves? 
Expert arborculturists were consulted: If the trees 

would stand without benefit of supports, then tying 
them to the staves on Shmittah is not considered 
"planting"; but if they would fall, then supporting 
them is tantamount to planting the trees and is for
bidden. 

•The Chazon Ish permitted the use of animal fodder 
planted in advance of Rosh Hashana (which ushers in 
the Shmittah year), provided that (1) the seed took root 
before Rosh Hashana; and (2) when harvesting the 
crop, the men only do so in an ad hoc, non-professional 
manner. Both of these conditions can present problems. 

In the case of the time factor, a large field in the 
Kommemius area was sown before this past Rosh 
Hashana, yet nothing appeared to be sprouting by 
nightfall of the New Year. A $100,000 investment was 
at stake-but then, so was the sanctity of the Shmittah. 

Rabbi Gedalya Nadel (of Bnei Brak), a disciple of 
the Chazon Ish, who is also a renown expert in the 
practical application of the halachos of mitzvos 
hat'luyos ba'Aretz (mitzvos relating to the Land), was 
called in to assess the situation. Rabbi Nadel visited the 
field in question on Tzom Gedalya, and took samples of 
the seedlings from each section of the field, examining 
them to determine which had been growing for three 
days-making their use permissible, and which were 
younger-and forbidden. In most cases, Rabbi Nadel's 
trained eye could determine which were permissible and 
which were not. Others were sent to a laboratory for 
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Rabbi Gedalya Nadel inspecting seedlings at Moshav Kommemius. 

more precise examination. Upon learning which section 
could not be used, the field owner dismantled the irriga
tion apparatus serving the field, to stop the forbidden 
growth. The fields of "permissible growth" were sec
tioned off as belonging to the Otzar Be is Din *-the rab
binical court that supervises the crop that grow during 
Shmittah with signs proclaiming it as such. Then, dur
ing harvest, the field hands act as agents of the beis din 

*The Otzar Beis Din 

The Beis Din, which is comprised of distinguished 
rabbis and scholars of the moshav takes control of all 
agricultural activity for the duration of the Shmittah. 
(While generally an Otzar Beis Din begins to function 
at the start of the Shmittah year the Kommemius Otzar 
Beis Din took the reins several months prior to H.osh 
Hashana.) 

The fields are handed over to the control of Beis 
Din, which engages workers to supervise them. All of 
the fruit and vegetables harvested are then gathered in a 
central location form which they are dispensed. Since it 
is forbidden to sell Eretz Yisroel produce that in Jewish 
fields during Shmittah, the Otzar Beis Din only charges 
for the cost of bringing the furit to the consumer. Otzer 
Beis Din reimburses the farmer for the expenses that he 
has incurred in caring for the crops, in those ways that 
are permissible. 

The sanctity of Shvi'is affects the fruits that grow 
during Shmittah, so that they may not be wasted or 
destroyed. The Otzar Beis Din therefore distributes its 
fruits with great care entrusting them only to people 
who can be relied upon to adhere to the laws. 
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rather than as owners of the field. They must be 
engaged anew in this capacity every week that they 
work the fields, and then turn over the crop to the beis 
din for dispostion. 

Beyond Information 

Kommemius's role in promoting Shmittah obser
vance goes beyond the dissemination of information; 
the moshav also helps the interested farmer cope with 
Shmittah problems. It recently sponsored a study to 
determine the average farmer's monthly financial needs, 
arriving at an approximate figure of 5000 IL: 3000 IL to 
pay back loans (the backbone of moshav economy) and 
2000 IL for living expenses. The government has con
sented to freeze all loans owed by Shmittah-observing 
farmers for the duration of the seventh year. The 
remaining 2000 IL are provided to the Shvi'is observing 
farmer through Moshav Kommemius by Agudath 
Israel's Keren Hashvi'is. This one item will be a stagger
ing 60 million IL on the budget for Shmittah-5740! 

Poalei Agudath Israel's Keren HaShmittah provides 
long-term loans to its own Shmittah-observing kib
butzim and moshavim-shitufim, which are at some 
thirteen locations including Kibbutz Chafetz Chaim, 
Shalavim and Yesodot, among others. 

//, Shmittah and the Consumer 

Challenges and Changes 

Living with Shmittah not only poses difficulties for 
the farmer who will not rely on the "hetter" of selling 
Israel's farm lands to non-Jews, the consumer also has 
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challenges. They vary from Shmittah to Shmittah
especially in recent times; and by the same token, the 
approaches to these challenges have also been chang
ing. Until the establishment of the State, most of the 
produce serving the needs of Palestine's Jews was raised 
by Arabs, and city dwellers did not find great difficulty 
in keeping the Shmittah laws. By 5712/1951-2, the 
first Shmittah after the establishment of the State, the 
Jewish population had increased appreciably. Shmittah 
observers in larger cities were asked to register, so their 
needs could be calculated and be provided for in 
advance. These efforts proved less than adequate, for 
while Arabs raised 20% of the fruit-and-vegetable sup
ply, much of this was commingled with Jewish produce 
(non-Kosher leShvi'is), leaving little that was definitely 
permissible. The only resort left for those providing for 
the Shmittah observers was to isolate this 2oa10 before it 
was mixed with Jewish fruit, and channel it to specially 
designated stores and stations ... 

In advance of that same Shmittah, thousands of 
tons of potatoes had been stored for the upcoming 
Pesach. When these were depleted, a special license was 
obtained so a thousand more tons could be imported. 
But applications for an import license for Kosher
leShvi'is grapes were refused because non-Shvi'is
observant wineries had lobbied to protect their mono
poly ... 

In 5719/1958-9 registration of Shmittah observers 
for Kosher leShvi'is stores was conducted in Jerusalem 
by the Beis Din Vaad Hashvi'is, with some fifty fruit 
and vegetable stores serving the public .. Crews of 
mashgichim were engaged to supervise the Arab pro
duce against "adulteration" with less-expensive, 
Jewish-grown fruits and vegetables 

Two Shmittahs later (5733/'72-'73), Eretz Yisroel's 
halachic boundaries were reexamined, determining that 
several Israeli settlements-incorporated in the '67 
war-were not actually not on" holy soil,' making their 
produce permissible for commercial distribution ... 
esrogim for Succos, importing molasses for yeast pro
duction, obtaining potatoes for Pesach (from Druze liv
ing in the Golan Heights)-all involved special prob
lems, and all were solved with ingenuity and extra 
effort. 

The Change Makers 

Improvement in the lot of the Shmittah observant 
consumers is widely apparent. Whereas 21 years ago a 
Shvi'is-observing store in Haifa, for example, was not 
to be found, today the conscientious consumer can shop 
practically anywhere in the country. This is largely due 
to the efforts of the Beis Din Tzeddek of the Eda 
Hacharedis and Agudath Israel. The Beis Din Tzeddek 
was first on the scene, maintianing an Otzar Beis Din 
since the time of the British, providing produce to the 
Shvi'is-observing consumer; it also made a point of 
warning the public against relying on the Chief Rab
binate's "hetter." 
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Agudath Israel is now extending help in this field 
for the fourth consecutive Shmittah, primarily by pro
viding the mashgichim to supervise Kosher-for-Shvi'is 
products throughout the country-except in Bnei Brak, 
which is under Rabbi Yaakov Landau's supervision. In 
addition, both Agudath Israel and the Be is Din Tzeddek 
are engaged in disseminating information regarding 
which food products may be used. This year, there is 
hardly a product that does not contain a questionable 
ingredient, for the modern Israeli housewife makes use 
of a multitude of prepared foods, such as spices, 
mayonnaise and a wide variety of soups, which were 
not as widely used in previous years. Mashgichim will 
also supervise factories under Shvi'is-hashgacha that 
also produce non-Kosher-for-Shvi'is products, which 
would require "kashering" the machinery between 
uses. 

For the first time, the Mo'etzet Hadatit (Religious 
Council) of Jerusalem, which is under Rabbi Bezalel 
Zolti's aegis, is sharing in the responsibility for provid
ing Kosher-for-Shvi'is produce. It is hoped that other 
municipalities will follow suit. There is also hope that 
this year's produce will be of a better quality than the 
Arab-grown produce of previous Shmittahs, for a good 
portion of it comes from Neot Hakikar in the Negev, 
Ramal Hagolan in the North, Chevel Yamit in the 
Southwest-all Jewish controlled fruit and vegetable 
producing areas that have been determined to be chutz 
la'aretz-not in Eretz Yisroel. 

Anyone visiting Eretz Yisroel during this year will 
surely be impressed with the widespread activity of 
those who are helping the rest of us observe all the 
implications of the Shmittah laws, as they will take note 
of the inspiring inactivity of those who keep the law by 
giving the sacred soil its Sabbatical rest. 

[[/, Kommemius and the Miracle of Shvi'is 

Shrnittah is one of those special mitzvos with a 
reward spelled out alongside the command," And l will 
command My blessings on you" (Vayikra 25,21). 
Indeed, Kommemius has been a beneficiary of miracles 
since it was founded. These surely merit retelling, for 
(according to the Brisker Rav-Rabbi Yitzchok Zev 
Soloveitchik ?"::n) it is a mitzva to publicize the miracles 
that the Almighty bestows upon Shmittah observer5' 

After its first Shmittah, Kommemius could only 
afford to purchase an inferior grade of worm-infested 
wheat kernels from a neighboring irreligious kibbutz. 
Those wheat seeds produced a record harvest that very 
year, to the utter astonishment of all of its neighbors 

. The following Shmittah (5719), a plague of locust 
infested the entire Negev and coastal plain consun1ing 
all vegetation in sight-save Kommemius, where the 
fields, full of animal fodder planted in advance of the 
Shmittah were virtually untouched-second in the 
series of miracles. ~i. 
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"The Third Miracle" 
In 5717, the Jewish Agency decided to plant 

orchards in a number of settlements-Kommemius 
included. We agreed, but with one condition, we 
would keep the laws of Shmittah in the Komme
mius orchard, in accordance with my halachic deci
sions. For a year or so the matter was held up 
because they refused to go along with our stipula
tion, and we also refused to budge. We were ready 
to give up the entire proposition of having this 
orchard, even though it would have sustained a 
number of families, and would have proven a 
source of profit to Kommemius. The Gerrer Rebbe 
encouraged us not to yield, even if Kommemius 
would end up without an orchard. 

In 5718, I spoke with a Mr. Wigodsky, who is in 
charge of the orchards. I explained to him the great 
sanctity of Shmittah, and how beloved this mitzua 
is to us. He appeared to be impressed and issued a 
directive in his own handwriting that the orchard 
should be planted with the understanding that we 
would be permitted to keep Shmittah in accor
dance with my psak. And so it was-the orchard 
was planted at the investment of some half a mil
lion IL with the supervisors of the Orchard Divi
sion constantly overseeing our conduct. 

properly. Many times I wondered how it would 
work out, but I found strength in my faith in the 
mitzoa of keeping Shmittah, and in the merit of 
those poskim (halachic authorities) whose words 
guided me in my decisions, especially the merit of 
the Rambam whose stringent decisions I followed in 
many cases. For sure, G-d would stand by my side 
to see to it that His Name would not be profaned 
through us. 

Boruch Hashem. at the end of 5719, the Super
visor of Orchards came and told me with great 
emotion that the twelve orchards under his juris
diction were all worked as usual, except for the one 
in Kommemius, where his orders were not fol
lowed. The end result was that the Kommemius 
orchard prospered far, far more than all the rest. 
He asked me to explain the matter to him. 

I told him that the first "Ani Maamim" (of the 
Rambam's Thirteen Principles of Faith) is that only 
G-d was, is. and will be responsible for all that hap
pens-and this includes orchards. Because we ful
fill His will in regard to this orchard. He guided our 
success with it ... And this has been entered in the 
registry of the Government Department of 
Orchards: "The orchard in Kommemius was not 
worked on the entire year of Shvi'is, and it pros
pered." 

-Rabbi Binyomin Mendelsohn 
from a letter addressed to Rabbi Yosef Lieberman. 

15 Siuan 5713 

For the duration of 5719, the orchards were 
kept in accordance with my guidelines, but the 
Orchards people insisted that I was endangering 
the trees because they were not being taken care of 

.~~~~~~~~~~~~~~~~~~~--~~~~~~~ 
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Attention Brisker Talmidim 

We are compiling a list of alumni (former 
talmidim) of the Brisker Yeshiva in Jerusalem 
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veitchik M"~'?tv, Please send in your name, 
address and telephone number to: 
Friends of Brisker Yeshiva Inc./ 
y,, J, Klugmann/Room 1121/ 
461~8th Avenue/ 
New York, NY 10001 
-Contributions to Friends of Brisker Yeshiva Inc. are tax 
exempt~ 
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Sh' al . . . Veyomru Loch-

Ask your Elders 

and They will Tell You 

A convention of Agudath Israel offers a rare opportunity to be.close to the 
leaders of the American Torah scene-to be privileged to share their thoughts, to 
hear their comments on immediate problems and general trends, as wellas eluci
dating comments on the sidra of the week (Toidos). The most recent convention, 
which took place in Port Chester, NY, in November, afforded many s11ch 
moments of inspiration. 

We are pleased to present the following adaptations from some of the Torah 
thoughts expressed by the elder Roshei Ha Yeshiva, who are members of the 
Moetzes Gedolei Ha Torah. They appear here in the order of their presentation at 
the convention. 
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The Essential Merit 

Torah for Others
and for Oneself 

Based on an address by Rabbi Yaakov Yitzchak 
Ruderman, Rosh Yeshiva of Ner Israel, Baltimore, 
delivered at the 57th National Convention of 
Agudath Israel of America 

When Yitzchak was forced to leave his home because of a famine in 
Canaan,G-d told him to remain in Eretz Yisroel for," I will be with you and bless 
you, and I will fulfill my promise to Avraham your father ... I will increase your 
children ... give your children the land ... they will be blessed ... because 
Avraham listened to me, and observed My ordinances, mitzvos, statutes and 
Torahs" (Bereishis 26: 2-5). 

And again, when G-d reassured Yitzchak of His protection and continued 
blessings after his encounter with Avimelech, King of Plishtim, it was "for the 
sake of Avraham, my servant" (26:24). 

Why did Yitzchak depend on his father's greatness to merit G-d's blessings 
and eventual custodianship over the Land? His own son, Yaakov, received G-d's 
blessings without reference to ancestral merit {Bereishis 28: 13-15). It would 
seem that Yitzchak should be worthy of G-d's beneficience through his own 
submission to G-d's will at the Akeida. The merit of this heroic act is a never
ending source of G-d's mercy on His people, and, instead, it is called the Akeida 
of Yitzchak." 

Yet, this is not sufficient to make him worthy of inheriting the Land. Some
thing else was required: his father had dedicated his life to enlightening others in 
belief in G-d, spreading monotheism wherever he traveled. Yaakov also-in his 
role as·· dweller of tents" of study-brought others close to G-d. This apparently 
was an essential task for being worthy of gaining the Land. Not until Yitzchak 
also" called out in the name of G-d" {Bereishis 26:25)-a reference to sanctifying 
G-d's name by reaching out and converting others to belief in G-d-could he 
receive G-d's blessings in his own merit, instead of that of his father. 
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No More 
Proselytizing 

Vicissitudes in 
Russia 

Proselytizing, then, was a key activity of the patriarchal era. Yet, not only is 
this not prevalent today, it is strongly discouraged. The Chida (Rabbi Chaim 
Yosef David Azulai 1724-1806) explains this radical change as a result of the giv
ing of the Torah at Sinai, and relating it to the presence of nitzotzos hakedusha. 
These are sparks of sanctity that are embedded in creation, awaiting release 
through an elevating process. Until the Torah was presented to Jewry, the nitzo
tzos were released only through active conversion of idolators to monotheism. 
After Sinai, intensive Torah study* achieved the same results. Active proselytiza
tion was no longer called for. ... So explains the Chida. 

This was borne out by the wanderings of the Jews in country after country, 
with dramatically varying levels of Torah scholarship in each host country. Wit
ness, for instance, the flourishing of Torah study on the highest level in Bavel 
(Babylon) for centuries, stretching from the days prior to the destruction of the 
First Beis Hamkidash (3300/500 BCE), through the Talmudic Era, to the close of 
the Gaonic Epoch (a thousand years ago). For generation following generation, 
Jews the world over looked to the scholars of Bavel for guidance and halachic 
decisions. Then, quite abruptly (in historic terms), the center of Jewish study 
moved to North Africa, and then to Spain .... The latter precipitously lost its 
position with the expulsion of Jews in 1492. .... And so it has been in country 
after country. 

Another notable instance is the rise and fall of Torah study in Russia. The 
Ohr Zaru'a (1245-1323) records a query from a Russian Jewish community that 
only had sufficient funds to engage one teacher. But illiteracy was so rampant 
that at least two teachers were needed-one to instruct the adults and another for 
the children. Who, they asked, has priority? (The children, answered the Ohr 
Zaru'a.) Yet, it is now a matter of history that for centuries Russia was a veritable 
center of Torah study, and host for Jewry's leading scholars and authority .... 
And this too came to an end-with the Russian Revolution in 1917. 

This pattern is not unique to one country or one era, but common to Jewish 
life everywhere, reflecting the ripening of nitzotzos, awaiting redemption ... 
their elevation through Torah studied in the host country ... and the eventual 
depletion of the storehouse of these sparks, resulting in a sharp drop in the level 
of Torah scholarship in the country in question. 

It was not from the vantage of prophecy, but out of recognition of this pat
tern that Rabbi Chaim Volozhin tearfully predicted at the laying of the corner
stone of his yeshiva in Volozhin in 1803: "This will not be the final station of 
Torah before Moshiach. Torah is yet to flourish in the wilds of the American 
continent before he can come." 

With this interpretation of the Chida, the importance of supporting Torah 
study now assumes an importance beyond that of one mitzva among many. 
Indeed, the degree of intensity of Torah study-even its very setting-is bound up 
with the destiny of Kial Yisroel, its wanderings, and its eventual redemption. 

"Let us not underestimate the power of Torah study to elevate the rest of Creation .. .. In the time of Rabbi 
Yisroel Saianter, the governor of one of the Italian states-a Jew by birth, but little more-was urged to convert 
to Catholicism to insure his position of power. He refused out of some hitherto unexpressed pride in his Jewish~ 
ness. 

"This pride emanated from Shnipishuk," said Reb Yisroel. "The hasmada (diligence) in Torah study in 
Shnipishuk was phenomenal; its batei medrashim were filled around the clock. I have no doubt that the 
influence of this hasmada permeated the heart of this otherwise unfeeling Jew and restrained him from taking 
the final step of totally abandoning his heritage." 

The Jewish Observer I December, 1979 



Priorities 
in Judgment 

Different Times 
of Judgment 

Our concern for Torah study, however, must go beyond support of propaga
tion. It has implications for every individual and his Torah study. After a person 
has lived his years on earth, he must appear before the Beis Din Shel Ma'alo 
(Heavenly Tribunal) and answer, among other questions: "Did you conduct your 
business affairs with faith? (usually taken to mean 'with integrity'),-Did you 
establish set times for studying Torah?-Did you anticipate the redemption?" 
(Shabbos 3la). Interestingly, another source in the Talmud (Kiddushin 40b, 
Sanhedrin 7a) says that a person is first judged in regard to Torah. This, as Tosfos 
points out, is an apparent contradiction. 

One explanation points out that the first judgment focuses on an activity that 
does not allow for self-correction. That is-in contrast to dishonesty is business 
which can always be made good by payment to the person wronged through 
overcharging, or inferior merchandise, or whatever-neglect of one's obligation 
to Torah study can never be repaid! 

How can one compensate for having failed to study on Sunday? Not on 
Monday, for on Monday one must utilize his time to fulfill Monday's obligation 
to study. Thus, "Did you ... study Torah?" is the first question to be asked. Its 
demands are most severe. 

Yet, the Gemora still begins the list of questions a person must answer, with: 
"Did you conduct your business affairs with faith? The contradiction seems to 
remain. 

One may suggest that the two passages in the Talmud are not contradictory, 
for they refer to different Judgments. On the one hand, a person is judged every 
day. He is also judged at the beginning of every New Year. It is on these Days of 
Judgment that a person must first answer to his responsibility to study as the 
primary item on the docket, and only then to queries regarding his integrity in 
business affairs. Illicit business practices can always be neutralized through 
monetary compensation. 

After a person dies, he must stand judgment for his entire lifetime. Then, a 
person's financial misdeeds remain on his record, with no opportunity for 
recompense. Dishonesty in business harms others, and as such, even takes pre
cedence over neglect in Torah study when both are beyond self-correction. 

This ultimate emphasis on personal commitment to Torah study as well as 
personal integrity demonstrates how dominant these must be in every indivi
dual's personal life as well as in our People's national existence. 

How significant, then, is the work of Agudath Israel in promoting Torah 
study and doing so with accountability and integrity. And how valuable is the 
involvement of those who are giving of their resources of finances, time and 
energy to help Agudath Israel in its activities. J.'.1, 
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Yitzchak: Omitted 
from Mention? 

- or Singled Out 
for Praise? 

In the Ways of the A vos: 
Promoting Kiddush Hashem 

Based on an address by Rabbi Yaakov Kamenet
zky X"~~7iv, Rosh Yeshiva of Mesivta Torah 
Vodaath, at the 57th National Convention of 
Agudath Israel of America. 

The Prophet speaks of the day when Jewry will declare its utter, total depen
dence on G-d saying "Only You are our Father, for Avraham will not know us, 
and Yisroel will not recognize us. But You, 0 G-d Your name has been 'Our 
Father, Our Redeemer' from time immemorial! (Yishayahu 63:16). 

We find two interpretations of the circumstances that prompt this declara
tion-one from the Midrash, the other in the Gemora-and they appear to be in 
direct contradiction of each other. 

The Midrash: 
Rabbi Yose says that when Yitzchak consoled his son Eisav over losing his 

blessings to his brother, he advised him, "If your brother Yaakov throws off the 
yoke of Torah, force him to abandon his religion totally, and then you will rule 
over him." 

As a result (of this betrayal), Jewry will declare, "Only You (G-d) are our 
Father, Avraham will not know us, Yisroel will not recognize us." They will 
totally omit Yitzchak from mention, for having advised Eisav to promulgate evil 
decrees against Jews (Midrash on Bereishis 27:40). 

Tm GEMORA deals much differently with the same passage, quoting the interpre
tation of Rabbi Shmuel bar Nachmeni in the name of Rabbi Yonasan; 

What is meant by: "You are our Father"? G-d will tell Avraham, "Your 
children have sinned against Me." His reply: Wipe them out for sanctity of Your 
Name." 
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The Unusual 
Discrepancy 

The Ram barn 
on Kiddush Hashem 

G-d will then turn to Yaakov, who had suffered so much in bringing up his 
children, in hope that he would plead on their behalf .. : .. Your children have 
sinned ... His reply: .. Wipe them out for the sanctity of Your Name ..... 

G-d will then turn to Yitzchak: .. Your children have sinned against me." 
Says Yitzchak: .. Master of the Universe! Are they my children and not Your 

children? When they said ·we will do' before 'We will hearken,' (at the Giving of 
the Torah), did You not call them 'My son, my first-born'? And now they are my 
sons and not Yours? 

.. Moreover, how much did they sin? A man lives but seventy years. Subtract 
the first twenty, when he is not liable for punishment ... twenty-five years for 
the nights (when he sleeps) ... twelve-and-a-half when he prays, eats, and per
forms other personal functions. What remains-twelve-and-a-half years? If You 
can bear them, fine; if not, let us split them between us; and if that does not 
please You, then I shall carry them all ... 

At that point the Jews will declare-to Yitzchak '.- .. You are our father, .. dis
qualifying the other Avos. 

Yitzchak replies to them, .. Instead of praising me, praise G-d ...... They will 
then say, .. You-0 G-d-Your Name has been 'Our Father, Our Redeemer' since 
time immemorial." 

It is not unusual for the Gemora and the Midrash to interpret the same pas
sage in different ways-in fact, there is a rule applying to such disputes favoring 
the Gemora's approach over the Midrash's. But it is rare that they should take 
such diametrically opposed views, one in effect faulting Yitzchok to the extreme, 
even denying him mention-the other, according patriarchal status to him, and to 
him alone. 

These interpretations both deal with the ultimate judgment of the Jewish 
People, and their conduct under duress. This touches on Kiddush Hashem-a 
concept best understood by examining the Rambam's delineation of this obliga
tion. 

The Rambam begins the Fifth Chapter of Hilchos Yesodei HaTorah with: 
.. The entire House of Israel is commanded on the sanctification of the Great 
Name, as it says 'And I will be sanctified amongst the Children of Israel." 

The Rambam's choice of phraseology highlights several crucial points in this 
mitzva: This command is incumbent upon .. the entire House of Israel, .. without 
the customary mention that this refers to both men and women or specifying 
adults and excluding children1 as is the Rambam' s usual manner of expression . 
. . . The command is described as being .. in regard to ..... rather than as a direc
tion .. to perform .. ; and the quotation cited speaks in the passive voice: .. And I 

1. This is crucial to our understanding of how, during the religious oppression at the time of the Crusades, 
heads of fan1ilies permitted their children to be killed rather than saving their lives by relinquishing them to 
Church auspices, which would surely have converted them to Christianity. One may-indeed, one must-give 
up his own life for the sake of his beliefs, fulfilling the command to sanctify G~d's Name. By contrast, what 
right does one have to take the life of his child-a minor, who is not commanded in mitzvos? 

But the Rambam's terminology expresses an obligation on" the entire House of Israel" to promote Kiddush 
Hashem, and this applies to children as well as to adults. 
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The Children 
of Oppressors 

The Exception 

will be sanctified," implying that the mitzva of Kiddush Hashem can be con
sidered as fulfilled even when it results obliquely from an act, rather than only 
when it results directly from one's efforts, 

It would appear, then, that as long as a recognition of G-d's power and pro
vidence grows out of one's actions-regardless of the circumstances, or the 
motivation of the principles involved-he can be credited with Kiddush Hashem 
and will be rewarded for his role in bringing it about The far-reaching applica
tion of this role can be startling, as the Gemora tells us, 

The offspring of Haman taught Torah in Bnei Brak , , , And so did the off
spring of Sancherev , , , and Sisra teach Torah" (Gittin 57b), 

These men were among the most evil to tread the earth. Yet they were re
warded with children's children who propagated Torah, having a share in 
eternity. This was in reward for the Kiddush Hashem that grew out of their 
actions: Purim and the Megillah of Esther (a prime means for "propagation of the 
miracle") were outgrowths of Haman's designs to annihilate Jewry; an over
whelming awareness of G-d's Hand in man's affairs, falling just short of the level 
of Moshiach's times, emerged from the crumbling of Sancherev's siege of Yeru
shalayim; the prophetic Song of Dvorah was sung in response to the defeat of 
Sisra and his armies. Having caused such magnificent incidents of Kiddush 
Hashem, there would-be perpetrators of evil were granted rewards of unimagin
able magnitude, As just one specific example, Sancherev's descendants-Shmaya 
and Avtalyon, the teachers of Shammai and Hillel- were vital links in the chain 
of transmission of Torah.-How few are the people who can match that share in 
the perpetuation of our heritage! 

Nevuchadnetzar was not similarly rewarded with children of such calibre 
because of his role in the destruction of the first Bais Hamikdash. Yet he was 
surely a peer of the others in being an initiator of actions resulting in Kiddush 
Hashem, 

The Kiddush Hashem was the survival of Chananya, Mishoe!, and Azarya 
after having been thrown into the fiery furnace, So obvious was the Hand of G-d 
in saving them that the non-Jews who had witnessed their survival the next 
morning could not understand how only these three Jews had remained loyal to 
so omnipotent a G-d and refused to bow to Nevuchadnetzar' s idol. In their dis
gust with the other Jews they spat at them, actually drowning some in the mass 
of their spittle! (Sanhedrin 93a). 

For having been the cause for such Kiddush Hashem-such a widespread 
recognition of G-d's powers-Nevuchadnetzar would have been in the ranks of 
his fellows except for the terrible destruction that he did succeed in perpetrating, 
But the Kiddush Hashem that he did promote, albeit unintentionally, did not 
pass without note; he was rewarded with unusual longevity and unequalled 
sovereignty over the world-a this-worldly sort of perpetuity. 

This broadened concept of Kiddush Hashem and the rewards it brings can 
help us understand Yaakov's advice to Eisav. When Eisav complained bitterly 
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Fatherly Advice 

to Eisav 

The Painful Road 
to Martyrdom 

that the patriarchal blessings would award his brother Yaakov eternal dominion 
over him, Yitzchak advised him to use his temporal powers to promulgate 
decrees of forced conversion on Yaakov (that is, his descendants, the Jewish 
People). The Jews would ultimately prove faithful to their convictions. (And 
indeed, they did, whether Eisav was represented by Haman or other subsequent 
Amalekites.) The result was-and will be-Kiddush Hashem-glory brought to 
G-d's Name. Eisav's reward for prompting this will not fall by the wayside; and 
offered the choice, he most likely would prefer longevity and good fortune in this 
life to an eternal merit earned through the actions of his offspring-choosing the 
Nevuchadnetzar route over that exemplified by the children of Sancherev? Thus 
his complaint was stilled. 

Both the Midrash and the Gemora interpret the passage in Yeshayahu with an 
awareness of Yitzchak's advice to Eisav, and both are cognizant of the ultimate 
Kiddush Hashem that will result-surely to the long-term benefit of Bnei Yisroel. 
The overpowering weight of Eisav's decrees and the risk that they entail-that the 
Jews might fail to withstand them ... the terrible suffering that Jews will be 
forced to endure, even if they withstand the decrees-put Yitzchak into a varying 
perspective. On the one hand, the considerations prompt the Midrash to see the 
passage as omitting Yitzchak from even being mentioned as a father to his off
spring. 

By contrast, the Gemora focuses on the ultimate Kiddush Hashem that will 
arise and the eternal glory that will be Kial Yisroel's. Furthermore, even those 
who would seem to be lost will also be defended by Yitzchak's as the Gemora has 
him saying: "My sons and not Your sons?"3 This is a reference to the special 
status of Jewry as Children of G-d. 

How does this status serve to redeem them? Note Rabbi Akiva's comment on 
this and its implications: Rabbi Akiva said, "Mankind is beloved for being 
created in G-d's image" (Avos ll:l8) "His image" refers to man's ability to think, 
conceptualize, and draw inferences. Should a person fail to use these mental j 
capacities, he falls from his exalted status as a bearer of G-d' s image. 

In way of contrast, Rabbi Akiva adds: "Israel is beloved for being called 
Children to G-d" (ibid cit).-The added advantage of this status is that even 
when children betray their ancestral heritage the blood in their veins persists in 
tying them to their fathers. And so it is with Israel, Children of the Creator. Even 
though they may stray from their Father, their relationship is an immutable one. 

Thus, Yitzchak may have advised his son Eisav to attempt to force his 
brother away from G-d's teachings. A Kiddush Hashem results eventually, but 
some of Yaakov's offspring may appear to be lost as a result. Yitzchak remains 
their father throughout, and in this capacity reinforces their ties to G-d, the 
Father of us all. cT. 

2. The choice is a fair one, for when a person is blesst'd with years and is endowed with power (according to 
the Midrash, Nevuchadnetzar ruled over al! known !ands, controlling both men and beasts). he can bring the 
entire world to recognition of C-d and His sovereignty. But years are not unlike lottery tickets-they l·an earn 
the holder of the winning ticket a fortune ... or they can simply be re-so!d before maturity for their face value 
of sever a! do!!ars. Yitzchak was not giving away Yaakov's hard earned shares in eternity to his brother, for he 
knew full well that when offered a choice, Eisav would select the rewards of this world over the greater fortune 
of the world to come. 

3. For a n1ore extensive discussion of Yitzchak"s role as defender of his children, see the essay based on 
Rabbi Kan1enetzky's discourse: "The Imprint of Yitzchok Avinu" in JO, Feb. ·77_ 
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Rabbi Perr is the Rosh Yeshiva 
of Yeshiva Derech Ayson, Far 
Rockaway, NY. 

ln keeping with the author's 
style, it was decided to main
tain the usage "the Rosh Ha
Yeshiva" throughout the arti
c]p when referring to Rabbi 
Aharon Kotler, Zt''L 
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Yechiel Yitzchok Perr 

Saam 

Chayim 

Memories of the 
Rosh Yeshiva 
Rabbi Aharon Kotler 
Seventeen Years Since 
His Passing 3 Kislev, 5733 

After the passing of the Lakewood Rosh Yeshiva, Horav Reh Aharon Kotler 
7"1?1111, all the little Aharons began to be born. It was very moving to see this 
spontaneous effort to honor and to hold on to his memory by the name Aharon 
appearing all over. 

At the bris of our own son, I told Rebbitzen Kotler l11"1tlY 0'nnl11, that the child 
would be given a name after her husband 'i"p1111. She replied, "Nu, if parents 
want-it is also a great thing!" 

When parents name a child in honor of a great talmid chachom and tzaddik, 
they are also telling him what they, at least to a degree, want him to become. And 
it is a great thing for a child to grow up with such a statement from his parents 
always in his ears. 

So, too, is "The memory of a tzaddik a brae ha." The memory of a tzaddik 
does not mean simply remembering his name, but more important, the memory 
of his deeds and his attitudes, his approach to issues, his midas and his humanity. 

Many times in the past when I told stories of the Rosh Yeshiva 'i"p1111, I was 
urged by my listeners to publish them for the benefit of others and for posterity. 
Yet, for many reasons-some of which I do not fully understand myself-I felt 
that I could not do so. I still have great hesitation as I approach this undertaking; 
but I know that there is also a time to speak. 

The world has changed much in the less than two decades that have passed 
since his death; and it is changing now even more rapidly. Trying to hold on to 
his memory at this time gives us a standard by which to evaluate a bewildering 
present. 

* * * 
ONE Z

0

MAN in the Yeshiva in Lakewood, a group of us formed a Chaburah (group) 
to study a separate Mesechta. Among the members of the group were some 
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exceptional talmidim of the yeshiva, and it was an exciting prospect to be part of 
such a group. The Mesechta chosen was also one that I had always wanted to 
learn thoroughly, and I looked forward to the project with great anticipation. 

On the first or second day that we began to learn, the Rosh Yeshiva ':>"p1::.:1 
called me in and told me that I must go to St. Louis for two weeks to raise money 
for the yeshiva. 

I was heart-broken. In addition to all the unpleasantness of the task-it had to 
happen nowl I knew that it would be hard to hold on to the learning partners that 
I had arranged, for they would not want to wait around that long without 
someone to study with. I also knew that in the highly competative atmosphere 
that then existed in the yeshiva, I would never be able to" catch-up" sufficiently 
to make my mark in the Chaburah. 

I tried to explain all this to the Rosh Yeshiva ':>"pm but to no avail; I was 
going to St. Louis and that was it. 

I returned to the Bais Midrash and told my problem to the rash chaburah, a 
young married talmid chochom, whom the group had convinced to join us. The 
rash chaburah didn't see the problem. "Just say No! Lo with an Aleph!" he 
said. "After all, if you were married and taking money from the Kolle!, I could 
understand that you are responsible to the yeshiva. But you are just a bachur. 
Why do you carry responsibility?" 

Of course, I never said, "Lo with an Aleph," and I"m sure that the Rosh 
Chaburah only intended to help me strengthen my resolve. But the next time that 
the Rosh Yeshiva called me in, for the purpose of going over certain details, I said 
to him, "I was just thinking to myself recently, why is it that I have this respon
sibility? After all I am not taking Kolle! money, so why am I responsible? I would 
like to understand."" 

The Rosh Yeshiva paused an instant, gave me a piercing look, and then said 
in a tone that showed that he referred to far more than this matter: ··Do you 
know why you are responsible? Because you can! That is why you are respon
sible."' 

I never did rejoin that chaburah; but today I know that these few words 
taught me more than all else I had learned that year. 

* * * 
THERE HAD been a wedding in Chicago, and I accompanied the Rosh Yeshiva on 
the flight back to New York. 

While in Chicago he stayed with the Kaplan family, and before leaving, Mrs. 
Kaplan put six little pieces of strudel into a small cardboard box so that he would 
have something to eat on the trip. After helping the Rosh Yeshiva adjust his seat
belt, I placed the box in the pocket in front of me, intending to offer him the feed 
later in the flight. 

It seemed to me that I had just closed my eyes for a moment or two to rest 
them: Then I reached forward, took out the box and opened it. There were only 
three pieces of strudel in the boxl I looked from the box to the Rosh Yeshiva with 

I 
surprise, realizing that I had been dozing and that he had managed to help him
self despite his seatbelt, without disturbing me. 

I "Take," he said with a smile. "Take. I left it for you."' 

L " I cannot do such a thing,·· I said. "It is meant for the Rosh Yeshiva:· 
"No, I have already had,"" he answered. 
-··-----·-···------··· . ---------· . 
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"The Rosh Yeshiva will have the rest later," I said. 
"Later we will have arrived in New York. Take one," he insisted. "Take one." 
I took one. 
"Now you must have another one in order to say a brocha ach'rona",he said, 

his face beaming with a smile. 
"So I won't make a brocha ach'rona," I argued. 
"No, there is a sofeik kazayis in one (a doubt about the required measure

ment). So you must take the second one.'' 
I took the second one. 
As I swallowed it, he said with barely supressed laughter, "There is still a 

sofeik." 

BETWEEN CHANGES of the Shabbos meal, the Rosh Yeshiva would request Ah Gloz 
tai-a glass of tea. On a certain Friday night his request for a glass of tea was used 
as the opportunity to ask him a question. How is it permitted to take hot water 
from the urn? In the Mishna Berura we find a quote from the Yerushalmi to the 
effect that it is forbidden because of gezeira {protective ordinance) to take any 
water from an urn that contains coals, for the owner may be then tempted to add 
fresh water to the urn in order to protect it from being damaged. 1 In the yeshiva, 
too, this gezeira should apply since the urn cannot be removed from the flame to 
protect it from damage. 

The Rosh Yeshiva's immediate response was "Why is this din not brought in 
the Rambam?2 This is a halacha that is of concern to everyday living-why does 
the Rambam leave it out?" 

He continued " ... and furthermore, there were samovars all over Russia, 
which were used by everyone and no one ever raised a question about this. 

"But the question should be asked: why would a person be tempted to add 
water to the urn and thereby transgress an lssur D'oraisah (a law of Torah 
origin)? Let him just extinguish the flame and he would transgress only an lssur 
D'rabbonon (a rabbinical law); for extinguishing the flame in this case would be a 
Melacha She'aina Ts'richa L'gufa (an unintended labor). 

"The answer is, that the Yerushalmi here is consistant with its own view that 
Melacha She'aina Ts'richa L'gufa is chayav and therefore an lssur D'oraisah.3 
That is why the Yerushalmi forbids him to remove any of the water, for he may 
be tempted to transgress an Issur D' oraisah in order to prevent damage to the 
urn. 

"We, however, follow the Talmud Bavli and hold that Melacha she'aina 
Ts'richa L'gufa is an issur D'rabonon. Accordingly, there can be no such decree 
forbidding use of the water for it would then be a G'zeirah L'gzeirah; therefore it 
is permissible to use water from the urn. A glass of tea; please." 

All this was said without a moment's pause; the words pouring out of the 
Rosh Yeshiva's mouth with the rapidity of a machine gun. In the matter of a few 

I. M"'W 11J'0 ~10 

2. In an unrelated conversation in Shevat 5727, his son Rabbi Shneur Kotler N"t:i•?w told me that it was the 
habit of his grandfather Rav Issur Zalman Meltzer 7":iT to ask when hearing of a new Chumrah, "Why is it not 
brought in the Rambam?" 

3. O"ll' l"ll' n::i.w C'l'l1 i1!:l' l1"Yl x•;ri;i? cN ;i"i cw ;;":ip:n ::i.":i t"!:l n:nv •o1;iwii-. 
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seconds he had overturned the words of the Mishnah Brurah and had answered a 
question Halachah L'maaseh. It was an exhibition not only of his Torah greatness 
but also of his thought process. 

Unfortunately, the Rosh Yeshiva never did get a glass of tea that Friday night. 
For immediately a new question was raised that was very technically complicated . 
. . . When water is taken from the um, the level in the glass tube on the side of the 
um lowers, and that water rejoins the water in the um. Whether that water was 
ever cooked before was unclear, and the question remained unresolved. 

* * * 
Tm LAKEWOOD Mashgiach, Rabbi Nosson Wachtfogel N"tl'?IV, once characterized 
the Rosh Yeshiva 7"p1ltT as a "Saam Chaim," a lifegiving medicine. Being in the 
presence of the Rosh Yeshiva was an experience of /imud hatorah and also a 
"cure" for all the ailments of the soul. 

I remember once going with him to the office of a wealthy man to solicit funds 
for the Yeshiva. On the wall behind the gentleman hung a large reproduction of 
the famous Chagall painting of a bearded Jew wearing T'fillin. In the middle of 
the conversation this person pointed over his shoulder and said "See Rebbe-the 
beautiful picture." 

The Rosh Yeshiva looked up, gazed at the painting for a moment and said, 
"Yes. But the T'fillin are not on the right place!" 

"Rebbe", the man said with the tone of someone giving the ultimate explana
tion of the mysteries of life, "That is art!" 

The Rosh Yeshiva was totally unimpressed, "And why can't it be art" he 
asked, "with the T'fillin on the right place?" 

To me this story is one small example of the "Saam Chaim," the lifegiving 
medicine at work. With a wave of the hand, so to speak, he sweeps away the 
cobweb thoughts of "Who knows, maybe there are overriding artistic considera
tions? Am I an artist? Do I understand these things?" 

First and foremost T'fillin must be on the right place; before any other con
siderations. And it must be pointed out to a Jew that they are on the wrong place 
so that he shouldn't make a mistake when he is putting on his own T'fillin. 

Who among us doesn't need a "Saam Chaim"? '.T. 

An,! 11\l wonder. Ha11L1m i~ l(1vin~l'r 1n;un1facrureJ hy 
,.... 1n1e '1f Amt·r1c1~ ~re<Hl'sf chce'>l' rnaker~ under tht' srncrest 

Under the supervision of K'hal Adath Jeshurun, Rabbi Dr. J. Breuer, N. Y. 
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Anticipating 
the Sixth Knessia 
Gedolah 

As these lines are being written, 
preparation for the Sixth Knessia 
Gedolah of the Agudath Israel 
World Organization is in its final 
stages. Most likely, when you read 
this, the Knessia will already be in 
session. 

It is impossible to predict precise 
actions of the Knessia Gedolah or to 
say exactly what far-reaching pro
grams will be launched at this 
gathering. It can, however, be con
fidently expected that it will pro
duce results of great benefit to 
klal yisroel-Scripture, our rabbis 
and historical precedent permit us 
to conclude this. 

26 

The Assembly 

The Knessia is the gathering 
together of Jews from a broad spec
trum of backgrounds, a wide range 
of national origin, a variety of pro
fessions and vocations. Rabbis, 
Roshei Yeshiva, Chassidic Rebbes 
. . . teachers, kollel fellows, com
munity leaders and workers ... 
men of science, medicine, law, 
commerce and laborers ... from six 
continents. Thriving centers of 
Jewish life, and far-flung villages
united in accepting the authority of 
Torah and its teachers, in all aspects 
of life. As the Talmud says, 
"Assembly of righteous men is 
good for them and good for the 
world": Individuals and groups 
subinerging views and interests for 
the greater good of the whole, sub
jugating personal judgments and 
intuition to the daas Torah-the 
Torah inspired understanding of 

scholars-can only bear positive 
results. 

On the immediate level, this is 
realized when we think of the dais 
that will again be graced by the 
greatest Torah authorities of our 
time just as it was in the past-when 
the Chofetz Chaim came to the first 
Knessia Gedola at 85 years of age; 
when Rabbi Chaim Ozer Grod
zenski, the Gerer Rebbe (/mrei 
Emes), the Chortkover Rebbe, the 
Telshe Rav, Rabbi Meir Shapiro 
and Dr. Yitzchok Breuer were at the 
first and second Knessios in 1923 
and 1929. 

At the third Knessia, in Marien
bad, 1938, many of the older leaders 
of previous Knessios were no longer 
living. But new ones were emergin 
such as: Rabbi Elchonon Wasser
man and Rabbi Aharaon Kotler ... 
The fourth Knessia met in Jerusa
lem in 1954 with ashes at its feet but 
with hope of the future in its eye. 

The Jewish Observer I December, 1979 



On the podium were Rabbi Aharon 
Kotler, Rabbi Elya Meir Bloch from 
America, the Chebiner Rav, Pono
vezh Rav from Eretz Yisroel 
The Fifth, in 1964, found its sessions 
graced by Rabbi Moshe Feinstein, 
Rabbi Yaakov Kamenetzky, Rabbi 
Yaakov Yitzchok Ruderman, the 
Gerer Rebbe (Bais Yisroel), Rabbi 
Yechezkel Abramsky, Rabbi Elya 
Lopian. 

There is a flow of generations 
before one's eyes, with an ever
present array of Gedolei Torah at 
the focal point, serving as a per
petual witness that "Israel is not 
widowed." 

The Various Groups 

The different groups represented 
do not agree in evl:.'ry single aspect 
of ideology. On the one hand, their 
coming together represents the 
pooling of resources in a powerful 
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display of unity. On the other, this 
meeting is an enviable opportunity 
to hone a Torah outlook on count
less questions ranging from the rela
tionship of the Torah community 
with a secular establishment and 
Zionist organizations, to priorities 
in hatzalah (rescue operations)
where both unity and diversity have 
their advantages. 

Concrete Results 

We do not have the right to equatE 
this gathering with those of earlier 
generations but we can hope and 
pray that with the help of G-d, 
under the leadership of those Torah 
greats who have been granted to us, 
and with the participation of such a 
large representation of so many 
communities, this knessia will end 
with major concrete and beneficial 
results for klal yisroel. As Yesha
yahu saido "Then the G-d-fearing 

will speak, each with his fellow and 
G-d will listen ... " The tangible 
results of previous Knessios are 
now historyo Initiation of the Daf 
HaYomi (Folio-a-Day) program, 
whereby Jews the world over study 
the same page of Talmud on the 
same day ... the strengthening of 
the Bais Yaakov School system for 
girls ... the founding of the Keren 
Ha Torah system for yeshiva sup
port in Europe between the Wars 
... launching the Chinuch Atzmai 
independent Torah School system 
in Israel ... Whatever results may 
crown this meeting will be consis
tent with the closing words of the 
posuk in Yeshayahu " ... and He 
will inscribe it in His Book of 
Remembrance.'' 

What the tangible results of this 
particular Knessia will be cannot be 
predicted, but the pattern of the 
past has been set. cT 
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New Feldheim Books 

We are proud to announce the publication of five important 
Seforim (in Hebrew) written by the n')IVC of o~;ivi.,, i::i1 n::i:•tv• and 
•in•N n::i•tzr in c•?'i!ni•-Rav Yoel Schwartz. These Seforim are all 
masterpieces each covering another timely topic pertaining to 
B'nei Torah and their families. 

'W 'l"l:V r':i-A n:Jii:i 1!)0 on marriage. A very important work 
which every married and about-to-be married man and woman 
should read. 

=...,;. ,,"" I M!IN n•~-A guide-book for parents on raising chil
dren based on 7"tn and O'l1JNl niiipc. Includes chapters on under
standing your child, what approaches should be used, ,i1n;i ni'nO\ 

1i:inn TCt, the relationship between the child and his environment 
and more. 

l"l'f'I' ~n;"~tt:i-The ni,,o, of :ili1JN presented, explained, and sub
stantiated. Covers such topics a5 C'1'Wi'I l!:l :iiin, rroiD :inlll.':'1, 'iJtv 

WliY'l, n11:t1', •,i l"l::z.iN, 1ini;:l, and more. 

:i:iiwn:i tl'VD,.,; l'!i'ID-A guide-book to T'shuvah including 
chapters on :i::iii.un7 ,,,rn:i? l:l'J1i, :i::iiturin n••wl! niii:i, n:liit7n 'liJ1, ,,,..,, 

o.,.,,p•v:i il:nwn '11l, and much more. It also includes a discussion of 
the Baal T·shuvah Movement and how to help Baa lei Teshuvah. 

:'1:1'\lf!i l'liin t:i-A il:l1iil 1!:ltl for B'nei Yeshiva covering such impor~ 
tant topics as-the Yeshiva and its purpose, the Rebbi-Talmid rela
tionship, C"1J:lf'l l"l)1tlN'., N'.mi:m, 't11'•?:i ,,,,, :'17•!:ln, Kollel, going from 
the -Yeshiva world to a different surrounding, and more. While 
geared _to the ;tJ'lV' l:l, this Sefer has much to offer even to those 
who are not in Yeshiva anymore. 

From the :'11'!l0i'I of '")lT r•:i,itil';;lV T1"1):'1 to 11:i·tv~ 1"r'lin l:I and i'l':I 

o•W iu•n/N:K. 

7~i!:l7 Kl"ON .ni'liw nil1T.1 0 1,..nn1'' Cl l'll::liiJ .n?pi mi.,::l :iow::i :nn:ii .. 

ij•::i,1<1:7 px11p:i :l't ::l1p7 ::i?il liJ rN~•:i i•1:ii i'?•l71.,, 1n't1':1.Y':l ':'I n;,i:i N::'lni 1tv•• 

"· •• C"b'IV:lW 

Available at your Jewish bookstore 

Philipp Feldheim, Inc. feldheim Publish1;.>rs Ltd. 
The House of the Jewish Book Givat Shaul B 
96 East Broadway Jerusalem, Israel 
New York, N,Y. 10002 

Write for our free new catalogue 
Add N.Y. Sales Tax where applicable 

PHILLIP FELDHEIM, Inc. 
The House of the Jewish Book 

96 East Broadway New York, N.Y. 10002 
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Exclusive Caterers at the Elegant 

COTILLION TERRACE 
7307 18th Avenue, 

Brooklyn, N.Y. 
Open Chupa-Glatt Kosher 

Accommodations Up To 700 Persons 
We also cater for all your sirnchas: 

Bns, K1ddushes. Sheva Brochas. etc .. 
at home. synagogue. or the hall of your choice 

CALL MR. GREENFIELD 853-0700 

IS RAEL 
Burials and American Disinterments 

):i~\~"11'\T.L.' ;"i?:;i;iV 

Transfer to Israel within the same day 

And all Cemeteries In Israel 

Sole agent for Sanhadrea Cemetery 
P.vEPS 8E ::::"·> c:a" oHe, :"·S S€'Y•Ce 

Enroute to Israel within the same day 
• S;r er a:J"·€'€"ce tc rla·ac'"la anC ~·rrag1r' 

Arra"g"'e"tS "'.ace :Jc.;''"9 fe\·"'e .,....,w "G ob11gat>cr. 
• C""ape· securec ·-" ary COf",....,ur•\y 

RIVERSIDE 
MAl\Jr-A--A~, 

180 West 761h S: lat AMSTe'CJar- Ave r, y ~ y ' f N 2 6600 
SROOKL YN 310 Cone1 's1aroc Ave 1Qcear Parkway 

at Prospect Park). Brook'Y'' "-.. v cJL 4-2000 
BRONX 1963 Grand Concourse {a1 ; 79t>- s· Bn,nx NY LU 3-6300 
FAR ROCKAWAY 12-50 Cen1ral Ave Far Rockaway N v i FA 7-7100 

And The Westcheste1 R1vers1de Memo(<a. Chape1 Inc 
21 West Broad Stree1 Mt Vernor- l\J v 1914, MO 4 6800 

Chapels 1n M1am1. M1am1 Beacr: ~·-011ywood Sunnse Florida 
Carl Grossberg i Andrew F1e1 · Solomor Shou1son 

For generations a symbol of Jewish Tradition 
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Our kitchen is 
as Kosh.er as yours. 

When you have a meal on El Al, 
it's like eating a meal at home. At 
home, you have tvvo kitchens. So do 
we. (B(;th in the air and on the 
ground.) At home, you faithfully 
f()J!OV\' everv detail of \vhat can and 
cannot he e~ten. So do we. And at 
home, vou of course never, ever 
serve fl~·ishig vvith milchig. Neither 
do Wl'. 

But, more than that. If the meal 
vve serve you is (;latt Kosher, it's 

untouched hv hun1an hands. El Al's 
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food is individually wrapped and 
sealed. And the utensils arc com~ 
pletely new and unused (they're not 
reeve led). 

'In fact, our food is so Kosher, 
it's Kosher enough for the O.U.,who 
supervise our entire cuisine. 
(If it doesn't get their approval, it 
doem't get off the ground.) 

And when other airlines need 

EL7JJAL'7N 
The Airline of Israel. 

Kosher meals, where do vou think 
most oft hem come from'? Right. 
From El Al. 

So, when we delight you with 
goulash from Vienna, lox and bagels 
from New York, or cheese from 
Holland, vou can be sure it will be 
absolutely, positively Kosher. After 
all, Kosher is l>rael's heritage. And 
El Al is the national airline of 
Israel. That's why when it comes to 
cooking Kosher, no one is more 
finicky than we are. 
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Chap-A-Nosh at Miami'• 

DELI-NOSH 
GLATI KOSHU fAST fOOOS 

Unef41r Otthaclex labbinkel C:..Unc11 

(Q) DllllllS,LUICHES 
HAIMISHI TAKI HOME fOOOS 

IAl-1-0 OflCKEN, DIUCA TESSEN 
SANDWICHES, IUIGERS, flANKS 

EAT IN 01 TAKE OUT 

Open All Year 11 AM· 11 l'M 
420 Arth"" GoMr-,. 4 lst Sr. 

M;.ml !leach, ""-

New 
Lower Manhattan 

Mine ha 
Minyan Guide 

•·If you know of minyanim 
Ill If you Wish to start a 

irtinyan in your neigh· 
borhood 

write: 

MINCHAMINYAN MAP 

Agudath Israel ofAmerka 
5 f!eekman Street I NY Cl 0038 

or roll: 
OR. BERNARD FRVSHMAN: 339·.0289 

30 

Editorial Comment on the Many Dimensions of Caius 
Dr. Click's letter ("Missing-a 

Dimension on Golus"-JO, Oct. 
'79), responding to criticisms of his 
article "Missing-a Feeling of 
Galut" (Oct '78), was subject of 
much comment as well as contro
versy. Some readers found it 
improper for Dr. Glick to challenge 
an interpretation of the word 
"go/us," which he himself admitted 
was "almost unanimously ... " held 
by "the bnei yeshiva and Bais 
Yaakov graduates [whom he had] 
questioned." Most probably, the 
yeshiva population has been 
responding to their mentors' guid
ance in formulating their approach, 
and it is out of place for Dr. Glick to 
question this source. . . . Or his 
favoring of one quotation from the 
Maharal (tying go/us to geogra
phy-Netzach Yisroel Chap. 1) over 
another one (defining its essence in 
terms of splintering among Jews, as 
well as other abstract conditions, 
which necessitate exile-ibid cit. 
Chap 26) .... Or his citing of the 
return to Eretz Yisroel after the 
Babylonian Exile, which was in 
response to the directive of Proph
ets, as a model for today's conduct 
of affairs, when we have no prophet 
calling on us to abandon the tfutzos 
in a mass immigration to Eretz Yis
roel. ... On the other hand, many 
readers expressed delight with JO's 
"courage to print" what should 
have been long recognized by all, 
but apparently is not-the special 
relationship between the Jewish 

THE WORLD FAMOUS I 
DICEST OF MEFORSHJM j 

'toiv' in::i ·to1v' I 
,.:rt iyu1n1 ~!<"'"' ,, ~·:7in1' 

Avallabl• of 

LEKUTEI INC. 
t/o I. Rosenberg 

10 Wtu+ 47fh Street, P.o-ol't'I 702 
N~w- Yott, N. Y.: 10036 

20 Volumes on Torah, Perek, 
Medrash, Megilas and Talmud. 
''°c•ffh ol tOl•t dis#ribu,HI Otrtof'lf 

Y,*sh:'li'ot ori-J ui•d lor t•ptinf>,,g 
o/, volurtou 'oill-ol.pri,.,I 

p.RtCH6PER VOlllME 

People and Eretz Yisroel. 

For the record, we would like to 
state that we published Dr. Click's 
response for two reasons: First, to 
give Dr. Glick the courtesy of 
responding to letters that had been 
published. Second, to correct an 
imbalance in perspective that unfor
tunately has arisen in our midst: 

There are both spiritual and geo
graphical aspects to golus. The 
Zionists, in their total focus on 
secular nationalism, have equated 
golus with physical absence from 
the Land of Israel, completely ignor
ing the spiritual dimensions; deliber
ately overlooking the fact that dur
ing Caius Yavan (as per the 
Maharal, which Dr. Glick himself 
quotes) as well as in our current 
state, one is in golus even when liv
ing in Eretz Yisroel. In reaction to 
this extreme, our teachers have 
found it necessary to emphasize the 
spiritual aspects of golus, that realm 
wherein its fundamental causes i.e. 
("mipnei chato'einu galinu ma'ar
tzeinu-because of our sins we were 
exiled from our land"). This reac
tion, in turn, may have given the 
incorrect impression to some that 
go/us is totally without geographic 
dimensions, and that there is not 
some spiritual significance in living 
in Eretz Yisroel, even in our current 
times. Any one-sided view is incor
rect. To correct this possible error, 
we found it in place to publish Dr. 
Click's response. !..'i. 

SHIU RIM 

Tues. Eve: Tehillim By 

RABBIE.GLUCKSMAN 
Call: Sam Levi (201) %7-0555 

Thurs Eve: Gemora Shabbos By 

RABBI H. SCHACTER 
Call: David Lehmann (201) 261-3136 

Transportation Available from N.Y. 
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Hebrew Academy of Cleveland 
publishes over 50 Educational Items 
for Hebrew Day Schools. ,------·- _____ ,, ________ _ 

S N"lV' •j,:l ')IQ~ 
""\ :l• D:J 

]J?J::IS ::1·::11:1 o•oy;,1 
n'"1:1"1 "lriD'i ''l)' /\~~ 

,,.,. '"""'-''"'""""' 

Catalog sent. upon request. Send 
$1.00 for handling to: 
HEBREW ACADEMY 

PUBLICATIONS DEPT. 
1860 South Taylor Rd. 

Cleveland Heights, Ohio 44118 

One of 
WORLD'S LARGEST 
CAMERA STORES - ~ .. , _,.., .. 

~ 
Wall Street 

Camera Exchange 
Comp/ere Line of Cameras 

and Pharo Supplies 
82 WALL STREET 
NEW YORK. Ny 

Telephone. (212)344·0011 
- Wholesale 

- Mail Order 
- Rer.1il 

'ipe( 1<11 Redu( t1onc, lo <11\ Rf'JdPr\ of 
THE H\\!')H C)B':ilRVLR 

$:SHELLY 
=· LADli 
E · ll'thestra =· 438-3402 

• • . . . . .... . . . . . . . . .... .... .... . . . . . . 
: . : . . . 
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Rabbi A. Scheinman 

Where Do We Stand ? 

While Dr. Click's definition of 
"Golus" inspired a good deal of 
reaction, another question that he 
raised is also worthy of discussion; 
yet it has not attracted as much 
attention. The following, written by 
RABBI A. ScttEINMAN, addresses 
itself to that question. 

Dr. Glick concludes his article 
with a challenge: "The events of the 
last thirty years cannot be ignored. 
The Satmar Rebbe 7"~T believed 
them to be ma'ase sattan. Mizrachi 
believes it to be aschalta d'Geula. 
Where do we stand?" It is a power
ful question. l would suggest a two
fold response: (a) we do not know; 
and (b) it would not make a differ
ence even if we did know. 
A) We do not know 

Rabbi Sholom Noach Berzovksy 
N"U'7lV, Slonimer Rosh Yeshiva and 
member of Israel's Moetzes Gedolei 
Ha Torah recently expounded on 
this theme: "There are people who 
see the light and ignore the dark
ness, and there are people who 
point to the darkness and choose to 
be blind to the light. We do not 
flinch, but look at both." 

How can one see the beginnings 
of Geula in the emergence of the 
State when it has perpetrated so 
much spiritual destruction? Con
sider its Sephardic community 
which had been almost 100% reli
gious before coming to Israel, now 
spiritually depleted with an increas
ing number of its members fostering 
drugs, prostitution and murder:
consider its intellectual elite, vehe
mently antireligious ! 

Rabbi Scheinman,an American studying in a 
Jerusalem yeshiva, is a frequent contributor 
to these pages. His remarks here are based on 
a responsa by Rabbi Avrohom Weinfeld 
N"t:l'7W in his sefer LEV AvROHOM. 

Yet how can we ignore the 
overwhelming hashgacha (Divine 
Providence and nissim (miracles) 
that G-d has bestowed upon us?
the ability for the vulnerable sheep 
to exist among seventy vicious 
wolves? 

What is the answer? We do not 
know. Witnessing the spiritual 
ruin, we cannot say Hallel on 
Yorn Ha'atzmaut. G-d's creatures 
are drowning in a sea of apostasy 
and we cannot sing shira (songs of 
praise) .... We see how the Divine 
Providence has permitted His 
broken and emaciated son to return 
home, and has granted him the 
opportunity to return this gesture 
of love, and we dare not say kinos 
(Lamentations). How we wish that 
we lived in the time of prophecy 
when an Ezra would appear and tell 
us that the geula is near, and it's 
G-d' s will that we come back! How 
we wish that a Jeremiah would 
appear and tell us that under no cir
cumstances are we to have anything 
to do with those ministers and poli
tical leaders who are obsessed with 
eradicating the last vestige of emuna 
from our People! But, alas, nevua 
(prophecy), Bas Kol (Heavenly 
Voice), and Ru'ach Hakodesh 
(Divine Spirit) have been absent 
from our lives. We can but contem
plate it all in wonderment and hope 
that the day comes soon when 
knowledge will cover the earth, and 
with one twist of the lens, the 
various fragments of the kaleido
scope will fall into place and we 
shall understand the paradox. 

Anyone who ever studied in a 
yeshiva will probably recall the 
scene: A ta/mid walks over to his 
rebbe and tries to present an answer 
to a difficult question. The rebbe 
smiles and says: "Besser bleiben by 
a kushya, vi zogen a krumen 
teretz." (It's better to remain with a 
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question than to settle for an 
improper answer.) 

Rabbi Akiva Eiger, the re
nowned gaon has remained with 
more unanswered questions, than 
any other commentary. Neither did 
the Brisker Rav hesitate to remain 
with a kushya. The ·chazon Ish, in a 
letter, published in Zichron Yaakov 
(a Torah magazine published by the 
kollel in Zichron Yaakov) writes to 
kana'im (zealots) in Jerusalem, say
ing in essence: "Although my emo
tions are as stirred up as yours, and 
my impulse is to join you (in this 
particular endeavor), someone who 
has learned Torah through such 
hardships as I have, has learned to 
weigh everything on the scales of 
the Torah. I must therefore refrain 
from taking action." 

It is this training of the yeshiva 
world that has led its students to be 
cautious in reaching conclusions. 
Recognizing the immensity of an 
event does not always require 
us-or even license us-to interpret 
it. 
B) Even if we did know, it would 
not make a difference 

Rabbi Chaim of Volozhin ex
plains at the end of the first part of 
his Nefesh HaChaim that until mat
tan Torah at Sinai, our patriarchs 
acted in accordance with what they 
understood to be Divine Will. Thus 
Yaakov Avinu married two sisters, 
contrary to Torah Law, for he per
ceived through Ruach Hakodesh 
that this was the Divine Will. After 
mattan Torah, even if one perceives 
the Divine Will as contrary to the 
commandments of the Torah one 
can onfy act in accordance with 
expressed Torah. There is a posuk 
which has become an axiom: "It is 
not in the Heavens," referring to the 
process by which a course of action 
must be determined: Halacha pre
vails over Divine revelations. 

Rabbi Chaim Shmulevitz 'i"~T 
only spoke about politics infre
quently. Yet on the occasions that 
he did, he would explain the actions 
of Agudath Israel as opposed to 
those of Mizrachi's, for instance, 
and would invariably cite the 
Gemora about Chizkiyahu Harne-
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lech (Hezekiah the King). 
Chizkayahu Hamelech had not 

married because he foresaw that he 
would have children who would be 
wicked. He was right. His son-to
be-born probably was the wicked
est of all the kings of Judah. (It was 
his conduct that sealed the fate of 
Kial Yisroel, causing the Churban 
and Go/us.) Yet the Prophet casti
gated him severely for not marry
ing, and told him that as a punish
ment for this he would die. In reply, 
Chizkiya explained his reason for 
remaining single. Yeshayahu an
swered "It is not for us to delve into 
G-d's secrets." 

Reb Chaim would then pound 
emphatically on the shtender: "We 
do not try to do 'what is best' for 
Kial Yisroel. It i> our job to fulfill 
G-d's command. We must analyze 
our actions, not plot the results." 

Come To 

Thus, our guideline for action is 
the Shu/chan Aruch. Neither the 
term ma'ase Sattan nor aschalta 
d'Geula is meaningful in a halachic 
sense. Under those circumstances 
wherein the din requires us to be 
oleh to Eretz Yisroel, we must do 
so-even if the Sattan is the Prime 
Minister and demons are the cabinet 
members. We must obey the hala
cha. And, conversely, even if the 
prime minister would wear a 
shtreimel, and all the Knesset mem
bers would study Daf Yomi 
together, if the ha lac ha determines 
that an individual should not go to 
Eretz Yisroel, * he must not go. t..T. 

*such as when there is a dedicated spiritual 
advantage to remaining in chutz la'Aretz; i.e. 
to study Torah, or if it is too difficult to keep 
mitzvos ha'Aretz (fosafos at the end of 
Kesubos) 

k06her £~~try 
Formerly Kosher King 
1501 Surf Ave Coney Island 
Whitehead Hall Brooklyn College 

Thenatwal 
cereal 

you can 
getexated 

about 
Jerusalem Granola, a high 

nutrition breakfast cereal made 
from natural ingredients_ Avail· 
able in four delicious flavors to 
turn your breakfast into a meal 

you can get excited about. 

For FREE Recipes write: 
Jerusalem Granola 

85-97 North 3rd Street 
Brooklyn, NY l !211 

Under the Rabb1n1cal supervision ol Agudat Israel 

Dist. by Erba Food Products Inc.. Brooklyn. NY 
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A great and historic event i" now taking place. After sixty 
)tears of oppression, the 'iron walls are opening. 

Our brethren, the Jews of Russia, are reaching this 
country-and our neighborhoods-by the thousands. This 
phenomenon_ of_ divine benevolence is a_ wondrous kindness of un
anticipated proportions: a chance for our brothers to find roots in 
the fold of Yiddishkeit and not be assimilated, G-d forbid, among 
the nations. 

Though this is true, thi!> same benevolence ob1igates us to help 
these brothers of ours; to bring them clos·er with operratnis to in
still, once again, the light of Judaism and the teachings of our 
fathers in their lives . , , not to leave them, G-d forbid, to the 
dangers of assimilation right before us. 

We, therefore turn to all our friends-upholders of Torah and 
mercy-and to the entire House of Israel who hold unto the ways 
of Abraham our father, to help our brothers who have left Russia, 
to fulfill the mitzvah "and let your brother live with you»' 

'I We call upon every family to care for one family of Rttssian 
immigrants; to help them with their physical and spiritual needs, 
and to show them and their children the spirit of Yiddishkeit and 

I 
the value of To.rah and .Mitzvohs until they will merit the ability 
to grow in the path of Torah with G-d's help. 

In the merit of this great deed the gates of loving kindness, 
blessings and success will open and G-d will gather in all the dis¥ 
persed of Israel to go up to Zion, with jOy with the coming of the 
righteous redeemer. 

To thi.s we sign lhe 23rd day of Cheshvon, 5740 

(Rabbi) Moshe Feinstein (Rabbi) Shneur Kotler 
(Rabbi) Moshe Horowitz (Rabbi) Yaakov Perlow 
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His family recently arrived from 
Russia and they don't know 
much about Yiddishkeit. They all 
want to learn, but they are hav
ing difficulty in finding a yeshiva 
for Ilya. 

The Gedolei Yisroel have 
stated clearly that every yeshiva 
has an obligation to admit a 
number of Russian children, but 
the sad fact is that some yeshivos 
still hesitate to heed their call. 
Overprotective of their native 
students, they are afraid that the 
American parents will object. 

Contact your yeshiva or Bais 
Yaakov today, Let them know 
how you support the psak of the 
Gedolim. Show your concern for 
Ilya and Vladimir ... Olga and 
Ilana, And while you're calling, 
show your concern with its prob
lems. Offer to help personally in 
any way you can to meet the 
extra needs of Ilya's education. 

KARKA IN ISRAEL 
Take advantage of the opportunity 
to purchase cemetery plots in 
Eretz Yisroel in Mifgash Shimshon 
near Yerushalayim through our 
newly established 

CHEVRAH OSEH CHESED 
OF AGUDATH ISRAEL 

Membership in the Chevra en
title:; one to all benefits which 
accompany the services of a 
Chevra Kadisha ~nd interment. 
When you purchase a plot from 
the Chevra Oseh Chesed of Agu
dath Israel, you are supporting the 
many Agudist activities especially 
the Pirchei and Bnos activities as 
well as a Free Loan Fund in Israel. 
For an app!ic.<!!tion and information c.ali: 

(212) 964-1620 
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Letters to 1hc Edi1or 

Inaccurate History of Colonial 
America 

To the Editor: 
Mrs. Charlotte Friedland' s article 

"The Colonial Reality: A Message 
for Our Time," (JO Oct. '79) is 
slanted in perspective and does not 
give a picture of Colonial reality. 
The author has a variety of facts 
which she presented to her readers, 
but conveniently overlooks many 
other facts. 

Incredibly, the author attempts to 
show the religious life was crum
bling in Shearith Israel in New 
York. She writes, for example, that 
there was an argument in 1817 
about the women's gallery. Yet, the 
argument could never have been 
about eliminating the women's gal
lery, but was rather to construct a 
nicer women's section. There was 
no compromise of Jewish law at all 
involved. She also writes that a 
synagogue choir consisted of nine 
men and sixteen young women. 
This is an absolute absurdity if she 
means to say that this choir partici
pated in any way or at any time in 
synagogue services. Anyone who 
has the slightest knowledge of 
Shearith Israel's history knows that 
this congregation has had an extra
ordinary sense of traditionalism and 
has fought ardently and heroically 
to preserve the traditional Halakhic 
modes of worship. To imply other
wise is an affront to the congrega
tion and a distortion of Jewish 
history. 

The readers of The Jewish 
Observer should be interested to 
know that it was Dr. Henry Pereira 
Mendes, of Congregation Shearith 
Israel in New York, who was 
founder of the Union of Orthodox 

Jewish Congregations of America. It 
was his intent to strengthen Ortho
dox congregations and to ward off 
the increasing influence of Reform 
Judaism in America. 

It should be noted with amaze
ment that the tiny congregations in 
Colonial America clung so stead
fastly and so heroically to Jewish 
Mitzvoth and traditions. I have 
spent much time reading the 
minutes of Congregation Shearith 
lrael, going back to 1729. 1 can say 
without reservation that the Jews of 
Colonial America, certainly of New 
York, were dedicated and coura
geous Jews. Instead of unfairly 
maligning their memories and their 
valuable contributions to Jewish 
life, Mrs. Friedland would have 
done better if she at least tried to 
understand the people about whom 
she wrote. It is very easy to criticize 
Jews who lived three hundred years 
ago. Yet the congregations which 
were founded in Colonial days still 
flourish today, three of them having 
maintained the traditional Halakhic 
Sephardic services to this day. Two 
have become Reform, through the 
influence of the Ashkenazic Reform 
movement. 

One last point must be made. 
Mrs. Friedland has no idea of the 
Sephardic concept of kahal. She has 
no idea how the community viewed 
itself and how it organized itself, 
She asserts that the barrier which 
supposedly existed between 
Sephardim and Ashkenazim in 
North America gave way when the 
Spanish and Portuguese Synagogue 
had to welcome Ashkenazim 
because the synagogue was anxious 
for members. This single statement 
is erroneous and misleading. It 
assumes a conflict between Sephar
dim and Ashkenazim for which 
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there is little evidence in New York. 
On the contrary, all evidence seems 
to imply that the two groups got 
along very well with each other 
from earliest years. Moreover, the 
synagogue was not "anxious for 
members." In fact, Shearith Israel 
never viewed itself as a synagogue 
but as a community, a kahal. All 
Jews automatically were members 
whether they joined or didn" t join. 
The community had responsibility 
for all of the Jewish people of the 
city. It attempted to win the finan
cial support of all Jews and was 
generally successful. To state that 
the only reason the synagogue took 
in Ashkenazim was because it was 
"anxious for members" is so mali
ciously inaccurate that it is painful 
to see the words in print. 

After having reread the article, 
trying to ignore the many historical 
errors and unfair nuances, I still 
cannot see the value or point of 
such an essay. If Mrs. Friedland can 
think of no other way to teach the 
importance of Mitzvoth to modern 
Jews than portraying difficulties of 
Colonial Jews, then this is a very 
sad circumstance. I believe the 
author should apologize for her 
article, for it is an affront not only to 
Colonial Jews, but to all Jews. 

(RABBI) MARC D. ANGEL 

Congregation Shearith Israel 
The Spanish and Portuguese Synagogue 
New York City 

Mrs. Friedland Responds: 

Perhaps one of the most tragic 
aspects of this galus is the polariza
tion that has put barriers between 
one Jew and another. What began 
as a healthy diversity expressed in 
many cultural modes has sometimes 
degenerated to factionalism that 
should have no place among b"nai 
Torah. 

In my own upbringing I was 
taught to regard myself and all 
other Jews simply as members of 
one Kial Yisroel. If Rabbi Angel is 
pained by what he perceives as 
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unjust references to Sephardim, I 
share his pain; for the "'hostility" 
and "nuances" he read into my 
words were never a part of my 
thinking and were not incorporated 
into the article. 

His sensitivity to the "malign
ing of Jews, past or present, 
underscores a tendency we all share. 
As a minority in the family of 
nations, we often hurl accusations 
of "prejudice" when we merely dis
agree with what has been written or 
said about us. 

At any rate, it is apparent that 
certain points in my article have 
been taken out of context or mis
construed and should be clarified: 

A strong effort was made to write 
about the Colonial Jews as a whole, 
for many communities did not share 
the advantages of New York Jews (a 
fact too often overlooked in our dis
cussions of this period). In mention-

ing Shearith Israel, I pointed out 
that it necessarily developed from 
an old-world kehilla to one that had 
to cope with the challenges of 
American life. None of this suggests 
a departure from Halacha. 

The 1817 dispute over the 
women's section concerned institut
ing an "open" mechitza look versus 
the continuation of the "closed" 
appearance, which had been the 
tradition to that point. Again, my 
yardstick was not Halacha, but the 
original European standards set by 
earlier Shearith Israel generations. 

As for the male/female choir: no 
implication of synagogue participa
tion was in tended. And while I do 
not want to tangle in Halachic con
troversy, there was a time that the 
mere existence of a mixed choir 
would have raised a few eyebrows 
from the standpoint of "kol isha," 
particularly as two of the choir 
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members were married women. 
l agree that in refering to the 

combined efforts of Sephardim and 
Ashkenazim in creating Shearith 
Israel the connotation of "anxiety" 
was ill-chosen. My opinion is that 
the tiny Jewish population of New 
York simply could not afford to 
splinter into two kehillos and that it 
was this practical consideration that 
fused the two groups. If, indeed, 

their harmony was due to a shared 
sense of brotherhood, it is an 
example worthy of emulation in our 
own day. 

Now let us consider the "value 
or point" of this article. Needless to 
say, readers of The Jewish Observer 
require no essays to "teach the 
importance of mitzvoth." My aim 
was to view the Colonial period not 
only for its accomplishments 
(which have been elaborated upon 
in other editions of JO), but to exact 
"Mussar haskel" from the crucial 
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oversight of that generation: i.e. 
that limud ha Torah for its own sake, 
as well as for the training of leader
ship, is imperative for any Jewish 
community to fulfill its highest 
purpose. So important is this prin
ciple that Yaakov Avinu sent 
Yehuda ahead of B'nai Yisroel to 
Egypt in order to prepare yeshivos 
for the uninterrupted study of 
Torah. 

As l indicated in the article, l 
believe that if the Jews of the 
Colonies, whether by choice or cir
cumstance, were unable to achieve 
high Torah educational standards 
themselves, it should have been 
regarded as the responsibility of 
others to provide leadership for 
them. 

l-Hstory cannot always read like a 
public relations brochure. If we are 
to learn from it, we must be honest 
enough to view both the triumphs 
and shortcomings of past eras-not 
to criticize, but to avoid the same 
pitfalls. Our ancestors are not 
"maligned" when seen in this light, 
for they, too, struggled to keep 
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Judaism vibrant and sought its 
perpetuation. Surely, they would 
not object to our scrutiny if it serves 
the ultimate purpose of helping us 
construct a society worthy of their 
ideals. 

I had hoped that sensitive readers 
of my essay would notice a simi
larity between the educational void 
in Colonial times and our own. 
Today we see a proliferation of 
sprawling Jewish community 
centers that provide every service 
imaginable for their members-

except a strong Torah education. 
While the SEED program and 

others are effective kiruv pro
jects, they are only a beginning. 
How much more help is needed 
from the depths of the religious 
community! Are we guilty of with
holding that help? 

If we continue to neglect the des
truction of Jewish souls because we 
cannot-or will not-reach out 
beyond our comfortable enclaves to 
Jews who need our leadership, we 
will deserve the censure of future 

111 BOOKS 

generations. And we needn't go far. 
Even in "religious" neighborhoods 
there are alienated Jews who can be 
influenced and taught by every 
individual reading this letter. Let it 
not be written of us that we failed to 
exert our best effrots to bring Torah 
to every Jew. 

May I respectfully suggest that 
any reader who overlooked my 
focus on the" message for our time" 
take the time to reread it in the spirit 
of constructive evaluation and 
Ahavas Yisroel in which it was 
written. 

Making the Mishnah Available 
to the English-Speaking Public 

THERE ARE NO COINCIDENCES-and it 
is truly noteworthy that recently a 
number of works have appeared 
that, in different ways, contribute to 
a better knowledge of the Oral Tra
dition and, in particular, further the 
study of Mishnayos. We may well 
consider this yet another aspect of 
the taking root of Totah on this con
tinent. 

Mishnah Tractate Berachot 
(1978) and Tractale Succah (1979), 
with the commentary of Rabbi 
Ovadiah MiBartinura; vocalized, 
translated, and annotated by Dr. 
Jeffrey R. Cohen (New York, distri
buted by Z. Berman, Berachot 
$6.00, Succah $8.00). 

These two volumes, the begin
ning of an ongoing series, represent 
a masterful achievement by the 
author. Each volume offers the 
vocalized text of each Mishnah and, 
in a little smaller print, of the 
Bartinura's commentary to it-and, 
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on the facing page, an eminently 
clear and readable translation. For 
further explanation, background 
material, or cross-references 
required, there are footnotes at the 
bottom of the page. The graphic 
arrangement of all this material 
makes it truly a pleasure to study it. 
The author also provides excellent 
drawings to illustrate more complex 
topics. Where necessary, he gives a 
systematic introduction to a particu
lar topic (e.g. on the types of 
"'impurity,"" Berachot 6:2), and at 
the end of each section of each trac
tate there is a summary of the laws 
and regulations mentioned in the 
section, based primarily on the 
"Hilchoso Gevirso," but with the 
addition of "pertinent statements 
from other sources where applica
ble."" 

It is in this connection that this 
reviewer would strongly recom
mend the inclusion of a warning to 
the reader not to consider these 
summaries as the Psak Halacha, for 

use as halachic guides. Their value 
lies in providing a quick review of 
the material studied in the Mishna, 
but they are not adequate beyond 
that. The author surely did not 
mean them to be used for the deter
mination of halacha-but this 
should be spelled out to the reader. 
Sometimes this is important because 
the author cannot (and indeed does 
not have to) be complete in the in
formation that he provides; and 
sometimes the translation may not 
be exact enough. Here are two 
examples, one from each volume: 

(1) The Summary (Sukkah p. 86) 
states the rule that a person discom
fited by bad odor may be leave the 
Sukkah-but it does not mention 
the concomitant rule (brought in the 
"Hilchoso Gevirso," incidentally) 
that a Sukkah built originally in a 
place of bad odors is not kosher; 

(2) the Summary (Berachot p. 
155) states that women '"may, 
however, join a zimmun formed by 
three or more adult men"-it does 
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not state (as "Hilchoso Gevirso" 
does) that they are required to join 
such a zimmun, nor that they can 
form their own zimmun if they eat 
by themselves, as Bartenura cites. 

There is no doubt in my mind 
that these volumes will prove most 
valuable in encouraging the study 
of Mishnayos, and it is to be hoped 
that the author will succeed in com
pleting his gigantic undertaking. 

* * * 
The Mishnah: Seder Moed, Vol. 

IV, a new translation with a com
mentary anthologized from Tal
mudic, Midrashic, and Rabbinic 
sources (ArtScroll Mishnah Series, 
New York, 1979, $12.95 hardcuver, 
softcover $9.95). 

ArtScroll Publishers have already 
carved out their place in the Torah 
world with their ongoing series of 
TaNach commentaries and the 
Mesorah series on Birchas Hama
zon, Zemiros, Haggadah, etc. The 
present volume marks the begin
ning of another major effort on their 
part: an edition of the entire Mishna 
on the well-established ArtScroll 
pattern-an accurate text, careful 
new translation, and a commentary 
drawing on all the major classic 
works, all in most readable language 
and perfect graphical presentation. 

The volume before us contains 
the four last tractates of Seder 
Moed: Taanis, Megillah, Moed 
Katan and Chagigah. The transla
tion as well as commentary (named 
Yad Avraham in memory of Avra
hom Yosef Glick ~"Y) have been 
prepared by Rabbi Avrohom Yosef 
Rosenberg. While they are dedi
cated to the same goal as Dr. 
Cohen's work, reviewed above, and 
have many outstanding features in 
common, they differ in one basic 
respect, as a result of which the two 
series make entirely different con
tributions to the study of the 
Mishna. 

It might perhaps be said tht 
where Dr. Cohen's work ends, that 
of Rabbi Rosenberg begins. Dr. 
Cohen brings verbatim, and con-
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centrates on, the Bartenura's com
mentary-whereas the ArtScroll edi
tion offers an original commentary 
which is based on all the major 
Mishna commentaries, brings alter
native interpretations where in
dicted, and generally draws on the 
entire range of Talmudic, Midrashic 
and Rabbinic literature for reference 
and elaboration. An extraordinary 
degree of scholarship is evidenced 
in this commentary which opens to 
the student the wider perspectives 
of Talmudic learning. Yet the editors 
have carefully added a cautionary 
note that .. the ArtScroll commen
tary is not meant as a substitute for 
study of the sources .. -as well as a 
warning that this work is "never to 
serve as a basis for actual practice." 

A commentary of the sort offered 
here is, of cour.se, a most difficult 
and responsible undertaking; every 
line in this work bespeaks the edi
tors' and author's awareness of this 
responsibility, and their success in 
coping with it. The public will 
surely look forward with the great
est eagerness to further volumes in 
this series. 

* * * 

Maimonides' Introduction to the 
Talmud, the Rambam's Introduc
tion to his Mishnah Commentary, 
translated and annotated by Zvi /. 
Lampel (New York, 1975, Judaica 
Press, $7.95). 

Maimonides' Commentary on the 
Mihna, the Introduction and the 
Commentary on Tractate Berachos, 
translated, with notes and general 
introduction by Fred Rosner, M.D. 
(New York, 1975, Feldheim, $7.95). 

Here again, we have two under
takings with the same ultimate goal 
but distinct differences in approach 
and execution. There can be no 
question that the Rambam' s intro
duction to his Mishna commentary 
deserves much greater attention 
than it usually receives. It is a store
house of basic Torah ideas on a 
variety of subjects, two of which are 
of particular importance to us: 
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(a) the chain of tradition, meticu
lously traced by the author, that led 
from Mount Sinai to the formal 
compilation of the Oral Law in 
Mishna and Talmud; and 

(b) the various types of laws that 
make up the Oral Law, whether 
derived from the scriptural text, 
passed on orally from Sinai, or insti
tuted by rabbinic edict. 

Dr. Rosner and Rabbi Lampel 
therefore deserve our gratitude for 
making this work available to us. At 
the same time note should be taken 
of the differences between the two 
editions. 

Dr. Rosner has a much more 
elaborate introduction that provides 
useful and interesting information 
on the Rambam, on his works, and 
their various edilion~. However, in 
preparing it, he refers to, and 
apparently has made use of, various 
non-traditional or non-Jewish 
scholars (Graetz, Garfinkel, Danby, 
etc.). As a result, the reader 
encounters, e.g., a categorical state
ment that Maimonides combined 
Greek metaphysics and Hebrew 
revelation in the .. Eight Chapters" 
(p. 13 ). 

Does "Ethics are the medicine of 
the soul" really represent the Greek 
view, as Dr. Rosner states?! And is 
magnanimity really a Greek virtue?! 

(Lampel, in contrast, stresses: 
.. Although he utilized the fruits of 
his time's research, every statement 
of Maimonides is securely grounded 
and borne from the Torah litera
ture" -author's italics, p. 9). Partic
ularly wrong is also the observation 
quoted from Graetz that the Talmud 
lacked "clarity, methodology, and 
symmetry" (p. 12)-actually the dif
ficulties of Talmudic presentation 
are a matter of a specific and delib
erate approach which should not be 
faulted because it happens not to 
correspond to the methods followed 
by Western scholarship. 

In his brief description of the 
Mishna, Dr. Rosner writes that 
Rebbe (Rabbi Yehuda Hanasi) com
posed the Mishnah by compiling 
the teachings of the 150 Tannaim of 
the time' (p. l); it was probably due 
to his desire to be concise that he 
neglected to mention that the foun
dation of the Mishna was compiled 
long before Rebbe's time. The desire 
to be concise may also be respon
sible for the rather inaccurate sum
mary of the first and fifth categories 
of the Oral Law (p. 9); however, the 
attentive reader will readily find the 
correct definition of these categories 
on p. 74. 

As for Maimonides' text, Lam
pel's inclusion of the Hebrew text 

Bnos Agudath l srael 

cordially invites you 
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will be of value to those readers who 
are able to refer to it if the transla
tion leaves them puzzled on some 
point or other. Also, while Lampel's 
footnotes have to be found at the 
end of each chapter, rather than 
appearing on each page (as Dr. 
Rosner's do), they are generally 
much more comprehensive
beyond clarifying the text, they 
draw on a wide range of scholarly 
literature for a deeper understand
ing of the issues. Particularly the 
writings of Rabbi Zvi Hirsch 
Chayes are used to good advantage; 
thus a puzzling passage (on p. 74) is 
emended in footnote 21, on the 
basis of Rabbi Z.H. Chayes 
recommendation (it appears in Dr. 
Rosner's edition, p. 65, without 
comment). 

While Lampel" s work only 
includes the Introduction to the 

Mishna, Dr. Rosner also provided a 
translation of Mishnayos Berachos 
with the Rarnbam's commentary. 
This will undoubtedly prove of 
value to the student of the Mishna. 
(But is it really certain that a Zov 
suffers from gonorrhea-p. 183?!) 
However, Dr. Rosner's decision to 
use the standard Mishna text found 
in the Vilna Shas will be a source of 
some difficulties for the attentive 
student. He will discover, e.g., that 
Rambam's commentary to 3:1 con
tradicts the Mishna version given 
(pp. 179-180). In actual fact, Ram
bam had before him the version of 
the Mishna which is found in all 
standard Mishna editions and 
which differs slightly but signifi
cantly from that found in the Tal
mud editions. Since there appeared 
in 1970 an excellent critical edition 
of Mishna Berachos and the Ram-

barn's commentary on it (an appen
dix to the Meiri's commentary on 
Berachos), it might be advisable for 
Dr. Rosner to use this edition (or at 
least to list its variants as footnotes) 
when he will publish a new edition 
of his work. 

* * * 
Pirkei Avos, translated and com

piled by Rabbi Avrohom Davis 
(New York, 1979, Metsudah Publi
cations, hardcover $7.50, softcover 
$5.00). 

Pirkei Avos are that part of the 
Mishna that has been published in 
English first and most often. 
Despite this, there will always be 
room for another edition that will 
give the reader insight into the trea
sures of Torah teachings. Rabbi 
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Davis here provides a new and very 
readable translation, as well as an 
introductory Perspective based 
largely on the Maharal, and a fine 
anthology shows the wide spectrum 
of sources used. The author has 
chosen to bring the observations of 
our great sages in clear and readable 
form, rather than providing his 
own, contemporary interpretations; 
and it is indeed remarkable how the 
reader can find in the immortal 
teachings of earlier ages guidance 
for his own life. Sometimes, though, 
one might have liked somewhat 
more elaboration. Thus, in the Per
spective, the author states that "the 
directives of moral discipline," 
which are the theme of Avos," are 
the result of man's own intelli
gence"; yet, on p. 6, he quotes the 
explanations of Bartenura and 
Yavetz stressing that the ethical and 
moral teachings of this tractate were 
revealed on Sinai like other parts of 
Torah! This is a crucial subject cen
tral to our perception of morality, 
and deserves more clarification. 

Special mention should be made 
of the excellence of the language, 
both from a literary angle and also 
in its exactness (though the author 
surely did not mean to suggest that 
eighteen wives are prescribed for a 
king, p. XIX). This volume can and 
should serve as a model for much 
that is appearing nowadays and 
does not always meet appropriate 
stylistic standards. 

* * * 
And Let Us Say Amen,, by Rabbi 

Joshua A. Wildman; Hebret text 
and English translation by Rabbi 
Charles Wengrov (Feldheim, Jerusa
lem, 1979, $5.95) 

This is, indeed, a remarkable 
book. A labor of love, it is dedicated 
to one mitzva which, the author felt, 
is poorly kept or altogether ignored: 
answering Amen to people's bra
chas, and responding to the Kad
dish. He therefore gathered in this 
volume the pertinent laws as well as 
extracts from all parts of Rabbinic 
literature which highlight the im-
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portance of this Mitzva as well as 
the harm that results from its neg
lect. The author quotes from the 
Talmud, Midrashim and Zahar, 
from Rishonim as well as the very 
latest authorities; his scholarship is 
particularly evident in his treatment 
of various halachic controversies. 

There are many tangential issues 
which the author lovingly explores, 
such as the duty to act reverently in 
the synagogue, the importance of 
giving tzeddaka before praying, and 
the proper pronounciation of G-d's 
name. He also included, as an 
appendix, the famous spiritual 
testament, the Tzet'l Kattan, of the 
Rebbe Elimelech of Lizensk. and the 
tefillah for Penitents by Rabbeinu 
Yonah. Reaching far beyond the 
subject of answPring Amen, the 
entire material is woven together 
into a vast and inspiring picture of a 
Jew's life molded by piety, sanctity 
and unfailing G-d-consciousness. It 
is particularly the passages and 
stories drawn from Kabbalistic and 
Chassidic writings, which set this 
mood. 

Needless to say, material of this 
kind as well as some of the halachic 
discussions pose a great challenge to 
the translator. Rabbi Wengrov has 
met this challenge in an exemplary 
manner, and the translation is most 
readable. The question may be 
raised, however, whether some of 

the material from the Zahar, and 
from writings based on it, is suitable 
for readers lacking sufficient Torah 
background to study it in the ori
ginal. After all, it is not just the lan
guage that is difficult, but the ideas 
and the form in which they are 
expressed. It is to be hoped that the 
reader who is not prepared for these 
difficulties will benefit from the 
book as a whole, its warm atmo
sphere, as well as its ethical and 
halachic guidance, without getting 
hung up on the mere esoteric 
material. !.T. 
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second looks 
at the jewish scene 

Recently, 1 had occasion to dis
cuss the rudiments and advantages 
of being an Orthodox, observant 
Jew with someone whose Jewish
ness consisted of the fact that his 
parents were born Jewish, and 
whose knowledge of Judaism was 
confined almost exclusively to the 
use of the word "Shalom." His keen 
interest and obvious admiration of 
the Orthodox led me to some per
sonal soul-searching which I would 
like to transcribe here. 

Our conversation began with the 
oft heard contention of the nonprac
ticing Jew that he had a "Jewish 
heart." My rather glib rejoinder was 
that a" Jewish heart" does not make 
someone Jewish in the true sense 
anymore than a love of swimming 
makes someone an Olympic Gold 
medalist. I felt smug; I felt superior; 
I was better than he. I know what 
true Judaism is: 

It's kashrus and Shabbos. It's 
yeshivas and kollelim. It's Yomim 
Tovim and tefillah. It's easy mitz
vahs and hard ones. It's tznius and 
shmiras haloshon. Easy mitzvahs 
and hard ones . . . The image of 
several Jewish hearts that I know 
very well flashed through my mind. 
The words "Christian Dior" were 
stitched across the pocket of the silk 
blouses that covered them. Tznius? 
But my sleeves more than cover the 
elbows, my skirts are well below the 
knees. That's tznius. Yes. But am I 
fulfilling a mitzvas Hashem, or the 
dictates of Pierre Cardin? 

My smugness has slipped just a 
notch. Let's move on. 
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Me? I'm Frum 
There's tefillah-prayer. I would 

never consider taking a bite of 
anything without a brocho, though 
it is often a polysyllabic hodge 
podge. And a bracha acharonoh. 
How many times do I find myself 
mumbling mwoi Ni1J on the way to 
the bus stop? Well, I bentch. Almost 
always. And daily prayers? Sha
charis in the morning? I have a fam
ily, and a house to take care of, and 
breakfast and lunch, and supper to 
serve and to clean up after. And 
kids to send off to school and wel
come home, and laundry to wash. 
Come now, when do I have time to 
daven? Then where do I get the time 
to attend an exercise class twice a 
week? 

An easy mitzvoh, let's have an 
easy mitzvoh. Bikur cholim-visit
ing the sick. I never fail to visit 
a friend who has just had a baby. 
I've been to the hospital many times 
in this capacity. But visiting the 
chronically ill, the elderly, the for
gotten? I'll do that too, ~'"N, when 
the children are grown and I have 
more time. Not now. Not today. My 
schedule is too tight, my day is too 
full. But not too full to have been 
mightily tempted to answer an ad 
that offered part time work. 

Now wait a minute! There are 
loads of things that I do, and do 
well! 

Shabbos we're a family 
together. We have guests. We sing 
zmiros. We hear a vort from the 
parsha. We listen to what was 
learned that week in yeshiva. It's 
really Shabbos Kodesh-a holy day, 

Esther Shoshan 

a spiritual day. Then why have I 
wasted it so often catching up on 
the latest best seller? 

Yomim Tovim. Here's where I 
excel. My "shalach monos" on 
Purim is the most original. My con
tainers depicting likenesses of 
Haman and Achashverosh cannot 
be duplicated. No store-bought 
latkes on Chanuka for my family. 
Our succah is so elaborate that 
Nick, the handy man, spends 
almost a full day putting it up. And 
Rosh Hashono, the holiest of days, I 
spend every minute in shul concen
trating ... on my brand new outfit, 
and all the other brand new outfits 
around me. 

A shiur-1 love a shiur, a dvar 
Torah. 

I give tzedaka. 
My children go to good yeshivas. 
Me? I'm frum! Very frum, a 

"sheine Yid." You know me
PTA's, tzedaka drives-I'm active, 
I'm a doer. I wear my Judaism with 
flaunting pride. It's my crowning 
glory for all the world to see. But 
have I taken a good look at myself 
lately? 

Okay. So there's work to do be 
done. Sure, improvements can be 
made. I can be better, do better. But 
give me a chance. 

I'm young (although this argu
ment holds no water when my 
children use it.) 

I'm good (but am I striving for 
excellence?) 

I'm frum, I have a Jewish heart 

Hey! Isn't this where I came in?'.'.f. 
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Russian Jewish Immigrants 
Celebrate at Project RISE Chanukah Parties 

Close to 3 ,000 Russian Jewish immi
grants-more than double the number 
expected-joined in celebrating their first 
Chanukah of spiritual freedom in the United 
States. The celebrations were sponsored by 
Project RISE, the division for Russian Immi
grant Services and Education of Agudath 
lsrael of America. 

Parties for Russian Jewish immigrants 
took place at Agudath Israel's national head
quarters at 5 Beekman Street in Manhattan, 
at Yeshiva Torah Vodaath in the Kensington/ 
Flatbush section of Brooklyn, in Brighton 
Beach, the Agudath Israel of 14th Avenue in 
Baro Park, in the Sais Yaakov School in 
Queens, and at Congregation Bnei Sh!omo 
Za!man in Flatbush, Brooklyn. Refresh
ments, Chanukah lamps. Russian booklets 
about the holiday and dreidels were prepared 
in individual gift pack.:iges by the RISE st.:iff. 

Many of the Russian immigrants at the 
Project RISE Chanukah parties had never lit 
Chanukah candles before in their lives. Some 
had never even ht>ard of Chanukah. The 
speakt>rS, who explained the significance and 
revelance of the holiday to the celebrants, 
included Rabbi Yisroel Belsky, a Rosh 
Yeshiva of Yeshiva Torah Vodaath; the 
Shepotivker Rebbe, HoRav Shapiro (himsl?!f 
a Russian immigrant}; Rabbi Dovid Hol
lander; Rabbi Ephraim Oratz, the director of 

Agudath Israel's Project RISE; and Rebitzen 
Dr. Miriam Elberg. 

Entertainment and music at the parties 
included the children of Rav Yeruchem Sha
piro and of Reb Yaakov Halberstam, the 
Neginah Orchestra, the Amudai Shaish 
Orchestra, Rabbi Joshua Silbermintz, na
tional director of Pirchei Agudath Israel, 
leading the Pirchei choir, Cantor Dov!d 
Fastag, and a play about Chana and her 
seven sons with children from Yeshiva Be' er 
HaGolah, the transitional school for Russian 
Jewish immigrants. Project RISE also spon
sored two special programs for Yeshiva Be' er 
HaGolah. 

In advance of the celebrations, two articles 
on Chanukah appeared in Noveye Russkoye 
Slovo (New Russian Word), New York's 
widest circulation Russian daily. 

Rabbi Ephraim Oratz expressed special 
thanks to: Rabbi Yisroel Verschleiser, coor
dinator of Project RISE; Rabbi Berel Belsky 
and his wife Chanah Belsky (Kensington); 
Mrs. Yocheved Topola {Boro Park); Rabbi 
David Hollander {Brighton); Al Tidom; 
Paskez Candy Co.; and the staff of Project 
RISE - Mrs. l)ubinsky, Mrs., Shlovsky, 
Mrs. Pollack, Mrs. Valentina, Mrs. Karlin
sky, Miss Lasky and to all the volunteers 
whose efforts 1nade the celebration so suc
cessful. 

Chanuka party in Kensington, Brooklyn, sponsored by Project Rise. 
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]udaiscope: SECOND SERIES OF 

JEWISH PocKET BooKs 

TO BE PUBLISHED 

After three years of preparation, the first 
volumes of the long-awaited ArtScroH Judai
scope Series, published in conjunction with 
Agudath Israel of America, will soon be 
released. These, in effect, will be the begin
ning of the second series of the highly 
esteemed Jewish Pocket Book Series of the 
late 1940's. The first series captured the 
imagination of American Jewry by address
ing the vexing hashkofo problems of a gene
ration ago in a highly literate, popular form. 
The books will deal with contemporary 
issues viewed from a Torah perspective, as 
interpreted by experts in their respective 
fields. The first five titles now in print 
include: Torah and Healing: Jewish Medical 
Ethics by Rabbi J. David Bleich; Character 
Formation, a Torah Perspective by Rabbi Yis
rue! Blun\enfeld; Thy Brothers Blood: The 
Orthodox Jewish Response to the Holocaust 
by Dr. David Kranzler; Spiritual Resistance: 
Vignettes of the Holocaust, also by Dr. 
Kranzler; and Judaism and Science by Dr. 
Leo Levi. 

Also in preparation are (among others) a 
Torah examination of Darwin's theory of 
evolution, by Dr. Lee Spl'tner; a study of 
Jewish education, by Rabbi Joseph Elias; and 
a book on Tefillah, by Rabbi Yaakov feitman. 
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This is an emergency campaign All you need to do is invite a 
-in the truest sense of the word. Russian Mishpacha for a Shab-
Thousands of Jews have emerged bos. Talk to them. But mainly 
from Russia. Thousands more are listen. Learn from them. 
on their way out. But ... that N ~A.. Y The teaching can come 
doesn't make them free yet. 0 y y _later. First let them teach us. 

"Let my people go!" we Teach us to care. And that's 

cried. But what about "'OU Canbasically the point -
the rest of the verse -- I~ we must show them 
" ... that they might serve that we can and do care. 
me'? And their being obser F~ee And remember-the void 
vant Jews is what makes 1 ~ that we leave is being filled 
them really free. R • by Christian Mission 

It's already happen uss1anaries offering their own 
ing- intermarriage brand of "Judaism." 
and assimilation finishingJeW:s This is a historic 
off in America what over chance to save Jews. 
60 years of atheism • • • We must not lose this 
started. They have been cut off one! Our brothers' blood calls out 
from body of Klall Yisroel. Are we to us. What will our answer be? 
going to let an entire limb of Jewry 

just wither? IF YOU WANT TO 
No! We cannot "stand idly by MAKE A FRIEND OR "ADOPT" 

the blood of our brothers." We all A FAMIL y ( f f · 
1 have to do something. But what? - - o course, no inanc1a 

What can you do? R•ght obl1gat1on); IF YOU 
Be a friend! l KNOW OF A JOB OR AN 

"ADOPT" A Russian••• APARTMENT AVAIL 
Jewish Family! H ABLE; IF YOU WANT TO 

Nice idea; but what do eiie KNOW MORE; PLEASE 
we mean? Simple. It's CALL OR WRITE NOW: 

~~d~t1i~nJe~~~ In America! Project RISE 
open your homes and your hearts. 5 Beekman Street N.Y.C. 10038 
It's called Hachnosas Orchim. Tel: (212) 964-8262 

Project RISE. 
Agudath Israel of America 

*Russian Immigrant Services & Education 



Ambach Supports Orthodox Jews on Truth in Testing 

Albany-State Education Commissioner 
Gordon Ambach has thrown his full support 
behind Orthodox efforts to help thousands of 
Sabbath observers who are affected by the 
new Admission Testing Law, commonly 
referred to as the "Truth in Testing" law in 
New York State. This commitment was made 
by the Commissioner during a meeting at the 
State Education Department with the top 
leadership of Agudath Israel of America 
which has been monitoring similar proposed 
legislation on the national scene as we!L The 
effects on Sabbath observers in New York 
State were outlined in a report by the State 
Education Department. Referring to the 
scholastic aptitude tests (SAT's), the report 
says that "as many as five of the Sunday 
administrations, affecting 1,800 Sabbath 
observers, may be cancelled in 1980." 

Immediately following the passage of the 
law, an announcement was made by the Col
lege Entrance Examination Board that it was 
cutting back the number of SAT's. This 
meant that three out of four of the Sunday 

testings will be cancelled. This was particu
larly disturbing since the Saturday schedules 
were reduced from four to three, but the 
Sunday tests were cut down to one. 

Agudath Israel urged the State Education 
Department to mandate that every exam 
given on a Saturday must have a make-up 
day on a day other than Saturday "for those 
for whom Saturday is their religious Sab
bath." 

In addition to its high level intervention 
with the State Education Department, the 
Commission on Legislation and Civic Action 
of Agudath Israel of America has petitioned 
the Assembly and Senate leaders urging 
immediate repeal of the Truth-in-Testing 
bill, Agudath has urged the abolition of the 
entire law supporting, instead, the concept 
promulgated by the State Education Depart
ment to a one-test-a-year system which 
would eliminate the need for all of these dif
ferent exams, which were the root of the 
problem in the first place. 

Agudath Israel Suggest Yeshiva Parents to Open PASS Accounts 

Following a ruling by New York State's 
Commissioner of Taxation and Finance, 
James Tully, that accredited rabbinical 
schools were eligible for participation in the 
Tuition Deduction and Parents and Students 
Savings (PASS) plans, the Commission on 
Legislation and Civic Action of Agudath 
Israel of America has urged parents to take 
advantage of these projects as an important 
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way to finance the yeshiva education of their 
children. 

Attorney Eli Yeger. executive secretary of 
the Commission said that the PASS plan was 
first introduced in 1978, but that parents of 
yeshiva students were not aware that they, 
too, were eligible. He said that under the 
PASS plan, taxpayers can set aside up to 
$750 a year for each child's college (yeshiva) 
education and pay no state income taxes on 
the amount set aside. To qualify for the tax 
break on 1979 incomes, taxpayers must 
deposit the money by December 31st in 
sp1?cial bank accounts approved for the pur
pose. More and more banks are now offering 
such special accounts. 

The Tuition Deduction plan, which has 
also been in effect for a while, allows parents 
to deduct state taxes from tuition currently 
paid for students in higher education institu
tions. Commissioner Tully ruled that to 
qualify for these programs, a yeshiva or 
seminary must meet the following condi
tions: maintain a regular faculty and curricu
lum. have a body of students in attendance, 
provide a program acceptable to colleges for 
full credit toward a degree, have contribu
tions constituting charitable contributions as 
defined in the Internal Revenue Code, and be 
accredited by a nationally recognized credit
ing agency listed by the U.S. Commissioner 
of Education. 

Jewish children still placed 
in non-Jewish foster care: 

Agudath Israel 

The practice of placing Jewish children in 
non-Jewish homes continues, despite the 
new Preventive Services Foster Care law, 
which was enacted last spring, was the gist of 
a statement by the Comi.nission on Legisla
tion and Civic Action of Agudath Israel of 
America. According to Dr. Gerald David, 
chairman of the Commission's Sub-commit
tee on Foster Care, "the practice is as 
widespread as ever, despite the strong provi~ 
sions in the law which specifically require 
that foster carE' children be placed in homes 
of a similar religious orientation." 

In a letter to State Senator Joseph Pisani 
who has been a leader in legislating better 
foster care and particularly issues that relate 
to religious concerns, Rabbi Menachem 
Lubinsky, director of government and public 
affairs of Agudath Israel, wrote: "Now that 
several months have passed, we are con
cerned that the spirit of what we were 
attempting to accomplish at that time should 
be fully carried out. From our experiences in 
New York City, for example, we know that 
the practice of placing Jewish children in 
non-Jewish homes continues." 

Dr. David explained that several cases 
have recently been brought to the attention 
of Agudath Israel, particularly through the 
Emergency Council of Jewish Families, 
headed by Rabbi Reuven Simons. He said 
that according to Rabbi Simons, in New York 
City more than 100 Jewish children were 
placed in non-Jewish homes. 

The Agudath Israel letter urged Senator 
Pisani to utilize the temporary Commission 
on Child Welfare to assure that the spirit of 
the law is carried out in its fullest sense. 
Agudath Israel also urged that the Child Care 
Review Service Computer System be put into 
effect to learn where Jewish children are in 
fact in non-Jewish homes. 

Dr. David explained that the problem of 
foster care continues, especially with children 
of varying degrees of handicaps. He said that 
while there were many interested families for 
normal Jewish children. this was not the case 
with handicapped children. Agudath lsrael 
urged any Jewish families interested in the 
adoption of Jewish children, who may have a 
slight handicap, to contact Rabbi Leibish 
Becker at Agudath Israel. 
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Knesset Passes Anti-Abortion Amendment 58-53; 

Jerusalem-In a session filled with 
suspense, the Knesset on December 7 passed 
by a narrow majority of 58 to 53 the amend
ment to the abortion law to abolish its Para
graph 5, which had permitted abortions for 
social and economic reasons. In this reversal 
of the Knesset's action last month, when it 
rejected the amendment by a 54-54 tie vote, 
the Knesset wrote a "happy ending" to three 
months of tension. The entire government of 
Prime Minister Begin tottered and seemed on 
the verge of col!apse because of Agudath 
Israel's announcement that it would resign 
from the Knesset coalition unless the anti
abortion agreement was fulfilled. The dra
matic Knesset vote came two days before the 
expiration of the final two week extension for 
the passage of the amendment granted by the 
Moetzes Gedo!ei Ha Torah (Council of Torah 
Sages) of Agudath Israel. 

Prime Minister Begin was ab!e to master a 
majority and avert the crisis which faced his 
government by imposing the "Transfer law" 
on the abortion amendment, which in effect 
turned the vote on the abortion issue into a 
vote of confidence in the government. As a 
result, six of the nine Likud party members 
who had either voted against the amendment 

---- ---------

or abstained cast their votes in its favor. 
Begin took this drastic step after Agudath 
Israel informed him categorically that it 
rejects any compromise on its original 
demand, written into the Knesset coalition 
agreement, that Clause 5 be totally elimi
nated, because it is an umbrella loophole 
permitting wholesale abortions in Israel. 

The suspense in the Knesset was height
ened by the concern over how two deputies, 
Geula Cohen and Moshe Shamir of the 
T'chiya Party, who had voted for the anti
abortion amendment last month, would now 
vote because of their desire to overthrow the 
Begin government. However, these two 
Knesset members, threatened by the Gush 
Emunim with a party split if they would vote 
against the amendment, abstained. Rabbi 
Menachem HaCohen of the Labor Party also 
abstained. The "man in the street" in Israel 
expressed great respect for the consistent, 
untompromising position lakt:'n by the Agu
dath Israel leaders, under the instructions of 
the Moetzes Gedolei Ha Torah of Agudath 
Israel, placing religious interests over their 
own party concerns. The stocks of Agudath 
lsrael rose sharply when, following the meet
ing of the Moetzes Gedolei HaTorah which 

instructed the Agudist Knesset deputies to 
automatically leave the coalition if the anti
abortion vote were lost, these Knesset mem
bers declared that under such circumstances 
they would also resign from their powerful 
Knesset positions as Chairmen of the Knesset 
Committee on Finance and Committee on 
Labor. 

Begin worked ceaselessly to achieve this 
victory, which now will give him months on 
which to concentrate on Israel's serious 
financial problems. The Agudath Israel lead
ers stated that they will continue to insist 
upon the Begin government fulfilling the 
other points of the Knesset coalition agree
ment. So far, the other major points of 
Agudath Israel's agreement with the Begin 
government carried out (in addition to the 
anti-abortion amendment) include the total 
abolition of the draft for religious women, 
increased support for Yeshivas, rescinding 
the freeze on the establishment of new Yeshi
vos, and a ban on archeological digs of sacred 
sites, among others. The second and third 
readings of the anti-abortion amendment are 
expected to sail through smoothly when pre
sented in the Knesset next week. 
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A report on 
the Sixth 
Knessia Gedo/ah 
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