


Jewish history may be lying around 
in your basement. 

Don't let it be lost to the world. 

Thousands of documents and photos are languishing in trunks, attics 
- and forgotten drawers in private homes and basements. 

Now is the time to retrieve this precious material
before it becomes dust instead of history. 

Your help-the public's help-is needed in this effort. Do you have any relevant old photos, 
documents, or records? 
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AS A COMMUNITY, WE MUST PRESERVE THIS LEGACY THAT Will 
OTHERWISE BE LOST TO FUTURE GENERATIONS. 

If you have any items in the above categories in your possession, or know 
where they can be obtained, please write or phone: 
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The Assassination of 
Israeli Prime Minister Yitzchok Rabin: 

"An Outrageous, Indefensible Act" 

On November 5, 1995, Rabbi Moshe Sherer. president of 
Agudathlsrael of America. issued the following stntement: 

'The assassination of Israeli Prime Minister Yitzchak Rabin 
was an outrageous and indefensible act, a crime that flies in 
the face of everything Judaism stands for. 

"NomatterwhataJew's views maybe about the current peace 
process or the sitting Israeli government, violenceis not a Jew
ish option, and murder remains an unpardonable sin. 

"Any isolated crazed individuals who maybe exulting in this 
assassination should be condemned, as we condemn this 
sinful murder-unequivocally." 

The Jewish Observer. November 1995 
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ChaimDovid Zwiebel 

Fo· · gThe 
Master Plan 

TI-IE AIRMONT CASE AND ITS IMPUCATIONS 

FOR ExPANDING ToRAH CoMMUNIDES 
'' FUst they come here with a 

yeshiva, then they follow 
with a shul, and then the 

migration starts. ' ' 

e words were those 
f Wendy Jupiter, a 
esident of the Village 

of Hewlett Bay Park, explain
ing her opposition to the 
purchase of a local private 
school building by the He
brew Academy of Long 
Beach. ("Village May Buy 
Property Where Yeshiva is 
Planned," New York Times, 
July 1, 1992.) But the senti-
ments could just as well have been 
those of a growing number of en
trenched communities across the 
United States whose residents feel 
threatened by the prospect of Ortho
dox Jewish "migration." 

The pattern has become all too fu -
miliar. Orthodox communities grow; 
they need to expand; they seek to 
move into new neighborhoods; they 
encounter resistance. The blacker 
their hats, moreover, the bleaker 
their prospects of being welcomed 
warmly. The color of a prospective 
neighbor's head covering, it seems, 
has become as relevant a consider
ation in communities intent on 
"neighborhood stabilization" as the 
color of his skin. As Professor Aaron 

Chaim Dovid Zwiebel, Esq .. Agudath Israel of 
Amerlca'sDirectorofGovemmentAffairsandGen
eral Counsel, was last represented in these pages 
by "Tragedy Compounded: TheAgimaProblemand 
New York's Controversial New 'GetLaw', M Sept. '93. 
He was the principal author of Agudath Israel of 
America's legal brief in the Airmont case. 
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Twerski put it at an Aglidath Israel 
convention several years ago, "We 
are the new 'niggers.' " 

MONSEY TRAVAILS 

Nowhere has this pattern been 
more pronounced than in the 
Town of Ramapo in Rockland 

County, New York-the Monsey 
area-where the Orthodox popula
tion has b 'li ayin hora experienced 
extraordinary growth in recent years, 
and where established local residents 
alarmed by that growth have decided 
to do something about it. 

Orthodox Jews, these local resi
dents have come to realize, have 
special needs-most notably, the 
need to live within walking distance 
of a place to daven. It has dawned 
on them, therefore, that finding a 
way to control the growth of shuls 
and shtieblach would be the func
tional equivalent of posting "Ortho
dox Jews Not Welcome" signs 

Grajfiti in Airmont 

throughout the neighborhood. It 
further dawned on them that there 
is a way to control such growth: im
posing strict conditions, through lo
cal wning ordinances, upon the uti
lization of property for houses of 
worship. 

Thus was born the "village move
ment" in Monsey: the establishment 
of numerous local municipalities 
within the Town of Ramapo, each 
with legal authority to promulgate 
zoning ordinances governing the use 
of land in the municipality. "Strict 
wning" became the mantra of choice 
in neighborhood after neighborhood. 
"Traffic! Noise! Disruption! Incon
venience!" became the rallying cries 
behind efforts to restrict the prolifera
tion of houses of worship. But the real 
meaning of these politically correct 
euphemisms was explained by the 
top elected official in Monsey, Town 
Supervisor Herbert Reisman: "The 
motivation of some people is that they 
do not want the ultra-orthodox or the 
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Hasidim to move in." ("OrthodoxJews 
Battle Neighbors in a Zoning War."" 
11teNewYorkTimes.June3, 1991.) 

That motivation was most readily 
apparent in the creation of the Village 
of Airmont-where, in Supervisor 
Reisman's words, "the spokespeople 
for the village have been more blunt 
in what they say publicly." 

DROPPING TIIE MASK 

I n the mid-l 980's, shortly after the 
Town of Ramapo interpreted its 
own zoning laws to permit prayer 

services in individual clergymembers' 
private homes for up to 50 people, a 
group of residents in Airmont-a 
neighborhood in Ramapo Town
ship-decided that the time had come 
to incorporate their neighborhood as 
an independent village within the 
town, with its own authority to con
trol zoning. To pursue this goal, they 
activated a body known as the 
Airmont Civic Association (ACA). 
whose purpose was quite clear: to dis
courage Orthodox Jews from moving 
to the neighborhood. 

Minutes of an ACA meeting in Au
gust 1986. for example, forecast"agrim 
picture ofa Hasidic belt from Rockland 
through Orange and Sullivan coun
ties." At that meeting. leaders of the 
movement read aloud a statement by 
one Airmont resident who was strongly 
tn favor of incorporation: 

''What would be better, for us to 
loose (sic) our homes for a religious 
sect or for us to live as we have lived 
for the past 25 years .... 

" ... Let the people In the Wlincor
porated ares of Ramapo, go ahead and 
fightforwbattheybelieveln. Instead 
of giving up for what we've worked 
veiy bard for to a bunch of people who 
Insist on living In the past. I am not 
prejudice (sic) In any way, shape or 
form but I (sic) will not have abasldlc 
community In my backyard." 
One month later, at another ACA 

meeting convened shortly after an Or
thodox Jewish developer had pur
chased land in Airmont. a local resi
dent announced: "Everybody knows ... 
why the Airmont Civic Association 
was formed. What does the Airmont 
Civic Association and the proposed 
village plan to do to keep these 
Hasidim out?" 

Similarly, in 1987, according to the 
Orthodox developer who had pur-

chased the land in Airmont, the origi
nal president of the ACA told him: 
"The reason of forming this village is 
to keep people like you out of this 
neighborhood." And. as reported by 
one of the participants in an ACA 
meeting in 1989. after one resident 
suggested that the Association get in
volved in planting trees, the reaction 
was "a lot of grunts and groans from 
the audience and everything. and I 
heard Mr. Fletcher sitting in the back 
of the room respond to that by say
ing, you know, let's face it. the only 
reason we formed this village is to 
keep those Jews from Williamsburg 
outofhere." 

In 1990, the ACA published a 
meeting notice calling upon local resi
dents to attend an important public 
hearing regarding proposed changes 
in the Town of Ramapo zoning code: 

"Only YOU can save your neigh
borhood! 

had acquired in Airmont. The size of 
the lot was 1.926 acres. The Town of 
Ramapo's zoning code required that 
houses of worship be built on prop
erties of at least 2 acres. When Rabbi 
Fiiedman sought what should have 
beenaroutinezoningvarianceforthe 
.074 deficiency. the ACA mounted 
fierce opposition, first causing a con
siderable delay in the approval and 
then (through one of its key leaders) 
challenging the approval in court. 

Also in 1989, Rabbi Yitzchok 
Sternberg applied to the Ramapo 
Planning Board for permission to es
tablish a minyan in his Airmont 
home. The ACA, true to form, op
posed. According to one of the Ortho
dox Jews present at the Planning 
Board meeting, ACA's president 
stated "that we [Orthodox Jews] knew 
that there were no houses of worship 
when we moved here; we shouldn't ... 
have moved here; we were foreigners 

The pattern has become all too familiar. 
Orthodox communities grow; they need to expand; 
they seek to move into new neighborhoods; 
they encounter resistance. The blacker their hats, 
moreover, the bleaker their prospects of being 
welcomed warmly. 

" ... We urge you to express your 
views on the proposed complete re
structuring of the Town's zoning 
code to allow establishment of 
houses of worship by right In ANY 
home In ANY neighborhood. 

" ... We cannot allow this disasw 
trous abuse of our Master Plan." 

TAKING CONCRETE STEPS 

T:eACA's determination to pre
erve its "Master Plan" ex
ended beyond organizing the 

local anti-religious faithful; it fought 
every effort to establish a shul or 
shtiebel in Airmont. engaging In the 
equivalent of hand-to-hand combat 
in the trenches of planning boards 
and local courthouses to keep "the 
enemy" out. 

In 1989, Rabbi Chaim Fiiedman 
sought to constru ci a shul on a lot he 

and interlopers coming from outside; 
we were ignorant and uneducated; 
]and that) the entire community was 
an insult to the people who lived there 
previously." 

When Rabbi Sternberg's applica
tion was eventually approved, the 
ACA twice challenged the approval in 
court, forcing Rabbi Sternberg and 
the Ramapo Planning Board to refor
mulate the plans for the home 
shtiebel to avoid certain technical 
problems identified in the legal chal
lenges. After changes were made in 
response to the second lawsuit, the 
governing board of Airmont-which 
by then had formally been incorpo
rated as a separate village--<lecided 
not to challenge Rabbi Sternberg in a 
third court proceeding; according to 
one of the Village of Airmont trustees. 
the Village did not "have to pursue an 
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Article 78 (legal proceeding], there are 
other ways we can harass them." In
deed, there were: prominent repre
sentatives of the anti-Orthodox camp 
conspicuously stationed themselves 
outside of Rabbi Sternberg's home 
during times of tejilla. carefully moni
toring the persons arriving to daven_ 

In opposing shuls and shtieblach, 
the leaders of the ACA and later the 
Village claimed that their real concern 
was the traffic and noise generated by 
the congregants. They seemed not to 
notice those problems, however, 
when other groups were involved. 
Thus, in sharp contrast to ACA's ve-
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a slight variance from the Ramapo 
two-acre rule to allow Rabbi 
Friedman's shuL its board members 
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Catholic mausoleum. One of the 
members explained that the spire 
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Similarly, a country club in Airmont 
generated "a total nightmare between 
the traffic and the terrible noise." ac
cording to a local resident; yet the ACA 
chose to take no action against the 
club, because (in the words of an ACA 

Train for 
Today's 

Computerized 
Office 

•DOS & 
Windows 95 

• Word Perfect 
•Advanced 
WordPerfect 

• Intro to 
Accounting 

• Lotus 1.2.3. 
• Computerized 

Accounting 
• Intro to 
Desktop 

publishing 

~ INSTITUTE CLASSES 

lld • 
BEGIN 

""" ei;,;if,J.,, 
DAYTIME 

~ AND 
A division of 

NIGHT/SUN. • Must be 22 yrs. old Agudath Israel of 
• Income eligible America CLASSES • New York City 

Call immediately Resident 

212-809-5935 

8 

board member) any such action might 
cause the owner "to sell it to the Ortho
dox people to live on." 

Eventually. in 1993. the Village of 
Airmont adopted its own zoning code. 
Though modeled on the Town of 
Ramapo's code. the Airmont version 
contained new restrictive language 
that was apparently designed to give 
the Village the authority to prohibit 
outright home houses-of-worship. 
Under this reading of the Village's 
code. the only way to establish a min
yan in Airmont would be to build a 
shul on a two-acre lot. 

TRIAL AND ERROR 

T hese facts emerged over the 
course of an eight-week trial in 
Federal District Court. Two 

separate lawsuits were considered 
during the course of the trial: one 
brought by Rabbi Sternberg and his 
colleagues, the other by the U.S. Jus
tice Departroent. (To the best of my 
knowledge, the Justice Departroent's 
lawsuit-which was filed shortly after 
I raised the issue with former U.S. At
torney General William Barr-was 
the first time the Federal government 
had invoked the Fair Housing civil 
rights laws to address discrimination 
directed against Jews.) 

The jury found that the Village of 
Airmont had indeed violated the Or
thodox Jewish community's civil 
rights. However. the District Court 
judge presiding over the case, Gerard 
L. Goettel, dismissed the jtuy's verdict. 
substituting his own judgment that 
there had been no violation of Ortho
dox Jewish religious or civil rights. 

Judge Goettel was not impressed 
with the evidence of anti-Orthodox 
bias developed over the course of the 
trial. Indeed, in classic "blame the vic
tim" fashion, the judge excoriated 
Rabbi Sternberg and his colleagues for 
bringing their woes on themselves. 
'Tue plaintiftS contend that the Village 
of Airmont has developed a reputation 
as a community hostile to Orthodox 
and Hasidic Jews. lf it has. it is largely 
the result of these ... lawsuits brought 
against it by the various plaintiffs ... 
and the extensive publicity plaintiffs 
have intentionally generated." 

Judge Goettel further stated that 
the burden on religious practice im-
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posed by the Village of Airmont's 
strict wiling code was not substan
tial. He reasoned that the establish
ment of a house of worship-as op
posed to the act of prayer-is not a 
fundamental tenet of religion. Thus. 
"requirements limiting the construc
tion of a house of worship do not nec
essarily restrict the practice of reli
gion, which may be carried out in 
other locations." In so holding, the 
judge belittled the legal significance of 
the substantial economic burden the 
Airmont zoning regulations would 
impose upon the establishment of a 
house of worship within the Village. 

FRIENDLY WORDS, 
APPEALING RESULTS 

B oth sets of plaintiffs, Rabbi 
Sternberg's group and the 
U.S. Justice Department, ap

pealed the District Court's ruling to 
the U.S. Court of Appeals. The appeals 
attracted supporting wnicus curiae 
(fiiend of the court) briefs from the New 
York State Attorney General's office, 
the Anti-Defamation League and 

The Jewish Observer, November 1995 

" ... Let the people in the 
unincorporated area of 
Ramapo, go ahead and 
fight for what they believe 
in. Instead of giving up 
for what we've worked 
very hard for to a bunch 
of people who insist on 
living in the past. I am not 
prejudice {sic) in any 
way, shape or form but i 
(sic) will not have a 
hasidic community in my 
backyard."-a local 
resident 

Agudath Israel of America. 
Agudath Israel's brief made two 

essential points. We argued, first. that 
the Village of Airmont's severe restric
tions on the establishment of houses 
of worship did indeed impose a sub
stantial burden on the free exercise of 
religion, and that Judge Goettel's dis
tinction between prayer itself and 
houses of worship was legally unten
able. Second. we took strong issue 
with Judge Goettel's "astonishing" 
conclusion that there was insufficient 
evidence of Airmont's purposeful dis
crimination against Orthodox Jews. 
Indeed, we pointed out, certain as
pects of Judge Goettel's ruling sug
gested that the infectious virus of 
anti-Orthodoxy had spread beyond 
the confines of the Village and seeped 
directly into the judge's own cham
bers. (Portions of Agudath Israel's 
brief are excerpted below.) 

The appeal proved successful. On 
September 21, 1995, a three-judge 
panel of the U.S. Court of Appeals re
versed the ruling of Judge Goettel, 
finding violation of the Orthodox Jew
ish community's religious and civil 
rights, and reinstating the jury's ver-

inspiring commentary on Chumash, 
"As in Heaven, So on Earth", by master 

lecturer/author Rabbi Ezriel Tauber. 
It focuses on practical hashkafa that will 

make everyday life an inspiration. 
Now available in all fine Jewish bookstores, 

Volumes One and Two on Bereishis 
along with all other favorite Shalheves Books. 

SHALHEVES, INC. 
PO Box 361 • Monsey, NY 10952 

Orders call 1 •800•998•0400 
For more info 1-914-356-3515 • Fax: 1-914-425-2094 

No Shipping & Handling Charges • Visa & MC accepted 

SHALHEVES TAPES ARE NOW AVAILABLE AT JEWISH BOOKSTORES FOR ONLY $4 PER TAPE. 
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diet against the Village of Airmont. 
Contrary to Judge Goettel's view, 

the appellate court found it highly rel
evant that the Ramapo zoning code 
would permit the establishment of 
synagogues only on two acre parcels, 
and not at all tn private houses; this 
restriction "would not be economi
cally feasible." Evidence at the trial 
had shown that "construction of a 
synagogue on such a lot would cost 
as much as $750,000, an expendi
ture that would require the support 
of approximately 150 families, far be-

EXCERPTS FROM THEAGUDATH 
ISRAEL OF AMERICAAMl'CUS 
CVRIAEBRIEFTO THE U.S. 

COURT OF APPEALS 

Communal prayer is an integral port 
olOrlhadoxJewisli practice. Synagogues 
must be within walking distance, for it is 
prohibi1ed lo !ravel on the Sabbath or 
Holidays. There ore, moreover, numerous 
traditions within Orthodoxy,with different 
cusloms, rituals and prayer services. 

Small home synagogues ollord Ortho
dox rabbis realistic opporlonities lo lead 
congregations, and afford Orthodox 
congregonls on opporlonityloworship un
der the religious direction ofo rabbi oflheir 
choosing. M>remer, they afford these op
portunities in a manner that is ollordoble. 
To totolly ban them, and then lo insist that 
congregations of different backgrounds 
and cusloms within Orthodoxy join to
gether under the direction of one rabbi al 
one location alter occiuiring a lwo acre 
parcel, is lo impose a significant burden on 
relig~ exercise. 

Yet that is what the Village of Airmonrs 
zoning code would do. 

What is striking is that {Judge Goettel 
in]the court below acknowledged most of 
these laciors, though [he]foiled lo accord 
them any legal weight. Thus, in c6rnment
ing on the "reasons for the popularity of 
shnebels" {home houses of warship), the 
court stated: 

"[S]ince the Orthodox cannot ride on 
the Sabbath, they prefer having their 
place of warship as near lo their homes 
as possible. However, even in instances 
where a traditional free-standing syna· 
gogue {or 'shul') is within reasonable 
walking distance, the congregants of o 
particular rabbi often prefer continuing lo 
worship with him at his home. Also, the 
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yond the number of Orthodox Jewish 
families living near each other in 
Airmont." 

In addition, said the Court of Ap
peals, "there was ample support for 
the jury's implicit finding ... that the 
motivation behind the enactment (of 
the Airmont zoning code] was dis
crimtnatory animus toward Orthodox 
and Hasidic Jews." Reciting the 
lengthy record of anti-Orthodox 
statements and actions by the ACA 
and later the Village, the three-judge 
appellate panel drily noted that Judge 

cost per congregant is less ta support a 
sh~ebelthan a shul." 

The c:ourt further noted the apparent avail
abi. "lliitya of a two acre lot in Airmont "within rea
sonoblewalking dislanceofallthesepeoplebut, 
!or various reasons, induding their adlierence 
totwodifferentrabbis, there has been no move
ment in that direction." 

Contrary lo the courl's condescension, hCl'l
ing a place of warship within walking distance 
is no mere "preference" for Orthodox Jews; it 
is an absalu1e prerequisi1e. Worshipping with 
a particular rabbi is also no mere "prefer
ence"; it is a fundamental aspect of religious 
freedom lo be able lo choose the clergyman 
under whose direction one wishes lo WOrship 
and grow spiritually. If Orthodox residenls of 
Airmont"adheretolwodilferentrabbis," such 
adherence is at the core of free exercise val
ues. Finally, the lower economic ci>stof estab
lishin!j .a small home house of warship is not 
merely "a reason for the popularity of 
sh#ebeis"; for lower'income Orthodox Jews, 
wha cannot allord lo support a full-size con
gregation on a seporatetwoocreplot, prohib
iting home houses al worship effectively pre
cludes them from joining the community. 

• • • 
We ore loathe lo make this observCltion, 

but the failure of the court below lo discern 
any anti-Orthodox animus in the Ramapo vil
lage movement, and especially in the circurll· 
stances surrounding the formation of the Vil
lage of Airmont, can perhaps best be under
stOod by reviewing certain aspecis of the de· 
cision below that may betray the courl's own 
attitude loword OrthodoxJews·. 

In its opening section, the decision below 
finds it "necessary'' lo provide "some discus
sion of Judaism, its divisions and practices." 
In so doing,the court recites a number of pur
ported facts that cost Orthodox Jews.,.-in
deed, Orthodox Judaism-in an unfavorable 
light. for example: 

Goettel's "finding that any reputation 
the Village might have had for being 
hostile to Orthodox Jews had been 
created by the plaintiffs themselves 
was inconsistent with a viewing of the 
evidence tn the light most favorable to 
plaintiffs." 

The Village of Airmont has peti
tioned the Court of Appeals for a re
heartng of the case, and is apparently 
prepared to pursue the matter all the 
way to the U.S. Supreme Court. The 
likelihood is, however, that the three
judge panel ruling will stand. If so, 

• '~udaism, like many ancient religions, ap
peors male oriented. Indeed, ii OrlhodOx 
Jewshavechildrenathome,onfridaynight 
'M:ll11en are expected lo be preparing meals 
rather than offending warship service." 

•"During Orthodox services, the men can· 
not see the women, who are kept segre
gated in the bock. One Orthodox wilness 
testified !hot it is improper for an Ortho
dox male lo hear any woman sing other 
than his wile: In a Reform temple, the con· 
gregation is .not gender segregated dnd, 
indeed, both the Rabbi and Cantotcon be 
woinen.11 

• "Orthodox witnesses in this case refer lo 
the .Conservatives and Reform Jews as 
'not obsetvan( and 'as assimilated.'" 

These purported fads hove absalu1ely 
nothing to do with the issues raised in this 
case--'1!Xcepl, ironically, lo the. extent that 
they rellecl .and reinforce negative slerea
lypes about Orlhadox Jews. 

Thecourtfurtherbeliltledthelegifimotearid 
seriousc:oneemsroisedbytheladsofthiscose. 
Mostnotobly, the court pooh-poohed the out
rageous actions of Airmont residents in post
ingthemseMisoutsideRabbiSiemberg'shome 
synagogue lo count the congregotits arriving 
fur prayer services, finding itself unable lo 
chan:.tcterize this gross act of intimidation and 
harassmentasanYthingmore than "no doubt 
annoying lo Rabbi Sfemberg arid his congre
gation'' ...:.W,ile haslening toiidd thot"thev did 
not in anywa; impair the c:onduding ol ser
vices orotherproOOedings by the Rabbi atthe 
Sfembemhome." . . . 

The decision below is thus not only 
wrong as a mailer of law; it is hurtful and 
offensive. like the circumstonc:es surround· 
ing the formation of the Village af Airmont, 
the decision appears lo be infected with a 
lock of sensitivity toward Orthodox Jews 
and their religious needs-<i lack of sensi· 
tivity bordering on outright animus. 
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and if Professor Twerski's analogy 
cited at the outset of this article is a 
fair assessment, we may one day look 
back at Sternberg vs. Fletcher {and] 
the Village of Airmont as the new 
Brown vs. BoardofEdw:xmon 

THE MORAL OF THE STORY 

Vctory in the Airmont case is 
cause for great celebration. 
But it should also be cause for 

careful consideration. The Court of 
Appeals has established the legal 
right of Orthodox Jews to combat 
zoning laws designed to exclude them 
from entrenched neighborhoods. It is 
a powerful light, a powerful tool to be 
used in egregious cases of anti-Ortho
dox bias. 

But powerful tools can sometimes 
prove dangerous. We must learn to 
distinguish between those concerns 
expressed by government officials or 
local townspeople that are motivated 
by anti-Orthodox animus on the one 
hand, and those that are genuine and 
legitimate on the other. We do our
selves no favor when, for example, we 
seek to cut comers on legally man-
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1n I \11'1 C \ e 0 ~'" 1 \ 
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(718)4611-7420 + Outof ..... 1 ... 1>419'HATS 
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lfa groupofOrthodoxJews 
seeking to move into a new 

neighborhood encounters 

resistance because of anti

Orthodox hostility, that 

hostility is directed against 
off Orthodox Jews. 

dated safety precautions and then 
scream "Anti-Semitism" when gov
ernment officials move in to enforce 
the law. Nor, to take another example, 
should we be insensitive to the desire 
of existing suburban communities to 
maintain the essentially rural char
acter of their communities. 

Moreover, although we should be 
prepared to insist on our right to grow 
and expand wherever that right is 
threatened by unaccommodating 
government officials or entrenched 
non-Orthodox communities, we 
must recognize that conciliation is al-

~ 
~ 
~ 
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ways preferable to confrontation. 
Lawsuits certainly have their time 
and place, but quiet, behind-the
scenes negotiations - classic 
shtadlonus - have historically 
proven to be the most effective means 
of promoting the interests of our 
people. Only when "quiet diplomacy" 
fails should Airmont-style litigation 
become a realistic option. 

One final point: If a group of Or
thodox Jews seeking to move into a 
new neighborhood encounters resis
tance because of anti-Orthodox hos
tility, that hostility is directed against 

all Orthodox Jews. We must recog
nize that any attempt to inhibit the 
growth of Orthodoxy, no matter how 
far flung the community, is an attack 
against the entire Torah community. 
The outside world should recognize it 
too. If we are splintered, if the prob
lems encountered by "others" within 
the Orthodox community are not our 
problems, if those with whom we deal 
do not perceive us as a unified whole, 
we all suffer. 

When one part of a body experi
ences growing pains. after all, the en
tire body aches. • 

The bank that 
puts YOUR 
interest first. 

EQUAL HOUSING 

LENDER 
MEMBER 

FDIC 

12 

•Private Banking 
•Business & 

Personal Accounts 
•Deposit Accounts: 

Checking 
NOW 
1Honey ,Market 
Savings 
Certificates of Deposit 

•Credit Products: 
Business Loans 
Letters of Credit 
Foreign Exchange 
Residential Mortgages 
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~ 
1HE BERKSHIRE BANK 

1276 SOTH STREET AT 13TH AVE., BRO()KJ,YN. NY 11219 /TEL. (718) 437·5678 
600 MADISON AVENUE, NY, NY 10022 /TEL (212) 593·9600 

The Service and Thrift Relocation Service 
will reduce your moving cost at least 42% on 
moves within the Continental U.S. For Information 
and a free estimate cal1 Cindy, CORO northAmerican: 

1-800-873-2673 
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VAN UNES/AGt:Nl 

PLEASE HE.:J;l 
Young, disabled Yerushalmi, I 
father of large family, needs 
much financial help. Kindly 
issue tax-deductible check 
to: BIKUR CHOLIM INC., 
and mail to Rabbi Avrohom 
Blumenkrantz, 814 Caffrey Ave., 
Far Rockaway, N.Y. 11691. 

The Yitti Leibel 
~~~~~~~~~~~~-

HELPLINE 
No Problem is Too Big ... 

No Problem is Too Small. .. 
0 Is there some terrible thing happening in 

your family that you are afraid or 
ashamed to tell anyone? 

0 Are you a teenage or young adult having 
proble1ns that are too difficult for you 
to handle?? 

0 Are you single or married and 
experiencing personal or inter-personal 
conflicts?? 

0 Are you confronted with a situation that 
requires you to find an objective listener? 

Some of the Torah community's highly 
skilled therapists are available to talk to you 
on the phone, with total anonymity. 

Monday· Friday (Day) 
Monday· Friday (Eve.) 
Sunday 

8:00AM • 12:00 Noon 
S:OOrM. ll:OOrM 
9:00AM • 12:00 Noon 
9:00PM • ll:OOPM 

ma1 (718) HELP-NOW (43S-7669J 
In Chicago, call l-800-HELP-023 

In New Jersey, call l-908-363-1010 

This month's service of the help line has been dedicated by: 

Mr and Mrs. Erwin Weinberg 
of Riverdale, NY. 

and Dr. and Mrs. Michael Weinberg 
of Dayton, OH. 

L'zecher nishmas "Our Loved Ones" 
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/11,akll ij"u" 7>1'1lam a 'lC,llalit't ! 
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Kiryat Sefer: Only a 25-minute drive from Jerusalem!B 'nei Brak, in the fast-developing 

Modi'in region; excellent job opportunities in the vicinity 
Kiryat Sefer: fa.pert urban planning, ensuring maximum aesthetics, convenience, 

and all necessary services for fine quality of living 
Kiryat Sefer: Two, 3, and 4- bedroom flats, semi-detached garden apartments ... 

and all available at surprisingly affordable prices 

,A '-pt1scnal iJnoU.atlcn 
to meet with Kiryat Sefer Sales Representatives at the 

Park House Hotel, 1206 48th St., Bklyn., on 
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RabbiAvi Shafran 

Reflections on One Response 
to the ''Million Man March'' 

I. NOT TO THE SWIFT THE 
RACE-RELATIONS 

A PRAGMATIC VIEW 

Llt month's gathering of close 
half-a-million black men in 

ashington was a truly im
pressive event-and its agenda, the 
focusing of black men's attention on 
alleviating the problems that plague 
urban America, more impressive still. 

The "Million Man March" was. 
however. unfortunately associated 
with Louis Farrakhan. the black 
separatist leader of the Nation of Is
lam who conceived and organized the 
gathering. not to mention oratorically 
commandeered it for over two hours. 

That Mr. Farrakhan's world-view 

Rabbi Shafran. who serves as the Director of Pub
lic Alfatrs for Agudath Isrctel of Amertca, is a fre
quent con1.rtbutor to these pages. He is also the 
author of Migrant Soul(Targum/Feldheim), a biog
raphy of a miXed-race ger tzed.dek. 
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is a dangerous delusion, that he -
as an avowed admirer of Adolph 
Hitler '\?J"" - represents a clear and 
present threat to the American ideal 
of racial and religious tolerance. and 
that our world would be a consider
ably more pleasant place had he re
mained the Calypso night-club 
singer named "The Charmer" he 
once was. is all inarguable. 

That it was pmdent. though. for a 
Jewish group to publicly voice oppo
sitton to the Washington march be
fore it took place-as the Anti-Defa
mation League did-is. from a Jewish 
perspective. considerably less clear. 

The specter of hundreds of thou
sands of men-of any shade-gathering 
to assert their racial identity at the be
hest of a charismatic demagogue who 
demonizes other races and has called 
Jews "bloodsuckers" and labeled Juda
ism "a gutter religion" was undeniably 
ugly and ominous. The question simply 
became whether and how to respond. 

The ADL's answer was "yes." and 
"with a nearly full-page ad in The New 
York Times." The ad did not blatantly 
address the American black commu
nity, but nevertheless seemed ahned 
squarely at it. Though its text con
ceded that "the vast majortty of par
ticipants in the March will not sub
scribe to the anti-Semitism and rac
ism of the March's leader," the ad 
went on to call the event "the largest ... 
led by an anti-Semite in recentAmert
can history." The Implication was: 
"Blacks, stay away." 

As it happened. the march turned 
out to be a generally peaceful one. The 
only disturbance came when a group 
of Nation oflslam thugs intimidated 
two young Jewish men who had as
serted their right-if not their good 
sense-by shOwing up with placards 
protestlog Farrakhan. 

And indeed-as the ADL ad had 
predicted-the vast majority of those 
attending the march seemed moti-
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vated by a sense of pride and deter
mination independent of Farrakhan. 
though the Nation Of Islam leader 
used the marchers' attendance to 
boost his own political standing and 
credibility. 

To Whom The Ad's Message? 

I nterviews with participants 
yielded a crop of statements like 
that of Dwight Davis, 34. who, 

attending the march with his 14-
year-old son, told a reporter that, 
while Farrakhan "offers a strong 
message of hope,. .. when it's miXed 
with prejudice. the message gets wa
tered !down]." 

Many whites (with many Jews no 
exception), when they think of blacks, 
tend to think of Al Sharpton, Lemrick 
Nelson or Louis Farrakhan. Yet we 
know that for eveiy black hoodlum, 
murderer or demagogue, there are 
many more African-Americans who 
are upstanding, decent. even deeply 
religious people. We might well re
member. too, that the color of their 
skin bonds all blacks, just as we 
Jews' Jewishness bonds our own di
verse Jot. Thus, any insult (real or 
perceived) or public challenge to even 
a limited group of blacks can be per
ceived by many more as an affront to 
the entire group. Can we not, as 
Jews. well relate to that? 

Yet the ADL chose to run its ad, 
twice in the days before the march. It 
was a carefully written. entirely rea
sonable, clearly heartfelt-but. un
fortunately, seriously misguided
message. 

While the venting oflegitimate pain 
and the desire to effect some con
structive result were the impetus for 
the AD L's decision to "go public" with 
its feelings on the march, the ad did 
not. in the end, add anything of sub
stance to the discussion and certainly 
did nothing to stem latent or blatant 
anti.Jewish feeling among blacks; it 
may well have even encouraged it. 

It certainly makes sense to place 
tnfonnation about haters before the 
public. But challenging-whether 
forthrightly or by implication-the 
black citizenry to confront the hate 
and prejudice within its ranks is not 
necessarily the path of wisdom for 
American Jews. Indeed, sadly, 

Farrakhan's approval rating rose ap
preciably among the black citizenry in 
the days after the Washington rally. 
Of course, the same may well have 
happened had Jewish organizations 
kept their silence about their disap
proval of the event. But it is at least 
as arguable that the focusing of atten
tion on the Nation of Islam leader's 
role intensified his association, in 
blacks' minds, with what came to be 
perceived, in the end, as a positive, 
even critical event in the history of 
black America. Not only did the ADL 
ad brush Farrakhan with the warm 
glow of victimhood, it turned his 
separatist dogma. which was essen
tially a black/white issue, into a 
black/Jewish one. 

A Columbia University student 
newspaper column, for one example, 
strongly denounced Jewish criticism 
of the march. The column included 
the sentence: "Lift up the yarmulke 
and what you will find is the blood of 
billions of Africans weighing on their 
heads." The writer's utter ignorance 
of history should not obscure the 
simple fact of his raw anger-an an
ger that was not likely created by the 
highly publicized Jewish opposition 
to the march but was certainly stimu
lated by it. 

Even before the march took place. 
a column by The New York Times col
umnist A. M. Rosenthal insisting that 
the gathering's message of black 
pride and responsibility cannot be 
separated from its messenger's evil 
elicited a strong letter from a success
ful black professional. "People like 
Mr. Rosenthal," he wrote," ... !who] at
tempt to prescribe what is morally 
correct in such simplistic and con
stricting tenns ... help provide part of 
the motivation to march." 

None other than Abraham 
Foxman. ADL's national director, ad
mitted that "people resent being told 
whom to march behind and whom to 
support. I think we have learned that 
it is not productive to tell others what 
to do." He did not, however, express 
regret for running the ad. 

By contrast. The National Jewish 
Community Relations Advisory 
Council (NJCRC), which distanced it
self from theADL ad, issued an inter
nal memo before the march to mem
ber agencies, calling for a measured 
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response. "so as not to allow 
Farrakhan or the media to distort or 
make Jewish reaction an issue." 

Which brings us to yet another, 
more important point. 

For Whom the Mantle 
of Condemner 

W ould it not have been so 
much smarter, so much 
more distinctively digni

fied-not to mention effective-for 
Jewish defense groups to have used 
their leverage to encourage the non
Jewish American leadership to con
demn Farrakhan's connection to the 
march? After ali, the Nation oflslam's 
agenda is to create two nations in 
Amertca-Dne of whites and one of 
blacks. Should not the political and 
academic leadership decry this divi
sive ideology, and then take up the 
anti-Semitic offense, while it's at it? 
Some respected spokesmen have al
ready done so. Senator Bob Dole, for 
example, made no bones about 
Farrakhan's anti-Semitism, calling it 
"written all over" him. President 
Clinton weighed in with the state
ment that "One million men do not 
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make right one man's message of 
malice and division." 

And wouldn't it have been the most 
effective message of all had Jewish 
criticism of Farrakhan's connection 
to the march not eclipsed and ren
dered suspect the criticism of the 
same that came from the responsible 
black leadership? 

There was much of it, though few 
seem to realize it. 

The leaders of the National Asso
cjation for the Advancement of Col
ored People, the National Urban 
League and the National Baptist con
vention all refused to endorse the 
march, citing Farrakhan and the Na
tion of Islam's involvement. As did 
Roy Innis, chairman of the Congress 
of Racial Equality. a black congress
man, and other prominent black fig
ures.1 

In sum, why rush in to do a job 
that can be done so much more effec
tively by others? 

ll. CONTEMPORARY STRATEGY ... 
FROM A TALMUDIC PERSPECTIVE 

Ti
e Talmudic maxim, "A word 

may be worth] a sela.; but si
ence (is worth] two," would 

seem to have pertinence to cases like 
our reaction to the Million Man 
March. And, though it would likely 
stick in many modern American 
Jews' craws, the Talmudic admoni
tion to refrain from attacking an evil 
person if his fortune seems on the as
cendant, is no piece of antiquated ad
vice, but living, vital counsel. The 
Sages of the Talmud, as we know, 
would carefully study the Torah's ac
count of Yaakov's meeting Eisav to 
determine the proper means of inter
acting with the non-Jewish world. We 
Jews today should not take such in
teractions any more lightly. 

The society around us thrives on 
talk-shows and sound-bites, on pro
tests, placards and press coverage. 

1 For example, House Representative John Lewis, a black veteran of civil rights battles in the 1960's. along 
with two black House Republicans, J.C. Watts and Gary A Franks. H. Carl McCall, the New York State 
Comptroller was, accordlng to The New York Tunes. Madam.ant about refusing to attend" the march. Mary 
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Eruvin in Modern 
Metropolitan Areas 
Second Revised, Expanded Edition! 

by Rabbi Yosef Gavriel Bcchhofer 
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and Mara d'Asra, Cong. Sais Tefilla, Chicago. 

A 62 page pa111phfe! iJJ clear English with t/i(lgra111s covering !he following topics: 
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• Renting ,-\rcas f'ro1n the Authorities & Eru\'ei Chatzeiros 

in Multiple Unit Dwellings and Hotels 
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Available for $5.50 plus $1.25 postage from the: HTC Frumi Noble Night Kolle!, 
7135 N. Carpenter, Skokie, JL, 60077 .. For n1ore information please call 312.267.6963. 

That it was prudent, 
though, for Jewish 
groups to publicly voice 
opposition to the 
Washington march 
before it took place-as 
the Anti-Defamation 
League, did-is, from a 
Jewish perspective, 
considerably less clear. 

Once dignified if not downright 
golden, silence has become "wimpy," 
as if the right to hold an opinion car
ries some sacred duty to voice it. As 
thinkingJews, though, we must have 
the courage to be different. 

"Courage" might seem like an odd 
word to use here. If anything, it would 
more likely be associated with speak
ing out, with self-assertion, with "in
your-face" reaction rather than reti
cence. But a truly Jewish-minded 
Jew formulates his definitions not on 
the Western vogue of bustle and bra
vado but on his own timeless tradi
tion. Our mandate, not our macho, is 
what matters; it takes a special kind 
of fortitude to opt for the former over 
the latter. So much of what passes for 
"Jewish activism" these days is not 
only often impolitic but. in truth, the 
"easy way out" of serious dilemmas. 

Jewish Power to the People 

T:ere is, though. a more subtle 
wrong here, and for all its 
ubtlety, a trenchant one. The 

Torah itself bemoans the stance of 
kochi v'otzem yadi-"lt was my 
strength and the power of my hand 

Frances Beny, chairwoman of the U.S. Commis
sion on Civil Rights. said, "Mr. Farrakhan routinely 
expresses the most despicable anti-Semitic, rac
ist. .. attitudes imaginable.~ General Colin L. Powell 
equated Farrakhan with Mark Fuhrman, the L. A 
police officer who. in the celebrated 0. J. Simpson 
trial. was exposed as a virulent racist. 
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that accomplished this victory" 
(Devarim 8, 17)-the notion that we 
are the masters of our fate. In this 
case, the notion that it is our own re
action and our own determination 
that can "cure" the disease of anti
Semitism. 

We Jews must never forget that 
there is only one way to truly effec
tively fight anti-Semitism. That 
plague, after all, has followed us 
throughout history and emerged in 
the most unlikely places, places even 
where Jews themselves are rarities. It 
has, chameleon-like. taken on racial. 
political. conspiratorial and social 
guises. depending upon the time and 
place. It is secreted from Widely differ
ent points on the political spectrum, 
follows no logic at all, and has proven 
utterly resistant to all the varied, 
hopeful efforts to eradicate it. An in
herent part of the gofus we suffer. it 
is clearly predicted by the Torah itself. 
which goes on to explain that only our 
own intensification of dedication to 
our mission as Jews can keep the ug
liness at bay. 

It is a pleasant, hopeful thought, 
the idea that our own political, rhe
torical or even educational efforts can 
actually cure anti-Semitism or any 
other societal malady. but it is. in the 
end, an entirely unJewish one. 
Hishtadlus--a reasonable degree of 
effort-is certainly in order. But when 
it comes to decidingjust what consti
tutes a proper hishtadlus, we need 
the guidance of our Torah-leaders. 
Things are simply not always as they 
first feel. 

It certainly makes sense 
to place information 
about haters before the 
public. But 
challenging-whether 
forthrightly or by 
implication-the black 
citizenry to confront the 
hate and prejudice 
within its ranks, is not 
necessarily the path of 
wisdom for American 
Jews. 

It has become fashionable these 
days to quote Edmund Burke's 
noble sentiment. "The only thing 
necessary for the triumph of evil is 
for good men to do nothing." Some
times, though, what good men must 
do is not what rash ones might as
sume is right. 

Only our ancient and authenfic 
tradition can safely guide us 
through the challenges and around 
the pitfalls of our golus. That 
golus's present incarnation may lull 
us into a sense of essential security 

Not ju!?t.a cheese, 
a trad1t1on... -:·· 
Haolam, the most trusted name in Cholov Yisroel Kosher Cheese. A 
reputation earned through 25 years of scrupulous devotion to quality 
and kashruth. With 12 delicious varieties. Haolam, a tradition you'll 
enjoy keeping. 

AU tmolam CJieex products are made in the U.S.A. 
under the strict rabbinical supe1Vision of: 

rite Ratlllinate of KIW Adltth k&lla"'n 
WUhfw_._. ttelallts, ffY 

Cholov Yisroel 

THURM BROS. Haola m WORLD CHEESE CO. INC. 
BROOKLYN. NY l 1232 • 
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and cultivate within us a conviction 
that we Wield true power-which we 
do not. 

At least not the illusory power born 
of swift, strong public statements. We 
do, though, possess a deeper. stron
ger power-a truly JeWish one: it de
rives from our embrace of our holy 
mission as Jews. 

By Wielding that power, by inten
sifying our study of Torah and the 
holiness of our lives. by opposing 
the counterfeiting of our tradition 
while strengthening our love of our 
fellow Jews, we can merit the ulti
mate protection-that of our Ulti
mate Protector. We can thereby 
merit the thwarting of our numer
ous enemies, and the prevention of 
their spreading of their lies and ha
tred to others. 

And, most importantly, we can 
thereby merit the greatest of bless
ings, the final cessation of our gofus 
itself. • 

CBEVRA OSER CBESEI> 
OF AGUl>ATHISRAEL 

BURIAlPLOTS IN 
ERETZYISROEL 

Interment ill a Shomer Shabbos Beis 
Olam near.B.eis Sbemesh · 
Pleas~phone ot write to: 

Chma Oseh Chesed of Ag11dathlsrael 
84 William Street, New York, NY 10038 

(212) 797-9.000 
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Employing the Torah 
Command of Tochacha 
as a Model For Kiruv 

TECHNOLOGICAL WONDERS VS. 
PERSONAL CONTACT 

C ommunication is a major 
industry. Politicians, sales
personnel, advertising profes

sionals among others attempt to ma
nipulate their audiences by effective 
methods of communication. The 
technology available to communicate 
value systems and all forms of infor
mation-even falsehood-may make 
the Torah communicator envious. 

But are Torah values and informa
tion just another type of communica
tion? Is technology meant to be our 
front-line system? There certainly are 
many advantages in properly pro
duced books, Torah tapes, films. 
posters. computer programs. and so 
on. But when it comes to the crunch, 
the ultimate success comes from To
rah Shebe'al Peh-Oral Transmis
sion. After all. Hashem did consign 
the vast majority of information He 
gave us to a be' al peh transmission 
process. Recording the information in 
writing was a subsequent accommo
dation, as an Eis la'asos action. 

The value found in personal, ver
bal communication of Torah just can
not to be found in any canned or 
printed wonder. Transmission of the 

Rabbi Hassan, formerly chaplain to the Jewish 
students of the University of Witwaterspand and 
the Universities of Manchester. currently is the 
program director of Project SEED Europe-an 
adult outreach program. His article, "'Ibe Use of 
Midrash in Adult Educatlon.M was featured in JO. 
May'93. 
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Mesorahdepends on the source-the 
father and the mother. the Rav and 
the Rebbe, the Morah and the 
Rebbetzin. 

Millions of our fellow-Jews waiting 
out there for our communication 
need contact with personal commu
nicators. Technology may serve as a 

bigger, it may supply some types of 
follow-up, but the central, pivotal role 
is reserved for the living human be
ing who is a suitable role model and 
a conduit for the living word of the 
Ribbono Shel Olam 

Our key to the Torah's methodol
ogy of communication in an outreach 
setting will be the mitzva of 
Hochei'ach toche'ach. as explained by 
Chazal {the Rabbis of the Talmud). It 
is this mitzva of Tochacha, and not 
the mitzva of Talmud Torah, that 
should be seen as our mandate for 
outreach. 

{While we are dealing specifically 
with adult outreach communication, 
many of the principles will also be of 
great use in other contexts, such as 

Abraham Hassan 

the education of children. Moreover, 
no halachic inferences should be 
taken from this discussion. Halachic 
decisions need a different approach 
and much more information than in
cluded in this article.) 

TAKING OUR CUES FROM 
THE TEXT 

L et us begin with the words of 
the pasuk: Hochei'ach 
toche'aches amisecha{Vayikra 

19,17). Rashi (Bereishis 24,14 
&44)tells us that this word, 
hochacha, always means birur 
davar-darification {not rebuke, as it 
is often translated). That is precisely 
the first stage in Torah communica
tion. I am out to clarifi.J a concept or 
situatinn to myfeUow. There is a great 
difference in my attitude when I set 
out to clarify an issue, as opposed to 
rebuking someone! 

Rabbi Shamshon Raphael Hirsch, 
on this pasuk. differentiates between 
hochachafollowedbyaLamed{mean
ing "toward'1 and hochacha followed 
by" es." When the verb is followed by a 
Lamed. it means making one aware of 
something. When it is followed by"es," 
it is interactive, making someone 
aware of his {or her) true self. And in 
most cases. he says, it means making 
a person aware of something unpleas
ant. Now, few people enjoy being made 
aware of their shortcomings. Yet the 
Torah gave us a mitzva of communi
cating information that by its nature 
could be distressing or unpleasant. 

Yes, that is the mitzva. Communi
cate information which, by its very 
nature, is likely to provoke your lis
tener to raise his back, and do it in 
such a way that your listener will find 
that you have actually clartfied some-
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thing to him or to her. and will be able 
to accept it. This says a lot for the 
method of communication needed. a 
method which we are applying to out
reach communication. If we mis
handle the communication process. 
it is not very likely to clarify anything. 
It will simply produce a natural 
counter-reaction and the matter will 
be very much less than clear to the 
listener. (Call it cognitive dissonance, 
not Tochacha_) 

T:e pasuk goes on to say that 
larification is directed at 

amisecha Ghazal (Bava Metzia 
59a) define this as am she'itecha. 
someone who is "with" you. As Rav 
Hirsch explains it. "Use of this term im
poses the duty of avoiding the slightest 
trace of assumption of superiority. It 
implies that the person we are address
ing must be made to feel that we value 
him as an absolute equal, and that he 
has thesamerighttotreatusin a simi
lar way. The duty that impels us to ap
proach him with acceptance applies 
equally to his attitude towards us." 

Our method of communication, 
then, is to clarify with a feeling of 
equality, not with a feeling of superi
ority. After all. people do not like to be 
patronized. 

Mother factor in the communi
cation process can be inferred 

om the opening words of the 
pasuk preceding the mitzva of clarifi
cation: "Lo sisna-Do not hate your 
brother in your heart." 

Claiification must be an extension 
of a "no-hate" situation. If we feel any 
dislike for the person we are trying to 
reach, the desired message is just not 
going to get across. If the listener even 
thinks that there is some dislike, he is 
not going to be receptive. Tus paranoia 
is more common that we realize. Many, 
many secular Jews believe that reli
gious Jews hate them. Says the O:Jhar 
(Parshas KedoshiniJ on this point 'Tus 
mitzvatells us to be moche'achthe per
son who has sinned and demonstrate 
to him ahava rabba (tremendous Jove) 
so as to guarantee that the moche'ach 
will not be punished (by Heaven). So it 
is with G-d. The one whom He loves, He 
is 'moche' ach.' Humans should learn 
from His ways." 

Outreach communication must 

not just come from someone who sees 
himself as an equal. It must also 
come from someone who feels and 
manifests love, totally free of any im
plications of rejection. 

Someone who genulnely feels con
cern for another and is prompted by 
that concern to better the other 
person's status will convey a sincere, 
warm, acceptable message. 

In other words, not only must the 
Moche'ach be free of every vestige of 
hatred, he must feel love toward his 
subject, and demonstrate it as well. 

T:e pasuk continues, "Lo sisa 
alav cheit." That is, do not be 
guilty of a shortcoming. in the 

process. Say Chazal, "Do not embar
rass him in the process" (Arachin l 6b). 
Rashi adds that the communication 
must be "bederech kavod," with re
spect and sensitiVity for his feelings. 

Self-dignity is very precious to ev
eryone of us. Destroying a person's 
feelings of self-worth is compared to 
killing him (Bava Metzia 58b). Un
doubtedly. in a ki:ruv situation, re
spect for the self-worth of the listener 
is an essential ingredient. 

i'he Jewish methodology of com
munication is beginning to take 
shape-daunting shape, perhaps, 
but shape nonetheless. 

T he Gemora in Arachin cited 
above tells us that whoever: 
wishes to be moche'ach an-

The Jewish Observer, November 1995 

Millions of our fellow
Jews waiting out there 
for our communication 
need contact with 
personal 
communicators. 

other should first set his own house 
in order: "Adorn yourself before you 
attempt to adorn your fellow." 

For our purpose, this Gemora 
bears two explanations. First of all. 
the obVious one: The communicator 
must be someone who attempts to 
behave correctly and improve his own 
ways. In the Gemora's terminology, 
he must not risk being told to "remove 
the beam from between his eyes" 
when he instructs his fellow to "re
move the splinter from between his 
teeth." Whoever tries to tell others 
that their behaVior could bear im
provementimmediately comes under 
scrutiny. And lightly so. "What light 
.do you have to tell me what to do if 
you do not attempt to improve your
self?" (Lack of equality-remember.>) 
Witness the times in a kiruvsituation 
when various types of misbehaVior of 
Orthodox Jews, such as alleged 
stone-throwing, are used as a 
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counter-arguments. The communi
cator and his community must be 
role models. Setting a positive ex
ample is the beginning of positive, 
Tochachaand, perforce, of communi
cation .... Correct preparation, as we 
are outlining it, minimizes the risks 
offailure. 

To communicate effectively we 
must straighten ourselves out first
to be a correct role model. to be pre
pared to accept criticism directed to
wards us, and to prepare ourselves to 
be the communicator that the Torah 
expects a Moche'ach to be. 

As Rav Moshe Jbn Ezra put it: 
"Devarim hayotze'im min ha'leiv 
nichnasim el ha'leiv." Words that 
emanate from a sincere heart reach 
another heart." 

"Hochei' ach toche'ach''-the repeti
tion, we are told by Chazal--<xmveys 
the obligation to persevere, ... "even 
one hundred times," if necessary 
(BavaMetzia3la). Tilisobviouslycalls 
for large resources of patience. 

One may be trying to communicate 
an idea to a particular individual for 
yearsandseenoresults. Yet this is not 
an excuse to give up. If effective com-

YOUR HOME 
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munication takes a long time, we are 
required to devote a long time to the 
endeavor. There are times when lim
ited resources must be rationed, and 
as a result should be directed to those 
areas that show most promise; but the 
basic principle still remains true: Have 
patience and perseverance. 

R abbeinu HaKadosh tells us 
(Tamid 28) that when there 
are Tochachos in the world, 

nachas ruach (a pleasant spirit) pre
vails. It would appear reasonable to 
deduce that outreach communica
tion must be presented in a pleasant 
marmer, if it is to be received accord
ingly. Even in the conventional learn
ing situation we are told "Lo 
hakapdan melamed" -the person 
"who jumps down the other's throat" 
cannot teach. Because under such 
circumstances, which student wlll 
absorb the lesson? 

Rabbi Shmuel bar Nachmani, 
whose insights are found through
out Shas and Midrash, tells us in the 
name of Rabbi Yonasan that whoever 
gives Tochacha to his fellow lesheim 
Shamayim--motivated totally for the 
sake of Heaven-will merit a portion 
with Hashem In addltion, a chut shel 
chessed, a "thread of lovingkind
ness," descends upon him. Should 
the Moche'ach succeed in perform
ing this mitzva leshem Shamayim. 
he will surely become a more pleas
ant person. 

Purity of motive, then, goes very far 
in enhancing the effectiveness of the 
Torah communicator. 

final note in our discussion of 
ochacha: When Avraham 
vinu was moche'ach 

Avimelech(Ben?ishis21,25) about the 
misappropriation of his wells, the in
cident concludes with the convening 
of a covenant between the two of 
them. From here the Sifrei (beginning 
of Devarim) deduces that Tochacha, 
when performed correctly, results in 
shalom peace. 

By the same token, Torah commu
nication should be carried out as a 
peace-producing exercise, not in a 
manner that would result in 
machlokes and hostility. 

Aharon HaKohein is the paradigm 
of the lover and pursuer of peace. He 
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would go out of his way to reconcile 
disagreeing parties. He is also the 
prime example ofonewho brings oth
ers to improve by befriending them. 
His new friends were consequently 
embarrassed to do wrong, for how 
could they face Aharon if they did not 
behave properly? (PirkeiAvos 1,12). 

I n sum, a methodology of Torah 
communication based on 
Tochachainvolves clarifying an is

sue, fully realizing that the exchange 
may prove to be unpleasant and likely 
to meet a bani er. We do it with a sense 
of equality with the person receiving 
the message, without implying any 
feelings of superiority. We make sure 
that we harbor no feelings of dislike, 
and we demonstrate love, care and 
concern. All this is done with sensi
tivity for the person's dignity so as to 
make certain that we do not embar
rass him. We prepare ourselves hon
estly and properly, making sure that 
we are not hypocrites and that no ac
cusing finger can be pointed at us. We 
act with patience and perseverance, 
pleasantly, and leshem Shamaytm 
(not in order to hang another scalp on 
our belt). And we act in a non-hostile, 
non-aggressive way, which will bind 
both parties together in shalom This 
is the active part of the methodology. 

The picture, however, would be in
complete without a passive ingredient. 

Silence. 
Kesheim shemitzva lomar davar 

hanishma, kach mitzva shelo lomar 
davar she'eino nishma; ve'yesh 
omerim, chova(Yevamos65b). 

"As it is a miizva to say that which 
can be accepted, so is it a miizva not 
to say that which cannot be accepted; 
some say it is a duty." 

Silence is a vital part of the Jewish 
method of communication. One has 
to know what not to say, and when .... 

We must recognize that the listener 
cannot take too much in one dose, and 
cannot absorb too much too quickly. 
(Nor. for that matter, can we.) Even in 
plain transmission of information, G-d 
gave MosheRabbeinu time to digest one 
piece of information before delivering 
another one to him. But here it goes 
further. We have to evaluate the listener 
and determine which point (usually 
singular) the listener can cope with, 
and how to present it. And we have to 

The value found in 
personal, verbal 
communication of Torah 
just cannot to be found in 
any canned or printed 
wonder. Transmission of 
the Mesorah depends on 
the source-the father 
and the mother, the Rav 
and the Rebbe, the Morah 
and the Rebbetzin. 

determine which points (usually very 
plural) the listener cannot cope with. 
Those points demand our SILENCE. It 
is not just a good thing to do. "Some say 
silence is a duty; others say it is an ob
ligation." Supplying the listener with 
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information that he cannot absorb is 
unfair to him and bad communication 
policy. Instead of making things clear 
and promoting peace, one risks creat
ing a backlash, making the anticipated 
teshuva process much more difficult. 

Instead of telling everything at 
once, one should aim to foster the 
right environment, and encourage a 
questioning mood; then Wait until the 
listener asks. He then may be ready 
for the answer. It was not for naught 
that Chazal design the Pesach Seder 
to start with questions. It is not al
ways a milzva to speak out. 

We adhere to halacha in general 
because it represents the will of the 
Ribbono shel Olam, irrespective of 
whether we appreciate its rationale or 
not. But even a partial examination of 
these particular halachos of 
Tochacha reveals educational tech
niques that can enhance our capac
ity to communicate effectively. 

Thus armed. our ability to com
municate the Jewish way of life and 
thought to others should certainly be 
improved, be'ezrasHashem • 

Judaism - such a huge subject to 
understand! 

Is there any syste1n that can help 
explain how the whole structure works? Is 
there any thread that winds its way 
through its ti1neless labyrinth of 
conunand-rnents, rituals and concepts? 

SELF BEYOND SELF presents a 
succinct and practical threefold key that 
organizes and clarifies n1any of Judaisin's 
1najor principles and traditions: the three 
signs of a Jew, the three vital 
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A Review Article 
The Nineteen Letters, by Rabbi 
Samson Raphael Hirsch newly trans
lated, with a comprehensive com
mentary by Rabbi Joseph Elias 
(Feldheim, 1995, $24.95) 

N o Jewish thinker of the pre
ceding century speaks with 
such astonishing contem

poraneity as Rabbi Samson Raphael 
Hirsch. More than a hundred years 
after his death. new translations of 
his voluminous writings continue to 
appear on a regular basis. and a ma
jor biography in English is soon to be 
published.' On any issue to which he 
set his pen-Reform, the Science of 
Judaism, the precursor of today's 
Conservative movement, attacks on 
shechita. the attitude of Orthodoxy 
towards institutionalized heresy (the 
Austritt principle), the place of secu
lar knowledge in a Torah hashkqfa
his continues to be not just the first 
word but the last. 

Does his description of the Reform 
Jews of his time not read like it was 
penned today? 

The prophet of the new gospel ap
peared in their midst with the slogan, 
"Religion Allied to Progress." ... With 

Yonason Rosenblum, who lives in Jerusalem, is a 
regular contributor to JO. He is the author and 
translator of many works. including most recently 
They c.aHed Him Mike, published by Art:Scroll. 

Yonason Rosenblum 

Letters For 
Our Times 
Froman 

Earlier Century 
this one magic device he made 
hrellgion appear as godliness, apos
tasy as prleatllneas, sin as merit, fri
volity as virtue, weakneas as strength, 
shallowness as deep thought. With 
this one magic device he vaporized 
the ancient, world-shaping spirit of 
the Torah into such a volatile drop of 
aromatic essence that there was no 
longer any need to be ashamed to 
carry the spirit of thst religion as a 
delicate perfume in a dainty flask 
small enough to fit into one's vest 
pocket. out of the massive, ancient, 
rock-likeTabletsoftheLawhecuved 
miniatures so tiny thst people hap
pily placed them as ornaments on 
their most exquisite dressing tables ... 
And he did this so skillfu11y thst the 
ancient. unbending Word of G-d. 
which until thst time had been so in
fiexible, had thwarted so many de
sires and demanded so many sacri
fices. was turned into a heavenly 
manna. reflecting everyone's own 
wishes, echoing their own notions, 
hallowing their own ambitions (Col· 
lected WritinysVoL VI, p. 109). 

In 1836. a still unknown twenty
seven-year-old provincial rabbi pub
lished anonymously The Nineteen 
Letters of Ben Uziel That slender vol
ume burst with an almost unprec
edented explosion on the intellectual 
scene of German Jewry. It consti-

i Rabbi Samson Raphael Htrsck Architect of Torah 
Judaismfor the Modem World, by Rabbi Eliyahu 
Meir Klugman (editor of ShemeshMwpeh, a collec
tion of Rabbi Hirsch's teshuvos and letters). Many 
of the facts in this review are drawn from this up
coming work. 

tuted, in effect, the first salvo of re
turn fire from the Orthodox camp, 
which had until then been in head
long retreat before the increasingly 
ascendant Reform movement. Writ
ten in elegant high German, rather 
than the traditional Judaeo-German 
used in those days, by one able "to 
appreciate the beauties of Virgil, 
Tasso, and Shakespeare and to 
fathom the logical edifices of Leibnitz 
or Kant."2 The Nineteen Letters was 
the first work written from a Torah
true standpoint to confront the chal
lenge of the modern age. 

TALKING TO THE YOUTH 

~
bi Hirsch addressed himself 

o German Jewish youth for 
horn Reform had succeeded 

2 Letter 1. The first letter was the only one of the 
nineteen letters wrttten by B1nyamin, an increas
ingly alienated young Jew, to his boyhood friend, a 
young rabbi named Naftali. Binyamin sets forth 
clearly in the first letter attitudes widespread 
among the German youth of the day: 

"By its laws that ensure our isolation in life, lthe 
Torah! arouses, at the very least. suspicion and 
hostile distrust. By bending our spirit to the point 
of humble submissiveness, Jt inVites contempt. It 
blocks the pursuit of the creative arts: through its 
dogmas it bars the way to free thought and specu
lation. By imposing a life of isolation, it indeed re
moves every incentive for exertion in science and 
art. Therefore. they do not Oourtsh among us. tt 

The following eighteen letters constitute Naftali's 
(i.e., Rabbi Hirsch's) response to the questions 
posed by Binyamin concerning the continued vi
ability of traditional observance in the modern age. 
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in defining the issue as a choice be
tween blind obedience to a tradition 
that had no meaning and which re
quired cutting oneself off entirely 
from the increasingly open gentile so
ciety, on the one hand, and Reform 
on the other. His master-stroke was 
to deny that the choices posed by pro
ponents of Reform were the only two 
available. Not only would he show in 
Horeb, for which 1he Nineteen Letters 
was but a trial balloon.' the depth of 

meaning to be found in every detail of 
the mitzvos, but he made clear in 1he 
Nineteen Letters that he viewed posi
tively the end of the baniers that had 
for centuries so constricted Jewish 
economic and political life. 

Though he recognized clearly the 
dangers of emancipation and repeat
edly stressed that participation in the 
larger society could never justify the 
slightest deviation from one's duties 
as a Jew, Rabbi Hirsch nevertheless 

31;hough The Nineteen Letters was published first. Rabbi Hirsch had actually completed the much longer 
and more ambitious Horeb prtor to the wrtting of The Nineteen Letters. Unable to find a Jewish publisher 
for Horeb, he turned to a gentile publisher who advised him to first write a shorte-r book to see if there was 
an audience for his ideas. The Nineteen Letters was the result. 
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From: Torah Communications Network 
Re: A custom tailored Mishnayos enrichment program. 

Everyone knows the importance of 
Mishnayos, but it is usually sidetracked in the 
overburdened Yeshiva curriculum and the 
constant shortage of time. Now, thanks to 
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saw emancipation as allowing for a 
fuller Jewish life and a more fully 
comprehended Judaism. 

Rabbi Hirsch had the greatest ad
miration for the spiritual triumph rep
resented by centurtes of ghetto exist
ence: 'Tue entire history of... galus 
constitutes one gigantic altar on 
which ... [the Jewish people) sacrificed 
everything that men desire and love for 
the sake of acknowledging G-d and 
His Laws" (Letter 9). Nevertheless, he 
was convinced that centuries of op
pression had grossly distorted both 
Jewish life and learning. In his view, 
expressed repeatedly throughout 1he 
Nineteen Letters, the accumulated 
burdens of the centuries had allowed 
for the rescue of only the outward 
forms of 'ille Law, but not its spirit: 

The frorah's) laws so full of vital
ity bad come to be ruled by a spirit of 
lifelessness, which turned them into 
mummies .... fr)he fear of being led 
astray by intellectual inquiries had 
frightened off. any such efforts just as 
birds of prey are chased away from a 
dearly beloved corpse .... [T)he centu
ries of oppression and misery had of
fered no opportunity for an active life 
but merely for passive endurance. 
and bad thus called for an attitude of 
resigned sufJering (Letter 9). 

Besides stunting Ylsroel's spiri
tual development. oppression had 
caused some Jews "for the sake of 
self·preservation. to enter upon 
paths which men filled with the 
spirit of Judaism would have 
shunned" (Letter 16). 
The narrow constraints of Jewish 

life had, in Rabbi Hirsch's opinion, 
robbed Jewish learning of its in
tended vitality, through actual appli
cation to life situations. "'The goal of 
study," he lamented, "has not been 
practical life, to understand the world 
and our duty in it. Scholarship has 
become an end in itself, rather than 
means toward an end" (Letter I 5). 
Elsewhere he complained that the re
moval of the Talmud from the sphere 
of practical life had caused intellect, 
in its desire for activity, to go astray 
and thereby led to an excessive pre
occupation with "dialectical subtle
ties" (Letter 18). 

By readmitting Jews to the society 
of man, emancipation offered the op
portunity for the Jew to play his 
unique role in realizing the goal of all 
human striving: "To reestablish 
peace and harmony on earth ... and to 
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The Nineteen Letters, 
despite its brevity, 
adumbrated to a 
remarkable degree all of 
Rabbi Hirsch's 
subsequent writings. It 
was if the young rabbi 
saw everything at once 
in a flash of blazing 
clarity and spent the rest 
of his long life fleshing 
out the details. 

brtng the gloiy of G-d back to earth
that is what is proclaimed on every 
page of the Word of G-d as the result 
and aim of the Torah" (Commentruy 
to Bereishis 3:8). An open society al
lowed for the fulfillment of "our goal
that eveiy Jew and Jewess, through 
the example they provide in their own 
lives, should become priests of G-d 
and of genuine humanity'" (Letter 9). 

TESTIMONY TO THE LETTERS" 
ENDURING VITALITY 

abbi Hirsch's confident and 
ptimistic stance toward the 
ecular world, coupled with 

the yiras Shamayirn that permeates 
everything he wrote and his unparal
leled demonstration of the profundity 
of the mitzvos, proved an elixir of ir
resistible power. It is no exaggeration 
to say that 'The Nineteen Letters and 
Horeb arrested in mid-flight thou
sands who had all but turned their 
back on traditional Judaism. Writing 
fifty years after the first appearance 
of 'The Nineteen Letters, Rabbi Shlomo 
Zalman Spitzer, rabbi of the famous 
Shtff-Shul in Vienna and brother-in
law of the Ksav Sofer, captured the 
impact of the work: "Anybody who 
reads TI1e Nineteen Letters will find 
that until now he did not know Juda
ism as he knows it now, and literally 
becomes like a new being." 

Nor was that impact limited to 
Rabbi Hirsch"s day or to Germany. 
When Rabbi Yisroel Salanter sought 
works to be translated into Russian 
with which to battle the Haskalah 
movement in Russia, his first choice 
was The Nineteen Letters. Rabbi 
Hirsch's writings were the foundation 
upon which Sarah Schenirer built the 
Bais Yaakov movement and on which 
Reb Shraga Feivel Mendlowitz raised 
the first generation of American-born 
yeshiva students. The ideology of the 
early Agudah movement in this coun
try was almost exclusively provided 
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by those raised under the Hirschian 
banner in Germany. 

teachings, thus protecting him from 
clistortions from both the Right and 
the Left on the religious spectrum; (2) 
to place The Nineteen Letters in rela
tion to the rest of the vast Hirsch cor
pus and within the larger context of 
Jewish thought in general; and (3) to 
cliscuss Rabbi Hirsch's continued rel
evance today. Each of these tasks he 
clischarges admirably. 

CONTRIBUTIONS OF 
THE NEW EDITION 

T he recent publication by 
Feldheim Publishers of a com
pletely new translation of The 

Nineteen Letters, with an extensive 
commentary by Rabbi Joseph Elias, is 
yet another testimony to the enduring 
vitality of the work. In his commentary 
Rabbi Elias sets himself several cliffi
cult tasks: (1) to define Rabbi Hirsch's 

There may be one or two instances 
in which Rabbi Elias plunges the 
reader into the arcane world of Hirsch 
scholarship with insufficient back
ground as to the matter under ells-
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cussion, but in general his treatment 
of the vast body of writing on Rabbi 
Htrsch, in German, Hebrew, and En
glish, performs a valuable service. 
Thus he convincingly demolishes the 
claim of Professor Emanuel Rackman 
that Rabbi Hirsch was a forerunner 
of today's Modern Orthodoxy, on the 
one hand, and Professor Noah 
Rosenblum's portrayal of him as a 
narrow-minded, not-very-learned 
witch-hunter, on the other. 

The Nineteen Letters, despite its 
brevity, adumbrated to a remarkable 
degree all of Rabbi Hirsch's subse
quent writings. It was if the young 
rabbi saw everything at once in a 
flash of blazing clarity and spent the 
rest of his long life fleshing out the 
details. With his breathtaking com
mand of Rabbi Hirsch's work, Rabbi 
Elias is able to demonstrate clearly 
how The Nineteen Letters was Rabbi 
Hirsch's outline of his lifetime work. 

Of even greater interest is Rabbi 
Elias's treatment of Rabbi Hirsch as a 
strikingly original thinker, albeit with 
many important antecedents. Rabbi 
Hirsch himself was aware of his origi
nality. In Letter Nineteen, he explains 
the larger work he hopes to soon com
plete: "Havingscaledasummitbymy
self andgained newvistas, l would like 
to summon companions: I would like 
to descend and, together with them, 
retrace the road from the beginning." 

In a number of fascinating essays, 
Rabbi Elias contrasts Rabbi Hirsch's 
views with other major Torah think
ers and deftly unravels some of the 
influences on him. One looking for a 
basic text on Torah philosophy could 
hardly improve on his commentary. 
Using Rabbi Hirsch's views as a tak
ing-off point, Rabbi Elias explores 
many of the major issues in Jewish 
thought. The reader will feel like a 
student sitting in the class of a mas
ter teacher. 

Of particular interest is the lengthy 
treatment of the contrasting views of 
Rabbi Hirsch and Rabbi Chaim of 
Volozhin, the founder of the modern 
yeshiva movement, over the defini
tions of Torah lishma. For Rabbi 
Htrsch, the term signified learning for 
the purpose of putting Torah into 
practice, and for Rabbi Chaim of 
Volozhin, as expressed in Nefesh 
HaChaim, learning "for the sake of 
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What we have witnessed 
in most of the Western 
Orthodox world is the 
acceptance, grudging or 
otherwise, of much of the 
Hirschian educational 
program, but completely 
detached from his 
Weftanschauung. 

the Torah itself, i.e., for the sake of the 
words of the Torah, to know and un
derstand it." Rabbi Elias traces these 
conflicting views back to the Reishis 
Chachma (preceded by the Sefer 
Chassidim) and the Rosh. respec
tively. Other subtle essays contrast 
Rabbi Hirsch's and the Rambam's 
widely divergent approaches to 
ta'amei hamitzvos and compare 
Rabbi Hirsch's unique system for 
classifying the mitzvos with those of 
other Jewish thinkers. Finally, Rabbi 
Elias offers a balanced treatment of 
what at first glance is Rabbi Hirsch's 
astonishingly bold attack on the 
Rambam for the philosophical ap
proach the latter introduced in Moreh 
NevuchirrL Rabbi Elias demonstrates 
that Rabbi Hirsch was drawing on the 
much earlier criticisms of the 
Rambam by the Chassid Yavetz. 

THE RELEVANCE OF TORAH lM 
DERECHERETZ 

ne contemporary reader will 
nd of particular relevance 

Rabbi Elias's discussion of To
rah Im Derech Eretz. The term itself 
does not appear in The Nineteen Let
ters, but one of its classic formula
tions finds its first expression in Let
ter 17: "the realization of the eternal 
ideal within the setting of our particu
lar age and through the use of the 
specific circumstances that it pro
vides." Rabbi Elias convincingly ar
gues that Torah Im Derech Eretz was 
certainly not a hora'as sha'ah as far 

as Rabbi Hirsch himself was con
cerned, but rather an integral part of 
his entire philosophical edifice. Dem-

onstrating the Torah's ability to guide 
every aspect of life was, for Rabbi 
Hirsch, the Jew's role in history. His 
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philosophy of Torah Im Derech Eretz 
was, then, in the words of Rabbi 
Yechiel Yaakov Weinberg, the natural 
outgrowth "of his firm belief in the 
power of the Torah to master and 

transform all the aspects of our world 
and from his attribution to K!al 
YISroel of a unique historic and pro
phetic role in the world." 

Rabbi Elias usefully distinguishes 

Considering a move 
toMOIVSEY? 

for careful attention to your 
individual needs, call us today! 

(914) 354-8445 

r••••••••••••••••• 
I !n:nl nJnlJ 718 377.0222 

1 Just Imagine. 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

28 

he Most Amazing Summer of your Life. 
Fantastic Camping & Touring of '1N11P• Y"IN 
in a Warm 'Haimishe' Secure Atmosphere! 

Just ask these 9th - 12th Grade :Jj1J17 n7:J Girls! 
A'IRET IEIT YMA'OVI IMIS YAAA'OV ASllOOP /IMS YMA'OV IALTIMOllf 
IMS YMA'OV IORO MJll(! l.Y. LOS A#llELES I IMS YAAA'OV MO#RY 
l.Y. MO#'lllf.tL I IMIS Y.tilA'OV U.ll. HIRSCH I l.Y. mt#fl VilLLEY 

1.Y. TORO#TO I lillS Yil.tA'OV YE1/USHi1LoilYIM I IOIOV MOS ZIO# 
~HO# 1.Y. I PROSP81 PARK MOS LEAH I TOMoilR PEVORoilH I Y.0.1. 

n1·~~ 

We are pleased to announce the opening of 

Bais Yaakov of Passaic, NJ 
High School for Girls 

September '96, i7"~N, 

under the guidance and leadership of 
REBETZIN BAILA STERN, 1'lmll>. 

The school will provide an intensive program of WTIV '"!'Ir.I? and secular 
studies geared to helping each student reach her potential as an individual 

and as a member of~ ??::> 
.N:lti 'mi'l!I' rni >lb 

For further information, please call 201-778-0689, 
Rabbi Heshie Hirth +h:i 'r.iro 

between Torah Im Derech Eretz as a 
Torah Weltar1Schauung and as an 
educational program, and suggests 
that some of the principles upon 
which Rabbi Hirsch based his 
We!tanschauung are more widely ac
cepted than is the Hirschian educa
tional ideal. 4 In a certain sense this 
is true. But it might be said with 
equal justice that what we have wit
nessed in most of the Western Ortho
dox world is the acceptance, grudg
ing or otherwise, of much of the 
Hirschian educational program, but 
completely detached from his 
Weltanschauung. 

Thus, outside of Eretz Yisroe! and 
certain Chassidic circles, most 
yeshivos do proVide a secular edu
cation through the high school 
years, as was the case in Frankfurt. 
At the same time, there is little em
phasis on the Jew's role in tikkun 
haolam. In one sense, this is ineVi
table. From the Dreyfus affair to the 
Holocaust, the Enlightenment has 
not justified the hopes that Rabbi 
Hirsch held out for it. No one today 
could survey secular culture and 
believe that it reflects the gradual 
flowering of important Jewish ide
als, as Rabbi Hirsch did in his time 
(see Letter 18, p. 275). At the same 
time, much has been lost by Virtue 
of the loss of our sense of connec
tion to the broader society, in par
ticular a lack of sufficient sensitiv
ity to kiddush Hashem and chil!u! 
Hashem It was this latter point that 
Rabbi Shimon Schwab ':>"YT never 
tired of stressing. 

Tie world of Rabbi Hirsch re
mains our world today: a world 
without the protective insular

ity of the ghetto, a world in which ev
ery Jew simultaneously lives in a 
broader gentile society. Rabbi Elias 
has proVided a valuable service by 
demonstrating how much illumina
tion Rabbi Hirsch continues to offer 
in the ongoing confrontation with 
modernity. • 
4 Rabbi Elias raises a number of pertinent ques
tions concerning the continued viability of the To
rah Im Derech Eretz education today. Actually, he 
himselftnlly represents the system for our time. It 
is hard to imaghle anyone not a product of such 
an education able to discuss in such illuminating 
fashion and elegant English so many complex 
strands of Jewish thought. 
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FACING 
REJECTION IN 
SHIDDUCHIM •.. 
WITHOUT FEELING 

An Orthodox 
psychotherapist analyzes 

a neglected aspect of 
the dating process 

Afhidduch is suggested. Both 
des give ample consideration 
d then agree to meet. The 

meeting goes well and both parties 
decidetomeetagain.Afterafewmore 
dates, marriage is proposed and ac
cepted. Maze! Tov! 

That is the ideal scenarto. It hap
pens like that sometimes. But for the 
vast majority of shidduchim that are 
suggested, the endtng is not as pretty. 
More often than not, after the first 
date, one or both sides does not want 
to continue. What should you do 
then? What are the guidelines? Mar
riage manuals seldom address these 
questions. Tiris article will. 

HAKARASHATOV 

T he first consideration must 
always be hakaras hatov. 
Regardless of the reasons for 

rejecting any shidduch both parties 
must not overlook their obligations of 
gratitude to whoever took the time 
and made the effort to suggest the 
shidduch Although this may sound 
elementary to some, it is sufficiently 

Dr. Meir Wikler, author of ~Bayis Ne'eman 
b'Yisrael: Practical Steps to Success in ManiageM 
{Feld.helm Publishers), is a frequent contrtbutor to 
these pages. TIJ.is essay is based on an address the 
author delivered at a symp:.isium on shidd.uchim 
held in Bora Park on May 10. '94. 
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REJECTED 
neglected that it must be 
mentioned. 

One of my rebbeim told 
me about a shidduch he 
tried to arrange over twenty 
years ago. After one meet
ing, the yoWlg man did not 
feel that a second time 
would be worthwhile. A 
few weeks later the 
bachur met his Rav. 
who asked what hap
pened. The young man replied, "Oh, 
Rebbe, she'snotformeatall!" 

In a gentle tone the Rav taught that 
bachur a valuable lesson. 'When I sug
gested that shidduch, I did not mean to 
guarantee that she would be the right 
one for you. I only meant that she might 
be for you. I'm sorry if there was some 
misunderstanding." 

The young man immediately apolo
gized for his rudeness, as weU as his 
failure to get back to the Rav sooner. 

Single people often fail to under
stand and fully appreciate the time 
and effort that go into redding 
shidduchim (proposing matches). 
That is why they often neglect their 
obligation of hakaras hatov. 

A CHASSIDIC TALE 

W ord was out that a Chas
dic Rebbe was looking for a 
hidduch for his daughter, and 

shadchan. 

Dr. Meir Wilder 

shadchanim (matchmak
ers) from far and wide 
trooped to the Rebbe's 
door. One shadchan pre
sented the Rebbewith all 
of the relevant details 
about a particular young 
man. When the 
shadchan was finished, 
the Rebbeindicated that 
he was not interested, 
and handed the 
shadchansomemoney. 

"What is this for?" 
asked the bewildered 

"That is shadchanus gelt (the 
matchmaking fee)," the Rebbe an
swered. 

"But I am not entitled to 
shadchanus gelt," the shadchan pro
tested. 'The Rebbedid not even agree 
to meet the young man." 

"That is true," the Rebbe replied. 
"But just as we believe that every 
match is decided in Heaven, we also 
believe that it is predetermined just 
how many proposals we must listen to 
until we hear the right one. Your sug
gestion brought us one closer. For that 
you are entitled to shadchanus gelt" 

Even if you don't feel any apprecia
tion towards the shadchan, it is never
theless to your advantage to thank him 
or her. Not to do so just doesn't look 
good on your resume. Moreover, you 
may have towaita Jong time before that 
same shadchan thinks of you again. 
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WHEN YOU ARE REJECTING 

I n addition to expressing hakaras 
hatov, you have an obligation to 
let the other person know if you 

wish to continue or not as soon as 
possible. Be clear. If the answer is 
"No," don't say "Maybe." If you are not 
sure, then by all means say so. But 
do not leave the other side hanging 
any longer than is necessary. You 
need not decide whether or not you 
want to marry this person; only 
whether or not you are interested 
enough to meet again. 

Sometimes, in the interests of "not 
hurting" the other side, the rejector 
will hedge, hesitate, or evade the 
shadchan. When this is done, the re
jected person is never spared, but of
ten gets hurt even more. 

A yoWlg man I know dated a yoWlg 
lady three times. After the second meet
ing, they decided to bypass the 
shadchan and communicate directly. 
When he called her for a fourth date, she 
told him she was busy. They had a 
pleasant chat and then he said he'd 
keep in touch. Not one to take things per
sonally, he continued this procedure for 
a total of five weeks. 

So when she told him she was busy 
for the sixth week in a row, he finally 
became suspicious and asked, "TeU me, 
are you really busy or is this your way 
of telUng me you're not interested in go
ing out again?" 

"WeU, uh. to teU you the truth." she 
practically whispered, "you're right. I'm 
not really interested." 

"Did youjust decide now, or did you 
feel that way six weeks ago?" he asked. 

"I felt that way after our last date." 
"Then why didn't youjust let me 

know when I asked you out the follow
ing week?" 

"I didn't want to hwt your feelings." 
Guess what? ... His feelings were 

just as hurt. 
Had the shadchan still been in-

1 Generally, the shadchan acts as a go-between. 
conveying your decision to the other party. When 
doing so, however, the shad.chan must avoid shar
ing your reasons if that would. in any way, consti
tute redlilus. (See GuardYourTongue, p. 180, #14.) 
Later, however, the shad.chanmight be able to use 
your comments {without attrtbution) as a basis for 
coaching the other person, while not inflicting the 
pain of embarrassment. (For example, ~Do you ever 
try to initiate conversation instead of merely re
sponding to questions?~) 

volved, this misunderstanding could 
have easily been avoided. But this an
ecdote illustrates the importance oflet
ting the other side lmow as soon as pos
sible of your decision not to continue. 1 

WHEN YOU ARE REJECTED 

S uppose there has been only 
one date, a longer relation
ship, orevennodatesatall. You 

felt the shidduchwas right for you-for 
your son or daughter, or for your 
friend-but the other party did not feel 
the same way. What do you say to 
yourself? What do you say to your 
child? What do you say to your friend 
that can ease the pain of the rejection? 

If you're like most people, you 
probably say something along the 
lines of, "Well, I guess it just wasn't 

bashert for you." Of course, you 
would be absolutely correct In that 
analysis. But if sharing that evalua
tion with a rejected suitor ever lifted 
his or her spirits, then you would be 
eligible for entry in the Guiness Book 
ofWorld Records. ("First person to lift 
spirits by saying, 'Well, I guess it 
wasn't bashert' " ... ) 

So what can you say to yourself or 
someone else who has just been 
turned down by what seemed to be 
the ideal match? 

The first thing you need to do is 
acknowledge the disappointment. It 
does hurt Ask anyone who has been 
rejected and they'll tell you. It can be 
a crushing blow to the self-esteem 
of the most confident person. By ac
knowledging the validity of the feel
ings, whether your own or someone 
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else's. you are starting the process 
of healing the emotional wound. 

A MEANINGFUL METAPHOR 

T:e next thing you can do is try 
o put the disappointment into 

proper perspective. No, it 
wasn't bashert. But how can you get 
this message across in a helpful way? 
I like to use the following metaphor. 

We all remember the tragedy of the 
Challenger, the first space ship to ex
plode in midair, seconds after take-off. 
killing everyone on board. One of the 
passengers was not even an astronaut. 
She was a public school teacher who 
was supposed to giue the first elemen
tary school lesson.from space. 

This teacher was selected from approxi
mately 10,000 applicants-all of whom 
had to request complete and submit an 
extensive written application_ It is safe to 
assume that all of the 9,999 applicants 
who were reyected-especinlly those who 
had also been interuiewed-must haue felt 
ucuying degrees of disappointment 

Then, in one brief flash. all 9,999 re
jected applicants must haue gasped in 
unspeakable gratitude when they heard 
about the disaster. Suddenly, instead of 
seeing their reyection as the missed op
portimity of a lifetime, they realized that 
it had been nothing Less than Lifesav
ing .... 1he Challenger rejects were able 
to see the great blessing of their being 
denied inclusion on that illfated .flight. 

Even if we never see exactly how 

Sometimes, in the interests 
of "not hurting" the other 
side, the rejector will 
hedge, hesitate, or evade 
the shadchan. When this 
is done, the rejected is 
neverspared,butoften 
gets hurt even more. 

we benefit from a rejection (whether 
in shidduchim. yeshiva, seminary, or 
job applications. or any other disap
pointment), we must endeavor to ac
cept it as though it were as beneficial 
to us as the rejection letters received 
by the 9,999 applicants for the Chal
lenger mission. As Rabbi Akiva was 
wont to say, "Kol d'avid Rachmana 
l'tav avid-everything that Hashem 
does is for good" (Berachos 60b). 

WHO MAKES SIIlDDUCEHM 

I n the final analysis, we can really 
find strength to cope with rejec
tion in shidduchim by remember

ing Who is responsible for making all 
shidduchim. 

Chazal have declared, "Kashye 
zivugam shel adam kekrias Yam 

'fh11Jewish Heritage for the Blind will provide a 

beautiful large print "Laminated Bencher" to your 

friend or relative who has difficulty reading regular 
print; Obtain your free gift: order form by calling 

The Jewish Heritage for the Blind at 718-601-9128. 

Supply Limited. 
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Suf-Matchmaking of people is as dif
ficult as splitting the Red Sea" (Sota 
2a). How can any task be referred to 
as "difficult" for Hashem? 

The sefer Simcha Bim'ono offers 
the following explanation: Match
making is no more difficult for 
Hashem than any other daily miracle 
He performs. The difficulty in 
shidduchim arises when people de
lude themselves into thinking that 
they are in charge of the process. That 
is why Chazal emphasize that, 
"Matchmaking of people is as diffi
cult.. . ." When people think that the 
process of shidduchim is really up to 
them, then it truly becomes as diffi
cult as lcrias Yam Suf. 

THE POWER OF PRAYER 

I recently had a private chat with a 
well-known Torah personality. He 
is respected throughout the world 

as an inspirtng orator, sagacious ad
visor, and expert in matters of shalom 
bayis (marital harmony). He made 
the following self-disclosure: 

"When my first child was ready 
for shidduchim, I thought that it 
would go easily for me. With my 
years of experience with so many 
couples. I would be able to find the 
perfect shidduch for my daughter. 
And when she got married, I was 
convinced that 1 had, indeed, se
lected the best son-in-law in the 
world. Two agonizing, torturous 
years later, when she finally re
ceived her get, I understood how 
foolish I had been. 

"Do you know, Meir'], how good 
shidduchim are really made? Only 
through tefilla. If you and I were 
successful with our own 
shidduchim, it's not because we 
were smarter than anyone else. It is 
because of the tears shed by our 
Hubbies and Zaidies when they said 
Tehillim for us to find good 
shidduchiJTL I learned the hard way. 
The only way to find good 
shidduchim for our children is to 
pour our hearts out with TehilliJTL" 

May Hashem hear and answer all 
of our tefillos for good shidduchim. 
and may He ease the pain of our dis
appointment when we are rejected by 
shidduchim that we mistakenly 
thought would be good for us. • 
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IheAmencan Jewish landscape is marked by a number of inconspicuous 
graves of great talmidei chachamim, who were little appreciated 

in their life-times and scarcely remembered since. Every now and then one comes 
across a sefer of penetrating lomdus or encyclopedic bekius written by a Rav

say, in a city in Nebraska in the 1920's. Or one encounters a Jew from a New 
England town who recalls that two generations earlier, his community was led by a 

majorposeik-little recognized, scarcely admired far his singulartzidkus, his scholarly 

Rabbi Chaim Shapiro 

greatness, and his vast Talmudic knowledge. Sadly, the Rav at times found his flock so far removed 
from Old World values that he developed a defeatist attitude toward them and "led" by inaction, citing 

the motto: "Let them better be shogagim (unwitting transgressors) than meizidim (deliberate ones)." 
America was a land of economic opportunity and social mobility.Achievements in the spiritual arena, 
however, just did not seem worthy of note. 

A striking example of unappreciated greatness in Torah scholarship and saintliness is Rabbi 
Michael Eliezer Forshlager, 7"::n, originally of Sochatchov, and later of Baltimore, 

Maryland. Hardly known, he emerges unforgettable, as recalled by 
Rabbi Chaim Shapiro. 

Glimpses of a Hiooen American Gaaol: 
RABBI MICHOEL ELIEZERFORSHLAGER 7"~ 

NOT RECOGNIZED BY 
THE MASSES 

W:en I first met Reb Michael 
Eliezer Forshlager, I did not 

ave the remotest notion 
that I was face-to-face with a gaon 
among geol'lin4 a Torah giant among 
giants. who would have been recog
nized as a scholar of note in earlier 
generations. 

Among the handful of people who 
were familiar with his singular stature 
was Rabbi Yaakov Yitzchok 
Ruderman, °'"::IT, the founding Rosh 
HayeshivaofYeshivaNerlsrael. When 
Rabbi Ruderman arrived in Baltimore 
in 1933, he initially stayed in Rabbi 

Rabbi Shapiro, currently of Baltimore, is a fre
quent contlibutor to these pages, most recently 
with ~Rabbi Moshe Rosenstain. 7-n, Mashgiach of 
the Yeshiva of Lomza. ~ His personal memoir, Go, 
My Son. was published by Feldheim. 
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Forshlager's house. After a week or so, 
Rabbi Ruderman informed his host 
that he was movlng out. Reb Michael 
asked. "Why? You don't like the room? 
My Rebbetziris cooking is not to your 
liking? I'm not even charging you for 
room and board!" 

Rabbi Ruderman replied: "I just 
can't keep up with your schedule. We 
discuss Torah topics until you go to 
sleep, at 3 a.m. And then you are up 
in shul the next morning at 6 a.m. 
This is just not for my kochos 
(strength)." Reb Michel, in his all-con
suming dedication to Torah study, 
never went to sleep before 3 a.m. 

America was a spiritual desert in 
those days. and most people did not 
appreciate a Torah giant in their 
midst. Reb Michel would not consider 
a rabbinical appointment. In fact. he 
even refused a position as Rosh 
Hayeshivain Mesivta Torah Vodaath, 

in Brooklyn. before Rabbi Shlomo 
Heiman assumed the post. Instead, 
he said a shiur on a blatt Gemora ev
ery morning at Shomrei Mishmeres 
Hakodesh, for $25 weekly, and a 
Gemora shiur evenings at Congrega
tion Chizuk Emuno for another $25 
weekly. That was his total income. 
When Chizuk Emuno voted to permit 
the women to leave the balcony to sit 
with the men on the main floor. offi
cially joining the Conservative Move
ment. he immediately stopped saying 
the Blatt there and refused their 
checks. The Chazzan. Reverend 
Weisgal. an astute man, realized the 
problem, and brought the $25 every 
week to the Rebbetzin. so the family 
would not starve. Reb Michel still re
fused the money, until the Chazzan 
promised that not one dollar would 
come from the shul treasury: the 
Chazzancollected the funds from pri-
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vate people. His financial situation 
improved when one of his daughters 
married a wealthy man from Georgia 
who supported him. 

When invited to a chasuna to recite 
one of the Berachos under the chupa. 
he would refuse payment for the 
honor. Tue Rav deserves to be paid, 
as does the Chazzan, for they do 
something under the chupa. but why 
should I get paid? For my Btrchas 
Kohein?" 

Once a man left $5,000 for him in 
his will, which he refused. The sons 
of the deceased were delighted, but 
one of his daughters knew of her 
father's love for Reb Michel, and ar
gued, "Rabbi, you may refuse money 
from us, the living, but you have no 
right to refuse a gift from my father!" 
He accepted ... and spent the entire 
sum on sefariml 

Reb Michel had a total of seven 
thousand sefarim in his library. He 
purchased judiciously, and went 
through them all. His handwrttten 
comments are found on the margins 
of pages of every sefer. He seemed to 
remember all that he learned, so ex
traordinary was his memory. 

Reb Michel had spent many years 
in the beis mtdrash of the Socha
tchover Rebbe, Rabbi Avraham 
Borenstein, ?"Yt, author of the 
sefarirn, EgleiTaland AuneiNeizer. A 
renowned poseik, the Sochatchover 
Rebbe was bombarded with she'eilos 
from all over the world. Before reply
ing, he would invariably consult his 
talmtd, "Michel the Kohein," as he 
called him. Once the talmtd remarked 
to his Rebbe: 'The Rashba's opinion 
on the matter is the exact opposite of 
what the Rebbewrote." 

The Sochatchover did not have a 
copy of the Rashba on his shelf, so he 
asked the talmid, "Where did you see 
the Rashba?" 

Reb Michel replied, "In my father's 
house." 

Now. the Rebbe knew that Michel 
had left his father's house at the age 
of nine, so he sent a messenger to Reb 
Michel's hometown, Lojwitz (near 
Sochatchov), to retrieve a copy of the 
sefer, to find that the young fellow 
had quoted the Rashba word for word 
by heart! "My Michel possesses 
sleeves full of Rashbas and Tosafos," 
the Rebbe declared in astonishment. 
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A COMPATRIOT REMEMBERS 
RABBI FORSHLAGER 

REbi A.A. Price, who served as 
av in Toronto, grew up in 
chatchov when Reb Michel 

was there, and maintained contact 
with him over the years. After his 
passing, he wrote: 

"I knew Reb Michel from my days as 
a young talmid in Sochatchov. He was 
not more than thirty, yet already was 
recognized as a Gaon. blessed with an 
exceptional memory, driven by tremen
dous hasmada (diligence), and possess
ing sterling character. He reserved for 
himself a humble, inconspicuous spot for 
davening-behind the stove that 
wanned the room Gedolei Yisroel who 
frequented Sochatchov--Rabbi Yoseif 
EngeL Rav of Bendin, and Rabbi Yoav 
Yehoshua of Kintzk (author ofChelkas 
YoavJ, among them-would slip into the 
area behind the stove to engage in To
rah discussions with Reb Michel 

"When offered the Rabbanus in the 
nearby town of Lovitch, he refused; he 
did not seek positions of authority. More
over, his father-in-law supported his 
fwnily through World War I. 

"I knew him both in Europe and later 
in America. From the time he arrived on 
these shores, he devoted the rruyor part 
of his time to Toras Hanistar (the hid
den wisdom of the Torah) rather than 
Toras Hanigla. 'There is sjmply no com
parison between the two, ' he once told 
me. ".!rue wisdom is found in Kabbala. 
Only through its pursuit can one come 
to recogniZe Him, who spoke and cre
ated the world.' 

"While he considered himself a man 
of negligible stature. he was in truth a 
unique remnant of an earlier generation 
of towering greatness. Frankly. I knew 
no one who could match him." 

- From a memorial tribute by Rabbi 
A.A. Price, published in Hamaor, 
MenachemAv, 5719/ 1959. 
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A LIFE-LONG CURRICULUM OF 
LEARNING 

Reb Michel would complete 
Shas every 3 Y.. years. making 
a siyum, which was attended 

by Rabbi Ruderman and Rabbi 
Eliezer Silver. He had never permitted 
his Torah to be published in his life
time. Once a Rav did publish a 
halachic responsum of his on a 
she'eila related to hydroponics (the 
raising of crops without earth--0nly 
using water) on the Shmitta. when 
conventional farming is prohibited. 
He was extremely upset with that 
Rav; yet, he was a very forgiving per
son, at the same time. 

Rabbi Moshe Burak of Toronto 
was a frequent visitor to Reb 
Michel's home during the years he 
studied in Yeshiva Ner Israel. When 
he became a chassan, he called on 
Reb Michel. During the visit, he met 
a Rav who was known to be a pla
giarist. Rabbi Burak was dismayed 
by the warm kabbolas ponim (recep
tion) that Reb Michel gave the Rav. 
He later expressed his resentment 
toward that guest to Reb Michel. 
who responded: "Moshe, you are a 
chassan. Your heart should be so 
full of love. there shouldn't be any 
room there for hate. I am well aware 
that he and another Rav 'borrowed' 
Torah from the Kovner Rav. the 
Dvar Avraham. Have pity. if you 
wish. But no hatred ... 
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Rabbi Ruderman 
complained to his host: 
"I just can't keep up with 
your schedule. We 
discuss Torah topics until 
you go to sleep, at 3 a.m. 
And then you are up in 
shuf the next morning 
at 6 a.m. This is just 
not for my kochos 
(strength)." 

DEALING WITH THE DOCTORS 

~
bi Forshlager suffered from 

evere eye ailments. One of 
e world's leading specialists 

had his practice in Baltimore. Reb 
Michel refused to consult him. for he 
had a non-Jewish wife. Someone in 
the family. however. made an ap
pointment with the doctor without 
Reb Michel's approval. leaving him no 
choice but to go. That doctor operated 
on Reb Michel three times. in effect 
granting him renewed, normal vision. 
For the three months that he was 

HELP YOUR RUSSIAN BRETHREN 

CHOOSE 
LIFE! 

Rabbi Ezrie/ Tauber's best selling book 
"Choose Life", that has brought 

hundreds back to Yiddishkeit in English, 
is now available in Russian. 

Also Available: 
'To Become One' (on marraigcJ in French "Choose Life" in Spanish 

Coming soon: "Choose Life' in German 

confined to the hospital. he was told 
by the doctor that he should avoid 
moving his head. 

While Reb Michel tried to follow the 
directive. the doctor nonetheless 
complained. "Rabbi, you don't listen 
to me." Reb Michel replied. "All my life 
I have obeyed the ShulchanAruch. In 
the hospital. your orders are my 
ShulchanAruch. and 1 follow them to 
the fullest." 

"That's not so, .. said the doctor. 
"You don't let the nurses attend to 
you!" 

Reb Michel explained, "My Rebbi 
used to sleep with gloves on his 
hands. so as not to touch his body 
during sleep. and 1 shall permit 
nurses to touch me?" 

During a later illness, the doctor 
forbade him to fast, or to lift up a 
Gemora. Here, he did not conform to 
the instructions and told the doctor. "I 
have my own medicine." The doctor 
ultimately admitted. "It seems that 
your medicine is superior to mine." 

REB MICHEL'S LEGACY 

~
b Michel lived in Europe for 

37 years, and in America the 
allowing 37 years. He came to 

America with his three surviving chil
dren (8 of his 11 children died in Eu
rope-one son was born in Balti
more). only to fulfill his father's wish. 
who had come here with his entire 
family. For many years, he had re
fused to come to America, but finally 
relented, as kibud av. When he was 
n!flarattheageof74, theYeshivaNer 
Israel made a hazkora for him. where 
he was eulogized by the Rosh Yeshiva. 
Rabbi Ruderman. Rabbi Eliezer Sil
ver and Rabbi Moshe Burak. 

He left a library of over seven thou
sand sefarim. plus his own fifty vol
umes of chiddushei Torah. written in 
his hand. These were huge tomes. 
some of them with 400 to 600 pages. 
The family offered the entire library 
(appraised as worth the equivalent of 
$100,000 today) to the Yeshiva Ner 
Israel on the condition that the Ye
shiva publish at least six of his 
sefarim. The Yeshiva. however, could 
not make such a commitment. Rabbi 
Nathan Draizen, of Baltimore. ap
proached the Encyclopedia Tal
mudis /Machon Horav Herzog in 
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Reb Michel's passport photo 

Reb Michel had a total of 
seven thousand sefarim 
in his library. He 
purchased judiciously, 
and went through them 
all. His handwritten 
comments are found on 
the margins of pages of 
every sefer. 

Jerusalem with the same offer, and it 
was accepted. The entire libraiy, in
cluding the 50 volumes of his 
Chiddushim are housed In a special 
room. So far the Mosad has pub
lished one sejer, Toras MichoeL 

Wrttes Rabbi Shlomo YoseifZevin, 
the head of the Encyclopedia 
Talmudis: 

"Suddenly, Reb Michel appeared. 
Few people in the Torah world or the Ye· 
shiva world had ever heard of him His 
anava (humility) and his teznius (per· 
sonal modesty) were laced with 
kedusha (sanctity). Tzaddikim are 
greater in their death than in their life 
time' can surely be applied to him After 
his petira (passing}, 50 huge sefartm 
with insights in all fields of the Torah 
were discovered! 

"'.And Dovid blessed Hashem--and 
Dovid said .... ' Reb Michel explained as 
follows: 'Every time Dovid spoke, the 
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crowd thought he was saying simple 
things. Actually, David spoke with 
kedusha and tahara-sanctay and pu· 
rity. ' This could be applied equally to 
Reb Michel himself." 

The editor of the seferpublished by 
the Jerusalem institute, Rabbi Dovid 
Meir Kroizer, wrttes: 

"1he words of the Kohein Gadol on 
Yorn Hakippurim-'More than what I 
readforyou. is written here' (Yoma 68b, 
Sota 2)-can be said regarding the writ· 
ings of Reb MtcheL Not only more, but 
much. much more.for his sefer, Toras 
Michoel, is a tiny sampling of all the 

magnificent writings that he le.ft behind. 
He wrote on every subject in the Torah: 
Halacha, Aggada, Nigleh and Nistarl 
His tremendous knowledge encom
passedTalmud Bavli and Yerushalmi, 
Toras Kohanim, Sifra, Sifrt. Tosefta. 
Rishonim, Acharonim, all She'eilos 
U'teshuvos." 

As Rabbi Burak put it: 
"His Torah was a Kibbutz Golyos

a virtual ingathering from the four car· 
ners of the earih-for his mastery of To
rah was such that his writing on one 
suqject could spread to cover over 100 
pages!" • 
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Chafetz Chalm, A Lesson A Day, by 
Rabbi Shimon Finkebnan and Rabbi 
YiJzchokBerlrowitz(ArtScroll/Mesorah, 
1995, h.c. $22.95/p.b. $18.95) 

'Dere's something in the air. 
Ask any ehrlicher Ylli and he11 
you tbatMoshiachis on his way. 

Rabbi Elchonon Wasserman, ;">;i, 

heard the intimations decades ago 
and wrote his Ikvasa Di'meshicha to 
shake a slumbering people out of 
their equanimity. Rabbi Dessler, in a 
letter wiitten in 1940 to the then
shochet of Gateshead, Rabbi David 
Dryan, felt confident enough to de
clare: ·Anyone with eyes to see, tf only 
he retains a spark of sanctity in his 
soul, sees clearly, without any doubts 
atall, thatMoshiachisevennowcom
ing. Only a moment longer and he will 
be knocking at our doors ...... 

That was then. 
And now? 
His footfalls are resounding

crashing-all around us. 
A debased, a helpless, a hopeless 

society is crumbling in mortal agony, 
thrashing around in the dreadful 
malaise depicted in the Mishna at the 
end of Sota, which describes the era 
of lkvasa Di'meshicha. History, like 
some manic giant let loose in a bowl
ing alley, is playing havoc with all the 
verities which, in the not too distant 
past, allowed mankind to organize its 
affairs with some semblance of order 
and sanity. 

On whom can we rely-as the 
Braissaasks in Sota-tf not upon our 
Father in Heaven! 

VIRTUAL INROADS AGAINST 
A YElTZER HARA 

Tiere are other characteristics 
f the Messianic age with which 

we should come to grips. 
We will broach our topic by quot

ing from Rabbi Hutner's Pachad 

Rabbi EiSC!"B'U', aRebbein Yeshiva Ner Israel ofBal
tllnore, is authoc of the translatioo and commentary 
of the ArtScroll-Mesorah Yechezkel and Divrei 
Hayamim His ~News From The Home Front Some 
Chanuka Reflections,~ appeared in JO, December '94. 

Leaming 
to Love 
And to Live 
A Review Article 

Yitzchok (Rosh Hashana 9:2) in his 
discussion of Arachim 32b, where we 
are taught that in Ezra's time, the 
yeitzer hara for idol-worship was 
eliminated. 

... /That event/ stands utterly alone. It 
is absolutely unmatched in history, as 
that stretches from Creation through to 
the Messianic era. 

No hwnan experience--none at all
is in any way comparable to this one 
unique moment when a yeitzer hara 
was eradicated. For the purging of a 
yeitzer hara belongs exclusively to the 
End of Days .... 

The purging of a yeitzer hara be
longs to the End of Days. There we 
have it. And tftoday-thank G-d-we 
are witnessing the modest. or per
haps not so modest, beginnings of a 
yeitzer hara in helter-skelter retreat 
before a serious, principled on
slaught, led by serious. principled, 

Rabbi Moshe M. Eisemann 

and inspired people. then we can 
know absolutely that that is a sure 
harbinger of geula on the move. 

And I am not a quixotic dreamer. I 
have seen it. We all have seen it. It is 
true. True, against all reasonable 
odds: true. against all sober expecta
tions. Our nebiche, benJghted, impov
erished generation has pulled it off. 
We are improving; becoming better, 
more sensitive people. We are making 
inroads in our battle against the in
expressible evil of lashon hara. We 
may allow ourselves to hope that we 
are developing so that tf-Oh. were it 
only possible!-the Chafetz Chaim 
would walk into one of our homes, 
one of our stores, our Batei Midrash 
or Batei Knesses, he would not leave 
in utter disgust. 

We are loosing battles along the 
way. But, maybe, just maybe, we can 
win the war. 

A GLIMPSE OF COMMUNAL 
REPENTANCE 

I f we study the relevant Gemaros 
in Yoma, or read the Rambam in 
Hilchos Teshuva. we come across 

a concept, not easy to define. 
There is teshuvas hayachid, the 

penitence of the individual who has 
sinned. We have no trouble with that. 
We know only too well all about indi
vidual sin, and teshuvas hayachid is 
what we struggle so mightily to 
achieve during the Asseres Yemei 
Teshuvaand particularly on YomKip
pur. We try, and try, and try some 
more, and hope that we may catch a 
glimpse of the many-splendored 
world of the baa! teshuva. 

But then there is teshuvas 
hatzibbur, communal teshuva What 
precisely is that? How does a commu
nlty, as community, go through the 
acts of penitence? It does not seem to 
be defined in any formal, halachic 
way. It seems to have no specific con
ventions, no clearly articulated forms 
or rites-at least not at a time when 
we have no korbanos hatzibbur, com
munal sacrifices, to be brought in the 
Beis Hamikdash. 

But I truly believe that in these last 

Moshiach's footfalls are resounding-crashing-all around us. 
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few years we have caught a glimpse 
of what it might be. When people in 
towns all over the country-indeed all 
over the world-gather to hear and to 
learn; when phone-chavrusos prolif
erate; when chaburos form and books 
are read and even the lowly bumper 
sticker proclaims a truth. When 
Shabbos hours are set aside. When 
people are slowly beginning to find 
the courage to make statements by 
walking away from a moshav leitzim 
(gathering of scoffers) at work or at 
lunch or at shul. When some even 
find it within themselves to be 
moche'ach as the halacha requires. 
Then we have reached something 
that must be very closely akin to a 
teshuvas hatzibbur. 

WHERE IT ALL STARTED 

Waere did it all start? 
The people of the Chofetz 

Chaim Heritage Foundation. 
Warmed and illuminated-and above 
all, energized-by the holy fire that 
burned within the breast of the tzaddik 
and gaon, Rabbi Yehuda Zev Segal, 
they knew where to go and in which di
rection they must prod us along ... 
changtng the face of our generation. 

The very heart of their enterprise, 
and up to this point, its crowning 
glory, is the recent publication, in 
conjunction with Mesorah Publica
tions. of a beautiful volume which 
captures the eye with its elegant de
sign, and the heart with its simple 
and direct ehrlichkeit. 

It will become an immediate clas
sic. It will adorn countless libraries 
and, more importantly, penetrate 
countless hearts. 

Like many great ideas, this one 
has been made to appear simple in 
the extreme, but it must have been 
fiendishly difficult to bring to reality. 

The body of Chofetz Chaim, A Les
son a Day is an arrangement whereby 
one double page is assigned to each 
day of the year. On the left page the 
halachos of Lashon hara are ab
stracted from the Sefer 
Chofe/2 Chaim while 
the right page is 
devoted to 

pertinent passages from the Sefer 
Shmiras Halashon. Both selections 
are broken down into bite-sized and 
manageable chunks, so that any
body-really anybody-who has the 
will to change, can, on a daily basis, 
read, learn, and be inspired. 

The topics that are engaged in the 
halacha section follow a logical se
quence grouped loosely under head
ings like Derogatory Speech, Harmful 
Speech. Avak Lashon Hara, and so 
on. [A list and index of the topics is 
thoughtfully supplied at the end of 
the book, as are also detailed sources 
for both the Chofetz Chaim and the 
Shemiras Halashon selections.] 
Rabbi Yitzchok Berkowitz, who com
piled these abstracts from the Chofetz 
Chaim, has performed an exception
ally difficult task with grace and flare. 
It takes a very special touch to make 
complex halachic material under-

standable to the layman and not to 
get lost in the labyrinthine details so 
dear to the heart of the expert. These 
are rendered into graceful English, as 
are the Shmiras Halashon passages 
[as also the Vignettes From The Life of 
the Chafetz Chaim, which are ap
pended to the back of the book] 
by Rabbi Shimon 
Flnkelman, 

whose fresh style and unfailing in
stinct for the felicitous phrase and the 
telling expression make the reading a 
pleasant and rewarding experience. 

... WINGS-WITHOUT FIJGHT? 

I n reviewing what I have wrttteri 
about the book, I feel like some 
one who has described a bird. The 

feathers, the beak, the claws and the 
wings are all present and accounted 
for, butthepoetryofflight, the haunt
ing beauty of the song, the life, the 
grace, the joy are missing. 

So it is with this book. It is somehow 
greater than its parts. It is suffused 
with a love of its subject, a love and 
kindly consideration of its readers. and 
ultimately a consuming love of the 
Ribbono Shel Okmi, in Whose service it 
was written and presented to us. 

These three loves come to the full
ness of their expression in the Over
view, entitled, 'The Beauty ofShmir
as Halashon." In it the anonymous 
author dips his pen into his heart and 
finds pulsating there an echo of the 
passion for sanctity and 
goodness 



which was so clearly evident to any
one who entered. even for a moment. 
the pure, unsullied world of HaRav 
Yehudah Zev Segal. founder and in
spiration of the Chafetz Chaim Hert
tage Foundation. It is a beautiful 
piece of work, spoken from the heart 
and heading straight and true to the 
heart of the reader. 

If the praise I have heaped on this 
books sounds a little fulsome, that is 
the fault of the reviewer, not of the 

-n» 
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The premiere Jewish community 
of Rabbi Michel Twerski invites 
your inquiries and visits. Excellent 
cheder, yeshiva high schools, 
kollel; supportive environment for 
family growth. The Sherman Park 
Jewish Initiative can offer you job, 
housing and mortgage resources, 
and aid and assist you from 
question to visit to move. 

1 ·800·226·3129 

This book is somehow 
greater than its parts. It is 
suffused with a love of its 
subject, a love and 
kindly consideration of 
its readers, and 
ultimately a consuming 
love of the Ribbono Shel 
Olam, in Whose service 
it was written and 
presented to us. 

authors. They have done a wonder
ful job and can be justly proud of their 
efforts. All of us stand in their debt. 

A GUIDE FOR THE WNG. WNG 
ROAD AHEAD 

W e have a long way to go. We 
have come far-it is trne. 
But we are still dogged by 

the pettiness, the insecurtties, the 
sheer spitefulness and vindietiveness 
which can make us so small when we 
crave to be big, so ugly when our 
souls intuit the beauty of truth and 
goodness. If we have learned some 

PRINCIPAL 
WANTED 

Prestigious girls high school in 
suburban New York area 
seeking highly qualified 

woman principal for Limudei 
Kodesh department starting 

school year t"l'lilTl /5757. 

Please send resume to: 
The .Jewish Observer 

Box 600, 84 William Street, 
New York, NY 10038 

All r_eplies will remain confidential. 

small lessons in how to be more tol
erant. agreater all-enveloping, all-en
compassing love still eludes us. We 
have not yet learned to love the 
Ribbono Shel Olam well enough. so 
that we would want to see only the 
best in His children. 

We have made a good beginning
Chojetz Chaim. A Lesson A Day will 
serve as a valuable guide on the long, 
long road which we have yet to 
traverse. • 

My master and teacher, Rabbi 
Eliyahu Lopian, 7"i')n, would fre
quently cite Avos D'Rav Nasson (ch. 
29): ·one who possesses fknowJ. 
edge o~ Halacha but does not pos
sess (knowledge of] Aggada (the 
Sages' ethical and hashkafa teach
ings) is like a person who has in his 
hands weapons but lacks physical 
strength [and therefore cannot put 
his weapons to use); and one who 
possesses Aggada but does not pos
sess Halacha is like a warrior without 
weapons.· He would explain: 
Ha/acha is the wisdom of Torah 
which is the weapon against the evil 
inclination. If one is "weak' and can
notlift his weapons and utilize them 
against th.e ·enemy· then what 
good are his weapons? Only 
through the spiritual awakening 
wrought by study of Aggada can a 
person develop the strength of heart 
and soul so that he will desire and be 
able to make use of his weapons
the halachos-against the Great En
emy that resides within the cham
bers of his soul (see Lev Eliyahu, 
ChochmaUMussar, p. 127). 

- Fron\ a prefatoty letter in A Lesson A Day by 
RobbiMattisyahuSalamOn. N~.Mashglach of 
theGait?shead YeshWa.. 

A debt of gratitude is owed the 
gaon and tzaddik, the Manchester 
Rosh Yeshiva, .,.:in, who organized 
and arranged the daily study of the 
laws of shmiras halahson, a few 
ha/achos at a time, so that in the 
course af time we can become flu
ent in these laws and more zealous 
regarding this mitzva. In merit Of this 
mitzva, . may we witness the Final 
Redemption speedily. 

- From a ptefatory letter to A LessottA Day, 
by lUbbl Shmuel Kamenetsky, N~. Rosh 
YeshWaofthe Philadelphia Yeshiva and Charlman 
or the Chofetz Chaim Htritage Foundation·s Rab-
binic Advisory Boatd. , 
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Shirley Lebovics 

Special Help 
for Special Parents 
Some Guidelines For Helping Parents Dealing 

with the Emotional and Social Strains of Bringing 
Up a Child with Special Needs 

C hildren with special needs are 
born to families in our com
munities with alarming fre

quency. Evel}' one of us knows some
one with a child who has Down's Syn
drome, cerebral palsy, severe learn
ing disability, or other challenging 
condition. Some understanding of 
how we can help families cope, there
fore, seems in order. 

The birth of the special child af-

Shirley Lebovics, L.C.S.W., is a licensed clinical 
soctal worker. She maintains a prtvate practice of 
psychotherapy for individuals, couples, and chil
dren in Beverly Hills, California. She is also on staff 
at Children's Hospital of Los Angeles. where she 
works with families of children with congenital 
birth defects. 
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The birth of the special child affects all aspects of 
family life. The prospect of raising this child looms 
as a task of monumental responsibilities. All of the 
family's decisions-where they live, where they go, 
how they spend money-are made with the child's 
needs in mind. 

fects all aspects of family life. The 
prospect of rrusing this child looms as 
a task of monumental responsibili
ties. All of the family's decisions
where they live, where they go, how 

they spend money-are made with 
the child's needs in mind. The impli
cations of the child's disability may 
range from small details, such as how 
the furniture is arranged, to ultimate 
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COPY & PRINTING 
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concerns of what type of assistance 
he will require as an adult. 

As one might imagine, the birth of 
the special child arouses not only 
practical difficulties for his family, but 
triggers many complex emotions in 
parents. These may include anger at 
the "unfairness" of the situation, 
guilt, blame, or anxiety regarding the 
future. Depression, sadness, and ex
treme fatigue may come and go. Gen
erally, parents must confront fears 
and pain that follow them through 
the entire span of the child's life. 

DIFFICULTIES: THE JEWISH 
FACTORS 

0 ur culture's emphasis on 
family and on raising chil
dren is expressed every day, 

beginning with the beracharecited at 
the eight-day-old boy's bris that par
ents "should be able to raise him to 
study Torah, reach the chuppa, and 
perform maasim tovim." From then 
on, parents invest tremendous emo
tional and physical energy towards 
raising children who will "bring them 
nachas" and contribute to Klal 
Y'isroeL A child born with a seriously 
disabling condition may therefore 

Call 1-800-KIRUV-84 

( 1-800. 54 7. 8884) 
To contact Agudalh Israel of America's 

Information Hot Line 
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evoke a heightened sense of disap
pointment. 

Inherent in religious life are events 
and simchas that mark and celebrate 
the passage of time and the reaching 
of milestones. The ShalomZachor, the 
Kiddush for the baby girl, the bris, 
and the upsheren are experienced 
with joy and prtde for the typical par
ent. but special parents may feel awk
ward and "bittersweet" at public gath
erings that call attention to the child's 
condition, and re-open wounds. 

To the parents of the special child, 
one of the most difficult issues that 
has to be dealt with is that of school
ing. On a practical level. there may 
not be an approprtate program within 
the yeshiva, which then means en
rollment in a public school. Daily 
drop-off Is often a painful reminder of 
how excluded the child is from the 
frum world. If the yeshiva can accom
modate him, it is often on a temporary 
basis, depending on availability of 
funds, and on the child's behavior. It 
is not unusual for a parent to be told 
over the summer that their child can
not be accommodated for the coming 
school year. Furthermore, high tu
ition costs add to the parents' bur
dens. 

The family's ability to cope with 
these struggles is continuously im
pacted by the response of society at 
large, and particularly by the re
sponse of their immediate commu
nity. Public attitudes, values, and ac
ceptance or non-acceptance of the 
special child have powerful repercus
sions. In a general sense, how people 
feel-whether they are depressed, 
angry, or content-depends largely 
on their interactions with others. Spe
cial parents who feel misunderstood 
or cut off are more likely to feel angry 
or depressed. If, on the other hand, 
they can be reasonably open, and feel 
understood and supported, it is less 
likely that their pain or isolation will 
escalate. 

REIATIVES, FRIENDS, AND 
NEIGHBORS 

Contacts with relatives, mends, 
and neighbors can be enrtch 
ing and supportive or they can 

be strained and painful. While the no
tion of offering support and under-

Parents invest 
tremendous emotional 
and physical energy 
towards raising children 
who will "bring them 
nachos" and contribute 
to Kial Yisroe/_ A child 
born with a seriously 
disabling condition may 
therefore evoke a 
heightened sense of 
disappointment. 

standing appears simple, itis fraught 
with complication. There are no tra
ditional rules to follow upon hearing 
of a birth of a child with a handicap. 
The usual calls, gifts, and expres
sions of"Mazel Tov• seem inapproprt
ate. Yet. sympathy and expressions of 
sorrow do not fit either. What is usu
ally left is an awkward silence. This 
silence, in turn, can leave the new 
parents feeling as if they are part of a 
world completely different from that 
of their mends. 

Furthermore, the typical concerns 
of their peers who have become new 
parents-teething, feeding, immuni
zations-seem trivial to parents con
cerned with much more sertous mat
ters. 

The uncertainty felt by outsiders 
as to how to best offer help and com
fort sometimes results in confusion 
on both ends. Parents of the special 
child express hurt, frustration. or re
sentment regarding remarks that 
were said with the best of intentions 
by their friends. Comments and 
questions may be expertenced as in
sensitive or out of place. Yet. silence 
may be perceived as apathy. There is 
often an underlying resentment that 
the community at large hasn't done 
more. 

When and how should one offer 
sympathy? When should one remain 
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quiet. as if nothing is wrong? The fol
lowing suggestions may offer some 
clues. 

Offer support in the way of practi
cal help. A ride. a meal, your 
daughter's offer to baby-sit. an invi
tation to go out, are always welcome. 
They let the recipient know you are 
interested in helping lighten their 
load. When unsure how to offer prac
tical assistance, say so openly. just as 
you would if the parents were dealing 
with any other difficulty. "I'd really 
like to be of help ... please let me know 
how .... " 

Share experience with a "new" spe
cial parent. Letting them know gen
tly (without pushing) of a personal 
situation or a resource is both com
forting and helpful. "My sister has a 
three year old with Down's ... at some 
point, if you'd like to talk to her I'm 
sure she'd be glad to .... " Or, "My 
cousin's child has a learning problem 
and benefited from a wonderful tu
tor ... if you ever want the name, let me 
know .... " 

TO OFFER ... AND TO REFRAIN 

R frain from offering unsolic
ted advice on medical, psy
hological or educational 

issues, or point out a condition 
bluntly as if the parent is unaware of 
it. "Avi looks cross-eyed ... that can be 
corrected now, you know ... ." or "Lis
ten to me. the best thing for you is to 
have another child right away to help 
get your mind elsewhere .... " Unless 
they ask you for an opinion, parents 
of special children often resent such 
comments. Their children are usually 
treated by competent professionals 
who are qualified to assist them. 

Both staring at and avoiding a 
child who has a visible birth defect 
obviously will make parents uncom
fortable. If your child stares or com
ments loudly, deal with it calmly and 
comfortably. "Yes, that little boy 
needs a wheelchair to help him walk.· 
A child should have limits set as to 
appropriate behavior, but can still be 
encouraged to ask questions at the 
right time and place. He will pick up 
cues from his parents' attitude and 
comfort level attitude towards special 
children. 

A kind word expressed in a way 
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Fortunately, we are 
seeing changes in larger 
society's attitudes toward 
the handicapped, as well 
as increased awareness 
and efforts in our own 
communities to accept 
and include the child 
with special needs. 

that is genuine, honest and heartfelt 
is always appreciated. Passing a com
pliment that is appropriate is usually 
well received. "You always dress 
Shani so adorable!" or "She has such 
incredible red hair .... " Avoid asking 
questions about diagnosis or using 
labels such as "retarded" or "handi
capped." 

Resist any urge to offer over
whelming sympathy in a tone that 
communicated that there has been, 
G-d forbid, a death. Parents have 
strong feelings of!ove and attachment 
to this special child, which must be 
respected. Comparisons to other chil
dren or remarks such as, "Well, at 
least you have two beautiful chil
dren .. .," can hurt deeply. 

Asking abrupt or disconcerting 
questions, such as "What's wrong 
with her?" can evoke a variety of re
sponses from embarrassment to 
rage. Most parents have heard com
ments such as "So-and-so's baby is 
worse off than yours ... " or "This expe
rience will make you a stronger per
son .... " Often these comments are 
said in an effort to make the speaker, 
rather than the parent. feel better. 

Including the special child when
ever possible (i.e. your child's birth
day party or upsheren) offers him an 
opportunity to socialize and be part of 
a group. Tilis also helps reduce his 
(and his parents') feelings of isolation. 
Furthermore, the other childrens' ex
posure will help them learn valuable 
middos such as kindness, patience, 
and tolerance of differences among 

people. 
Supporting fundraisers, lectures, 

and mainstreaming programs in local 
yeshivas and camps is vital. The 
mainstreaming of special children at 
overnight summer camps is an ex
ample of a giant step forward. Princi
pals and camp directors need to hear 
that special children remain a grow
ing concern to all of us, and therefore 
deserve attention. Your prioritizing 
this as a cause worthy of your atten
tion offers parents of special children 
the greatest comfort of all. 

Fortunately, we are seeing 
changes in larger society's attitudes 
toward the handicapped, as well as 
increased awareness and efforts in 
our own communities to accept and 
include the child with special needs. 
More inclusion and sensitivity to
wards special children in their larger 
environments ultimately leads to an 
improved quality of life for both the 
child and his family. • 
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Books in 
Review 

All For The Best. by Ruchoma Shain 
(Feldheim Pub, 1995, $17.95) 

For those fans worldwide who 
haven't the opportunity to meet her, 
Ruchoma Shain's latest book, AUfor 
the Best will provide the next-best 
thing to a personal encounter. What 
is it about Mrs. Shain that so en
dears, captivates, and inspires our 
trust? It would be futile to try to put 
one's finger on it. It has to do with this 
octogenarian's ever-joyous, ever-in
nocent excitement before the daily 
miracles which often go unrecognized 
by the rest of us, and the way she feels 
towards all Jews who cross her path: 
we're her relatives, and she is our 
Bubby. Most of all. the strength of 
spirit people sense in Mrs. Shain has 
its roots in the childhood she spent 
under the strtct, uncompromising tu
telage of her father, Reb YaakovYosef 
Herman, who was a fearless pioneer 
for Torah observance inAmertca dur
ing the first half of this century. 

The title is a play on words from 
AU for the Boss, the book she wrote 
in 1984 about Reb Yaakov Yosef 
Herman. That volume became a 
landmark infrum publishing; there 
were people who became observant 
as a result of having been stirred by 
it. This latest volume reveals how 
her father's profound conscious
ness of Hashgacha prattis has 
woven itself into the very fabric of 
Mrs. Shain's life. That all events are 
directed by Divine Providence-at 
once the most obvious thing in the 
world to see, and the secret we could 

Sarah Shapiro, a publlshed author who lives In 
Jerusalem, is a frequent contributor to these 
pages. Her most recent article, ~Some Thoughts on 
the Burning F1ames.~ appeared in JO, Oct '95. 
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well spend our lifetimes seeking to 
uncover-is brought to bear upon 
various subjects: matchmaking, 
marriage, childraising, teaching. 
and her own recent knee-operation 
and subsequent recovery. 

In its description of some of the 
personal problems that are brought 
to her doorstep (all of which are dis
guised to conceal identities). the book 
affords us a close-up view of the art 
of advice-giving as practiced by an 
authentic baalas chessed. Without 
condescension or harsh judgment. 
Ruchoma Shain respectfully enters 
the world of the person before her. 

We can thank the modest. wise 
Mrs. Shain for granting us entry into 
her world. Just as visitors to her 
apartment in Yerushalayimleave feel
ing elevated, and in possession of 
some new insight about their own 
lives, so will readers of AU for the Best 
be uplifted in her presence. 

SARAH SHAPIRO 

The Pleasant Ways of The Jewish 
Daughter, Mldos and Emuno. by 
Rabbi S. Wagschal. translated from 
the Hebrew and adapted by Miriam 
Dansky (Targum Press. 1995, 
$11.95/$7.95 pocket-sized) 

This book is a lucent and inspiring 
handbook for the "Jewish Daughter" 
as she realizes her true potential. The 
focus is on developing midos tovos. 
such as lovingkindness, promptness, 
and bitnchon, as well as avoidingjeal
ousy, stinginess and extravagance 
because "the perfection of one's char
acter is an essential pre-requisite for 
the proper observance of mitzvos. • 
This concise guide, written for the 
young teen-ager by a well-known 

Mrs. Hennan, a teacher of English in a Brooklyn 
Bais Yaakov high school. occasionally reviews 
books in The Jewish Obseroer. 

poseik and educator in Gateshead. 
England, offers both halachic and 
hashkafa considerations. each in its 
own section, as it outlines sound ad
vice for self-improvement. (The 
halacha section, by the way. reflects 
norms for Gateshead.) Citations from 
Tanach and divrei Chachamim. such 
as Mesilas Yeshorim and Reb Yisroel 
Salanter, are generously woven 
throughout this valuable and read
able volume. 

LISA HERMAN 

The Little Black Box: Part I-Top 
Secret, Part 2-The Second Secret, 
created and written by Libby 
Lazewnik. and Part 3-The Secret 
Revealed, created by Libby Lazewnik 
and written by Peret Schreiber 
ffargum Press, 1995, $9.95 each) 

This three-book mini-series re
volves around a secret weapon devel
oped by two physicists, and how it af
fects their close-knit families. The ac
tion takes place, for the most part, at 
a luxurious Catskill resort where an 
international conference is being 
hosted. Shraga Morgenstern and 
Pinny Katz, twelve-year-old yeshiva 
students, journey with their fathers 
to this conference, where they be
fiiend several other scientists' sons. 
including Nikalai Gorodnik from Rus
sia and Shai Gilboa from Israel. nei
ther of whom has yet been exposed to 
the beauty of their Jewish herttage. 
These geniuses and long-time "oppo
nents" finally agree to join forces to 
vindicate their fathers who are being 
blamed for the theft of "The Little 
Black Box." 

Mrs. Lazewnik has written a real 
page-turner! The author's character
istic flowing style and ease of lan
guage combine to make this story a 
winning choice. Ms. Schreiber has 
astutely picked up the formula and 
carried the reader through to the 
griping end, where Chaim, a younger 
Morgenstern, umavels the mystery. 
These three volumes are replete with 
unexpected twists, a gentle sprin
kling of hashgacha prattis, and some 
chilling "accidents." The family inter
actions are realistic, yet not sugar
coated. Solid reading for the middle
ages (9/10/11) and above. 

LISA HERMAN 
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Yissachars but refuse to do so for lack boutiques, and similar measures of 

Letters to 
the Editor 
"WHO PAYS TIIE RENT?"-MORE 

COMPLEX THAN PRESENTED 

To the Editor: 
It is superfluous to say that The 

Jewish Observer is at the top of To
rah-true English publications in the 
world. I have read, and been inspired, 
informed. and uplifted. by its con
tents for over thirty years. It is rare 
that I take issue with anything in it. 

Now comes the "However" .... 
However, the Second Looks: "Who 

Pays the Rent?" in the September '95 
JO, is off the mark. 

Firstly, in the Rabbi Eliezer Gor
don story, even lfwe assume that the 
continued support of the Dayan's 
son-in-law was warranted, are we to 
take this story as a blanket. across
the-board, Torah-oriented view of 
semi-similar situations? Obviously 
not. or the Dayan himself would have 
still been in KolleL not a Dayan. Douid 
Hamelech would not have any setting 
for "When you eat the labor of your 
hands ... " (Tehillim 128,2}, and 
Rabban Gamliel's Mishnaic state
ment, "All Torah study that is not 
joined with work .. ." (Avos 2,2). would 
have no practical application. So, 
while this story should teach us the 
importance of Torah Ushmo and in
spire us to diligent learning. it is not 
instructive with regard to the topic at 
hand. 

The Sodom dramatization is clever, 
and a Kolle! certainly would have 
saved Sodom, but Sodom would also 
have been saved by a minyan of Lot
Ben-Harans eating matzah with their 
guests. 

Finally, and most important, we 
still have not addressed the very real 
question of ''Who Pays The Rent." 

I'm not talking about well-to-do 
people who are capable of being 
Zevuluns to their children's 

of sufficient appreciation of what scaling down their lifestyle. Hard 
their children's learning is doing for choices about gut issues. This type of 
them. I'm talking about the rest of us. situation was perhaps also part of our 

We don't let our boys go to college discussion. 
(even Touro). (The pros and cons of Then. there are yet others who un-
college is a topic that needs discus- dertake the support of their KoUel-
sion. Obviously it isn't within the children at great personal sacrifice. 
scope ofthis letter.) For them, it can mean belt-tightening 

Our children are entitled to be of a more drastic, even painful type. 
raised by full-time mothers. It's criti- But-again-they recognize the re-
cal to their spiritual and emotional wards to be more than worth the dif-
development. (Women in the work- ficulties. We were not directing our 
place is another topic that needs ad- comment to them. They might in-
dressing.) struct us. 

Our mechanchim are entitled to 
decent wages. (They really deserve 
much more. Why not start by giving 
them the first hakafaon Simchas To
rah?) 

We have, Baruch Hashem, b'Uayln 
hora. relatively large families. 

We "wouldn't dream of enrolling in 
a financial assistance program we 
were not entitled to." (quoted from the 
JO article, "Trying to do Things 
Right." in this very same issue) 

We need to live infrum communi
ties where supply-and-demand 
pushes up rental costs, so ... while we 
need advanced Torah learning des
perately. "Who Pays the Rent?" ... and 
the grocery and the tuition ... is a very 
good question! 

PINCHAS BERGMAN 
Brooklyn, NY 

The author responds: 

The writer introduces a number of 
important, challenging topics, com
menting that they "obviously aren't 
within the scope of this letter." We 
agree. 

Contrary to his assertion. the ar
ticle did indeed focus on affluent 
Zevuluns who could contribute to 
their children's Torah growth without 
undue sacrifice, but do not fully ap
preciate the Yissachar-role of their 
learning children, and the benefit it 
brings to their own well-being-both 
spiritually and materially. But the re
wards are even greater for those 
Zevuluns who are willing to undergo 
inconvenience and even hardship to 
enable others to grow in their Torah 
study. For some Zevuluns. this can 
mean foregoing expensive vacations, 
refraining from shopping in elegant 

Historic Roots of the Koll el 

It's worth reminding the reader 
that the Kollel concept was not in
vented by young sons-in-law on the 
take. In 1880. Rabbi Yisroel Salanter 
and Rabbi Yitzchok Elchonon 
Spector-the GedoUm of their times. 
shemipihem anu chayim-estab-

nr17v 11l'l1!rl7 ~ -ndn ~ ,.,,,, ~ 
,"tl.l 

nr.i'n?> ~ C'>'>n 
'I") .,., i11'>~ 1::i 

ll'r.I\!> 'lllT1 1"ln1 

4916 13th Ave., B'klyn, N.Y. 11219 
(718) 854-2911 
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lished the first Kollel (for budding 
Rabbonim). in Kovno. Thirty years 
later, Rabbi Nosson Tzvi Finkel (the 
Alter) founded a Kol/el in Slobodka, to 
extend the Yeshiva experience into 
the years of married life. Both serve 
as models for all Kol/elim through to
day. These giants embarked on their 
undertakings fully aware of the dicta 
of David Hamelech and Rabban 
Gamliel. And so did their successors 
as Kollel-founders, Rabbi Aaron 
Kotler, Reb Shraga Feivel Mendlowitz, 
7"1 and v·n?:i> Rabbi Henach 
Lebovitz, N"1"7'1>, If anyone could de
termine the compelling justification 
for such action, it would be they. 

As for the Sodom precedent, Lot 
ben Haran would not have been eat
ing matzah had he not been under 
the influence of AvrahamAvinu'sye
shiva for adults. (See Yoma 28b.) 
Given a Kol/el in Sodom, there could 
also have been nine more matzah
eaters there to join Lot, besides the 
Kol/el members. But without a Kol/el? 
Never. One Lot, no matter how com
mitted, does not inspire imitators. 
Kol/el fellows-in Toronto and in Twin 
Rivers, in Seattle... and in Sodom
do. 

Should there be a time horizon on 
the learning-only landscape? There is 
no one answer for all. But even a 
genuinely concerned Zevulun would 
be best served by consulting a disin
terested Rav who is equipped to 
evaluate the situation objectively, 
with the interests of all involved in 
mind. Such a decision, ideally. 
should not be assumed by a well
meaning Zevulun who just might be 
setting the schedule in tune to his 
own inclinations and impulses. 

BEING MEDAKDElKIN 
EQUIVALENCIES 

To the Editor: 

NW 

Your issue dated Elul, 5755, in
cluded an article entitled "Trying to 
Do Things Right," that made the very 
important point that a medakdeik 
bemitzvos is careful of the laws of 
Choshen Mishpat no less than the 
laws of the other three parts of the 
ShulchanAruch 

The article included the following 

46 

statement: " ... treating matters of 
money with absolute integrity is just 
as R.C. (religiously correct) as Glatt 
Kosher, Cholov Yisroel. separate 
swimming, shemura matza and a 
subscription to the Yated Ne' eman." 

While the reference to the Yated 
Ne'eman is certainly flattering, I has
ten to tty to be the first to protest the 
association and implied equivalence of 
a subscription to a newspaper with 
matters that are serious dinim. Even 
if we are as successful as we would like 
to be, a subscription to YatedNe'eman 
is only a preparation and inspiration 
for real mitzvos and proper de'ios. 

MORDECHAI P!Aur, 
EDITOR YA1ED NE'EMAN 

Jerusalem 

"RELIGIOUS CORRECTNESS" IN 
MIDDLE AMERICA 

To the Editor: 
I enjoyed Rabbi Schonfeld's article, 

''Trying to Do Things Right." 
I would like to add two comments. 

Firstly, how many of us have been in 
a situation where the mitzva of 
"B'yomo titein s'chard' (paying work
ers on time) is treated as some anti
quated concept? Surely, this is "right 
up there" with many of those other 
"pseudo-chwnros"-which are really 
"me'ikar hadin. " 

Additionally, as a Rebbe (in a ye
shiva day school that breaks the mold 
and does pay its staff in a timely fash
ion), I take issue with the words: 
"There are so many anecdotal lessons 
that Rebbeimand moroscan garner ... 
that currently are being ignored." In
deed, out here in the backwaters of 
middle-America, the Rebbeim and 
moros that I'm familiar with are cer
tainly stressing these very lessons. 
Perhaps. "that currently are being 
under-utilized" would have been a 
better choice of words. 

RABBIYOSEFB. HEISLER 
Minneapolis, MN 

INCHARGEOFKASHRUS: 
ADDED NOTE OF CONCERN 

To the Editor: 
Rabbi Matis Blum raised our 

kashrus consciousness when hosting 

or attending catered affairs ("Is Any
one In Charge Here?" JO, Sept. '95.) 
It may be worthwhile to note that on 
Shabbos, other, often overlooked, 
questions may arise which warrant 
attention. 

Even if a kiddush is prepared un
der reliable rabbinical supervision, 
who is responsible that the food is 
warmed and served in compliance 
with Hikhos Shabbos? If it was not 
warmed according to halacha, is it 
permissible to eat? On whom are we 
relying? The waiters? 

Indeed, as Rabbi Blum suggests, 
in an era which boasts lavish spreads 
of designer standards, isn't a mash
gia.ch temidi also within our means? 
Shouldn't we maintain at our sim
chos the same high halachic stan
dards we demand in our homes? 

ZAHAVAM!LLER 
Brooklyn. NY 

BRINGING KASHRUSHOME 
-TO SCHOOL 

To the Editor: 
Reference is made to Yehudis 

Newman's letter published in your 
Tishrei 5756 issue. 

The fact that there are fewer and 
fewer girls who see their mothers 
kashering meat, and realizing that this 
is becoming an art mastered only by a 
few old-timers, have prompted us to 
produce an educational slide program 
covering the halachos of this subject. 

A series of 80 slides, together with 
a narration tape (one side in Hebrew 
and English on the reverse) and a 
printed booklet describing each slide 
(in Hebrew, mimeographed English 
translation available) explain clearly 
the process of kashering meat. liver 
and chicken. 

This program was produced in co
operation with, and received the 
haskamaof, Hagaon Rabbi Yehoshua 
Neuwirth, shlita (Shmiros Shabbos 
Kehikhoso). It is widely used by Bais 
Yaakov Schools and Seminaries in Is
rael and Europe. 

We shall be happy to supply pro
grams to anyone interested. 

MORDECHAI COHEN 
Cohen-Feld.inger Ud./ProfessiDnal 

Color Processing Laboratory 
11 Sha' are 'Thora Str. 

Jerusalem 
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