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"The Construction of a Mikvah Takes Priority
Over the Building of a Shul, the Purchase of a

Sefer Torah, and all other Mitzvohs
(Chofetz Chaim)

The Center has taken the responsibility of construciing
Mikvahs in small and remote settiements. To date, some
six hundred Mikvahs have beea huilt by us. The efforts

and money invested i
the appearance of
these Mikvahs are
reaping results;
enticing many new
families to observe thi
important mitzvah.

The technical
difficulties that occur

To date; there are
281,000 books and

pamphlets printed in nearly daily are tended
12 languages and to by our experienced

distributed in Istael and professional crew;
and abroad. renawned for their self

sacrifice and expertise
needed for their job.

Horav Shlomo Z. Anerbach Zu'l Inspecting a Mikvah

(avn pony

More than 130
instructors with
special training,
perform house calls
and organize lectures
on the significance of
Family Purity geared
towards the
unaffiliated.

Many Mikvahs which
were built by the Center
decades ago are now
broken down and must be
Tebuilt, New Mikvahs are
built that are more
attraclive in the interior
and exterior 1o make the
miszva more appealing to
wavering, young families.
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YES, I WILL BECOME A PARTNER
IN THIS HOLY PROJECT BY SPONSORING

CONSTRUCTION OF A NEW MIKVAH ... $30,000

(can be paid in 3 annual installments of $10,000 each)
Dedication on Milvah building

RENOVATION OF OLD MIKVAH. ........co $15,000
Dedication on Mikvah building

PUBLICATION OF 10,000 PAMPHLETS............ $10,000
Dedicatory inscription on special page

2 YEARS SALARY OF INSTRUCTOR. ... $5,000
Dedicatory Plaque in our office

HEATING INSTALLATION IN MIKVAH ............ $2,500
Dedication inside Mikvah

MAINTENANCE OF MIKVAH ... $2,000
Dedication Plaque in our office

MY GENEROUS DONATION OF $ .o

PLEASE CONTACT ME FOR MORE INFORMATION.

President: Rabbi Shlomo Zalmen Auerbach Zt7]

Please send your tax deductible contribution to

THE CENTRAL COMMITTEE OF
TAHARAS HAMISHPACHA

4815 Fifteenth Avenue, Brooklyn, N.Y. 11219
Tel: (718) 972-3549  Fax: (718) 8531577

Treasurer: Rabbi Yisroel Belshy
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Design and Layout

WE DELIVER TO THE CATSKILLS!

better 5302 New Utrecht Avenue - Brooklyn, NY 11219
h@Olth Phone: 718-436-4801
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TEN YEARS SINCE THE PASSING OF TWO GIANTS

{en Years

b his infinitive wisdom and con-

summate kindness, Hashem plant-

ed towering Torah personalities to
lead His people in each generation.
Among the Gedolei Torah who graced
the American scene during the past half
century were Hagaon Rabbi Yaakov
Kamenetzky 1o12% 77713 "0 and Hagoan
Rabbi Moshe Feinstein o> priv ot
Each in his inimitable way dominated
the Jewish world. Together they served
on the leader-
ship a num-
ber of com-
munal bodies,
including the
Moetzes
Gedolei
Hatorah

U

o e Passine of
| LALHOV RANEN

| S———

(Council of Torah Sages) of Agudath
Israel of America, which Rabbi Fein-
stein chaired.

Both Rabbi Kamenetzky and
Rabbi Feinstein were niftar in the
month of Adar in 5746/1986: 29 Adar
T and 13 Adar II, respectively. Articles
were published in tribute to each in
these pages (May '86 and Oct.’86),
but left much of significance
unnoted and much of our sense of
loss unexpressed.

On this tenth Yahrzeit, The Jew-
ish Observer has invited three
people who knew these giants from
a close vantage point to offer their
specific insights: Rabbi Joseph Elias,
who had intimate contact with Rabbi
Yaakov Kamenetzky and had con-
sulted him on myriad topics during
the last four decades of his life, has
selected several of Reb Yaakov’s
comments on anticipation of Moshi-
ack’s coming. Rabbi Yitzchok Kno-
bel, a grandson
by marriage of
Reb Yaakov,
focuses on the
Rosh  Yeshiva's
celebrated
emphasis  on
derech eretz and

o Grants

A

0 Rabet MOStR FEINSTE
no7% oy

his insight into human behavior, trac-
ing them to Torah sources; and Rabbi
Chaim Ganzweig, a member of the Kol-
lel Bais Medrash L'Torah V'hora’ash of
Mesivta Tifereth Jerusalem for the past
twenty two years, including twelve
under Rabbi Moshe Feinstein, analyzes
the Rosh Yeshiva's greatness as a poseik.

 The Jewish Observer, March 1996
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TEN YEARS SINCE THE PASSING OF Tw0O GIANTS

abbi Yaakov Kamenetsky often
Rsraoke about our yearning for
oshiach, and what our role in

this particular era should be:

People generally look beyond the
immediate present to five or ten years
hence, or even more—overlooking some
immediate obstacles and Habilities, but
nonetheless taking general conditions
into account. By contrast, at this moment
it is impossible to anticipate conditions
ten years from now. In view of the cur-
rent state of affajrs and their steady rate
of deterioration, one simply cannot
conceive of any sort of stable society even
five years from now, without consider-
ing the advent of Moshiach....

On the threshold of Moshiach’s com-
ing, in the midst of the mounting tur-
moil that surrounds us, we see ourselves
in: the throes of an awesome time known
as chevlei leida, when we experience the
convulsive birth pangs preceding the
emergence of a new era. One can become
overwhelmed with a sense of fatalism,
finding oneself with no means to miti-
gate the horrors of the years that lie
immediately ahead. This need not be so.
There is much room for tefilla and we
must take advantage of this:

For instance, the 400 years of “Your
children shall be strangers in a land that
is not theirs, and they shall enslave them
and oppress them” {Bereishis 15,13),
began with the birth of Yitzchak. Yet, he

Rabbi Elias, menahel of the Rabbi Samson Raphael Hirsch
Beth Jacob High School for Girls and the Rika Breuer Teach-
15 Seminary, 1s a membrer of the cditorial board of The Jew-
ish Observer. He 15 the author of a number of published
works, including The Haggaddah {(ArtScroll/Mesorak) and
anew translation and commentary on Rabbi S.R. Hirsch’s
The Nineteer Letters {Feldheim).
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did not suffer enslavement or oppres-
sion. Because of his personal merit, the
only suffering he was forced to endure
was the fact that Avimelech King of the
Philistines could not tolerate the abun-
dance of blessings Yitzchak enjoyed: “Go
from us, you are extremely more pow-
erful than we are” { Bereishes 26,16).

We, too, must pray that as we enter
this era of “chevlei leida,” of birth pangs
of Moshiach, that we, too, be spared the
fullest measure of “enslavement and
oppression,” as was Yitzchak in his
time. Pleading for His mercy, confident
of His concern, we can hope to witness
Moshiack's speedy arrival, unscathed.
(JO Nov. '74)

ENVISIONING MOSHIACH

between the Torah’s attitude con-

cerning the relationship of the spir-
itual and the physical, and the attitude
of the Christian world, the Rosh Yeshi-
va { Emes LeYaakov, Bereishes 2,4) point-
ed out that this difference explains why
the Torah emphasizes that our lawgiv-
er, Moshe, was born in a natural way,
untike the story offered by the non-Jew-
ish world. Most certainly Moshiach, too,
will be born of father and mother, as our
Sages assure us, But that does not tell us
very much about him. As the Rosh Yeshi-
va put it:

“My preoccupation with Moshiach is
not my own exclusive concern.
Undoubtedly, there are countless other
Jews who know well that he will be with
us soon, and thus try to envision just

In an analysis of the difference

Rabbi Joseph Elias

| Liakov
MEERY 77t -
mpecting Moshiach

what sort of person he will be: a mem-
ber of the Satmar group? a Vizhnitzer?
or a Gerer chassid? ... On the surface of
it, people want to know, simply so that
they may identify with whatever group
or faction Moshiach will belong to. Deep
in their hearts, however, every Jew
cherishes the belief that, if he’s a Sat-
marer, 5o is Moshiach; if he’s a Gerer, so
is Moshiach; if he’s a Litvak, so is
Moshiach....

“In truth, however, this type of spec-
ulation is really pointless. As the Ram-
bam describes the era of Moshiach, he
will be with us as an active force before
we are truly positive of his identity as
Moshiach Hashem. He will lead Jews in
victorious battles and build the Beis
Hamikdash before he will be fully
accepted as that central figure who
gathers in the far-flung exiles of Jewry
and rules over them all.

“Ultimately, at the height of his
glory, the breadth of his personality, the
depth of his profundity, the scope of his
achievements will surmount any par-
ticolar group affiliation. Not that the
integrity of each sub-group, each
Sheivet, within Jewry will no longer be
relevant; but members of each group~—
those who identify with different Chas-
sidic strains, the German Jews, the
Lithuanian Jews, the Sephardim—will
each recognize their particular approach
to avodas Hashem {Divine Service) in the
single Moshiach figure. Just as Queen
Esther ‘found favor in the eyes of all that
beheld her’ (Megillas Esther 2,15},
because each and every national group
was positive that she was one of them
{Megilla 13a).” (The Jewish Observer
Nov, '74)
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THE IMPORTANCE OF KNOWING
WEARE IN GOLUS

his hope for the speedy coming
Tof Moshiach must be based on a

sincere longing for him. At the
Agudath Israel Convention in 1984, the
Rosh Yeshiva stressed this point:

“The forty years since the destruction
of Europe have indeed been years of
growth for Yiddishkeit, but even as we
witness continued advances, we must
never lose our awareness that we are in
golus. For if we fail to recognize it, Divine
Providence has ways of reminding us of
our gelus status. We must not lose sight
of this even as we engage in rebuilding
‘Torah institutions and communities, for
only in this way will merit our speedy
redemption.”

Thus did the Rosh Yeshiva express dis-
pleasure about such practices as people
walking in the street in their talleisim,
and other such gestures demonstrating
that we are “at home” here. He stressed
that we must remember that we are in
golus, and should not behave as if our
momentary haven actually belongs to
us. Golus awareness feeds our anxious
anticipation of Moshiach and our need
to prepare for his coming.

THE CHOFETZ CHAIM'S ANTICIPATION

tion of Agudath Israel of 1980, the

Rosh Yeshiva spoke about the
Chofetz Chaim’s burning anticipation of
Moshiach’s coming, which led him to
revive the study of Kadoshim.

The Choferz Chaim once chastised his
nephew, Rabbi Dovid Leibowitz (who later
was Rosh Yeshiva in Mesivta Torah Vodaath,
and then founded Yeshiva Chofetz Chaim,
which he headed:), for not wishing to study
Kadoshim in his kollel: “What will you do
tomorrow after Moshiach has arrived, the Beis
Hamikdash is standing, and a Jew approach-
es you as a kohein fo bring his korban chat-
tos for having violated the Shabbos? How will
you respond without having studied
Kadoshim?”

“First,” replied Rabbi Leibowitz, “he will
have to be certain that he had indeed violat-
ed the Shabbos. For this reason, we will be
studying Mesechta Shabbos in our kollel.”

“Unnecessary,” retorted the Chofetz

In a speech at the National Conven-

e find in the

course of Jewish
history how the
awareness of exile,
and the need to look
ahead to redemption,
has been nurtured in
Various ways.

Chaim. “To establish this, you need only con-
sult the Mishna Berura. But there is no Mish-
na Berura on Kadoshim!”

Thus the Rosh Yeshiva once explained
why, in 1933, as Rav in Tzitovian
(Lithuania) he had eulogized the
Chofetz Chaim, which he had not done
for Rabbi Meir Simcha of Dvinsk:

“Who among my villagers had appre-
ciated the latter, and would miss him in
his absence? By contrast, they may not
have been capable of assessing the

Chofetz Chaim’s greatness in scholar-

ship, but even the simplest Jew reflect-

ed the bright hope he had kindled in Klal

Yisroel toward the speedy arrival of the

Moshiach! These Jews had always

expected the Chofetz Chaim to lead

them in greeting Moshiach. With the

Chofetz Chaim’s passing, they might

have become disheartened, and it was

important that they be encouraged.”

GIVING UP HOPE

states that Moshiach will not come

until the Jews will have given up all
hope of redemption, which is usually
understood to mean that the people will
have given up hope that G—d will send
Moshiach. But how could that be? Are
we not obliged to await him every day?
Hence the Rosh Yeshiva explained the
Gemora to mean that he will come when
the Jews will have given up all hope of

In Sanhedrin (97a), the Gemora

1See “The Vision of Rabbi Dovid Liebowitz,” by
Rabbi Yitzchok Brandriss, fO Dec, 91,

redemption from exile by their own
efforts, or through the help of the
nations, and will put their entire trast
in G-d. { Emes LeYaakov, Devarim 32,36)
(The same explanation has been quot-
ed by Rabbi Shimon Schwab %37 in the
name of Rabbi Yoseif Leib Bloch %"31.)

This would explain why G-d sent
Moshe to Pharaoh to demand that he
free the Jews, and the immediate result
was that Pharach imposed even worse
conditions upon them. Thereby G-d
taught the Jews that it was hopeless to
expect Pharaoh to free them, and that
their liberation had to be brought
about by G-d in a supernatural man-
ner.

NURTURING ONE'S HOPES

¢ find in the course of Jewish
‘ / \ ; history how the awareness of
exile, and the need to look

ahead to redemption, has been nurtured
in various ways. Thus the Midrash
records that when Yaakov stopped in
Beer Sheva on the way to join Yoseif in
Egypt, he cut the Shittim trees that Avra-
ham had planted there for use in the
Mishkan, and took them along to Egypt.
He was afraid that the Jews would assim-
ilate in Egypt and never leave (as almost
happened}. Therefore Yaakov wanted to
create a bond between his descendants
and Eretz Yisroel, that would remind
each generation: See, there will be a time
of redemption! (Emes LeYaakov, Shemos
26,15).

Likewise, Yaakov’s study with Sheim,
prior to his stay with Lavan, was meant
to prepare him for preserving his her-
itage even in an alien and hostile envi-
ronment. Yaakov passed on to Yoseil
what he had learnt, and this not only
enabled Yosef to survive as a Jew in
Egypt but to intreduce ordinances
there {such as the freeing of the priest-
ly caste—in our case, the Leviim—from
slave-labor)} that would help the people
to preserve their identity during the long
Egyptian exile (Emes LeYaakov, Bereish-
es 47,3).

Similarly, when the Jews returned
from the Babylonian exile, this was not
yet the final redemption. Hence, the

The Jewish Observer, March 1996



leaders of the people instituted various
policies designed to make the people
realize that the lasting, permanent Ge'u-
la had not vet come (Emes LeYaakov,
Shemos 12,2},

ON NOT CALCULATING THE DATE

he Gemora {Sanhedrin 97b)

I stresses that we should not try to
calculate the date of Moshiach's
coming. Commentators explain that if
we do, we will come not to expect him
unti] that date—and if that date pass-
es, people might despair of his coming!

It was this Jatter danger that prompt-
ed the Rosh Yeshiva’s comment on the
statement of Rabbi Ketina that the world
will exist for 6,000 years (which will also
include the Messianic era). The Rosh
Yeshiva stressed that this view is not
accepted as authoritative by the Ram-
bam {see Moreh Nevuchim and Intro-
duction to Perek Cheilek); as Abarbanel
points out, it is also in conflict with sev-
eral other views in the Gemora. He was
apparently moved to emphasize this
point because we are so close to the end
of the 6,000 years, and should not be
shaken in emunaif Moshiach would Y1
not come before that date,

The Rosh Yeshiva pointed out (Emes
LeYaakov, Bereishes 38,4, and The Jew-
ish Observer, Jan. *81) that the story of
Yehuda and Tamar, which has many
puzzling aspects, was actually part of the
Providential preparation for the com-
ing of Moshiach (as stressed in Bereish-
es Rabba 85:1); and the seeming confu-
sion about whether Peretz or Zerach was
born first “is a precursor of the cir-
cumstances surrounding the actual
coming of Moshiach.... Unexpectedly,
while all eyes and hearts are focused else-
where, Moshiach will appear.... Indeed,
the Rambam says: “No one will ever have
an exact idea of how or when Moshiach
will come, from where he will come, or
who he will be”

Despite the objection to calculating
the date of Moshiach’s coming, the Rosh
Yeshiva did once offer a prediction:

“Several years ago I remarked that
within ten years Moshiach will surely
come.... Close to nine years have passed,
and now people are asking me if { had

b
b
I

5

he Gemora {Sanhedrin 97b) stresses that we

should not try to calculate the date of
Moshiach’s coming. Commentators explain that if
we do, we will come not to expect him until that
date—and if that date passes, people might
despair of his coming!

not made a miscalculation, I would not |

feel deeply ashamed if I had anticipat- i

ed incorrectly, for that would put me in

good company. Did not Rabbeinu Saa-
dia Gaon, the Abarbanel, Rashi, Malbim,
and the Chofetz Chaim also make their
predictions regarding Moshiach’s com-
ing, and prove to be incorrect? In truth,

it was not by my own calculation that I

had made that statement. It was based

on a comment by the Chofetz Chaim in

“Shaar Hatziun? in his Mishna Beru-

ra” { The Jewish Observer Jan. '81)

The Rosh Yeshiva did not explain why
the Gedolim whom he mentioned did
indeed offer predictions about the com-
ing of Moshiach, despite the Gemora's
warning. Ranban, however, suggests that
only a definite prediction is forbidden;
not so suggesting a possible date, which
will not cause people to waver in their

faith in the ultimate coming of redemp-
tion. It is this faith that is so crucial for
the preservation of the Jewish people.

THE ROLE OF SUFFERING

erhaps most important, however,
P for the preservation of the Jewish
people was the suffering that it
had to endure during its years in golus.

Exile is designed to make the Jews aware
of their special status and obligations.

2. In the first edition of Mishna Beruira, there is
reference to a discrepancy in the 247 year cycle
drawn up by the Tur wherein he claims that after
thirteen cycles of the nineteen year solar-funar
cycle, the Jewish calendar should repeat itself
without need for certain adjustments for the
moled-zaken. He mentions the problem in
regard to 3709; but as for 5743, he says——"Do not
be concerned, for by then Moshiach will have
surely come.”

703
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If they are aware that they are
strangers, alienated from their life-
source, they need no further oppression
to remind them of their being in golus.
Thus, there was no need for the physi-
cal enslavement of the Jewish people in
Egypt to begin until all of the twelve She-
vatim (Yaakov's sons) had died. As long
as any one of them was alive, they rec-
ognized that merely being in Egypt con-
stituted golus. After their passing, how-
ever, the successor generation was not as
sensitive as the Shevatim had been, and
because of their complacency and sense
of comfort in Egypt, they required some
degree of oppression, so that they, too,
would realize that Egypt is golus.

The Rosh Hayeshiva saw in the role of

Jewish suffering the explanation of a dif-
ficutt Talmud passage {Emes LeYaakov,
Bereishes 27,40, on Shabbos 89b).

When G-d says to the Patriarchs,
“Your children have sinned,” Avraham
and Yaakov feel constrained to answer
that they should be wiped out for the
sanctity of G—d’s Name. Yitzchak, how-
ever, pleads for them: “Are they my chil-
dren, not Yours?... How much did they
sin?... Let us split their sins between us—
and if that does not please You, I shall

G-d bear them all”

This is strange, for Yitzchak repre-
sents Middas Hadin—the Attribute of
Justice and Strictness. He was, indeed,
the one who could be blamed for the suf-
fering of the Jewish people by directing
Eisav, “If your brother Yaakov throws off
the yoke of Torah, force him to abandon
his faith forever, and then you will rule
over him.” This is in truth the source of
Israel’s suffering at Eisav’s hands; but the
fact of their ultimately remaining faith-
ful to their convictions despite their suf-
fering, and thereby bringing about a Kid-
dush Hashem, glory to G—d, will save the
Jewish people and bring its ultimate
redemption,

Furthermore, even those who would
seem to have been lost, will also be
defended by Yitzchak; as the Gemora
says: “My sons, not Your sons?” This is
a reference to the special status of the
Jews as G—d’s children. Even when chil-
dren betray their ancestral heritage, the
link to their father is not broken. There-
in lies our claim to redemption, howev-
er much we may have strayed! -
Rabbi Elias acknowledges Rabbi Nisson

Wolpin for extracts from The Jewish Observ-
er, and Rabbi Mordechai Kamenetzky, for

extracts from “Selected Essays of Hagoan Rav
Yaakov Kameneizky™ I and [1.
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TEN YEARS SINCE THE PASSING OF TWo GIANTS

have already passed since Moreinu

Harav Yaakov Kamenetzky, %31 was
taken from us. Qur nechama, our solace,
is that he is alive through the great trea-
sure of Torah and hadracha (guidance)
that he left for Klal Yisroel,

His sefarim Emes I’Yaakov on Chu-
mash and parts of Shas, which have been
published by the family, give us all the
opportunity to learn these aspects of
Torah through his unique clarity and
derech halimud (approach in study). To
this, we can add the wealth of kisvei yad
(manuscripts) which have yet to be
made available to the Torah world, These
reveal a greatness in Torah of which
many were not aware when he was with
us; this dimension of his gadlus imparts
yet greater significance to all that he
taught his individual talmidim, and to
his guiding directives to Klal Yisroel.

We certainly were all aware of the
unusual role model he provided by the
way he conducted himself. Precisely
because he was so down-to-earth and
accessible, we were able to view a living
sefer Torah, bringing vividly to mind the
pasuk, “Zeh sefer toldos Adam—This is

It is difficult to believe that ten years

Rabbi Knobet is Roshi Yeshiva in Yeshiva and Mesivta Ateres
Yaakov, in Long Island, New York.

e of |

the book of Man’s progeny.” His life was
indeed a book of instruction, for the
generations that his life spanned and for
those that follow.

The purpose of studying the lives of
tzaddikim is to enable us to emulate
them. Learning their chiddushei Torah—
their explanations and elucidations of
text—should serve to inform us,and in
addition, to inspire us to develop the toil
and hasmada that they personified—a
model that can propel each of us to our
own level of greatness in Torah. There
is a catch, however; we are often so
bedazzled by their genius that we feel
that any attempt at emulating them is
doomed to failure.

With regard to maasim tovim-—their
exemplary good deeds-—we are gener-
ally given the impression that the zid-
kus of our gedolim was so naturally
inborn that it required no personal
struggles for them to achieve their level
of perfection. As such, we are again led
to feel that we do not stand a real chance
of even approaching their level, know-
ing as we do how much work that would
require. The published biography of Reb
Yaakov written by Yonason Rosenblum”

‘published by ArtScroll, reviewed in JO Nov. 94, .

Rabbi Yitzchok Knobel

Taakor
il zky i

8 nsights and Counse

has been a welcome pioneer in this area,
by presenting his life in a real and
hurnan way that made his greatness not
only inspiring, but even accessible.

* o %

would like to share with the reader
Isome personal insights into a par-

ticular facet of Reb Yaakov that each
of us can strive to incorporate into his
and her own life.

He was recognized by all as a master
in derech eretz, dealing with people in a
pleasant and proper way. Unquestion-
ably, this emanated from a true concern
for people, combined with the unique
pikchus (astuteness) that guided him in
sensing the needs of each individual with
whom he had contact. It is imperative,
however, that we recognize to what
extent he had found direct sources for
his conduct from throughout Torah She-
biksav and Torah Sheba’al Peh, the
Written and Qral Laws. Chumash, Nach,
Shas, Rambam and the sifrei mussar all
served as his guides.

I recall him telling me of a tragedy
that had taken place in Monsey, with the
passing of a child who had suffered from
Down Syndrome. Understandably, the
parents were heartbroken, but what was

The Jewi;h_ébsewer, March 1996
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puzzling was that their level of grief was
clearly beyond that of parents losing a
healthy, normal child. The reason for
this, he told me, was to be found in the
words of Chovas Halevavos in Sha'ar
Habechina. The Chovas Halevavos
focuses major attention on the fact that
human infants and children are com-
pletely helpless, and dependant on the
care of their parents. As all parents know,
the demands of raising children are so
great that they could never be met with-
out the great love they have for their off-
spring. Therefore, says the Chovas Hal-
evavos, Hashem imbues parents with a
special love necessary to carry out their
responsibility. If so, continued Reb
Yaakov, the parents of a handicapped
child are suffused with yet a greater mea-
sure of parental love, to meet success-
fully the greater challenge that they face
in caring for the special needs of their
child. It is a greater sense of loss for them
when the child is taken away, because he
was the object of a greater love.
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his standard of

derech eretz, which
was being violated,
was one that we might
sense from our own
understanding; to him,
it was an open
statement in Shas,

Here 1 saw an unusual dlarity of
thought on a difficult question of
human behavior, made understandable
by use of a direct source in a classic sefer
mussar.

* ot X

n another occasion, in Toronto,
O we went together to a gathering

for the benefit of Be'er Hagolah,
the pioneering yeshiva for children
from the former USSR. The hosts were
five prominent baalebattim, and Reb
Yaakov was joined by Rabbi Elya Svei,
N,

As Rabbi Svei was entering, I heard
Reb Yaakov whispering to himself the
words, “He must be there first.” I knew
this to be a quote from Museches
Nedarim, stating that when one says to
his friend, “Let us get up tomorrow to
learn,” the initiator must be there first.
In answer to my inquiry, he explained
himself. There are five hosts to this event,
he said, and some of them have not yet
arrived to greet those who responded to
their invitation. It struck me that this
standard of derech eretz, which was being
violated, was one that we might sense
from our own understanding; to him,
it was an open statement in Shas.

There is a lesson here for us: The
Lakewood Rosh Yeshiva, Rabbi Schneur
Kotler ©°31, made a similar point in a
shmuess at the Yeshiva. He said: Chazal
have taught us so much in derech eretz,
and we indeed are obligated to follow

their directives in this area. This can be
accomplished only through learning the
derech eretz of Chazal. Pirkei Avos with
the meforshim (commentaries) is an area
for study throughout the year, not just
in the summer months. Sifrer mussar are
our eyes to perceive the proper lessons
from Chumash and Nach, and bring to
our attention the appropriate words of
Chazal from throughout Shas and the
Midrashim. With regular study of these
sefarim, we will gain a heightened
awareness of what constitutes proper
conduct with people.

* A A

the chassan to escort him with live-

ly dancing to the badeken. The chas-
san is directly flanked by the two
fathers, and attending Rabbonim walk
directly behind. At a wedding that we
were attending, the bachuring’s spirited
dancing caused Reb Yaakov and anoth-
er elderly Rav to move aside, and the
entourage proceeded without them.
Reb Yaakov commented to me, “The
zekeinim (elders) are supposed to escort
the chassan to the badeken.” as described
in the Rishonim and the poskim. Here,
for lack of studying the halacha’s pro-
tocol for this important ceremony, the
bachurim committed a serious error, in
their exuberance for fulfilling the mitz-
va of simchas chassan and kalla.

It is customary today for friends of

* 4 %

eb Yaakov devoted great effort
R;oward dealing properiy with
cople, and this was an impor-
tant ingredient of his effectiveness in this
area. I caught a glimpse of this from a
casual comment. Upon visiting him one
morning, during one of his Toronto vis-
its, he remarked that he was tired from
having attended a simcha the previous
night. “There were many people there
whom I didn’t know,” he said, “and I had
to concentrate on how to greet each
one.”
This was a revelation; that even for
him, the master of derech eretz, constant
vigilance and attention were required.

* 2 %

12
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a maaseh rav from the time our fam-

ily lived in Lakewood. Reb Yaakov
came to our home to attend a Sheva
Berachos in honor of a chussan who was
close to him. He arrived in Lakewood
in the afternoon, and I drove him to our
apartment, ] waited at the door for him
to enter first, as dictated by k'vod Torah,
but he refused. ] understood his reason

In conclusion, let me share with you |

to be the fact that my wife was home
alone, and the Gemora states that the
husband should enter before the guest
to avoid the woman being alone with the
guest for that short moment.

“Does that mean that the Rosh Yeshi-
varefuses my gesture of k'vod haTorah?”

To which he replied, “Derech eretz
kadma laTorah”—The entry of the
husband first is a matter of derech eretz,

! based on tzenius, as Chazal understood

it, and that takes precedence over the
Torah and its honor.

The fact that Reb Yaakov assigned
derech eretz its deserved priority gave
him and his Torah a special place in the
hearts of Klal Yisroel May his example
inspire each of us, thus elevating k'vod
haTorah and causing the light of Torah

' to shine forth with renewed vigor. B
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His Phssn

“It takes forty years for a person to plumb
the depths of his Rebbe’s thinking, and the wis-
dom of his study” (Ki Savo 29,6 Rashi}.

he view given here of Mori

V’Rabbi 9"x1 is a personal one.

Though I merited to be in close
physical proximity to the Rosh Hayeshi-
va, the spiritual distance must be mea-
sured in eons. There may be others who
perceived the matters discussed herein
differently and possibly more correct-
ly. This article is one man’s view and no
more than that.

Also, a precautionary note. The
halacha principles discussed must not
be misconstrued as psak (decision) or
a definitive position or approach. The
purpose of this article is only to give a
slight inkling into the inner workings
and uniqueness of the Rosh Hayeshiva
2"%1 as perceived by one person. No
more.

“They engage in the ‘battles of Torah’ until

Rabbi Ganzweig lives in the Kensington section of Brook-
lyn, where he serves as Rav in a Jocal beis tidrash. He has
published articles in various halacha journals, including Arm
Hatorah, is & dayan in batei din, and lectures on the high
schoo! and seminary level.

oars Aler

TEN YEARS SINCE THE PASSING OF TWO GIANTS

Rabbi Chaim Ganzweig

they arrive at a definite canclusion and estab-
lish the halacha with cerfainty” (Tanchuma
Noach:3).

That the Rosh Hayeshiva was a Gadol
Hador—a pre-eminent Torah person-
ality of our generation---is beyond dis-
pute. Gadlus baTorah has many aspects,
encompassing greatness in character,
avodas Hashem, Torah knowledge,
power of chiddush, vision—the list
goes on. We, on our puny level, experi-
ence the towering stature of each Gadol
in a unique way, but that cannot be the
sumn of his greatness.

Which of Reb Moshe’s attributes did
we find singularly outstanding? The
world thought of the uniqueness of
Rabbi Aaron Kotler 9%t in terms of his
dynamic and fiery leadership, Rabbi
Yaakov Kamenetzky 931 as a person of
great sage advice, they viewed the Sat-
mar Rav2"37 as a monumental builder,
and Rabbi Ruderman 9”31 as an unri-
valed baki (in command of the greater
Talmudical and Rabbinic literature). The
Rosh Hayeshiva 9"Xr was unique as a
posetk (authority in halacha).

Rabbi Shlomo Karelitz ®"o>w (a
nephew of the Chazon Ish 5"¥1 and an
Av Beis Dinin Petach Tikva) once com-
mented to my father "Y1 (Rabbi
Yonah Ganzweig, who served as a Rav
in Los Angeles for over forty years), “1
disagree with the Igros Moshe on many
points, but I bow my head {in accep-
tance]; since the time of the Chasam
Sofer there has not been anyone who can
decide halacha issues directly from the
Gemora as Reb Moshe does.”

There were surely great halacha
poskim before him and there are those
after him, In our times, he was unique-
ly the poseik hador (decisor of this gen-
eration ), We will attempt to describe this
singular feature as we saw it.

* Xk A

e are accustomed to a
dichotomy between exper-
tise in Gemora as opposed to
authority in halacha, pilpul versus psak.
This dichotomy did not exist with the
Rosh Hayeshiva. It is said that the
Rogatchover Gaon N1 held that the

14
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Guide to the Perplexed (Moreh
Nevuchim) and the Maimonic Codes
(Mishna Torah-Yad Chazaka)—the
philosophical and the halacha magna
opera, respectively, of Maimonides—are
one body of knowledge!; so too may we
say the Igros Moshe and Dibros Moshe are
one. Anyone familiar with the Igros
Moshe knows that just by reading the
first and last paragraph of a responsum
{where the Rosh Hayeshiva so conve-
niently, succinctly, summarizes the
query and the decision) can lead to a
misapplication of the decision; similar-
ly, one who did not delve deeply into the
Dibros or did not toil to understand the
Rosh Yeshiva’s lectures (of which the
Dibros is the published form) certainly
is in danger of misunderstanding a
responsum or decision. In other words,
to fully understand Igros Moshe, one
must learn Dibros Moshe.

Every halacha decision of the Rosh
Hayeshiva, regardless of how seeming-
Iy simple or instantly rendered, was
deeply rooted in sugyos haShas (the dis-
cussions recorded in the Talmud}.
There was no superficiality in his deci-
sions. They were based on a deep
awareness and understanding of all rel-
evant Talmudic discussions and their
ramifications. He did not rely on this
opinion or that decision, nor did he
unswervingly follow precedent; rather
the decision was the result of toil in, and
depth of understanding of the relevant
Talmudic discussions at the source, fol-
lowing through the classic codes and the
views of great decisors.

In a similar vein, an even casual
perusal of the Dibros will show that a
question or answer was not said
lechadudi oh lehavana—ijust for its edu-
cational value in a lecture format;
rather, every facet of an argument or
proposal had to have valid halacha
standing.

The Chasam Sofer in way of justfy-

IThis is a common expression, For an extensive ircat-
ment of the halacha standing given to the Moreh
Nevuchini by the Rogatchover, see Mefanayach Tze-
fonos by Rabbi M. Kasher, Introductory Chapters
7&8; see also Ishim Vshitos by Rabbi Y. Zevin,
pp.400,142; see also K'laler Tzofnas Pane' ach, adapt-
ed by Rabbi M.P. Teitz: M’ve Hashar p.VI}, par,10.

here were surely great halacha poskim

(decisors) before him and there are those affer
him. In our times, he was uniquely the poseik
hador {decisor of this generation). We will attempt
to describe this singular feature as we saw it.

ing his practice of immediately writing
a responsum without reviewing the
source material writes, “One should tarry
over every issue until it should be as clear
and refined as fine flour, then retain the
information in the recesses of his mind
so that they be readily accessible when
an occasion to use them arises”?

hen 1 visited Rabbi Shlomo
WZalman Auerbach 9" and
{may he be separated for

long life) Rabbi Y.S. Elyashiv R"0">w ten
years ago, after the Rosh Hayeshiva's
funeral, T was astonished at the degree
of bitul (deference) that these two
Torah giants had toward the Rosh

?Hakdamato She'eilos « Teshuvos Chasam Sofer, Yoreh
De’ah, last paragraph. Sefer Chut Hameshulash, pS7
recotds that his son inguired as to this practice. He
answered, “Since the multitudes ask of me the ‘word
of Hashem, it is clear that Heaven concurs with this.
Baruch Hashem, | have learnt all that is necessary, and
my intention is for the sake of Hasher only. I do not
suspect that Hashem will cause me any pitfall, and
surely He concurs with my decision...”

CYoull find itin
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Hayeshiva. This past summer, almost ten
years later, [ again visited Rabbi Elyashiv
R*v7w, His high regard for the Rosh
Hayeshiva and the authority of his plsak
had not lessened. He still felt that the
Rosh Hayeshiva's decision carried more
weight than his own, and surely his deci-
sion was not binding on the Rosh
Hayeshiva's disciples.

Rabbi Simcha Bunim Cohen (author
of several halacha works) relates how he
once had asked Rabbi Shlomo Zalman
Auerbach "¥T a question concerning a

difficult Magen Avraham. After the Rav |

had answered him, he rernarked that he
had posed this same question to many
rabbis; some were not familiar with the
issue, and others who were, had solu-
tions on various levels of validity. But
when he had mentioned the point to the
Rosh Hayeshiva, he immediately
expounded on the Magen Avraham,
pointed out the difficulty, and present-
ed a most satisfying solation. Rabbi
Auerbach responded, “What is the sur-
prise? We are all infants when compared
to him {the Rosh Hayeshiva}l”

The Rosh Hayeshiva, in an interview
with The New York Times, was asked by
the reporter how his p'sak became so
universally accepted. The Rosh Hayeshi-
va answered, “If people see that one
answer is good, and another is good,

(3]
& JAN 96 [
27 MAR 96

TYPE OF CAR

WANUALCARS i i
147

A | FIAT UNO STING

B | PEUGEOT 205 AC 196
¢ |sear BEA1A 238
¢* { PEUGEOT 308 266
¢* L PEUGEOT 405 1.8 294
M | MINIBUS FORD 560
N

BABY BUS 7 SEATS

D | SUZUKY SWIFT

E iMAZDA323 16 315
F | *NISSAN SUNNY 350
G |*SUBARU LEGACY 1.8 434
K | *GMC VANDURA 637
X |*PEUGEQT 405 1.8 497
XL *NISSAN PRIMIERA 5381
SX | *VOLVO 840 / SIMILAR 658

Toll Free: (1) 800-938-5000

gradually you will be accepted?”

[ do not think he became accepted
because he was meikil (rendered lenient
decisions). Anyone familiar with Igros
Mosheknows well that there is no dearth
of chumros (stringent decisions). Also,
I do not think it was due to his will-
ingness to render decisions even for the
most difficult situations that many rab-
bis of stature would fear to undertake.
Rather, peaple great and small felt that
his p’sak was a real decision. I feel that
this is due to the fact that the source of
his decision was the intricacies of the
Talmudic discussions.

As Rabbi Elazar Menachem Shach
R"Pw said in his eulogy at the Rosh
Hayeshiva's funeral, “What he said was
‘permissible’ I knew in all certainty was
in truth permissible. What he said was
‘prohibited’ I knew in all certainty was
truly prohibited.”

It seerned to be a universally held feel-
ing, and in this he was unique.

* ok A
f course, we must keep in mind
Othe Rosh Hayeshiva’s piety,
exemplary character, unending

toil, perseverance, diligence, and—
above all-—his awesome humility. All of

5The New York Tines, May 5, 1975, p33.
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these definitely had an effect on his
standing as a decisor.

My father 'r7%7 put it best: “It is said
concerning the Beis Yosef that the rea-
son he became the poseik of the Jewish
people for all generations is that he never
said ‘kaberl daati—you must accept my
opinion*!” So may we say of the Rosh
Hayeshiva—that due to his great humil-
ity, he never said: ‘kabeil daati--vou
must accept my opinion.” As a result,
Heaven decreed that the Jewish people
accept him as the pre-eminent decisor.”

A Rav {who was a talmid) posed
before the Rosh Hayeshiva a question
that had been presented to him by a con-
gregant. The Rosh Flayeshiva immedi-
ately answered, bringing a proof from
a Gemora. When it was brought to his
attention that the Magen Avraham was
of a different opinion, he told the
talmid that though he is not retracting,
the congregant should be instructed to
follow the opinion of the Magen Avra-
ham. (as per Rabbi Aaron Felders)

It is therefore of no surprise that he
benefitted from such immense siyatta
diShmayo—Divine Assistance:

I once had asked the Rosh Hayeshiva a
halacha inguiry; he rendered his decision. A
short time later, I received a telephone call from
Rabbi Elimelech Bluth from the Rosh
Hayeshiva’s home to the effect that the Rosh
Hayeshiva rethought the inquiry, and realized
that the decision rendered was incorrect, I
asked-—what question did the Rosh Hayeshi-
va think he was answering? When he told me,
Tresponded, “Yes, for the question that the Rosh
Hayeshiva thought he was answering, he was
mistaken; but for the question that [ had actu-
ally asked, his original answer is correct.” The
Rosh Hayeshiva had given the wrong answer
to the question he thought he had been asked,
but with sivatta diShmaya, it was the correct
answer to the question actually asked.

The Rosh Hayeshiva once remarked
that he was never nichshol Phester
aguna (ensnared in improperly per-
mitting a woman whose husband had

For a similar thought, see Chida’s Shem Hagedolim,
Mua’areches Seforim, “ Bet Yosef”

5Rabbi Felder, a Rav in Philadelphia, was a close
talmid of the Rosh Hayeshiva whom he was
meshamesh b'hora’a and is an author of many
authoritative halacha works.
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disappeared to remarry). (as per Rabbi
Aaron Felder)

% % %

hen we observed the Rosh
WHayesh iva while he was asked
questions and rendered deci-

sions, we tried to learn and understand
his approach in the halacha decision-
making process.

‘We learnt quickly not to second-guess
him. Not only in view of his superior
knowledge of the din (law), but also due
to his unique ability to sense what the
real question was.

The Rosh Hayeshiva had an unusu-
ally clear understanding of people and
human nature. He had an uncanny abil-
ity to sift out the truth and determine
the genuine needs of the individual, or
what the true issue of any situation was;
what was really important to the ques-
tion at hand.

There were those who thought that
the Rosh Hayeshiva was naive or gullible,
not realizing that at times he gave such
an impression because the din or dark-
ei Shalom (preservation of peaceful rela-
tionships) demanded it. In reality,
though, he had a total and deep under-
standing of all issues before him. I
believe this was also a contributing fac-
tor to the sense that his p’sak was a true
and real p’sak: There were no negios—
no personal interests—in his dealings
with people; only his love for people,
peace, and truth dictated his actions.

A o A

is deep concern for every Jew is
H}egendary. Of course, that did

not affect the substance of the
decision. Rather, it was his motivation
and driving force to investigate the full
realm of halacha possibilities to solve the
issue before him. We sensed his strong
feeling that a halacha inquiry was not
an academic issue, but that it involved
the well-being of people. Many of the
questions were not new; he could have
easily rendered a decision by quoting a
poseik, this authority or that. His great
concern and empathy for the inquirer
forced him to re-examine the question,
not to rest until he had explored with
great yegr'a {diligence, perseverance, toil)

every possible solution, whether it was
a new understanding in the Gemora, a
new application of an existing principle,
or determined with deep insight that this
case is in essence different, and there-
fore a different halacha is applicable.

In his preface to the Igros, he presents
a halacha premise which could have
been his motivation for his conduct,
Nevertheless, we had a sense that this
emotional factor was also present, as did
the tzibbur {public) at large. {To be sure,
this emotion was also governed by
applicable halacha.)
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he Rosh Hayeshiva was a

! mechadesh {original thinker) par
excellence. Nevertheless, he was

not interested in creating new halachic
principles per se; rather, he expended
every effort to apply previously-existing
principles. This was especially apparent
when an established practice was chal-
lenged. As he states in a response, “Klal
Yisroel as a tzibbur does not do wrongt.”
In response to a certain question in
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the Laws of Tefillin {there is a dispute
between the Rama and the Gra on the
point}, he stated, “As great as we should
consider the Gaon (an allusion, I believe,
to the statement of Rabbi Chaim of
Volozhin in reference to the Vilna
Gaon, ‘He may be of the status of the
Rashba—-maybe of the Ramban”) the
authority of the Rama is greater than
that of the Gra” [Additionally, one
would not be considered a to’eh bidvar
Mishna if he unwittingly rendered a
decision in contradiction to the opin-
ion of the Gra, while he would be con-
sidered such if he had similarly contra-
dicted the Rama.] (as per Rabbi Berel
Feintein)

When the issue of the permissibili-
ty of using electric shavers surfaced, he
pointed out to me the language of the
Terumas Hadeshen, indicating that the
permissibility of shaving in this manner
was a minhag (an established customs).
“If it was permissible in those day, so
much more so in ours”

The issue of chadash elicited his
pointing out the relevant Rashi {Shab-
bos 10b), showing strength of an estab-
lished minhag. (as per Rabbi Berel
Feinstein)

When the situation demanded a
new approach, however, the Rosh

7A well-known comment,
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dichotomy between
experfise in Gemora as
opposed to authority in
halacha, pilpul versus
psak. This dichotomy
did not exist with the
Rosh Hayeshiva.

Hayeshiva did not shy away from using
all of his powers to bring forth the
halacha, demonstrating the absolute cor-
rectness of his approach, from the
Gemora, codifiers, commentaries, and
responsa of great authorities. There was
no element of stringency or leniency,
only the halacha.

At times, though, he would advise
individuals not to follow his decision.
Though the matter may be permissible,
his advice not to act upon his decision
may have been based on reasons of mus-
sar, derech eretz, hashkafa, or ba’al
nefesh yachmir (ethical considerations,
civility, or philosophical outlook}. These
nevertheless would not affect the actu-
al decisions rendered. The halacha is
inviolable.

* % b

t times, a decision or responsum
Awouid appear to be totally dif-

ferent or even revolutionary,
seemingly even rejecting whole bodies
of Rabbinic literature. Only upon re-
examining the sources, re-evaluating the
arguments and proofs with an open
mind, sometimes necessitating dis-
carding pre-conceived notions, would
we see that the Rosh Hayeshiva was total-
ly correct. Even accomplished Torah
scholars and decisors were not always
successful in being yored lesof daato—
plumbing the depths of his intentions.

Nevertheless, as the Mashgiach, Rabbi
Michel Barenbaum R"WHW, said,
“Halacha kemoso bechol makom—the
halachais always in accordance with his
decision.”

He felt a deep responsibility to ren-
der decistons, as he explained in his pref-
ace to Igros:

“The truth of hora’a emerges when
the chacham has determined that which
is seemingly logical to him after he has,
with toil and diligence, clarified the
halacha from Shas and poskim to the best
of his ability, with a sense of gravity and
fear of Heaven. This is the manner in
which he should render his decision.”
It was his opinion that a decisor who

was qualified to render a decision was
obligated to do so and had no right to
refer the inquirer to another decisor, as
he says in the Hakdama (Preface) to Igros
Moshe:

{Omne can learn from David Hamelech
1"Y:] “One must conclude that a
chacham is forbidden to refer a query to
another authority. Since the petitioner
initially approached the first chacham,
who is capable of rendering a decision,
it is his mitzva, For this reason, I ren-
dered decisions and responded to who-
ever approached me, if Hashem Yisbo-
rach so empowered me to clarify the
halacha”

He therefore would render deci-
sions even in situations where he was in
essence dissatisfied with the project at
hand, which had prompted the question.

The halacha was very fluid and alive
to him, not static or dry. All possibili-
ties within the framework of halacha
were open o him. Many a time, a final
decision would be reached only by writ-
ing an answer where, through his great
clarity, a p'sak U'doros would emerge. He
felt very strongly about the correctness
of his psak. A rumor that he had retract-
ed a p'sak elicited a letter of denial which,
among others, states, “All that T have
paskered was with great iyun and a great
sense of responsibility, and it is impos-
sible to retract”

No article about the Rosh Yeshiva can
have any degree of completeness with-
out the inclusion of the insight of Rabbi
Nisan Alpert ¥t (the talmid muvhak
S v T
10Unpublished letter, dated: 27 Sivan 5733
V¥ The Jewish Week, April 4, 1986.
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of the Rosh Yeshiva 571). In a letter to
The Jewish Week he wrote:

“.. With all his brilliance, with his
truly encyclopedic knowledge, with his
relentless diligence under the most
adverse conditions, Rabbi Feinstein was
a classical poseik (decisor) in the mold
of Rabbi Isaac Elchanan Spector, Rabbi
Akiva Eiger, Rabbi Yechezkiel Landau—
following in the footsteps of Rabbi
Yoseif Karo and Rambam.

“Compassionate, scholarly, inge-
nious—ryes, But, Rabbi Feinstein did
not legislate. No classical poseik does,
did or will.”

* % A

Rav finds himself in an unenviable
Azituation. On one hand, he is
xpected to render decisions in all

areas of halacha. Understandably, besides
being fluent in the halacha, he must also
be knowledgeable in all relevant areas of
human endeavor—business, science, etc.
To gain and retain mastery, he must
devote the greater portion of his time to
Torah study. This necessitates his being
dependent on the goodwill of others for
his parnassa. In contrast, deciding a din
Torah and chastising those deserving of

-such, will not engender good will, but

rather the opposite, thereby placing his
livelihood in jeopardy. This very same
person who had to acquaint himself with
the mundane matters of this world
must also be one who has attained high
levels of spirituality.

The Rav exists in a morass of con-
tradictions. (See Sefer Kehillas Yitzchok
for a drasha on this topic by Rav Hillel,
Av Beis Din of Lublin, explaining Moshe
Rabbeinu's lengthy Beracha to Levi.)

The Rosh Hayeshiva was a Rav par
excellence, possessing as he did the myr-
iad qualities that a Rav should have.
Nevertheless, some were at times upset
and even angry concerning various
positions he took—whether in p'sak, din
Torah or public policy. In the long run,
however, his status was not threatened,
This, | believe, was due to the universal
recognition of his dedication to only the
truth, attained through great diligence
and perseverance, and his concern for
ali parties, without personal interest---
that these and these alone served as his
guiding light. |

$ we go to press, we record with sorrow the
Apassing of Reb Sheftel Yekusiel (Sheldon K.}

Beren 771, who was widely regarded as one
of the premier architects of Orthodox Jewish edu-
cation both in his adopted hometown of Denver
and across the United States.

In the words of Rabbi Moshe Sherer, President
of Agudath Israel of America: “The loss of Mr, Beren
is a shattering, devastating blow to Torah Jews in
this country and the world over.

“[The description] ‘role model’ truly applied to
him as the prototype of a Torah-loyal layman, a man
who devoted his life and resources to fostering, in
a practical manner, the growth of Torah-Yiddishkeit in his community, his country and
the world over. Indeed, history will record that he helped change the map of Jewish Amer-
ica and enabled spiritual deserts to become flourishing oases of Torah.”

Though he was born and raised in the farm community of Marietta, Ohio, 3 town
with only a handful of Jewish families, Mr. Beren nevertheless received a strong Jewish
upbringing. Throughout his youth, early aduithood, and beyond, including his emer-
gence as a leading figure in the oil industry, he remained faithful to his Orthodox Jew-
ish roots, not only in his personal life but in the commitment to the Jewish communi-
ty and to Jewish education that was his family’s legacy.

Calling that commitment “one of the fundamental guiding principles of my life,” he
carried it proudly into his activism and philanthropy on behalf of a host of Jewish caus-
es, not only in the Denver area but throughout the United States and Israel. Since 1984,
he served as president of Torah Umesorah (the National Society of Hebrew Day Schools),
the umbrelia organization of over 550 Orthodox Jewish day schools across the nation, and
also as the chairman of the Regional Vice-Presidents of Agudath Israel of America.

In Denver, Mr. Beren was a key supporter of several important Orthodox Jewish
schools, incleding Hillel Academny, and heiped found both Yeshiva Toras Chaim and Beth
Jacob High School for Girls, which he served until his passing as president and trea-
surer, respectivety. He was an active patron as well of Beth Medrash Govoha in Lake-
wood, and Yeshiva Ner Israel in Baltimore, among other institutions and causes that
enhanced Jewish life around the globe.

He will be sorely missed.

We plan to pubtish a more extensive tribute to Mr. Beren in a forthcoming issue of
The Jewishk Observer,

1T aNIn

“Excellent”

“The halacha in the sefer is very clear and under-

standable. The hashkafa adds the right touch of

motivation that I need.” ~ R Gopin, Toronto, Carada
CHOFETZ CHAIM “A LESSON A DAY” 1S AVAILABLE AT YOUR

HEBREW BOOKSTORE OR FOR HOME DELIVERY CALL:
(718) 871-6700 or 1-800-867-2482 |
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PURIM'S PASSIVE VOICE

¢ eceiving’-—or submission—
is certainly an important |

urim motif, Esther, for her
part, does not actively seek, but rather
“passively” accepts, the position foisted
on her by Achashveirosh, as she does his
attentions (see Sarmhedrin 74b). The
Purim miracle itself, for that matter, is
anything but a forceful one, nothing like
the splitting of the Yam Sufor the earth’s
opening up to swallow Korach’s men; it,
too, is pointedly subtle, an almost qui-
escent demonstration of Hashem’s
power, which is only delicately evident
in the turns of events.

Even the Mesechta dedicated to
Purim begins in the passive voice: “The
Megilla is read;” it reads, rather than the
more usual, expected, active-voice intro-
duction, “We read...”

But, aside from the vague notion of
Purim-"passivity,” symbolizing “accep-
tance” of the Torah or “submission” to
Hashem, what—to paraphrase Rashi’s
famous comment regarding Shmitta—
has Purim to do with Har Sinas?

COERCION OR CONVICTION?
he answer to that question likely
! lies on a path that unfolds from

an even more fundamental

for Agudath Istael of America, is a frequent contributot to
these pages.

Purim POTPOURRI

query: What exact-
ly was missing in
the first place

when our ancestors
received the Torah?

How, in other words,
was that seminal
event-—at which the
Jewish nation was
charged with the
mission that jus-
tifies Creation
itself, and said
“Nd’aseh v'nishma” in unison—some-
how incomplete?

As it happens, the Gemora itself asks
and answers that very question, point-
ing to the fact that “Hashem held the
mountain over the Jews heads like a bar-
rel,” forcing them, in effect, to accept the
Torah. The Maharal explains that the
“forcing” can be understood as referring
to the powerful, overwhelming nature
of the experience... the fearful thunder,
lightning, the terrifying interaction of
human and divine.

The sheer awe and trauma of Mat-
tan Torah, the Gemora teaches us, is
itself a “flaw” of sorts in the experience,
for it gives the rest of the world a
“remonstration” against the Jews, the
claim that it was the duress born of the
forceful, overpowering nature of the
event that caused our ancestors to
accept Hashem and His Torah, not true
conviction and will.

Rabbi dviShafran

CHOOSING TO SEE

nter Purim. That the Jews chose—
Esans thunder and lightning, sans

Hashem’s undeniable, overpow-
ering words—to respond to Haman's
threat with prayer, fasting and teshuva,
and then to see Hashem’s hand in the
individually unremarkable events that
led to their salvation from Haman’s
plan... that was true proof of their utter
acceptance of Hasher and His will, the
conclusive refutation of the world’s
claim that our acceptance of His Torah
was somehow lacking.

So it was by their having accepted
Hushem where one could so easily have
“missed” Him, their choosing to see His
hand and to submit themselves to Him,
that the Jews of Shushan-and by
extension all Jews—confirmed that
the Jewish acceptance of the Torah

was—and 1s—wholehearted, sincere
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and pure.

“They established [at Purim} what |

they had already received [at Har Sinai”

INTOXICATION AND REVELATION

ways that Chazal say a person’s true

nature is revealed is “Bkoso”—"in his
cup’—in his behavior when his inhibi-
tions are diluted by strong drink.

And on Purim, in such striking con-
trast to the rest of the Jewish year, there
is a mitzva to drink wine to excess, Need-
less to say, if such drinking is likely to
cause improper behavior, it is forbidden,
and so the mitzva d’Rabbanan (part of
that of seudas Purim) could only have
been enacted on the assumption that
only the essential good of the Jew will
be revealed by his drunkenness.

And, indeed, among true b'nei Torah
who endeavor to fulfill Purim’s require-
ment “libesumi” in its most straightfor-
ward sense, what emerges is not the
anger and licentiousness that the larg-
er world, for good reason, has come to
associate with inebriation, but a holy, if
uninhibited, “teshuva-mode” of mind;
mechillos (forgiveness for transgres-
sions, real and imagined) are sought,
deep feelings expressed.

Thus the revelation of our true
nature that the Purim-mitzva provides
is most pointedly and perfectly remi-
niscent of the revelation of the Jews
wholehearted acceptance of Hashem that
took place at the time of the Purim mir-
acle! With our masks (another Purim
motif) removed, we show our true
selves, and, hopefully, they are selves that
are in consonance with true, uncom-
promised Kabbolas HaTorah.

Interestingly enough, one of the

PEERING INTO THE BARREL

hat is poignantly noteworthy
Wis that even the language the
Gemora uses to describe how

we were “forced” to accept the Torah at
Har Sinai might subtly allude to that
astonishing mitzva of Purim, and to its
deeper significance.

For “holding the mountain over
their heads” would have surely been

By their having accepted Hashem where one
could so easily have "missed” Him, their
choosing to see His hand and to submit
themselves to Him, the Jews of Shushan—and by
extension all Jews—confirmed that the Jewish
acceptance of the Torah was—and is—
wholehearted, sincere and pure.

quite sufficient to convey the idea of |

coercion, would it not? Why add the
words “like a barrel”?

In Pirkei Avos, though, we are taught
not “to look at the container, but at what
it holds”

And a gigis (“barrel”), throughout the

intoxicating beverage.

Because of Purim, our Creator looks,
in other words, not at the “coercion” of
the barrel held over our ancestors
heads, but at the deeper truth revealed
by what such barrels contain—at the
truth about our essence revealed by

! Gemora, is something that holds an | Purim’s wine, |

Tl\e Per[ect Review {or Da( YOmi :-.
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Shalach Manos:

Sorah Shapiro

Thoughtful Giving

Some Baste Questions

omeone once said that he who
gives little gives from his heart,

whereas he who gives much gives

from his wealth. This is most evident on |

Purim. Children, masquerading as Jew-
ish and non-Jewish personalities, tote
king-size baskets of goodies——very often
accompanied by substantive gifts—
over the hills to grandmother’s house
and elsewhere.

What's inside the alluring wrap-
pings? What is the source for giving lav-
ish gifts and copious cornucopias?
What was the custom of our ancestors?
What do the poskim say?

Seforim say that the purpose of
sending shalach manos is two-fold: to
generate friendship and to provide
food for the poor, These reasons seem
difficult to understand. As to the first,
why is it necessary to send food? Would
it not be better to send a gift? There are
probably many items that would bene-
fit a portly friend more than another box
of bon-bons. As to the second purpose,
do we not send to rich people as well?
They surely don’t need our food. The
answer, | would suggest, is that food pro-
motes simcha, the happiness that comes
from savoring each other’s homemade
victuals,

We often rely on mass-produced,
store-bought nosherei to fulfill our
Purim obligations. But can we achieve
the same happiness with commercial
confections as with home-cooked
foods? I think not. They are too easily
come by and are too superficial. When
my 5-for-$1 wafer swaps with yours, the

Sorah Shapire, wha lives in Brockiyn, writes and ectures
on religious and general subjects.

The Spirit of the Law

B

hen my 54or-$1

wafer swaps
with yours, the result is
a total wash-out. Even
when you exchange
your commercially
prepared cherry
hamentashen with mine
of apricot, can we go
bananas over it2

result is a total wash-out. Even when you
exchange your commercially prepared
cherry hamentashen with mine of apri-
cot, can we go bananas over it? And how
many bottles of wine or grape juice does
a person need?

A Triple Simcha

1.Q. that even a 10-tier array of gro-

ceries could result in genuine sim-
cha. But when you exchange your aro-
matic Beef Stroganoff for my Golden
Hawaiian chicken, each of us gives and
receives the quintessence of each other’s
personal identity, creating a warmth that
lasts long after the food has cooled. Such
food is a symbol of love, having psy-
chological value that may even exceed
its sensory and physiological contribu-

It seems an insult to our collective

i

tions. By exchanging cooked foods that
reflect the specific wanderings of our
people through varied lands and cli-
mates, we blend our backgrounds,
acknowledging that no matter what our
roots, we are one united nation-—one of
the lessons of Purim. Home cooking
breeds a triple simcha, one to the sender
and two to the receiver for having
received and for having savored the fla-
vor and labor of love.

What did our teachers and codifiers
espouse? The Rambarn says one should
send two Kinds of meat or two types of
cooked food or two foods, in that order.
The Vilna Gaon suggests cooked chick-
en, fish and similar foods. The same is
taught by poskim of earlier and later
times. Nowhere is it stressed that we
send nosherei, The Gemora tells us that
Rav Zeira and Rabba exchanged their
Purim seuda to fulfill the obligations of
shalach manos—a good primary source
for giving home-cooked foods,

Some More Considerations

when sending shalach manes? With

so much grocery shelf space being
laden with health-compromising sweets
and super-refined foods, luring us into
imprudent purchasing, we should weigh
our priorities in favor of the recipient.
(It goes without saying that we should
find out in advance if anyone on our list
is diabetic, allergic, or suffering from an
illness that is aggravated by sugar, salt
or fats. After all, can someone experience
real simcha when he opens the beauti-
fully-wrapped parcel only to find just
what the doctor forbade?)

What are the recipient’s standards of

Is health not another consideration
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Kashrus Does he only eat yashan?
Chalay Yisroel? Which hashgachos does
he use and which does he avoid?

It might take a little more effort and
research, but the results rebound to the
sender. If the foods that are sent are both
delicious and health-building, and are
customized for each person so that the
recipient sees that this was clearly not
just one of many assembly-line identi-
cal packages but one made especially for
him, that surely enhances simicha.

To Whom Do We Send?

o whom do we send? Purim is

E compared to Yom Hakippurim.

Before Yom Kippur we are sup-
posed to appease each other. It is
known that peace in the world begins
with righteousness in the heart. If there
is righteousness in the heart, there is
beauty in one’s character. If there is
beauty in character, there is harmony
among people. If there is harmony
among people, there is order in the
nation. If there is order in the nation,
there is peace in the world.

More often than not, we appease the
wrong people. On Purim, when we are
supposed to generate friendship, we send
shalach manos to our tried and true
friends—as we certainly should'—and
to those whose good will we implore. We
pass up the opportunity to conciliate our

adversary or please our spouse. Erev |

Yom Kippur we may delude ourselves
into belteving that we are too occupied
to reach out to estranged friends when,
in fact, we are just too proud, Shalach
manos parcels can be gutte melitzim—
effective emissaries of peace. With a card
marked “Simchas Purim! From Your
Friend, Chaim Yankel,” we can achieve
a result similar to that of Aaron HaKo-
herm when he reconciled quarrelers.
Upen opening the unexpected peace
offering, the receiver muses, “Your
Friend? U'm his friend? ] thought I was
hisenemy” No one wants enemies. How
relieved he is that his “enemy” is now his
friend! What scale can measure the sin-
chain his heart? Didn't the Rishonim say
that one should invite his enemies, not
just his friends, to a bri When we send
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shalach manos to our adversaries, we cre-
ate unity within our nation, just as they
did in Shushan.
In Search of a Precedent
s to lavish shalach manos pack-
ages, nowhere does it say that one

should feign or flaunt affluence

i or go into debt to send shalach manos.

Extravagance was never a Jewish

' attribute. To keep the mitzva wholesome
i and affordable for both sender and

receiver, each parcel should be appeal-
ing yet unpretentious, as it says, “Tov
m’at bekavana meharbei shelo beka-
vang—DBetter a little with pure intention
than much without intention.”

The Unreciprocated and The Left Out

an we imagine the pain of some-
q one whose shalach manos is not

reciprocated? Or someone
whose friends did not initiate a parcel?
Mr, A.S., a bachelor, says: “I know hun-
dreds of people. I thought on Purim [
would receive shalach manos from all my
friends. After all, l am alone.... T thought
people would invite me for the seuda.
From all the people I know, only two
people sent me shalach manos first. It
was very painful”

When we plan our Purim, how
appropriate it would be if we would take
into consideration the lonely, our
estranged friends and relatives, and some
not-so-close-but-close-enough acquain-
tances, who would be so happy to know
that we remembered them. Most peo-
ple only feel comfortable sending to their
old faithfuls, but we have a principle:
“Havei makdim shalom I'chol adam.” The
one who stretches out his hand first is

of noblest descent. B

The Jewish Observer, March 1996



=

&

Am QOlam: The History of the Eternal
Nation, Vol. 11, by Rabbi Shlomo Rotenberg
(Keren Eliezer, Brooklyn, New York, 1995)

he events discussed in this volume

! are vital to an understanding of

our situation in gajus, as we await

the redemption through the coming of

Moshiach, ™12, 1t is a recounting of what

took place between the culmination of

Galus Bavel and the earlier part of the

Bayis Sheini era, including the events sur-
rounding the Purim miracle.

A Distinctive Translation of a Unique Book

hile the content of this book
Wforms the subject-matter of
many a work on Jewish his-

tory, there is much that is distinctive in
the way it is handled by Am Olam. This
English rendition, prepared by the
author’s wife, Chana Rotenberg, exem-
plifies superior workmanship and does
full justice to not only the author’s mes-
sage but also his medium. Her flow of
prose captures the style of expression
that emblematically characterizes the
original achievement,

This is important because there is
much to be admired in the course that
Rabbi Rotenberg had charted in the
original, First and foremost, he shuns the
modern idiom as he seeks to retain both
the substance and flavor of the sources
on which he so heavily draws. Rabbi

Yisroel Yehuda Pellack's book reviews appear periodically
in JO. A lecturer on computer systems at the City Universi-
ty of New York, he learns part-tisne in a Brooklyn veshiva,
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Rotenberg's work is replete with ref-
erences to, and citations from, myri-
ad, far-flung places in Torah, Tanach,
Talmud, Midrash, and Meforshim-Ris-
honim. To be sure, the story he tells has
its roots in the chapters of the Books of
Daniel, Ezra and Nechemia (as well as
Megillas Esther). Yet his reconstructed
version is by no means a mere rehash-
ing of this material. He blends verses,
teachings and interpretations in a seam-
less exposition that leaves hardly a
trace of differentiation between com-
mentary and commented-on. Every

abbi Rotenberg’s

book can very
profitably be utilized as
a history text or as a
supplement to studies in
Tanach for the way it
casts the Purim story in
a larger historical
context, enhancing its
meaningfulness
immeasurably.

last detail from Chazal and Meforshei
Chazal is, in an exhibition of prodigious
scholarship and keenly deployed crafts-
matnship, neatly integrated into the
running narrative. The result is a per-
spective that not only fully informs but
inspires and conveys a deeper meaning,

The Lessons—Conceptual and Practical

he facts surrounding the danger
! facing the Jews during the reign of

Achashveirosh, and the victorious

Yisroel Yehuda Pollack

emergence from their ordeal, are legion;
and Am Olam is very effective in mar-
shalling the poignant details, bringing
them to bear on the events. But it has-
tens to emphasize that the ultimate sal-
vation ushered in a modification in the
way Divine Providence affected the Jew-
1sh people thenceforth: in concealment,
rather than openly, through manifest
intervention and prophetic revelation.
This was to have a bearing on the mea-
sures to restore Torah-observance that
Ezra and the Anshei Knesses Hagedola
(The Great Assembly) would take in Eretz
Yisroel in the ensuing pertod.

(tuite a number of practical lessons
can also be learned from the Purim story
as fleshed out by the author. Here we will
highlight only one: As depicted in this
book, Achashveirosh’s motive in invit-
ing the Jews to his feast lay in a sinister
wish to cause them to stumble and fall
short in their obedience to Hashem (by
partaking of forbidden food), and thus
to incur a punishment by which they
would be prevented from completing
the return to Eretz Yisroel and resuming
the rebuilding of the Beis Hamikdash.
This implies that even the likes of an
Achashveirosh can be cognizant of the
adverse effects upon us of sinfulness to
Hashem. Tt suggests that the non-Jew-
1sh world may {at times) be moved, in
its relationship to us, by latent desires
to have us run afoul of our Torah-
founded responsibilities. It is something
we should bear in mind when being wel-
comed by non-Jews who show an eager-
ness in having us become socially inte-
grated with them.

This suggests a perspective on the
root-causes of assimilation that may be
at odds with popular belief. The pic-
ture of the Jew running out, of his own
accord, in pursuit of the “better life”
enjoyed by his non-Jewish neighbors
may be misguided, to a point; and a
more active participation on their part
{however subliminal and covert) may
be indicated. A consideration of this
should stir us toward greater vigilance
regarding the alluring “opportunities”
that present themselves in the course
of the secular interaction that we
engage in.
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More Than a History

n sum, Rabbi Rotenberg’s book can

very profitably be utilized as a his-

tory text or as a supplement to stud-
les mn Tanach. Beyond this, 1t will be
appreciated for the way it casts the
Purim story in a larger historical con-
text, enhancing its meaningfulness
tmmeasurably. Achashveirosh is seen in
a new light, crystallized through a con-
nection with events and individuals that
chronologically precede him. More-
over, Am Olam reveals the significance
of the Purim story for developments that
lay ahead.

Rabbi Rotenberg has provided us not
merely with a history to read, but with
a structured section of Torah to study
and learn from. He has culled the rele-
vant materials from their far-reaching
places of origin, and organized them to
portray a coherent picture for us. Most
importantly, he has let the sources do the
speaking themselves, as if in their own
voice. We are all the more fortunate for
having a resource of this kind to bene-
fit from. |
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Binyamin L. Jolkovsky

Lessons From a
Lapsed Jewish Extremist

he rise of interest in religious
I extremism has been steady fare
on the front pages of newspapers
the world over, particularly in wake of
the Rabin assassination. Indeed, this
phenomenon has often been used by the
intelligentsia as “indisputable proof™ for
the need to advance moral revisionism.
To this debate, which frequently
turns to extreme instances and indi-
viduals as points of reference, comes
Memoirs of a Jewish Extremist: an
American Story (Little Brown, New York
City, 1995}, by Yossi Klein Halevi, a cor-
respondent for The Jerusalem Report
newsweekly, and a past contributor to
The Village Voice and The New Repub-
lic. His book details a metamorphosis
that can be mstructive to us in terms of
the nature of religious extremism, its
sources, and its further ramifications.

Roots of a Radical Youth

alevi’s tale is an odyssey that
Hbegan when, as a sixth grader,

he was convinced by his father’s
accounts of his experiences in Nazi con-
centration camps of the inevitability of
a second Holocaust. He took pride in
becoming “the first in my family, per-
haps since biblical times, to learn to use
a weapon. After two thousand years of

Binyomin L. Jolkovsky is a journalist wha lives in Brook-
tyn. His articles have appeared in The Jewish Observer as
well as in Yoted Ne'eman, Christian Science Moniter, The
Washington Times, The Forward and The Jewish Week (NY
& DC).
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a review article

living as a pacifist among predators,
Jacob {who symbolizes diplomacy] was
becoming Esau [the warrior]”

As he entered adulthood, Mr. Hale-
vi's paranoia continued to grow, He affil-
tated with some of Jewry’s more radi-
cal political groups, including the Jewish
Defense league, and organized-—and
frequented—political protests, some of
them violent,

Mr. Halevi, who has since aban-
doned his radical right roots and now
identifies with the political Left, demon-
strates how extremism is often cloaked
int the guise of religion. Fanatical believ-
ers of all faiths—claiming as they do that
they're acting in the name of a higher call-
ing——often distort Scripture in an effort
to push the hand of the Creator. While
they believe G—d is in fact All Knowing,
this is contingent on His views being con-
sistent with their own ideology.

For young Yossi Klein (he added the
name “Halevi” upon settling in Israel),
the Holocaust became a substitute reli-
gion. It became a means to “transcend
ordinary consciousness.” By reliving
World War 11 in their day-to-day lives,
Mr. Halevi writes of his chevra: “In place
of G~d we centralized the demonic; our
vision wasn’t of divine light but the night
fires of Auschwitz, not heaven but hell”

This narrow focus stifled his spiritual
growth. During his years at the no-
longer extant Yeshiva University High
School for Bovs of Brooklyn, he failed
to gain the spiritual tools needed to
ensure the Jewish survival he was so

The Jewish Observer, March 1996

obsessed with. His passion was recruit-
ing schoolmates for a slew of right-wing
groups, and then he would badger
school officials to allow his ideological
comrades to gain so-called alternative
learning experiences—on picket lines
and the like. To him, high school “trans-
mitted opposite messages. For example,
when studying Gemora, we were sup-
posed to be prewar European Jews; in
the afternoon, when we switched to his-
tory and science, we turned into con-
temporary young men. The two sensi-
bilities rarely interacted.” He adds that
to this day he regrets never having
learned the significance of tefilla.

Mr. Halevi points out that like most
fraternal clubs, the JDL offered cama-
raderie for a group of “teenage misfits,”
as he puts it. Compounding that need
was the delusion that JDLers were
actually part of an “intellectual elite”
Only JDIL members “were smart
enough to understand the nature of the
times and were tough enough to appro-
priately respond [to perceived anti-
Semitism]. The rest of the Jewish peoc-
ple—to say nothing of humanity—was
either corrupt or stupid.” Of non-rad-
icals, Mr. Halevi admits: “We mistook
their decorum for passivity, our vul-
garity for daring.”

Over the Hill, to Skepticism

th  maturity inevitably
‘/\2 comes, in gradual doses,
skepticism—especially lethal

7



to a dyed-in-the-wool idealogue. For Mr.
Halevi it was no different.

Several incidents helped spur Mr.
Halevi away from the JDL and its head,
Rabbi Meir Kahane. Among them were
the group’s alliance with the Colombo
Mafia family, and the January 26,1972,

Qur Itinerar

death of a Jewish woman, Iris Kones, in
& botched publicity stunt intended to
draw attention to the plight of Soviet
Jewry. Ms. Kones, who died of smoke
inhalation, was a secretary for the Sol
Hurok Company, which sponsored
Soviet-American culture exchanges.

Upon learning of the tragedy of Jews
killing a Jew in the name of Jewish
rights, the only way Mr. Halevi could
possibly deal with situation was to sim-
ply deny reality. He adds, matter-of-fact-
ly: “If 1 felt anything at all toward Iris
Kones, it was anger—for giving the Sovi-
et Union and the Jewish establishment
the chance to vilify the JDL”

In time, the author—no longer obser-
vant—traveled to [srael, where he intend-
ed to replenish his “source.” But shortly
after his arrival, he was contacted by DI,
head, Rabbi Kahane, who had settled
there two years earlier. He requested a
meeting with the author, one that pro-
vided an up-close glimpse into the man

Mr. Halevi considered his mentor.
Meir Kahane was attempting his first

anatical believers of

all faiths—claiming
as they do that they're
acting in the name of @
higher calling—often
distort Scripture in an
effort to push the hand
of the Creator.

run for the Knesset and informed Hale-
vi that an interview had been arranged
for him in order to praise candidate
Kahane. The piece was published, but it
tgnored Meir Kahane. “He called, upset,
and blamed me for the journalist’s over-
sight. But don’t worry, he said, sudden-
ly conciliatory: He was arranging a press
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conference for me, where 1 could
emphasize his popularity among the
refuseniks”

Final Disillusion

r. Halevi's final distllusionment
Mwith Meir Kahane came dur-

ing the Yom Kippur War. All
of Israel’s political parties had agreed to
suspend electioneering—except for the
JDL. “The shooting hadn’t stopped at the
front when JDL posters appeared in the
streets, warning that only Kahane could
save the country. He was trying to
exploit Israel’s trauma; he was, in every
way, shameless”

Meir Kahane's “mental collapse,”
according to Mr. Halevi, “was expressed
in the intensification of his hatred. No
Jewish leader spoke so incessantly of love
for the Jewish people as he did, and none
so despised his fellow Jews. He hated
entire categories of Jews: Orthodox Jews
who refused to follow him weren’t reli-
gious at all but mere ‘practioners of Jew-
ish folklore’; secular Israelis were
‘Hebrew-speaking Gentiles And Israeli
Leftists were worse than anti-Semites: in
his Jewish Press column, he virtually
advocated their murder”

In the Summer of 1974, Mr. Halevi
left Israel to backpack through Europe,
confronting a different world that was,
until then, merely a collection of some-
one else’s experiences,

Some of the Lessons

alevi does an important service
Hfor the cause of honesty in jour-
nalism in general, and the
Orthodox community in particular, by
dernonstrating that right-wing extrem-
ism of the JDL genre was not an expres-
sion of religious fervor, its prominent kipa
notwithstanding. It was a blend of para-
nofa and messianism, cast in the shad-
ow of a self-serving charismatic leader.
The implications to mechanchim,
however, are even more compelling. Kids
on the fringe of a class are not simply
non-participants; they may be excep-
tionally valnerable to radical, anti-social
movements, and may even be drawn
deeply into them. The antidote is greater
rebbe-talmid involvement and one-on-
one counseling. Some situations may also
call for kids to rap with their rebbe and
others on current issues and adolescent
concerns, to give vent to incipient feel-
ings of rebellion in a non-binding and
non—judgmental setting. In addition,

For careful attention to your
individual needs, call us today!

(914) 354-8445

| every boy needs to gain a geschmak in his
| Yiddishkeit. Then, perhaps, a budding

career as a Jewish Extremnist can be abort-
ed for the own benefit of the young man
involved, and ultimately for that of Klal
Yisroel. n
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Rabbi Moshe Eisemann

Bas Melech

in the Public Arena

Some Reflections on Reading the
Biography of Rebbetzin Grunfeld "y

e all have moments. Those
Wstrongly evocative experi-
ences which touch our souls

deeply—where it counts. For me, one of
these comes late on the afternoon of
Shmini Atzeres when, having pushed the
fateful moment back until it can be
pushed no further, we make our final
farewells to the succa. It has been so
beautiful; so relatively easy to be as we
always want to be, with only the flimsy
s"chach between us and heaven. It is hard
to say good-bye, hard to go back to solid
roofs and banal lives.

And yet-—if we can but grasp it—this
should be for us, and can become, a
moment of surpassing joy. For we do not
come home to just another day. It is
Shmini Atzeres, that Yom Tov whose mys-
teries and elation are energized by a
secret to which we alone, among all of
humankind, are privy. That unyielding
roof has no more power to separate us
from the Ribbono shel Olam than the

Rabbi Moshe Eisemann, a Rebbe in Yeshiva Ner Israel of
Baltimore, is author of the translation and commentrary
of the ArtScroll-Mesorah Yechezkel, Divrei Hapamim, and
Iyov. He is a frequent contributor to these pages, includ-
ing “Dawn Breaks Over Yarmala” {Apr.'90) about his expe-
riences in outreach in the former Soviet Union.

most rickety s'chach. These seemingly
stolid and ordinary lives are lived in
G—d’s presence in the house no less than
in the succa.

Shimini Atzeres is the day when it
becomes no longer necessary to leave our
normal living behind in order to savor
the unmediated closeness of the Divine.

On Shmini Atzeres we bring the
sucea into our home.

* % %

hy do my thoughts, as T sit
Where in Kishiniev with the
first intimations of a pun-

ishing winter bringing out heavy coats,
galoshes and handkerchiefs, travel back,
in my mind, these many months to my
cozy heimishe succa on Yeshiva Lane in
Baltimore?

Because I have in front of me a copy
of Miriam Dansky’s Rebbetzin Grunfeld',
and I am supposed to comment on it,
and 1 am finding it hard, very hard
indeed. It is an account of a life lived,
in many ways, heroically; splashed on a
huge and jagged canvass; always, or
mostly, in the public eye-—apparently far

*Reviewed in JO, Mar. '95.

removed from any semblance to the
varkesei beisecha in which our Jewish
womanhood expresses its true glory.

So how does one grasp such a sub-
ject? How encompass it? How under-
stand it within the conventional—and
so absolutely true and necessary—cat-
egories of tzenius and unobtrusiveness
which have made Bais Yaakov the cor-
nerstone of our wonderfully blessed and
successful chinuch enterprise?

And the answer came to me.

f a house can be turned into a succa,
then the aishes chayil—so outgoing and
seemingly unafraid—whom Shlomo
HaMelech pictured as an ideal of wom-
anhood, can contain within herself the
kevuda bas melech pnima, the inner rich-
ness of Jewish womanhood.

Shmini Atzeres is a difficult Yo Tov
to really experience. Judith Grunfeld lived
a life with virtuosity and flair which may
well, in its outer contours, be beyond
most of our daughters. But it is a life
from which to draw much inspiration.

All of us are called. Not many of us
bother to listen.

* ok %
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udith Grunfeld lived a

life with virtuosity and
flair which may well, in
its outer contours, be
beyond most of our
daughters. But it is @
life from which to draw
much inspiration. All of
us are called. Not
many of us bother to
listen.

he format which Miriam Dansky
I has chosen for her book is unusu-
al—but then so is both her sub-
ject and the circumstances which called
it into being. It seems that Dr. Grunfeld
[I am not going to use the “Rebbetzin”
of the title. That seerns to me to be an
inappropriate, and unnecessary, bow to
convention, It tends to falsify a picture
which in its contours and shadings is
difficult enough to get straight] herself
contacted the author and solicited her
cooperation in giving body and per-
manence to the memories which
burned inside her. The idea had been
that the two would meet and talk, that
“the skilled pen of the author would turn
shadows into substance and create
“order and form out of the poetry that
churned inside Judith Grunfeld’s heart.
Debilitating illness intervened, and
Dansky was left with the difficult task
of breathing life into a collection of jot-
tings, lecture notes, photographs and
memorabilia—feeling all the time that
her subject, weakened in body but
indomitable in spirit, was looking over
her shoulder, demanding, not for her
own sake but for the unbending claim
of history, that she succeed.
Dansky copes with these gargantu-

an difficulties by interspersing her fac-
teal accounts with notes—such as
might have been written by any biog-
rapher to his subject—which, under the
sad circurmnstances, will of course never
be read by Judith Grunfeld. In them, she
speaks of the feelings roiling inside her
as she gets more and more caught up in
the drama of the life she is struggling to
understand.

Do these notes constitute an unwar-
ranted intrusion by the biographer
into her subject, or do they provide an
appropriate setting in which the essen-

tial humanity which animated Judith
Grunfeld is the better able to flower? I
have heard both opinions expressed by
readers. There are those who have
found the notes cloying and too full a
hero-worship which ultimately weakens
the powerful image which emerges
from the objective account, and there are
those who see them as conduits through
which they themselves can enjoy an inti-
macy which the historical facts, vivid
and alive as they are, could not have
yielded.

I cast my vote with the ayes. With me,

This Parim, when you send
your ligtle ones out todeliver
Mishloach Manos, send
along something special —Haolam Cheese.
Haolam Cheeses add variety

to “Shalach Manos™--a wheel of Haolam
Gouda or Muenster, our popular Smoked
Cheese Sticks, or your favorite triangles.
And when you give a hottle

of wine, a nice piece of fruit, and Haolam

HAPPY PURIM!

THE MOST TRUSTED NAM IN CHOLOV YISROEL CHEESE

Cheese, you're giving wholesome goodness
—nature’s finest gifts for this special holiday.
So this Purim, dont give stale cake,
loose popcorn, ot crumbling cookies.
Give the gift that's good for you...and
the little ones, too!
This year, smile, give cheese, andsay...
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in any case, it worked. I entered Dan-
sky’s magic web a skeptic, and left con-
vinced. She was able to lead me—and [
was willing to let myself be led-—into the
world she wished me to enter.

* ok %

udith Grunfeld appears to have
been one of those very rare people
who, blessed with high intelli-
gence and that mysterious mix of qual-
ities from which great leaders are
forged, are nevertheless able and will-
ing to subordinate themselves to
another’s vision. During the two sem-

inal periods of her life, Poland and
Shefford, she labored mightily and self-
lessly, in vinevards which were not her
own. The two larger-than-life figures
who fired her imagination and shaped
her dreams, Sarah Schenirer under
whom she taught in Cracow and Dr.
Solomon Schonfeld in London who
dispatched her to Shefford where she
cared for refugee children, are—cer-
tainly in her own eyes-——the true
heroes of her story. Fiercely loyal to the
memories of both of them, she is will-
ing to project herself as no more than
the willing hand that moved and fash-

ATTENTION
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ioned—and often battled—to their
rhythms.

These two and her students—par-
ticularly those from the Poland years,
and among them, particularly those who
went to their death af kiddush Hashem
— are the stuff from which her mem-
ories are made. She was heroine to
many—but never to herself.

Perhaps that is what happens to
those privileged few for whose labors,
History—in the upper case—serves as
a background. Events are too big to
allow for any myopic self-aggrandize-
ment. Only those whose setting is the
ordinary and the uninspiring are bored
enough to indulge in fancies of their
own significance.

For of this, there can be no doubt;
Judith Grunfeld made history. The
early gropings of the Bais Yaakov
movement—deeply moving in the
simplicity (and concomitant profun-
dity) of its aims and methods, the epic
struggles to turn Shefford into a haven
of tranquility in which Yiddishkeit
would flower for five hundred con-
fused and frightened youngsters while
the world was writhing—these will be
writ Jarge in the annals of our people.

PUBLIGATION Have enough tzorus

HEADAG“ES’) without having to get
éﬂ ~ ) your catalog, newsletter,
b _/‘A

brachure, ad, direct-mail
piece, magazine, ec. out?
Calf Menachem Nerenberg
at MediaThunder
Productions:
(718) 258-7072
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s I sit here wondering how to
A-la)ring this short appreciation to |

sensible conclusion, I find
myself musing about the “Rebbetzin” in
the title. I indicated above that I did not
feel comfortable with it. Throughout her
life, this strong and dignified lady was
known formally as Dr. Grunfeld {(infor-
mally, of course, as “The Queen”) and
it is by that title that she was loved or
feared or admired by the countless peo-
ple who were touched by her intelli-
gence, strictness, cornpassion and sin-
gle-minded devotion to duty.

So why Rebbetzin?

Of course, at one level, the answer is
simple enough. The title, “Dr, partic-
ularly when earned in Germany, evokes
associations with which the Bais Yaakov
systemn as it has Baruch Hashem devel-
oped does not feel comfortable, The
Fraulein Doctor who, at Sarah Schenir-
er’s side, won so many hearts so thor-
oughly, loses nothing with a bow to real-
ity and will do just as well with young
ladies of another era when, through the
pages of this wonderful book, she is
introduced to them by a title so much
more congenial to their sensibilities.

We could, if so inclined, just leave it
at that.

I think, though, that we might use-

fully strike out in a different direction. |

Rebbetzin Grunfeld has some very
significant Torah values to teach us—
values that do not at all belong among
the fields in which she won her secular
degree.

I would suggest that the unifying
theme of Judith Grunfeld’s life is adapt-
ability to the tzav hasha'a, the need of the
hour, Many of us function well when,
equipped with map and compass, we
tread familiar paths and fit smoothly into
a friendly and supportive tradition.

Judith Grunfeld, twice in her life, had
to go where none had gone before. There
was no precedent to guide her, no
solidly ensconced conventions that could
have given the many significant decisions
which she was called upon to make the
comfortable old-shoe feeling of routine.

How did she manage?

Perhaps we have a model here of how
an eved Hashem, a servant of the Rib-

*.

i
}

i

bono shel Olam, functions. An eved goes
where he is sent, he feels secure that if
demands are made of him it 1s because
he can, one way or another, find it with-
in himself to meet them. He must not
fail and therefore he does not fail; and
if, as is the nature of things, not every-
thing works out perfectly, he does not
lose courage because he is after all—only
an eved.

] have become a little more com-
fortable with “Rebbetzin”

o+ o o

5 couple of years ago I was in Lon-
A}ion and decided to visit Dr. Grun-
eld, by that time incapacitated by
. a stroke and unable to speak. As [ stood
on the door-step I found myself straight-
ening my tie and clearing my throat to get
the squeak out of my voice. A lapse of close
to sixty years since [ entered London’s Jew-
ish Secondary School and first stood quak-
| ing in front of her, has not made meet-
ing Dr. Grunfeld an ordinary event.
Readers of Mirtam Dansky’s fine book
will meet an exceptional woman under
less threatening circumstances. |
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PostSCRrRIPT TO “SOUNDS OF SNow™"

A
Midwinter
Night'’s
Dream

t was 6:30 in the evening, Sunday,
I}anuary 7, 1996. I was sitting cozily
in our den, wondering how my hus-

band and I were going to get to the wed-
ding that night. “Hupa promptly at
7:30.” Hmm... normally it wouldn’t be
a problem, but the two feet of still
unplowed snow on the roads, the still
heavily falling snow, 8¢ temperature and
the 40 mph winds put us in the midst
of the biggest blizzard New York has seen
in almost 50 years. |

The wedding was to take place in a
shul about a mile away from our home.
Our car was barely visible beneath its
lovely white blanket. The driving con-
ditions were so hazardous that even the
taxis and car services were not open, and
the very thought of walking there
chilled my bones. Yet with all that, I
wasn’t even entertaining the thought of
staying snuggled up that night under my
warm afghan with my cup of hot
cocoa. We were going to get there...
Bezrat Hashem.

You see, my husband and I teach hat-
tan and kalla classes in the Sephardic
Community in Brooklyn. OQur Rabbis
have made these classes mandatory for
each engaged couple. I was told that Eve-
lyn, one of the kallas in my last group,
is a yetoma. She lost her father ten years
ago, and three years ago she lost her
mother.

A friend of mine, Rochelle, who had
know Evelyn since her childhood, took over
the responsibility of planning the wedding
and helping the bride with all of her needs;
a stand-in “mother of the bride”

Bonnie Mansour lives in the Sephardic Community in

Brooklyn, N.Y. She divides her time between caring for her
famnily, teaching kallas and giviag classes to married women
on topics pertaining to Jewish family. i

Rochelle called me the Friday before
the wedding to tell me what a tremen-
dous impact the classes had on the hat-
tan and the kalla. She was calling to

make sure that we would be at the wed- -

ding. “You see,” she said, “although nei-
ther the hattan or the kalla has ever been
to a wedding where the men and the
women dance separately with a mehitza
in between, they decided that they
want to have one.”

She told me that practically none of
the guests would be familiar with the
routine, so besides the fact that the cou-
ple would be so happy to have us there,
they needed us to help things run
smoothly, keep it lively and utilize the
opportunity to make the wedding a Kid-
dush Hashem, ] told her not to worry.
“Blezrat Hashem, we’'ll be there with our
dancing shoes on!”

this couple who had made such a
decision independently, without any
example set for them by their friends or
family. When I told my husband about

Iwas very excited and so inspired by

the phone call, he told me that some-

one had brought up the subject of sep-
arate dancing in one of the class sessions,
so he spoke about it, and that Alex, the
hattan, had stayed after class to discuss
the subject at length. Such a tremendous
leap he had taken--from talking about
it to actually doing it!

So, there we were, on the night of the
wedding, with the snow falling and Eve-
lyn and Alex’s hupa in less than an hour.
What to do?

I called the shul where the wedding
was to be held, to see if Rochelle knew
of someone who was, perhaps, brave
enough to be driving there from my
direction. Before she got on the phone,
one of the local rabbis answered. He is
somehow always to be found at the site
of a situation that needs help. He said,
without even knowing why I called,
“Come soon and bring your neighbors!”

“Bring my neighbors?!” “Yes! The
bride is from Deal, New Jersey, and only
her closest friends were able to get here.

‘See JO, Feb. "96.

Bonnie Mansour

Driving is impossible and even the
Brooklyn guests aren’t coming!”

He told me that when the bride real-
ized what the situation was, she looked
upward and said, “T accept it. Whatev-
er Hashem wants to be, will be”

With that acceptance, Hashem set the
wheels in motion.

Then the rabbi told me that he and
the caterer had started calling and
knocking on the doors of everyone they
knew within close walking distance and
told them to put on their boots and
come on over. The band had cancelled,
so he called every boy he knew that
played music and asked them to walk
over with their instruments and come
form a band!

The kalla’s grandparents from Deal,
who had cared for her and her sister
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since their mother passed away, had
called earlier to say that they had no way
to get to the wedding, but Baruch
Hashem, a cousin with a four-wheel-
drive jeep braved the storm and went to
get them.

Rochelle’s husband, a doctor, had dug
his car out and was driving our way, so
we met him on the corner and he drove
us to the wedding. When we arrived, at
7:30, the scheduled hupa time, there
were about 25 people in the shul, out of
an expected 250 guests, Each had a story
about how they got there. (One guest
“hitched” a ride with a truck that said
“Kosher Meat” on it, figuring it must be
safe if it’s koshert)

he only people that were there
I were the hattan and kalla’s very
closest friends and relatives and
a few guests who lived close by. I
Iooked around and said, “So... it will be
small and intimate... at least we'll have
lots of space during the dancing!” At the
same time, though, I was aching for this
beautiful couple, who, in their purity,
had planned everything I'shem Shamay-
im. How would it turn out?

As the photographer was posing the
bridal party for pictures, more and more
people began arriving at the shul. As they
entered, I realized that many of those
people were friends of ours, but I knew
for certain that they had no connection
whatsoever to the wedding party.

As the minutes passed, the place
started filling up until there were no
more seats on the main floor of the shul
and people had to go up te the balcony
to find a seat. Who were these people?
Men, women, yeshiva bahurim, Bet
Yaakov high school girls, most not even
knowing the name of the hattan and
kalla. They all came, totally 100%
Pshem simhat hattan v'kalla. Although
many rabbis had been invited, most
could not get there. A few local rabbis
and a hazzan arrived and the hupa
became a reality.

After the hupa, all the guests went
down to the reception hall and Rochelle
was remarking that at 7:30 they had
thought that since there were goingto be
so few people maybe the caterer would

“give them a break” on the price—and
now it seemed as if there were more peo-
ple than were originally invited!

I the young boys and girls that
Mad come stood near their dance
oors, getting their feet ready,

waiting to perform their mitzva,

As soon as the hattan and kalla made
their grand entrance, and the band (who
did show up in the end) started the
music, they were swooped into their
respective sides—the kalla dancing with
her friends and family in the center and
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rows and rows of dancers encircling
them. The men’s side was wild with
excitement with gymnastics and stunts
that could match the liveliest veshiva
wedding. Hoops, batons, signs, hats...
every possible thing that could be done
to make it festive and fun was done, to
a great extent by people who didn’t even
know the couple. Neither the hattan,
kalla nor their families and friends had
ever seen anything like it before. Both
the hattan and kalla were euphoric—
wishing that the dancing would go on
forever.

When the relatives realized that so
many of the people who came were not
officially invited—that they were
strangers who bundled up and trudged
through a horrific blizzard, simply for
the love of fellow Jews who they didn’t
even know—they were overwhelmed.
They had never seen such hessed before.
They were witnessing a religious wed-
ding for the first time and for the first
time they felt that they were contribut-
ing to the simha of the hattan and kalla
as they had never before. They were
uplifted, and were so inspired that
some of the women remarked to me that
they had never seen a wedding that
could compare to this one, and that
although they had missed out with their
own weddings, they were going to
make sure that their children didn’t.

Before that midwinter night, when-
ever they had heard about such a wed-
ding, it had all seemed so foreign—so
strange—so fanatic! Now, it all suddenly
took on new meaning.

ashem set the stage with His
Hrecord—breaking blizzard, so

that now these people were
connecting the lively, meaningful spir-
it of a religious wedding with the car-
ing, giving, Joving people who had done
that tremendous hessed of being there
that night.

Evelyn and Alex got the wedding they
deserved. They also have the zechut to
have been the catalyst for growth in
Torah for many others, May this be a
source of great blessing for them always,
and may their home be a true Bayif Ne'e-
man B’Yisrael. |
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AUTHOR'S CORRECTION:

While it may be true, as I stated in my
article “The Time For Tikkun Has
Come. Are We Ready?” (Feb, "96) that
“members of the hard-working middle
class... earning anywhere between
$50,000-$85,000 per yeat... [w]ith large
families and multiple tuitions... are
choking,” it is misleading to include
tuition amongst the factors of asphyx-
iation. After all, the Gemora tells us that
one’s income for each year is decreed on
its respective Rosh Hashana, with the
exception of tuition. To whatever
degree one extends himself to pay
s’char limud, to that degree is he com-
pensated. The tuition-noose is an illu-
sion. The choking, which is very real,
comes from other sources.

Aaron Twerski

AMODEST PROPOSAL TO ALLEVIATE
SEVERE PROBLEMS

To the Editor:

These are troublesome times. Every
one of us knows someone directly, and
many more indirectly, who has a severe
problem, whether it be sickness, failings
in money matters, or general stress
which they find near impossible to cope
with, While we all try to alleviate their
painful situation, one thing has become
crystal dear: We must all turn our hearts
collectively to the Ribbone shel Olam for
a yeshua,

Some shuls in our neighborhood have
undertaken an admirable initiative to
help Acheinu Brei Yisroel, We have divid-
ed the entire Sefer Tehillim into 84 parts
to be recited every day. Each person says

‘his portion, which is approximately 30

pesukim, and takes no more than sev-
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eral minutes. In this manner, the entire
Sefer Tehillim is completed by our shul
each and every day with a small degree
of effort, but a great degree of satisfac-
tion! It is superfluous to discuss the
tremendous zechus involved in a tzibbur
completing the entire Tehillim every day
in support of Acheinu Bnei Yisroel.
Anyone interested in establishing
this program in his or her shul or com-
munity, please contact me at (212) 382-
0688 anytime during business hours. |
will be glad to provide you (orally or by
fax) with the breakdown of the parts, and
any other information you might need.
This program has been endorsed by
Gedolei Olam such as Adam Harishon,
Avraham Avinu, Moshe Rabbeinu, and

Dovid Hamelech, among others.
MOTTY S0BEL
Brooklyn NY

SOME OMISSIONS

Through technological glitch, several lines
of Nissot: Wolpin's article, “In Search of Sim-
plicity” were omitied from section IT (Feb. '96),
between pages 12 and 13. In addition, charts
referred to on page 12 of the same article were
dropped. Both the section (complete, this time)
and the charts follow:

I1.IN SEARCH OF A JEWISH
COUNTERPART

community and its myriad facilities to
support their religious activities. The
closet must sport several Shabbos and
Yom Tov outfits. “Private schools” are a
must, For many families with children,
escaping oppressive urban summers
make bungalows and/or summer camps
a given. All told, the life styles of
Orthodox Jewish families have a much
heftier non-negotiable core than do
those of their more secular neighbors.

Moreover, there is an element of
hidur mitzva that, in its more liberal
interpretations, can be contorted to jus-
tify an ornate sterling silver esrog box,
quite aside from the costly esrog itself;
similarly, a highly stylized silver Chanu-
ka menora, in addition to “a light for
each member of the household” (the Tal-
mud’s starting place for hidur mitzva on
Chanuka); a slew of gifts and ostenta-
tious extras at a wedding, as part of the
“basic simchas chassan v'kalla’... Yet this
still leaves us with much non-mitzva
activity to question—the necessity for
a three-figure pricetag on a thirteen-
year-old boy’s fedora, the need for the
suit or the outfit or the silk cravat that
are “right” this particular season, the
burning necessity to possess a human-
hair sheitel, styled just-so, the desired
spot for mid-winter vacation without
which one’s life is so deprived.

ne waits for the tidal wave of
downscaling to wash

over the religious Jewish
community. Yet at first blush, the
trend seems almost irrelevant to
us. There are those in the “ben
Torah” class—struggling kollel
families and melamdim—who
made their choices, more or less,
years ago to forgo a life of afflu-
ence. And those who would qual-
ify as middle class in general soci-
ety do not have all of the same
options available to them as do
their non-religious counterparts.
A family paying a high rental or
property tax in Flatbush or Mon-
sey can’t chuck it all for a hum-
ble house in a Fort Worth suburb
(as a former IBM executive in San
Francisco did). They need their
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MORE ON RABBI GODLEWSKY'S
BIOGRAPHY

To the Editor:

The fine biography of the late Rabbi
Joshua L. Godlewsky 9t {Feb. *96) is
incomplete without mentioning his
exceptional wife, Rochel, who encour-
aged and supported him in all his
endeavors. She was an outstanding
woman, who devoted her entire life to
chessedand love of her fellow man. Her
piety, hospitality and generosity were
unlimited. She was an example of per-
fection to all who were privileged to
know her.

Toviva LasDUN
New York City

ON INTROSPECTION: COMING TO
TERMS WITH ONE'S MISSION—
INSIGHTS FROM THE VILNA GAON

To the Editor:

1 read with great interest the sophis-
ticated and psychologically profound
article by Rabbi Matis Roberts entitled
“The Delicate Art of Introspection:
Exploring the Compelling Obligation of
Cheshbon Hanefesh” (Oct. ’95). 1T am
especially intrigued by his original
analysis of the debate between the
House of Shammai and the House of
Hillel concerning the desirability of
man’s creation ( Eruvin 13b). His inter-
pretation of this debate in terms of the
process of introspection—i.e., the inner
struggles for spiritual self-improve-
ment—forms the basis of his thesis. To
complement the insights offered by
Rabbi Roberts on the introspection
process, I wish to share some guidelines
for identifying the contents—i.e., the
appropriate target behaviors—for
introspection. Interestingly enough,

they are based on an alternative inter-
pretation of the above debate, as
derived from the Vilna Gaon'’s com-
mentary on Sefer Yona.

To facilitate our discussion, the con-
clusion of the Gemora in Eruvin is re-
stated as follows:

They counted [the votes of the
assembled sages] and ruled: It would be
preferable for man not to have been cre-
ated than to have been created. Now that
he was created, he must scrutinize his
deeds and examine his deeds.

The Vilna Gao#’s entire commen-
tary on Sefer Yona is based on the
Zohar's doctrine of gilgul neshamos—
reincarnation of souls. “Yona” refers to
the soul that descends to enhance itself
in the physical world, and after failing
is given another chance to enter a body
for purposes of tikkun—rectifying its
damage from the previous life. Yona
beckons to Hashem: “Take my soul
because dying is better than my living”
(4,3). In his analysis of this verse, the
Vilna Gaon states that it refers to Yona's
(i.e., the soul’s) displeasure at “return-
ing” as a gilgul.

Furthermore, the Vilna Gaon cites the
Gemorain Eruvinnoted above, and ques-
tions the concluding phrase “he must
scrutinize his deeds” It should have stat-
ed: “Now that he was created, he should
serve Hashem and do mitzvos” He there-
fore defines the entire dispute between
Shammai and Hillel as focusing on
gilgul sheini. My understanding of this is
that obviously all souls had to make an
initial descent to this world, especially the
600,000 core neshamos of Am Yisroel,
which had to receive the Torah.

Thus, Shammai and Hillel do not
argue about the original creation. Their
debate is limited to the risks/benefits of

reincarnation. The position favoring
reincarnation is based on the fact that
the soul will be elevated from the
opportunity to perform additional
mitzvos. The opposing view held that
optimally the soul will have achieved its
mission during the previous life and not
be required to descend again.

The sages concluded that the risks of
reincarnation outweigh the potential
benefits. The opportunity to engage in
mitzvos is therefore not the primary pur-
pose for reincarnation; rather, the pur-
pose is tikkun—to repair damage from
the previous life. The challenge remains
to ascertain the specific issues that one
must repair. What content areas should
be targets for introspection (Cheshbon
Hanefesh)?

According to the Vilna Gaon, the
guidelines are contained in the con-
cluding phrase of the Gemora in Eru-
vin—"Now that he was created, he must
scrutinize his deeds.” He offers two clues
to assist one in defining the focus of his
unique mission: {1)behaviors (sins)
which he frequently committed in the
present life; and (2)activities for which
he has excessive passion, since they are
“natural” to him due to their carry-over
from their frequent performance in a
previous incarnation. (Perhaps this is the
spiritual source for what behavioral sci-
entists have termed “genetic predispo-
sition” in reference to behavior patterns
or personality traits.) To identify these
areas, one “must scrutinize his deeds.”
The process of introspection presented
by Rabbi Roberts can then be applied to
foster self-improvement in order to
maximize the realization of a complete

tikkun,
DR, ABRABAM M. JEGER
Brooklyn, NY




2

FIETTE D ¢ 2 84 Wiliam StreetNYC 10038 (8
858 € § bn -

&I € The National Headquarters of Agudath lsrae! of Americal

STARTLING SELECTIONS:

B Some Reform congregations reportedly have

more Gentiles than Jews.
~“REFORM JUDAISM: STRETCHING THE LiMITS™
BaLtimore Jewrss Times 11/1/91

I 46% of Reform rabbis officiate at intermarriages...
Of the 54% who do not, 37% will refer couples to
other rabbis who do. Of the rabbis who officiate,
31% wilt participate in a ceremony with priests and
ministers and 9% where Christian symbols are vis-
ible.

--1990 suRVEY BY THE Raptwic CENTER FOR RESEARCH
AND COUNSELING

W “28% of all married Jews who were raised in Con-
servative homes are wedded to non-Jews, Among
those Jews raised in Conservative homes who have
married from 1985 until 1990, 42% wed non-Jews.
Intermarriage among Jews identifying themselves
as Conservative is increasing at nearly the same rate

asit is for those who identify thernselves as Reform.”

—Econ MAYER, PROFESSOR OF SOCIOLOGY AT BrookLyn CoL-
LEGE, IN A MONOGRAPH BASED ON DATA FROM THE JEWISH POP-
ULATION SURVEY.

M “wonderful... examples of American pluralism”
Rapsl ALEXANDER BCHINDLER, ON THE PRACTICE OF REFORM
CONGREGATIONS HOLDING SERVICES IN CHURCHES, NEW YORK

Jewisy WeEk. 6/9/94

B “the kind of approach that’s needed even more
ins the Jewish community”

Ragel Irwiy FISHBEIN, DIRECTOR OF THE RABBINIC CENTER
FOR RESEARCH AND COUNSELING, ABOUT EMILY KCRZENIK,
AN “UNAFFILIATED RABBI” WHO OPENLY PERFORMS AND BLESS-
ES MIXED MARRIAGES

W “For me to walk through the doors of Beth El
doesn’t mean I have to reject -5

JOHN BLIZZARD, A SOUTHERN BAPTIST “CHAZAN" AT THE
LARGEST REFORM TEMPLE IN NORTH CARGLINA (NEW YoRK
JEWISH WEEK, 11/3/94)

B “..climinating the reading of biblical verses that
condemn... |deviant behavior} from traditional Yom
Kippur readings...”

ONE OF “12 WAYS FOR THE JEWISH COMMUNTY TO EMBRACE
GAYS,” LISTED IN DRAFT REFORT [1mip}

W “After our children intermarry, it is our obliga-

tion to love them more, not Jess”
JTA CHANCELLOR ISMAR SCHORSCH (NYJW 5/6/94)

W “[The Reform: movement is] on the edge of
insignificance... we have become a vacuous, no-
demand, no-standards, no-requirements, no guile,
do-good enterprise of sloppy sentimentality: a lib-
eral Protestant Christianity without Jesus”
ReFORM RABBI CLIFFORDG LIBRACH NYJW {5/12/95)

& “As a comprotnise, he recently made a contro-
versial proposal... asking for... permission 10 bestow
‘premarital’ blessings on interfaith couples.”

THE ForwaRD 0N REFORM RABRI JEROME DIAVIDSON, SENIOR

RARBI AT LONG ISLAND'S LARGEST TEMPLE, WHO IS RELUCTANT
0 PERFORM ACTUAL INTERMARRIAGES (12/8/95)

B “..will renew their wedding vows...before 400
guests at the Pierre Hotel in 2 ceremony to be per-
formed by the Rev. Dr. F. Forrester Church and Ger-
shon Kekst, the chairman of the {Conservative] Jew-
ish Theological Seminary”

THE NEw Yorw TiMES (9/29/95)
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