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The professor was peeved. Here, the 
Drew University academic com
plained to The New Jersey Jewish 

News, he had submitted a news article 
to the national Jewish newspaper 
Forward exposing how "the yeshiva 
world has become so extreme," in fact 
"the equivalent of the Taliban," and 
Forward attached a headline to the story 
that conveyed a totally different impres
sion. 

The Forward article, about a Beth 
Medrash Govoha avreich's sefer address
ing the special nature of Kial Yisroe~ was 
far from admiring in its portrayal of the 
sefer, accusing its author of"break[ing] 
new ground" with "full-blown racialist 
theories" that have "no precedent in rab
binic literature." 

In reaching its conclusion, the arti-

Rabbi Shafran serves as Agudath Israel of 
America's Director of Public Affairs and as the 
American director of Am Echad, the Agudath 
Israel-inspired educational outreach effort and 
media resource. 
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de cites numerous points that alleged
ly appear in the sefer- although as my 
colleague Chaim Dovid Zwiebel point
ed out in correspondence with Forward, 
many of those citations were gross 
misinterpretations and distortions of 
what the sefer actually said. 

Still and all, the professor cum jour
nalist did have a point. As a result of some 
behind-the-scenes shtadlonus by 
Agudath Israel and other prominent 
Orthodox figures, the thrust of his 
original submission had indeed been 
changed, and some of the most outra
geous elements of his diatribe were omit
ted. And Forwartfs headline did note the 
fact that distinguished chareidi rabbanim 
had disavowed claims the professor had 
placed in the author's mouth. 

The inherent bias with which the pro
fessor approached his subject, as well as 
his residual ire at Forwartfs softening of 
his message, is as good a hook as any with 
which to introduce the topic of the good, 
bad and ugly of the Torah community's 

Rabbi Avi Shafran 

interaction with contemporary media. 

M
isleading or erroneous items 
about Orthodox Jews or 
Judaism routinely appear in the 

press, in everything from general read
ership periodicals like The New York 
Times to the Jewish weeklies published 
in scores of cities across the country. 
Whether it was a Times article contending 
that the mekom hamikdash is not 
Judaism's holiest site, or Hadassah 
Magazine's assertion that halacha con
siders an expectant mother to be the final 
arbiter of her fetus's fate; whether a Jewish 
academic's misreading a passage from the 
Rambam as, chas v'shalom, condoning 
spouse abuse or a sociologist's claim that 
the chareidi world has made no efforts 
at kiruv rechokim, misinformation about 
Torah Jews and Torah Judaism abounds 
in the public sphere. 

And those examples (each duly 
responded to by Agudath Israel) are only 
from recent months. 
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A DECADE OF DEMONIZATION 

B
ack in the 1990s, canards about the 
Orthodox Jewish community 
were bandied about with even 

more abandon by misinformed or 
unethical journalists (who often proud
ly wrapped themselves in the hallowed 
robes of the "fearless public servant"). 
Woodward and Bernstein* wanna bees 
merrily threw not just caution but any 
semblance of fairness and accuracy to the 
wind, in their quest to see who could 
most vividly portray Orthodoxy as 
backward, intolerant or downright evil, 
and win whatever prize might be avail
able for such achievement. 

Whether fabricating from whole 
cloth a particularly ugly Orthodox reac
tion to a provocative women)s prayer
service at the Kosel Ma'aravi or 
contending that Orthodox Jews do not 
consider their non-Orthodox brothers 
and sisters to be Jews; whether portraying 
buses in Bnei Brak which are gender-sep
arated in accordance to the wishes of the 
riding public as the equivalent of Jim 
Crow practices of the 1950s American 
South, or falsely asserting the existence 
of an epidemic of kiddushei ketana (child 
bride incidents) in the New York 
Orthodox Jewish community, reporters 
who claimed to be motivated by high 
journalistic ideals routinely flouted 
rudimentary journalistic standards, rely
ing on hearsay, rumors and their own 
fecund imaginations. 

And in that carnival atmosphere, there 
could be precious little hope that seri
ous but nuanced issues like religious stan
dards in Israel or what goes in this 
country by the name of"Jewish religious 
pluralism" could possibly receive fair, 
thorough and thoughtful airings. 

TACKLING THE TACKINESS 

A
gudath Israel has long maintained 
the importance of shouldering the 
difficult and largely thankless task 

of attempting to wrestle the media mon-

-,,-- ·--p~ l i tz~;:p·rize- ~-;·;;nni ~ g '"re po ~t ~rs f o~--·-tJ;:; 
Washington Post whose newsbreaking expose of 
the Watergate break-in precipitated the end of the 
Nixon presidency. 

ster. Under the tutelage of legendary 
Agudath Israel leader Rabbi Moshe 
Sherer, ?··:n, and with the guidance of, 
lehavdil bein chaim lechaim the Rosh 
Agudas Yisroel, the Novominsker Rebbe, 
l'•rP"7"V, organizational spokesmen, 
myself included, have reacted - and 
encouraged and assisted others to react 
- in op-ed articles, letters-to-editors and 
correspondence with journalists \vhen 
misrepresentations of Orthodox Jews and 
their beliefs have appeared in the press; 
and we have proactively helped prevent 
the publication of such misinformation 
by offering essays on a variety of religious 
and social issues, and by making ourselves 
and other responsible Orthodox voices 
available to reporters from non-Jewish 
and Jewish media alike. 

We labor under no illusions in that 
endeavor, and maintain a healthy skep· 
ticism about the state of contemporary 
journalism, and in particular Jewish jour
nalism. Much in those fields, even when 
not blatantly driven by political or 
social agendas, is nevertheless generously 
spiked with the preconceptions, biases 
and bigotries of its processors. There can 
be little doubt that (as Rabbi Aryeh Zev 
Ginzberg so eloquently points out else
where in this issue) there is something 
inherently objectionable in the com
mission of journalisn1. 

But in the end, there can be only two 
choices with regard to the media: make 
the hishtadlus, the effort, to deal with it, 
or leave it alone to communicate what
ever it wishes to millions, Jews and non
Jews alike. 

Taking the latter path may be easy, but 
it is also irresponsible. 

OUTREACH, ACTIVISM 
AND AUTHENTICITY 

T
o be sure, the American chareidi 
world has its own media, baruch 
Hashem, these days, with high 

quality, responsible newspapers and 
periodicals that disseminate objective 
news and Orthodox perspectives on the 
issues of the day. 

But those publications are, unfortu
nately, not read by most of the general 
public, or even, more unfortunately still, 

by the majority of American Jewry. Some 
may regard those majorities as unwor
thy of our time or effort, as effectively 
beyond hope. But we do have an obli
gation to present the truth to the larg
er marketplace of ideas, and certainly a 
deep responsibility to all our fellow Jews. 
As our Gedolim have repeatedly remind
ed us, every Jewish soul is precious, and 
so very many American Jews are today 
on the verge of oblivion. The experience 
of recent decades, moreover, should serve 
as a constant reminder that even Jews 
from the farthest reaches of society are 
not beyond returning to their ancestral 
heritage. And whether we like it or not, 
those Jews get their information - and 
misinformation - from the media. 

Any suspicion I personally ever had 
that it might be a waste of resources to 
seek to ensure that Torah viewpoints 
appear in the non-frum or non-Jewish 
media have been effectively dispelled by 
the number of communications I have 
received from readers far and wide whose 
neshamos have been touched by 
Agudath Israel comments published in 
such organs. And as every newspaper edi
tor knows, for every letter-writer, caller 
or e-mail sender who bothered to com· 
municate, there are hundreds of others 
who were similarly affected but didn't 
put phone to ear, pen to paper, or fin
gers to keyboard. I have no doubt that 
Orthodox writers in the non-Orthodox 
press (of which there are, baruch 
Hashem, quite a few) have had a simi
lar experience. 

What is more, in our media-conscious 
- indeed, media-driven - world, inter
action with the press is really little more 
than a logical extension of tl1e shtadlonus
efforts that have always been an impor· 
tant part of Jewish perseverance in gal us 
(and of Agudath Israel's work). 
Although the word shtadlonus may 
more immediately conjure up the image 
of intercession with governmental insti
tutions, officials, and courts, Jewish com
munal activism today has con1e to 
encompass as well dealing with the for
midable and constant stream of infor
mation that feeds public - and in fact, 
as is often the case, governmental - per
ceptions. 
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• And, especially with voices regular
ly speaking for Judaism that have no 
competency or right to do so, it becomes 
particularly important to ensure that 
authentic Jewish voices are audible 
above the din. Indeed, on more than one 
occasion, the Moetzes Gedolei HaTorah 
(Council of Torah Sages - Agudath 
Israel's supreme policy-making body) has 
itself asked Agudath Israel to take out 
prominent advertisements in major 
media to make perfectly clear to the world 
that objectionable actions or stances by 
individual Jews or Jewish groups are dis
avowed by true upholders of the Jewish 
religious heritage. 

A reporter bent on promoting a jaundiced view 

of Torah-committed Jews or Judaism can 
twist even the most straightforward comment into 

something very different from its intent. The good 

news is that such utter unconcern with truth or 
fairness is relatively rare 

A DANGEROUS NEIGHBORHOOD 

T
o be sure - as I can unhappily 
attest from personal experience -
there are considerable risks 

entailed in the venture of media inter
action. A reporter bent on promoting a 
jaundiced view of Torah-committed 
Jews or Judaism can twist even the most 
straightforward comment into something 
very different from its intent. Words can 
be taken jarringly out of their context, 
and sentences mangled with malice afore
thought. 

The good news is that such utter 
unconcern with truth or fairness is rel
atively rare. In my near-decade of deal
ing with the media on behalf of Agudath 

Israel, only one reporter's name resides 
on my "do not talk to" list, for having 
repeatedly exhibited a disdain for accu
racy and a ridiculously obvious anti
Orthodox bias. 

More common - although meriting 
no small amount of caution themselves 
- are reporters who may harbor pre
conceptions about, or even bias against, 
the Orthodox world or its beliefs, but 
who at least make a determined effort 
to prevent their prejudices from inform
ing their reportage. Sometimes they are 
successful, all too often they are not. 

CASTING LIGHT, 
OFFERING INCENTIVES 

The unsuccessful efforts of sever
al such reporters, as well as the 
transgressions of some of their 
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colleagues in the first category, were the 
focus of an article I penned nearly four 
years ago for Moment Magazine, a non
denominational Jewish monthly read, 
overwhelmingly, by non-Orthodox 
Jews. The magazine's cover art perfectly 
captured the essence of the piece; it por
trayed a stack of supermarket tabloids 
whose headlines screamed the genre's 
characteristically outlandish allega
tions - but about Orthodox Jews ("El 
Nino: Orthodox Plot!" read one of the 
quotable screamers). The article itself 
examined a number of irresponsible 
media claims about the Orthodox 
community that turned out to have 
been without basis. 

The reporters at fault for those sto
ries were understandably disturbed by 
the public exposure of their not-very
well-hidden biases. One, at the time a 
writer for the Jewish Telegraphic 
Agency, asked me no less than four 
times over ensuing years for copies of 
the article, in order to identify the "clear 
errors" it supposedly contained. I 
faxed it once, mailed it once, and e
mailed it twice, and to date I haven't 
received a response. Another (at the 
time a New York Times correspondent) 
seemed thereafter to no longer report 
on religious matters, and eventually left 
the paper. Whether or not being pre
sented with the evidence of their 
shoddy reporting made them or their 
superiors doubt their objectivity, there 
can be little doubt that the possibility 
of the exposure of their journalistic sins 
is a considerable incentive for reporters 
to be more careful about letting their 
biases show. 
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Indeed, just the knowledge that 
Orthodox Jews are watching and are 
unafraid of calling attention to jour
nalistic sloppiness has an effect, and 
makes media interaction not only 
worthwhile but part of basic self
defense. Especially in light of recent 
n1onths' exposure of a nun1ber of 1najor 
inedia reporters as Jiars and the resig
nations of top officials at The New York 
Times and the British Broadcasting 
Corporation as a result of journalistic 
irresponsibility, letting reporters or edi
tors know when they have erred, and 
being available to them when they are 
writing their stories, are potent means 
of promoting responsible and accurate 
reportage. 

COMPOUND INTEREST 

A
side from the invisible fruit of 
story-ideas dumped and 
rumors ignored, efforts to rein 

in the press can bring about positive 
admissions of error and even changes. 
T'ake references over past years in 1'he 
New York Times to Yigal Amir, Yitzchak 
Rabin's assassin, as "ultra-religious" and 
even as a "Torah scholar." Letters to The 
Times by Agudath Israel Executive 
Vice President Rabbi Shmuel Bloom 
and myself taking issue with those 
descriptions have been published in the 
paper, and an article that appeared on 
January 20 about Amir finally charac
terized him, accurately, only as a "fer
vent nationalist." 

Or consider a report in that same 
paper on May 7 that referred to the car 
accident that touched off the Crown 
Heights riots of 1991 and described the 
Orthodox ambulance crew as having 
chosen to treat the Jewish driver of the 
car rather than the black child whom 
it had struck. An immediate protest 
from our offices (that included quotes 
from a court's findings on the events) 
resulted in the publication of a promi
nent correction the next day, noting that 
the police had ordered the ambulance 
crew to leave with the driver, who was 
being attacked at the time by a mob. 

Or another correction that recent
ly ran in The Times. As mentioned 

The Jewish Observer, Morch 2004 

above, an article on a Middle East peace 
plan presented the Kosel, rather than 
the Har HaBayis, as "Judaism's holiest 
spot." It stated that "Israel would cede 
sovereignty over a flash point shrine ... 
known to the Jews as the Temple 
Mount. ... Israel would retain control 
of the Western Wall, Judaism's holiest 
site." l~his was misinformation with an 
apparently political/diplomatic aim -
to imply that since Israel would receive 
"Judaism's holiest spot," it had little rea
son to oppose the plan in question. 

its of the plan, the historical distortion 
was glaring, as we pointed out in a series 
of e-mails to the paper's ombudsman. 
As a result of those efforts, a correction 
finally appeared on the last day of 2003. 

Likewise, Agudath Israel letters and 
opinion pieces in papers like Forward 
or the New York Jewish Week have 
offered responsible points of view in 
opposition to those of their editorial 
pages, and helped set the record 
straight regarding a number of issues 
that had been misrepresented in news 
stories. But whatever the merits or demer-

E<·ry··· • .,4 •• ,,.;,,. I 
Ohe 
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Accomplishments like those may 
seem minor, but when they are mul
tiplied by the numbers of people who 
are exposed to them, and com
pounded by the effect they have on 
future reportage, the yield is not 
minor at all. 

ELUSIVE OBJECTIVITY 

A
nd then there are the truly 
objective and professional 
reporters, those who have no 

axes to grind, nor scores to settle, but 
only a determination to present a fair 
and accurate picture of their subjects. 
These are rare birds, indeed, but they 
do exist. One such correspondent (a 
non-Jew, as it happens) for years cov
ered religion for The New York Times. 
As a self-imposed act of penance for 
mistakenly implying in print that 
there was only one yeshiva in the 
Orthodox world, he took it upon 
himself (after being apprised of his error 
by Agudath Israel) to make a trip to a 
large out-of-town yeshiva campus. He 
subsequently produced a thoughtful 
and objective portrait for his paper of 
the idealism and Jewish scholarship he 
perceived there. Unfortunately (and, 
perhaps, tellingly), he has since left the 
field of journalism for academia. 

The bottom line, though, is that, bad, 
mediocre or wonderful, the media does 
just what its name implies: it mediates 
- between facts and the public. 
Keeping the medium from distorting 
its message is not a task to be taken 
lightly, and it is certainly not one to be 
ignored. • 

• Each Daf is read, 
translated, and explained 
slowly and dearly in just 
20 minutes 

• $4 per tape (plus S&H) 
• Subscription rate: $3 per tape 

(plusS&H) 
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THE TORAH ]EW AND THE MEDIA 

A TIME FOR BLESSINGS. 
A TIME FOR CONFESSIONS. 

A
talmid of mine once shared an 
incident that occurred when his 
brother and two friends were 

planning to leave their yeshiva to begin 
their individual careers. They went 
together to bid farewell to their beloved 
Rebbe, and he asked each one what career 
he had chosen for himself. The first stu
dent responded that he had decided to 
become a doctor. The Rebbe wished him 
well, and gave him Volume III of the 
Mishna Berura as a gift, telling him to 
constantly review the laws of Shabbos that 
pertain to medical issues. 

The second student responded that 
he had chosen to become a lawyer. The 
Rebbe wished him well, and gave him the 
first volume of Shulchan Aruch Choshen 
Mishpat to review regularly. 

Then my talmid's brother 
approached the Rebbe and said that he 

Rabbi Ginzberg, founding Rav of Ohr !vloshe 
Torah Institute in Hillcrest, NY, is currently Rav 
of the Chofetz Chaim Torah Center of 
Cedarhurst (Long Island), New York. He is a fre~ 
quent contributor to JO, most recently \vith 
"Sin1c11a ... True Joy!" (Jan. '04 ). 

Rabbi Aryeh Z. Ginzberg 

Journalism 
and 

Accountability 

When Headlines Conflict 
with the Laws of Lashon Hara 

had wanted to become a journalist. The 
Rebbe refused to bless him. After plead
ing with the Rebbe-didn't he also deserve 
a blessing and a gift? - the Rebbe pre
sented him with a Yorn Kippur Machzor. 
When he asked the Rebbe for an expla
nation, he said "In this Machzor is the 
Vidduy (confessional prayer for for
giveness). Each day after you return from 
work, you shonld recite the Vidduy for 
your sins!" 

An explanation may be in order. A 
journalist - and a newspaper publisher 
- is in the business of selling his prod
uct. The more spectacular the story, the 
greater the circulation. A story of every
day life doesn't sell newspapers; a head
line story does. 

And so the everyday challenge for 
a Torah journalist is whether to 
mention the names of individuals that 
have been cited in the secular press 
for their misdeeds or improprieties, 
which unfortunately seem to always 
interest us, or to take the high road 
- or rather the Torah road - and 
review carefully the intricate laws of 
lashon hara prior to putting hand on 
the keyboard. 

MANDATE OR RESTRICTION? 

S
ince this caveat goes counter to all 
common wisdo1n and practice, it 
would be in place to spell out some 

relevant Torah hashkafa and halachic 
guidelines on this important topic. 

The saintly Chafetz Chaim 7·-:.rrwrote 
an entire sefer detailing the seriousness 
and the evil of lashon hara. I've heard 
many times from people in journalism 
that "the sage of Radin was not referring 
to our profession. It's our obligation to 
bring all types of information to the pub-
1 ic. That is our mandate:' 

They are mistaken. The Chafetz 
Chaim 7··:.r. in a special letter (at the end 
of his sefer, in the section of Michtavim 
and Takanos - Michtav Bais) issues a 
warning "to journalists as wel1 as to their 
readership that they may not realize that 
they will be held accountable to Hashem 
for everything they write, publish, sell 
and read through their lives:' 

What is the source of this seeming
ly very stringent halacha? Actually, the 
Gemora in numerous places (Moed 
Kattan 17a, Megilla 25b, among others) 
informs us that there are times when we 

--------"··----------"--------··-----------··--- ---·-- ·---------------... ·--·-
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not only are allowed to publicize anoth
er's misdeed, but on the contrary, we are 
mandated to do so. 

In Moed Kattan, we learn of a talmid 
chacham who had developed a bad rep
utation in his community. (Rashi 
explains there were rumors that he was 
an adulterer, while the other Rishoniln 
have different explanations as to his 
alleged misdeeds.) Rav Yehuda excom
municated him. This was despite his 
prominent stature in the community and 
the fact that the community frequent
ly consulted with him in all areas of 
halacha. 

The commentaries try to nnder-
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stand how Rav Yehuda could take such 
precipitous action without first verify
ing the facts. Wasn't this a clear viola
tion of the principles of not believing 
/ashon hara? 

One explanation offered by Rabbeinu 
Yon a ( Shaarei Teshuva 2 I 8) is that a per
son who occupies a public position and 
is perceived to be conducting himself 
improperly, prompting others to learn 
from his ways, must be stopped at all 
costs, even if one must employ a pub
lic forum. Wouldn't this interpretation 
justify exposing people's misdeeds in the 
pages of a newspaper? The answer is 
unequivocally NO! 

The Chasam Sofer (Likutim 6:85) 
writes that only someone with the 
vision and the clarity of thought of Rav 
Yehuda can make the determination to 
publicize the misdeeds of another per
son. Obviously, then, no one else - pub
lisher, journalist, or for that matter, 
ordinary reader - can make that claim. 

The Rema ( Yoreh De' ah) 257,2) qual
ifies this halacha even further: If a beis 
din can readily deter1nine that a certain 
individual's behavior will have a direct 
negative influence on the safety or 
integrity of the tzibbur (public), then it 
is incumbent upon them to publicly 
decry it as much as possible. The Rema, 
however, is extremely clear in pointing 
out that this is in the purview of the beis 
din, and not of a journalist, who is try-
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ing to attract the public's attention with 
his expose at the expense of another Jew's 
well-being. 

HISTORIC PRECEDENTS 

I
n the 1930s, a weekly newspaper was 
being organized to serve a Chassidic 
community in Europe, and the 

founders went to the late Gerrer Rebbe 
7··~r for a beracha. He did so only after 
offering one brief comment of direction. 
He told them, "Remember! A newspa
per for Torah Yidden doesn't mean that 
it is just another paper except that it fea
tures vertlach on the parsha. It means that 
the laws of lashon hara and rechilus are 
honored in every written word." 

How different in this regard are we 
- or rather, should we be-from the sec
ular press. In their view, the more 
prominent the person and the greater the 
scandal, the greater the story. The 
greater the story, the better it is for cir
culation and advertising revenue. 
Unfortunately, this attitude affects all of 
us. We eagerly devour every detail of the 
latest scandal, and we believe that what
ever we read is the truth. Instead, as the 
late Rosh Yeshiva, Rabbi Avrohom Pam 
7··~1. used to plead, "Why don't we as 
Yidden cry out for the suffering of the 
innocent family members who are the 
victims when a person is publicly 
humiliated in the secular press, instead 
of joining in the feeding frenzy of 
lashon hara and rechilus!" 

The Sefer Chafetz Chaim defines the 
parameters for us. If a person's misdeeds 
resulted in either a chillul Hashem 
befarhesia (public desecration of G-d and 
His people), or has potential for future 
harm to the community, then with the 
authorization of a beis din or a ta/mid 
chacha1n, that person's name and mis
deeds can be publicized. Can we, as read
ers of the secular Jewish media, honestly 
profess to follow the Chofetz Chaim's 
guidelines? 

How frightening, then, are the words 
of the Chofetz Chaim 7··~1 (quoted ear
lier in this article) that the journalists and 
their readers will be held accountable to 
Hashem for their actions. Hashem yer
acheim! 
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The Chasam Sofer 7··on, who led many 
a public fight in his lifetime in his role 
as a prime leader of his generation, tes
tifies about himself (see Likutim, Siman 
85) that whenever he made a public 
proclan1ation or conde1nnation, it was 
only to take issue with a false ideology 
or hashkafa; it was never about or against 
an individual. 

I
n conclusion, I would like to share 
with you a phenomenal story that was 
related to me about the late poseik and 

gadol hador, Rabbi Moshe Feinstein 7""1. 
He personally had related this story about 
an event that took place while he served 
as the Rav of Luban, a sma1l town in 
Russia, in the fall of !922 (see Hakdama 
to Igros Moshe, Vol. 8). 

A resident of the to1vn became very 
ill with a rare, undiagnosed condition. 
His tongue began to swell and grew larg
er each day, until it was only a matter 
of time before he would die a horrible 
death. Reh Moshe went to visit hi1n, and 
lvhen they were alone, the man 
explained to him why he was suffering 
in this terrible way. He related, '~few 
lveeks ago, when we read Parshas 
Vayeira, I con1mented to the man next 
to me in shul that it seems totally inap
propriate for Moshiach to conic from 
Moav. After all, he was named for the 
terrible transgression of Lot's daughter's 
having had relations with her father. She 
tvas so unashamed of it that she na1ned 
her son after this terrible sin, 'Moav 
(from my father)."' 

"Later that night, two elderly 
women appeared to me in my dream, 
and introduced themselves as the 
daughters of Lot. They said that they had 
heard my question in Shamayim, and 
had come to respond. They said, 'Our 
purpose in giving our children such 
nan1es - Moav and Amon (of 1ny peo
ple) - was because we were afraid that 
since we tvere related to Avraham 
Avinu, no one would ever suspect that 
our sons were conceived from an inces
tuous act. They would instead assume 
that in the zechus of Avraham Avinu, 
we became pregnant via a miracle (with
out a man), and we were afraid that gen
erations later they would look at our sons 
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Bamidbar 14,37, see Rashi ad hoc]." as gods, and create a new religion around 
them. This would be a great chillul 
Hashein, so we named them ~mon' and 
'Moav,' despite the terrible shame that 
these natnes carry along l·vith them.' 

With that, the man finished speak
ing and turned his head towards the 
wall ... and died. 

"The daughters of Lot continued, say
ing that I had committed a terrible sin 
by speaking of them in such a terrible 
manner, and that I would be punished 
for my act of lashon hara through 
Hashem 's way of punishing midda 
kenegged midda - measure for 1neas
ure- and I lvould die in the same man
ner as the Mera glim {the Spies -

Reb Moshe commented that "this hap
pened to a person who was speaking in 
an 'off the record' remark about an event 
that took place thousands of years ago. 
Can we even begin to imagine the dam
age done by unrestrained talk about a 
person and his family who are still 
amongst the living!" 

Possibly even sitting in shul, next to 
us. • 
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THE TORAH jEW AND THE MEDIA 

Noah Efron's Research 
and the Chareidi Image 

I. THE MAKING OF A BOOK 

l
anuary 29, 1991, Noah Efron, a young 
American graduate student, was 
standing in the cafeteria line at Tel 
v University. The first Gulf War would 

shortly to begin, and one of the issues 
convulsing Israel at the time was 
whether chareidi men should be fur
nished with more expensive gas masks 
to accommodate their beards. Efron 
chanced to overhear two young women 
discussing the issue. 

One offered: "The best thing for the 
country would be if there was a chem
ical attack on Bnei Brak now, before they 
get new masks. That would get rid of 
them all at once.'' The other said that it 
would be "amusing" to forcibly shave the 
beards off all the "little Jews.'' 

That chance conversation so struck 

Rabbi Rosenblum, who lives in Jerusalem, is a 
contributing editor to The Jewish Observer. He 
is also director of the Israeli division of Am Echad, 
the Agudath Israel-inspired educational outreach 
effort and media resource. 
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Efron so forcefully that 
he made a note to him
self of the exact moment. 
Growing up in suburban 
Silver Spring, Maryland, 
he had never experienced 
anti-Semitism of any kind, 
and he was shocked to hear for the first 
time talk of gassing Jews from the mouths 
of other Jews. Those overheard remarks 
spurred Efron, now a professor in the his
tory and philosophy at Bar Ilan 
University, to embark on a lengthy 
inquiry into the depth of the hatred of 
chareidi Jews by secular Israelis. Real Jews: 
Secular vs. Ultra-Orthodox and the 
Struggle for Jewish Identity in Israel is the 
result. 

Real Jews is not a study of Israeli charei
dim per se. Rather it is a book about sec
ular perceptions of the chareidim. 
Chapter titles like "A Society of Slackers?;' 
"Drowning in a Sea of Black;' "Shylock 
at the Mall;' and ''Ayatollahs and Rabbis;' 
reflect that perspective. Efron looks at the 
chareidi society from the vantage point 

Yonoson Rosenblum 

of a secular Israeli. In his long 
list of acknowledgments, 
almost no chareidim appear, 
and none are listed among 
those who read various drafts. 

Efron is sympathetic to the 
fears and angers of secular 

Israelis, yet knows that the hatred of 
chareidim cannot be fully explained by 
the long list of grievances secular Israelis 
recite like a catechism. He writes: 

There are innumerable good, objec
tive reasons to fight ultra-Orthodox 
political initiatives, begrudge the 
money they get from the govern
ment, and resent that fact that they 
don't serve in the army. Yet, when it 
comes to the ultra-Orthodox, secular 
Israelis regularly overestimate the 
threat posed by Haredim, and the injus
tice perpetuated by them. 
That gap between perception and real

ity is Efren's true subject. At the same 
time, he provides an indispensable 
compendium of what is said and writ
ten about chareidim by secular Israelis. 
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For more than a decade, Efron has been 
obsessively clipping items about charei
dim from the weekend papers - rarely 
netting less than 75 items in a week- and 
the thoroughness of his research shows. 
Anyone interested in knowing how the 
chareidi community is viewed by secu
lar Israelis need go no further than Real 
Jews. In addition, Efron has a sharp eye 
for detail and an attentive ear. He pro
vides the chareidi reader with a glimpse 
into a mirror - albeit a distorted one -
into which we rarely peer. 

Though Efron details and sympathizes 
with the litany of grievances he records, 
he is no hater. The persona that emerges 
from Real fews is fair, open-minded, skep
tical about the claims of his sources, and 
genuinely distressed by the degree of 
hatred Jews can muster for one anoth
er in Israel. He is the secular counter
part of the pious Jews he remembers 
from visits to his religious grandparents' 
apartment in Bnei Brak: They "sighed, 
heartbroken that so many had aban
doned G-d and Yiddishkayt, ... but I 
never heard a hateful word." Witty, 
learned, yet without any of the preen
ing vanity usually associated with those 
who refer frequently to themselves, 
Efron is just the person one would choose 
to be seated next to on a transatlantic 
flight. 

II. THE MOST USUAL COMPLAINTS 

The most frequently heard com
plaints about chareidi Jews are that 
they do not serve in the army and 

that they constitute a drain on the econ
omy. "Both complaints have a hard fac
tual basis ... ," Efron writes. Nevertheless, 
he admits, based on his own army expe
riences and the engrained ethos of the 
IDF, that chareidim are right that mili
tary service will turn "young Yanke! from 
Bnei Brak" into something quite differ
ent than "he wants to be" and make it 
hard for him to return to the yeshiva from 
which he came. In addition, he cites copi
ous evidence that the army neither needs 
nor wants to accommodate a large 
influx of chareidi soldiers, at a time when 
draconian budgetary cuts are being 
forced upon it. 

Efron reframes the familiar view of 
chareidim as parasites, sucking the 
blood of the secular public: 

Hareidim live modestly, with rela
tively few possessions. They believe that 
everyone ... should have equal access 
to what is most valuable, study .... [T]he 
equal access to Torah study creates a 
certain egalitarianism that has no 
parallel in Tel Aviv. Haredi society ... 
has a network of charities and good
works societies vastly larger than any 
other segment of Israeli society. 
Hareidim have not become wealthy by 

draining funds from the rest of the 
country. 
While he is convinced that the charei

di ideal of full-time learning for all men 
can no longer be sustained, and that it 
is "graceless" to insist that secular 
Israelis, who do not share that ideal, sac
rifice on its behalf, Efron nevertheless rec
ognizes that it is a "lovely ideal." 

In a similar vein, he questions the oft
expressed view that chareidim care only 
for their own narrow interests and are 
oblivious to the needs of the rest of the 
population. Chareidim are simply moti-
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vated by "a profoundly different con
ception of the common good" than that 
of contemporary liberalism, writes Efron. 

Sin1ilar instances of reframing per
meate the book. For instance, in dis
cussing the provision of amulets that 
once played a large role in Shas polit
ical campaigns, and which is now ille
gal, he notes that the amulets might be 
compared to the campaign promises 
made by secular politicians, few of 
which are ever fulifilled. Egged's cre
ation of sexually segregated buses on 
lines used almost exclusively by charei
dim is, in Efron's opinion, nothing 
more than a monopoly's typical 
response to thwart possible competi
tion. Similarly, Efron likens the charei
di use of threatened boycotts to 
co1npel advertisers to show more con
cern for the sensitivities of the charei
di community to the South African 
divestiture campaigns in which he par
ticipated as an undergraduate. 

Chareidim are frequently accused of 
being unworthy to participate in dem
ocratic politics on the grounds that they 
seek to turn Israel into a theocracy based 
on Torah law. But, Efron astutely notes, 
chareidi discussion of theocracy is gen
erally consigned to a distant, messianic 
future. That discussion is for chareidim 
a tool for defining the community's ulti
mate values, not a political program that 
guides their actions in the political arena. 

Debunking the Common Myths 

A
long the way, Efron debunks 
several com1non myths about the 
chareidim, among them that 

they receive a vastly disproportionate 
share of the government purse. Efron 
finds credible the statistics of Shai 
Horowitz of Manof (a chareidi "anti
defamation league") showing per pupil 
expenditure on chareidi elementary 
school students to be about half of that 
on those in state schools. And he 
acknowledges that the government 
heavily subsidizes 1nany activities -
e.g., dance con1panies - from which the 
chareidim derive no benefit. 

The com1non perception that charei
dim have extorted an unfair share of the 
national wealth, he notes, is a function 
of the fact that Israelis habitually "over
spend the windfall they imagine would 
result if Haredim were put in their place" 
by offsetting the money for chareidi insti
tutions against every national need. He 
cites one early 1norning talk show 
where, in the course of an hour, charei
di extortion was said to explain virtu
ally every problem facing Israel - e.g., 
budget cuts to secular schools and uni
versities, shortfalls in hospital spending, 
the lack of adequate defenses against sui
cide bombers, cuts in subsidies to the arts, 
and the army's inability to put down the 
intifada. 
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In his discussion of Tommy Lapid's 
claim that kashrus certification is a tax 
imposed by the chareidim on secular 
Israelis, Efron quotes the late Aryeh C1spi, 
Ha'aretz's economic correspondent, to 
the effect that products with kosher cer
tification are generally cheaper than com
parable products without certification. 
Nor does Efron hesitiate to point out that 
the Shinui campaign against kashrus cer
tification finds ready parallels on many 
neo-Nazi websites around the world. 

VVhile Efron does not exonerate var
ious chareidi politicians convicted of cor
ruption, he does note the comparative 
leniency with which former President 
Ezer Weizmann was treated when found 
to have received hundreds of thousands 
of dollars from a foreign businessman. 
Weizmann was allowed to resign and 
retire to his mansion in Caesaria, with
out facing prosecution. And Efron 
quotes Professor Ruth Gavison's criticism 
of the legal system for devoting dispro
portionate resources for certain prose
cutions while virtually ignoring other 
equally or tnore serious offenses. 

Indeed, he devotes a number of 
pages to Gavison's critique of the 
Supre1ne Court's judicial activis1n, to 
demonstrate that the chareidi critique 
of the Supreme Court does not turn 
chareidi1n into a threat to democracy. 
According to Gavison, the Supreme 
Court has ceased to function as a legal 
authority and has taken on the role of 
moral authority to a degree without par
allel anywhere else in the world. She 
decries the Court's efforts to impose its 
own moral values on the rest of Israeli 
society. That trend is exacerbated by the 
fact that nowhere else in the world do 
sitting justices have control of the judi
cial appointment process, thereby trans
forming the legal system into a "closed 
cult, which is too unifOrm and effectively 
perpetuates itself:' 

Only in one instance does Efron fail 
to draw the obvious conclusion from his 
own data and observations. After a 
lengthy discussion of the recurrent 
charge that chareidim cast thousands of 
fraudulent votes in each election, Efron 
describes how even when left-wing par
ties placed trained observers at every 
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polling station in chareidi areas there was 
no decrease in chareidi voters or 
increase in fake voters apprehended. Yet 
rather than draw the obvious conclu
sion that the charges were wild extrap
olations from a handful well-publicized 
cases of election fraud, Efron quotes sec
ular poll watchers who conclude that 
chareidi perpetrators of voting fraud 
simply proved too sophisticated for 
detection. 1 

Ill. THE SOURCE OF THE LOATHING 

U
ltimately, Efron's most important 
contribution lies in his effort to 
solve the riddle with which he 

began: How to explain the power and 
apparent irrationality behind the secu
lar loathing of chareidim? Why, for 
instance, were the ultra-Orthodox the 
most potent electoral issue in the last 
campaign, when Israel was in the 1nidst 
of an ongoing war with the Palestinians, 
the econo1ny was in sha1nbles, and the 
country was beset by a series of cor
ruption scandals? Why did the anti
chareidi parties capture 7 out of 13 seats 
in the first municipal elections in the new 
city of Modiin, at a time when not a sin
gle chareidi lived in Modiin, and few res
idents of Modiin had ever seen one 
within Modiin's borders? How can it be 
that intellectuals, normally so fond of 
nuance and subtle distinctions, show so 
little sense of nuance when discussing 
charcidim? 

To 1nake the paradox stronger, Efron 
correctly notes that the obsession with 
chareidin1 continues despite the decline 
in chareidi political power and the 
steady deterioration of the religious sta
tus quo. So-called religious coercion, he 

f-j~·--g~;;-~;,~J~ -R~;;[j~~;~·-;~ re~;~~;k~-j}r e;;~~-r t;~e. 
I only found one real hnwler: Efron attributes the 
fonnation ofShas in part to Rabbi Ovadiah Yoscf's 
desire to exact revenge on A!_.,'Udath Israel, the party 
of his archrival, former Ashkenazi Chief Rabbi 
Sh!omo Goren. Agudath Israel, of course, was 
anathema to Rabbi Goren, and he to it. Efron pro
vides useful and concise histories of splits with
in the old yishuvover how to deal with Zionism, 
of the changes in charcidi society since J 967 as 
a consequence of Prin1e Minister Begin's deci
sion to ren1ove all lin1its on draft defern1ents for 
Torah study. and the in1pact of the rise of Shas 
on secular Israelis. 
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points out, only rarely in1pinges on the 
lifestyles of secular Israelis. 2 There is no 
forbidden pleasure secular Israelis can
not access. 

Efron describes at length a discussion 
he had while on sabbatical at MIT with 
an Israeli professor of his, who express
es shock upon hearing that he intends 
to return to Israel with his family. The 
professor, whom Efron describes as 
"mild," "kind-hearted," "the gentlest 
Israeli I know," is shouting by the end 
of the discussion that Efron' s infant 
daughter will one day curse him from 
inside the barbed wire concentration 
camps that the chareidim are preparing 
for secular Israelis. Efron struggles to 
come to grips with such wild fantasies 
on the part of otherwise intelligent and 
kind people. 

The first strand of his explanation has 
to do with the suspicion of 1nany secu
lar Israelis that their lives are devoid of 
any deep values. "Hareidi traits of vol
untary poverty, anti-macho quietism, 
pasty-faced bookishness, and learning
iiber-alles, unnerve the rest of us," sug
gests Efron, "because they stand as a 

fib~-~;~~ ex~~-p~·;~~;-dj;~~·~sed--i;y·'i~:fi-~;~~-;1_t _ i~ngth 
is the Chief Rabbinate's control over marriage and 
divorce. The result, he charges, based on his expe
rience as a volunteer in a shelter for battered 
wo1nen, is that \VOtnen frequently have to 
renounce all right to child support in order to 
obtain a get, and that 1nany wo1nen arc sent hack 
to attempt reconciliation with violent husbands. 

genuine challenge to the mall-above-all 
values that we tend to take for granted." 

The "Tartuffe" Syndrome 

B
ecause they suspect that chareidi 
society retains the sort of strong 
values that they have lost, secular 

Israelis must dredge up and magnify 
every instance of depravity by any Jew 
in chareidi garb. To some extent, this need 
has existed since the early days of 
Zionis1n. 'Iartuffe, Moliere's classic satir
ic send-up of religious hypocrisy, is the 
play most frequently translated into 
Hebrew. And the secular public strives 
to portray chareidim as a society of 
Tartuffes, driven by the same base 
desires as everyone else. 

The religious identity of the perpe
trator is the key element of any news story 
of any crime committed by a chareidi, 
especially if an element of immorality 
is involved. 

The Israeli public has an insatiable 
appetite for such stories, which create the 
in1pression, writes Efron, "that 
[Haredim] are not only capable of 
debauchery, but that they gravitate 
towards it." (Efron quotes a police offi
cial's guess that such crimes are less fre
quent in chareidi society.) By contrast, 
when a chareidi Jew does something 
heroic, as in the case of a young yeshi
va bachur who drowned after saving a 
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mother and her daughter, or a fifteen
year-old boy who dragged seven siblings 
from a burning apartment, the religious 
identity of the hero is omitted. 

Efron dwells at length on the use of 
classic anti-Semitic stereotypes in por
trayals of chareidim. "The image of 
Haredim in Israel's popular culture," 
Efron concludes, "bears a striking 
resemblance to European anti-Semitic 
stereotypes of the Jew." After being shown 
a published collection of anti-chareidi 
cartoons culled from Israel's daily news
papers, Efron finds himself growing dizzy, 
his heart pounding, before even finish
ing half the book. 

The conjunction between European 
anti-Semitism and popular images of 
chareidim) Efron finds, is not acciden-

ta!. Early Zionist thinkers tended to accept 
the Enlightenment critique of Jewish 
degradation, and the Zionist goal of cre
ating a "new Jew" was the means to escape 
this feeling of degradation. Professor 
Anita Shapira, one of the leading histo
rians of Zionism, writes: "The Jewish 
nationalist movement drew its ideas and 
measures of what is exalted and what is 
debased, what is honorable and abom
inable, admirable and loathsome, from 
the conceptual world of European social 
and national movements:' The result was 
"images, stereotypes, and n1yths shared 
by Zionists and anti-Semites." 

A Loss of Pride and Identity 

B
ut if enmity to traditional 
Judaism was deeply imbedded 
in classic Zionist thought, and 

the traditional Jew the model against 
whom the Zionist movement educat
ed, Efron argues, more recent factors 
have intensified hatred for chareidim. 
In particular, he cites the loss of pride 
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and sense of identity among many 
Israeli secular Jews today. 

Once Zionism could pride itself in hav
ing produced volunteerist socialist com
munities - the kibbutzim - widely 
admired around the world and in hav
ing one of the most egalitarian societies 
in the world. Today the kibbutzim are 
being privatized and disbanding; Israel's 
socio-economic gaps are among the high
est in the developed world. Thus 
Zionism can no longer be vindicated by 
the society it has produced. "No one holds 
a heroic view of Israel anymore, not 
abroad and not here;' Efron observes. 

To a large extent opposition to charei
dim is all that remains of Zionist iden
tity. As former Meretz MK Naomi 
Chazan writes," Our focus on the fight 
against religious coercion has taken us to 
places that are in utter contrast to the basic 
values of humanism. There is no secu
lar culture in Israel. ... What is our secu
larism apart from hatred for religious 
coercion." 

In a secular society increasingly 
devoid of any positive identity, hatred 
of chareidim, says Efron, is on the way 
"to becoming the defining element of 
Israeli identity." The Chareidim provide 
the measuring rod, «the other," against 
which secular Israelis measure and 
define themselves. (He notes that when
ever tensions abate with the Palestinians, 
the other great "other" in Israelis collective 
consciousness, attacks on the chareidim 
become even more virulent.) 

"Now more than before, we need the 
ultra-Orthodox and now, more than 
before, we need to hate them;' is Efron's 
somber conclusion. Only the chareidim, 
in his view, can provide some living proof 
of Zionist achievement, of "how far we 
have evolved." And this tension is only 
increased by the refusal of "the ultra
Orthodox to see themselves as we see 
them, as fossils from a time when Jews 
were weak, primitive, and pathetic." 

In the end, Efron expresses relief that 
his grandparents did not live to see the 
disintegration of secular self-confi
dence, did not live "to be hated by peo
ple they loved so deeply:' But that very 
sense of relief only saddens him more, 
as it should all of us. • 
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THE TORAH ]EWIN A NON-JEWISH WORLD 

M
y family has recently experi
enced a most difficult week, 
the observance of shiva fol

lowing the passing of my mother, Mrs. 
Selma Finkelman, 7""!. In this time of loss 
and sadness, we drew strength from the 
opportunity to share with others many 
lessons we learned from 1ny n1other, and 
we drew strength from the n1emories 
that others shared with us. 

Particularly inspiring were the con
dolence calls paid by non-Jews who 
crossed paths with my mother; inspir
ing, because these men1ories) perhaps 
n1ore than any other, bore testi1nony to 
what Rabbi Yisrocl Lefkowitz, her 
employer for the last 30 years, said of 
her: "She was a living kiddush Hashem. 
Our employees, both Jew and non-Jew, 
looked to her as so1neone to emulate." 

As one gentile put it, "Nowadays, most 
people use G-d as their spare tire; but 
your mother used Him as her steering 
wheel." 

- - - ---- ---------- _ _,_ ·-- - - --

Rabbi Finkelman, a re/Jbc in Yeshiva Darchei 
Torah, Far Rockaway, NY, is a frequent contrib
utor to these pages, 1nost recently, "The Chazon 
Ish ':"'Yr" (Nov. '03 ). He is the author of several 
biographies published by ArtScroll Mcsorah 
Publications. 
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IN THE FOOTSTEPS OF AVRAHAM 

I
n truth, this should not be inspiring 
at all, for as our Sages taught: "Every 
Jews is obligated to say: 'When will 

111y actions touch those of my forefathers) 
Avraham, Yitzchak and Yaakov?'" 1 And 
Sifrei com1nents regarding the com-
111andment to love Hashem:2 "Make Hi1n 
beloved to all people as did your forefa
ther Avraham." 

We are familiar with the Torah's 
description of Avraham's magnani
mous kindness towards the angels who 
were disguised as wayfarers,3 and of the 
wayfarers' inn that he established and 
through which he taught others to rec
ognize and-praise Hashent.4 

Our Sages relate that Avraham would 
not wait for guests to arrive at his door. 
Instead, he would actively search for 
guests. Upon finding them and bring
ing then1 to his inn, he would inquire 
what sort of foods they were accustomed 
to eating. He would then serve them food 
and drink that was superior to whatev
er they were accustomed to eating. 5 

After eati.ng and drinking their fill, 
Avraham's guests would bless him 'and 

Rabbi Shimon Finkelman 

he would respond, "Do you think that 
you have eaten of what is 111ine? You have 
eaten of the One Who spoke and the 
world came into being!" The guests 
would then acknowledge the beneficence 
of Hashem, the One and Only G-d." 

What inspired Avraham to demon
strate such benevolence? The late 
Manchester Rosh Yeshiva, Rabbi Yehuda 
Zev Segal 7··~1, explained: 

Avraham may have had an innate 
tendency toward chessed, but this was 
not the driving force behind his benev
olence. Avraham strove to help his fel
low man because he had come to 
recognize His Creator's existence and 
he perceived that G-d's purpose in cre
ating this world was "to give of His 
goodness unto others."7 Avraham 
understood that Hashem desires that 
man emulate His attributes. Hashem 
knows the needs of His every creation 
and provides for each according to his 
or her particular situation. As a par
allel to this attribute, Avraham perfected 
within himself the quality of nosei b'ol 
im chaveiro-sharing his friend's bur
den. When Avraham would see a way
farer coming down the road, he 
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imagined himself as that hungry, 
weary and lonely wayfarer. The way in 
which the wayfarer was welcomed 
reflected Avraham's unrelenting, 
incomparable pursuit of chess ed. 8 

KINDNESS FOR ALL 

T
he great people among us have 
always excelled in their chessed 
towards all human beings and in 

this way, they sanctified the Name of 
Hashem. 

Bernie, the gentile custodian of Beth 
Medrash Govoha, revered its Rosh Yeshiva, 
Rabbi Aharon Kotler. No effort was too great 
for Bernie if there was something that Reb 
Aharon needed. 

The night of Reb Aharon's passing, 
Bernie stood in the lobby of the yeshiva build
ing with his head bowed in mourning. "The 
Rabbi was a saint," he told someone. "You 
see the coat that I am wearing? Rabbi Kotler 
gave it to me." 

* * * 
Rabbi Mendel Kaplan was a much 

beloved maggid shiur at the Talmudical 
Yeshiva of Philadelphia. 

An obese, gentile woman of advanced 
years lived on Reb Mendel's block. Each 
morning, she would walk to a restaurant sev
eral blocks away for breakfast. One wintry 
morning, as this woman was plodding 
through the deep snow to the restaurant, Reb 
Mendel drove by. From the other side of the 
avenue, Reb Mendel rolled down his car win
dow and called to her, "Mary, wait! I'll take 
you!" With some difficulty, he turned his car 
around in the snow and gave her a ride to 
the restaurant. After she finished eating, she 
was shocked to see the rabbi's car still at the 
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curb in front of the restaurant. Reb Mendel 
had waited the entire time to take her back 
home. 

The woman later met Reb Mendel's wife 
and related the entire episode. "Your hus
band is not a person," she concluded, "he's 
an ange[.'>9 

However, Avraham's lovingkindness 
towards his fellow man is not his only 
legacy to us in regard to our relations with 
non-Jews, as is beautifully explained by 
Rabbi Eliyahu E. Dessler in Michtav 
M'Eliyahu. '° 

RESPECT FOR ALL 

T
he final test of Avraham's life 
came when he returned from 
the Akeida to find that his wife, 

Sarah, had died. He knew that it was 
G-d's will that she be buried in the 
Cave of Machpeila, and for this he 
needed to deal with the lowly Chittim, 
a Canaanite tribe. As Rabbi Dessler 
explains, the Chittim knew that G-d 
had bequeathed their land to 
Avraham, which is why they referred to 
Avraham as «a prince of G-d." 11 

Nevertheless, they sought to deny him 
ownership of the parcel of land that he 
desired. 12 

Thus, at a time when Avraham had 
to weep over his righteous wife and eulo
gize her, he also had to deal with a lowly 
people who, while acknowledging their 
respect of him, were at the same time 
being difficult about honoring his 
request. 

And how did Avraham react? He 
spoke to them with exemplary respect 
and bowed to them more than once. 

Learn 
techniques ta memorize 

lessons fram 

Daf Yomi 
ta help yau remember Shas: 

$18.00 - far baak & tape. 

Yeshiva Fund 
Box 82, Staten Island, NY 10309 

---------- ----------
22 

Surely, says Rabbi Dessler, Avraham was 
not flattering them in order to get what 
he wanted. Heaven forfend for Avraham 
to engage in such deception! He accord
ed them great respect because he knew 
that this is what Hashem expected of him. 

Rabbi Dessler explains: 
The root of this requirement lies in 

our obligation towards a human being 
because he is a human being. As the 
Mishna states: "Beloved is man, for he 
was created in G-d's image." 13 

.. .It is also taught that Rabban 
Yochanan hen Zakkai was always first 
to extend greetings to someone -
including a non-Jew- when meeting 
him in the street. 14 Let us consider the 
stature of Rabban Yochanan ben 
Zakkai. He was fluent in Scripture, 
Mishna, Gemora, Halacha, Aggada, 
Scriptural derivations, Rabbinic enact
ments, astronomical cycles, gematrios, 
speech of the Heavenly angels, and the 
workings of the Heavenly chariot. 15 

... He was the Nasi (Prince) of the 
Jewish people at the time of the 
Second Destruction; all the needs of the 
nation rested upon his shoulders. Yet 
he was never too preoccupied with his 
thoughts to forget to extend greetings 
to anyone -including a non-Jew. 
[Apparently,] he felt such conduct to 
be obligatory and this feeling guaran
teed his utmost devotion to showing 
respect for all human beings. 

IN EVERY GENERATION 

T
he Torah leaders of our day fol
low in the noble tradition of 
Rabban Yochanan ben Zakkai. 
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Rabbi Chaim Twersky, a distinguished 
Rav and a former chaplain at Maimonides 
Medical Center, once addressed a group of 
nurses and in the course of his remarks, men
tioned the name of Rabbi Moshe Feinstein. 
"Oh!" exclaimed Shirley, a non-Jewish nurse. 
"I know Rabbi Feinstein. He's a real 
rabbi!" 

Rabbi Twersky could not imagine how 
this woman could know Reb Moshe, and 
said that she must be confusing this 
Torah sage with someone else. No, Shirley 
insisted, there was no mistake. She was 
speaking of the famous Rabbi Feinstein. She 
had been the house-nurse for one of Reb 
Moshe's newborn great-grandsons, at 
whose bris Reh Moshe served as sandak. 
As he was being wheeled out following the 
bris, Reb Moshe made a point of turning 
around in his wheelchair to say good-bye 
to the nurse. 1'his show of respect had 1nade 
an indelible impression on her. 

This nurse called Reh Moshe's family 
after his passing to express her condolences. 
"I remember how the Rabbi smiled and 
wished me a good day," she recalled. "I 
could see that in his eyes I was i1nportant." 

* * * 
The day on which Rabbi Avraham Pam 

was to enter the hospital for major sur
gery, he left the Mesivta Torah Vodaath 
building to be driven home by Rabbi 
Avrohom Biderman. They started to walk 
to the car when Rav Pam abruptly turned 
around and said that he had to return to 
the yeshiva. They entered the building's 
lobby, where a Hispanic maintenance 
worker was mopping the floor. "Good 
morning," said Rav Pam with a smile. The 
worker returned the greeting and Rav Pam 
left the building. 

"I always say 'Good morning' to him," 
Rav Pam told Mr. Biderman. "But I was 
so preoccupied with my thoughts that I did 
not greet him when we left the first time." 

* * * 
Soon after Rabbi Mendel Kaplan 

passed away suddenly, someone brought 
his car to the auto shop that he had always 
used. One of the gentile workers recognized 
Reb Mendel's car and asked, "Where's the 
Rabbi?" When told that Reb Mendel had 
passed away, the man sat down and began 
to cry. "I know all I am is a simple nzechan
ic, but the Rabbi treated me like I was a 
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special human being," he explained. "He 
used to take an interest in my life and that 
1nade 111e feel like a million dollars. No one 
in the world made me feel as good as the 
Rabbi did." 

LESSONS FROM MY MOTHER 

I
n my parents' neighborhood, there 
lives an elderly woman whom my 
mother would phone daily and visit 

every Shabbos. During the shiva, we 
were visited by this woman's non
Jewish attendant. She was too overcome 
with emotion to speak; all she could 
manage to say was, "Your mother, your 
mother ... !" I later asked my sister about 
this and she explained: 

Whenever my mother visited the 
elderly woman, she always greeted the 
attendant and inquired about her 
well-being. When the attendant was 
broken after her own mother passed 
away, my mother hugged her as she 
expressed her condolences. The atten
dant later commented how much she 
appreciated this gesture. Whenever my 
mother brought mishloach manos for 
the elderly woman, she brought a gift 
of food for the attendant. Similarly, 
when she brought a Chanuka gift for 
the elderly woman, she would bring 
something for the attendant. 

The day after my mother's funeral, 
a Hispanic man came bounding up the 

''r wish I could 
speak to a 

frum therapist 

on the phone 

without giving 

my name.'' 

TRANSPORTATION 
AND 

INSPIRATION 
There is a car service one 

block from my parents' house, 

staffed by Jews from the 
former Soviet Union. When 
these drivers were informed 

.that my mother had passed 
away a few days earlier, they 

expressed dismay that they .had 

not been informed about the 
funeral. They would have 

come. For there was something 

about the way my mother 

spoke to them, about her men
schlichkeit and the way she 

'· tipped the drivers and always 

thanked them for the ride, that 

seems to have touched them 
all. They will miss her. 

And so will we. But we take 

some measure of comfort from 

the lessons she taught, which 
hopefully will always remain 
an inspiration. 

You can! Just call 
The Yitti Leibel 

Helpline. 
HO U R.s : 

Monday-Friday ................................. Sam -12pm 
Monday-Thursday ............................ Spm - l lpm 
Sunday ......................... 9am -l2pm, 9pn1 -1 lpm 

7l8·HBLP·NOW 
(718) 4354(j69 

ch;cago .................... (800) HELP-023 
Lakewood ..................... (732) 363-1010 
Cleveland ...................... (888) 209-8079 
Balt;moce ...................... (410) 578-ll ll 
Detrn;t .......................... (877) 435-7611 
San rnego ..................... (866) 385-0348 
Tornnto ......................... (416) 784-1271 
The Rebbetzin Phyllis Weinberg Branch of the Yitti Leibel Helpline 

;-J"V D lN1'.:rlll 111J (~~t~;~ ~.:::i."!~~r OPll nl:JV) il7v 

'1'37 llN1~:T~J1 jf,;1 ,;\b;i/1')V\C)l ,, 
Dedicated b Mr. & Mrs. Shmuel Boruch Wilhelm 
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stairs. He is the driver who runs 
errands for my mother's place of 
work. "I just saw the sign about your 
mother," he exclaimed. "I'm so sorry. 
She was such a nice lady ... such a nice 
lady!" And he began to cry. 

her part, my mother appreciated this 
nurse's kindness and on at least one 
occasion brought home-baked cook
ies to the office for this nurse to share 
with her children. 

This was my mother's way through
out her life. Forty years ago, our fam
ily moved out of its tiny apartment 
above a store, which was adjacent to an 
apartment building. I was too young 
to take note of how my parents acted 
towards that building's superintendent; 
but I do know that as our moving truck 
pulled away, the superintendent cried. 

In the doctor's office where my 
mother received chemotherapy, she 
made a profound impression on the 
staff, including a non-Jewish nurse. 
This woman was so taken by my moth
er's war1nth and wisdom that she con
fided in my mother regarding her 
personal life and sought her advice. For 
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To our dear compassionate brothers, 

We tum to you, becau5e we have nowhere el5e to turn. We are eleven 
siblings, and our family is penniless. We are drowning in debts and there is no 
nYW' in sight. We cannot complain tc our parents for they for they are not tc 
blame. Time anti again they have tried tc establish themselves on their own, 
but unfortunately failure has met every attempt. Our parents are cru.&hed 
and degraded being that they cannot proviae for even our basic needs. 
So now, ln6teat:I of turning tc them and 

eeelng their anguleh. their pain anti their ~~inii nwli2 :nt~i" 
ehame-wetumtoyouforhelp. 

Poverty is a most bitter fate - it is 
no wonaer that J"lrl compare the poor 
to the dead! A visit to our home would 

prove that this is no mere expression, 
Our parent's eyes are dull & lifeless-our 
home is devoid of joyl PLEASE, your kind 
assistance will not only feed our bottles, 
but revive our spirits as well. 

From the depths ofour broken hearts 

The Kinder1ach 

•?roN ,n,nwp:n~l'nJN\IJj")li\!JNt. 
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A NATION APART 

I
n no way does the above contradict 
our status as G-d's Chosen People. To 
the contrary, at the time of the giv

ing of the Torah, the Jewish people were 
charged with the mission of being a mam
leches Kohanim, a kingdom of ministers, 
who ultimately will lead all of mankind 
to an understanding and acceptance of 
man's Divine mission in this world. This 
can come about only if the other nations 
recognize in us the sublime way of life 
and through interaction with others that 
stamp us as a nation of Torah. 

A young rnan in Brooklyn's Torah con1-
munity works in Manhattan and often takes 
a taxi to work. One day as he alighted from 
the taxi an avenue block from his office, 
another Orthodox Jew entered the cab. Tlze 
Hispanic driver told his new passenger: "You 
saw that fellow who just left this cab ~ do 
you know what he told me? He works a block 
away fron1 here, but he gets out here because 
it's right by the subway. This way, I'm sure 
to get a new customer as soon as he gets out 
of the cab. So he walks a whole block just 
to help me out! 

"J see why G-d made you the Chosen 
People." 

Nor does the above discussion con
tradict the need for a Torah Jew to main
tain havdala, separation, from the 
non-Jewish culture around him and 
avoidance of social interaction with those 
of other faiths, lest he be adversely influ
enced by them. In fact, my mother had 
a heightened appreciation for the need 
to remain apart. For example, she was 
troubled by the proliferation of kosher 
eating places that specialize in foods of 
other nationalities. She would ask, 
"Have you ever seen a treifa (non-kosher) 
restaurant advertise that it sells 'kosher
style gefilte fish and kugel'? Of course 
not! So why must we eat Chinese or 
Italian food?" 

This understanding was also reflect
ed in her way of dress. She dressed taste
fully, but the idea of being "in style" was 
anathema to her. She was from the school 
of thought once articulated by the 
Manchester Rosh Yeshiva, who said: 

Who are the designers of these fash
ions and what guidelines do they use 
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in originating their designs~ They are 
secularists and, more often than not, 
immoral. Their goal is to design a style 
that will attract the attention of men. 
In other words, these styles are a direct 
contradiction to the attribute of tze
nius, modesty, that is the hallmark of 
Jewish daughters. This is not to say that 
a Jewish woman cannot dress nicely. 
Certainly she can, but she must do it 
with tzenius. 16 

Torah, fortunate is the teacher who taught 
him Torah!" 17 Rabbi Matisyahu 
Salomon noted that the term "people" 
includes non-Jews. A Jew must ensure 
that at all times his behavior and man
ner of speech is of a type that glorifies 
Hashem's Name before all human 
beings. Such is the way of Torah. 

among the Children of Israet:" 9 In 
another essay, Rabbi Dessler writes 
that a person must first work to 
sanctify Hashem's Name before 
other Jews by teaching them the 
proper way, and from there he 
should proceed to the next level, to 
sanctify His Name before the 
nations. 20 

• 

A LIGHT FOR OUR BRETHREN 

I
n concluding his discussion 
of Rabban Yochanan ben 
Zakkai's way of greeting non

jews, Rabbi Dessler writes: 

1 Taan~ D'vei Eliyahu Rabba, Ch. 25. 
2 Devarim 6,4. 
3 Bereishis Ch. 18. 
4 Ibid. 21,33, See Rashi. 
5 Avos D'Rav Noss on Ch. 7. 
6 Sota lOa. 
7 Derech Hashem Ch. 2. 

Havdala means to recognize our 
status as G-d's Chosen People and 
maintain a higher standard in all areas 
of life, a standard that unequivocally iden
tifies us as the nation of Torah. It 1neans 
to insulate ourselves, our fa1ni1ies and our 
homes from the decadent culture of sec
ular society. Havdala does not mean to 
view people of other faiths as non-enti
ties, to be insensitive to their feelings and 
needs. This sort of attitude can only lead 
to chillul Hashem. 

And if this is how he felt towards 
non-Jews, then surely this was true in 
his attitude towards Jews, of whom it 
is stated, "Beloved are the people of 
Israel, for they are called Children of 
Hashem:' 18 

8 Inspiration and Insight, Vol. II, p. 151. 
9 From Reb Mendel and His Wisdom, by Rabbi Yisroel 
Greenwald, published by ArtScroll\Mesorah. 
10 Vol. IV, pp. 245-247. 
11 Bereishis 23,6; see Ramban. 
12 See Malbim to Bereishis 23,5. 
13 Avos 3:18. 
14 Berachos l 7a. 
15 Sukka 28a. 

A famous Talmudic passage states that 
when a Jew deals honestly in business and 
speaks pleasantly, then people say of him, 
"Fortunate is the father who taught him 

Let us not forget that kiddush 
Hashem is not limited to sanctifying 
G-d's Name in the presence of non
Jews. To the contrary, the verse from 
which we derive this mitzva states, 
"And I [Hashem] will be sanctified 

16 Inspiration and Insight, Vol. I, p. 298. 
17 Yoma 86a. 
18 Avos 3:18. 
19 Vayikra 22:32. 
20 Michtav M'Eliyahu, Vol. III, p. 118. 
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He MAY ee TOO YOU~G TO ASK THe 4 GUeSTIO~S, 
0UT He SHOUL.D ee DOl~G 
OTHeR THl~GS! 

ome infants and toddlers (birth to 

age 3) may simply need 

"a little push" in communicating, 

listening and speaking skills, 

physical development/coordination or playing 

and living skills (i.e. eating, dressing). 

Netcare's team of evaluators and therapists 

can make a difference. 

They are professional, qualified 

and trained to help evaluate children 

and form an individualized, family-oriented 

plan geared to help each child reach their 

fullest potential and to help you, the parent, 

further promote their development. 

All services are free of charge, conducted in 

your community and your choice of setting -

e.g., at home or day care centers -

throughout the five boroughs of NYC, 

Westchester and Nassau Counties. Weekdays, 

Sundays, Daytime and Evening Hours. 

!Rf'.LJ EVALUATIONS IN YOUR LANGUAGE, 
YIDDISH, HEBREW, RUSSIAN, ETC. 

~ SPEECH/LANGUAGE THERAPY 

[fill OCCUPATIONAL fi PHYSICAL THERAPY 

[lJ[!) FEEDING THERAPY 

~ SERVICE COORDINATION 
l.!.1JS!J fi ADVOCACY SERVICES 

CilID SPECIAL INSTRUCTION 

m FAMILY ASSESSMENT AND TRAINING 

.• tITID PSYCHOLOGICAL AND SOCIAL SERVICES 

Mommy, \ooJ<, 
I can do this! 

~···~~· .. NETCA~,Nc. 
iS: '· · ·~J.l W71ere caring star!~ 

. 1Y11 >!:> J)) l)))J 11)n 

Early Intervention Program 
Our experienced Service Coordinators and administrative staff offer unparalleled support 
and responsiveness to each family's needs. 

Funded and regulated by the New Yark State Department af Health, in New Yark City by 
the New York City Department of Health and Mental Hygiene, and in Westchester and 
Nassau by the County Department af Health. 

The participating companies of [l] COMPREHENSIVE 
Comprehensive Network NETWORJ\ INC. 

"· Where caring counts w 

Netcare, Inc. is a participating agency of Comprehensive Network - established in 1985 -
which has earned a reputation for quality, professionalism and stability and has successfully 
administered more than 40 NYC and NYCDOE contracts for therapy and assessments, Early 
Intervention, CPSE, CSE and RSA services. 

718-677-4140 ASK FOR CHAYA FEUERMAN, CSW, OR RIVKA JAFFE• EMAIL: El@COMPREHENSIVENET.COM 
PROFESSIONALS INTERESTED IN PROVIDING SERVICES, PLEASE CALL RIVKA JAFFE EXT. 204 

718-677-4140 •FAX 718-677-3812 • 1662 OCEAN AVENUE• BROOKLYN, NY 11230 • WWW.COMPREHENSIVENET.COM 
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THE MANY DIMENSIONS OF PURIM 

P
urim. What a multi-faceted day! 
For one, Purim appears to be a spe
cial day of tefilla. Witness the many 

vosikin (praying with sunrise) minyan
im that take place on Purim. Yes, tefilla 
is our vital tool in any time of need for 
the Jewish Nation, but what unique bond 
joins tefilla and Purim? 

Another aspect of our 
avoda (Divine service) on 
this day is to beconi · 
intoxicated to the point 
"ad d'lo yadda" - that 
cannot discern the diffe 
ence between "blessed · 
Mordechai" and "cursed" 
Haman." What is th 
essence of this avoda? 

Rabbi Moshe lsserles 
(the Rama in Shulchan 
Aruch) writes that w 
should wear Shabb · 
clothing on Purim. 
Chanuka we do not we 
Shabbos clothes. What i 
special about Purim tha 
earns it this special hono 

'( Simchas Purim - t 

joy of Purim" is the sta 
dard greeting on this Yo 
Tov. What are we tr 
being happy about? 

These questions point 
some of the many differen 
flavors that Kial Yisroe 
experiences on Purifil 
Perhaps we might see ho 
these varied aspects all fl 
from the same source, the 
very essence of Purim. 

THE AMALEIK DOCTRINE 

T
he passuk in Pars has Zachar states, 
"They [Amaleik] chanced upon you 
en route and struck down your 

stragglers" (Devarim 25,18). Rashi 

Rabbi Rapps, a talmid of Yeshiva Rabbi Chaim 
Berlin, writes a ·weekly column on the Parsha in 
the Yated Ne' eman. He is a Rebbe in the Yeshiva 
Ketana of Long Island as well as a lecturer in 
Maalot Neve Yerusha1ayim Seminary in New York. 
His article," Shavuos and the Megilla of Chessed:' 
appeared in JO, May '03. 
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explains that Amaleik's assault on Kial 
Yisroel on their way out of Mitzrayim 
focused on desecrating the mitzva of milla 
- circumcision. Ghazal teach us that they 
were saying, in effect, "You, Hashem, 
decreed this mitzva. Take it:' Among the 
many mitzvos that Hashem had com
manded His people, why did Amaleik 
choose to strike against the mitzva of "Jil/d! 

:.understan 

mete 
Amaleikite, Haman. The Gemora 
( Ghulin) asks, "Where is Haman allud
ed to in the Torah?" The Gemora 
answers, ((From Hashem's question to 
Adam, 'Ha'min ha'eitz' ... Have you 
eaten from the tree from which I com
manded you not to eat?'(" Ha' min" and 
«Haman" are written with the same let
ters.) Rashi cites the Midrash that 
Hashem did not condemningly confront 
Adam when he ate from the Tree of 
Knowledge, but rather approached him 

Rabbi Ahron Rapps 

with a question so as not to overwhelm 
him. In this passuk, Ghazal saw evidence 
of Hashem's mercy. 

But Haman saw something else: Rav 
Tzaddok Hakohein (in Machshavos 
Gharutz) explains that this passuk rep
resents the allusion to Haman in the 
Torah, for Haman had wondered, "Why 
is Hashem posing a question to Adam? 

su posed to know all that takes 
:place?" From here, 
·Haman took a leap of 

ck of faith and conclud
that He ( chalilla) does 
t know everything, 
cause G-d is too exalt
to be involved with this 

wly physical world. Thus 
,c, Haman, His question 

ade sense. 
At first glance, such a 
ilosophy honors the 

reator. But at the root of 
· s shallow exaltation lies 
e desire to be free of 

.evated. There is no way to 
e hea:ven and earth. We 

s, however, know that 
sis shekker-false- and 

. ere lies our ultimate bat
e with Amaleik. 

Ghazal say, "Bin Eisav 
eyad baneha shel Rachel- Eisav 

[the progenitor of Amaleik] will only be 
vanquished by the childten of Rachel?' Rav 
Tzaddok explains that the prime offspring 
of Rachel is Yosei£ Indeed, the Torah relates 
"When Rachel had given birth to Yoseif, 
Yaakov said to Lavan, 'Send me on my way, 
and I will go to my own place and to my 
homeland'" (Bereishis 30,25). Rashi 
explains that with the birth of Yoseif, 
Yaakov felt secure enough to leave the 
house of Lavan and risk encounter with 
Eisav. Yoseif is the adversary of Eisav, as 
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it says, "The House of Yaakov will be a 
fire, the House ofYoseif a flame, and the 
House of Eisav straw." The fire of 
Yaakov has no effect on distant foes with
out the flame ofYoseif. Once Yoseifwas 
born, Yaakov felt equipped to face any 
foe. He put his trust in Hashe1n, and was 
ready to return to Canaan. 

YOSEIF VERSUS THE VACUUM 
OF MATERIALISM 

W
hat role did Yoseif play against 
the onslaught of the forces of 
Eisav in the world? Chazal say 

that Yam Suf - the Red Sea - split in the 
merit of Yoseif. The Maharal ( Gevuros 
Hashem) explains that the splitting of the 
waters in response to Bnei Yisroefs 
approach represents the negation of the 
material world by kedusha (spirituality), 
as personified by Kial Yisroel. Water, 
which is totally lacking in tzura (form), 
represents absolute gashmius. It is n1ate
rial substance without any function, and 
therefore without potential for spiritu
al sublimation. By being split and 
shaped into walls, it gained a tzura, thus 
allowing the passage of Kial Yisroel 
through the sea on dry land. The ulti
mate n1aterial barrier was being shaped 
- defined, if you will - by being put into 
service of the spiritual realm. As we will 
see, it was Yoseif's essence that conferred 
the Sea with this attribute. 

The seventh night of Pesach, the night 
of Krias Yam Suf - the Splitting of the 
Sea - falls on the sixth day of Sefira. Each 
day of the Omer represents a different 
midda (characteristic), with each of the 
seven days of the week representing one 
of the seven prime middos. Yoseif 
Hatzaddik personifies the sixth midda, 
yesod - the foundation for the merger 
of Heaven and Earth. Through his 
i1nprint, Kial Yisroel remained spiritu
ally and morally virtuous through their 
long stay in Mitzrayim. Two aronos (con
tainers, as it were) led Kial Yisroel in their 
march towards Eretz Yisroel: The Aron 
(Ark) that housed the Two Tablets of the 
Law, which signified Jewry's dedication 
to Hashem's Torah, and the aron (cof
fin) containing the bones ofYoseif, which 
personified their status as a nation of 
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integrity, sten11ning from the Avos, 
thanks to Yoseif. When Yoseif was 
tempted by the wife of Potifar"vayanas 
hachutza- and he fled outside;' he estab
lished the spiritual backbone in the col
lective soul of Kial Yisroel which 
equipped them with the strength to with
stand temptations of lust and physical 
desire. Thus it is Yoseif who nullifies Eisav. 
Whereas Eisav strives to create a 
dichotomy between the material world 
and the world of spirituality, fostering 
immorality, Yoseif demonstrates the 
feasibility of creating a viable spiritual 

presence on this physical earth. 
Chazal says that milla represents 

physical man's capacity to respond to a 
spiritual calling, and to channel his gash
mius (corporeality) to ruchnius (spiri
tuality), as personified byYoseif. It is here 
where Amaleik, the worst of Eisav, 
attacks Kial Yisroel. They reject the con
cept of a merger of the spiritual and the 
material, and they attempt to mock its 
physical representation in the bris. 

How fitting, then, that Chazal say that 
each of the twelve months corresponds 
to one of the Twelve 1bbes of Israel, with 
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the month of Adar relating to Yoseif. Just 
as Yoseif was divided into the two 
tribes of Menashe and Ephraim, so, too, 
can Adar consist of two months, as it does 
in a Jewish leap year. Yehoshua, a 
descendant ofYoseif, as well as Shaul and 
Mordechai, who are from Shevet 
Binyamin (auxiliary to his brother
tribe, Yoseif), all manifest Yoseif's inner 
persona - his ability to overpower his 
arch-enemy Eisav/ Amaleik. This repre
sents the core of Purim) and our avoda 
flows from this essence. 

THE ROLE OF TEFILLA IN BATTLE 

T
efilla plays a vital role in Kial 
YisroeI's war against Amaleik. 
During the initial war with 

Amaleik, when Moshe raised his hands 
heavenward, inspiring Kial Yisroel to 
place their trust in Hashem, Kial Yisroel 
prevailed. Similarly, Esther's tefilla to 
Hashem before approaching 
Achashveirosh is expressed in Tehillim 
( ch.22). Moreover, in "Ezras Avoseinu" 
(which is recited every morning in 
Shacharis), the wonders that Hashem 
performed in Mitzrayim are recount
ed, ending with: "Hashem responds to 
His people whenever they cry out to 
Him." This was experienced in the 
Exodus from Mitzrayim, and witnessed 
in the wonders He performed there. He 
was - and is - actively involved in the 
destiny of the world. Therefore it is to 
Him that we pray. 

True, in every time of need, Kial 
Yisroel turns to prayer, but in their bat
tle with Amaleik, tefilla was not only the 
prime means of battle, it was the issue 
over which they fought. Kial Yisroel must 
oppose Amaleik because Hashem is 
involved with the world, and He 
responds to prayer; He has not left 
humanity to its own devices, as 
Amaleik maintains. In the battle with 
Amaleik, tefilla became our most 
potent weapon. Kial YisroeI's depend
ence on tefilla, coupled with Amaleik's 
battle against bris mil/a, underscore the 
kedusha of Purim, the day when lofty 
Heaven merges with the lowly earth to 
undermine the designs of Amaleik 
and refute its ideology. 

MERGER ... IN A CUP OF WINE 

This concept of "merger," accord
ing to the Maharal (Ohr 
Chodosh), is the key to under

standing the mitzva of "Ad d'lo yadda" 
- calling for a person to drink until he 
does not know the difference between 
blessing Mordechai and cursing Haman. 

This cannot mean that a Jew should 
praise evil Haman. What possible kevod 
Shamayim - glory of Heaven - can be 
gained from that? Rather, we are to be 
incapable of discerning intellectually 
between Mordechai and Haman, but our 
bodies - our physical aspects - are to 
shout" Baruch Mordechai." 

The Maharal explains that Man is 
defined by his intellect. It represents his 
source of control, and its influence should 
always be felt. Purim is the day when the 
kedusha of the mergerof the physical and 
spiritual is revealed. Not only are we to rec
ognize the Creator intellectually, thus sanc
tifying our minds, but the physical aspects 
oflife are so elevated on Purim that they, 
too, sing His praises. Since the mind is 
always in control, it is basically impossi
ble for the physical body to be left to its 
own devices to recognize Hashem. Except, 
explains the Mahara~ when a person is 
totally intoxicated. Then one's body is total
ly beyond the constraints of the mind 
(daas). The kedushaofa Yid is evident when 
his daas is incapable of telling him any
thing, yet he cries out "Shema Yisroel -
Hashem is One" with his essence, with his 
very being. The goal of Ad d'lo yadda is 
not to say" Baruch Haman;' but rather pro
claim" Baruch Mordechat' as a function of 
the kedusha of our physical dimension. 

In a related discussion, the Vilna Gaon 
teaches that part of Haman's decree was 
that the bodies of dead Jews were not to 
be buried. Once they are dead, why would 
anyone care that they not be buried? Here 
lies the key to Amaleik's outlook: They 
deny the kedusha inherent to the phys
ical world. By contrast, in Kial YisroeI's 
view, even after death, one's body pos
sesses kedusha. It is in this precious inter
face of the ethereal and the physical where 
Amaleik aimed its attack, and it is in this 
merger that Ad d'lo yadda reveals our 
kedusha. 
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THE YAAKOV-EISAV CONFRONTATION 

I
n Parshas Tokio~ the Torah introduces 
Yaakov as a great tzaddik, and Eisav 
as an evil person, an "ish sadeh - a 

hunter of the great outdoors." The 
Parsha concludes with Yitzchak intend
ing to bless Eisav, but mistakenly 
bestowing his berachos on Yaakov, who 
was wearing his brother's garments. 

Rashi informs us that originally these 
were the garments that Hashem had 
fashioned for Adam Harishon, which 
Eisav had later stolen from Nimrod. The 
basic questions are: Why did Eisav 
acquire these seemingly exalted gar
ments? And why specifically at the time 
of the beracha was Yaakov wearing 
them? 

First, we must understand the 
nature of the relationship between their 
first owner, Adam Harishon, and them. 
This becomes clarified through an 
insight from the Avnei Nezer: Adam 
I-Iarishon at his creation was at an 
extremely lofty spiritual level. He was 
created betzellem Elokim - in the 
image of G-d - and his very being radi
ated kedusha. Hashem made special gar
ments for him to project this splendor 
to others - as clothing is meant to do. 
As we know, Aharon HaKohein also 
wore holy garments" lechavod u'lesifa
ress - for glory and splendor." True, 
clothes conceal, as they did for Adam, 
but they also exude kavod so others can 
recognize the greatness of the person 
wearing them. 

When Adam Harishon sinned, evil 
became a pervasive force in the world, 
and subsequently, mankind suffered an 
inability to recognize and appreciate the 
splendor of kedusha and sanctity. In that 
situation, lofty spirituality was not con
sidered important by humankind, and 
mundane earthiness took stage center. 
Thus, Eisav inherited Adam Harishon's 
clothing, as would-be master of earth
ly existence. 

By contrast, Yaakov reflected pure 
tzellem Elokim. Chazal say, "Shufrei 
d'Yaakov me'ein shufrei d'Adam Harishon 
- the splendor ofYaakov was akin to that 
of Adam." In a world permeated by evil, 
that aura was deemed unimportant. 
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But at the time of Yitzchak's 
beracha, the seeds of the tikkun hacheit 
- the repairing of the sin of Adam 
Harishon - were being sown, and the 
forces for its realization were 
unleashed. 

him. It was at this point that Yaakov 
donned the garments of Adam 
Harishon. 

THE EXALTED PURIM WARDROBE 

Empowered by the berachos of 
Yitzchak, Yaakov would possess a vital 
ingredient for creating a nation that 
would be mesaken (remedy) the sin of 
Adam Harishon. He would usher in an 
era when kedusha would be paramount, 
an aura to be projected by special gar
ments, appreciated by all who viewed 

T
his theme finds expression on 
Purim, when Kial Yisroel sings 
"Shoshanas Yaakov tzahala 

vesameicha bi're'osa1n yachad techeiles 
Mordechai - The rose ofYaakov rejoiced 
and was happy when they jointly saw 
Mordechai robed in royal blue." This tri
umph of the spirit was another step in 
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the ultimate tikkun of the world, as 
Haman/Eisav became dominated by 
Mordechai/Yaakov. Thus, the tzellem 
Elokim is expressed through royal gar
ments. Adam's primeval glory is cloaked 
- and projected - by robes of nobility. 

kedusha, but a catalyst that endows the 
person as a whole with an exalted sta
tus. That added neshama is of a spiritual 
level of Adam before he sinned. On 
Shabbos we acquire it, and on Motza'ei 
Shabbos it leaves us. Such a status calls 
for appropriate garments. Thus, the spe
cial clothes that we wear on Shabbos. 

'fhis, then, is the reason for wearing 
special clothes for Shabbos. Every week, 
our ordinary mien undergoes a meta
morphosis with the advent of Shabbos. 
Rav Tzaddok HaKohein writes that 
when a Yid is endowed with a neshama 
yeseira (additional soul) on Shabbos, it 
is not merely an added element of 

And so we don Shabbos garments on 
Purim as well, to portray this same type 
of kedusha, the day when the suprema
cy (over Amaleik) of Yaakov and his 
tzellem Elokim is to be realized. The body 
of a Jew is transformed into a holy ves-

36 

Subscribe or give a gift of 
The Jewish Observer 
and $ave! 
WHY NOT GlVE OR GET A PRESENT 
THAT WlLL LAST AN ENTIRE YEAR? 

Subscribe, or give a gift at these reduced prices 
and The Jewish Observer- filled with the views 
of leading Torah thinkers on current issues - will 
be delivered each month, directly to your door. 

The longer you subscribe for, the larger your savings. 

Of course, this offer is unconditionally 
guaranteed; you may cancel at any time and receive 
a refund for all undelivered copies. 

So order today, and the very next issue will be 
on its way to you as soon as possible. 

---------------------------------
:.J YES, l want to take advantage of this money saving offer! Enter my order as follows: 

~ SELF ~ GlFf 
'~ 
()~'LY 

0 3 years Cover Price $105 Your cost $60 $96 

CJ 2 years Cover Price $70 Your cost $44 $68 

CJ 1 year Cover Price $35 Your cost $24 $36 

42 Broadway, 14th Floor, New York, NY 10004 
!'ht' Jewish Ob;erver i> published monthly excepl July ~nd Au~JLI>L 
Please allow 4 - 6 weeks for ikliV<:ry. 

'Oul>ide U.S.A. price reflect; 512 cx1ra per year to delfay air shipping 
cost~. For~ign payment must hr made in U.S. dollars, eiihcr by <:heck 
drawn on a bank in the U.S.A. or by VISA or Ma>tcrfard. 

Name 

Address 

City-.. -----· 

.:JSend gift card from: ______ . ______ _ 

JEnrloscd: $_~ or 

Charge my: ..J MasterCard .:..J VISA 

Expiration Dale: {month/year)··-·---------

Signature 

sel, and his kavod and splendor are meant 
to be glorified through the" techeiles of 
Mordechai." To exist on such terms gen
erates simcha - pure joy. 

Rav Tzaddok explains that this is the 
goal of Purim. Haman claims that 
Hashem is not involved in the affairs of 
this world, and therefore Man's destiny 
is dependent on his own astuteness. But 
on Purim, Kial Yisroel sees clearly 
through all the masks and veils, and rec
ognizes that all that transpires is only 
because of Hashem. Hashem's name is 
not mentioned in the Megilla, but 
Esther knows that when she talks to King 
Achashveirosh, addressing him in the 
royal third person, she is really talking 
to Hashem. "Lev melachim beyad 
Hashem. The heart of kings is in the 
power of Hashe1n"; so it is to Him that 
she relates. 

SOARING WITH SIMCHA 

W
hen a person is totally drunk, 
he is incapable of functioning. 
On Purim, we are not 

required to take action, and when a per
son is in a drunken stupor, he is inca
pable of intelligent action. But it does not 
matter, for Hashem is our Source of life, 
progress and success, and He is constantly 
involved with us. It is this appreciation 
- the recognition that Hashem is 
involved and cares about our actions -
that creates simcha. Man might be 
insignificant, but Torah Jewry is invest
ed with great power. 

Our actions can have cosmic conse
quences. Yes, we inhabit a physical 
domain, but we can infuse it with tran
scendent spirituality. When Kial Yisroel 
was in Refidim on their way fro111 
Mitzrayim, they felt lowly, and it was then 
that they were vulnerable to Amaleik's 
physical attack. Amaleik -whose entire 
doctrine is that there is no merger of the 
spirit and the material, and thus there 
is no meaning in material existence -
feeds on feelings of despair. If Hashem 
does not care about the world, then 
humans are of no importance, they 
inaintain; but Hashen1 does care. He is 
the Source of all, and He monitors all 
that takes place. There is no greater sim-
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cha than to realize that Kial Yisroel is deal
ing with netzach (eternity), and it is on 
Purim that we grasp this realization and 
experience this sin-1cha. 

Our avoda on Purim see1ns to be 
totally dominated by the physical. We 
put emphasis on eating and drinking, 
and for good reason, for on this spe
cial day our physical actions are not 
mundane. Each bite during the seuda 
and each cup of wine we drink por
trays Kial Yisroel's tachlis- its mission 
- of merging Heaven and Earth. When 
we stand before Hashem in tefil/a, we 
are proclaiming that it is He who hears 
the prayers of His Nation, Kial Yisroel. 
Our garments proclaim the merger, and 
sin1cha. is its result. 

The Rosh Ha Yeshiva, Rabbi Yitzchok 
Hutner ?··:<!.said during a Purim gath
ering in Yeshiva Rabbi Chaim Berlin that 
the unique simcha of Purim not only has 
the capacity to stop feelings of melan
choly from gaining a foothold in a per· 
son) it banishes any trace of those very 
feelings of despair and depression from 
the individual. May our sights remain 
focused on elevating our physical world 
and promulgating Hashem's Malchus.• 
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"FltLER" NO LONGER 

I
n journalism, there is something 
called "filler;' referring to items oflit
tle or no newsworthiness, which are 

printed only to fill up what would oth
erwise be empty white space in the 
columns of a newspaper. That's how sci
entists used to relate to vast amounts of 
seemingly purposeless human genetic 
material. They called it "junk DNA;' a 
kind of genetic filler that the processes 
of evolution had blindly deposited 
inside us, taking up space for no par
ticular reason. 

Scientists do not think that way 
anymore, at least not about DNA. For 
one of the most important break
throughs in genetic research in the first 
years of the new century concerns 
"junk DNA:' As The Washington Post 
reported late last year: "The huge 
stretches of genetic material dismissed 
in biology classrooms for generations as 
Rabbi Rutman teaches Gemora to beginners in 
Yeshivas Ohr Yaakov, which is located in Zichron 
Yaakov in Eretz Yisroel. This article appeared in 
the November 13th, 2002 edition of The Jewish 
Tribune (UK). His article, "Something to Think 
About" was featured in JO May '03. 
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'junk DNA' actually contain instructions 
essential for the growth and survival of 
people and other organisms, and may 
hold keys to understanding complex dis
eases such as cancer, strokes and heart 
attacks ... :'The report went on to say that 
"the new analyses shocked scien
tists .... 'My goodness, there)s a lot more 
that matters in the human genome than 
we had realized,' said Eric Lander, direc
tor of genome research at the Whitehead 
Institute for Biomedical Research in 
Cambridge, Mass., and a primary author 
of the new work. 'I feel we're dramati
cally closer now to ... being able to under
stand the basis of disease:" (from Justin 
Gillis, "Genetic Code of Mouse 
Published;' Washington Post, December 
5, 2002) 

The textbooks are being revised to 
reflect this major discovery. One has to 
wonder, though, whether those who were 
responsible for the original erroneous text 
will be revising their attitudes, as well. 
Rabbi Avigdor Miller pointed the finger 
of blame at atheism in general, evolu
tionism in particular. This is because if 
you think of the world as an accident, 
it doesn't have to be perfect; on the con-

trary, imperfection should be built in. 
An imperfect evolutionary scheme can 
be expected to produce useless and 
destructive things. To the secular scien
tific mind, the discovery of waste or dys
function at the heart of creation is not 
only not a disappointment, it is a con
firmation of first principles. 

Jewish tradition teaches a very differ
ent attitude toward the world that 
Hashem created. In Avos ( 4:3) it says: "Do 
not be scornful of any person; do not be 
disdainful of any thing, for you have no 
person without his hour, and you have no 
thing without its place:' Shlomo Hamelech 
teaches: "One who despises something will 
suffer from it" (Mishlei 13,13). 

His father, David Hamelech, experi
enced this truth personally on three occa
sions. The Midrash relates that King 
David questioned the need for insani
ty, fleas, and spiders. When he was cap
tured by Achish, King of Gath, he 
escaped harm by feigning insanity 
(Shmuel I ch. 21). When David wanted 
to take the spear of the sleeping King 
Shaul, a flea bit Shaul and caused him 
to lift his leg, thus allowing David access 
to the spear (Shmuel I ch.26). Lastly, when 
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David was hiding from Shaul in a cave, 
the Holy One sent a spider to spin a web 
across the entrance. Shaul came, saw the 
web, and thought, "Surely no man has 
entered here," thus sparing David once 
again from harm. (Aleph Beis deBen Sira, 
Otzar HaMidrashim 47.-- SeeArtScroll 
Ethics of the Fathers, p. 223.) 

More generally, Tiferres Yisroel says 
that the Mishna cautions against deny
ing significance to any part of G-d's cre
ation. No matter how puny, repulsive or 
harmful, every creature has its role to play 
in manifesting G-d's glory in the world. 
Even the lowliest insects perform an 
important function in purifying the air 
of disease-carrying microbes. And if they 
are not needed in this time and place, 
they are needed elsewhere. As it says: "All 
that the Holy One, Blessed is He, creat
ed in His world, He created solely for His 
glory" (Avos 6:11 ). 

THE GENES OF THE WORLD 

There is a certain poetic justice, 
too, in the discovery of purpose 
in the seemingly useless parts of 

the human genome. There is a well
known passage in the Zahar that states 
that "G-d looked into the Torah and 
created the world." This is commonly 
compared to a builder consulting a 
blueprint. Just as a builder follows the 
plans drawn up by the architect when 
building the physical structure, so too 
G-d used the Torah as the blueprint for 
creation, the plan from which he 
formed the physical universe. 

Rabbi Akiva 1atz explains rl1at the anal
ogy is closer to that of genetic code. "The 
Torah is not simply a plan in the sense of 
an architect's drawings; it is a plan in the 
sense of genes which themselves actual
ly carry out the construction of the organ
ism which results from the code carried 
in those genes .... The Torah is the genet
ic material of the world:' Genes are not 
a passive plan describing what is or should 
be, but "they are the reason that rl1e body 
looks as it does, they are the instructions 
and the mechanism which construct the 
physical. In fact, the body is a reflection 
of the genes!" ( Worldmask, p. 14.) 

Furthermore, as Rabbi Moshe 

Shapiro teaches, the physical world is a 
manifestation of Torah, of all the reve
lations of G-d contained therein. As such, 
the world reflects the laws of the Torah. 
One of the fundamental laws of the Torah 
is that a single word or Jetter missing from 
(or mistakenly added to) the tradition
al text renders it invalid. In other words, 
nothing in the Torah is superfluous, and 
its entirety is perfection. The physical 
world, which reflects the Torah, is there
fore also letter-perfect; nothing lacking, 
nothing superfluous. As the Mishna in 
Ethics of the Fathers says, "Everything has 
its place" (see Mama'akim, Bereishis). 
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How wonderfully fitting, then, that the 
lesson of the purposefulness of all creation 
should be learned from the human 
genome. For just as there is nothing super
fluous in the Torah, which is the genetic 
material of the world, so too is there noth
ing superfluous in the genetic code itself. 

DISCOVERY AND CELEBRATION 
- ONE ROCK AT A TIME 

0 
n the other hand, one who 
believes in a Creator and a pur
poseful world, though he will 

not be able to explain perfectly every 
phenomenon in nature, need not be 
daunted or discouraged by functions 
that do not seem exactly to sing joy
fully of a Higher Intelligence. lt is 
enough, as Rabbi Miller has noted, that 
we see the signature of the Creator on 
one rock in the desert; it is not neces
sary to see it on every rock. But the fact 
that we see it in so many places is rea
son for celebration. 

Just because we cannot explain 
everything does not mean that we do 
not understand anything. On the con-
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trary, one who believes in a Creator 
Whose wisdom accounts for the infi
nite wonders of the universe should also 
realize that he cannot expect to fathom 
all the manifestations of that wisdom. 
"Ma gadlu ma'asecha ... How great are 
Your works!" The greatness of creation 
is in the recognition that there is a power 
and a wisdom that is beyond us. If we 
would understand it all, it would 
diminish its greatness, not magnify it. 

All of this does not mean, however) 
that the Torah Jew should disdain the 
accomplishments of science, or view it 
as a threat to Jewish belief. Science at 
its best is a deep description of the world 
Hashem created; and as such, there real
ly should be no conflict between science 
and Torah. When there does appear to 
be conflict, careful analysis is required 
to pinpoint where the error lies) either 
in the interpretation of scientific data 
or the interpretation of Torah. 
Sometimes, there is no ready solution; 
but as the saying goes, nobody ever died 
from a kashya. 

Actually, it would be inadequate and 
misleading to say that theoretically there 
is no conflict between Torah and sci
ence. Not only is science compatible with 
Torah; it is a necessary part of it. The 
Kuzari points out that large sections of 
Jewish law demand a knowledge of the 
physical world. Calculating the months 
and leap years of the calendar requires 
a knowledge of astronomy, avoiding for
bidden mixtures of plant species needs 
a knowledge of agronomy, a proper 
understanding of the parameters of 
sukka construction cannot be had 
without trigonometry. The Vilna 
Gaon's admonition - that to the extent 
that one is ignorant in secular disci
plines, so will his comprehension of 
Torah be impoverished - still stands. The 
Gaon himself 1nastered many disci
plines, and became known to the 
world of mathematics for his author
ship of Kramer's Theorem. 

TWO PATHS, ONE GOAL 

I
ndeed, because these branches of 
knowledge are so integral to Torah 
law, Yaaros Devash states that it must 

----------------------------~----------------------~ 
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be that they were transmitted with the 
Torah itself at Sinai. Time and the rig
ors of exile and persecution did their 
work, however, and the knowledge was 
largely lost from tradition. The authen
tic advances of modern science repre
sent a recovery of that which was once 
part and parcel of Torah wisdom. 

Nevertheless, as is quite obvious, the 
pursuit of science certainly does not nec
essarily lead to belief in Torah, or even 
in the existence of G-d at all. It's per
plexing. The Rambam (Hilchos Yesodei 
HaTorah 2,2) states that the path to rec
ognizing the Creator is through the con
templation of nature. How can it be, 
then, that so 1nany scientists, who have 
devoted their entire lives to studying the 
physical world, whose intimacy with the 
wonders of the Creator far surpass that 
of the average person, seem neverthe
less un1noved to any religious belief? 

At the very beginning of the Baal 
liaTurin1's co1nmentary to Bereishis, he 
quotes the Midrash Rabba: "For this rea
son, r the Torah I began with a< Beis' and 
not an 'Aleph; because Beis is a language 

People lik~.rne:who 
'> Le'··· 

of blessing [ baruch], and Aleph is a lan
guage of cursing [ arur]. Said the Holy 
One, Blessed is He, I will begin with a 
Bais, with the language of blessing, and 

. perhaps it will stand" ( Chagiga 
Yerushalmi 2:1). 

The question is asked: In Parshas 
Yisro, the Ten Commandments begin 
with the letter Aleph ("Anochi HaShem 
Elokecha .. :'). Why is it that the creation 
must con11nence with a letter of bless
ing, whereas the giving of the Torah can 
start with a letter associated with 
cursing~ 

Rabbi Zev Leff has suggested that the 
answer lies in a proper understanding 
of the aboven1entioned statement of the 
Rambam. The Rambam did not mean 
that the two paths to G-d are equal. True, 
nature can inspire a person to the love 
of G-d; but Torah study is the preferred 
path. For Torah contains the explicit 
teachings of G-d's existence and His laws; 
the physical world, on the other hand, 
speaks primarily to those who are 
looking for G-d. It is usually only they 
who hear the song of praise to the 

Creator in every living thing. Those who 
wish to ignore it will find explanations 
for natural phenomena in evolution and 
a host of other natural forces. lt is for 
that reason that the story of creation had 
to begin with a Beis; the language of 
blessing was necessary to counter the ten
dency to view nature as a power inde
pendent of any Divinity. The Ten 
Commandments, on the other hand, 
which on their own proclaim the exis
tence of G-d, did not require it. So there, 
the starting point and encapsulation of 
all Torah could begin with the first let
ter of the Aleph-Beis. 

It is little wonder, then, that scientists 
are not flocking to religion. They per
ceive in the physical universe what they 
wish to perceive, what they are trained 
to perceive. Even the discovery that the 
junk in the genetic code was only in the 
eye of the beholder is not likely to shake 
the underlying assumptions of the 
average scientist. But for those of us who 
behold the signature of G-d in the won
ders of nature, these latest discoveries 
should be a source of inspiration. • 
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tedious process .simf>le 'Yl!.I: challenging. •Y .. '[! . 
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lNSIGlITS AND IMPRESSIONS 

A Cold, Rainy Morning in Bnei Brak 

((I knew I shouldn't have told my 
mother that I was going to see a 
Rebbetzin for advice. She would 

never understand. How could she? I 
should rather have told her about my 
shopping spree." 

So said one of the eight women sit
ting in the anteroom-cum-porch wait
ing to meet Rebbetzin Kanievsky, the wife 
of the great sage, Rabbi Chaim 
Kanievsky 1'1""""'1. A friend of mine had 
convinced me the day before that we 
needed a spiritual overhaul, and that get
ting a beracha from the Rebbetzin would 
do the trick. We set out the following 
morning in very inclement weather -
bitingly cold wind and sporadic, heavy 
rain - on a bus to Bnei Brak. 
Thankfully, I had made sure to bundle 
up my one-year-old son, because our wait 
would be long and frosty. I had never met 
the Rebbetzin - I had heard of her 
chessed and her tefilla; and, having been 
on the receiving end of her prayers when 
my newborn son was admitted to inten
sive care, I felt duty-bound to person
ally thank her for her part in the Divine 
plan. However, I had no idea what to 
expect. 

We had pre-arranged with a local res-

Chaya Rivkah Jessel of Moshav Matityahu was 
niftar on 12 Teves. In this article, written before 
her illness, she describes her first visit to 
Rebbetzin Kanievsky. Later, during the short three 
months of her illness, which included two more 
encounters with the Rebbetzin, Mrs. Jessel found 
the memory and influence of these visits an 
extraordinary source of strength and inspiration. 
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ident to write onr names on the list early 
in the morning, as our hour-long jour
ney precluded our arriving there in time 
to ensure an audience. We entered the 
tiny enclosed porch, every available 
space occupied by a chair, and checked 
to see where our names were on the list. 
Oh, no. We were numbers I 0-12, and 
number one was still inside. We only had 
two hours to spare; if we missed the 12 
o'clock bus, we'd be late picking up our 
kids from kindergarten. And so began 
a two-hour journey of the spirit, where 
our characters were constantly chal
lenged. 

The first glitch became apparent 
when a rather stern woman informed 
everyone in the room that she was num
ber ten on the list. My friend very polite
ly said that our names occupied places 
ten through twelve. "Well, I've been wait
ing here all morning. I was here before 
you, and I'm going in when it's my turn." 

It was useless to reply that although 
we had indeed arrived after her, our 
names had been filled in much earlier 
that morning. She in fact was there first. 

Then a woman arrived and asked to 
"just go in and get a beracha:' She prom
ised to only take five minutes. Half an 
hour later, and she was still inside. 
Apparently the Rebbetzin decided to keep 
her there longer than she had anticipated. 
So be it. But how were we going to make 
that bus? It was so tempting to fall into 
the routine response of ill-judging oth
ers .... Perhaps [most certainly!], the very 
holiness of the room, the house, the per
sonage, prevented us from erring in this 

way. Instead, we worked on ways to give 
her the benefit of the doubt- I said that 
most likely someone had entered this very 
waiting area and asked permission to 
push ahead of those in line in order to 
have the Rebbetzin intercede when my 
baby's condition had become critical. 
Who was I, then, to begrudge this woman 
her time in getting a beracha1 Who knew 
what burden she needed to offload and 
what Heavenly assistance she required 
to get through the day? 

Becoming One With the Message 

A
few minutes later, and a regular 
turned up and entered the room 
without her name being on the 

list. Something else was going on here, 
and we, with our Western, one-dimen
sional mindsets, could not fathom the 
nuances of the rules and regulations of 
this otherworldly realm. There was an 
order, but one we were too far removed 
from to appreciate. It could just be that 
from the Divine perspective, we had to 
wait, and that obviously those other peo
ple were ahead of us, even though their 
names were "missing" from the list. 

I tried to put a positive spin on things 
with comments such as, "Well, even if we 
don't get to go in this time, the wait in 
this room and the spiritual work we're 
doing here is obviously worth it." Funny 
enough, the more I said this, the more I 
gradually became one with the message 
-yes, it was worth it, struggling with my 
lower self, in the cold, with a wriggling, 
curious baby, and the minutes ticking by. 
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I tried to envisage the Rebbetzin: Was 
she rather stern and somewhat 
removed from the sometimes-petty 
grievances brought before her? What 
could she possibly have in common 
with the average petitioner? She, who 
had absorbed, from her earliest years, 
the grace and fortitude of her illustrious 
family and in-laws. She, who had made 
do with so little for so long, could she 
understand our pampered existence 
that rolls with cars, cell phones, and 
modern conveniences? And then, in my 
case, would she be able to connect with 
me, a ba'alas teshuva with rudimentary 
Hebrew, scant yichus, and a host of 
post-1nodern issues and concerns? 

11 :30. I looked at my watch and then 
at the women in the room. Still four 
1nore women ahead of us, and who 
knew just how many other "regular" 
visitors? We had to leave by noon. I kept 
saying that the wait was worth it, and 
each tin1e I internalized the message, 
I could feel the tension draining away 
from my shoulders. Finally, at a quar
ter to twelve, it's our turn. My friend 
goes in. I turn to my other friend and 
we try and visualize what is happen
ing in there. I spoke more to myself 
than to her when I murmured that I 
will probably not get what I'm asking 
for, but most definitely what I need. I 
mean, she's not a psychiatrist or any
thing, but still .... 

My Turn at Last! 

E
leven fifty. My turn! I wheel in 
the stroller, the Rebbetzin is sit
ting on a swivel chair facing the 

wall. She seems small and frail, a ker
chief covering a dark brown sheitel. And 
then she turns around, and I am too 
moved to speak. Her face. What radi
ance. What a smile. What a welcome. 
All my questions and worries and 
doubts about her ability to hear me dis
sipate as she plays gently with my baby. 

*ti·~; father i~· Rabbi )b~f Shal~~ Eliyashi; N~ 
of Jerusalem, leading authority in halacha; her 
n1other is the daughter of Rabbi Aryeh Levine 
7-:it, "tzaddik of Yerushalayi1n." Her husband is 
the son of the late Steipler Gaon and of the sis
ter of the Chazon Ish i"01:l7 om:n! 
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I introduce myself and my little mir
acle. She makes much of him, clapping 
her hands in genuine glee when she 
hears that he has had, baruch Hashem, 
a full recovery. 

I then briefly outline the three areas 
I need help with. Regarding the first, 
she recommends reading Iggeres 
HaRamban every day, and proceeds to 
give me a copy of the famous letter 
in Hebrew. She then encourages me 
to say the prayer "Nish mas" when 
things have improved. And for a 
general tool of tikkun hamiddos 
(character improvement), she ends by 
suggesting learning two laws of 
shemiras halashon (guarding ones' 
tongue from slander) every day. 

Realizing that my time is up, I ask 
hesitantly if this is indeed a program 
of tikkun hamiddos, "just" reading the 
Ramban's letter. It sounds too easy. 
Don't I need to fast and wear sackcloth? 
What about a speechfast? She laughs. 
A beautiful laugh full of confidence in 
the healing properties of speaking gen
tly to all people. "That's all you need." 

Before I leave, I hand her a list of our 
names to add to her prayer list. She 
stands up and pulls me to her and kiss
es me on the cheek. She probably does 
that to all her female supplicants - and 
I'm sure they all felt as I did, that she 
really cares "about me." 

Carrying the Rebbetzin With Me 

W
e run to the bus, fold up the 
stroller, clamber inside, pay 
the fares, sit down, and still 

we're not quite present. A part of us is 
still lingering in that room, and for the 
duration of the ride home, we try and 
recapture the feeling by talking about 
our five-minute visits. I was not sur
prised to hear that my friend was also 
advised to read the Ramban's letter. It 
made sense. Even though she and I have 
different needs and temperaments, the 
spiritual impact of controlling one's 
tongue and temper is so great that our 
"cure" is the same. 

I sighed that I wished I could carry 
the Rebbetzin with me, since being in 
her presence was so healing. That's when 
I realized that I do have her with me -
all I have to do is think of her smile, and 
I'm back in the safety and warmth of 
her embrace. R 

Uncle Moishy1 Dedi 
Avrohom Fried, 
and other leading 
JeWish entertainers 
are available 
to visit 
seriously ill 
children 
thank> to 

SIMCHAS CHAVA l't'I: ~-"II!':""· 
="'" ii'')) :ii')>' ., .re rnn 
A citessed proj«t run by 
Aglidath rs...i of Amonca , 
in (onjunctlon with , ;. :' _ ; . : 
Suki&-l>ihgProdoctions ~ '* ' 
Tosetup~tlappointment,call: i 1 

(212)191-9000Ext.13S' --' 

ELI SCHOSTAK, C.S.W. 
Children, Adolescents, Adults 
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INSIGHTS AND IMPRESSIONS 

Twenty Seconds in Jerusalem 
D

id you ever stop to think what you 
would do if you were given twen· 
ty seconds? 

Did you ever think that you rould acrom· 
plish something in twenty seconds? 

Did you ever realize that twenty seconds 
is a serious amount of time? 

Chazal teach us that final passuk in 
Tehillim "Kol haneshama tehallel Kah- Let 
all souls praise the Ribbono Shel Olam" car· 
ries an additional message: "Al kol neshima 
- for every breath we have to thank the 

Ribbono Shel Olam:' It also teaches that every 
breath itself sings out the praise of the 
Ribbono Shel Olam. The fact that a person 
breathes is proof that he is alive, no mat
ter what his medical condition might be. 
Life is something granted only from the 
Ribbono Shel Olam; thus each breath sings 
His praise. 

A number of years ago, we watched as 
our child, born with a serious heart defect, 
was battling for each breath. Yes! We became 
very conscious of each breath she took. We 

SMll,E 
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This Purim, when you send 
your little ones out to deliver 

Mishloach Manos, send 
alongsomethingspecial-Haolarn Cheese. 

Haolam Cheeses add variety 
to "Shalach Manos" -a wheel of Haolam 
Gouda or Muenster, our popular Smoked 
Cheese Sticks, or your favorite triangles. 

And when you give a bottle 
of wine, a nice piece of fruit, and Hao lam 

HAPPY 

C1 
G 
EESE 

Cheese, you're giving wholesome goodness 
-nature's finest gifts for this special holiday. 

So this Purim, don't give stale cake, 
loose popcorn, or crumbling cookies. 
Give the gift that's good for you ... and 
the little ones, too! 

This year, smile, give cheese, and say ... 

PURIM! 

1~~1 
mE MOST TRVSTllD l'IA1'IE 11'1 CHOLOVYISROELCHEESE 

kept waiting with our own baited breath 
for her to take her next breath, albeit labored. 
Each breath meant life. Did we ever stop 
to thank the Ribbono Shel Olam "al kal neshi· 
ma - for each every breath He grants us? 
How we take it for granted as a natural 
"given"! 

Try inhaling a regular breath. Then, do 
nothing except to watch the clock for the 
next twenty seconds, before exhaling and 
taking the next breath. You will be surprised 
at the eternity of those twenty seconds. 

Wednesday, 19 Shevat, 5764, February 
11, 2004, I had occasion (as did manyoth· 
ers living in Yerushalayim and elsewhere in 
Bretz Yisroel)-and was granted the oppor
tunity- to actively feel twenty seconds of 
life. 

As I sat on the couch in the dining room 
of our apartment nestled away in the hills 
ofYerushalayim, I suddenly became aware 
of my body being shaken from side to side. 
A rolling sound, as maybe in thunder.A con· 
tinuous shaking and rattling as the glass vase 
on the marble window sill tottered. The 
trembling of the china closet with its var
ious contents all had me realize that we were 
experiencing an earthquake. An earthquake 
which lasted all of twenty seconds. 

And then, I envisioned iL It was as thougl1 
Hashem had the globe in the palm of His 
hand ... and He was shaking us: "Where are 
you?!" 

I knew at that instant, with every fiber 
of my being: 

"As a rock in the hand of the stonecutter. 
At will, he uses it to hold up the wall of a house, 
and at will he crushes and destroys it. 

"So are we in Your hands!" (from Rosh 
Hashana Mussaf! 

I sat there, shaking along with the room 
and its contents, and knew that Hashem has 
the ability to do with us as He sees fit at any 
given 1noment. - Nay, second! 

It was in those twenty seconds that the 
reali7.ation of the words "Beyado afkid 
ruchi . .. In His hands I shall entrust my spir · 
it when I goto sleep-and I awaken!" (from 
"Adon Olam") actually manifested them
selves. I knew what it meant that my soul 
was placed in His hands. 

Oh! Those powerful and awe-inspiring 
twenty seconds! K.M. 
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SECOND 
LOOKS 

OF VENUES AND AGENDAS 
Interaction with Representatives 

of Other Faiths 

W
e may endeavor to lead 
Torah-guided lives within the 
sanctuaries of our batei 

midrash, protected from influences of a 
spiritually hostile world. Then, when we 
step forth into broader society for any 
number of reasons - pursuing a liveli
hood, making purchases, searching for 
information, seeking help or medical 
attention - we do so taking our beis 
n1idrash sensitivities and perspectives -with 
us. We are People of the Book in every 
sense of the word. 

Son1etimcs, we n1ust venture far 
beyond beis n1idrash paran1eters, into 
areas that are in conflict with our 
beliefs. For example, throughout our his
tory, we - individually or con1munally 
- have had encounters with leaders of 
non-Jewish religions. When doing so, we 
have invariably sought to conduct our
selves with courtesy, deference and dig
nity, while honoring strict lines of 
demarcation. To this day, for example, 
Agudath Israel and Catholic leaders talk 
to each other with respect, but our com
munications traverse an i1nn1ovable 
barrier. We are we, and they are they. 

Our political agendas may give us 
co1nmon cause with the1n in such areas 
as government aid to non-public edu
cation, and opposition to "gay rights" or 
abortion on demand, so in regard to such 
issues, we often work cooperatively. But 
religious convictions and identities 
remain separate, distinct. There were 
times when our rabbinical and lay 
leaders set out to plead their case with 
spokesmen of other faith groups in the 
classic role of shtadlonin1 - representa
tives of our people, speaking on its behalf. 
In so doing, never - except in cases of 
governmental coercion - have we 
engaged in theological discussions, 
comparing forms of worship and belief, 
or ecumenism. We have not ever entered 

their houses of worship, nor have we 
invited them to join us in ours. 

\r\That, then, are we to make of a story 
in The New York Times that is headlined: 
"Talmudic Scholars Look Up and Find 
Cardinals Among the Rabbis"? (January 
20, '04). The story continues: 

"In a study hall filled with the hub
bub of Talmudic debate, the men 
wearing scarlet sashes and large cross
es made their way between tables, some
times sitting to chat with the young 
scholars, sometimes marveling at the 
intensity of study. 

"A delegation of Roman Catholic 
cardinals from the United States and 
abroad visited Yeshiva University, tak
ing a first-hand look at a bastion of 
American Jewish Orthodoxy while 
on a two-day visit to strengthen 
Jewish-Catholic ties." 
1'his particular visitation was part of 

a larger conclave, described in 171e 
Jewish Week (Jan. 23, '04) as "a gather
ing this week of leading rabbis and some 
of the world's most influential Catholic 
cardinals. 

"[This was] a conference con
vened... at the Museum of Jewish 
Heritage in downtown Manhattan in 
a glass-walled room overlooking New 
York Harbor. Dressed in their full reli
gious regalia of red-buttoned black 
robes, bright red sashes, large crosses 
and red ... [skull caps], a dozen cardi
nals - some rumored to be leading con
tenders to be the next pope - and as 
many rabbis each delivered papers over 
the course of the gathering on Monday 
and Tuesday. Many of the presentations 
were scho1arly explications of the 
Jewish and Christian Bibles and of the 
respective religious perspectives on 
interfaith dialogue." 
The Forward (Jan. 23 '04) published 

a more detailed account of the pro
ceedings: 

"The unofficial title of the sympo
sium was 'The First Among ttl~ 

··------·-------------·------------· ---·-·---
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Commandments: Most of the cardinals 
delivered religious papers on the com
mandments to love G-d and one's 
neighbor that quoted heavily from the 
Hebrew Bible and the New Testament. 
Participants said that because there 
were no exchanges of views beyond the 
prepared papers, it did not formally 
qualify as theological dialogue. Still, it 
skirted close - dangerously so in one 
rabbi's view - to such debates." 

Some Troubling Questions 

W
hile positive results may 
well emerge from the face
to-face encounters between 

rabbis and bishops, theological dis
cussions serve no purpose. Our faiths 
differ on matters so fundamental, 
that dialogue is not only pointless, it 
is counterproductive. On what basis, 
then, did Orthodox rabbis engage in 
interfaith dialogue - or even dialogue 
about dialogue - with princes of the 
Church? There has been unanimity in 
the ranks of Orthodoxy about eschew
ing such dialogue for generations! No 
less a spokesman for Modern 
Orthodoxy than Rabbi Joseph B. 
Soloveitchik ?··~r made it unequivocally 
clear that there are absolutely no 
grounds for interfaith dialogue. One 
need not search far to demonstrate the 
traps inherent to such exchanges, and 
note how the lines of distinction, which 
have preserved us for generations, can 
become blurred. 

And then the impression conveyed 
by that yeshiva visitation: Among the 
guests who "made their way between 
the tables, sometimes sitting to chat 
with the young scholars" was Jean
Marie Lustiger, Cardinal of Paris. Born 
a jew, he dropped his given name 
"Ahron Dov" when - after being 
entrusted to non-Jews by his parents 
- he converted to Catholicism at a 
young age, just after World War II. One 
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of the students of this institution of 
higher learning offered the following 
in the school newspaper: "Though he 
chose to convert to Catholicism at the 
tender age of thirteen, the Archbishop 
has consistently refused to shake his 
Jewish heritage. His mother was killed 
at Auschwitz in 1943 and to this day, 
he recites Kaddish for her." By saying 
Kaddish, this prince of the Catholic 
Church has "refused to shake his 
Jewish heritage"!? Have we so thor
oughly assimilated the fashionable 
mantra of inclusiveness that we can 

embrace a cardinal as one of our own? 
1rue, high on our agenda of programs 

and activities is promotion of fostering 
shalom- peace and positive relationships 
with other groups - but never has this 
goal called for concessions in standards 
of conduct or surrender of basic con
victions. 

Defining ''Kiddush Hashem" 

T
he hosts of the event and its stu
dent reporters bandied about the 
words "Kiddush Hashem" in 

46 

· 1v1s10N. 
ROWTH. 

XCELLENCE. 
we first opened our doors, we set out to build a first class, out~ 

oftown yeshivah ~ including a mesivra, bais midrash and kollel. We 
selected only superb mechanchim for our limudei kodesh staff. We 

accepted the applications of only the finest talmidim, high caliber bnei Torah 
with excellent midos and a desire to "shteig" in learning. We established a solid 
Regents~accredited general studies program. And the Mesivta flourished. 

Since then, we expanded our facilities twice. Finally, we purchased a large 
building and launched a campaign to prepare it for our future needs. 

But the future has caught up to us. We ran out af s 
right in the middle of our building campaign. 

For this year's pressing needs, we renovated three floors for out 
tory. We are now in Phase II of the campaign, which will give us a 
midrash, kitchen and dining facilities, classrooms, 
multi-purpose rooms, offices and much tnore. 
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describing the reception the cardinals 
reportedly received in the beis midrash 
and their enthusiastic response to 
what they had witnessed there. In our 
national memory, that phrase has 
been associated with a wide range of 
conduct that exemplifies the highest 
standard of Torah honesty and integri
ty. At its noblest, it refers to those who 
choose death or torture rather than 
yield to inducements to water down or 
abandon their faith, regardless of the 
consequences they might suffer, or the 
inducements they may be offered. 
Surely the sacred memories of our 
nation's martyrs are violated by use of 
these hallowed words in this particu
lar context. 

True, it is tempting to bask in the 
approving limelight of the liberal 
media that rate religious Jews on the 
basis of how willing they are to com
promise their principles in favor of"tol
erance." And for Jewish leaders who 
sincerely wish to gain support for 
important causes - especially in these 
times of growing anti-Semitism -
such a meeting may seem to represent 
a significant coup. But leadership 
requires judgment and equilibrium. We 
fear that these may have been over
whelmed when Kiddush Hashem was 
re-defined. B 
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SECOND 
LOOKS 

T
he purpose of the Israel Prizes 
awarded annually by the Ministry 
of Education is presumably to pro

vide models worthy of emulation in dif
ferent areas of human endeavor. Yet, ever 
since 1993, when Education Minister 
Shulamit Aloni announced her intention 
to award the Prize to the late Professor 
Yeshaya Leibowitz, the Israel Prizes have 
been surrounded by a swirl of controversy. 

In response to Aloni's announcement, 
the cabinet, headed by an enraged Prime 
Minister Yitzchak Rabin, promptly cen
sured the selection of the controversial 
professor, who had referred to Israeli sol
diers as "Judeo-Nazis;' compared IDF 
undercover units to Hamas, and called 
for Israeli soldiers to refuse induction into 
an army of occupation. Even Aloni's 
Meretz colleague Yossi Sarid described 
Leibowitz as a «provocateur with an urge 
to irritate the public:' Leibowitz subse
quently declined the prize. 

Four years later, the Supreme Court 
ordered the Israel Prize Committee to 
reconsider its nomination of journal
ist Shmuel Schnitzer for a lifetime 
achievement award in journalis1n, in 
light of the fact that the Press Council 

Rabbi Rosenblum, who lives in Jerusalem, is a 
contributing editor to The Jewish Observer. A 
shorter version of this article appeared in the Israeli 
daily Maarivtwo days before Education Minister 
Limor Livnat's announcement that she would 
instruct the Israel Prize Committee to reconsid
er its decision. 
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had censured his op-ed 
written in 1993 entitled 

"Importing Death;' for angering 
some members of the Ethiopian com
munity. According to the Press Council 
opinion, "Freedom of the press must 
retreat in the face of the sensitivities of 
ethnic groups." An unrepentant 
Schnitzer was denied the Prize. 

Another round of controversy broke 
out in 2000 with the nomination of 
Aloni herself. This time, despite her long 
history of gratuitous and highly offen
sive remarks about religious Jews and 
Judaism itself, the Supreme Court 
refused to intervene. Justice Dalia 
Dorner told petitioner MK Shaul 
Yahalom, "Don't turn the Court into a 
prize committee.'' In a concurring 
opinion, Justice Yaakov Turkel cited 
Aloni's right to free speech, as if that 
right created an entitlement to an 
Israel Prize. Turkel's citation of Aloni's 
right of free speech also flew in the face 
of the Court's ruling in the Schnitzer 
case, in which it implicitly endorsed the 
Press Council's notion that freedom of 
the press is subservient to the injured 
feelings of ethnic groups. 

Last week's nomination of sculptor 
Yigal 1Umarkin to receive an Israel Prize 
seems sure to trigger yet another round 
of bitter recriminations. Tumarkin is an 
enfant terrible in the Aloni mold, with an 
equally long track record of gratuitous
ly offensive behavior. 

The nominations of such polarizing 

* Sec·;;After th~ El~~ti~n,"Y~~oson ~Rosenblu1n, 
JO Sept. '92, and PS in JO Nov. '92 

Yonoson Rosenblum 

figures as Leibowitz,Aloni, and Tumarl<ln 
(Schnitzer, as we shall see, was an entire
ly different kettle of fish) point to a dis
turbing trend in Israel society away 
from any attempt to find sources of 
national unity. That trend reached its peak 
at the Jubilee celebrations of Israeli 
Independence - an occasion designed to 
promote national unity, if there ever was 
one - when the Batsheba Dance Troupe 
was invited to perform a provocatively 
salacious dance to the tune of the Seder 
classic, "Echad-Mi Yode'ah?"The appar
ent celebration of the casting off of all reli
gious restraint was one calculated to give 
maximum insult and offense to Israel's 
large religious population. 

Under the Umbrella of Political Correctness 

n examination of the various 
controversies triggered by recent 
srael Prizes, including a com

parison of the Schnitzer case with those 
of Aloni and Tumarkin, shows that the 
one group in Israeli society whid1 one can 
insult with impunity - and even be 
rewarded for doing so - is religious Jews. 

In his offending column, Schnitzer 
wrote in support of the public's right to 
know of the high incidence of AIDS and 
tuberculosis among the Falashmura (a 
position seemingly endorsed by the 
Supreme Court itself when it dismissed 
a petition seeking to bar the broadcast 
of these facts in a television news 
broadcast). Both the Navon 
Commission, which investigated the 
refusal to accept blood donations from 
Ethiopian immigrants, and the 1997 State 
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Comptroller's report sharply criticized 
the Ministry of Health and the 
Ministry of Absorption for covering up 
information about the health crisis 
among the Falashmura. 

Perhaps Schnitzer's real sin was pok
ing fun at political correctness itself. He 
suggested that the desire to import thou
sands of apostates carrying dangerous 
diseases from Ethiopia stemmed from the 
fact that they were black, and was part 
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of a doomed effort to demonstrate to the 
world that Israel is a humane, progres
sive country. On the basis of that single 
piece, the Supreme Court deemed 
Schnitzer, whose journalistic career 
spanned 59 years and thousands of 
columns, unworthy of recognition. 

The protective umbrella of political 
correctness extended over the Ethiopian 
community in the Schnitzer case does 
not, however, cover all groups. Religious 
Jews are excluded from its ambit. The 
same underlying psychological motiva
tion to which Schnitzer attributed the 
desire to bring thousands of Falashmura 
to Israel - the desire to prove our pro
gressive bona fides - may explain that 
exclusion of religious Jews. In the eyes 
of Israel elites, nothing is so emblemat
ic of progressive ideas as showing a com
plete disdain for religion, particularly 
one's own. 

Witness the award of the Israel Prize 
to Aloni. Though the Israel Prize com
mittee cited Shulamit Aloni for her 
efforts to foster good relations between 
the different "nations" in Israel, her solic
itude for good relations has never 
encompassed her fellow Jews. Unlike 
Schnitzer, who took a position in a seri
ous policy debate, Aloni delights in gra
tuitous insult and offense) as long as the 
target is not an Arab. 

She has always been free with the 
Nazi-Jewish equation, calling then 
Prime Minister Netanyahu a "good stu
dent of Goebbels" and accusing religious 
Jews of" drink[ing] from the same well
springs as the Nazis." She never 1nisses 
a chance to poke a thumb in the eyes of 
religious Jews: the mezzuzos on the doors 
of 98% of Jewish households are, in her 
opinion, "idol worship": "Joshua and 
Chelmenicki are equals;) she once pro
claimed. 

Cut From the Same Cloth 

T
his year's nominee, Yigal 
Tumarkin, is cut from the same 
cloth. His contempt extends to his 

fellow citizens - "a mob .... [of] primi
tives and monkeys": the state- "Perhaps 
it would have been better if the state did 
not exist"; even children - "One thing 

I've always hated is children." He once 
opined that his greatest public service 
would be to mow down former Chief of 
Staff Rafael Eitan and the late Rehavam 
Zeevi with a submachine gun. (And a 
police search of his house, after his sec
ond wife filed a police complaint for 
assault and threats, which turned up a 
number of unlicensed firearms, suggests 
that his violent side is not only imagi
nary.) 

As with Aloni) Tumarkin's favorite tar
gets are the religious. His religious 
Moroccan neighbors, he says, "descend
ed from a nation of primitive parasites," 
who "were brought to Israel out of caves:' 
To protest what he considers the land 
fetish of the national religious, he once 
brought a sculpture of a pig wearing tefill
in to Rabin Square. (Compare the case 
ofTatanya Susskind, who was sentenced 
to two years in jail for posting a picture 
of Mohammed as a pig in Hebron.) 
Judaism, Tumarkin once wrote in Al 
Hamishmar, "completed its historical task 
with the crucifixion of that man." And, 
of course, there is Tumarkin's most 
famous bon inot: "VVhen one sees the 
chareidim, one understands why there 
was a Holocaust." 

Defenders of the award of Israel Prize 
to Tumarkin, such as Carrol Novis, writ
ing in the February I Jerusalem Post, cite 
examples of great artists who were 
thoroughly unsavory human beings, 
including composer Richard Wagner. The 
Wagner example, however, would seem 
to cut in precisely the other direction. 
Despite his acknowledged musical 
genius, the works of Wagner, who was 
Hitler's favorite composer and the 
source of many of his ideas, are still not 
performed in Israel. 

That refusal to perform Wagner 
reflects a healthy intuition that purely aes
thetic standards can never be allowed to 
trump all, certainly not by members of 
a nation whose characteristic genius and 
mission has always been moral. One sus
pects that had Tumarkin's primary 
offenses been against any group other 
than religious Jews, even the Israel 
Prize committee would have recognized 
that he is unworthy of emulation and 
honor by the State of Israel. • 
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SECOND 
LOOKS 

T
here were Jews who seen1ed 
somehow gratified by the phe
nomenon it described. But the 

January 14 front-page Wall Street 
Journal article entitled "You Don't Have 
to Be Jewish to Want a Bar Mitzva Party" 
made 111any others among us wince. 

The article provided just what its 
headline threatened: an account of how 
non-Jewish children have begun pestering 
their parents for celebrations that 
resemble those held for their Jewish 
friends' bar- or bas-mitzvas. Needless to 
say, it wasn't the spiritual aspect of the 
events for which the youngsters pined. 

"The kids who had great bar mitzva 
parties were elevated socially,'' one 
Catholic mother was quoted in expla
nation of why her daughter's coming of 
age was celebrated at a beachfront ban
quet hall - with a Hawaiian surfing 
theme. 

Another faux-mitzvah bash, the 
paper reported, "cost $75,000 and 
included a tent with chandeliers, DJs and 
dancers." 

The optimistic spin was spun by the 
executive vice president of the Board of 
Rabbis of Southern California, who con
tended that the proliferation of such 
astonishing excess shows"how much the 

Rabbi Shafran serves as Agudath Israel of 
America's Director of Public Affairs and as the 
American director of Ain Echad. 
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Jewish people and Jewish customs have 
become mainstream.'' 

To those of us, though, who perceive 
self-centered i1nmoderation as diamet
ric to the very meaning of the phrase bar
mitzva, the emulation of so1ne Jews' 
indulgences by broader society shows 
instead how the example we set can, sadly, 
sometimes be more of a blight than a 
light unto the nations. 

Excess among Jews, of course, is not 
limited to particular parts of the 
American Jewish community. Even the 
chareidi community is not devoid of 
examples of self-focused intemperance. 
That is why our Torah leaders have long 
decried the materialism they have 
observed creeping into our com1nuni
ty, and why a number of them saw fit 
not long ago to issue guidelines for the 
size and elaborateness of weddings, which 
they regard as having become more spec
tacle than spiritual. 

T
hankfully, though, there are 
young Jews whose awareness of 
what Torah is leads them to 

make selfless rather than self-centered 
choices, who are quiet but profound 
examples of what others should emulate. 

The development of Jews with altru
istic Jewish sensibilities is empowered by 
conscientious, committed Jewish parents 
and responsible Jewish schools. Because 

Rabbi Avi Shafran 

permeating so much of Jewish living and 
learning is the idea that life is not about 
indulgence, but dedication; not about get
ting, but rather about sacrificing - for 
others, for ideals, for Hashem. 

A mere two days after the Wall Street 
Journal article appeared, readers - albeit 
of a less widely-read periodical -were 
shown a very different sort of example 
set by a young Jew on the cusp of Jewish 
adulthood. It appeared in Hamodia, 
which recently went from a weekly to a 
daily. In its January 16 edition, the paper 
offered a guest column written by one 
Chavi Friedman, six months shy of her 
twelfth birthday. 

It was a first-person account of Miss 
Friedman having been awoken in the wee 
hours of the morning by her crying baby 
sister, with whom she apparently shares 
a room. Should she bring the infant to her 
mother? the writer wonders. "No," she 
decides, "it wouldn't do to wake up the 
whole house." 

Instead, despite the toll she knows 
it will take on her school day, she 
decides to try to lull her sister back to 
sleep. As she "grouchily stares" into the 
baby's eyes, she remembers what her 
great-grandmother and her great
great aunt, survivors of a Nazi con
centration camp, recounted to her. Each 
day in the camps, her grandmother's 
sister, knowing that inmates who 
appeared more emaciated than others 
were candidates for execution, would 
surreptitiously share part of her own 
ration of moldy bread with her slim
mer sister. 

In the camps, Chavi reminds herself, 
"food was life." And so she chides her
self that "if my aunt could give a away 
a piece of her life each day, how can I 
not give a few 1ninutes of sleep to my sis
ter each day?" 

"I look at my tiny sister;' her essay con
cludes. "Her eyes are closed, a content 
look is spread across her sweet little face. 
It's 5:40. Not bad. I lovingly hug my lit
tle sister and put her back into her crib. 
Then I go back to sleep." 

Miss Friedman's essay is entitled 
«sacrifices." 

This one, equally aptly, is entitled 
"Examples." • 
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What the Angel Taught You: Seven Keys 
to Life Fulfillment, by Rabbi Noah 
Weinberg and Yaakov Salomon (published 
by Shaar Press/Mesorah, Brooklyn, NY, 
$19.99) 

W
hen thinking of the work for 
which Rabbi Noach Weinberg 
is so well known, two terms 

come to mind: a Hebrew one, "kiruv," 
and an English one, "outreach." At first 
glance, they appear to tend in opposite 
directions. «Kiruv" suggests drawing 
closer, while •(outreach" connotes ven
turing outward. But in reality, they neat
ly complement each other in mapping 
out the dimensions of an integrated 
whole. The kiruv worker will typically 
step out of his home base to bring him
self within the orbit of those whom he 
desires to affect. Operating within, he will 
interact with his targeted populace in 
ways he hopes will draw them closer -
that is, back to the position from which 
he came. 

And so it is in this new book, a joint 
venture of Rabbi Weinberg, whose oral 
discourse provides the raw material and 
inspiration, and Yaakov Sa1omon, whose 
perceptive ear and deft pen harness this 
substance and bring forth a readable gem. 
Rabbi Weinberg is, of course, the ven
erable founder and leader of the 
Yerushalayim-based yeshiva, Aish 
HaTorah. Catering specifically to the 
baalei teshuva population, this mosad 
(institute) has blossomed to include 
Torah centers all over the globe. It has 
spawned programs and projects that have 
succeeded in drawing countless disen
franchised and alienated Jewish souls 
back into the fold. Among these pro
grams, the famed Discovery Seminars 
stand out as providing to the merely curi
ous and uninitiated the initial exposure 

Yisroel Yehuda Pollack's recent JO contributions 
include book reviews of Wellsprings of Faith, by 
Rabbi Moshe Wolfson (June 2002) and Rabbi 
Avigdor Miller Speaks, by Rabbi Simcha Bunim 
Cohen (March 2003). 
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they need to arouse their interest in fur
ther exploration of our mesora. And 
Yaakov Salomon's involvement in the 
forefront of Discovery has equipped him 
with a singular perspective on the inner 
dynamics of kiruv rachokim achievement. 
What this book does, then, is to afford 
the Torah-committed reading public a 
glimpse of the thinking, feeling, and 
insight that have driven Rabbi 
Weinberg's remarkable efforts. For those 
in search of inspiration, it serves, like
wise, as an exceptionally adept exposi
tion of the object-lesson he seeks to 
impart. 

Assuming an Outsider's Perspective 

I
n composing a book, the authors 
obviously do not literally step out of 
their bases and venture into the 

encampment of their intended subjects. 
Yet they do something quite analogous. 
They cast aside, provisionally, the trap
pings of their own mindsets and ways 
of viewing things, and venture into the 
frames of mind of those whom they 
would want to influence. Operating with
in this milieu, and confronting the indi
vidual on his own terms, they attempt 
to involve him in an exploration of his 
own best interests and of ways of mak
ing his life meaningful to him - in hopes 
that before long he will gracefully 
accompany them on their trek back 
home. 

Rabbi Weinberg carries out this mis
sion by way of a theme. There are, he says, 
seven keys to fulfillment in life. His list 

comprises the elements: pleasure, prayer, 
knowledge, happiness, free will, intel
lectualism, and love (and an eighth one, 
education, for those with the fortitude 
to read the book to its climactic end). 
The ideas behind these keys are exposed 
for the problems that beset them. These 
are problems that gnaw at the emotions 
and intellects of individuals struggling 
with, or waning in, their commitment 
to the demands of Yahadus. (Is absolute 
truth really attainable? Can our volitions 
really operate freely?) Rabbi Weinberg's 
strategy ferrets out the Jewishly valuable 
strands inhering in each idea, leaving the 
counterfeit, problem-laden chaff to fall 
by the wayside. While he doesn't shy away 
from facing the troubling intellectual per
plexities, he shows no interest in getting 
enmeshed in esoteric philosophy. 
Instead, he methodically guides his 
reader in the direction of a redeeming 
Torah perspective, one which proves anti
thetical to the subversive or alien view. 
By insightful reasoning and suggestive 
analogy, he convincingly demonstrates 
that the "problems" are simply wrong
headed when considered from within 
hashkafas haTorah. The reader is chal
lenged to find his way to an altered per
sonal perspective; if he proves equal to 
the task, he is set on a path of a lasting 
and deeply engrained rejuvenation. 

Each chapter is devoted to another of 
these keys. As they are read, it becomes 
apparent that a key, when properly inter
preted, is actually an attainment - an ideal 
end-state we should strive to reach. At 
the same time, it surfaces that reaching 
an ideal is not an all-or-nothing affair. 
The process allows for gradations: a given 
attainment will contain within it a 
series of prerequisite sub-attainments, 
laid out in a continuum. So, for exam
ple, free will in its ultimate consumma
tion is characterized by an ability to bring 
one's neshama (soul) into consonance 
with the will of the Ribbono Shel Olam. 
But this doesn't happen unless a pre
requisite stage has been reached - that 
of possessing an ability to identify one
self with one's neshama. And this, in turn, 
presupposes the internalization of a more 
basic level still: one on which the soul
body conflict raging within is duly 
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recognized for the vigilance it demands. 
And so on, down the line. This anatom
ical dissection of a goal proves invalu
able in enabling us to set ourselves an 
agenda for self-betterment. 

Discovering One's Potential 

I
n the final analysis, what makes this 
book so compelling is the engross
ing and instructive reading experi

ence it provides. Written in an absorbing 
style, it engulfs the reader in a penetrating 
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self-exploration, one from which he is 
unable to easily extricate himself. He is 
forced to think, and to think hard, about 
things he'd just as soon not allow to inter
fere with his routine life-style. The idiom, 
which is fluid and informal, is laced with 
edifying stories and anecdotes, designed 
to drive home a point in an unmistak
able, even unnerving, way. 

You get the feeling of a wise, sagacious 
elder throwing his arm around your 

shoulder, addressing you in the most per
sonal of terms. He cajoles you, enlist
ing the help of cogent arguments, but 
he remains ever-mindful of the role you 
must yourself play, by drawing on your 
own emotional and rational reper
toire, and applying an idea to your 
unique situation. You will at times be 
moved to smile, but you will at all times 
be cognizant of the potential that 
awaits realization. • 
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APPRECIATION FOR TRIBUTE TO 
RABBI YISROEL CHAIM KAPLAN 7"'1t 

To the Editor: 
I was delighted to see the article on 

the almost forgotten nistar (hidden 
tzaddik) Rabbi Yisroel Chaim Kaplan 
(Jan. '04). I wish it had been written 
long ago. I have always felt guilty for 
not appreciating his tzidkus, and the 
chessed of his Rebbetzin, Rebbetzin 
Chasha, daughter of the illustrious 
Rabbi Yerucham Lebowitz 7"~t. 

As a young boy in Mesivta Torah 
Vodaath, I was privileged to be his 
Shabbos bachur. Every Shabbos, I 
would go to his house on Ross Street 
for the Shabbos seudos. Not till much 
later did I realize they always gave me 
the best part of the chicken; after all, 
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I was an orach (guest). 
Later, when I was a taln1id in Bais 

Medrash Elyon in Monsey, I was priv
ileged to hear his schmuessen. His 
father-in-law, Reb Yerucham's 
schmuessen were not yet published. Reb 
Yisroel Chaim had a hand-written copy 
of them, which he treated with rare rev
erence, as if he were holding a sefer 
Torah in his hands. His eyes aglow with 
the glint of"Ayin lo ra'asa-Eyes can
not behold the joy of Olam Habba." As 
he spoke, he would lift us to higher 
realms. Alas, too many of us did not 
appreciate the piety, purity and hon
esty of this holy soul. 

We were convinced that his doctors 
knew when Elul was approaching 
simply by the rise in Reb Yisroel 
Chaim's blood pressure. 

When our first child was expected, 
my wife and I were in Monsey, while 
our physician and the hospital were in 
New York City. As the due date 
approached, the Kaplans insisted that 
my wife and I spend Shabbos in their 
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home. Sure enough, on Friday night, 
we rushed to the East Side of 
Manhattan just in time to give birth. 

To this day, I regret that I did not 
fully comprehend their tzidkus. I am 
certain that a number of my chaveir
im from those days carry the same 
sense of guilt. The Jewish Observer and 
the authors have done a great service 
to reveal to the world a tefach (hand
breadth) of the many amos (cubits) of 
his piety and humility. 

May he - nay, they- serve as melitzei 
yo sher (advocates) for all who came in 
contact with them, and may they for
give us for our negligence and lack of 
understanding. 

Special thanks to Rabbi Hershel 
Waxman, his long time chavrusa 
(study partner), and the recently, late
lamented Rabbi Israel Flam 7"t, who 
was zocheh (merited) to join in writ
ing this tribute before his untimely 
petira .... 

RABBI YITZCHAK CHINN 

(BAIS MEDRASH ELYON, 

MONSEY, 1950-53) 
McKeesport, Pa 

MORE ON THE LEGACY OF 
RABBI LEVENBERG 7"~t 

To the Editor: 
The article on the efforts of Rabbi 

Yehuda Hershel Levenberg 7"~t to 
found a high-level yeshiva in America 
("Torah Shines Forth from New 
Haven," Dec. '03) was fascinating and 
informative. He indeed did leave his 
mark on the American Torah scene> as 
the outstanding talmidim that he suc
ceeded in being ma'amid (establishing) 
so eloquently testify. The author 
should have included his son, Horav 
Hagaon Rabbi Zvi Hirsch Levenberg 
N"U'?'V. who said shiurim in Mesivta 
Rabbi Chaim Berlin and the mesivta of 
the Yeshiva of Eastern Parkway. Reh 
Hirsch, as he is affectionately known, 
bas many hundreds of talmidim all over 
the globe - truly a notable legacy for 
the senior Rabbi Levenberg. 

BERL GOLDBERG 

Brooklyn, NY 
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Buy any 4 ArtScroll Full-Size 
English Edition Talmud volumes, 

and get a 5th volume FREE*! 
From Wednesday, March 3, 

through Monday, March 22, 2004 
There is no limit to this amazing FREE Talmud offer. The 
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The Authoritative Handbook of Medical Halachah for 
every Jew - layman and professional! 

Volume 3 - Even HaE:zer and Choshen Mishpat 
• Am I responsible for damage ca1.1sed by second-hand smoke from my cigarette? 

• Shall we tell an adopted child about his natural parents? When? How? 

• Can a marriage ever be annu:Hed? 

• May someone be treated by a doctor of a different gender? 

• May one put himself into danger to save someone's life? 

• May one diet to lose weight just to improve one's appearance? 

Dr. Abraham s. Abraham, the internationally renowned authority - in extensive discus
sion with such poskim as Hagaon Harav Shlomo Zalman Auerbach - reviews these 

and many other other fascinating topics in his latest volume of Nishmat Avraham. 
Almost every family is forced at some point to make decisions that require the knowledge and judg

ment contained in this book. Based on the Shulchan Aruch, this work is a necessity for everyone. 

Also available: Vol. 1: Orach Chaim I Vol. 2: Yoreh Deah 

NEW! BY RABBI DAVID FEINSTEIN 
The Jewish Calendar 

When the Syrian-Greeks wanted to destroy Jewish life, they tried to abolish the proclamation of Rosh Chodesh - for 
without a calendar, the festivals and major components of Jewish life would come to a standstill. 

Today, there is no Sanhendrin - how is our present-day calendar designed? What are its computations? How are 
the 0 leap years" determined, and how are solar years and lunar years kept in equilibrium? All these issues and many 
more are clarified in this brilliant presentation by HaGaon Harav David Feinstein N:"U'7V, Rosh Yeshivah of Mesivtha 
Tifereth Jerusalem, and one of the world's great poskim. 

This book also presents the Rosh Yeshivah's insights into all the special days of our calendar, their laws, and the rea
sons for many of our sometimes mysterious customs. 

JOIN RABBI PAYSACH J. KROHN 
author of ArtScroll's bestselling Maggid Series• 

on an interactive multimedia tour of the legendary pre-Holocaust yeshivos 
This 3-CD set includes more than 3 hours of captivating video, breathtaking photos, riveting his

tory and inspiring talks and Divrei Torah. 
The Chofetz Chaim, Reb Chaim Ozer, the Alter of Slabodka, Reb Elchonon, the Mlrrer Mashgiach, 

and many more are vividly described by Rabbi Krohn and others, including Rabbi Shlomo Brevda, Rabbi Moshe 
Mordechai Chodosh, Rabbi Shmuel Avigdor Feivelson, and Rabbi Avrohom Zelig Krohn. 


