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Dr. Aaron Twerski 

Discordant Notes: 
An Essay on 

Golus and Egalitarianism 

C arn1elite nuns erect a co11vent 
within the gales of Auschwitz. 
The act offends lhe sensibili

ties of Jews for reaso11s that need no 
elaboration. The response of Cardi
nal Glemp and the confrontation with 
some militant An1ericm1 Jewish activ
ists is 11ow history. The issue has 
been on and off the front pages of 
world newspapers for lhe last lwo 
years. The rhetoric has been extreme 
and the clash engendered more than 
verbal jousting. Question: Was the 
Jewisl1 reaction wise? 

C rown Heights explodes as a 
result of an urlfortt1nate auto-
1nobile accident in which a 

black child was killed. The driver of 
the car that caused the accident was 
a Lubavitcher Chassid. Almost im
mediately following lhe incident. 
Yankel Rosenbaum, i"~i1. a young Or
thodox Jewish scholan1siting Brook
lyn from Australia, is deliberately 
murdered by a gang of marauding 
blacks. Crown Heights is bathed in 
violence. None of it en1anates fron1 
the Chassidic con1mu11ity. Irrespo11-
sible rabble rousers bring in gangs lo 
wreak havoc on the neighborhood. 
The Mayor vacillates for almost three 
days before he takes decisive action. 
Jn the meantime Crown Heights takes 
on the appearance of a shtetl follow-

Dr. Twerski Is a professor of law in Brooklyn Law 
School and serves as chainnan of Agudath Israel 
of Atnerica's Conimission on Legislation and Civic 
Action. 11J.is article was prepared for The Jewish 
Observer, and served as the basis for the author's 
presentation at the recent National Convention of 
Agudath Israel of Atnerica. 
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Anti-Semitism 
in Thought, Speech, 

and Destructive Action ... 

Unfriendly Remarks, 
Boycotts and Tough Tulk 

-How Are Jews to React? 

ing a Cossack attack. What should 
the Jewish response be to these 
events? 

T he President of the United 
States, George Bush, decides 
to delay ten billion dollars in 

loan guarantees to Israel to help the 
resettlement of Russian emigres. His 
purpose in doing so is to exert pres
sure on Israel to halt settlements in 
the West Bank so as to facilitate the 
peace talks. When questioned about 
the subject at a news conference, t11e 
President expresses annoyance at 
"thousands oflobbyists" who fan out 
over Washil1gton seeking to assert 
their influence. How should a Jew 
respond to this public rebuff? 

In general, are there a set of Torah 
inspired guidelines to help inform our 
reactions to hostile events and to re
marks that can be interpreted as less 
than friendly in nature? 

• • • 

Anti-semitism is not a new phe
nomenon. It has an ancient 
pedigree. Manifestations of 

anti-semitism and reactions thereto 
are set forth in Sefer Bereishis and are 
spilled over the pages of the Talmud. 
Torah leaders throughout the ages 
have left us a legacy rich in content 
as to how they responded to a wide 
variety of anti-semitic attacks. Not 
merely individual responses relevant 
to a particular time and a particular 
circumstance, these reactions over 
the centuries suggest some broad 
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patterns, which indicate a clear 
halachic approach. After all, with the 
stroke of a pen or with an improvident 
word one can let loose forces that are 
as deadly as a loaded gun. It would 
indeed be strange that the question of 
whether to remove a critically ill pa
tient from a respirator is a halachic 
problem, and whether to undertake a 
demonstration that could trigger vio
lence and loss of life would be subject 
to whim and personal.opinion. The 
societal factors that must be consid
ered are pikuach nefesh-matters 
pertaining to life and death-and 
clearly within the realm of halacha 

PROCEEDING FROM FIRST 
PREMISES 

B efore engaging in discussion 
as to what are appropriate re
sponses to anti-semitism, it is 

necessary to first ask, what does one 
seek to accomplish? The most obvi
ous answer is pragmatic in nature. 

One hopes to alter either the con
duct or views of the anti-semite, or 
that of the people who are likely to be 
influenced by him, by appealing to 
their logic and sense of decency. There 
may be yet another goal. By raising 
the issue to public light there is a be
lief that people who are unaware and 
insensitive to anti-semitism will be 
subject to "consciousness raising" and 
thus become more alert to the scourge 
of anti-semitism. 

By definition, one who seeks to ac
complish pragmatic goals is bound to 
undertake some form of risk-benefit 
balancing to decide whether the pro
posed action is warranted. And as we 
shall later see, the Torah is not neu
tral as to how to weigh the factors in 
balance. But first let us examine the 
views of those who believe that the 
battle against anti-semitism is 
grounded in the need of the Jewish 
people to accomplish "equality" and 
"first class citizenship" in their own 
eyes and in the eyes of the nations of 
the world. 

THE EGALITARIANS 

T hose who predicate their re
sponse to anti-semitism on 
egalitarian grounds will either 

refuse entirely to undertake risk-ben-
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efit balancing, or even if they purport 
to do so, will almost always opt for a 
strident response. The goal ofattain
ing-m, more often, portraying-true 
equality when placed in the balance 
will simple outweigh competing con
siderations. 

The most recent salvo challenging 
I American Jewry for not demanding 

their full equality is the best-seller by 
Professor Alan Dershowitz of the 
Harvard Law School. In his recent 
book entitled Clmztpah Dershowitz 
castigates American Jews for viewing 
themselves "as second class citizens, 
as guests in another people's land," 
and urges that "we must demand the 

Anti-semitism has an 
ancient pedigree. 
Torah leaders throughout 
the ages have struggled 
with the problem and 
have left us a legacy rich 
in content as to how they 
responded to a wide 
variety of anti-semitic 
attacks. 

first class status we have earned in 
America." His concluding line in the 
book tells it all: "One conclusion is 
certaln: unless we regard ourselves 
as first -class Americans and as first
class Jews, no one else will so regard 
us." 

Dershowitz's prescription is thus 
predictable. We must be prepared to 
take up the cudgel to respond to viru
lent or subtle anti-semitism. In one 
poignant passage, Dershowitz de
scribes why he decided to represent 
Rabbi Avi Weiss in a defamation ac
tion against Cardinal Glemp. After 
Rabbi Weiss and his group had a con
frontation with the nuns at the site of 
the convent, Glemp addressed an au
dience and essentially sald that had 
Weiss and his group not been appre-

hended, the nuns might have been 
killed and the convent destroyed. 
These allegations were patently false. 
In 1989, Glemp was invited to the 
United States by Polish-American 
groups. Dershowitz wrote to Glemp 
informing him that when he came to 
the United States, either he or his at
torney would be served with legal pro
cess for a tort action alleging mali
cious defamation. Immediately 
thereafter, Glemp canceled his trip to 
the United States. Dershowitz was 
exultant. He had won a great victory. 

It was a great victory for de
cency. It was also a victory for Jew
ish power. It sent a clear message 
to Cardinal Glemp and his ilk: Jews 
no longer take this kind of bigotry 
without fighting back. We don't just 
hide in our homes and pray that 
there Will be no pogrom. We don't 
come hat in hand begging for jus
tice. We invoke our rights as 
equals. We fight back as equals. 
And we get results. 

Combativeness, assertiveness, 
and tough one-upmanship is the or
der of the day. Only heavy doses of 
Chutzpah will save us from devasta
tion. Dershowitz's thesis is not new. 
Since time !mmemorial, the battle cry 
for political equality as an inherent 
good has been sounded by dissidents 
within the Jewish nation. And the 
subtext has been, "Let us be like all 
the nations, Israel!" It began with 
those who sought the establishment 
of a monarchy in the days of the 
Prophet Samuel, so that we could be 
"like all the nations that surround 
us." And it came to full flowering tn its 
Gola expression with the maskillim 
and others who sought political sal
vation in the egalitarian principles of 
socialism. Their message has been 
the same: Step up and demand your 
rights. You will attain political equal
ity only if you fight for it. 

LISTENING TO VOICES 
OF THE SAGES 

I s Jewish first-class citizenship 
attainable? Is it unequivocally 
desirable? The answer to both 

questions is clearly in the negative. 
Fortunately, it is not necessary for me 
to seek out the original sources or di
vine their meaning. Several univer
sally respected Gedolei Yisroel faced 
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with the Dershowitzes' of their day 
have gathered the sources and fash
ioned the teshuva. The reality of 
Golus is such that equality is unat
tainable and is by definition undesir
able. 

Listen to the words of the Meshech 
Chochma, the world renowned Reb 
Meir Sirncha of Dvinsk: 

""And he [Yaakov} sojourned 
there""-to teach us thatYaakovAvinu 
did not descend to Egypt to settle 
there, but only to sqjourn there /SifrtJ. 

That is, Yaakov was tnstructing us 
how to conduct ourselves in every 
Golus, throughout the generations: 
that one must realize that Jews are 
not meant to settle in every partfcular 
place, only to sojourn. .. until the End of 
Days, not thinking of themselves as 
citizens .... 

For that reason, the passage 
/Shemos l, 12) describes the Jews in 
Egypt as 'Vayakutzu ... and the Egyp
tians became disgusted with the 
Jews," implying that they thought of 
the Jews as kotzim-thorns (B. T. Sota 
l la}. This means thatjust as a thorn 
does not interbreed with other trees or 
plants, neither do the Jews: they did 
not think of themselves as similar to 
the Egyptians. They were distinct 
from them in nature and in attitude, to 
the point that the Egyptians thought of 
them as thorns. The great leaders of 
the Jewish People-Ezra Hasof er and 
Anshei Knesses Hagedola (the Men of 
the Great Assembly) in thefore.front
learned from this the need to draft the 
Eighteen Ordinances of Separation 
Le .. not to drink the wines or eat the 
cooking of non-Jews, etc. (See B. T. 
Shabbos l 3a) to ascertain that the 
Jews will preseroe their uniqueness in 
all their activities; that Jews recognize 
that essentially they are strangers, 
guests in an alien land .. .like the olive 
twig that cannot be grafted onto any 
other type of tree. 

The Gemora says that even 
Eliyahu Hanavi will not be able to ab
rogate any of these Eighteen Ordi
nances (B. T. Avoda Zara 36a). This 
means that until Moshiach arrives 
and abolishes the Jews' subjugation 

1 This is not meant to dismiss Alan Dershowitz's 
adrnirab!e accomplishments in defending Jewish 
interests nor to disavow his altruistic motives. We 
take issue here with his basic ideological premise 
as expounded in Chutzpah. 
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to other nations-even if Eliyahu has 
already come to herald the imminent 
advent of Moshiach-these ordi
nances will still be in effect, for they 
sustain the Jewish nation in the Gola. 
and seroe to remind them that they 
are Jews, dwelling in a land that is not 
theirs .... 

Ignortng this can have devastating 
consequences. Those who have re
nounced Jerusalem for Berlin will 
someday suffer from destructive fires 
that will erupt.from Berlin. 

Similarly, the Noam Elimelech 
comments on the passage in 
Bereishis (32,5). where Yaakov in
structs his messengers in how to ad
dress his brother, "So shall you say to 

out of their choosing, then they will be 
secure, in keeping with the passage: 

"Vayishkan Yisroel betach 
badad ... ayn Yaakov-Israe1 shall 
dwell securely alone ... the eye of 
Yaakov" (Devartm 33,28)-meaning 
that this state of isolation represents 
Yaakov Avinu's deepest aspiration, 
the vision in his eyes. 

The Degel Machaneh Ephraim 
strikes a similar theme in explaining 
Bilam's pronouncement that "Am 
levadad yishkon bagoyim lo 
yis 'chashev." He explains that Bilam 
recognized that if Klal Yisroel re
mained 1evadad-"separate and 
alone"-it would dwell in tranquility; 
but that if it sought to find status 

The sources are unimpeachable. 
Go/us, by its very terms, precludes 
full achievement of the kind of 
unconditional equality that 
the egalitarians seek. 

my master. Eisav ... ": 
The Torah teaches us how to con

duct ourselves in this bitter Golus, 
where we are under the dominion of 
other nations, and we are obliged to 
accept this Golus with love unttl that 
time when G-d will have mercy on us 
and redeem us swijtly. For as long as 
we are in this bitter Gal us, we must be 
subjugated to them and call them ""Our 
master,"" as did Yaakov to Eisav. 

The Netziv (Rabbi Naftali Zvi 
Yehuda Berlin)-head of the famed 
Volozhin Yeshiva from 1852 through 
1892-who was one of the leading fig
ures of Russian Jewry durtng some of 
the most oppressive years under the 
Czars' tyrannical rule, approached 
the issue from a somewhat different 
perspective. 

He wrote Sefer Sh'er Yisroel, on 
anti-Semitism, urging hisfellowJews 
to avoid its underlying causes. First 
andforemost. he wrote, the Jews are 
destined to be a nation apart, sepa
rate from all the others. lf they do so 

among the nations then the Jews 
would lose their importance-their 
chashivus. 

And finally, the saintly Reh 
Elchonon Wasserman ?··~r in his 
IkvasaDemeshicharelates the follow
ing: 

Aside.from the precepts and prohi
bitions, the Torah contatns wise coun
sel As the Chafetz Chaim used to say: 
With perceptive vision, one can.find in 
the Torah al1 the advice one can pos
sibly need-for individuals and surely 
for the Jewish people as a whole, in
cluding guidelines for conduct in 
Golus. Ignortng the Torah's counsel in 
such areas can have extremely harm
fel reprecussions. Until recently, Jew
ish leaders always consulted the To
rah in regard to Golus-policy. In fact. 
the Tannaim (rabbis of the Mishnaic 
era) studied the Torah's account of 
Yaakov's confrontation with Eisav 
whenever they made one of their .fre
quent trtps to Rome to negotiate an 
annulment of harsh decrees (see 
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Ramban. VayishlachJ. 
Today, people have depwtedfrom 

this practice: they only consult Torah 
wisdom to know if and when to say 
"Kaddish. " National concerns are re

ferred to professional politicinns and 
journalists. 

The source of their theories and in
sights? "Let us be like all nations, 
O'IsraeU" The Torah is njected! But 
secular criteria are as unsuitable for 
the conduct of Jewish affairs as a 
yardstick is for measuring milk, or 
quari bottles for figuring out acreage. 
Our poli.cies must come from eternal 
sources fashioned for the eternal 
People-the Torah itself. 

And what does the Torah say? 

I One need only remember that in the 
Weimar Republic the Jews of Ger
many sensed that the millennium 
had arrived. They were equal in ev
ery sense to their non-Jewish neigh
bors. Within ten years, the equality 
gave way to the worst brutality that I 

Jews have experienced in their three 
thousand year history. 

It is important that we understand 
the limitations placed upon us by 
chachmei Yisroel. We begin our in
quiry into the parameters of sensible 
Jewish reaction at a very different 
point than does Dershowitz. He and 
other Jewish secularists begin with 
equality as good in and of itself. We 
reject it because Chazal teach us that 

The long tragic history of 

Kial Yisroel demonstrates it is 
foolhardy to expect that, even 
if temporarily attained, it will 
have any lasting power. 

Iraqi Scuds landed in Tel Aviv neighborhoods. 

"G-d made Israel swear three oaths: 
'Do not rebel against the nations ... "' 
{Kesubos 111 a) .... To whi.ch the Rab
bL5 commented, "if you keep these 
oaths, it will be well for you: but if not, 
your blood will run." Also: "if you see 
an evildoer upon whomforiune tempo
rarily smiles, do not provoke him." 
Said Rabbi Chiya, "if Eisav threatens 
you, do not battle with him, but hide 
from him, until his time passes." 
Where shall we flee? G-d answered: 
"if you see that he stirs up confli.ct,jlee 
to the Turah as it says. "furn and go 
to Tzafon (norihward}' and Tzafon is 
none other than Torah, as it says, 
'Through Tzafon shall He give the up
right salvation'" (Midrash, Devarim}. 

The sources are unimpeachable. 
Golus, by its very terms, precludes 
full achievement of the kind of uncon
ditional equality that the egalitarians 
seek. The long tragic history of Kial 
Yisroel demonstrates it is foolhardy to 
expect that, even if temporarily at
tained. it will have any lasting power. 
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it runs contra to the basic concept of 
Golus. 

Once it is clear that we are not do
ing battle to establish an immutable 
egalitarian principle, we can discuss 
the nature of our response to anti
semitism. Having left the world of 
principle, we must confront the world 
of pragmatics. The issue before us is 
the terms of Jewish survival. Does 
the Torah counsel total passiVity? If 
not, how do Chazal weigh the prag
matic factors necessary to make the 
hard choices as to how to respond? 

THE RULES OF RISK-BENEFIT 
BAI..ANCING 

"And [when] this nation will go 
astray ... My wrath will burn .... and 
many evils and troubles will befall it" 
(Devarim 31, 16-17). /This refers to/ 
evils that will prove troubling to each 
other. like the bee and the scorpion. 
Cold water relieves the pain of a bee 
bite, and hot water cures a scorpion 

sting, while the reoerse treatment is 
actually life threatening. Thus, a per
son stung by both a bee and a scor
pion does not know what to do, for 
what relieves one aggravates the 
other. This is how it will be when the 
nations persecute the Jews in Golus. 
The Jews fear to protest, for then the 
nations will despise them more. Yet if 
they do not cry out, the nations will 
feel that they can continue to perse
cute them with impunity. 

DAAS ZEKE/NIM MI'BAALEI T0sAFos 

W e now face the dilemma of 
how to respond to the si
multaneous bee and scor

pion bites. Passivity and active re
sponse both present their own sets of 
dangers. We can ill afford knee-jerk 
reactions. At times the balance will 
weigh in favor of a strong and even 
militant response. On other occa
sions a more muted response-or 
even silence-may be called for. That 
histrionics is not called for on all oc
casions is quite clear. Once again the 
words of Reb Elchonon are enlighten
ing. 

All the above quotations point to 
one thing: that in Golus the Jews must 
not stand in combat against their ad
versaries. A wise man said: It is 
worthwhile to fight an enemy if I am 
stronger than he, and he more virtu
ous than I: but ifhe is stronger than I, 
and I more virtuous than he, I had bet
ter not fight him. The various groups 
that rise up against us are superior in 
strength and inferior in virtue to us: 
therefore no good can come out of ac
tive opposition. ... 

"Do not show yourselves before 
your brothers, the sons of Eisav and 
Yishmael!" (Bereishis 42, 1-Rashi]. 
This is a clear warning not to be con
spi.cuous and gioe the nations cause 
to speak about us. The less they dis
cuss us, the better off we are. Except 
when they make decrees against the 
Torah; then we must be as hard as a 
rock and not yield a hairsbreadth 

When Nevuchadnetzar decreed 
that the Jews must bow down to his 
image, Chananya, Mishael, and 
Azariah refesed to submit to this de
cree and said to him: "You are the 
king, and you are Nevuchadnetzar." 
That is, if you decree taxes and trib
utes, fine: for this you are king. But to 
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tear us from the faith of our Torah, you 
are not the king, but merely 
Nevuchadnetzar-you and the dog 
areequaL 

This, in brief. ls the Torah's ap· 
proach in regard to our attitude to· 
ward the nations, and the Jews acted 
accordance to these guidelines in alt 
times, untH the latter generations, un· 
tH "leaders" arose who refused to rec· 
ognize the Torah and its counsels, and 
direct Jewish policies in exactly the op· 
posite way. Their gospel? The Jews 
must fight and make demands. 
Whom must wefight?The strongest 
powers in the world. We must boy· 
cott them. and assemble at conven· 
lions to assault them with newspaper 
articles. and thereby brtng fear and 
trembling into their hearts. 

Since time immemorial 
the battle cry for political 
equality as an inherent 
good has been sounded 
by dissidents within the 
Jewish nation. And the 
subtext has been, "Let us 
be like all the nations, 
Israel!" 

W here does all this lead us? 
Does the counsel of Chazal 
provide clear and unam· 

biguous direction to the resolution of 
each of the questions 1 posed at the 
outset of the article? I think that the 
answer is that it does not. But. does 
it give us substantial guidance as to 
how to go about formulating a re· 
sponse? Without doubt, the guid· 
ance is there for all who care to seek 
it out. First, careful and sensitive 
evaluation has to be undertaken as to 
the effects of any intervention. I be
lieve that Rabbi Weiss' confrontation 
with Cardinal Glemp and the subse
quent Dershowitz law suit fails every 
sensible test based on rtsk-benefit 
balancing. Powerful forces in Poland 
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and the Vatican were baited for little 
real benefit. Yes, Glemp is an anti
semite and there are more like him in 
the Catholic church around the 
world. Many of them are in positions 
of power in countrtes with dominant 
Catholic populations and Jewish mi
nortties whose existence was and re
mains precarious. Whether their 
lives and fortunes should have been 
placed in jeopardy for the sole pur
pose of branding Glemp as an anti· 
semite seems to me highly question
able. My hunch is that Gedolei Yis· 
roelresolving this she'eilawould have 
prohibited the intervention. 

A WORD ABOUT CROWN 
HEIGHTS 

T he immediate focus of the me
dia attention in Crown 
Heights was the alleged ten

sion between blacks and Lubavitcher 
Chassidim who reside side by side in 
that integrated neighborhood. In my 
discussion with thoughtful Jewish 
community leaders in Crown 
Heights. I learned that they believe 
that the source of the difficulty was 
not the internal community. First, 
they note that the black community 
in Crown Heights has been hit par
ticularly hard by the economic down
turn. The streets were virtually 
packed with large numbers of unem
ployed who were bitter and angry. 
There is no question but that blacks 
and disadvantaged minorities are es
pecially vulnerable to fluctuations in 
the economy. ln short, Crown 
Heights was a tinderbox ready to ex
plode. At the first provocation it 
erupted. The most likely available 
white targets were local Jews. Sec
ond, and even more important, the 
tragic auto accident came after three 
weeks of virulent attacks on Profes
sor Leonard Jeffrtes. 

It will be recalled that the chair
man of the Black Studies Department 
in the City University of New York, 
Leonard Jeffries, had delivered a 
speech accusing Jews and Italians in 
Hollywood of conspiring to portray 
blacks in a negative fashion. More
over, he accused the Jews ofWestern 
Europe of having masterminded the 
slave trade of the 18th and 19th cen
turtes. The Jewish reaction to this 
speech was extraordinary. The lead
ing Jewish secular organizations 
came out swinging. The story cap
tured the headlines in the New York 
tabloids on a daily basis. It was clear 
that organized Jewry had found a tar
get worthy of their ire. 

My Crown Heights frtend believes 
that the background of the Jeffrtes 
affair was a strong contrtbuting fac
tor to the horrendous reaction follow
ing the auto accident. He relates that 
caller after caller on the black radio 
station talk shows delivered the same 
message. ('They brought down our 
Martin !Martin Luther King!; they 
brought down our Malcolm !Malcolm 
XI. and now they want to brtng down 
our Lenny.") It is not necessary to ex
plain that the first two "theys," which 
refer to Whitey, and the last "they," 
which refers to Jews, are very differ
ent entities. For the embattled black 
the enemies appear the same. 

The justifications of the black com
munity are not on the agenda at this 
wrtting. This discussion deals only 
with the rtsk-benefit calculus, which 
must guide Jewish response to anti
semitism. The question is: Was it 
necessary, was it wise to escalate the 
J effrtes speech into a cause cetebre? 
Jeffrtes is obviously an anti-semite. 
His statements since his infamous 
conspiracy speech leave l!ttle doubt 
on that score. But what did we ac
complish by responding with such 
vituperance? We projected a virtual 
nobody (who had ever heard of 
Jeffrtes?) into an important spokes
person for black Amertcans. Rather 
than his words falling as a dud on 
deaf ears, he was treated as someone 
whose words should be reckoned 
with. Now when he appears in Crown 
Heights he comes in as a hero. 

In the process of engendertng an 
elaborate defense mechanism on the 
partoftheblackcommunity, we, the 
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New York Jewish community. set 
ourselves up as targets. For what 
purpose, for what benefit? If all that 
can be said is that it feels good to hear 
the sound of our voices affirming that 
anti-semitism is bad, then it seems 
rather clear to me that we do not pass 
the risk-benefit test articulated ear
lier. 

Paradoxically, when the riots were 
in progress and Jewish lives were in 
danger and their property was being 
demolished, the secular Jewish com
munity was slow to recognize that the 
riots were anti-semitic. Now that a 
response was in order to save the lives 
of Chassidim, it took several days for 
Jewish leadership to come together 
and to denounce the riots as anti
semitic. Instead of reacting immedi
ately with delegations to the appropri
ate public officials. they sat back on 
their haunches-contemplating as to 
whether what was going on in Crown 
Heights was iruly anti-semitic in na
ture. Only after the rhetoric of the 
self-appointed rabble rousers turned 
ugly-long after Yanke! Rosenbaum 
was killed-did they finally get the 
gumption to demand that the city put 
an end to the anti-semitic rioting.2 

RESPONSIBLE INTERVENTION 

F inally. as to the questioning of 
whether President Bush's 
"thousands of lobbyists" re

mark should have called forth a re
sponse, I have no doubt that a vigor
ous response was very much in order. 
President Bush is not Leonard 
Jeffries, nor is he a cardinal in a 
country in which the Jewish popula
tion has dwindled down to a small 
group of several hundred aged survi
vors. He is the President of the United 
States and it had to be made clear 
that his language was totally unac-

~In seeking to respond to anti"semitisn1. it seen1s 
to me that Orthodox Jews must understand that 
the dangerous flash point of black communities 
which results from chronic unemployn1ent is a 
matter of true concern to us. In a recent Coalition 
article. Chaim David ZWiebel. general counsel of 
Agudath Israel of America. argued \vith consider· 
able justification that we must become advocates 
supporting the social econornic strengthening of 
inner-city communities. Not only should these po
sitions be taken because they are just-they must 
be taken because we are in great danger when we 
live side by side with communities whose alienation 
from society is profound. 
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ceptable. But in making the response 
there was no warrant in branding 
him an anti-semite. Common sense 
and falrness demanded that the criti
cism be delivered without invective. 

Because we denounce grand
standing for its own sake in favor of 
seichel and restraint does not mean 
that we preach passivity under all cir
cumstances. To the contrary. We at 
Agudath Israel, for example, have 
been strong advocates to help better 
the conditions of Jews and to seek fair 
treatment from all sectors of govern
ment. It is for this reason that the 
Agudah devotes so much attention to 
its Commission on Legislation and 
Civic Action. We are active partici
pants in the legislative process at the 
state and federal level. and are in
volved in litigating issues that bear 
heavily on the quality of ltfe for Jews. 
When we lobby or use our contacts in 
government, we present our case as 
equals before the law. This is how it 
should be to be effective in a democ
racy. But it should not be essential 
for our self-image as Jews that Ameri
cans fully accept us as equals. In our 
Golus situation. that will never be the 
case, and we are not impoverished for 
lack of their genuine acceptance. Yet, 
wherever possible. we create coali
tions with groups that have similar 
interests, for many Jewish concerns 
coincide with those of non-Jewish 
groups. It is not only politically wise 
to broaden our base, it accomplishes 
a secondary goal of reducing the pri
mary focus of the specific activity as 
Jewish in nature. 

Intervention (shtadlonus) has a 
long and honored tradition within 
Jewish history. It was most often 
pursued with vigor and considerable 
intensity. The power of right and jus
tice should not be negated. It can be 
forcefully presented and highly per-

suasive. But there is a line between 
vigorous diplomacy and offensive ad
vocacy. Anyone who has been part of 
this process knows the difference. 
That the line is a fine one does not 
mean that it does not exist. 

Some will point to some political 
successes which they will attribute to 
highly militant and confrontational 
posturing. My response is what it 
must be. We measure our successes 
and failures using non-conventional 
measuring devices. We recount our 
victortes utilizing a measure whose 
time-line is eternity and whose judge 
is an omniscient G-d. Torah through 
the voice of Ghazal mandates that we 
act wisely in response to assaults on 
Jewish interests. But unlike other 
rr1inorities, we cannot be strtdent 
without weighing the countervailing 
considerations. 

For some. the position taken by 

We can ill afford knee
jerk reactions. At times 
the balance will weigh in 
favor of a strong and 
even militant response. 
On other occasions a 
more muted response-
or even silence-may be 
called for. 

Ghazal will be hard to swallow. We 
were. after all, raised to believe that 
we are part and parcel of the Ameri
can dream. But our past teaches us 
that we are also part of a very long 
Golus nightmare. Some will argue 
that we must protest anti-semitism to 
reaffrrm our own sense of self worth. 
I prefer to define myself not by re
sponding to the dregs of the earth, 
but by focusing on the nobility of man 
as seen through the prism of Torah. 
The legacy of Sinai is a uniquely Jew
ish experience. It is the key to our 
self-definition. It is the fmal and only 
response to the Jew haters through
out the centurtes. • 
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Avrolwm ElishaAyson 

A Straight Path 
B iologically speaking I'm ap

proaching the later years of 
thethirddecadeofmylife, but 

in truth I'm just short of three years 
old, for I was born anew as a Jew on 
May 18, 1989. 

Ltfe is strange. The first twenty 
some years of my life were a gradual 
preparation for becoming Jewish, al
though I did not have the slightest 
idea that I would one day convert to 
the Jewish faith. For as long as I re
member, I was always studying and 
testing out what appealed to my in
tellect and to my spiritual and emo
tional yearnings at any given period 
of my life-as tf that held the key to 
all the truths in the world. 

My searching began whe,; my 
homeroom teacher, Mr. Sato, advised 
me to start reading books besides 
school text-books, beginning with the 
works of Herman Hesse. It was a mat -
ter of time before 1 became enthralled 
by world classics. I jumped from 
Hesse to Kafka, Camus, Tolstoy, 
Dostoevsky. Turgenev, and so on. In 

Avrohom Elisha Ayson is a full-tilne student in 
the beis n1idrash of Yeshiva Rabbi Chaim Beri'in. 
in Brooklyn. 
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college 1 majored in philosophy and 
this added fuel to my intellectual 
quest. Kierkegaard, Sartre, Nietzsche 
and others joined my repertoire. 

It was an instance of Hashgacha 
Prattis (Providence) that I won the 
scholarship to study in the University 
of British Columbia (UBC) in 
Vancouver, in my fourth year of col
lege. I was failed in the first screen
ing, but the school had extra funds to 
send one more student to UBC, 
whereupon I was picked. Lo~king 
back, it gives me the shivers: what tfI 
hadn't been picked after all? I would 
have completed my fourth year in Ja
pan and have landed a job with some 
corporation or business. thus spend
ing the rest of my ltfe in Japan. unex
posed to Yiddishkeit. 

NEW HORIZONS IN VANCOUVER 

M y stay in Vancouver was 
rich in experience. Adjust
ing to the new cultural envi

ronment was itself a huge challenge, 
and I admit that I made many mis
takes and'jaux pas. The first house 
that I moved into was a nest of pot-

smokers, which forced me to move out 
before long. But during my stay there. 
something happened that changed 
my life for good: Another unsuspect
ing UBC student moved in and be
came my pal. He was from College 
Park, Maryland, and he would speak 
English with this embarrassingly 
American accent. It was he who, after 
about a year and a half. encouraged 
me to come to Maryland to continue 
my studies. Again, tf I had stayed in 
Canada, the chances would have been 
remote that I would have reached 
Yiddishkeit, since Judaism isn't all 
that readily available or conspicuous 
up there. In addition, this boy's father 
was then an assistant dean at the Uni
versity of Maryland, and had it not 
been for his father's intercession on 
my behalf, I wouldn't have been admit
ted to the grad school at Maryland. Af
ter one semester, I switched to the De
partment of Government and politics. 
going fora master's in political science. 
which, Baruch Hashem I eventually 
earned. My academic interest, there
fore, took me through philosophy, 
journalism, and political science in 
North America. 
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Throughout these years I was 
looking for a religion or a specific ide
ology that I could uphold as truth; at 
the same time, I was developing an 
attitude of respect, appreciation, and 
amicability towards the Jewish 
people, their history, and their heri
tage. When these two seemingly un
related currents converged, the re
sulting force compelled me, as it were, 
to turn to Judaism both to look for 
the true religion and to deepen my 
understanding and appreciation of 
the Jewish people and their tradition. 

LAUNCHING THE SEARCH 
FOR TRUTH 

M y search for truth was 
touched off anew in North 
America mainly due to two 

factors. Firstly, both Canada and the 
United States belong to the Christian 
cultural and religious sphere, and in
deed there is no shortage of books, 
churches, campus organizations, 1V 
programs. and neighbors that preach 
Christianity. Naturally, I found my
self tn the midst of the Christian "good 
tidings," and this prompted me to 
check into the viability and veracity of 
that religion. I availed myself of all 
sorts of opportunities to test Christi
anity, and after some three years of 
intellectual and experiential wres
tling. I came up with a negative ver
dict, for the following reasons: 

I) From a scriptural viewpoint, the 
Christian religion lacks justification 
and legitimation, for the 300-odd "Old 
Testament" prophecies which alleg
edly point to their savior and the 
Church are all based on either 
mistranslation, verses takeh out of 
context, or arbitrary interpretations 
that could mean a thousand other 
things; and 

2) From a historical perspective, 
the Church, its leaders and followers, 
have been the cause of a number of 
absurdities, persecutions. and irra
tional practices, such as the Cru
sades, witch-hunting, anti-Semitism, 
suppression of scientific develop
ment, and the Inquisition. while their 
dogma contends unequivocally that 
their savior brought the world salva
tion and redemption centuries ago: 
what are we to do with the undeniable 
discrepancy between the Church's 
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claim and the reality which history 
reveals? 

Another factor that influenced me 
to search for the truth was a philoso
phy course that I took at UBC. Taught 
by a Dr. Bunn, it dealt with the criti
cal analysis of religion. Dr. Bunn him
self was vacillating between agnosti
cism (''There's no way to determine 
whether or not G-d exists in conclu
sive terms, so let's suspend judgment 
and sit on the fence") and atheism 
('The issue is concluded and decided: 
He doesn't exist" rn), but he gave us 
materials to read which presented a 
variety of positions and views. Many 
of the fallacies and weaknesses of 
conventional religious beliefs and 
practices were exposed to my naive 
mind, and I became increasingly 
aware that to prove G-d's existence or 
to show the truth of any religious per
suasion would be trouble-ridden. The 
corollary of such a realization was 
that I started entertaining atheism/ 
secular humanism as a viable alter
native ideological position. 

In summary, a substantial part of 
my three-year college life in North 

the "transition" 
to Christianity. 

But there 
was an addi
tional reason: 
Quite independent of the foregoing 
intellectual journey, I had developed 
a special liking and affection for the 
Jewish people during these three 
years, and by the time I graduated 
from Maryland I simply had this de
sire to know more about them. 

MY LOVE AFFAIR WITH 
THE JEWISH PEOPLE 

M tnd you, prior to my arrival 
in Canada, I did not have 
the slightest inkling of what 

it means to be a Jew, not to speak of 
a full-fledgedftum Yid. The education 
that I received in Japan, tn retrospect. 
had a necessary Christian bias to it, 
for the modem education system, as 
well as the school curriculum, was In
troduced to Japan by Christian mis
sionaries. Therefore the history text
book does not, as a principle, inform 
the reader of Jewish history: it also 

A substantial part of my three-year college life in 
North America was expended on the search and 
investigation into Christianily and atheism, 
sometimes studying them separately, at other times 
playing them off against each other. 

America was expended on the search 
and Investigation tnto Christianity and 
atheism, sometimes studying them 
separately, at other times playing 
them off against each other. By the 
time I was about to finish my MA tn 
politics at Maryland, I decided against 
Christianity, as I wrote above. I began 
to look for some other religion to re
place Christianity so as to keep up the 
long-lasting competition with atheism. 
One reason I picked Judaism was be
cause it is the mother religion of Chris
tianity, and hence I naturally took an 
Interest tn this root religion. After all, 
it may have something unique and 

! unexpected to offer which was lost tn 

seems to gloss over the Holocaust, 
partly because of Japan's alliance 
with Nazi Germany during the war, 
and partly because there are no Jews 
in the Asian nation to bring this pain
ful historical experience to popular 
awareness. 

So you can imagine my surprise 
when I met Joel Shapiro in my afore
mentioned philosophy class. He was 
a brilliant young man who could de
bate with Dr. Bunn or anybody else 
tn an intelligent manner, and when
ever he took issue with what someone 
had stated, I would listen attentively 
to how Joel would advance his argu
ment and how he would defend his 
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position against 
other people's 
criticism. In one 
of those class 
sessions, he 

spoke at length about G-d, 
Dostoevsky, Nietzsche, and immor
tality. After class, I couldn't suppress 
my culiosity, so 1 approached him: "I 
thoroughly enjoyed your presenta
tion. Say, are you a Chlistian?" -for 
in my Chlistian-biased mind, any
body who spoke about G-d and 
Dostoevsky had to be a Chlistian. 

He looked stupefied and then, re
gaining his composure, replied, "No, 
I'm Jewish." 

We talked on and it turned out that 
he considered himself an atheist. It 
then dawned on me that one can be a 
Jew and an atheist in the same 
breath, although I was baffled by this. 

In a relatively short time I became 
aware of the "Jewish presence" 
around me. Besides Joel, I began to 
recognize one more Jewish person af. 
ter another (thus progressively get· 
ting more adept at "Jew-detecting''). 
Those Jewish individuals, both in my 

classes and on the faculty, were ex· 
ceptionally blight, articulate, and 
gifted human beings, and soon it be
came my "hobby" to guess who is 
Jewish in my neighborhood as well as 
on campus. I should hasten to say 
that none of these Jews had much of 
a sense of commitment to 
Y!ddishkeit. It was not their religious 
identification per se that intligued 
me; rather, it was their intelligence, 
articulateness, creativity, sensitivity, 
and warmth that pulled me toward 
them and their peoplehood. 

Parallel to such personal encoun
ters, I was closing up the berth that 
separated me and the Jewish nation 

It then dawned on me 
that one can be a Jew 
and an atheist in the 
same breath, although I 
was baffled by this. 

Calling all kids! Come visit 

by still another means: literature. 
When I started my studies at UBC, I 
picked up this hobby of reading North 
Amelican popular fiction, which con· 
sisted of reading one book after an· 
other at random. My aim was to ex· 
pand my English speaking vocabu
lary, while familiarizing myself with 
the pop culture and social mores of 
North Amelica. I noticed that 1 de· 
lived intellectual stimulus, inspira· 
tion, insight and delight from Jewish 
writers. 

What impressed me most in these 
pursuits was the knowledge that the 
Jewish people were at the summit of 
human achievements in spite of their 
painful, circumsclibed national his· 
tory, which would have broken the 
back of any other nation. In no time, 
I decided to specialize in reading Jew
ish books, for why should I waste my 
precious time reading non-Jewish 
books when all the good stuff is 
readily found in the Jewish camp? 
Gradually, I extended my interest to 
Jewish history and Jewish philoso
phy, and accordingly my "Jewish li
brary" kept expanding. 

Dear Rabbi Schmelzer, 
Thank you for keeping my 

chlld away from the T.V. 
Reading this book Is an 
excellent way for kids to 
become more knowledgeable. 

Initial reactions to the new 21·~ WORLD M-V-Boro Park 
Thank you, for keeping my 
kids busy for hours by 
listening to your tape and 
book. 
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Dear Rabbi Schmelzer, 
Your new Alef·Bels teaching book 

and tape Is terrific. From the first 
time t used It, my 3~ and 2 year old 
were fascinated for over an hour, 
listening to the tape as I went 
through the book with them. 

As a special education teacher 
and tutor, l belleve this book wl!I 
greatly assist many children to learn 
to love to read, 

May your project meet with much 
success! Vasher Keach. 

Sincerely, 
Sorele Gelber 
718 253·5497 

A.ZJF/atbush 
My child says "I wish I had a : - N 
Park". For more Information call: (914) 354·5882 

M."2/Boro Park 
All I can tell you ls that the 
tape and book ... excetlent!ll 
excellent!!! 

F.P./Flatbush 
My family had a happy 
Chanuka on account of your 
book & tape. And my child is 
still talking about the :. story. 

S.S/Boro Park 
The 100yr. old V' man in 
your book ls fantastic. 

G.E./Monsey 
Where have you been all my 
life? I have been looking for 
this book and tape for years! 
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AT THE THRESHOLD 

M y intellectual pursuit and 
feeling of affinity towards 
the Jewish people gradually 

led me to the threshold of Y!ddishkeit. 
I say "threshold" because I had prac
tically no working knowledge of the 
Jewish religion itself; Y!ddishkeitwas 
still an unknown, mysterious terri
tory that existed over across the 
threshold. 

1\vo experiences in college, how
ever, did give me an tnkitng of what 
Yiddishkeit may be. Most of the Jew
ish books that I had read were writ
ten by nonreligious or Consenrative 
and Reform Jews, and the Jewish tra
dition as depicted tn them was tncom
plete or outright distorted. But Search 
My Heart, by Sarah Birnhack, was an 
exception. In this book I saw and felt 
how a girl who grew up tn an irreli
gious background gradually redis
covered her Jewish heritage through 
her ceaseless yearnings and i 

struggles. I remember vividly the ' 
scene where Mizmor LeDovid (Psalm 
23) gently but irresistibly touches her 

Yiddishe neshama. This story con
vtnced me that Judaism is not the le
galistic, ritualistic religion devoid of 
spirituality and emotion that the out
side world would have you believe. 
Far from it: it is ever alive and mean
ingful, rich in spirituality, deep in 
emotional involvement. 

Another experience that gave me an 
tnkling of Y!ddishkeitwas a documen
tary film about Chassidim which I 
happened to see one autumn day tn 
1986. Lo and behold, I saw on the 
screen for the first time in my life a 
group of religious Jews with their 
tefillin on. movtng, shaktng, twisting 
and shouting tn prayer. I had never 
seen such a strong religious devotion 
tn my life; it was qualitatively different 
from the lukewarm, self-servtng, part-

! time religious practice that I had per
ceived elsewhere. That made an indel
ible tmpression on me. I kept wonder
ing, what makes these Jews tick? 
Where does that intense dedication 
come from? I could not conceive of 
myself joining their world then and 
there, for I still had a number of 
hurdles to clear before my rebirth as a 

Yid. But that day 
became a mile
stone in my life: 
somewhere in my 
heart I started 
wishtng that some day I would partake 
of such a religious experience. 

THE SWITCH TO JEWISH 
STUDIES 

W ith the completion of my 
master's program at Mary
land I decided to switch 

from political science to Jewish stud
ies to pursue my growing tnterest in 
the Jewish people and their religion. 
My tnquiries found three Jewish col
leges tn New York: Hebrew Union Col
lege (Reform), Jewish Theological 
Semtnary (Conservative), and Yeshiva 

' University (Orthodox). I applied to 
Jewish Theological Seminary (JTS) 
and Yeshiva University (YU). YU 
turned me down ("We regret, but pro
ficiency in Hebrew is a prerequisite 
for admission"). but! was accepted by 
JTS ("Surely, just hop in and we'll 
teach ya Judaism"). From the per-

IF YOU WEAR WIGS ... 
You're A Winner With Beauty Trends 
And Our $150,000 
Bonus Giveaway & Sweepstakes 
No one gives you a more natural looking wig than 
Max Factor or Adolfo. And no one gives you better 
value or service than Beauty Trends ... 
We Guarantee it! 

And, we'll prove it. Send for a free BEAUTY 
TRENDS MAGAZINE, a $10 Gift Certificate, and a 
chance to receive your share of over $150,000 in 
cash, prizes, and extra discounts. Your first issue gives 
you all the details. Sweepstakes ends 7/15/92. 

P.O. Box 9323, Dept. 25203 
Hialeah, FL 33014-9323 

Name 

Address 

City State Zip 

Do you wear wigs? Yes No 
Beauty Trends is the maker of Max Factor and Adolfo wigs and a REVLON company. L ___________ ..;:;':..B•=T=s.J 
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spective of my 
political-science 
background, 
conservatism re
fers to being for 

the traditional values and policies, 
which I identify with, as opposed to 
liberalism. According to this di
chotomy, "Conservative" is almost 
synonymous with "Orthodox." I took 
JTS up on its offer. 

In Spring of 1987, I packed up my 
belongings (my whole life!) and moved 
to the JTS donnitmy. The program I 
was enrolled in was a master's in 
General Jewish Studies, which was 
an amalgam of Jewish philosophy, 
Jewish history, Bible, Talmud, lit
urgy, Chassidic thoughts, Israeli lit
erature, Midrash, and the Hebrew 
language. I liked the study of Hebrew 
best; from the very inception I was 
passionately in love with this lan
guage, and I invested much time and 
effort into the mastery of it. The fac
ulty who teach Hebrew there were all 
experienced Israeli teachers and I 
made good use of them for the two 
years I was there. But all the other 

courses, because of their Conserva
tive bias, would be harmful to one's 
faith or sheerly a waste of time. It took 
me a while to discern this and to de
tect the dtfference between the Con
servative movement and Orthodoxy. 
But gradually, through listening to 
the lectures, living in their donnitory, 
and hanging around with students 
and faculty members, I came to real
ize that theirs is not authentic Juda
ism at all. 

First of all, I witnessed that the 
Conservative people as well as their 
institution thrive on inconsistent, 
schizophrenic double standards. I 
shall cite but a few instances of this 
inconsistency. 

1) Yarmulka. The overriding ma
jority of boys who wore a yarmulkain 
class took it off, and were indistin
guishable from non-Jews in appear
ance and behavior, once they were 
out on the street. I would think to 
myself, "I wouldn't play the game that 
way. I would keep my yarmulka on all 
the time, 'cause that's how I would 
prove both to myself and to others 
that my religious commitment is se-

Chaim Feinberg 

rious and sincere." 
2) Dining Out. I became aware that 

religious Jews have a complex system 
of dietary laws called kashrus, and 
that's why they have specially desig
nated restaurants where only kosher 
meals are served. But, alas, I often 
spotted my JTS friends in treif restau
rants that I used to frequent. I was 
tempted to approach them and say, 
"Excuse me, what are you doing here? 
This is a place for goyim like me!" 

3) Donnitory. It's a mixed donni
tory, and as tf this wasn't bad enough, 
they put boys and girls on the same 
floor. 

4) Classroom vs. shul. The most 
blatant form of self-contradiction in 
the Conservative camp mantfests it
self in two separate settings; the 
classroom and the shul. In the 
former, they shred the Jewish tradi
tion into pieces by means of academic 
theories and ideas, such as the Docu
mentary Hypothesis, cultural relativ
ism, and modern historical criticism. 
Consequently, students who come 
from a more traditional background 
are shocked to hear in the classroom 

Burning Book Autumn Leaf 
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On his death-bed, and for his own reasons, 
the KotzkerRebbe ordered his manuscripts 

It weighs notfzlng 
the in net gold of the leaf 
in a palm. 

and writings burned to the final paper. 
One slim w!ume, 
the Kotzker's SW1Jiving wol"(.is. 
The woriJs he bwner:l 
men plucked from flame, 
andsetfteshjires in the mind 

Thejl.ame does not die. 
1 hold the book. 
the shining gold.finch in my pall1ls. 
Say what men w!U. 
consign fire to fire-
the fire SW1Jives the flame. 

Words light up my room: 
It's not the lqmplight's circle.of flame. 
I'll tum qff my lqmp. 
qnd in unrelle!Jed darkness 
wprds Jlai-e up 
jq.r brighter than day. 

More floutescentin death 
than in life, 
this spirit that leaps 
from the tree, 

Hold it high to the sun: 
transparent pane, 
time has ground the leaf 
out 11(it, 
down to 
tne unveiled essence 
pf May. 

CbalmJi'el!lbet!{, .a published p0et, Jl\'!'sln SpJingValley, N.Y. His poem 
"Nightwalk" appeared ln JO. April '91. 
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that the Exodus 
is a fiction, or 
that the Torah 
wasn't given at 
Har Sina~ or that 
the Shulchan Aruch is a human cre
ation of a specific time and place. and 
is therefore subject to revision, modi
fication. and abrogation. But when 
they come to the shul to daven they 
Uy to preserve the traditional liturgi
cal form, mentioning Yetzias 
Mitzraim, Mattan Torah. Moshiach 
benDavid, reconstruction of the Beis 
Hamikdash, and so on. all of which 
are either denied or denigrated in the 
classroom! 

At one point this fiat contradiction 
became so obvious to me that I. a Gen
tile observer, made a protestation in 
my mind: "Why don't you guys be to
tal believers or total negators!? You say 
one thing in class and profess the con
trary in the synagogue. Just don't 
switch back and forth like that! What 
kind ofhypocrtsy is this? Do you think 
your prayers are heard? Do you really 
believe in G-d? Do you at all care?" I 
decided then and there that Conser
vative Judaism is no Judaism and 
made a mental resolution that I would 
be either an Orthodox Jew or an athe
ist, but never a Conservative Jew. 

There was another reason why I 
rejected Conservatism. I came to re
alize at the elementary level that the 
Jewish religion and tradition require 
one's total involvement and commit
ment: it"s not something to be at
tended to part-time or surface-only. 
The kind of activities which were 
prevalent and popular at JTS such as 
Israeli dancing. speaking lvtit in daily 
conversation. giving money to UJA. 
eating geftlte fish. and participating in 
the Israel Independence Day Parade. 
lacked depth and religiosity. I thus 
became aware of the dispartty be
tween the religious ideal that I had 
glimpsed in the past and what JTS 
attempted to present as a substitute. 
I basically kept this conclusion to 
myself. for what business does a goy 
have. telling Conservative Jews that 
their Judaism isn't authentic? 

There was one occasion on which 
I inadvertently gave away my convic
tion in public. In one of the class dis
cussions the professor was raving 
and ranting at the ""pushy"" Orthodox 
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Jews, with the 
charge that they 
think only their 
form of Juda
ism is genuine. I 

impulsively blurted out, 'They are ab
solutely right!" The entire class 
ganged up on me with words of re
buke. But I never regretted that "slip 
of the tongue." 

BELIEF VS. DENIAL: 
THE FINAL BATTLE 

F rom this potnt on I started to 
compare Judaism, repre
sented by Orthodoxy, with 

atheism, to determine which one is 
more viable and cogent. It was an ex
hausting, protracted process, but, 
Ba111Ch Hashem. I was finally able to 
conclude that philosophically and 
epistemically, theism is more ratio
nal. To believe in atheism takes a big-

"MY CLIENTS ARE AMAZED 
AT THE SERVICE ANO 
SAVIN6S ON THEIR 
INSURANCE-BUSINESS 
OR PERSONAL" 

IRVINS SAFRIN 

ger "leap of faith" than to believe tn the 
existence and the providence of G-d. 
It is beyond the scope of this essay to 
spell out all the details and consider
ations that led me to this conclusion. 
In brtef, I was searchtng for a system 
of belief that could deal with a set of 
key questions: 

1) How did the universe begtn? 
2) How did consciousness and the 

human mind come into betng? 
3) The design, the harmony, and 

the natural laws which permeate the 
world-where do they come from? 

4) How could viable morality and 
ethics be established and sustained? 

5) Why does man have spilitual 
yearntngs that only a belief tn G-d can 
satisfy, such as the desire for eternal 
life, the quest for felicity. the search 
for meantng and purpose tn life, the 
aspiration for perfection, and the 
longtng for purtty of heart? 

After long deliberations, I deter-
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The Linear Chumash on Bereishis is 
available again in a new, completely 

revised edition. 

For school age children the Linear 
Chumash is an invaluable learning aid: it 

translates into sensible, manageable word 
groupings; and it uses clear, modern 

language-without deviating from the 
exact meaning of the text. 

Makes learning easy and fun-for you and your children! H.C. $12.95 

mined that theism triumphs over 
atheism in answertng these questions. 

THE FINISHING TOUCH 

T wo additional "pushes" made 
me decide to convert. Around 
this time a recollection of a 

Japanese novel I had read came back 
to me with a powerful force. The plot 
revolved around a modem skeptical 
intellectual who wants to believe in 
G-d but his cynical, pessimistic pro
clivity gets in the way and he finds 
himself tncapable of faith. His frtend, 
perceiving his internal struggle, tells 
him a parable: 

A man who was aspiring to attain 
spirituality decided to achieve his goal 
through selfaffiictions such as fast
ing, sticking pins in his cheeks, sitting 
on burning pieces of wood and self 
.flagellation. A stronger walked by and 
asked him why he was doing all this. 
'The man answered, ''I'm affiicting my
self in order to attain spiritual powers, 
to the extent that if I command that 
mountain over there" -pointing at a 
faraway mountain-"to move toward 
me, it would really do so." 

'The passerby replied, 'There is a 
much easier way to realize your goal 
Pick yourself up and start walking to
wards that mountain. " 

When I read this parable as a col
lege freshman in Japan. I did not 
comprehend the full implication of 
this exchange. But now I thought I 
understood the story in its deepest 
sense. The aspirtng sptlitual master 
was in effect ordering Hashem to 
prove Himself before He deserved his 
faith and commitment, whereas the 
stranger's strategywas to take the ini
tiative in faith and let commitment 
precede tangible results and proofs. 
If so, I said to myself, then why don't I 
pick myself up and start walking to
wards the mountain? (Later I was told 
that all the neshamos----soul8-{)ffu
ture converts were at Mt. Sinai at the 
time of Mattan Torah so by walking 
towards the mountain I was merely 
gotng back to where I came from.) 

The other "push" that I got tn my 
process of becoming Jewish took 
place tn Boro Park. As my tnterest tn 
converttng grew stronger, I started 
wondertng if It's really possible for a 
Japanese person to metamorphose 
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into a Jew. Becoming Jewish involves 
not only believing in "articles of faith" 
and performing the commandments, 
it also entails joining a community 
and becoming an integral member of 
a network offriends and acquaintan
ces. This second half of being Jewish 
became a source of hesitation, for be
lieving in the truth of Yiddishkett is 
one thing, becoming a member of Kial 
Yisroel is quite another. 

What impressed me most 
was that the Jewish people 
were at the summit of 
human achievements in 
spite of their painful, 
circumscribed history, 
which would have broken 
the back of any other 
nation. 

One such "hesitant" day. l was 
having a nosh in a pizza parlor in 
Born Park. l was munching on the 
pizza pensively when suddenly l no
ticed two children, not more than five 
or six, standing by my table looking 
at me curiously. From the boy's 
payos and his elder sister's outfit, I 
could surmise they were Chassidic. l 
smiled at them, whereupon the boy 
asked,"Are you Jewish?" l was not 
flabbergasted at this question, for l 
was wearing a big Magen David pen
dant around my neck. (I used to wear 
that pendant to express my liking for 
the Jewish tradition.) 

"Nah, I'm not. But I'm studying 
about Yiddishkeit and, um, l kinda 
like it." 

The boy didn't know how to re
sponse, so I asked him,"Doyou want 
me to become Jewish?" 

"Yeah, yeah!" 
"Why?" l asked. "Why do you want 

me to be Jewish?" 
The boy was stuck for an answer, 

and here his sister came to the rescue, 
saying enthusiastically, " 'Cause all 
Jews are brothers!" No other state
ment moved me more powerfully than 
this, and it touched me on the funda
mental level. Here they were, a pair of 
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declare that it was 
the smartest deci
sion I've made in 
my life. Baruch 
Hashem 1 

• 

' Chassidic kids who represent the 
most right-wing segment of Judaism. 
extending their hands of brotherhood 
and welcome to this stranger solely on 
the condition that he too become Jew
ish. Kids have a way of saying what's 
really on their mind, and for that rea
son they are often times the best indi
cator of a society or a community. 

All of a sudden, the remaining bar
riers broke down and 1 saw in front of 
me a clear, straight path to YiddishkeiL 

The conversion was administered 
on May 18, 1989, in Detroit by Rabbi 
Eliezer Levine's Beis Din. I'm proud to 

1 My history since then cannot be described ad
equately without extensive reference to the 
Goldfarb family and Rabbi Emanuel Gettinger. 
N"VY:n!J fron1 Manhattan's, West Side. as well as to 
my Rosh Yeshiva. Rabbi Ahron Schechter, N''\:i~ 
and the Chaim Berlin community, all of whom have 
been my constant source of encouragement and 
help. It would require a totally new undertaking to 
fully thank them. Suffice it for now to thank 
f!ashem Yisborach for blessing me with all these 
friends, acquaintances. and n1entors. 
l"Jt:rrl i'01 +, 'i i'WY' i1::l 
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An Open Letter from Y ad Eliezer 

The Gitty Perkowski Simcha Fund of Yad Eliezer 

Dear Friend, 

Yad Eliezer has been making weddings in Eretz Yisroel for over five years. These weddings 
are for desperately poor Chasanim and Kallos who would otherwise not be able to afford a 
wedding. 

Yad Eliezer has been able to make these weddings for one reason - because of the generosity 
of Kial Yisroel. It's difficult to imagine any other people so concerned about the hopes and needs 
of a new couple hall a world away. 

Because of the current difficult economic situation, Yad Eliezer will be changing its format. 
Sponsorship of an entire wedding is now $1,000. Sponsorship of hall a wedding is $500. 

May n"Jpn bestow upon you the brochos of health, happiness 
and the continued desire and ability to help others. For more 
information about making a wedding in Eretz Yisroel please call 
718-258-1580. 

Tizku Lemitzvos 
The people at Yad Eliezer 

,N,~' 1~)'!> ,~, 
j~PO 

Yad Eliezer has already made over .l,060' weddings 
for desperately poor couples - entirely 

because of you. 
There Is No Nation Like "Kial Yisroel"!! 

The Gitty Perkowski Simcha Fund 
of 

Yad Eliezer 
Rabbi and Mrs. Yaakov Weise.I 

Kiryat Sanz, Jerusalem 
Tei. 02-384-094 

Mr. and Mrs. Zolly Tropper 
1102 E. 26th St. 

Brooklyn, N.Y. 11210 
{7181 258·1580 

Please send wedding sponsorship to: 
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Yad Eliezer 
1102 E. 26th St. 

Brooklyn, N.Y. 11210 
(7181 258-1580 

Rabbi and Mrs. Zevi Trenk 
1586 E. 9th St. 

Brooklyn, N.Y. 11230 

Rabbi and Mrs. Yebudab Rnpp There are $500 and $1000 sponsorships 
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Levi Reisman 

'Rabbi 'Pincfios 'Dovid J£orowitz 7"~ 
THE FIRST BosTONER REBBE 

FAREWELL TO JERUSALEM 

I t is ironic that Rabbi Pinchas 
Dovid Horowitz was the first 
Chassidic Rebbe to take the 

name of an American city, and more 
ironic that today. Boston is virtually 
the only Chassidic group with an 
Amertcan name. Reb Pinchas Dovid 
came to the United States from 
Jerusalem unwillingly. While here. he 
staunchly maintained the customs of 
a Yernshalmi refused to adapt him
self to Amertca. and trted three times 
to return to Eretz YisroeL In spite of 
this, Boston became an American 
Chassidus. 

Reb Pinchas Dovid Horowitz was 
born in the Old City of Jerusalem in 
1876. As a young man, he learned in 
Safed and Tiberias. and after his 
marriage to the daughter of the 
Stretiner Rebbe, returned to Jerusa
lem. where a son, Moshe, was born in 
1909. While a young man, he ac-

Mr. Reisman, a certified public accountant and 
attorney in prtvate practice in New York, is author 
of several articles in JO, including a Second Looks 
comment in Dec. '91. He expresses appreciation to 
Yehuda A. Nathan for his assistance in the prepa
ration of this article. 
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On His Fiftieth Yahrzeit 

quired a stature exceptionable even 
among the tzaddikim and talmidei 
chachamim of Jerusalem. Using a 
self-acquired knowledge of math
ematics and applied sciences, he be
gan to work part-time as an architect 
and builder. devising ways to enlarge 
Jerusalem's buildings without weak
ening them. Using his methods, Me'a 
She'artm and neighboring areas were 
able to double and trtple their ortgi
nal population. 

When a dispute arose over funds 
raised by the Galician Kolle] for the 
Jews of Eretz Yisroel, the leaders of 
Jerusalem asked Reb Pinchas David to 
represent their interests in Europe. 
Like all Ashkenazic Jews in Eretz Y'IS
roeL Reb Pinchas David was not offi
cially a subject of the Ottoman Empire 
but rather of the country from which 
his grandfathers emigrated, namely 
Austrta. Traveling on an Austrtan pass
port, Reb Pinchas David left Jerusalem 1 

and his family for Galicia in 1913. The 
dispute remained unresolved in Au
gust, 1914,andRebPinchosDovidwas 
in Russian terrttory when World War I 
started. His Austrtan passport made 
him an enemy alien. 

Travel to Eretz Y'1Sroei occupied by 
Russia's enemy. Turkey, was impos
sible; his only hope was to reach a 
neutral country from which he could 
continue to Eretz YisroeL Reb Pinchas 
David arrived in Athens just as 
Greece joined the war as Russia's 
ally. Reb Pinchas David, once again 
an enemy alien, was in danger of ar
rest. Hacham Yaakov Meir, the Chief 
Rabbi of Greece and Salonika, ob
tained a Greek passport for him but 
he had to leave Greece immediately. 
The only neutral port to which ships 
were traveling was the United States, 
and Reb Pinchas David arrived in 
New York in late 1914. Shortly after 
his arrival, Reb Pinchas David be
came the rav of the prominent Reyim 
Ahuvim shul in the Brownsville sec
tion of Brooklyn. Soon after, a group 
of Chassidim in Boston asked him to 
become their leader. Accepting this 
invitation, he arrived in Boston in 
1915, and took his title from the city 
to which Hashgacha Prattis had sent 
him. Reb Pinchas David Horowitz, 
who wanted nothing more than to be 
a simple resident of Jerusalem, had 
become the Bostoner Rebbe. 
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REUNION IN BOSTON 

I n Jerusalem, meanwhile. his 
family heard nothing, since the 
war had cut off all communica

tion. Two years passed before a letter 
from Amertca reached them. His as
tounded wife consulted the Rebbe's 
uncle, the Lellover Rebbe,who told 
her, "We knew he was there." The 
Lellover Rebbe confided that many 
years earlier he had advised Reb 
Pinchas David to go to Amertca, even 
though it was notortous as a treife 
medina_ * When the war ended, Reb 
Pinchas David's wife and son joined 
him in Boston. where a son, Levi 
Yitzchak, and daughter, Mattel Faige, 
were born. 

American Jewry in 1915 was 
abandoningil~ i"!ddishkeiirapidly, as 
Jews sought to "Amertcanize." Those 
who resisted the trend could not stop 
the tide of abandonment and assimi
lation for one important reason; al
though these individuals struggled 
for themselves, they had given up 
hope for their children. 

The Rebbe fought both the aban
donment of Yiddishkeit and the Joss 
of hope with some success. He 
started preaching Torah and mirzvos 
to anyone who would listen. He trav
eled throughout the area and cam
paigned successfully for building 
mikvaos, but was not as successful in 
ensurtng their upkeep and use. Dur
ing the influenza epidemic of 1918, he 
organized demonstrations on 
shmiras Shabbos, arguing that if 
Jews would close their businesses on 
Shabbos, perhaps the epidemic 
wouldn't affect them.He did convince 
several businesses to close on Shab
bos, but once the epidemic passed, 
they opened again. For the young, he 
started an after-school yeshiva but its 
fate brought him much heartbreak. 

The Rebbe's yeshiva grew to 150 
students, but as his students grew 
older, he noticed that their devotion 
to Torah and mitzvos weakened. The 
Rebbe recognized the corrosive effect 
of the public schools, and concluded 
that Boston needed an all-day school, 
where students would study Torah 

*Years later, the Rebbe remarked that he had fol
lowed his uncle's counsel on eveiy n1atter except 
the advice to go to Arnerica. Has hem's hand forced 
him to follow that as well. 

first, then secular subjects in a Jew
ish atmosphere. He tried to convince 
the rabbonim of Boston to join him in 
starting such a school. but all he met 
was opposition. Realizing that 
Boston's rabbis had also lost hope in 
keeping the children, the Rebbe gave 
up on starting an all-day school. 
Shortly thereafter, he gave over the 
administration of his after-school ye
shiva to others. rrhirteen years later. 
Rabbi J.B. Soloveichik moved to Bos
ton. The Rebbe, realizing that the ur
bane, university-educated Rabbi 
Soloveichik could attract lay support. 
asked one of his Chassidim, Max 

He arrived in Boston in 
1915, and took his title 
from the city to which 
Hashgacha Prattis had 
sent him. Reb Pinchos 
Dovid Horowitz, who 
wanted nothing more than 
to be a simple resident of 
Jerusalem, had become 
the Bostoner Rebbe. 

Spitz, to suggest starting a day 
school. Rabbi Soloveichik was recep
tive, and with the unshakable Mr. 
Spitz's help, he fought rabbinical op
position and lay indifference and 
opened the Maimonides School in 
1937.) 

NO ROOM FOR COMPROMISE 

W ithin his own house, the 
Rebbe refused to compro
mise in any manner. Be

cause shechita standards were so 
poor, he would only eat chickens 
slaughtered in his presence by a 
special shochet. Animal meat was 
limited to one calf at Pesach and one 
at Succos, also slaughtered in his 
presence. Shemura matzah was 
unobtainable in America, so the 
Rebbe acquired a field to plant wheat. 
and a mill to grtnd it. He made special 
arrangements for Cholov Yisroel. 
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Knowing that most Jews, no matter 
how much they observed kashrus, 
did not immerse their dishes in a 
mikua, he did not eat from dishes 
other than his own. When he went to 
a simcha, his gabbaibrought along a 
glass for drinking lechayim Once, 
when the gabbai forgot to bring the 
glass, he had the gabbai hollow out 
an apple, which he used as a cup. 
Unwilling to trust his children to out
side influences, he hired tutors to 
teach them both limudei kodesh and 
secular studies at home. 

While protecting himself and his 
family, the Rebbe found the strength 
to reach out to his fellow Jews. His 
house was open to all strangers and 
travelers. When a ship docked in Bos
ton on a Friday, the Rebbe would 
make Shabbos arrangements for 
Jewish passengers. In 1923, a law 
was passed restricting immigration. 
The first week it was effective, a ship 
arrived in Boston. Since the ship had 
left Europe before the law's effective 
date, there was a question of whether 
the new law applied to its passengers, 
and they were not allowed to land. 
The Rebbevisited every public official 
he could to lobby for the passengers, 
winning them permission to stay. 

The Rebbe was ready to risk even 
his life for the sake of his fellow Jews. 
When Boston's largest kosher sau
sage manufacturer was found to be 
using unkosher meat, the Rebbe 
fought with every rabbi in Boston 
save one to bring the factory owner to 
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~
he Torah contains both a logic of the 

heart and a logic of the mind; man is 
enjoined to employ both in the service 

of his Creator. Cognitive awareness of the 
Almighty's ways is acquired via logic of the 
mind, a cerebral process of engrossing oneself 
in Torah study in order to decipher the Divine 
design of this world. Logic of the heart is an 
emotional process requiring intuitive powers 
to comprehend that which the Torah does not 
say explicitly. G-d's scheme for Mankind can 
only be comprehended through a synthesis of 
both logic of the heart and logic of the mind. 

l
n Logic of the Heart, Logic of the Mind, 

his long-awaited first book, Rabbi Ahron 
Soloveichik, one of this generation's most 

noted scholars, probes some of the most 
provocative and controversial challenges 
confronting Judaism today. Issues such as the 
relationship of Jews to non-Jews, the woman's 
role in Judaism, the Holocaust, the State of 
Israel, and many others are analyzed and elucidated with a candor and conviction 
heretofore unavailable to the English-speaking world. 

abbi Ahron Soloveichik, scion of a family of Torah giants, is one of 
Orthodox Jewry's foremost halachic authorities and expositors of Torah 
thought. Born in Europe, Rabbi Soloveichik, who has taught Talmud and 

Jewish philosophy for over four decades in the United States, holds a degree 
from New York University Law School. Despite suffering a physically debilitating 
stroke in 1983, Rabbi Soloveichik maintains a grueling schedule. Recognized as 
an extraordinarily devoted and sensitive teacher by his students and peers, Rabbi 
Soloveichik has been described as "a study in human character as profound as 
the centuries-old Talmudic texts he has taught for 40 years." 
Logic of the Heart, logic of the Mind 
6° x 9 11 

• Hardbound • $19.95 

From your local book dealer or direct from the distributors: 

THE JUDAICA PRESS, INC. 
123 Ditmas Avenue 
Brooklyn, NY 11218 
(718) 972-6200 •FAX 1-718-972-6204 

ISRAEL BOOK SHOP, INC. 
410 Harvard Street 
Brookline, Mass. 02146 
(617) 566-7113 • (800) 323-7723 

a din Torah.* At one point the owner 
himself visited the Rebbe to see if he 
could persuade the Rebbe to be "rea
sonable." The owner pleaded, then 
threatened, all to no avail. He took a 
bulky envelope of money, placed it on 
the table and invited the Rebbe to 
count it. The Rebbepushed the enve
lope away with his sleeve, careful not 
to touch it directly. Finally. the owner 
pulled out a gun and pointed it at the 
Rebbe. The Rebbe unbuttoned his 
kapotte and said. "Shoot now, and 
don't waste any more time." Flus
tered, the factory owner left. 

CONNECTED TO JERUSALEM 

Although fated to live in 
America, the Rebbe never 
broke his ties to Eretz YisroeL 

He refused to learn English or even to 
use English words in Yiddish conver
sation. To the greatest extent pos
sible, he kept to the minhagim of 
Yerushalayim. His Shabbos lights 
were olive oil rather than candles. Be
tween Friday Mincha and Kabbolas 
Shabbos, davening paused for Shir 
HaShirim On Yom Tov, he wore the 
blue and gold Yerushalmi bekkishe. 
All Chassidim demonstrate their 
unity with Eretz Yisroel by making 
hakkafos on Shemini Atzeres night; 
the Rebbe made hakkafos Shemini 
Atzeres by day as well. He wanted to 
institute birchas kohanim every day, 
but met with fierce opposition. He 
also devoted his tzeddaka to 
Yerushalayim, sending funds to Eretz 
Yisroel each week. 

In 1929, he decided to leave Bos
ton and live in Jerusalem. The fam
ily, with all its possessions, reached 
Europe in the summer, when the 
Hebron riots broke out. On his 
mother's advice, he waited several 
months for things to calm down, and 
then proceeded to Jerusalem with his 
older son, while the Rebbilzen and the 
other children returned to Boston. 

In 1934, for his younger sons"s bar 
mitzva, he again traveled to Eretz Yis
roel with the intent of staying. He 
made plans for a new settlement on 
the outskirts of Jerusalem, and even 

*The details of this are related in Meir Wikler's 
"Rabbi Zalman Yaakov Frtedennan -A Champion 
of Torah in Amelica at the Tum of the Century, H 

The Jewish Observer, November, 1989. 
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The Bostoner Bets Mldrash in 
Williamsburg, Brooklyn. 

EXPANSION TO BROOKLYN 

W ith the threat of war again 
hovertng over Europe and 
the Middle East. it seemed 

unlikely that the Rebbe's younger 
son. Levi Yitzchak, would be able to 
learn in Europe or Eretz YisroeL With 
the idea of sending his younger son 
to Mesivta Torah Vodaath, he visited 
Williamsburg and the yeshiva, and 

purchased land, but the depression spoke at length with its menahel. Reb 
in America dried up his financial sup- Shraga Feivel Mendelowitz. Con-
port. He returned to Boston, leaving vinced that America could grow insti-
his younger son in Jerusalem for two tutions of Torah and Chassidus, he 
years. sent his younger son to Torah 

The Rebbe was now an older man. Vodaath; his son also became one of 
His eyesight was almost gone, and the first campers in Camp Mesivta. 
otherailrnentshadweakenedhimse- The Boston community was 
verely. Still, he kept up his activities shrinking. Williamsburg, with its 
unabated. Unable to read, he had a growing Orthodox population, 
companion read new or unfamiliar seemed a better place to live, and in 
texts to him. His house was still open 1939, the Rebbe made plans to move 
to all. He no longer needed to grow his there. His KehiUa in Boston begged 
own wheat for shemura matzah (since htm to stay. suggesting that he move 
fiour could be imported from Eretz to the new Jewish neighborhood of 
YisroeQ but he baked it himself. In Dorchester. The Rebbecompromised, 
1938, the mikva in his shul needed moving to Williamsburg. while his i 
repair. The bar (reservoir of "living , Boston shul relocated to Dorchester, 
water") had to be emptied and then I which he would visit regularly. 
completely dried out, so that not one The Rebbe established the first 
drop of moisture remained. During Chassidic "tisch" in Williamsburg. 
the drying process. the Rebbe stood Old-time residents remember the 
by. supervising the workers. At a hundreds who used to fiock to his 
pause in the work. the Rebbe's shul for the public meals. who gath-
gabbaiwent outside briefly. When he erect with htm on the seventh night of 
returned, he found that the Rebbe Pesach for Shims haYam Long-time 
had climbed down eight feet into the Americans mixed with newer immi-
bor. and was busy drying the walls grants, Litvaks with Hungarians, in i 

himself. the warm. friendly atmosphere. But 

Not ju~t.a cheesel 
a trad1t1on... ,~ 
Haolam. the most trusted name in Cholov Yisroel Kosher Cheese. A 
reputation earned through 25 years of scrupulous devotion to quality 
and kashruth. With 12 delicious varieties. Haolam. a tradition you'll 
enjoy keeping. 

Alt ttao!am Cheese products are made in the U.S.A. 
under th.e strict rabbinical supervision of: 

The Rabbinate of K'hal Adath Jeshurun 
Washl~~-ntteinhU.NY 

Cholov Yisroel 

THURMBROS. Haolam WORLD CHEESE CO. INC • 
BROOKLYN, NY 11232 
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Leah Steinberg 
Tape Library 

located Upstairs At 
Agudoth Israel of Flatbush South 

2141 Coney Island Ave. 
(bolwoon Aff. A and Av• S) 

M-lh: lmtMdlai.Jy altor Moariv 
M & W: Af:so 112 HOlll' Prior to Maoriv 

Sun Moming; 10:00· l l 

FRMll'I MEMBERSHIP: SIB 

For More Information Coll: 
375·8118. 375·8167. 339-3716 

DIGEST OF MEFORSHIM, 

iuip? in:i iuip? 
'::>"YT "1l/O'::>K '::>K1l:ll!I Vi'l"1;'Tl:l 

Available at 

LEKUTEI 
c/o Yitzchok Rosenberg 

10 West 47th Street, Room 503 
New York, NY 10036 

(212) 719-1717 

20 Volumes on Torah, Perek, 
Medrash, Megilos and Tulmud. 

Proceeds of sales distributed 
an1ong Yeshivas and used for 

reprinting of volumes out·of·print 

PRICE: $8.00 PER VOLUME 
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PINCHAS MANDEL 
Over 40 Years Experience in Kvura in Eretz Yisrael 

•Dedicated to Kavod Haniftar with personal 
responsibility throughout service 

•Highly recommended by Gedolai Hador 
-Here and in Eretz Yisrael-

1569 - 47th Street, Brooklyn, New York 11219 
Day & Night Phone (718) 851-8925 

Honesty - Integrity - Reliability 
Cl lt'.'LD '>H~L FM[<; a~ undl'r~1ood and pr Jct iced by one active in the indu~try mort> than hali a ccnturv 

Taharas Haniftar Should Never Be Commercialized 

CONVENTION TAPES AVAILABLE 
Tapes of the major weekday sessions of the Agudath Isra£l convention are 
availabk for purchase through the main office of Agudath Israel of America, 
84 William Street, New York, NY 10038 (tel. 212-797-9000). 
The following recordings are available, at $5 per tape, $25 for the entire 
setofsix. ~ 

~ 
TAPE lt1 Thursday afternoon: 

Reflections on ii Year of Changes: A Torah Prespective 
Rabbi Eliezer Horowitz, Rabbi Ynako'' VVeinberg, 
RalJbi Avrohon1 Chain) Levin 
The Jew in the lJrbanJungle: A Blueprint :fiJr Survival (PHrt 1) 
Rahbl Avrohon1 Pan1 

TAPE lt2 Thursdayatremoon: 
TheJe'A'in'the Urbanjung1e: A Blueprint for Survival {Part II) 
JJrof Aaron 'IWerski, Rabbi Isaac Dwek 

TAPE lt3 Thursday evening symposium: 
Bayanlin1 Hahein1 Bizman Hazeh: 
The Unfinished Battle Against the fvlodern f\.1isyavnim 
Rabbi Shitnon Sch\vab, Rabbi Yissocher frand, Eabbi Yitzchok Ki1zner, 
Chairman: Rabbi Menachen1 Zupnick 

TAPE #4 Mot.ei Shabbos- ~yoote Session (Part J) 
Mr. Sheldon Beren, Convention Chairman; 
Rabbi Yosefllanui Rafill, Rabbi I:lya Svei, Rabbi Moshe Sherer' 
Prof. Rosenbal11n 

TAPE lt5 Motzei Shabbos • ~yoote Session {Part II) 
Rabbi Shn1url Dovid Halberstan1 
Rabbi Pinchos Goldschn)idt, Rabbi Yaakov Bleich 

TAPE #ll Sunday Morning Symposium: 
Open fonun: Rabbinic Leaders ansv.1er Ques.Hons 
lntroduction: Rabbi Sherer 'Chainnau: H. Lo\venthal 
Rabbi Y. PerlO\\' (Novon1h1sker Rebbe )1 Rabbi S. Kamenet:1.~ 

WORKSHOP tapes are also available upou request. 

The tapes may be purchased 
in Brooklyn jrom: 
Mrs. Berl 
1443 38th Street 
Brooklyn. NY 
(718) 435-5793 

Copies of the Annual 
Report of Agudath Israel 

distributed at the convention. 
are also available, free of charge. 

The home of the Bos toner Rebbe ;."YT in 
Old Jerusalem. 

While protecting 

himself and his family, 

the Rebbe found the 

strength to reach out to 

his fellow Jews. His 

house was open to all 

strangers and travelers. 

his stay in Williamsburg would be 
short. In Tishrei, 5702 (1941), the 
Rebbe became veiy weak and was 
confined to bed. He managed to 
daven with the congregation on Yorn 
Kippur. but returned to his bed im
mediately afterwards. Over the next 
eight weeks, his condition became 
worse. Thursday afternoon, 7 Kislev. 
he went down to shul to daven 
Mincha and Maariv with a minyan. 
Afterwards, he insisted on saying 
Kiddush Levana rather than wait for 
Saturday night. It was his last mitzva 
on this Earth; that night. the eight of 
Kislev. he collapsed and died. 

Although he yearned to return to 
Eretz Yisroel, he died in golus want
ing to be buried in Eretz Yisroel with 
his ancestors. Because of the war, a 
temporru.y burial was made here. Af
terwards. his body was buried in the 
ancient Jewish cemetery on Har 
Hazeisim 

The Rebbecould not prepare for the 
coming of Moshiach in Eretz YisroeL 
Instead, he tried to bring Eretz Yisroel 
to America. The Chassidus he started 
can be found not only in Boston. in 
Brooklyn. as well as other American 
cities where Bostoner Chassidim live, 
but has "returned" to Eretz Yisroel in 
Har Nof. Jerusalem. • 
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Rabbi Pinchas Goldschmidt 

Report From. Moscow 
By the Av Beis Din 

REB MoslfE\S TESHUVA, KGB protectors not only constantly I can speak freely to you (at least I 
1~.:,··m REVE~E-----·······-·~.,5l'!'stricted his activities, but controlled hope so). But I, too, feel like crying. 

wa~ .. tgld that when my predeces- [.. ev~w,,o .. rd he publicly uttered. But Reb Moshe, before his arrival in 
. (?. ~ aS)?av of Moscow, Rabbi ! n-~ he Wi/:s able to spend Shabbos the U.S., was the Rav of the town of 

~)".etii.µfa Leib Levin ?"~l. finally with H,<tg~on Horav Reb Moshe Lyuban in Russia-,0;1rtng one of his 
i;i~d"ruJ,OpportunitytiJ·tfaveli'nnnliC, Felf)stelhj> :n. Reb Moshe.asked him V1s1ts to_ Mosco"'., .m 34, <yT"Ot.al_l'.1d 

'tiiri(l:'.t.he Irol"c<::l1r¢in an,d-visi~tne , t~_,,mg a ~igun. Rabbi LeVJn began to asked him a she dla: M=? _fruHieldz 
u1iited "States fof\he fu'St time the ! }m!ta R~bon, and m the middle erly people were hVIJJg'tOgether with 

·······.•·.·.··· 
1 

' ·1/ bro · do~ and crted. His tears com- ! thetrchildren, wlJ<{weremostlyCori ~v/ 
~~. l~chmidt· ... an. ~t{V .. eoS?.Swiwitztzerland.stu.~,;,/ mph _ated1more than anyth. ing he •.! .mum.'sts·an· d.·ar.~ntatheists.Anyt9f-
1ed JD vclh1va Ne~~l 111 ~m~ as well as i.h CG)t.dd 1.. ... vc-m· ai vi"' . slier~food ~dishes in their kitchens 
yeshivos\~atZ'flsnkl :this filt~'cle · -basect6n ; ~1~ - • , / { J~- , . 
hispresenl\u<)rat\lle~tNa, · onventlon ~ dey- a c !i~l)gm th.lfi~Iron ~, wei;.e/~~"-~ess1ble .to the children~ 
of Aguda. ' .. h I~J.e .. l 0. f. AJperlc .. ar./ St. Petersber hand of the K: do noti;~me. sf I ) \......\ /. Contmued on next page 

1 
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Rabbi Yaakov Bleich 

-·, / , 

~ . "· . -.epo:PtRFrom th~ Ukra1ne\ 
~m tlie Chief Rabbi of Kiev and the Ukr3.ine. / ---\ ---. 

\ asp1an .rJ\<~· \.···-· ··-· r--v·
1

· 

I 
h::eH~~:)!=Q~::~ 1lhe (~~~ii:~~t): ~~~~1:~;'r1!~~ ~~ ;;;j~~~:~l~ ~~~~~rt::cr:~;n~~ 

hti ""'. Je\,vish comln?nit;\':fh,el'e...,Ei;(ll!"-tell from 7 to 10. Jewish education and 
Chief Rabbi of Kiev an\i. the you,a bitabouhyl]<!,U{ound. --- .. J<Tewish life were non-existent. 
Ukraine-such big titles for a'27- Kl~ is a j:ily,Wit~).7-5.000 YiddenF-f' We started with chinuch. by open-

year-old American boy. Two yeJi:~ acllywi\ha'\llsfuty<Jfgfea.t-rohlxlnun, • mg a Sunday School. People told me, 
ago, I was a Kolle] yungerman in the,MaU/pn;lmoI)i:ttl~iNWhen I ar- ! "Reb Yanke], this is notAmertca," to 
America. After having made a few •. ,/-rtVed in Kiev.wifh[rn:5':wifc; and son, which I replied: "In America 100 
trips to the Soviet Union. I was asked r there was not omtJ.ewisl!r organiza- years ago, when rabbis wanted to 
if I would like to go for a few months tion active in Kiev-only the Jewish open up the first yeshiva, they were 
Rabbi Bleich. a talmid Yeshiva Karlln-Stolin. also cultural society, which is more Soviet told, This is not Russia."' 
leamedinTelshe.inWicklille.ohio.'Ihisarticleis than Jewish. There was one Yid in Without going into the details of 
based on his presentation at the recent National 
Convention of Agudath Israel of Ainerica. whose house I would eat. There was Continued on page 28 
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tables. The same problem that Reb 
Moshe had to deal with is again rel -
evant, but this time it is being faced 
by young yeshiva bachurim and Beis 
Yaakov girls who are trying to keep 
kosher in their parents' homes. 

major metropolis throughout the So
viet Union-or what is left of it-in 
most cases, created in the last nine 
months. Is there any other city in Eu
rope that can take prtde in so many 
Torah institutions? 

who had no ne'enwnus (credibility) 
whatsoever. There was no way to 
know if the children had intentionally 
or unintentionally made the kitchen 
treif. It could mean that the elders 
would not be able to eat in the homes 
of their children, and they had no 
where else to go. The result would 
have been practically to starve. Reb 
Moshe drew upon an insight from the 
Gemora in Kesubos. There is a con
cept of ne'enwnus, of believing and 
trusting a person as a witness. which 
is limited by halacha to people who 
are halachically observant Jews. But 
there is another type of trust that is 
closer to seeing and knowing, that 
one can be certain that a loyal son will 
never aggravate his father or mother 
even though he does not share their 
beliefs. This is a type of knowledge 
that is not based on believing a 
person's testimony, and has nothing 
to do with credibility as a witness in a 
formal setting. 

One cannot predict how long this window of oppor
tunity will remain open, but one can say with certainty 
that the future belongs to whoever takes advantage of 
the historic possibilities that are ours today. 

Today, mothers of yeshiva 
bachurim are knocking at my door 
and complaining that their children 
have stopped eating at home. They 
simply fear for the health of their chil
dren. 

Since this monumental psak was 
given, the spirttual holocaust of this 
past seventy years has turned the 

Today, Moscow is home to three 
religious day schools. one yeshiva 
high school. three seminaries and 
four yeshivos gedolos. And similar 
phenomena are repeated in every 
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'tG,sARA SCHENIRERogf 
TEACHERS SEMINARY 

lnYites graduateS_ of High -Schools and those returning from Seminaries in Eretz Yisroel to join 
--1,1_s for th_e coming school year. 
Q_ur Vast eKperienc::e in Chinuch HaBanos and in Teacher Training eilables us to help our 
'Stµden:tS_add meani_ng to and realize self-actualization jn their lives as Bnos Yisroel, while 
enrjcll.ing their families and the communities they wm possibly serve. 
ThisJs dOne wltb feeling, with tipertise, _and wlth c;onsideratlon for, the individual. 
·-_-'.- ;_ Our flrstCla4s_ was enriiUed iil J967 
• · .• . During .the next~ Years' we successfully graduated many hundred> of students 
~ ~ . __ Today·~_enrollment is welcoming students to our 26th consecutive class--_-

t.he das.s of 5753 /1992-93). We offer: 

INTENSl\lll SEJlllI'IARY • full-day - 1 year program 
HALf-DAY SEJlllMRY • 2 year program 

Rt:Sl.Dtl'ict HALL • DOKl'lJTOKY 
The"beautiful Residence tta.JI, fntering its 20th year, is open 
to aJrapplicants, and offers fulJ room and board for a veiy 
nominal :fee. 

Tho_se- entefing-_our second year are' offered a pfograrri 
aqjuste{I to thei_r previous_ stuQ'ies. 

RlllJfilZ/ff mKA PARt!Zl!Y EABIJJ MICllOJll J. MEISELS 
Menahefe,s Dean 

Please <;:all orwrite: 
sara 'SCbeilirer'~iDina_ry 

4622 -14th Av.enue • Brooklyn, NY 11219 
'fEL. (718) 633.£557 • fAX (718) 435-0ll5 

WHY THE TEARS? 

I said that I feel like crying, but 
why? This phenomenon, that To
rah has trtumphed after seventy 

years of ruthless persecution, should 
fill our hearts with prtde and joy! 

In the heart of eveiy Yid in Russia. 
there is a vacuum that \Vaits to be 
filled. It can be filled by Chassidus, it 
can be filled with Torah, it can be filled 
with Yiras Shomayim. But it can also 
filled with HavaNagilla and recipes for 
falafel and gefilte fish, it can be filled 
with Reform heresy and Conservative 
apostasy, it can be filled by Jews for J. 
It can be filled by anybody else. for that 
matter, who will be there first to give 
them back an identity, an identity they 
have lost with the crumbling of the 
Soviet State. an identity they crave to 
obtain at the veiy first possible mo
ment, as soon as they encounter any 
movement, cause or idea that pre
sents itself as spiritual or ideological. 

We in Russia are expe1iencing a 
Kulturkampf of internattonal magni
tude. In the streets, in the synagogues, 
in the cultural centers. in the Jewish 
schools, in the Ulpanim for Ivrit, in all 
these places, the battle is waging over 
who will capture the hearts of the Rus
sian tinokos shenishbu. The Reform 
and Conservative movements, which 
have lost their appeal in the U.S., and 
who never were able to establish a 
brtdgehead in Israel, are trying to in
vade Eretz Yisroel through the back 
door, through Russia. Secular Zion -
ism, which is expertencing hard times 
in Israel, is trying for a comeback via 
Moscow. A French philosopher of Jew
ish ortgin, Jean-Henrt Levi, told me 
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when he visited Moscow two years 
ago, that all questions that were rel
evant seventy years ago in Jewish Eu
rope and today are considered passe', 
are being asked and reconsidered in 
contemporary Russia. Russia has be
come an ideological frontierland, an 
open territory for anybody, every
body-who knows for how long? 

WHO IS FILLING THE VACUUM? 

A JTA release dated November . 
10 reads: "Hineni, the Reform i 

Congregation of Moscow, has 
obtained a20,000 sq.ft. building in the 
center of Moscow. It will include a 
sanctuary, classrooms for a religious 
school, a Jewish library, Judaica mu
seum, conference facilities, and a cen
ter that will disseminate information 

We in Russia are experiencing 
a Kulturkampf of international 
magnitude. In the streets, in the 
synagogues, in all these places, 
the battle is waging over who 
will capture the hearts of the 
Russian tinokos shenishbu. 

about Liberal Judaism, known in 
America as 'Reform.'" One cannot un
derestimate the significance of such a 
building in the heart of Moscow, a city 
of 400,000 Jews. The Reform move- . 
ment clearly says "Hineni" -to the ! 
question: who will fill the vacuum in 
the hearts of Russian Jews? 

We must realize that whatever will 
happen in Russia will affect Eretz Yis
roel in the years to come. All the cru
cial questions concerning the future 
of Torah Judaism in Israel are being 
determined today in Russia: such is
sues as the education of the young, 
the criteria for personal identity (as a 
Jew, marriage and divorce, etc.). 
army deferment for yeshiva bachurim 
and army exemptions for girls. 
Through the disintegration of the 
ruble, G-d has given a golden oppor
tunity to Torah Jewry of the West to 
educate three million estranged 
Jews. For the cost of sending one New 
York boy to a Catskill summer camp, 
it is possible to run a school of fifty 
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children in Tbilisi. A year's salary for 
a local teacher in Kishinev is less than 
what people spend for a vacation 
weekend away from home in the 
States. One cannot predict how long 
this window of opportunity will re
main open, but one can say with cer
tainty that the future belongs to who
ever takes advantage of the historic 
possibilities that are ours today. • 
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Beport 
From the Ukraine 

Conlinuedftompage 25 

how it happened, Kiev today boasts 
a Talmud Torah and a full day school, 
first-through-eleventh grades, with 
an enrollment of 467 students. But 
there are 150 more children on the 
waiting list. In addition to the ye
shiva, there is a girls' seminary, youth 
groups, and adult education classes 
reaching well over five hundred 
people. I must stress again that all I 
am is a regular Amert can boy, and all 
I did was go for three months to see 
what it would be like. And now, cir
cumstances have brought things to 
where they are two years later. I stress 
this for the implications that follow. 

THE LONG-TERM INVESTORS 

W e must bear in mind that 
Torah Jews were the first 
ones-the only ones-to 

persist in hard times, and they were 
the frrst to go back and try to build 
Judaism later. In the earliest years, 
when Communism was introduced 
under Lenin and Stalin, the talmidim 

of the Chafetz Chaim were there 
spreading Yiddishkeit, as were the 
Novarodoker talmidimand the follow
ers of the previous Lubavitcher 
Rebbe. The latter were there under 
Khrushchev and Brezhnev when the 
Soviet Jews were all but completely 
assismilated. Then about 20 years 
ago, the Jews miraculously started 
seeking their roots, and Agudath 
Israel's Vaad L'Hatzolas Nidchei Yis
roel began sending shlichim to the 
USSR some fifteen years ago. 
Throughout the bitter Soviet winter of 
seventy years, it was only Torah Jews 
that opened the doors to let in a little 
fresh air. Subsequently, in the 
Perestroika era, which has also been 
relegated to the dustbins of history, 
great chizuk has come from the 
ChassidimofKarlin-Stolin, as well as 
from the Skeverer Chassidim, who 
went to Berditchev and adopted the 
city and the surrounding region. We 
Torah Jews had open the doors a 
crack, and now they are flung wide 
open. 

Who else is coming through the 
doors that we opened? 

• The missionaries are reaching 
more Jews in the Soviet Union than 
all Jewish organizations put together. 

THE YITTI LEIBEL 
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•The Reform movement is making 
a major effort in the Soviet Union. as 
mentioned by Rabbi Goldschmidt. 
Two weeks ago they applied for regis
tration in Kiev. 

• The Jewish Agency. which until 
one year ago never even set foot into 
the Soviet Union. has an office in ev
ery major city. 

Our best weapon is to know our 
enemies. The Jewish Agency sends 
out top-notch shilichim The mission
aries also send out their best. They 
don't select a laggard who doesn't 
have anything else to do. They come 
armed with literature to an 
uneducated public. and they tell the 
thirsttng public whatever they want: 
"My best friend is a Rabbi. I have 
many Orthodox.friends." Jews-for-J 
is also a rapidlly growing movement. 
The Russian Jews know nothing. but 
we know that in the heart of every 
single Jew in the Soviet Union is the 
basis for emuna. waiting for someone 
to awaken it. 

How are we doing in Kiev? Picture, 
if you will 467 students being taught 
by ten teachers. Our teachers in
struct in double shifts. and the 7th 
and 8th grade girls have no teacher. 
An additional 150 children are wait
ing to enroll; all we need is teachers. 
If we cannot get teachers from 
abroad, we must rely on local people, 
and then the students do not get the 
quality of chinuch that they deserve. 
Parents come or call; When will there 
be an opening? 1 am afraid to say it, 
but, Only when the Jewish Agency 
opens a schooL 

In other cities in Ukraine, there is 
also much to do. There are cities that 
have a Jewish population greater 
than that of London, or all of France. 
and have no Jewish schools. The 
Conservative movement already 
opened a school in one city, a cultural 
society in another. These are schools 
that can be taken over by Torah 
Jewry, but within two months that 
opportunity may be history. 

THE CHANGING SCENE 

T wo weeks ago. 1 had what 
some people might call an 
honor-to be the guest 

speaker at the opening of the frrst Na
tional Convention of Jewish Students 
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in the Soviet Union, under the Jew
ish Agency. I shared that honor with 
the mayor of Kiev. As I sat on stage, I 
was thinking that two years ago, 
when I came to Kiev, they weren't 
there, but they had already gathered 
a convention of 450 students from 
throughout the Soviet Union, many 
of them with tzitzis and yarmulkes, 
beards and payos. bachurim that had 
learned in yeshivas. They fed them 
treife food, organized a disco for them 
on Friday night. 

The Russian Jews know 
nothing, but we know 
that in the heart of every 
single Jew in the Soviet 
Union is the basis for 
emuna, waiting for 
someone to awaken it. 

Post-Coup Russia is a time to ac
complish things. In America, the con
stant refrain is that you can't do any
thing for Russian Jews once they 
come to America; it's too late. That is 
a separate discussion. But if you can't 
accomplish things in America, and i 

you have to do it in Russia, let's do it! 
Last year, we started our school i 

with 60 students. By the end of the 
year, we had seventy students. But 
they were all new students that i 
hadn't been there at the beginning of 
the year. Of the original sixty stu- i 

dents, all but 58 had left for Eretz Y'IS- , 
roel or America. Which means that ' 
almost 100% of those we had been 
reaching were leaving. Our job was to 1 

prepare them to leave. In this new 
Post-Coup Era, Jews are no longer 
fleeing so desperately. They say, "You i 

know, it looks like democracy might i 

be here in Russia to stay." We may 
not want them to stay, but that's 
what many of them are doing. Now 
over 60 percent of our student body 
will be staying in Russia for at least ' 
two years. They are not going any
where. 

We must reach them where they are. 
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SOME RELEVANT QUESTIONS 

W e remember well the tragic 
fate of the Yemenite and 
Moroccan children that 

were led away from Yiddisllkeit in Er
etz YisroeL How our hearts ache for 
them until this very day. We point ac
cusing fingers, asking, Who let it hap
pen? We remember the Holocaust 
when six million Jews were killed, 
and take pride in the youths that 
worked under Zeirei Agudath Israel to 
send life-preserving packages to their 
European brethren. Where are their 
counterparts today? Young people 
may say, "Maybe I should go to Rus
sia for a few months. Great things are 
happening there." But their parents 
say, "Yes, but not for my children." So 
other people are there. 

viet Union on the backs of our chil
dren." A substitute was lined up. 
There were probably at least 100 po
tential substitutes, unemployed, 
waiting to fill the slot. 

Moscow 
0 

CONFRONTATION AT BABIYAR 
Mechanchim, who understand the 

importance of chinuch, are not more 
responsive. When a second-grade 
English teacher in heavily populated 
Jewish community offered to come to 
Russia for two months to teach in a 
Jewish school, the principal said, 
"You cannot build chinuch in the So-

An incident that happened on 
Hoshanna Rabba of this year 
sums up the situation. The 

date was September 29, 1991. 50 
years after the tragedy of Babi Yar, 
which was the first mass murder of 
Jews in Europe. 200,000 Yidden 
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were killed in that ravine in Kiev. Be
cause it was Yom Tov, the government 
pushed off the official day of mourn
ing in deference to halacha Nonethe
less. close to 15,000 Jews gathered 
there on Sunday, Hoshanna Rabba. 
On Shabbos. I told the Yidden in shul 

The Jews are lining up 
outside our doors crying, 
"Give us Yiddishkeit." 
What can we give them? 
An excuse? 

"You should know that tomorrow is 
Yorn Tov. On Yorn Tov you do not go 
to the cemetery. We will go after Yam 
Tov, but tomorrow let us show that 
we are Yidden and we respect the 
memory of the Kaddoshim" 

Motza'ei Shabbos I received a 

phone call, "Reh Yanke!, the mission
aries are there." In the morning I had 
to announce in shu1 that even though 
yesterday I had said that we shouldn't 
go to Babi Yar, it"s a question of 
pikuach nefashos. We organized a 
group of students and caught them 
totally by surprise. They never antici
pated such a strong outburst. Every 
missionary had two people accompa
nying him to approach the Yidden. 
We had to explain that they are Goyim 
even though they speak Hebrew, even 
though they are giving out literature 
in Hebrew. Then they started to hand 
out copies of the New Testament in 
Hebrew and Russian. I told the inno
cent Jews there, 'This is Goyish. It is 
Christian. Do not take the papers 
from them. Go to the synagogue and 
ask them to give you a Bible for free." 

But we don't have any books for 
them. The Jews are lining up outside 
our doors crying, "Give us 
Yiddishkeit." What can we give them? 
An excuse? B 

AP.S. TO THE ABOVE PLEAS FOR HELP 

I n response to the pleas of 
Rabbi Goldschmidt and Rabbi 
Bleich, "Operation Open Cur

tain" was organized at the Agu
dath Israel convention under the 
guidance of members of the 
Moetzes Gedolei HaTorah. The 
project, an affiliate of the 
movement's Vaad L'.Hatzolas 
Nidc!Jei Ylsroel, is being organiZed 
by .a committee consisting of 
Reuven Dessler of Cleveland, and 
Itchy Goldbrenner and Yecheskel 
Paneth of New York. A board of di
rectors is currently in formation. 

A campaign for funds is one 
component of the project, tounder
wrlte the expansion of existing ye
shivas and Torah programs and 
open new ones in other cities, as 
well as to send religious articles and 

seforim-particularly Russian lan
guage Torah literature-into the 
country in bulk quantity. 

"Open Curtain" will also work 
with American yeshivos and 
kolle1im and Chassidic communi
ties to help each "adopt" a commu
nity in the USSR, and to identify 
candidates for tours of duty in Rus
sia and the other republics. 

Finally, the involvement of every 
Torah Jew-including children, 
older youth, as well as adults-is 
being sought in an emergency food 
campaign. The project will collect 
packaged and canned goods for 
shipping en masse to needy Jews 
facing increased material hardship 
as a result of the food shortages, al
ready acute, that are expected to 
worsen this winter. 
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Rabbi Freund is an An1erican studying in a 
Jerusalem Kolle!. This is his first appearance in 
these pages. 
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I. FRUIT TREES 
ASA SYMBOL OF MAN 

I t is the custom of Jews around 
the world on Tu BiShevat (the 
15th of Shevat), which marks the 

"new year·· with respect to the tithing 
of fruit trees, to eat of the fruits of Er
etz Yisroel and to make the 
Shehechiyanu blessing on a new 
fruit. Within that apparently simple 
act of eating, however, there lies one 
of far deeper significance. 

Fruits are man's soul food. In the 
original plan of Creation, fruit was the 
exclusive food for man. The Garden 
of Eden was filled with fruit trees
trees both beautiful to behold and 
good to eat-and Hashem's first re
corded command to Adam was to eat 
from the trees of the Garden 
(Bereishis 2, 16). Every time a person 
eats of the fruit tree, says the Vilna 
Gaon, he absorbs a power which lies 
in potential within the fruit and is ca
pable of being realized by man. 

The Torah specifically tells us that 
there is a connection between man 
and a fruit tree, and it is this connec
tion which makes fruits uniquely 
suited to sustain man. When laying 
siege to a city, we are forbidden to de
stroy the fruit trees surrounding the 
city: "Is the tree of the field aman that 
it should fall before you during a 
siege?" the Torah asks rhetorically 
(Devarim 20, 19). But the words were 
read by our Sages as a statement of 
fact as well: Man is like the fruit tree. 

The Vilna Gaon explains the in
trinsic connection between man and 
a fruit tree with a gematria: the nu
merical value of the Hebrew work for 
tree, eitz. is the same as that of 
tzellem image. The fruit tree symbol
izes that aspect of man in which he 
can be said to be "G-d-like," to have 
been created in the Divine image. The 

David Freund 

Creator imbued Man with the power 
to himself be a creator, to be a part
ner with Hashem in creation, and it 
is that power of chiddush, creativity, 
which is represented by the fruit tree. 

Fruits bear a relation to the tree 
which produces them which is differ
ent from everything else produced by 
living plants or animals. Animals do 
not create anything new: rather they 
replicate themselves. Every cow is 
created according to its kind, not as a 
unique individual. The birth of a calf 
does not represent something truly 
new: it does no more than add to the 
total number of cows in the world. 
And in the vegetable world, ne.'1 
plants grow from seeds, which are 
transformed and disappear in the 
process of growth. The seed and that 

1 which come from it do not coexist 
There is no creator together with its 
creation. 

The fruit tree, on the other hand, 
brings forth fruits which do not re
semble the tree itself. The fruits and 
the tree remain distinct entities; one 
does not replicate the other. At the 
same time, the tree is not trans
formed to produce the fruit: the tree 
and the fruit coexist. The fruit vis-a
vis the tree thus appears as a creation 
from nothing, me'ayin. The tree is not 
depleted by the production of its 
fruits. From the point of view of its 
fruit-bearing function the tree could 
exist forever. just as Man, whose cre
ative power is symbolized by the fruit 
tree, was supposed to live forever. 

Man, too, produces fruits which 
are distinct from him and coexist with 
him. They, too, are a form of creation 
from nothing, as man is not depleted 
by the production of his "fruits." 
These "fruits" take two forms: a 
man's offspring and his mitzvos. Un
like the offspring of animals, a human 
being is not just one of a species: he 
is not interchangeable with any other 
person. Adam was created alone to 
teach us that each human being is a 
world unto himself, each person is 
born with his unique role in the Di
vine plan, which he alone can fulfill. 

But even more central than the 
creation of offspring to a man's role as 
a producer of"fruits" are his mitzvos. 
The verse, 'These are the generations 
of Noach-Noach was a righteous 
man" (Bereishis 6,9). teaches us, says 
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Rash~ that the plimruy offsprtng of a 
righteous man are his own good 
deeds. 

When a dead body is found be
tween two cities, the elders of the 
nearest city must break the neck of a 
calf in a craggy, barren place to atone. 
The Gemora comments in Hashem's 
name, "Let this calf which produced 
no fruits have its neck broken in a 
place which produces no fruits in or
der to atone for the murder of this one 
who was not permitted to produce 
fruits." The Gemora asks, \Vhat 
fruits? If one says it is children, then 
the mitzva would not apply to an eld
erly man or one incapable of father
ing children. The Gemora answers 
that "fruits" are one's mitzvos (Sotah 
4la). 

Hashem says, "All that are called 
by My name have I created for My 
gloiy" (Yeshayahu 42,7). And Man, 
too, is given the opportunity that his 
name should be heard in the world, a 
name which is a function of his be
coming a creator through his Torah 
and mitzvos. To those who take hold 
of His covenant, Hashem promises a 
memorial (yad vashenr-lit., hand 

. and name) "better than sons and 
i daughters" (Yeshayhu 56,4-5), 

The fruit tree symbolizes not only 
Man as creator, but also the Torah it
self and the reward for the Jighteous 
in the World-to-Come. The Torah is 
called a Tree of Life, and the ultimate 
reward of the righteous is in Gan 
Eden, a place of supreme spirttuality 
declibed as "filled with fruit trees." 
Hashem through the gift of His Torah 
"planted within us eternal life," like 
one plants a fruit tree. The three 
ideas are in fact one: It is through the 
Torah-through its study and the 
performance ofits mitzvo&-thal man 
ultimately fulfills his function as a 
creator, and it is to the extent that a 
man creates and transforms the 
world in accordance with the Divine 
plan that he is rewarded in the World
to-Come. 

II. TWO CREATIONS 

E zra decreed that the curses of 
Be'chukosai be read before 
Shavuos and those of Ki Savo 

before Rosh Hashana in order that 
the previous year be completed with 

its curses. But, asks the Gemora, is 
Shavuos a New Year? The Gemora 
answers: it is a New Year for fruit
bearing trees (Megilla31 b). (SeeRosh 
Hashana !, Mishna 2.) 

Man and the world were twice cre
ated and both these creations con
tinue to exist. On Rosh Hashana, 
Hashem created Adam, and the natu
ral order of the world was complete. 
This order is reflected in the yearly 
cycle from Rosh Hashana to Rosh 
Hashana. With the giving of the To
rah man was raised to a new level and 
the Jewish people-the only people 
worthy to be called Adam (Yevamos 
61 a)-came into being. At the same 

The Torah specifically 
tells us that there is a 
connection between man 
and a fruit tree, and it is 
this connection which 
makes fruits uniquely 
suited to sustain man. 

time, a second yearly cycle-from 
Shavuos to Shavuos-began. 

Of the natural order completed 
with the creation of Adam, the wisest 
of all men said, 'There is nothing new 
under the sun" (Koheles 1,9). The 
second order is "above the sun," It 
was this new order which G-d re
vealed to Avraham when he took him 
above the heavens, pointed to the 
stars, and told Avraham, "So will be 
your descendants" (Bereishis 14,5 
and Ras hi there). The stars represent 
the natural order; Avraham was told 
that his descendants would be the 
harbingers of another order in the 
world, one beyond the natural order 
of the stars. That second order was 
fully realized with the acceptance of 
the Torah by the Jewish people. The 
day of the giving of the Torah, 
Shavuos, is a new year for the fruit 
trees, the symbol of man's capacity 
for creativity and transformation, the 
symbol of the order "above the sun" 
where there is always the potential for 
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something new. 
The second creation-the creation 

of the Jewish people-is greater than 
the first, for the first is dependent on 
the second. Had the Jewish people 
not accepted the Torah, then the 
whole world would have returned to 
its oiigtnal chaos (Rashi to Bereishis 
1,31). As the Torah was given to the 
Jewish people, the world became ab
solutely still so that it would be clear 
that all movement withtn the natural 
order depends on the relationship of 
G-d and the Jewish people (Midrash 
Rabba29,9). 

The natural order is one of stasis, 
of constant repetition. 1 Its covenant 
is the Noachide covenant, G-d's 
promise after the Flood to never agatn 
bring total destruction on the world, 
to never again suspend the orderly 
progression of the seasons. The sym
bol of that covenant is the rainbow, 
which, accordtng to Rambw4 already 
existed and which then became a sign 
of G-d's promise. The world of the 
natural order is one of scientific in
vestigation in which hypotheses can 
be tested through the empiiical ob
servation of unchanging phenomena. 

The second order, whose existence 
is revealed to the world through the 
Jewish people and whose functiontng 
depends on the study and observance 
of the Torah, is one of constant flux. 
It is a world tn the process of becom
ing, a world constantly moving to
wards the ultimate perfection which 
G-d intended. 

While nothing is new under the 
sun, above the constellations the new 
is always possible, always waiting to 
come into existence. That is what 
Chazal mean when they say that 
there is no mitzva tn the Torah withtn 
which there does not lie the power of 
revival of the dead (Kiddushtn 39b). 
Within the Torah lies the power to 
transform the world. It is a power 
contained withtn every mitzva we per
form, every Tosajos we learn, like the 
vast power of nuclear energy con
tatned tn the atom. 

Perfect proofs do not exist in the 
realm of the Torah, as Ramban wiites 
tn the tntroduction to his Milchemes 

1 
• The following discussion of the differences be

tween the Noachide covenant and the covenant of 
the Torah is based on Rabbi Yitzchak Hutner's, 
.,.::n. Pachad Yltzchak(Chanuka 9). 
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Hashem, because the study of the 
Torah is the study of a perfect world 
coming into being-as well as the 
agent ofbrtnging about that world
and not of static reality in which 
proofs based on observed reality are 
possible. 

The Noachide covenant contains 
no creative component from the hu
man side: Noach was simply told 
what would henceforth be: his assent 
or agreement was neither sought nor 
needed. By contrast. the Torah only 
became btndtng on the Jewish people 
by virtue of their collective assent: 
they created the covenant. Fittingly, 
the symbol of the covenant between 
Hashem and the Jewish people is bris 
milah, not somethtng which already 
existed in the natural order but a 
change tn man as he was ortgtnally 
created. 

order, to stop the sun tn its place. 
Equally far from us is the example 

of Yoseif. The Midrash asks on the 
verse. 'The sea saw and fled," what 
did the sea behold? The answer is: 
the coffin of Yoseif, which the Chil
dren of Israel carrted with them from 
Egypt (Midrash Tehtllim). Yoseif as a 
young man had the strength to sub
due his most natural impulses and 
avoid sinning with Potiphar's wife. 
Because the command of G-d, repre
sented by his father's face which ap
peared before him, was more real for 
Yoseif than those natural impulses. 
More than two hundred years later 
G-d suspended the natural order to 

On Tu BiShevat, as we eat the fruits of the tree, we 
should reflect deeply on the great potential with 
which we have been graced-nothing less than the 
ability to be a partner with Hashem in the recreation 
of the perfect world destroyed by Adam's sin. 

m. RECOGNIZING OUR POWER 
AS CREATORS 

G enerally, we go through most 
of our lives oblivious to the 
tremendous power G-d 

granted us when He created us tn His 
image. As we go about our daily rou
tine. we tend to treat the reality in 
which we live as a given over which 
we have no control. We lead our lives 
as if we had no greater purpose than 
to move the furniture from one side 
of the room and back agatn, to rear
range things as we find them. 

We are far indeed from Yehoshua, 
who caused the sun to stand still at 
Givon with the words, "Just as my lips 
have never been still from [the study 
ofTorah]. you [the sunJ. be still before 
me" (Bereishis Rabba 6:9), We forget 
that the natural order is ultimately 
subservient to our study of the Torah, 
that the study ofTorah has the power 
to halt the movement of the natural 

allow his descendants to pass 
through the Sea. 

On Tu BiShevat, as we eat the 
fruits of the tree, we should reflect 
deeply on the great potential with 
which we have been graced-nothtng 
less than the ability to be a partner 
with Hashem tn the recreation of the 
perfect world destroyed by Adam's 
stn. "Israel, the Torah and the Holy 
One, Blessed be He, are one" (Zohar, 
Acharei Mos)-through the Torah the 
Jewish people become creators with 
Hashem. 

"I have placed My word in your 
mouth, and covered you with the 
shadow of My hand, tn order to plant 
the Heavens and lay the foundations 
of the earth, and say to Zion, You are 
My people" (Yeshaya 51: 17). "Do not 
read My people, ami, but rather, imi, 
with Me" (Zahar 1 :4-5). Being 
Hashems Chosen People means noth
tng less than betng His partner in the 
creation of heaven and earth. • 
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Founder of 
first-aid Hatzolah 

squad in Jerusalem 
murdered by 

Arab terrorist 

Dear Friend, 
So many tragedies happen all around us 

that it seems as if nothing can shock or 
move people any more. 

But we must be shocked at the horrible 
tragedy of Zvi Klein's murder. And we 
must be moved by the plight of his 
badly injured widow and her eight 
forlorn orphans. 

Zvi Klein was an organizer of the volunteer First-Aid Hatzolah Squad in Jerusalem. 
He was on call day and night. He tended hundreds of people and saved countless lives. 

Then came the "accident". 

Zvi was driving his family on the Jerusalem-Tel Aviv highway when an Arab 
driver forced him off the road. Zvi's car went out of control. 

Crashed. 

His wife suffered broken legs and internal injuries. Four of his children 
suffered serious injuries. The others, too, were hurt. But they all suffered fqe 
worst loss of all: Zvi, the man who saved so many lives, was dead. 

And then - another shock. The "accident" was murder! 

After an intense police investigation, it was ascertained that the Arab driver 
was a wanted terrorist who had made a bloody career of causing Jews to 
crash, to die, to be maimed. 

Mrs. Klein was the only child of Holocaust survivors: She has no parents, no brothers, 
no sisters, no close relatives. Only shock, injuries, pain, traumatized children, poverty, 
and awful loneliness. 

We can't bring Zvi Klein back, but there is much we can and must do. 
We must show her and the orphans that they are not alone. We must provide funds for 

medical care and therapy, for food and clothing, for child care and tuition, for household 
help while her bones mend, for loving care for the children. 

On top of all their suffering, they are poverty-stricken - and we can do something 
about that! 

The great rabbis of Jerusalem have created a relief fund for Mrs Klein and her 8 
orphaned children, and they plead with us to contribute generously. 

Please - therefore - let us open our hearts. She is our sister and the orphans are our 
children. Let us guarantee that they will not suffer from want, cold, and hunger. 

In the merit of our generous contributions, may we and our loved ones be spared from 
pain and suffering, and may we have the merit of being "partners" of the Father of 
orphans and the Protector of widows. 

The Committee 
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The following great rabbis in 
Israel (listed alphabetically) have 
created a special relief fund for 
the widow and her eight orphans. 

Rabbi Shlomo Z. Auerbach 
Rabbi YosefS. Elyashuv 
Rabbi Moshe A Freund 
Rabbi Pinchus Scheinberg 
Rabbi Avrohom Shapiro, 
Chief Rabbi 
The fund is closely 
administered in Israel by: 

Rabbi Moshe Y. Miletzki 
Rabbi Eliyahu Brand 
In The United States the following 
special committee oversees the 
raising of funds: 
New York 
Rabbi Moshe Wolfson 
Rabbi Yehudah Oelbaum 
Rabbi N osson Scherman 
California 
Rabbi Yakov Krause 
Rabbi Chaim Schnur 
RabbiAvrohom Teichman 
Toronto 
Rabbi Moshe M. Lowy 
Detroit 
Rabbi Shmuel Kaufman 
Miami 
Rabbi Avrohom Chaim Feuer 

Checks can be made payable to: 

Keren Hachesed 
Relief Fund 

and sent to: 

Rabbi Moshe M. Lowy 
Rabbi Nosson Scherman 

c/o Keren Hachesed 
4316-10 Avenue 

Brooklyn NY 11219 
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An Open Letter to 
My Questioning Friend 

From 
That Mother of the Boy on Crutches 

Dear Reb Yid (or Rebbetzin Yiddine), 
You don't know me. and I don't 

know you. We will probably never 
meet again, so I am writing you this 
open letter in the hope that you will 
see it and know how I feel. It just 
might give you some food for thought 
in the future. 

This morning on your way home 
from shut you passed my house just 
as two of my children were boarding 
their schoolbus. You stopped and 
spoke to me. My parents taught me 
to have derech eretz, and seeing a re
spectable looking person, old enough 
to be my father, I felt compelled to stay 
and answer you. 

You had noticed that one of my 
children boarding the bus has only 
one leg, and you wanted to know 
what had happened to him. Now, 
logic would dictate that there could be 
only three possible answers to this
(a)he was born like this, or (b)he lost 
it to an illness or (c)injury. Whatever 
the reason, it is done already and 
cannot be glued back on! So, why 
ask? Another thing my parents 
taught me was not to stare or point 
at people, and never ask personal 
questions of strangers. as this may 
cause them pain or embarrassment. 
chas vashalom However, I am cer
tainly not ashamed of my son, so l an
swered you very simply that he had 
lost it to an illness. 

This should have been enough for 
you, but apparently you needed all 
the details-when it happened, the 
exact location, etc. Again I answered 
your questions, even though l could 
see no purpose behind them other 
than idle curtosity. But, true to my 
upbiinging, I could not act with dis-

respect. (To be perfectly honest, had 
you been an old lady with a funny
looking hat. l still would have felt 
compelled to treat you with derech 
eretz.) You then needed to know how 
many doctors we had consulted and 
if they all really felt that an amputa
tion was necessary. l told you which 
Rebbe we had consulted and which 
prominent surgeon he sent us to. l 
even explained to you the unusual 
details of the case that made this 
course of action absolutely neces
sary. 

Did this satisfy you? Of course not. 
You still had to knowwhy l didn't seek 
yet ANOTHER opinion. (I wonder if 
you meant another Rebbe or another 
surgeon .... ) 

By now, my friend, you had cer
tainly gone beyond the bounds of 
common decency. 

I'm certain that at this point even 
my parents would have given me per
mission to close the door on you and 
terminate the conversation. But you 
see, by this time, l felt that l had to 
justify myself. After all, what kind of 
mother WOULD allow her son's leg to 
be amputated unnecessartly? And 
what kind of stupid people would 
make such an important decision 
based on one man's say-so? l had to 
make you understand thatit was un
questionably bashert and that we 
have to believe that it was for the best. 

Attitudes and Such 

l am sure that some people read
ing this will be saying, "Oh, she just 
has a poor attitude. She shouldn't 
take things so personally." But you 
can't get much more personal than to 
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question a person's decision-making 
ability, especially where her children 
are concerned. As for "attitudes," per
mit me to tell you: Some time ago my 

son was in a grocety store and an old 
man asked him a question about his 
condition, which my son calmly an
swered. The man then asked my son 

Considering a move 
toMOJVSEY? 
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for careful attention to your 
individual needs, call us today! 

(914) 354·8445 

Tochnit 
BAISYAAKOV 

Bayit Vegan, P.O.B. 16406, Jerusalem, Israel 

A seminary program for the Bais Yaakov 
high school graduate. 

• Intensive program of Limudei Kodesh • Outstanding mechanchim 
• Tiyulim • Warm atmosphere • College accreditation 
• Teacher training program with certificates 
• Emphasis on midos and character 

For more information contact P.O.B. 16406 
Jerusalem Israel 02-438-687 
or call· 718-846-4695 or 718-441-9495 

Rabbi Yehoshua Frellach, Dean 
Rabbi Mordechai Adelman, Menahel 

Large Selection Of 
• BORSALINO 
• BILTMORE 
•STETSON 
• PANIZZA 
• RAFFAELLI 
• SCHIAPARELLI 

WE ALSO DRY CLEAN & BLOCK HATS 
Large Selection Of Shirts, Ties & Accessories 

DAILY 11:30-7, Sun.10:30-6, Tues. 2:30-7 463 East 9th Street 

cm=Ea (block of Torah Vodaalh) 

(718) 469-7420 
Eve. Hours Available. 

if it was alright thathe had asked him 
(a little too late. l would think). My 
little boy answered that people are al
ways asking him such things and 
that he understands that they do this 
because they care about him and 
want him to get better. I am very 
proud of the way this 5-year-old 
handled the situation; I don't think 
we have any attitude problems here! 

Perhaps you feel that I am overre
acting to one person's curiosity. But 
you see, Reb Yid, although we don't 
know each other-I MEET YOU 
MANY TIMES A DAY. Sometimes you 
are wearing a long rekkel, sometimes 
a sports jacket, sometimes a wind
breaker. Sometimes you have on a 
Chassidishe hat, sometimes a suede 
yarmulke. You may appear as a man 
or a woman; sometimes old, some
times young. Your accent and vo
cabulary vary, but I recognized you 
just the same. Occasionally I get 
lucky and meet your brother. Even 
though he doesn't know me, he will 
stop and tell me that he once knew 
someone who went through the same 
thing and is now grown and married, 
with children. Then he will wish me 
nachas from my son and go on his 
way-without asking any personal 
questions or questioning my judg
ment or abilities. He always brightens 
my day and I am happy to meet him. 

This is not to say that I don't want 
lo answer any questions. On the con
trary. I am always happy when 
mends and acquatntances call to ask 
how my son is doing. There is also a 
time and place for givtng out informa
tion. My son has explained to all of his 
mends and classmates exactly what 
was wrong with him. He has showed 
them his prosthesis and explained 
how it works, adding, '1bis is just un
W Moshinch comes. Then I get the real 
one back." 

What I really object to is being ex
pected to give a complete dln 
vecheshbon to every stranger who de
mands it. Would you ask a childless 
couple if they are really sure that they 
cannot have children? Would you ask 
an older single person if he is really 
trying to fmd a shidduch? Would you 
be insensitive enough to ask a baal 
teshuva how it really feels to eat pork? 
(On second thought, considering 
some of the articles I have read re-
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cently, I'm very much afraid that you 
just might!) 

Guidelines For Greeting the 
Handicapped 

The Torah obligates us to judge 
our fellow Jews in the best possible 
light. After speaking with you, I am 
sure that you are not cruel by nature. 
Nor would you willingly cause an
other person such pain. Perhaps you 
never had the benefit of parents who 
taught you to deal sensitively with 
other people, as I have. Maybe, like 
many people, you just don't know 
how to react to haodicapped people , 
when you encounter them. If that is i 
the case, here are some guidelines. If 
you follow them, you can't go far 
wrong: 

1. Don't stare, but don't avert your 
eyes either. Betng invisible is worse 
thao being stared at. A pleasaot and ! 
a cheerful "Good morning" is always 
nice. (Note: this works well with non
handicapped people also.) 

2. Don't ask personal questions. 
Just don't! The exception here is if 
you need information for some prac
tical reason. I am often approached 
by parents of children who have been 
diagnosed with illnesses similar to 
that of my son. I am more than happy 
to answer any questions they may 
have (no matter how personal) aod to 
help tn any way that I can. I also be
long to a support group for parents of 
children with life-threatening ill
nesses. The purpose of this group is 
to meet other people in the same boat 
and give chizuk to each other. This is 
not the same thing as asktng ques
tions out ofidle curtosity. 

3. If you see a person tn need of as
sistance (handicapped or not!), by all 
means offer to help. The person then 
has the option of accepting or refus
tng your help. If the person refuses, 
smile politely (see# 1 above) and keep 
moving. Some people dertve immense 
satisfaction from accomplishing a dif
ficult task alone. If the person accepts 
your help, ask first how you can best 
be of assistance. Sometimes what 
YOU feel is needed may not be appro
prtate. Never assume that you know 
what needs to be done without ask
tng first. I do not refer here to holding 
open a door for someone loaded down 
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with packages. I refer here to some
thing like lifting my son up steps-he 
can do it perfectly well himself, aod 
you could startle him, causing him to 
lose his balance. Always ask first. 

time you see my child, or any other 
person in unfortunate circum
stances, by all means feel for them. 
Expertence their pain. But don't take 
it up with me. I am not the one re
sponsible. Take it up with Hakadosh 
Bamch H!L He is the one responsible 
for everything that happens in this 
world. Perhaps if enough people will 
talk to Him, He will rectify the situa
tion by brtnging Moshiach speedily in 
our days. 

NAME WITHHELD 

One final thought, Reb Yid. You 
mentioned that you were compelled 
to stop me because it hurt you to see 
a Jewish child like this (trust me--it 
hurts me more than it hurts you). You 
are not a bad person, Reb Yid. On the 
contrary. This compassion for 
another's suffertng is what marks you 
as a child of Avraham AvinlL I would 
not have it any other way. The next 

Mrs. Withheld lives \Vith her husband and chil
dren in Anytown, USA 
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• CD-ROM JUDAIC CLASSICS UBRARY-$499 
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Talmud Bavli, Aggadic Midrashim, Mishnah Torah, Rashi on Chumash, and Rashi on 
Talmud, with speedy search program. Req. IBM PC or compatible with VGA display, hard 
drive, and CD-ROM drive. 

• PC HEBREW WRITER-$99 
Excellent Hebrew/English word processor loaded with useful features such as block moves, 
search and replace, headers and footers, page numbering, mail merge, on-line help, pull
down menus, laser/dot matrix support. Req. IBM PC or compatible with graphics card. 

P•~'""'ifyd•»1ze Call Toll-Free 1-800-621-8227, Dept. 0 
when ordering Visa, MiC1 Am ex accepted • $3 shipping/$4 Canada 

Ask for FREE catalog of Judaic software 
Davka Corporation• 7074 N. Western Ave. • Chicago, IL • 60645 (312) 4654070 
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P rominent amidst the out
pouring of Jewish books have 
been biographies of historical 

personalities-and deservedly so. The 
most recent works to appear reflect 
the variety of purposes served by 
such biographies. 

On the most basic level, they give 
the reader an insight into the person
ality, life and work of men molded by 
Torah in the most profound way. The 

HEBREW ACADEMY 
OF CLEVELAND 

publishes over-50 Educcitional 1tems 
for Hebrew Day Schools 

Catalog ,5enl upon requc:.1 
Send $LOO 1ur.h1,1i1dling Jo. 

tJEBREW ACADEMY PUBLICATJON~.DEPT. 
1Btl0$ou1.h·1ltylor Hd. 

Cley1;>Ja11d Height~: Ohio <Mll8 
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JEvelThf§ 
Nodah Blyehuda, the stoi:y of Rabbi 
Yechezkel Landau, by Rabbi R. 
Weingarten (CIS, Lakewood, 1991, 
$11.95 h.c., $8.95 p.b.) is a book of 
this kind. Written for a younger read
ership, it deals with the dispute be
tween Rabbi Yaakov Emden and 
Rabbi Yonason Eyebeshutz, but only 
touches vei:y briefly on the issue of 
Chassidus, and not at all on the 
Haskalla and the Nodah Biyehuda's 
attitude toward it-but his saintly 
personality and its effect on those 
around him emerges vei:y clearly. 

T he meaning of saintliness is 
even more explicitly spelled 
out in Rabbeinu Yisrael 

Abuchatzira, by A. Y. Harel, trans
lated by Sheindel Weinbach (dist. by 
Feldheim, N.Y., 1991. $13.95). This 
volume gives a picture of Moroccan 
Jewi:y before the onslaught of the 
Haskalla and, in particular, of its 
great rabbinic families, notably the 
Abuchatziras. The author, a son-in
law of Rabbi Ylsrael, then turns to his 
central subject, Rabbi Ylsrael himself. 
He describes the wondrous deeds of 
Rabbi Yisrael-but the reader will be 
less overwhelmed by them than by 
the picture of a man whose life is a 
seamless mosaic of Avodas Hashem, 
and whose evei:y smallest action ra
diated Torah. The book also gains 
vei:y much by the inclusion of many 
pictures and other illustrations. 

W bile doing full justice to the 
towering stature of its cen
tral figure, The Gaon of 

Posen, a portrait of Rabbi Akiva 
Guens-Eger, by Jacob H. Sinason 
(Feldheim, N.Y., 1991, $14.95), also 
contributes greatly to our understand-

ing of the historical background and 
the turbulent times in which Rabbi 
Akiva Eger lived. The main part of this 
work is devoted to his life, but two 
lengthy appendices reprint docu
ments relating to him as well as to 
other personalities and happenings 
connected with the city of Posen and 
the issues of Rabbi Akiva Egers time. 
Moreover, the text is copiously anno
tated, and a full bibliography is in
cluded, thereby enablisig the serious 
student to delve further into the mat -
ters treated in this volume. What is 
perhaps the most signlflcant lesson of 
this work is the insight it gives into the 
way in which a great Torah personal
ity deals with all the problems facing 
his community and Jewi:y at large
in this case e.g. the rise of the Reform 
movement and Jewish emancipation, 
the cholera epidemic of 1831, and 
RabbiAkiva Eger's efforts for a Jewish 
hospital. We all know him as the 
Rebbe of Kial Y'isroel through his Tal
mudic and halachic writings; but here 
we see him in the kaleidoscopic full
ness of his endeavors. 

T he problems a great Torah 
leader can encounter in his 
efforts to lead the community 

in the right way are illustrated in A 
Chronicle of Hardships and Hope, 
an autobiographical account by 
Rabbi Yorn Tov Lipman Heller (the 
Tosafos Yom Tov) of his sufferings 
when sentenced to death through the 
intrigues of enemies in his Kehilln, 
Prague. This small pamphlet, which 
also contains the account of events by 
his son, is a translation of his 
Megillath Eyvoh, with a commentai:y 
by Rabbi A.Y. Finkel (C.l.S., Lake-
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wood, 1991, $5.95 h.c., $3.95 p.b.). 
As a lesson in what hatred and 
machlokes can do to a Kehilla, this 
pamphlet is an unexcelled text. 

Biographies can indeed provide 
inspiration. ethical lessons, 
and histortcal insights. But to 

do so they must be based on the rtght 
sources and wrttten with a full under
standing of the pertod and the per
sonalities. Rabbi Esriel Hildesheim
er and the Creation of a Modem 
Orthodoxy, by DavidEUenson(U. of 
Alabama Press, 1990) is a sincere and 
thorough effort by the author, a pro
fessor at HUC - Instityte of Religion, 
to descrtbe the development of Ortho
doxy in the modem era, with particu
lar attention to Rabbi Hildesheimer in 
contrast to the Chasam Sofer, Rabbi 
S.R. Hirsch, and Rabbi S. B. 
Bamberger. The author focuses on 
the issues of tradition versus moder
nity, pragmatism versus theological 
dogma. This results in a study in 
comparative religion, rather than a 
real insight into the personalities and 
life-work of these Torah leaders. In 
consequence, there are glaring misin
terpretations. Thus Ellenson sees 
Rabbi S.R. Hirsch as essentially a 
product of German philosophy and 
close to the Reformers in his "theol
ogy" (a word heartily abominated by 
Rav Hirsch!); he stresses that Rav 
Hirsch "issued so few responsa in 
Hebrew that ... a child could count 
them" (it should be noted that pres
ently a volume is being published that 
contains several hundred Hebrew let
ters and responsa of Rav Hirsch!). 
These mistakes are not just due to the 
author's reliance on the sources that 
he uses, but to a failure in perception. 
The authentic Torah personality Is 
moved by a fervent commitment to 
what G-d and Torah wants from him, 
rather than by abstract philosophical 
and theological concepts: and his ef
forts to deal with changing conditions 
are guided by his understanding of 
Torah which limits and clrcum
scrtbes pragmatic calculations. The 
author shows great sympathy for his 
subject and accumulates much use
ful matertal-but this crucial dimen
sion of it he has missed. Could we 
suggest that it can only be perceived 
to the degree that a person is himself 
touched by the fire ofTorah? 
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A n entirely different approach 
to Jewish history and its les
sons is represented by 

Avraham Tzuris Edge of Darkness 
(CIS, Lakewood, 1990, $16.95 h.c.). 
This is fiction, and very good fiction 
at that, but it is more than that. Aro
man de clef, it is a very well re
searched and excitingly presented 
picture of Jewish life in thirteenth 
century Spain-with the central fig
ure modelled after Rabbi Avraham 
Ibn Ezra and supporting figures af
ter Rabbi Yehuda Halevi and other 
great personalities. There is no effort 
to represent them directly or to at
tain biographical exactness (as the 
author stresses, "it would be pre
sumptuous to ascribe temperament 
and dialogue" to these men); but the 
issues of their time, the role they 
played, and the course that history 
took, in the interplay of human ac
tion and Divine Providence, emerge 
very clearly. Fiction, if responsibly 
wrttten, can be an excellent teacher 
of history! 

T he importance of well-re
searched and well-presented 
historical novels is demon

strated in particular by And Rachel 
Was ffis Wife (Feldheim, Jerusalem/ 
N.Y. $16.95), which focuses on 
Rachel, RabbiAkiva's wife, and indi
rectly on him, and on the entire cru
cial pertod in Jewish history from be
fore the destruction of the Beis 
Hamikdash until after the fall of 
Betar. The anonymous author, a 
person of great talent, endeavored to 
deal with the problem mentioned in 
the preceding review, of how to wrtte 
about our sages and scholars in a 
fictionalized manner, in a most origi
nal way: the book is the diary of a 
frtend of Rachel's, and Rabbi Akiva 
and his wife are presented-most 
sensitively-indirectly through the 
thoughts and actions of the frtend. 
As for histortcal background, it is 
based on the Doros Hari.shonim and 
succeeds in recreating the life and 
happenings of the time in an excit
ing and inspirtng manner. There are 
many lessons conveyed to the 
reader: the author as well as Marsi 
Tabak, the editor, and Ben Zion 
Sobel, who researched and anno
tated the manuscrtpt, deserve great 
credit.• 

TEACHER: 
Growing Baltimore Cheder is 
opening a new class & has 
a Rebbe teaching position 
open for corning school 

year 1992-93. 
Excellent opportunity for 

vibrant experienced Rebbe. 
enjoyable working 

environments in nationally 
recognized school. Strong, 
established, in expanding 

Torah community. 
Days (301) 426-0194 

Evenings (301) 358-4577 
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