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THE AMERICAN . 
DA y SCHOOL MOVEMENf1f( .. 
COMES/OF ... AGE 
- a report and analysis 

by Nisson Wolpin 
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School • 

...... ,... .......... ·•".·· Beyond the figuref!i~¥~ 

• How healthy is T9riiliJi~uc~tiol1 In the 
United States? 

• Is every new school a gain? 

• What is ne~t on the agenda? 



SCHOOL BELLS ARE RINGING across the land, and more 
than the sounds are electrifying. Statistics (provided by 
Torah Umesorah - the National Society for Hebrew 
Day Schools) are also highly charged. 

Twenty-two new Hebrew Day Schools including 
nine at the high school level have been established in 
various parts of the United States, bringing the total 
number of schools in the U.S. to 446 plus an additional 
52 in Canada, with a total enrollment of about 92,000 
students .... While this represents no marked change 
in figures, this does mean that every community with a 
Jewish population of 5,000 or more has a day school. It 
would seem as though the dreams of Reh Shrage Feivel 
Mendelowitz, ~"Yl, when he founded Torah Umesorah 
thirty five years ago, are close to fruition. Indeed, the 
complexion of Jewish America has in many ways 
changed radically for the better during these past thirty 
five years, and a prime contributing factor is the 
proliferation of day schools throughout the United 
States. 

However, it is worthwhile going beyond the figures 
to examine the facts, which pulsate with noteworthy 
acts of sacrifice and dedication, surprising turns of 
events, as well as a generous share of unrealized poten
tials and tangible heartache - elements which bare 
statistics alone do not reveal. Some may inspire deeper 
appreciation for unsung successes across the land. 
Others may lead to painful reassessment of some of our 
priorities in Torah education. 

D ITEM, The little second-grader skipped the full 
mile and a half to shul in the Texas city where he 
attended day-school. His parents were shadowing 
him in their station wagon the entire way. It was 
Shabbos, so he wouldn't ride with them. The 
previous day, he solemnly had told his principal, 
"When I grow up, I'm going to be a physician and 
a talmid chochom." 

D ITEM, The young suburban community consisted 
mostly of professionals, connected with a nearby 
government research project. Those who admitted 
to being Jewish either belonged to the local Temple 
or to the neighboring Conservative synagogue. 
When the families began to contemplate opening a 
day school for their children, the Conservative 
synagogue offered to sponsor a Solomon Shechter 
Day School. Some of the more assertive members 
of the community, however, remembered their 
yeshiva ketana days in Brooklyn, and called Torah 
Umesorah instead. 

D ITEM, The principal of a day school in an old 
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Jewish community in the South recently dropped 
us a line. The stationery of his school lists nineteen 
directors, of whom nine are Conservative, six are 
Reform, and only three are Orthodox. The 
representation makes itself felt, as he wrote: 

I find the situation here such that I seriously 
doubt the ultimate value of my labors. The school 
is totally dominated by leftists - Reconstruc
tionists and Reform. They have no desire for more 
than a good private school that will teach Hebrew 
language, culture, and history~ There is a real fear 
that the children will become more religious than 
their parents. There is serious opposition to head 
covering, netilas yodayim, or any other 
manifestation that would offend the leftists. I find 
myself severely limited in my ability to alter this 
course. Lay involvement in the day-to-day affairs 
of the school is beyond my wildest apprehensions; 

In my short time here the school has made great 
strides and is earning a well-deserved reputation 
in the local community. Enrollment is higher than 
ever. But I find myself being forced to com
promise on my beliefs and the rulings of our 
Sages, or at least to tolerate such behavior. This I 
feel is not proper nor is it conducive to my own 
spiritual development. 

In a private conversation, he told of parents' de
mands that students not be requireds to wear yar
mulkas during secular studies! 

D ITEM' An 8th grade teacher in a Mid-American day 
school reports the frustration of grooming eighth 
graders for graduation, but not matriculation ... 
the community does not have a high school, and 
very few parents are willing to send their children 
out-of-town to dorm. They want a local yeshiva 
high school, but the dean of a neighboring 
regional Yeshiva Gedola let the Day School prin
cipal know that he disapproved: If the local 
graduates would not leave home for high school, 
they would be trapped in a low level of religious 
observance and scholastic achievement. The only 
way they could reasonably aspire for higher goals 
is if they break out of their immediate environ
ment and find new role models - Bais Medrash 
boys who are totally immersed in Torah studay ... 
Beth Jacob girls fully committed to Torah princi
ples as guidelines in their personal lives ... So, 
almost all of the kids go on to attend local public 
high schools. 

Not only are his efforts aborted, the teacher 
complained, but erstwhile day school supporters 
are becoming disenchanted with the school, as 
their children who had enjoyed eight or nine years 
of religious education have drifted away from 
traditional values, into the drug culture. 

D ITEM, What strange breed of people are they? the 
Altshu's wondered. Morning, afternoon, evening, 
night - always poring over their books. Not the 
usual thing in Milwaukee, to say the least. They 
decided to venture into the shul to get a closer look 
at the young people who had come to Milwaukee 
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from the intensively Orthodox yeshiva in 
Baltimore (Ner Israel). Much to their surprise, 
they looked very 20th Century (although admit
tedly not very hip) and - more suprising - some 
of their own neighbors were with them at the 
study tables, looking into the volumes of Talmud, 
arguing, discussing. 

Before they knew it, they were inside the doors 
of the shul, and before the week was over, they, 
too, tasted Torah as they never dreamed it existed. 

Today, the Altshu's are enrolled in an adult 
education class, one of their children is enrolled in 
the local day school. They can hardly wait for a 
repeat of last summer's experience: a five week 
visit by a yeshiva representation under Torah 
Umesorah's Operation SEED* (an acronym for 
Summer Educational Environmental Develop
ment) - or for when a kolel will become a perma
nent feature of Milwaukee life. 

Shadows Among the Statistics 
A MOTTLED PICTURE EMERGES FROM THE ABOVE 
anecdotes. Some show promise and some seem quite 
ominous. For from among the statistics of growth and 
consolidation, some serious problems appear. 

Where do all the graduates go? The best measure of 
the success of the day school movement should be the 
number of graduates it sends on to yeshiva high school. 

The day school graduate who goes to public high 
school may have absorbed enough positive Jewish iden
tity to insure that he will not marry out of faith; on the 
other hand, he may not have. NCSY workers find teen
agers with no formal Torah education much more 
responsive to their intensive week-end programs than 
those with day-school backgrounds. 

What do the figures show? The 92,000 children 
enrolled in all day schools include only 16,000 at
tending high schools. 

The ratio of high school to elementary students 
should be one-to-two, or, taking into account recent 
growth in the lower grades, one-to-three .... 
Somewhere 10,000 day-school graduates are attending 
public high schools instead of yeshiva high schools. 
Moreover, it hardly needs stating that not all 16,000 
yeshiva high school students are securely on a road to 
an adulthood of Torah commitment. Not all yeshiva 

Of SEED reaches out every summer to communities in North America 
which do not have facilities for higher Jewish schools. 

The following communities hosted such projects this past summer: 
Atlanta, Georgia; South Bend, Indiana; Washington, D.C.; San Fer
nando Valley, California; Milwaukee, Wisconsin; Minneapolis, Min
n"esota; Columbus, Ohio; Kansas City, Missouri; Caracas, 
Venezuela; and Panama City. A group of fifteen young men are cur
rently on a three-month SEED visit to Sao Paulo, Brazil, in an attempt 
to raise the level of Yiddishkeit in that community. 
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high schools put as much emphasis on Shemiras Shab
bos as they do on Ivrit or "loyalty" to Israel .... Nor 
do all high school graduates continue religious studies 
on the post-high school level; and not all these have 
secure home environments on which to fall back. There 
are no statistics on the scope of this problem, but it is 
definitely there .... By no means does a day school in 
every Jewish community numbering more than 5 ,000 
provide an assurance of future generations dedicated to 
Torah - neither in South Bend, Indiana, nor in 
Brooklyn, New York. Wherein lies the fault that allows 
for such large-scale defection at this crucial juncture? 
Can something be done to reduce the toll of lost 
neshamos? 

What Right to Questionl 
BEFORE EXAMINING THE DIMENSIONS of the problem 
and searching for some solutions, it might seem very 
much in order to question the very right to question. Of 
course, Chinuch - Torah study and training for obser
vance of mitzvos - whether in San Diego or New 
Haven, is every Jew's concern. But on the other hand, 
not everybody has made it his business; nor is everyone 
equipped to evaluate Chinuch problems and priorities. 
There are those men and women who have dedicated 
their very lives to spreading the teaching of Torah 
throughout the land, and the right to question should 
be theirs, exclusively. 

It should be made clear, then, that this article does 
not pretend to be an expose of hidden undercurrents or 
buried skeletons; nor is it a revelation of brand new, in
novative schemes. Rather, it is a survey of trends that 
are well-known among those who are actively involved 
in Torah education, and an airing of views that are on 
the agenda wherever mechanchim (educators) meet. (As 
a case in point, in the section that follows, a most 
scathingly critical report of day school trends was 
published by Torah Umesorah in its own Jewish Parent 
Magazine, and reprinted with its permission in the 
Young Israel Viewpoint. One can safely say that the 
topic has most effectively been opened to the public.) 

The Dimensions of the Problem 
AS A PUT-DOWN OF THE Day-School movement 
facetious critics would describe it as succeeding - in 
preparing rank-and-file members for the Conservative 
movement! Where else can the Conservatives find peo
ple with a sentimental attachment to Judaism, a smat
tering of knowledge, but with neither depth of 
scholarship nor strength of commitment to penetrate 
Conservatism's veil of "traditionalism" to perceive the 
spuriousness of its philosophy? Second generation 
Reform Jews who are truly gravitating back to 
Judaism's Sinaitic sources will not settle for Conser
vatism's half-baked version. The rest of the Reformers 
continue in their drift away from Torah Judaism, as do 
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Conservative Jewry's children (see Marshall Sklare's 
Conservative Judaism: An American Religious Move
ment). A yeshiva high school graduate who has delved 
into the Talmud with any degree of success, certainly 
would have gained sufficient insight into the Oral Law 
to sidestep the superficial appeals of Conservatism. 

The remark may well be dismissed for its venomous 
intent, but nonetheless it has more than a grain of truth 
to it. The extent of the problem and some of its causes 
were uncovered in a study by Dr. Irving Fried, prin
cipal of the Columbus (Ohio) Torah Academy. He 
launched his study in Fall, 1972, and its results were 
published in Torah Umesorah's Jewish Parent (June 
'7,4), as well as in several other periodicals. He surveyed 
thirty-five schools of representative size and location. 

The first point Dr. Fried's survey brought out was 
that 

"the nature of the supporting constituency of the 
Hebrew Day School movement is undergoing 
change. Of the 32 schools responding, 10 schools 
reported student bodies between 41 percent and 
100 percent Conservative affiliates, and 8 schools 
reported student bodies of between 11 percent 
and 50 percent Reform affiliates. It seems 
probable that at least 50 percent of the students in 
the schools represented in this sample were from 
non-Orthodox families." 

While the composition of the Board of Directors was 
not as extreme, it 
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"seems nevertheless to be moving in the same 
direction. Eight schools reported Boards con
sisting of between 41 percent and 100 per cent 
Conservative affiliates, and ten reported between 

21 percent and 40 percent Conservative af
filiates." 

To this Dr. Fried comments: 
"This picture is considerably different from the 
historical conception that the parents and 
leadership of the Hebrew Day School movement 
are exclusively, or at least'Primarily, Orthodox." 

It is important at this point to realize that - beyond 
the snide remark of the critic to the effect that day 
school graduates drift into Conservatism - the day 
schools themselves are, in some measure, falling into 
the hands of the Conservatives. Perhaps this may strike 
one as too radical a reading of Dr. Fried's findings. But 
read on: 

"There is pressure being exerted on the Hebrew 
Day School movement to change the religious 
philosophy on which it was founded and with 
which it has operated in the past. This pressure 
emanates from internal sources, the parents of the 
school, as well as from communal sources external 
to the school. Some shifting of the operational 
philosophy towards a weakened Orthodox posi
tion has already occurred as a result of this pres
sure and further shifting in this direction seems 
likely. 

"In 27.6% of the cases there had been a move
ment within the school to bring about a change in 
the religious philosophy during the previous five 
years (1967-72) - almost always towards a 
weakened religious position. Parents were the 
primary group seeking change. 

"In 56.3% of the cases the schools' publicity 
stated that their philosophy was strictly 
Orthodox, but only 46% claimed that they were 
able to operate with the philosophy. 

"The likelihood for the future is towards an in
creased shifting in the direction of a weakened 
Orthodox position, according to the view of 
42.5% of the respondents, while only 8% expect a 
movement toward a stricter postion." 

While Dr. Fried' s respondents do not expect in
creased Federation support of the Day Schools to in
terfere with the schools' ideology, there is a disturbing 
note in others of his citings: 

"In 33.3% of the reported cases conflict had oc
curred with other Jewish institutions over at
tempts to force the school to abandon its 
Orthodox ideology or to violate Orthodox prac
tice. 14.9% of the schools reported the with
holding of financial support over the charge that 
the school's philosophy was too narrowly 
Orthodox." 

One more factor that does not make the prospect too 
bright is 

"a critical shortage of trained Hebrew teachers 
and the likelihood is that this shortage will remain 
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into the foreseeable future. The current Hebrew 
teachers are regarded as being professionally com
petent." 

In summary, Dr. Fried says: 
"It is apparent that the situation of the Hebrew 
Day School today is a serious one indeed. There is 
much doubt as to whether the schools can con
tinue to exist in their historical form and with the 
philosophy with which they have historically 
operated. A number of conditions prevail that are 
exerting a great deal of force upon the schools to 
change their philosophy and ultimately their pur
pose for existence. The greatest source of pressure 
for change comes from a new constituency of 
parents which has gathered around the Hebrew 
Day School in the past few years." 

To head off this impending crisis, he suggests that 
day schools embark on an intensive one-to-one, rabbi 
or teacher-to-parent education campaign, concentrating 
on such core mitzvah experiences as the Shabbos. The 
parents, too, should witness the beauty of the private 
life of the Torah Jew- "to taste and see that it is good." 

Dr. Fried's suggetion is a worthy one but before ex
amining its practicality, the entire trend he describes 
begs for further analysis - especially in view of his dire 
predictions. Moreover, his data was compiled in 1972 -
four years ago; and the findings were published in 1974 
- two years ago. Assuming that matters have indeed 
deterioriated further, as he predicts, even more careful 
thought is required. 

Of Causes and Correctives 
I. A Question of Control 

ESTABLISHING A DAY SCHOOL in every community of 
5,000 is truly a noble goal. Now that it has been realized 
and countless communities are experiencing an un
dreamed of upgrading of their religious life, no doubt 
someone will suggest focusing efforts on communities 
of 2,000 Jewish population - and why not? Every 
Jewish child needs a Torah education for his survival, 
regardless of the size of his community. 

Before the plans for further growth are drawn up, 
however, it is only reasonable to question: Since we 
have so much at stake in the proliferation of Torah 
throughout the United States - does every new day 
school established necessarily signal growth of Torah? 
In many instances, a new school is the second one in a 
community, and is a leftward reaction to the Orthodox 
policies of the existing school. Other times, it is a 
rightward move, leaving the original school poorer in 
student- and parent-body of deep "religious com
mitment." Should such numerical gain be understood 
as possessing qualitative growth 7 

Furthermore, new schools in virgin territory - and 
too often, older, established schools that are slipping 
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into Conservative control - have no safeguards against 
spiritual deterioration because they are founded as 
"community schools." (They are "Hebrew Day 
Schools" rather than "Yeshivas Ketanos.") Beyond 
doubt, a community school does attract community
wide financial support and community-wide enroll
ment. But it also invites community-wide control of the 
school's educational policies, and this can prove to be 
the downfall of the school - even when at its founding 
the anti-Orthodox element is hardly present. Can such 
slippage be anticipated and prevented before it is too 
late? 

A Community of Limited Resources 

First, we must recognize that we are not a community 
of infinite resources. We are limited in terms of both 
dedicated, capable personnel and financial backing. It 
might thus be suggested that the same efforts that are 
expended on selling a new school to a community could 
be used to better advantage in closely examining ex
isting schools for the purpose of "maintaining some 
standard of religious commitment." 

Admittedly, this is more easily said than done. Torah 
Umesorah does not represent a tightly controlled school 
system. Its member schools are autonomous, receiving 
no funding - or truly binding directives - from the 
national office. Nonetheless, every school in outlying 
areas does recognize that one of the strengths of 
belonging to a national association is the ability to show 
acceptance by some established standard. This advan
tage has been wielded effectively to initiate certain up
grading measures in the past, and could be used as a 
clout to keep slipping schools up to par. No doubt it 
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We must recognize that we are not a community of infinite 
resources. We are limited in both capable, dedicated personnel 
and financial backing. There may be times when the same ef
forts that are expended on building new schools could be used 
to greater advantage strengthening and guiding existing 
schools. 

can be argued that no matter how far a school has slip
ped, as long as it belongs to the nation-wide network, 
the national office can still have some input in modify
ing harmful policies, recommending good teachers, 
perhaps ultimately gaining one graduate for a mesivta, 
making preservation of the affiliation worthwhile .... 
But, then again, what meaning do standards have if 
they can be ignored for the sake of preserving af
filiation? 

Built-in Controls 

While the idea of nationally centered control does 
have appeal, there are locally-centered means for keep
ing potentially errant schools within the fold that may 
be even more effective. Every yeshiva ketana should 
have a charter or constitution that invests final 
authority on all religious and educational matters in a 
Board of Education - comprised solely of members 
who are committed to adherence to Torah and mitzvos 
in every respect, in their personal and official lives. For 
example, one particular school at its founding drew up 
a charter that specified that its Board of Education be a 
self-perpetuation body, consisting of 50% Rabbinical 
membership, and 50% lay members - with new 
members to be elected only by the existing board. 
(Interestingly, because the Rabbinical members are 
often subjected to undue pressures from their con
gregants, it is often the lay membership, which as of 
late may include many yeshiva alumni, who can prove 
to be the mainstays of the board.) 

2. Ultimate Goals and Prime-Movers 

DAY SCHOOLS ARE BASICALL y educational institutions. 
Yet, the prime goal of the day school is not simply the 
students' mastery of a specific body of material. It must 
be a firm commitment to a way of life and the will to 
continue their Torah education beyond eighth grade, 
with a readiness to leave home for this pursuit if neces
sary. This overriding goal should permeate the cur
riculum and the extra-curriculum. 
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As Rabbi Aharon Kotler 7"lll said: 
"Teaching children 'Kometz-Alef' can have the 

sanctity of Kol HaTorah kulo (the entire Torah), 
if imbuing the children with a desire to master the 
entire Torah is the teacher's goal .... And if 
when teaching 'Hamafkid' mastery of the Gemora 

is the end-all of the lesson, then the Gemora les
son is next to worthless." 

And as Reb Shrage Feivel Mendelowitz 7"lll used to 
say: 

"Stories may seem a waste of time, especially 
when time for telling them is taken from Gemora
study. But if an eighth grade program is aimed at 
mastery of subject matter and nothing else, what 
good is it? And if the story warms up the pupils so 
that they aspire to become talmidei chachomim, 
what can compare to it?" 

Obviously, then, the key to a Torah school move
ment that is truly going places is the teacher-Rebbi- the 
prime mover. (Interestingly, Dr. Fried's solution to the 
deteriorating day school problem is also, non-classroom 
approach that is highly personal.) What exactly is the 
level of the teaching in the Day Schools? In his study, 
Dr. Fried found a quality-crisis threatening in the 
teaching field, but in the meantime the average day
school teacher was in his view "professionally com
petent." 

Needed: More than "Competence" 

While a "professionally competent" teacher may ex
plain a passage of Rashi effectively, he is not necessari
ly strong enough to successfully turn around a day 
school student. Is he blessed with the charisma - or the 
soundness in personality - or self assurance - or com
mitment to Yiddishkeit - that is required to win indif
ferent parents to Torah (as Dr. Fried proposes), or to 
inspire his students to set goals above and beyond the 
confines of their immediate environment? If not, where 
are these gifted people? Why aren't they entering the 
teaching profession 7 

Torah U mesorah did embark on a visionary Aish 
Das program, which trained young men as teachers, 
granting them a stipend while they learned to teach, on 
condition they spend two years in service of a smaller 
Jewish community. It also runs Machonim (teachers 
training programs) in several Yeshiva Gedolos. But, un
fortunately - as a sign of the times, perhaps - these 
programs seem to have very limited appeal. Aish Das, 
for example, has been discontinued for 1976-77 
because of lack of interest. 

Just why aren't the best and brightest of our yeshiva 
graduates entering the field of Torah education? 

The Jewish Observer/ October 1976 



Somehow, not all of them are fired with an idealism to 
save Kial Yisroel - or even with the noblesse oblige to 
pay a debt to Kial Yisroel for their own spiritual sur
vival through Torah education. Perhaps it is the fault of 
our over-materialistic society that gives so little 
recognition and true appreciation for the crucial impor
tance of teaching Torah .... Perhaps it is- the lack of 
financial security - or even liveable wage - that keeps 
would-be teachers away from the profession, and 
propells them off to graduate school. 

There are, of course, those whose idealism does not 
permit them to opt for professional training in their 
local universities. But the majority of these young men 
usually spend a number of years in Torah study at the 
kolel level. When they eventually do discontinue their 
formal yeshiva studies, it is to seek a position in a 
mesivta high school - or higher. Thus, it is at this level 
where we can expect to find the greatest application of 
yeshiva-bred idealism. The youthful exuberance of 
summer camp counselors and youth-group leaders 
somehow does not find sufficient direction to be chan
neled into careers in the day-school classroom. 

Harnessing Youthful Exuberance 

Perhaps the J.E.P. experience represents a step in the 
right direction. J.E.P. (Zeirei Agudath Israel's Jewish 
Educational Program) actually works on two levels. 
On the one hand, older yeshiva and Beth Jacob students 
volunteer time to lead groups, and otherwise interact on 
a one-to-one basis with children from public schools 
and out-of-New York day schools - igniting them with 
their own enthusaism, serving as role-models for them 
- resulting in scores of children enrolling in better 
yeshiva-elementary and high schools every year. On 
the other hand, the J.E.P. volunteers encounter 
alienated children as very real, appealing human beings 
who respond to their efforts - not simply as cold 
statistics of assimilation. What can compare with suc
cess at a venture as a catalyst for further attempts at the 
same endeavor? It is hoped that J.E.P. experiences will 
groom the volunteers with an ambition to eventually 
continue their efforts on a professional level. And that 
others will emulate theJ.E.P. type of student-to-student 
program. 

3. The Mesivta High School Vacuum 

CONTINUITY ON THE MESIVT A-HIGH SCHOOL level is so 
crucial a measure of the success of the Day School 
movement; and it is at this level especially where the 
question of proliferation must truly be examined: Is 
"more" always "better"? For it is precisely at the secon
dary school level that the difference between a "com
munity school" and a mesivta of outside sponsorship is 
most dramatically apparent. As was mentioned in the 
fourth anecdote in this article's opening "items,'' a high 
school that is a direct outgrowth of the community's 
standards simply does not have the wherewithall to of-
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fer its elementary graduates higher goals to strive for. 
Community control and standards of excellence rooted 
in community values are not the sources from which 
Torah greatness grows. 

To fully affect a break from standards of mediocrity 
and compromise, many mesivta high schools of "out
side" (Yeshiva Gedola) sponsorship ihat serve regional 
(as well as New York) needs often insist that local stu
dents dorm - even over Shabbos and Yomim Tov! Ad
mittedly not all parents are willing to accept so com
plete a severence of ties with their teen-age sons and 
thus may not take advantage of an excellent mesivta 
high school in their own community. Yet even when a 
community does not appear to respond to the presence 
of a high-grade mesivta high school-bais medrash in its 
midst, it is bound to have a strong impact 

Upgrading Torah Horizons 

These past two decades have witnessed the opening 
of several mesivta-bais med rash complexes in some far
flung American communities, where the local elemen
tary school did not just add a grade and "become" a 
high school, and these institutions of outside spon
sorship had a strong imprint on the local grass-roots 
scene. To be sure, there is no way to assess the spiritual 
elevation a community experiences when Torah is be
ing studied there by a group of young men around the 
clock. As the Mishna views it: A community no matter 
how large cannot be considered a city unless it has ten 
men whose only occupation is Torah study. With ten 
such men, it becomes a city, no matter how small its 
population. (See Megilla I, 3.) 

But in addition to this intangible benefit, are there 
any more concrete ways in which the presence of a 
vibrant Torah institution can be felt in the community, 
bringing improvements to the local day schools? In the 
mesivta-high school itself, the faculty members usually 
direct their influence at the students, from whom it 
ricochets to the parent body. The mesivta simply does 
not provide that open a channel of influence on the 
community. In addition, not all local students aspire for 
the standards of a yeshiva gedola-affiliated high school 
of "outside" sponsorship, and simply do not 
matriculate to the mesivta. And even when they do, 
their families do not always benefit so directly from the 
yeshiva's presence, for administrational procedures and 
school-type formalities at times tend to block 
meaningful communication between parent body and 
school personnel. And, as stated, it is the conviction of 
most mechanchim that mesivta-high schools function 
at optimum when they are somewhat removed from the 
community - geographically and socially. 

But the influence is still felt: The faculty members do 
interact with the community, especially with former 
yeshiva students; their wives teach at the local day
school; their children attend the schools, and the 
schools respond with more ambitious programs, as do 
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the students, in the spirit of kinas sofrim (scholars' 
competition). 

Moreover, it should be understood that many would
be teachers who refuse" out-of-town" positions are not 
motivated by purely selfish interests. Often it is con
sideration of the spiritual needs of their families that 
make them balk at such opportunities. By contrast, 
mesivta-bais med rash in the community offers so many 
compensations - in terms of personal friendship and 
chavrusa (study-partners), classmates for teachers' 
children, and general upgrading of environment for 
teaching families - that a day-school opening in an 
otherwise lonely outpost can be converted into an in
comparable opportunity, attracting superior teachers to 
its faculty. 

Thus the establishment of regional mesivta-high 
schools this year by Torah Umesorah - in San Diego, 
New Haven, Phoenix (one boys' and one girls'), Santa 
Clara, and New Orleans must be greeted with op-
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timism, as a healthy step in the right direction. 

4. The Community Kolel 

THERE IS YET ANOTHER FORMAT for raising the spiritual 
level of Jewish communities that has also proved to 
have great impact - even boosting the effectiveness of 
the local day school: The opening of community 
kolelim in cities that until now have not been too suc
cessful in maintaining indigenous (locally-fed) first-rate 
mesivta-high schools. (Here the term "community" is 
not just meant to describe the sponsorship of the kolel. It 
also refers to a program of community-kolel interac
tion, in contrast to the deliberate isolation that marks 
the traditional kolel.) 

As the SEED experience has shown on a short-term 
basis, and as the kolelim in Toronto, Detroit, and Los 
Angeles (sponsored by Bais Medrash Gevoha) are 
demonstrating on a long-term basis, the presence of 
young American families whose entire life-purpose is 
Torah study can electrify a community. It brings the 
community members into intimate contact with the 
glory of Torah, the excitement of Torah study, the 
purity of Torah life. It reminds former yeshiva students 
of what they once were. It permits a quality high school 
to be planted where otherwise it would not take root. 
And it encourages its students to aspire for goals they 
previously did not know existed. 

As a community institution firmly and deliberately 
planted within the community, designed to interact 
with its members, it is not just a fall-out of "kedusha" 
that activates the people. In Los Angeles, for instance, 
the "third-session" evening hours are devoted ex
clusively to conducting public study groups, with close 
to thirty different adult classes taking place every week 
.... Can parents who attend such classes expect less 
than evening sessions for their own children? Can local 
yeshivas help but respond to the opening of these new 
vistas of Torah lishmo (study for its own s.ake), 
broadening the horizons of their curriculum and extra
curriculum as a result? (There is, indeed, enough hap
pening in the cities that are sponsoring "community 
kolelim" as well as in those contemplating such a move 
to justify a separate article on the subject.) One par
ticular rosh-haKolel told of a request from the ad
ministration of the community's "left-wing" day
school for a meeting to work out ways of raising the 
religious level of their school, by hiring better teachers, 
upgrading the curriculum. The presence of the Kole! 
families awakened him to possibilities previously dis
missed as not realistic for this group. 

THERE IS HOPE for the American Day School. To be 
sure, a reasonable program to vindicate the dreams of 
Reb Shrage Feivel Mendelovitz, '7"lrt, and his successors 
must begin with an exhaustive inventory of existing 
problems. But the rays of hope will yet warm the scene, 
especially when the highest forms of Torah lishmo il
luminate the American countryside. !..7. 
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Avrum P. Shapiro 

"How Are You Today, Rebbi ?" 

prologue 

WHEN I WAS ABOUT to graduate 
Yeshiva not so many years ago, my 
rebbe was anxious that I stay on and 
learn for semicha. I, however, had 
other plans. I was about to be mar
ried, and then I was determined to 
become a Hebrew teacher, and to 
transmit Taras Moshe to yet 
another generation of young 
neshamos, to link them to the 
golden shalsheles haTorah - the 
chain of Torah tradition which con
nects us all with the Vilna Gaon, 
Rashi and the Rambam, Rav Ashi, 
and, of course, Moshe Rabbeinu 
himself. Whatever my plans and 
dreams at that time, they just did 
not include semicha. 

I was not concerned with the pos
sible consequences of being un
titled. I had consulted with a 
number of people in the Hebrew 
Day School scene and the con
sensus was that a person who 
taught Torah was a rabbi/teacher 
and, therefore, I could assume the 
title of Rabbi with no need to feel 
guilty for it. As the popular 
American folk wisdom has it - "It 
won't hurt anybody." 

This philosophy held up fairly 
well for four years until we 
moved to Savannah. 

logue 
IF YOU HAVEN'T met one of 
Savannah's Jews, you are missing 
out on a treasurable experience. 
Understand, the average Savan
nahian - Jew as well as non-Jew -
is strongly tradition-oriented. The 

A VRUM P. SHAPIRO, a Baltimore 
native, teaches at the Savannah Hebrew Day 
School, and serves as Assistant Principal at 
the Hebrew Community School of Savan
nah. His "In Praise of Repetition and Small 
Town Joys" appeared in J.O. of May 1976. 
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Jewish concept of "Mesores 
avoseinu b'yodeinu" ("our elders' 
traditions are in our hands") seems 
exceptionally at home here. "My 
family has done it this way for 
generations," is an argument not 
easily put down. 

And so, when it became known 
that "Rabbi Shapiro" was in fact 
not a musmach,but simply a 
"Hebrew teacher," I was given an 
ultimatum: "Either you is a rabbi, 
or you ain't." It was to be a choice 
of black or white - no gray in 
between, and the "ain'ts" won 
hands down. 

Ironically, many members of the 
community continued to call me 
"Rabbi," justifying their salutation 
with, "You're a teacher of Torah 
-how can I call you 'Mister'?" 

This past school year, l was as
signed to the two highest grades of 
the school. Bearing the image and 
responsibility of the "Senior 
Hebrew teacher," I decided to ex
periment with a more appropriate 
title. Not "Rabbi" for which I was 
not officially qualified; nor 
"Mister," which is a bit too secular 
for a "teacher of Torah." My title: 
Rebbe. 

Rebbeim in yeshivas may not un
derstand why l see the title of" Reb
be" as something unique, so I shall 
explain. Although a Rebbe in a 
yeshiva can perhaps not imagine 
himself being called anything other 
than Rebbe, my situation in 
Savannah is different. First, l am 
not teaching in a yeshiva per se; and 
second, the statement "My Rebbe 
said so" is new to local ears. 

I WALKED INTO THE CLASS the first 
day of school, looked my eighteen 
students squarely in the eyes and 
said: "For the remainder of this year 

l would like you to address me as 
'Rebbe. "' Amidst stares of confu
sion, and general questioning, ex
actly one student responded as l had 
suggested. Others tried with much 
hesitation to use the new word, and 
in desperation fell back to "Mr. 
Shapiro." This continued for a full 
six months. Then it happened. 

l walked into class one bright 
February day and was greeted with 
- "Do you mind if we call you 'Mr. 
S.'?'' I could be called much worse 
without being asked whether or not 
l minded, so I decided that this 
would be tolerable. As it turned out, 
no one even tried the newly permit
ted name that day. Two days later, 
however, l walked into the lunch 
room and my ears were filled with a 
new chorus: 

"Hello, Mr. S." "H." "A." "P." 
"!." "R." "O." 

And then l heard what was to in
troduce a new era in my teaching 
career: "Well, if it isn't good old 
Rebbe." . . . "Good old reliable 
Rebbe." 

l was siezed with hysterical 
laughter; and as I suddenly realized 
something important and 
meaningful, my laughter almost 
turned to tears. What rebbeim in 
traditional, yeshiveshe yeshivos 
take for granted in terms of the 
derech eretz they are shown by 
talmidim, who for the most part are 
products of yeshiva-oriented homes 
... homes where Torah and 
mitzvos are as natural a part of daily 
life as breathing is itself - this same 
derech eretz rapport ... the kovod 
haTorah ... all this natural Torah 
way is something which we in the 
out-of-New-York-yeshiva-land 
must struggle for. 

Each day our battle is not simply 
resumed from where we left off the 
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day before. Instead, the struggle is 
often renewed almost from the 
beginning. It's the battle for yar
mulkas and tzitzis ... the battle for 
shul attendance on Shabbos .... 
The battle for a little shemiras 
Shabbos ... a little more kashrus 
... kibud av va'em. 

We are fighting for their (and 
our) very lives as Jews - a fight 
which the average yeshiva rebbe 
does not even dream about. To be 
more than a teacher of facts - to be 
accepted as a rebbe of ideas and to 
serve as an examp"le of commitment 
- this itself is a victory. 

Amidst my mixed emotions, not 
knowing whether to laugh or cry, I 
discerned a new voice calling my 
name - a new and unexpected 
voice. It said, "Hey Reb-bee" 
without hesitation. Within a few 
days the name "Mr. Shapiro" was 
all but forgotten in that large clas
sroom. "Rebbe" (or "Hey Reb
bee") was on everyone's lips. I had 
achieved a near-miracle. My stu
dents with their Southern drawls -
some of whose parents had insisted 
emphatically that, "Either you is a 
rabbi or you ain't" - their own 
children had agreed to grant me an 
even more hallowed title: Rebbe! 

If the Chazal: "Kol hamelamed es 
ben chavero Torah, ma'alim olov 
k'ilu yoldo"("He who teaches his 
friend's son Torah is considered to 
have given birth to him") is to be 
taken literally, and understood as 
true parentage, then I have ex
perienced with this particular class 
the pangs of tza'ar gidul bonim (the 
pangs of child-rearing). Being ac
cepted as their rebbe, however, 
makes it all seem worthwhile. 

epilogue 
FOR THE PAST FEW YEARS in 
Savannah it has been customary to 
stay up the first night of Shavuos. 
Between the Day School teachers 
and the NCSY-ers, an early minyan 
would be managed and the program 
was considered successful. This 
past year, too, a Shavuos" think-in" 
was planned. Participants were to 
gather in each of the two main 
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residential areas and then proceed to 
the shul to begin learning at 11:00 
p.m. Hashem Yisborach planned it 
otherwise. Thursday night, the first 
evening of Shavuos, it poured 
without respite. But that was not 
really a complete defeat of our 
plans. 

While in one of the proposed 
gathering houses family and friends 
stayed up until 1 :30 a.m., learning, 
twenty minutes away, at the shul, a 
small group of fourteen had 
gathered. They sat, stood, or 
reclined through the night, learning 
Megillas Rus, a little Gemora, some 
Pirkei Avos. Included in this small 
gathering were four young boys -
one who has since become Bar 
Mitzva, his brother of 10, and a 
fourth youngster of 12. This latter 
youngster burned the midnight oil 
with great diligence, really catching 
me off-guard. 

Not a Day School student at the 
time, but having since enrolled for 
the current school year, this 
youngster had decided to par
ticipate in our Shavuos program of 
his own volition and initiative. Be
ing somewhat partial to the study of 
Pirkei Avos, I chose to learn it with 
the group for the two-hour slot as
signed to me that evening. With no 
intention of personal gain (I hope),! 
explained the passage (6:3)that 
teaches that "Whoever learns from 
his friend one chapter, or one law ... 
or even one letter, must relate with 
respect to such a teacher." Half way 
through the night I suddenly 
realized that in talking to me, our 
young friend had responded to the 
lesson and had been calling me 
"Rebbe." For the duration of the 
night, it was mutually obvious that 
we were both happy with our new 
relationship. 

AS I SIT HERE WRITING, it is two 
months since that Shavuos night. I 
still see my newly acquired talmid in 
shul where he comes daily to daven 
and recite Kaddish (lo aleinu). At 
the end of each day's davening, he 
seeks me out to shake my hand and 
says, "How are you today, Rebbe?" 

TOO 
_MUCH 

Occasionally, a Jew may step out
side of his immediate involvements 
and take stock of his life pattern. He 
makes comparisons between the 
problems and the achievements of 
those who adhere to Torah in their 
personal lives, and those of the 
community at large. Inevitably, the 
reaction is "Fortunate are we! How 
goodly is our portion! How sweet is 
our lot!" 

When a respected member of the 
secular community surveys this 
past generation's head-long rush to 
"sophistication" and finds the 
results catastrophic, it can only 
serve as an outside reassurance of 
what the Torah Jew already knows: 
"How vast the differences between 
my offspring and Eisav's!" 

A recent column by William V. 
Shannon, a member of the editorial 
staff of the New York Times, 
seemed to put the bankruptcy of 
modern secular society - especially 
as it affects its children - in just 
such a perspective (New York 
Times, Sept. 8, 1976 ). 

But Shannon's words are not 
cause for celebration. While we 
must be grateful for having Torah 
as our lot, it is painful to witness the 
deterioration of the general society 
around us. Moreover, we know .too 
well that the society at large in
cludes the majority of American 
Jews - those who have allowed 
their lives to slip away from Torah 
adherence. And, in the final 
analysis, we must ask ourselves just 
how much of this "new 
sophistication" has invaded our 
own homes, our schools, and our 
very own consciousness? To what 
extent have we, too, imbibed too 
much too soon? And, quite apart 
from Mr. Shannon's awn criterion 
for criticism, is there really ever a 
time when this too much is not too 
soon? 
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TOO 
SOON __ 

No matter how they are to be 
probed and applied, his words are 
worth reading for their own power
ful message. 

As America's children return to 
school, many conscientious parents 
are genuinely uncertain whether 
they may be delivering their 
children into enemy territory. 

Their concern is not academic in
struction but the values and opin
ions, the tastes and expectations 
that older children in the sixth 
through twelfth grades acquire 
from one another. These values are 
quite different from those that lov
ing parents try to inculcate. They 
compromise what might be termed 
the "new sophistication." 

These newer values arise from 
the adult society, are diffused 
through movies, records and 
magazines, and enforced among 
older children and adolescents by 
peer-group pressure. Schools are 
enemy territory because it is there 
that children congregate, that 
family-held standards are sub
verted, and children are coerced by 
their equals to conform to different 
standards. 

The new sophistication involves 
introducing children at ever 
younger ages to marijuana, hard 
drugs, alcohol and 
[promiscuity]. The first tentative 
explorations of the adult world that 
used to be thought of as college-age 
experiences are now commonplace 
in junior high school. Girls of 13 
and 14 who refuse [their friends' 
advances] ... are accused of being 
... [abnormal]. Boys of the same 
age who refuse to try marijuana or 
alcohol are ridiculed as cowards. 

The new sophistication made its 
appearance more than a dozen years 
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ago. Historically, it is related to the 
spread of the drug subculture from 
the black slums to the white middle 
classes, the invention of the birth 
control pill, and the rebellious at
titudes of the 1960's. 

But it is more than a passing 
phenomenon of the 60's. Its evil ef
fects can be seen today in the grim 
statistics on suicide, now the second 
leading cause of death among 
persons aged 13 to 24 and occurring 
at a rate twice what it was a decade 
ago. It can be seen, too, in the 
skyrocketing rates of venereal dis
ease, drug addiction and alcoholism 
among the young. 

Parents dread losing their 
children to one of these self
destructive courses. But even the 
most conscientious parents cannot 
fully screen their children against 
these dangers. Much of America's 
popular culture adds up to a con
spiracy to destroy the innocence of 
youth and to force upon children 
premature knowledge and ways of 
acting that they can understand in
tellectually but not cope with 
emotionally. 

There has always been some ten
sion between the moral ideals of a 
family and the cynicism of a corrupt 
world. In 1910, a boy might dream 
of running away with the circus or a 
girl think of going off to a big city. 
But those were relatively innocent 
daydreams. 

Even in the 1930's, when movies 
and radio had become powerful 
value-forming instruments 
penetrating the defenses of family 
and community, children were 
protected by the self-censorship of 
the entertainment industries. 
Popular magazines usually gave 
Hollywood stars a scrubbed-up 
image. Now privacy is a lost value. 
Is there anything left to learn about 
Mick Jagger or Richard Burton? 

If yesterday's popular culture 
was intrusive, today's is pervasive. 
A child can hardly escape the pop
ular music spread by inexpensive 
records and transistor radios. 
Movies, popular magazines and, in-

creasingly, television have become 
recklessly explicit, purveying a por
nography of sex and violence. 
Nothing is left to the imagination. 
On the contrary, budding imagina
tions are deadened and deformed by 
the relentless pounding of vivid 
images. On screens big and small 
and over the airwaves come the 
messages: If it can be experienced, 
experience it. If you want to do it, 
do it! 

The distinctive theme of this new 
sophistication is the absence of 
restraint. But good families frame 
their children's lives with love -
and with restrictions. Those 
restraints are not idle do's and 
don'ts. They represent accumulated 
folk wisdom aimed at the child's 
self-preservation, at protecting him 
against dangers he cannot fully 
recognize or foresee. But how to en
force these restraints when so much 
of the culture argues against any 
limits, any discipline, any self
denial? 

The struggle by parents and 
teachers against these demoralizing 
tendencies, an unequal struggle at 
best given the power of the popular 
culture, involves the reversal of 
much that is now fashionable in 
families and schools. Parents have 
to be unafraid to make up their own 
minds and assert their natu:i'al 
authority. They have to stop ply
ing their children with gadgets; 
every year that a child is denied his 
own television, his own stereo set, 
his own transistor radio is a year 
gained 

Teachers have to halt their 
headlong flight from intellectual 
and moral standards and make 
schools once again places of chal
lenge and decorum. A return to sex
ually segregated schools from the 
sixth grade on would free adoles
cents of both sexes from un
wholesome pressures during school 
hours, leaving "socialization" for 
evenings and weekends. This is a 
reactionary idea but, as many 
parents would agree, a reaction is 
overdue. l'i': 
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Horav Hagaon 

Reh Y echezkiel 
Abramsky 

THE WORLD TORAH COMMUNITY joined 
as one in mourning the passing of HaGaon 
Rabbi Yechezkiel Abramsky or:l"1::i7 j?'1~ i:n 
on the first night of Selichos, 24 Ellul 
(September 18, 1976). The funeral procession 
that accompanied him to his burial was es
timated to number close to 40,000 people. 
Rabbi Abramsky was widely respected for 
his outstanding achievements in Torah 
scholarship and his leadership in the Torah 
community; his masterwork was the 
monumental 24-volume "Chazon 
Yechezkiel" on Tosefta. 

Rabbi Abramsky was born in a small town 
near Vilna and studied under Rabbi Chaim 
Soloveitchik of Brisk and later in the "kib
butz" of Rabbi Chaim Ozer Grodzensky, 
where he quickly earned a reputation for his 
brilliance. He served as Rabbi in Slutsk after 
World War I, where he repeatedly defied the 
Communist regime by studying and 
propogating Torah. Eventually he was 
sentenced to Siberia. He was only freed after 
intensive negotiations and intervention from 
foreign governments, in response to the 
pleadings of respected rabbis the world over. 

He later went to London where he served 
as the Rosh Av Bais Din (Chief Justice) of the 
London Rabbinical Court for sixteen years. 
His strong, uncompromising leadership en
dowed that institution with a stature and 
recognition that it enjoys to the present day. 

In 1951 he left for Eretz Yisroel where he 
quickly emerged as a recognized leader, hav
ing an immense impact on the affairs of the 
Torah community there; while not officially 
heading a yeshiva, his house became a 
meeting place for Torah scholars of all ages 
and for many years he gave weekly shiurim 
in Slobodka (Bnei Brak) and Yeshivas Kol 
Torah (Jerusalem). 

Dayan Abramsky (as he was called) 
headed the directorate of Chinuch Atzmai
T or ah Schools for Israel, the Va'ad 
Ha Yeshivas of the Holy Land, the National 
Movement for Taharas HaMishpacha, as 
well as many other institutions, organizations 
and movements. His passing leaves an enor
mous vacuum. 
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Filling the Void: 

"The sun rises, 
the sun sets" 
- the loss is 

replaced 

"The sun sets 
in mid-day" 

- the irretrievable 
loss 

Reflections on the 
Passing of a Gadol 

Based on remarks by RABBI YAAKOV 
KAMENETSKY X"t:Pr,W, who is a member 
of Moetzes Gedolei HaTorah (Council of. 
Torah Sages) of Agudath Israel of America 

We do not fully appreciate the scope of the loss we have suffered with 
the passing of Rabbi Abramsky. Not only has ~ great man left the 

scene, but also an era has come to a close. True enough, our Rabbis have as
sured us that "the sun rises, and the sun sets." In providing for our needs, 
Hashem Yisborach will appoint a new luminary to rise even oefore the fading 
sun sets - a new leader to guide the Jewish people before the passing of the 
old, established leader. True, the new leader may not match the brilliance of 
his predecessor. He may be a lesser "sun." But his presence does assure Klal 
Yisroel oi leadership. In this line, before Eli HaCohen passed away, Shmuel 
HaNavi had entered the scene. This, however, is not always the case. 

There are other times when the man who leaves the scene is simply not 
replaced; and that which he represented simply ceases to exist. The Mishna at 
the end of Sotah gives examples of this, stating: "When Reb Yochanan ben 
Zakai died, the lustre of wisdom ceased ... ; when Rabbi Akiva died, the glory 
of Torah ended .... " 

THIS CONCEPT IS BROUGHT OUT by the Gemora's hesped (eulogy) of Rebbe 
Yochanan, comparing his passing to "O,,il~J tvY.ltvil K::nv OP" - a day when 
the sun sets in mid-day. This was a borrowed expression used in reference to 
Yoshiyahu, the King of Yehuda who died when 38 years old. How could such 
an expression of untimeliness - so apt in describing Yoshiyahu's passing -
possibly describe the death of Rebbe Yochanan, who had lived to an old age~ 

The Gemora would seem to be more easily understood in terms of a 
precipitous closing of an era rather than personal tragedy. In Jewish history, 
the end of an era is marked by the writing of a sefer which encompasses the 
complete work of that era. We shall later see how with Shaul's ascendancy to 
his rule, the era of the Judges came to a close. Shmuel wrote the Sefer Shoftim 
(Book of Judges) at that time, which was a complete history of Kial Yisroel 
from Yehoshua's rule until his day. With the writing of this Sefer, Shmuel in 
effect formally brought an era to a close. 

Jn the same way when Rabbeinu Hakadosh (Rabbi Judah the Prince) com
piled the Mishna (the year 3948 since Creation; or 188 CE), he was in effect 

This essay is based on remarks delivered by RABBI KAMENETSKY at several gatherings convened in memory of Rabbi Abramsky, S"YT. 
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The last 
true "Rav" 

"May my son be 
the Shmuel" 

declaring that an era had come to a close - from his "Yeshiva" onward, one 
was no longer able to contradict the halachic judgments of any preceding 
authority. (Rav, who had been a member of Rabbeinu Hakadosh's Yeshiva, 
had the status of a Tanna - a rabbi of Mishnaic standing - and therefore 
could disagree with earlier statements, whereas Reb Chiya, his contemporary, 
could not.) - An era had ended. 

Similarly, when Ravina and Rav Ashi compiled the Babylonian Talmud 
(the year 4180 since Creation; 420 CE), embracing the works of the era of the 
Amoraim, so too did that period come to an end, and so has it been at the close 
of other eras. 

In the same way, one can explain the parallel between the death of Rabbi 
Yochanan and that of Yoshiyahu. Yoshiyahu had been the very last reigning 
king of Kial Yisroel. Those who followed him - Yehoyakim, Yehoyachin, 
and T zidkiyahu - were under the direct control of Nevuchadnetzar - merely 
puppet kings; as such, an era had truly ended with the passing of Yoshiyahu. 

Rebbe Yochanan was the compiler of the Talmud Yerushalmi (the year 
4060 since Creation; 300 CE). As the final Amara from Eretz Yisroel, he 
closed his era with the writing of that Talmud. When he was gone, a void was 
left, never to be filled. 

When the sun sets in the evening, there is no reason for concern. One can 
obviously expect it to rise again the following morning. But when it sets in 
mid-day, one knows that it will not be seen again - that luminary has 
vanished, never again to shine. The rule of "the sun rises and the sun sets" 
cannot apply to these circumstances. 

ONE MIGHT WELL SAY that with the passing of Rabbi Yechezkiel Abramsky 
the era of classical Rabbonus has come to an end. Upon meeting him, one 
could visualize the Rav of earlier times. In our contemporary experience we 
know a Rav to be a parness - a leader in charge of the many needs of a Jewish 
community - who is also an expert in halacha. It is not expected, however, 
that he have the added capacity of being able to delve deeply into the Talmud, 
in that manner associated with Yeshiva study. This is the Rosh Yeshiva's 
specialty, which is so integral a feature of his lectures. 

This division of areas of expertise is a fairly recent one. In fact, the very 
definition of a Rav is- il::l'tv, OD111 c::Jn - "a wise man possessing a Yeshiva." 
The true Rav was of such calibre - for communal affairs were then under
stood in their reality of "purely Torah"; today, unfortunately, this is no 
longer the case. 

Rabbi Yechezkiel Abramsky was one of the last of those who distinguished 
himself in both these functions. When he succeeded Rabbi Isser Zalman 
Meltzer, ';":,-t, as Rav of Slutsk, the Soviet government did not permit him to 
have a yeshiva. But many years later, he regularly gave shiurim (Torah lec
tures) in Slobodka and Kol Torah. Indeed, he excelled in both areas of activity 
- as a Rav and as a Maggid Shiur - until the very end. 

Prior to the birth of the prophet Shmuel, a bas kol (heavenly voice) 
resounded throughout the world announcing that a giant named 

"Shmuel" was about to be born. That year every Jewish woman who gave 
birth to a son named him "Shmuel," in hope that her son would be that 
Shmuel destined for greatness .... And if not, then perhaps that he assume 
some portion of Shmuel's greatness. 

Shmuel was, of course, the outstanding leader of his time, but there is no 
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record of any such bas kol presaging the birth of the leader of any other 
generation. In what way was Shmuel so exceptional? 

In examining the record of his accomplishments, one finds that Shmuel had 
served as a bridge between two distinct eras and - more than that - he did 
everything possible to ensure an effective passage from the one era to the 
other. This is brought out by an unusual phrase that interupts an otherwise 
smoothly flowing narrative in the Tanach: 

The future-king Shaul, while still a private citizen, was searching 
for his father's lost donkeys, and he decided to consult a "Man of 
G-d." At this point, the narrative is interrupted with a statement that 
"in earlier times in Israel when a man went to seek G-d, he would say: 
Let us go to the Ro' eh (the Seer) because he who today is referred to as 
a 'Navi' (Prophet) was then called 'a Seer."' Then the narrative con
tinues ... (Shmuel I: 2, 9 ). 

This incident was recorded by the Prophet Shmuel a scant three years later, 
when he wrote the Book of Shmuel. Why did he deem it necessary to explain a 
terminology that had been in use three years earlier? It surely had not fallen 
into disuse in the three years that had passed between the occurrence and the 
occasion of his recording the incident in Tanach. 

This reference, however, indicates that the change of the descriptive term 
from Ro'eh (Seer) to Navi (Prophet) was more than a case of a shift in com
mon usage. It also signified a change in the status of the prophet: from his role 
as a Ro'eh (Seer) - a private individual who served as a "G-dly Man," to a 
new role was a Navi - a link in the chain of Mesora, the tradition that began 
at Sinai and extends to this very day. 

The different eras in the chain of Mesora are delineated in the opening 
Mishna of Avos: "Moshe received the Law from Sinai and passed it on to 
Yehoshua, who passed it on to the Zekeinim (Elders), and the Elders passed it 
on to the Ne'veim ... " We also refer to the Zekeinim as Shoftim - the 
Judges who served as the leaders of the Jewish People in the era following 
Y eshoshua' s death. Thus they were responsible for both the leadership of the 
people and the passing on of the Mesora from generation to generation. As 
links in the tradition, they could well have been called "Nevi'im" which 
means he who brings with him the accumulated knowledge of the past and 
teaches it to the following generation. - The prophet? He was a private 
citizen: the Ro'eh, the "Seer," who guided people in the whole gamut of per
sonal decisions, ranging from guidance in spiritual betterment to hints on 
finding a lost herd of donkeys. 

When the era of the Shoftim ended and in their place kings reigned over 
Israel, the royal figures were the people's leaders, but not their teachers. The 
prophet - previously only the Seer, the private guide - now became the 
Navi, for he now assumed one aspect of leadership that had previously 
belonged to the Judge. Now the prophet took a place in the line of Mesora, 
teaching the next generation the sacred heritage. What had once been part of 
the vast domain of the Judge was now divided between the King and the 
Prophet. 

THE REASON THE JUDGES WERE EQUIPPED to be the bearers of the Mesora, while 
the Kings were not, stems from the difference in their respective powers of 
leadership. The Judges had no inherent monarchial power - their duty was to 
administer the monarchy of G-d. True, in that capacity they were able to order 
the death sentence upon a man who stood up against their teachings as a 
moreid bemalchus (rebellous citizen); but by the same token, they were 
powerless towards a man who would abuse them personally, because theirs 
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was not a personal monarchy. In the same vein, the son of a King duly inherits 
his father's position, a privilege not shared by a judge. 

Hence, as the administrators of G-d's kingdom they were naturally the 
bearers of the Mesora for 400 years, from Yehoshua to the time of the Nevi'im 
- whereas the King could not serve in this capacity and was obligated always 
to seek the word of G-d from the Navi (as can be seen from numerous in
stances in Tanach). 

Shmuel had anticipated this change in the nature of Israel's leadership and 
he prepared the people for it, telling them that in the new era dawning upon 
them, he who was now known as a "Navi" - the G-dly individual amongst 
them responsible for the Mesora, was the man previously known as" a Seer," 
when his role had been a more limited one. 

THIS ONE LINE IS ONL y INDICATIVE of the many other actions Shmuel took to 
ensure the smooth passage from one era to another: for one, he wrote the 
Book of Ruth, which traces the lineage of David HaMelech, proving his ac
ceptability as leader, for he had anticipated that it would be challenged. 
Moreover, the final two episodes in Shoftim (the Book of Judges) are tragic 
episodes - the Idol of Micha and the Concubine of Giva. Shmuel wrote these, 
introducing them each with the words: "And it was in the days that judges 
judged" - indicating that anarchy was the rule when control was not 
centralized, preparing the way for the new, tightly controlled era of the 
Monarchy. 

Thus, in stature, he matched Moshe and Aharon and could be mentioned 
with them in the same breath: "Moshe and Aharon among His priests, and 
Shmuel, among those who called in His name" (Tehillim 99, 6). Indeed, he 
could speak of himself in the third person when addressing the people, un
tainted by personal motivation or smatterings of self glory (Shmuel I: 12, 11). 
For Shmuel had demonstrated his selflessness in a most dramatic way. He had 
strongly opposed the changeover from leadership by Judges to the monarchy, 
as is clearly recorded in his words of chastisement in the Book of Shmuel 
(Chapter 11) and his reasons for criticism were in the best interests of the 
Jewish people as is fully documented there. But this opposition did not in the 
least deter him from assuring a smooth and successful transition from the one 
era to the next ... even though it meant the end of his period of rule. 

All this testifies to Shmuel's special standing, and indeed the birth of such a 
man was understandably heralded by a bas kol. And understandably, every 
mother who heard the bas kol responded by praying that her child would be 
the Shmuel, giving expression to this prayer by naming her son Shmuel. And 
should her son not be the Shmuel, at least he might fulfill some aspect of 
Shmuel's greatness. 

Describing Reb Yechezkiel as "a man who ended an era" may leave one 
with the impression that there is nothing for us to do but mourn his pas

sing: Rabbi Yechezkiel Abramsky is gone and he has no replacement! But this 
attitude is defeatist and totally incorrect. 

Rav (a leading Talmudic figure in the Third Century C.E.) was 
characterized as possessing ten measures of "chassidus," - he conducted his 
personal life with a purity even beyond the demands of Torah law. When he 
died, his disciples took stock of themselves and realized that no one could 
replace him. They did not merely shrug their shoulders in defeat, however. 
They came together and each assumed one portion of Rav's Chassidus. Rav 
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Sheishess, for example, adopted Rav's custom of never lifting his gaze beyond 
four cubits, to avoid the profanities of the market place. 

Similarly, we recognize that there is no single replacement for all that Rabbi 
Yechezkiel Abramsky encompassed; but surely each one of us can assume a 
portion of his multi-faceted personality. This ambition should be the response 
of all who survive Rabbi Abramsky, for Jews have always responded in such 
a manner whenever faced with such a challenge. 

THE PASSING OF of Rabbi Yechezkiel Abramsky leaves a void that must be 
filled. Should not every Jewish father and mother want their child to be the 
chosen leader to step in and fill that void? Should not every teacher strive to 
see to it that his student - or collectively, his students - be prepared to step in 
to fill that void? Should not every yeshiva student aspire to be that one person 
- or one of those people - privileged to step in to the space made vacant by 
Rabbi yechezkiel' s passing? 

Preparation for leadership begins at a very young age. Remember: Moshe 
Rabbeinu refused, as an infant, to be nursed by anyone but his mother, for in
stinctively the mouth that was to engage in direct conversations with its 
Creator sought to preserve its purity, avoiding idolatrous Egyptians. And this 
type of protection and this type of preparation must continue for the person 
aspiring for greatness throughout his childhood, his youth and beyond. 

I recall so many who had actually shown signs of genius as yeshiva students, 
and then left Torah study and service to Kial to become professionals, in 

service of ... themselves, at best. I know young men who at the early age of 
16 or 17 disappointed the ambitions of their parents and the expectations of 
their teachers, and were withdrawn from yeshiva to enter the world of com
merce, denying all possibilities that at perhaps 18 or 19 they would begin to 
blossom as talmidei chachamim, as is so often the case. The resultant loss to 
us, in our impoverished generation, is unfathomable. 

When I was still in Slobodka, a former talmid of Rabbi Chaim 
Soleveitchik, of Brisk, who later studied under Dr. Albert Einstein, 
visited the Yeshiva. The bachurim were anxious for his assessment of 
his experiences with these two intellectual giants: Which man posses
sed greater abilities? 

He thought for a while, and then said: "!would say that Einstein 
was the more brilliant of the two. If only he had had Rabbi Chaim's 
ko' ach hasbora (gift for explanation)!" 

But Dr. Einstein had neither Rabbi Chaim's hasbora nor his Torah 
knowledge and commitment to Yiddishkeit. Had there been no 
Einstein-the-physicist - what kind of place would this world be? For 
one, there would be no nuclear bomb, with its attendant threat of 
impending disaster to all mankind. If, on the other hand, Dr. Einstein 
had been a comrade in Torah with Reb Chaim, imagine how rich the 
world would be! 

We are witnessing the passing of towering Gedolim: Men for whom there is 
no single replacement, each leaving a yawning void in his wake. Who can 
replace a Reb Yechezkiel Abramsky? I don't know .... But it is incumbent 
upon each one of us to recognize the folly of reaching for hollow achieve
ments in the secular world, and instead to strive to be at least a portion of that 
which Rabbi Yeche~kiel Abramsky was. !.'i'. 
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Patterns of Jewish Survival 

based on a lecture by Rabbi Mordechai Miller 

Upon learning of the earthquake that devastated 
Japan in the 1920's, the Chafetz Chaim was reported to 
have commented: "It is a divine message to us, my 
brothers. I cannot decipher it precisely, but the un
derlying theme is 'Tut teshuva kinderlach' !" ("Return 
to G-d, my children!"). 

Any sort of calamity that befalls mankind has a mes
sage attached, directed to Jewry. When a threat of trou
ble is aimed at Jewry, the message is a more direct one, 
and often more obvious. As a case in point, one can cite 
the chain of events that seemed to have isolated Israel 
from the community of nations: 

A year has passed since the United Nations General 
Assembly voted to include Zionism in its resolution 
condemning racism. Some people may have dismissed 
this resolution as more effectively crippling the United 
Nations as a world moral force than it injured Jewry. 
Perhaps. But having tested the depths of political isola
tion, Israel feels none too secure on the brink of the 
abyss. Nor is it yet fully removed from all aspects of 
that isolation. 

The Torah Jew who does not identify with the 
secular Zionist ideology cannot successfully exclude 
himself from the shutting out of Israel from the society 
of nations. Any way in which fellow Jews suffer affects 
all members of the broadest community. And inasmuch 
as the entire Yishuv seemed to have been cast under a 
shadow of peril, who can stand on the sidelines and say 
that the threat is aimed at "them" and not at "us"? 

In searching for the message implied in recent events, 
a relationship between sufferings and shortcomings 
suggests itself. A longstanding pattern seems to reassert 
itself: 
(The balance of the article is based on a lecture by Rabbi 
Mordechai Miller, vice-principal of the Gateshead 
[England] Jewish Teachers Training College.) 

THE JEWISH PEOPLE is endowed with very special 
powers. When it harnesses these powers in service to 
G-d, it is acting out the fulfillment of its destiny. When 
Jews are lax in utilizing any of these attributes, 
however, these very same gifts of talent and energy, 
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and this very same propensity for creativity, are passed 
on to other nations to be used against the Jews. 

"Shabbos" and "Sheves'' 
Rest and Contemplation 

This fundamental pattern in Jewish life is brought 
into sharp focus by the Avnei Nezer (the Sochatchover 
Rebbe?"YT) in regard to an opening passage in Megillas 
Esther: "In those days, when the King Achashverosh 
sat on the throne (K'sheves hamelech) ... " (Esther 1, 
1), The Midrash says: 

The Malochim sent a message to G-d: "Master 
of the world! While Your Bais Hamikdash is in 
ruins, Achashverosh is sitting, reveling at a ban
quet! How can You tolerate this desecration of 
Your name?" To which the Ribono shel Olom 
replied, "I want you to compare 'days' with 
'days.' The pasuk says: 'In those days I saw 
(them) working the wine-presses in Judah on 
Shabbos. Compare the days when Jews had been 
violating the Shabbos to the days of K'sheves 
hamelech." 

The Midrash based its comment on the spelling of 
"sheves" and "Shabbos" - they are written identically 
in Hebrew. And they are thematically related, as well. 

The gift of "Shabbos-sheves" - rest and composure 
was never granted to other nations; as we say in our 
Shabbos prayers: "And I did not give (the Shabbos) to 
the nations of the land .... " It is a gift granted ex
clusively to the Jewish People. This is not to say that a 
non-Jew may not rest; he indeed should, but his day of 
rest is to replenish his energies to enable him to produce 
more effectively during the following week. It is the 
originally assigned task of the nations to build up 
civilization, and to contain it with the Seven Noahide 
commands, whereas Jews have the assigned task of 
utilizing this civilization. All that has been developed in 
civilized society is designed to enable a Torah society to 
function. For that matter, this is even the underlying 
purpose for the entire creation: "Bereishis - in the 
beginning - Bishvil yisroel shenikra reishis ... bishvil 
Torah shenikra reishis - for the sake of Israel ... for 
the sake of Torah, who are called 'Reishis' was the 
world created." 

Since the other nations have the assigned task of 
building civilization, their day of rest is but an oppor
tunity for gathering energy for the week ahead. By con
trast, to the Jews, the six days of labor are only 
preparatory to the Seventh Day of physical repose and 
spiritual composure - to experience the sheves of 
Shabbos, not merely resting in order to work. 

When the Jews fail to utilize the gift of "sheves" it is 
granted to others. Thus "In those days when the King 
came into possession of sheves" - rest and composure 
- it was used to initiate hostilities against the Jews who 
had abandoned their sheves ... their Shabbos (as 
recounted in regard to the wine-press of Judah). 
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Generosity of Spirit 

ANOTHER INCIDENT IN THE Megillah also illustrates this 
pattern: 

When Queen Esther learned that the City of 
Shushan was in turmoil, she asked Mordechai to 
inform her of the cause. He replied, "telling all 
that had occurred and of the money Haman of
fered to contribute to the King's treasury to 
destroy ... (the Jews)" (Esther 3, 7). 

Of all the details in Haman's insidious plot, why did 
Mordechai single out this one in his response to Esther? 
This is especially puzzling, since Achashverosh had 
consented to carry out Haman's plan, while refusing 
Haman's offer of money. 

The Sfas Emes (Rabbi Yehuda Arye Leib Alter, 
Gerer Rebbe, ?"YT) explains that Mordechai was es
pecially disturbed over Haman's offer of 10,000 pieces 
of silver, for this generosity of spirit was totally out of 
character for him. He reasoned that Haman was only 
able to reach beyond his usual limitations because the 
Jewish People, who are inherently endowed with a 
breadth of spirit, defaulted in this attribute in their 
relationship with G-d, and had become miserly and 
mean-spirited. As a result, this was passed on to Haman 
to use against them. In his report to Esther, Mordechai 
deemed Haman's unwonted generosity of special 
significance, as it cast light on an underlying weakness 
among the Jews. 

Creativity 

YET ANOTHER EXAMPLE of this pattern: 
"And a new king arose in Egypt" (Shemos 1, 3). 

There is an opinion that the "new king" does not 
refer to a new monarch, but to a new style of governing 
by the old Pharaoh. The Sfas Emes asks: How did this 
Egyptian King come to possess innovative abilities? It is 
well known that when King Solomon declared "There 
is nothing new under the sun," (Koheles) the implica
tion is that those who live "beneath the sun," i.e. under 
the jurisdiction of natural forces, experience no condi
tions that are essentially new, nor do they have the 
capacity to be creative; they can only modify existing 
conditions. By contrast, those whose destiny and 
natural purpose are "above the sun," i.e. the Jewish 
People whose mission is a spiritual one, are endowed 
with creativity and innovation. 

He answered: Because "Israel's eyes and hearts were 
blocked by the bondage" (Bereishis 47, 28), their gifts 
of creativity were relinquished, and were granted to 
"the new king of Egypt." And he utilized these former
ly Jewish attributes to design new decrees and levy 
them against the Jews. What was rightfully the Jews' 
was lost and subsequently used against them by their 
archenemy. 

23 



Regaining the Losses 

THIS PATTERN APPEARS in various guises in the long 
history of Jewish suffering. 

It is, however, by no means a one-directional 
phenomenon. There are ways in which the Jew can pull 
himself out of the trap of relinquished powers ab
sconded by his enemy. A prime example of such an oc
curence took place in the struggle between Yaakov and 
Eisav over their father Yitzchok's blessings: 

Yaakov was unwilling to follow his mother's direc
tive and masquerade as his brother: "Perhaps my father 
will touch me and (after he discovers my smooth skin) I 
will be in his eyes like a deceiver and he will curse me." 
As Rabbi Shimon ben Gamliel says in the Midrash: 
"All my life I served my father, yet I never approached 

This, then, is the pattern: Gifts and 
powers that are relinquished by default 
are bestowed upon enemy nations to be 
used against the Jews. But these lost at
tributes, can be regained through 
mesiras nefesh - an asserting of effort 
beyond the ordinary. 

one hundreth of Eisav's service to his father. I used to 
serve my father in worn, everyday garments, and when 
my father wanted a drink of water I would enter 
father's room in my old garments and serve him. If I 
went out into the public thoroughfare, however, I 
would don a clean suit and coat. Yet Eisav would don 
royal garments to serve his father." 

Similarly, Yaakov felt inadequate in his service to his 
father and did not deem himself worthy of his blessing. 
It was as if he had recognized that he had relinquished 
the blessings to Eisav by defaulting to him in honoring 
his father. Thus, he felt himself ill-at-ease, even decep
tive, in his brother's royal garments. Yet, as the Chid
dushei HaRim (the first Gerer Rebbe zt"l) points out, 
Yaakov was able to gain control of that gift of special 
relationship with his father, which had become Eisav's, 
as follows: 

The Rim questions Eisav' s conduct on this special oc
casion, when he was so anxious to win his father's bles
sings - blessings that would have served to perpetuate 
through him G-d's covenant with the Patriarchs. Why, 
he asked, did Eisav simply rush in wearing his hunting 
clothes without taking the trouble to put on his royal 
garments, as he customarily did? This, the Rim points 
out, is a clue to the tandem relationship between 
Yaakov and Eisav. 

Y aakov had always recognized Eisav as his superior 
in parental honor. Yet, he disguised himself as Eisav 
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and even risked detection by his father on this occasion 
in total contradiction to his life-purpose of exemplify
ing supreme, uncompromising Truth - the Torah - in 
the temporal world. And he did so only because this 
was what his mother had demanded from him.• 

This was an ultimate sacrifice for Yaakov, for he had 
never, until then, allowed himself to deviate in the least 
from the recognizable truth. Yet, this time he did, to 
conform with his mother's wishes. While people 
generally endeavor to honor their parents, Yaakov had 
gone beyond the ordinary to respect his mother. 

Thus the attribute of Parental Honor and all that goes 
with it, which had been usurped by Eisav, was no 
longer his, and instead became Yaakov's. By the same 
token, the patriarchal blessings could rightfully be 
bestowed upon him. And Eisav would rush in, 
demanding the blessings, naked of the usual royal gar
ments, devoid of any feeling that these garments were 
missing, as he served his father. 

This, then, is the denouement of the pattern! Gifts 
and powers that are relinquished by default, to be 
bestowed upon enemy nations, can be regained by the 
Jews through mesiras rzefesh - an asserting of effort 
beyond the ordinary. 

To Perceive Differences 

AMONG THE MANY ATTRIBUTES of the Jew is the ability 
to perceive differences in nature, ability, and assign
ment among various groups of people. "Be not like a 
horse or a mule," the Scripture warns; and the Midrash 
adds: When a horse senses someone approaching, the 
animal kicks at him, not perceiving that it is his owner 
bringing an oat bag, fixing the bit, or adjusting the 
reins. His reaction is the same, irrespective of who ap
proaches or why. A Jew must be alert to discern who 
approaches, from what setting, and for what purpose, 
and to treat him accordingly. 

The Torah is replete with references to different peo
ples, with corresponding instructions: 

D "Do not detest the Edomite, for he is your brother." 
True, he attempted to kill you, but he is still your 
brother; so you may marry his offspring in the third 
generation. 

D "Do not forget what Amaleik did to you." He fought 

* Some commentaries here described the agony of Yaakov' s deci
sion to misrepresent himself to his father as his "Akeida" - com
parable to Avraham's conduct in his supreme test at the "binding of 
Yitzchok." Avraham's lifework was to serve G-d through personal 
generosity, winning adherents by reflecting G-d's loving-kindness in 
his own activities, Through his readiness to sacrifice his son because 
G-d had commanded it was to him the ultimate personal sacrifice, 
acting in direct conflict with his lifework, opening himself to ridicule 
and loss of his following for his brutal sacrifice of his only son . , .. 
So, too, did Yaakov - in response to fulfillment of a mitzva -act in 
total contradiction to his chosen life purpose: exemplifying Truth. 
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against your G-dliness. You must destroy every last 
remnant of Amaleik, as the national embodiment of 
evil. 
O "Do not hate the Egyptian, for you were a stranger in 
his land." He enslaved you. He drained the blood from 
your babies into pools so Pharoah could bathe in them. 
But he was your host for over two centuries, so treat 
him graciously. 

Rabbi Avrohom Grozensky commented: An 
Amalekite who is righteous and performs the Noahide 
Commands is still to be included in the command 
Macho timche, for he carries with him in his personal 
make-up, the legacy of his people .... We must not be 
like the horse or the mule who is unaware of dif
ferences, unable to perceive beyond surface features. 

The Harmony ol a Structured Humanity 

JEWRY IS ALSO structured along lines of demarcation. 
The Kohain Gadol (the High Priest who, alone, enters 
the Holy of Holies but once a year), who can only mar
ry a virginal maiden; the Kohain, who is less restricted 
in marriage; the Yisroel who may marry any Jewess ex
cept a Mamzeres ... different levels of kedusha (sanc
tity) expressed in rules and halachic guidelines, 
reflecting different role assignments. Yet some question 
the basis for such strata, failing to understand why they 
exist. 

Rabbi Eliezer Lopian quoted his saintly father, Rabbi 
Eliyahu ':,.·irt, in presenting the following parable as 
analogous to this type of questioning: 

A deaf man was invited to a soiree. He enjoyed 
the dinner as much as his fellow guests, but then, 
following the rest of the company to the drawing 
room, he became puzzled. The celebrity chosen to 
entertain the guests was a noted violinist. All sat 
spellbound as the violinist performed. The poor 
deaf fellow, however, could only study the artist's 
movements. The violinist held a delicately carved 
box tucked 'neath his chin, with cat-gut stretched 
along its length; and he drew a wand of extended 
horse hairs across the cat-gut. He fingered the 
fibres delicately, and the deaf-man found his agile 
movements distracting for a few moments, but no 
more. How long can one sit and attentively stare 
at such nonsense? he wondered. . . . The 
enthusiastic response, the tapping feet and damp 
eyes, the applause, only further mystified the deaf 
man. 

- But, of course, he was deaf to the harmonies, 
to the pure tones and the rhythms of the music, so 
he could not respond otherwise. 

Those whose senses are dead to the messages of the 
spirit fail to perceive the harmonies of a structured 
humanity; they are deaf to the music that can be 
produced from living within Torah guidelines, and they 
can only be perplexed by those who do. 
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Change in Self Image 

FOR CENTURIES, THE JEW has understood his singular 
role as a member of a people chosen to respond to a 
priestly calling - to be "a kingdom of priests, a holy 
nation." And he correctly perceived the various sub
strata that existed within this framework. Even under 
the worst of circumstances, the Jew relished his role. 
Needing no reminder of the differences that abound in 
the role assignment and destiny of various groups, he 
never suffered the accusation that he was - of all 
things - a racist. 

Obvious to all was the Jew's sense of uniqueness as 
one of mission rather than simply one of privilege. He 
understood himself as a Jew, and so did all others. 

Unfortunately, this past century has witnessed a 
deterioration in the self-image of many secular-oriented 
Jews. Without a Torah-centered view of their place in 
the universe, they sought other formulae for achieving 
self-respect and stature. One such effort that gained 
very wide acceptence was the Zionist Movement, which 
attempted to "normalize" Jewish existence by giving it 
all the trappings of conventional nationhood - primari
ly, a land of its own. While this may have seemed 
legitimate - especially in the context of turn-of-the
century, highly nationalistic Europe - it was a denial of 
the religious core of Jewish identity. Theodore Herzl 
said as much in his writings, relegating the clergy to its 
own corner - like the military confined to its barracks 
- not even requiring acceptance of Judaism as a pre
requesite to Jewishness! (See Herzl's letter to Max Nor
dau, regarding the latter's Christian wife - JO October 
'72.) 

The Torah leadership of that time overwhelmingly 
rejected the Zionist ideal as an attempt to reduce the 
Jewish "difference" from one of substance to one of in
cidentals - similar in nature to the nationalistic distinc
tions that mark every other national group - reflecting 
a sameness in the types and degrees of differences. 

Some people found it possible to relegate the Torah 
community's differences with the secular Zionist move
ment to the abstract sphere of ideological disputes. 
They could live with it, for in the pragmatic sense, Jews 
were being directed to return to the Holy Land by both 
Zionist principle and Torah ideal, so why fuss? 

Yet, in the very real world of the Yishuv, when the 
religious community and the secularists were com
peting for the British Mandate Government's recogni
tion, the friction became far more real. 

Ultimately, when the State was declared, and - in 
spite of agreements to preserve the status quo of the 
prevelance of Shabbos and Kashrus in the public do
main - these essentials of Judaism were attacked and to 
some degree chipped away. Most alarmingly, hundreds 
of thousands of immigrants of religious upbringing 
were shorn of their payos and of their convictions in 
one sweep by the" absorption" policy of the State. (The 
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tragedies of Yaldei Teheran and Yaldei Morocco are 
well-known.) Even the sanctity of the Jewish dead is. 
being violated by a policy of permitting unauthorized 
autopsies. 

But most striking (even if not most far-reaching) is 
the government's tampering with laws of personal 
identity - conversion, marriage, and divorce - with its 
implied rejection of halachic criteria for Jewishness, as 
though Jewish national identity could be legislated 
along the lines French, Spanish, or Japanese identity is 
determined. A most disturbing articulation of this 
negative attitude toward Torah criteria was a statement 
by Chaim Cohen, a judge on the Israeli Supreme Court. 
Justice Cohen had flown to Cyprus to marry a divorcee 
- as a kohain he could not legally marry her in Israel. 
He later informed the audience at a Dialogue sponsored 
by the American Jewish Congress that Torah Law (in 
relation to laws of marriage, divorce, and personal iden
tity) employs the same racist approach propagated by 
the Nazis, as characterized by the infamous Nuremburg 
laws of Nazi Germany! 

Undoubtedly, Justice Cohen was thoroughly familiar 
with the codes of differentiation and stratification of 
Torah Law. He had encountered them in both his 
private and his professional life: One born as a kohain 
is endowed with a certain kedusha (sacred standing) 
and is charged with certain obligations that can never 
be lost and that must never be compromised .... And so 
it is with the Levi, the mamzer, and members of the 
various nations. (These differentiations have no 
relevance to social standing or instrinsic value of the in
dividual as a person. When faced with a limited choice 
in buying freedom for hostages, the kidnapped 
mamzer-scholar is ransomed from captivity before the 
Kohain Gadol-ignoramus.) 

Unfortunately this public pronouncement by an im
portant official cannot be dismissed as an insignificant 
aberration: In Autumn, 1975, Israel's Independent 
Liberal Party re-submitted to the Knesset a bill to grant 
legal recognition to civil marriages for couples who are 
prohibited to marry by Torah Law. This move was 
prompted by the discovery of" a list of 1800 persons in
eligible for marriage according to halacha," which is 
maintained by the Ministry of Religious Affairs. The 
dream of any well-organized kehilla (structured com
munity) is to have a yichus registry to guide those 
responsible for conducting marriages and divorces, so 
the tragedy of halachically unsuitable matches can be 
prevented. Yet, the !LP called this registry "a blacklist" 
and capitalized on its discovery to call attention to the 
"unfavorable" conditions that now prevail. Again 
Torah Law was misrepresented as being discriminatory. 

Echoes of Discrimination 

THERE CAN BE NO DEMANDING for "equality" where 
inherent differences exist. But once these differences 
are denied, and the ability to discriminate between "one 

26 

good and another" is relinquished by the Jew, it is 
seized by others who use it as a weapon against Jewry. 
The result: far-flung nations can unite in declaring that 
Jews - in their attachment to the Holy Land, in their 
recognition that within each Jew throbs an inborn long
ing for and sense of belonging to this Land - are a 
racist people. 

As distortion mounts in the Jew's national self
concept, so too does the non-Jew's rejection of Jewish 
particularism. The only road to regaining Jewish 
national status and security is through mesiras nefesh 
- an extraordinary effort toward appreciating the u
nique Jewish role in the world. 

This is not to lay the blame on "their" doorstep - at 
the feet of the secularists. It is the responsibility of the 
Torah camp to strengthen its own value system, to live 
in a manner that makes a life built on Torah values ob
viously the most desirable way of life - the only way of 
life; and to convince others of this through example 
and active influence. 

In other words, we must reconstruct Jewish life on 
the sole basis of love of Torah and genuine kindness to 
our fellows, with a radical departure from the 
materialism that so pervades contemporary life, living 
differently - undeniably - as Jews. !.'I'. 

Prepared for publication by Feige Weinbaum. 
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Julius Pfeiffer 

One Sefer, Four Generations 

DURING THE YOMIM NAUROIM in 1916, my late father, 
Salomon Pfeiffer of Dusseldorf, Germany, was drafted 
into the German Army. Before leaving, he bentsched 
us, his children, and told our mother that if he would 
return safely he would order the most expensive Sefer 
Torah available. November 1918, he returned and im
mediately asked the late Rav Dr. Emmanuel Carlebach 
of Cologne to purchase the best Sefer Torah in Poland. 
In 1919, we received a most beautiful Sefer Torah writ
ten by a master-sofer, with massive silver atzei chayim 
engraved with the names of both my parents. The 
chinuch hasefer took place, my late father finished the 
last words, and the sefer was placed in our shul, joining 
four other family Sifre Torah. 

I can still hear the voices of the readers laining from 
the "Silberne Sefer Torah" as she was called in our 
kehilla. 

ONE YEAR LATER. on Shabbos Hagodol, I was bar mitsvo 
and of course, I read from the "Silberne" (l still 
remember my efforts in the sixth parshe of Tzav at ex
tending the "shalsheles" to a full minute). 

THEN WAR CLOUDS GATHERED. 1933: I was forced to 
resign as a judge of the Superior Court of my home 
city, and quite suddenly I was a refugee in Amsterdam. 
My thoughts dwelt on how to bring my parents' world
ly possessions over the border to Holland. They had a 
very valuable collection of gold pieces which, I feared, 
the Nazis would confiscate. So I sent a trusted 
Dutchman to Dusseldorf with a little note: "Give this 
man your most valuable things." A few days later, the 
Dutchman returned, not with the gold collection, but 
with a huge parcel - the Silberne Sefer Torah. Ob
viously my late father had another scale of values than I 
had expected. 

This happened in 1937. The other four Sifre Torah 
remained in our little shul "Adas Yisroel." They were 
used until November 10, 1938, the infamous Kristall
nacht, when the shul was wrecked and all Sifre Torah 
were torn beyond repair. They were buried in our bes 
au lorn in Dusseldorf. Thanks to the foresight of my late 
father, the one Sefer Torah did survive, truly an "ud 
mutsol me'esh - a brand plucked from the fire." 

A few months later my parents and father-in-law 
joined us, but they did not enjoy their stay very long. 

DR. PFEIFFER, who now resides in Montreal, delivered these 
remarks at his grandson's Bar Mitzvah celebration. We honored his 
request that the transliteration reflect the German pronounciation. 
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On May 10, 1940, the Germans invaded Holland and 
on May 14th I fled to England. I was the only one to 
leave, since nobody had expected the Nazis to be bar
baric murderers .... A few months later I arrived in 
Canada with a group of 130 orthodox men, labelled as 
"prisoners of war"! (The Canadians were amazed to see 
so many German prisoners-of-war with payes and 
beards - it was during the Three Weeks - with large 
volumes of the Vilna Shas under their arms.) 

MY PARENTS AND MY FATHER-IN-LAW were not so 
fortunate. They received the notorious "Arbeitseinsatz 
Deutschland" letter. By then they had known what to 
expect, so my father had wrapped up the "Silberne" 
and had transferred it, telling no one where he had 
deposited it. My parents were taken away, as was my 
father-in-law, who took along a pocket edition of Ram
bam' s Sefer Hamitzvos. It was found after the war in 
the Westerbork concentration camp, and returned to us 
as the sole reminder of his last days. 

My wife and sons went underground. My wife and 
five year old son Fred were discovered and interred in 
Westerbork, and later in Bergen-Belsen .... Once as 
my wife was passing the camp gate in Westerbork, she 
saw my father on his way to his final destination. He 
whispered: "The sefer is hidden at a carpenter's place 
in Amsterdam-South. Good bye." 

These were his last words, our yerusho. We would 
have to find the Sefer Torah. 

MY WIFE AND SONS survived and eventually returned to 
Amsterdam. Their first task was to trace the Sefer 
Torah. For days my wife went from carpenter to 
carpenter until she found one who confirmed that he 
had a "Jewish Bible" in his possession, entrusted to him 
by a "German Jew"; and so our Silberne joined our 
family again. And when we were reunited again in 
Montreal, all my three sons read their Bar Mitzvo sidre 
from the Silberne. 

And very soon im yirtze Hashem on Shabbes 
Vayigash, Chayim Yehudo Pfeiffer, the eldest son of 
my son Freddy (Meir Sholaum) will read his sidre from 
the Silberne. 

This is the story of a Sefer Torah originating from a 
neder during the First World War, the sole survivor of 
five Sifrei Torah of our family. 

Maze! Tov, my dear grandson, Maze! Tov to your 
father, and Maze! Tov to you, my "Silberne Sefer 
Torah.,. ~';; 
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The Old Cemetery 

Thick snow falls over 
the Jewish cemetery in Prague: 
around the dilapidated fence 
The ancient city too 
seems wrapped in white oblivion. 

Yet, a certain unquenchable rustling 
belies the midnight silence. 

Prague snores peacefully tonight 
under the metaphysics 
of the Russian boot. 

Past the stroke of midnight, 
I beat the same path 
my ancestors beat: 
looking for some enigmatic clue, 
some mark scratched in a wall: 
silence. 

The Jewish quarter is a museum-piece 
for German tourists. 
The old synagogue, 
bereft of prayer, 
is half-crazed from the photographer's flash. 

CHAIM FEINBERG, a native of Detroit, studies at the Bais Medrash 
Yeshurun of Yeshiva Rabbi SR Hirsch, in New York. 
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Yet, from the heart's own perspective, 
the jumbled stones 
resemble houses, 
tilted crazily, 
and one hears a certain ancient murmur 
from the rooftops: 
perhaps Reb Yehudah is telling me 
to beware 
of the cut-throat jealousy 
that sends half my people 
to doom. 

They say the stones sink 
further each year: 
and that soon no trace at all will remain 
of my people in Prague. 

How greedily the grassy earth swallows the crime! 

But I say: 
the conscience of the wolf 
is a false prophet. 

Jewish souls, unlike pagan, 
are not tied to stone: 
each sinking inch 
sees them soaring that much higher. 

Chaim Feinberg 
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BOOKS 
KOHELES, A New Translation With Anthologized 
Commentary, by Rabbi Meir Zlotowitz; with OVER
VIEW, by Rabbi Nasson Scherman. 
(ArtScroll Tanach Series, Mesorah Publications, Ltd. 
Hard cover edition $7.50. Soft cover $4.95). 

A SENSE OF WONDER over the prolificity of the ArtScroll 
Tanach Series (four volumes in just eight months) 
should in no way diminish one's deep appreciation for 
the invaluable contribution each volume of the series 
brings to the understanding of Torah by the broad 
English-reading public. There are surely those who feel 
that an English translation of sacred writings and an 
English language anthology of commentaries must in 
some ways compromise the original: No translation can 
be fully faithful to the original; and the easy acces
sibility of translations simply breeds laziness in would
be scholars. These misgivings are well-founded, but the 
sad truth is that without an English presentation, 
Tanach and its commentaries unfortunately gather dust 
on our shelves, their riches never tapped. And, in many 
respects, the Megillos (the five "Scrolls") are extreme in 
this particular problem. 

Each of the five Megillos suffers from neglect in one 
of two ways: Either its surface meaning seems too easi
ly understood (i.e.,Esther and Ruth ), and its narrative 
is never penetrated for deeper insights; or it is assumed 
to be a collection of cryptic comments on the human 
condition or on the Jewish struggle for eternity, but 
without easily accessible explanation. 

The ArtScroll Series strives to bring both the ap
parent and the deeper meanings of these sacred texts 
within the grasp of all who are thirsty for knowledge, 
but lacking the time or the tools to utilize the classical 
Hebrew language sources. Until now, the interested lay 
reader - or the yeshiva student of limited time (or am
bition) - would rely on popular translations that tram
ple on Masoratic concepts, utilizing commentaries cul
led from non-traditional sources that do violence to the 
sanctity of the original. 

In the most recent work of the Series - Koheles (Ec
clesiastes) - every phase of the work brings the in
valuable contribution of this publication into sharp 
focus, in stark contrast to existing, non-traditional 
translations. The thrust of Rabbi Zlotowitz's transla
tion is to explain every passage as leading to the 
ultimate vindication of Koheles as sacred writings, each 
expression alluding to the theme of: "The sum of the 
matter, when all has been considered: Fear G-d and 
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keep His commandments, for that is man's whole duty" 
(XII, 13). The sum, in whole as well as in its parts, is a 
spiritual tract, decrying the futility of hedonism. 

By contrast, the popular Soncino edition, for one, 
presents each examination of alternative life 
philosophies as a serious contemplation of hedonism 
and self-indulgence, without further refutation. For ex
ample, a section in Chapter II is entitled "Enjoy Life as 
Far as Possible," and is explained as a conclusive ap
proach, not an experiment to be rejected. The Soncino 
Commentary does refer to the lbn Ezra's approach to 
individual passages, but leaves out his summation at 
the close of this section. These older translations only 
exemplify too well how the Chazal feared that the text 
of Koheles could be misinterpreted, and therefore 
considered concealing it. 

One might fault the translator for losing a good deal 
of the elegance of older translations in his search for ac
curacy. For instance, "Futility of futilities" (for" Hevel 
havolim") simply does not have the ring of "Vanity of 
vanities." On the other hand, it comes much closer to 
the target - and that is of far greater significance. After 
all, Koheles is meant to be studied for its meaning, not 
for its candences. 

In a fashion similar to his translation, Rabbi 
Zlotowitz's Commentary draws from a vast range of 
sources, from Rav Saadiah Gaon (9-10 Century) to con
temporary Gedolei Torah, drawing from Chassidic and 
M ussar works as well, bring them together on the same 
page. Here, too, each commentary cited hews faithfully 
to the intention of Shlomo HaMelech, in stark contrast 
to the distorting speculative approach employed by 
modern "scholars." This anthology would have been a 
major contribution had it been presented in Hebrew, 
and assumes additional value to the general reader for 
its clear English presentation. 
AN ADDITIONAL FEATURE in Kohe!es (introduced in the 
ArtScroll Eichah) is the sprinkling of anecdotal, 
homiletical, and philosophical gems from Midrash, 
Talmud, and contemporary sources that are loosely 
connected with the text. 

Another striking feature of the ArtScroll Megillah is 
Rabbi Nosson Scherman's Overview. Drawing strands 
from Maharal, Sfas Emes, and Rabbi E.E. Dessler, 
among others, he weaves a textured tapestry of lyrical 
beauty and inspiring highlights. Rabbi Scherman ex
pounds on such topics as Man's task on earth, a con
trast between the specific roles of the Kings David and 
Shlomo, problems of reward and punishment - all un
ited in one essay. Thus, he introduces the reader to 
significant trends of Jewish thought and hashkofa he 
otherwise may never know. Where else would he en
counter insights and explanations from the Kotzker, 
the Chidushei HaRim, Reb T zodok HaCohein, or even 
Reb Shrage Feivel Mendlowitz? 

The Overview offers a study one will want to com
plete at one sitting, providing the reader with a basis for 
delving into each passage in Koheles savoring 
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Shlomo's infinite wisdom in its myriad phases - even
tually returning to the Overview to more fully ap
preciate the exhiliarating depths. 

When opening a new ArtScroll production, one has 
come to expect an eye-appealing, pleasant to handle 
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volume - in both typography and design - with a 
modern, esthetic treatment that is nonetheless in har
mony with the sacred sources of the original. This 
volume is no exception. ~T. 
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President Ford. 
His record tells us all we 
need to know. 
Where others raise doubts, 
President Ford is clearly on 
record. He has demonstra
ted his ability to perform, 
not only as President but 
throughout his 28-year 
career in public life. He can 
therefore be believed when 
he speaks out on the issues. 

Israel. 
''From the greatest tragedy 
of the Jewish people came 
the greatest achievement of 
of the Jewish spirit-the 
rebirth of the State of 
Israel. This inspires 
Americans of all faiths." 

"There will be no imposed 
solutions." 

"There will be no one-sided 
concessions." 

"The funds I proposed for 
Israel in my first two 
budgets totaled over $4 
billion for 27 months. 
These figures speak more 
eloquently than words." 

Soviet Jewry. 
"It is immoral for any 
nation to either dominate 
other nations or to 
dominate the religious life 
and elementary human 
rights of its own citizens." 
"As President, I am 
pressing for new movement 
on the issue of emigration 
of Jews from the Soviet 
Union." 

Terrorism. 
"A free people must never 
capitulate to terrorism ... 
Certainty of punishment 
prevents crime. I very 
strongly urge international 
action to stamp out terror -
ism wherever it may occur." 

"The Entebbe raid on July 4 
was a magnificent display 
of heroism and dedication 
really unmatched in recent 
history throughout the 
world." 

Quotas. 
"I am totally opposed, 
completely against arbitrary 
quotas in hiring and in 
education. Individual merit 
must be rewarded. 
Opportunity should be 
open to all Americans on an 
equal basis." 

U.S. AID TO ISRAEL 
(Shown in Billions of Dollars) 
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Facts on the 
Arab Boycott 
• The first President to 
take any action against it 
was President Ford. 

• In November, 1975, he 
ordered action to prevent 
any foreign boycott from 
causing discrimination 
against American citizens 
or firms on the basis of 
religion. 

• In January, 1976, the 
Justice Department 
initiated the first civil anti
trust suit against an 
American company alleged 
to have acted illegally in 
compliance with the 
boycott. 

• When President Ford 
ordered the prospective 
disclosure of the boycott
related forms filed with the 
Commerce Department, he 
was ordering precisely the 
action proposed in the 
various measures 
considered by the Congress. 

• President Ford says: "/ 
have not and will not 
tolerate the translation of 
foreign religious prejudice 
into domestic discrimina
tion against American 
citizens. '' 

President Ford. 
We know 
we can depend 
on him. 
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In the Hurricane's Wake 
Scientists rely heavily on the 

predictability of nature's course, 
having learned to appreciate 
nature's clock-work precision. So 
much so, that on the basis of careful 
study, scientists insist on having 
reached conclusive "irrefutable" 
conclusions. For example, the age of 
the universe. 

Every so often, an erratic event -
significantly, described as "an act of 
G-d" in insurance literature -
throws nature's chartability totally 
out of kilter. As a case in point, we 
cite a comment prompted by last 
summer's Hurricane Belle written 
by Rabbi Shlomo Kahn (recorded in 
the bulletin of his Congregation 

Beth Israel of Washington Heights, 
NY). We quote: 
AFTER LAST AUGUST'S hurricane an 
almost forgotten clipping, given to 
me several years ago by a thought
ful friend, raised its head and 
clamored for well deserved atten
tion. 

It's a page from The Johns 
Hopkins Magazine (Winter 1972) 
in an article entitled "Once Every 
Hundred Years.'' "Fifty years went 
by in a week this past summer," it 
begins - "geologically speaking" it 
hastens to add. Dr. J. Schubel of the 
Chesapeake Bay Institute reported 
on an on-going project whereby 
scientists from the Institute, 

TRADITION PERSONr:;EL - HCUC 
"At Your Service With All Your Employment Needs" 

Need A Shomer Shabbos Job'? 
LooJ..ing For A Shomer Shabbos Person? 

For Fast, Efficient and Courteous Service 
18 W. 45th St., New York, N. Y. 10036 • 563-3991\ 

Come To 

~r£~~t'Y 
Formerly Kosher King 
1501 Surf Ave . Coney Island 
Whitehead Hall Brooklyn College 
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together with University of 
Maryland's Chesapeake Biological 
Laboratory, and Virginia Institute 
of Marine Science, have been 
sampling the Susquehanna River, 
every day for the past five years . 
The river deposits sediments in the 
bay which build up gradually. 
Ultimately these will" drive out the 
sea so that the estuary becomes a 
river valley system.'' 

Studies over the years showed 
that there is never more than 400 
parts per million sediment con
centration. But then came 1972's 
Hurricane Agnes and when the 
river crested on June 24th, the con
centration was "an incredible 
10,000 parts per million!" The 
layman can only guess at and try to 
imagine Dr. Schubel's surprise and 
thrill. 

When in secular company, our 
firm belief in Torah-oriented 
tabulation meets with politely 
superior smiles, or outright ridicule. 
But then comes along beautifully 
erratic Agnes, a queen of unpredic
tability, and coquettishly throws an 
old-fashioned monkey wrench into 
the suavely, painstakingly prepared 
calculations of the scientists. "Fifty 
years went by in a week.'' How dis
concerting. !..i. 

H you liked 
The Magic World of 0011 Oov 
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Of Suffering 

CONTINUED 
Talmid chacham, orator, mathematician (he published 
some of Ra/bag's mathematical writings), Rabbi 
(Altona-Hamburg-Wandsbeck), educator (he, with my 
uncle Leo Deutschlander, ':>"YT, organized Jewish 
schools in Lithuania), and, perhaps above all, one of the 
greatest baalei Tanach of our days. 

and Martyrdom 
As you perhaps know, he was given the opportunity 

to escape from Germany, yet stayed on, with part of his 
family, to die al Kiddush Hashem. Thus his words on 
the suffering of the Eved Hashem (servant of G-d) writ
ten, as they were, prophetically, many years before, ac
quire an almost unbearable poignancy. I knew him per
sonally, his overbrimming zest for and joy of life -
How hard must it have been for him to leave this life! 

To the Editor: 
The June edition of The Jewish Observer was very 

moving and important. I believe, however, that 
enclosed lines, taken from The Three Great Prophets, 
by Rabbi Josef Carlebach, ':>"YT, would be invaluable 
within the context of the discussion of Churban Europe 
in that Observer, and deserve wider dissemination. 

(Dr.) HENRY BIBERFELD 
Montreal, Quebec 

Rabbi J. Carlebach, ':>"YT, was a unique person. He 
excelled in so many areas that it seems incredible. 

(The author of the above letter is a well-known 
historian and author.) 

WHO IS THE EVED HASHEM? This was 
for centuries the object of a con
tinuing controversy. Eventually, 
however, the opinion was generally 
accepted that the Eved Hashem is 
not an individual person at all, but 
the remnant of Israel: those of our 
people who in hope and faith en
dure. These parts of Isaiah's 
prophecy are the most magnificent 
and gradiose proclamations to his 
people, greater even than the 
ultimate affirmation of the future 
kingdom of G-d. For what he says 
there concerns the crucial problems 
of the theodicy, the problem of suf
fering. 

The moment the Messianic ex
pectation under Chizkiahuhad been 
wrecked, Isaiah saw as the contents 
of Jewish history - martyrdom. 
Endless floods of tears and blood 
will surge over the faithful remnant, 
misjudgement and contempt, in
dignities and degradation will be 
their lot. Forever misunderstood, it 
will be the faithful remnant of Israel 
that will have to suffer for every 
imperfection of men, in a world 
where all is subservient to the idols 
of power, success, greed and 
selfishness. How could it be 
otherwise? Those strangers in the 
midst of the world-community, 
Israel's sons will be poor, 
downtrodden, persecuted, 
maligned, hunted, and harassed. 
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BUT WHY ALL THIS SUFFERING? This 
is the problem of Galus. Why the 
suffering of the good, the noble, the 
pious, the G-d fearing? This ques
tion the prophet reads on all lips; 
the answer to it he gives in his Book 
of Consolations. And this answer is 
merely a slight variation of the 
question. Not why does the servant 
of G-d have to suffer, should we 
ask; but what does he suffer for? 
Why he is suffering hardly requires 
an explanation. Because man is not 
yet messianic man, the world not 
the G-d willed and G-d fashioned 
one. What does he suffer for? -
that is the only question. And to 
this his answer is: You do not suffer 
in vain, without aim and purpose. 
You suffer because only through 
your suffering can the world be led 
towards the future; because in this 
world-martyrdom Israel carries the 
ultimate messianic evolvement by 
natural means toward realization. 

The world's suffering is un
bearable, if it is senseless. But all 
suffering and all agony of the world 
are easy to bear for the noble, if 
they serve the ultimate and loftiest 
aims of being. What mother would 
not gladly bear all suffering, all 
pain, all toil and deprivation, if it 
would save the life of the beloved 
child 1 Would we not grow wings 
carrying us beyond all distress and 
danger of the world, if this would 

enable us to fulfill the ideal of our 
soul? 

The world, Isaiah says, is sick, 
because it is bereft of G-d, sur
rendered to selfishness and the in
humanity of a materialistic world
view. In the whole world com
munity there is only one who un
flinchingly proclaims the messianic 
challenge and responds to it. All 
deprivation resulting from it he 
bears in silence, whip and disdain of 
the world he ignores. This is the 
faithful remnant, the Eved Hashem. 
And his martyr's strength is more 
powerful than all material might of 
the world. It conquers and leads the 
world towards its ultimate goal. 

THUS, THE BOOK OF ISAIAH becomes 
the true Book of Consolation, con
secrator of all suffering; it poses the 
question to every son of our nation: 
Are you willing to be an Eved 
Hashem or not? It does not conceal 
from him the awesome conse
quences that being an Eved Hashem 
entails. But it reveals to him the 
meaning of history and makes him 
realizer and bearer of that meaning. 

That is why in our own days, 
when the problem of suffering 
again torments the hearts and 
minds, when the question for the 
"why" of suffering forces itself 
upon the lips of every individual 
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and leads to the most insane 
answers, when those afflicted by 
suffering so easily become haters of 
mankind and enemies of society and 
turn to actions that deepen the mis
ery of the world even more, there 
can be no word more important 
than that of Isaiah. In our ears ring 
again the tragic melodies of Eved 
Hashem. 

We have to learn to distinguish 
between the "why" and the "what 
for" of suffering. We have to find 
its true cause, its real source, in the 
G-d-alienation, in the egotism and 
cruelty of men, in that foolish 
belief, as though material causes 

decide the fate of the world; in the 
failure to recognize that only a 
moral and religious world
formation (Weltgestaltung) can 
achieve the end of suffering. And 
this "what for" of suffering, may 
yet save us from despair, and give 
us the prideful strength to recognize 
and choose in this suffering man's 
supreme service of G-d. 

This then will be Israel's Caius 
situation, if she is capable of attain
ing the moral stature of the Eved 
Hashem; if she is prepared to suffer 
all so that through her suffering she 
may bring to the idea of G-d its 
greatest expression in history. L.T. 

A Stadium for Jerusalem 
To the Editor of The Jerusalem Post 

Sir, - The proposed construction 
of a IL70 million sports stadium in 
Jerusalem would be a bit more 
reasonable if a perfectly fine 
stadium did not already exist prac
tically unused in the heart of 
Jerusalem. I wonder if the donors 
and public bodies who built the 
Hebrew University stadium are 
satisfied with the numbers of spec
tators and athletes enjoying the 
University stadium during the year? 

As one completely dedicated to 
the introduction of new sports 
facilities in Israel and exploitation 
of existing ones, I earnestly suggest 
that everyone involved think a mo
ment before rushing ahead to spend 
funds desperately needed to spread 
sport and education in Jerusalem, in 
order to build another potential 
white elephant, similar to those of 
Ramal Gan and Givat Ram. 

]. PRAVER 
Tel Aviv. 

The Jerusalem Municipality replies: 
As the capital of Israel and its 

largest city, Jerusalem has long 
needed a stadium suitable for 
regular and international sports 
events. 
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In 1972, a committee of 
specialists decided that it was neces
sary to build a football stadium at 
Shuafat. Before starting to make 
plans, we investigated the alter
natives, including the University 
stadium, but discovered that the 
Hebrew University had built the 
stadium with contributions from a 
donor who had stipulated that no 
matches could take place there on 
the Sabbath. (Italics ours - JO.) 
Moreover, the location of the 
stadium and its amenities were not 
suited to the city's requirements. 

Only after investigating all the 
alternatives without finding a 
suitable one was it decided to plan 
and built the stadium at Shuafat. 
This stadium, which the city 
urgently needs and which will be 
built shortly, will enable Jerusalem 
to play host to league games and in
ternational matches under ap
propriate conditions. 

RAFI DEVARA, Spokesman 
Jerusalem. 

- on Shabbos ... with traffic cut
ting through heavily Orthodox 
Kiryat Sanz and Kiryat Matesdorf 
- on Shabbos. lT. 
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MOVING TO CLEVELANDl 

Find out where the Orthodox Community 
lives. For information on housing, 

schools, schuls, etc., write: 
Clevelend Institute for Jewish Living 

3672 Bendemeer Road, Cleveland, 0.44118 
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NEW FELDHEIM BOOKS 

A 1ZADDIK IN OUR TIME. The Life of 
Rabbi Aryeh Levin by Simcha Raz. 
Foreword by The Chief Rabbi of The 
United Kingdom. Introduction by Chaim 
Herzog. 

Called ''The Tzaddlk of Jerusalem," 
Rabbi Aryeh Levin became a legend in his 
lifetime. Out of the wealth of stortes and 
reminiscences emerges his image, in which 
the secret core of Israel's indestructible sur
vival lies hidden. The book is significant not 
only for its great treasure of information. 
Above all, more important than the facts, 
there is the sense Qf purification that the 
book imparts. Reality is immeasurably 
richer than any work of the imagination. 
This becomes evident to anyone who reads 
Simcha Raz's book It is a work that 
deserves to reach ?I wider public, old and 
young alike who never knew Reb Aryeh, so 
that they too may be touched and warmed 
by his great luster, 

In the Hebrew original the book became 
an Israeli best seller as tens of thousands 
sought to leam about Reh A!yeh. It is now 
translated into English for the first time. 
472 pages, $12.50. 

n!E STORIES AND PARABIES OF 
n!E HAFETZ HAYYIM 
by Dauid Zarelsky. Translated from the 

· Hebrew by Charles Wengrou. 
This book can only be described as a 

labor of love, by a disciple of the Hafetz 
Hayyim who studied at his famed yeshiva 
in Radun1 Lithunia. 

From the entire collection of the sage's 
writing, David Zaretsky has carefully 
gathered alt the mesholim, all the 
homespun, pithy Uttle tales of the Hafelz 
Hayyim, and arranged them under subject 
headings, to produce a book that is both 
highly entertaining and deeply instructive. 
208 pages, $7.50. 

MY SOUL n!IRSTS by Zalman Aryeh 
Hilsenrad, (the noted Jewish Press colum· 
nlst). It encompasses the whole range of 
Jewish religious experience. 

This is what Rabbi Avigdor Miller says 
about it "MY SOUL THIRSTS contains ex
actly what the cover illustrates. There is a 
fire inside a fire, a fire which Will come out 
of this book and come into the hearts of 
those Jewish people who read it." 
370 pages, $8.95. 
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Providence and Followers 

To the Editor, 
While Rabbi E. 5vei recognizes 

Providence in sending Gedolim to 
the U.S.A. ("Waiting For ... 
Ge'ulah," JO June '76), I believe 
that mention should be made of the 
fact that hashgacha had prepared 
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Har Hamenuchot • Har Hazeisim 
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New Lower Manhattan 
Mincha Minyan Guide 
• If you know of minyanim 

• If you wish to start a 
minyan in your neigh
borhood 

write: 

MINCHA MINY AN MAP 

Agudath Israel of America 
5 Beekman Street I NYC 10038 

or call: 

DR. BERNARD FRYSHMAN: 339·0289 

circumstances and situations for a 
vibrant developing Orthodoxy will
ing to follow and accept the 
guidance of Jewish leaders. 

Many years before World War II, 
America had been blessed with 
great individuals, gifted Rabbonim 
who tried very hard to strengthen 
Orthodoxy in the U.S.A. (see Rabbi 
Shmuel Singer's articles in The 
Jewish Observer). However, they 
did not have the good fortune of 
having a following. 

Since the late 1930's, strong
willed, Torah-oriented masses have 
emigrated to the U .5.A. The post 
war period has seen an immense 
movement of founding Day 
Schools in every larger Jewish com
munity, a five-days working week, 
the establishment of Medinas 
Yisroel, the search for identity, the 
disillusionment of Jewish youth 
with Western "Civilization" and 
pursuit of hedonism, the search for 
higher meaning of life, a strong 
Agudath Israel Organization and 
movement - all these have con
tributed to Jewish awareness, and 
resulted in energetic and devoted ef
forts for a true-Torah life amongst 
American Jews on all levels. 

While Orthodoxy is still weak 
and has a long way to go to perfect 
the entire Jewish community at 
large, it has made inroads into the 
thinking of a great number of 
serious and honest-minded in
dividuals in the United States, and 
there is great hope that eventually 
more and more Jews will find the 
path to the eternal truth. 

Seemingly, Providence is not 
only waiting for the arrival of great 
Jewish leaders, but simultaneously 
for an awakening American Jewish 
community. It is our task to see, 
stress, and utilize this historic fact. 

TOVY A LASDUN 
New York City 
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ANNOUNCING Call for Home Care for Aged 

the availability of 
excellent Mezuzos -

A CALL TO THE New York State legislature 
to adopt new legislation which would 
provide for home care for the elderly as an 
alternative to institutionalization was issued 
by Rabbi Edwin Katzenstein, chairman of 
the Commission on Senior Citizens of 
Agudath Israel of America, in testimony 
before a hearing on September 29th of the 
N.Y. State Senate and Assembly Committees 
on Health Care and on the Aging. The 
Agudath Israel leader told the hearings that 
he based his recommendations for home 
health care on the experiences of the Com
mission in serving 10,000 of the elderly an
nually in five community centers of the aged 
in the city of New York. 
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Rabbi Katzenstein stressed that home care 
was "a viable and necessary alternative" to 
institutionalization for most elderly and es
pecially for "Jewish elderly who have unique 
strong ties to their family life and 
neighborhood " 
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Pincus Mandel 
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An invitation to participate 
in a three-day appraisal of 

The Challenges of Freedom 
To a Torah Society: 

The Lessons of Two Hundred Years 
at the 

54th National Convention 
of 

Agudath Israel of America 
Thursday afternoon through Sunday 

November 25 through 28 
at the 

Sheraton-Deauville Hotel 
Atlantic City, New Jersey 

An umivalled opportunity to experien:e . 
• The inspiring presence of Gedole1 Y1sroel 

•The exhilirating company of thousands of 
delegates from 'round the world 

• Provocative participation in stimulating ses-
sions, debates and special events 

For information or reseroation please phone or 

write: 
Agudath Israel of America 
5 Beekman Street, N.Y.C. 10038 / (212) 964-1620 

For three days the entire hotel is taken over by Agudath Israel 
and all meals catered by a New York caterer appointed by and 

supe!Vised by Agudath Israel of America. 
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Agudah Convention Preparations Protest Placement of Children 
in Non-Jewish Homes DETAILED PLANNING is now in the final 

stages for the 54th national convention of 
Agudath Israel, scheduled for Atlantic City 
over the weekend of November 25~28. 

As in the past, the convention promises to 
bring together a stimulating blending of 
many streams of Orthodox Jewry from 
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leading Roshei Yeshiva and Rabbonim, 
prominent lay leaders, professionals and 
businessmen, from all parts of the Western 
hemisphere. In addition, dignitaries are ex
pected from Israel and Europe. 

The central theme of this year's conven
tion will be "The Challenges of Freedom to a 
Torah Society: The Lessons of 200 Years." 
In addition to an English language sym
posium on the theme, there will also be a 
debate on the Torah community's response 
to the newly formed Jewish Community 
Relations Council of New York. Although 
the final decision as to whether Agudath 
Israel will accept the invitation to join the 
JCRC will eventually be made by the 
Moetzes Gedolei HaTorah, the convention 
debate will crystallize the issue so that it can 
be properly presented to the Torah 
authorities. 

The administration has also announced 
that for the first time Agudath Israel will 
publish a souvenir yearbook in conjuction 
with the annual report which is released at 
the convention. 

The convention is being chaired by 
Professor Aaron Twerski, associate dean of 
Hofstra University Law School. Prof. 
Twerski is a native of Milwaukee, and 
studied in Bais Medrash Elyon in Monsey 
and in Yeshivas Ner Israel in Baltimore. 
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JERUSALEM - Israel's Educational Minister 
Aharon Yadlin was requested, in an inter
polation made to the Knesset by Agudath 
Israel Knesset deputy Rabbi Yehuda Meyer 
Abramowitz, to immediately transfer to 
Jewish homes the group of Israeli high 
school students currently placed with non
Jewish families in the United States. Rabbi 
Abramowitz based his demand on a report 
released here by Rabbi Moshe Sherer, ex
ecutive president of Agudath Israel of 
America that American Field Service, the 
agency with which the Education Ministry 
arranged the United States stay of these 
Jewish students, had rejected an offer by the 
American Agudath Israel youth organization 
to place the youngsters in Jewish homes . 

According to the declaration by Rabbi 
Sherer, an official of the American Field Ser
vice responded to the plea of an American 
Agudist youth leader to permit the Orthodox 
group to house these Israeli youngsters in 
Jewish homes where they could at least 
observe Kashruth, with a retort that "the 
purpose of this student exchange is to expose 
foreign youth to a new type of culture". The 
declaration branded this activity a 
"reprehensible encouragement to as
similation.'' 

The Agudist Knesset deputy requested 
that the Education Minister inform the Knes
set as to the steps taken to transfer forthwith 
the Israeli students to Jewish homes in the 
United States, or else scrap the entire 
program and return them to Israel. He 
charged that Israel cannot be a partner to a 
project which could "eventually entrap 
Jewish youngsters into mixed marriages, 
which plagues the American Jewish scene." 

~!ARK LOVl'NGER 
Brooklyn, N. Y, 11211 

CalererJ 

ALL LEADL"iG llOTELS BA'.'IQUET HALLS 

AND JF.WISH CENTERS A.VA.TLABLE 

3884204 388-3590 863-8892 

• Caterer for Agudath Israel Conventions and Dinners • 
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Project COPE Expansion 

PROJECT COPE, Agudath Israel's career 
guidance and job training agency has opened 
a Queens site at 98-12 66th Ave (Corner 
Queens Boulevard) in Rego Park. Dedication 
ceremonies were attended by a number of 
commuinity and government leaders, in
cluding Queens Borough President Donald 
Manes, Congressman Benjamin Rosenthal 
and Congressman Joseph Adabbo. In the 
first few weeks since Project COPE opened 
its doors in Queens, more than 200 people 
applied for jobs, of which 30 have already 
been successfully placed. 

A special desk of Project COPE was 
opened on September 2nd in the Lower East 
Side at the offices of the United Jewish 
Council at 235 East Broadway. In this 
program, a counselor is dispatched to that 
site on Thursdays and thus far the program 
has attracted a large number of applicants 
from the community. 

COPE counseling is also being made 
available on every Tuesday of November at 
the Agudath Israel of Far Rockaway, at One 
Balsam Court. Interested parties are advised 
to call 459-4225. 

In addition, Project COPE, in cooperation 
with the N.Y. State Department of Com
merce, has initiated a new program providing 
financial counseling for small businessmen 
which is featured at each of the three Project 
COPE offices in Brooklyn, Manhattan, and 
Queens. Under this program, businessmen 
will be able to discuss plans for expansion or 
other pertinent financial information with an 
experienced counselor of the N.Y. State 
Department of Commerce, and at the same 
time w.ill be able to discuss personnel needs 
with job specialists of Project COPE. 
Businessmen interested in participating in 
the program can call Rabbi Shmuel 
Silberberg, coordinator of the project, direct
ly at (212) 964-1300 or the N.Y.S. Depart
ment of Commerce. 

Community Succah in 
N. Y. Municipal Plaza 

A COMMUNITY SUCCAH, was erected by 
Agudath Israel in conjunction with the 
Lower East Side Jewish Community Council 
on Police Plaza behind the New York City 
Municipal Building, enabling Jewish 
municipal workers to share eating tables with 
financial executives in midst of municipal 
sky-scrapers. The succah was contributed by 
the Spero Foundation. Agudath Israel lauded 
Comptroller Goldin' s cooperation in as
sisting the Orthodox Jews who work in the 
City Hall area observe a basic tenet of the 
Jewish faith during the Succos Holiday 
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•lllALe 
KOSHER I CHEESE 

PRESENTS A NEW FAVORITE! 
FARMER'S CHEESE 

MADE FROM PARTIALLY SKIMMED MILK 

You'll love its mild and 
delicious flavor. Per

fect for snacks, parties, 
casseroles. A delight 

for dieters and weight 
watchers. Also look 

for Migdal Kosher Low 
Sodium Colby- a !ow 

salt cheese with great taste. 
Try them today. 

Produced under the strictest Rabbinical supervision 
of K'hal Adath jeshurun (Rabbi Dr. Joseph Breuer), New York. 

Thurm Bros.-World Cheese Co., Inc., New York, N.Y. 10013 

3,000 Benefit from Agudah-Youth 
Program for Elderly 

A RECORD NUMBER OF 3,000 elderly and 
sick confined to their homes and in hospitals, 
old age homes and nursing homes in the city 
of New York were the beneficiaries of several 
Rosh Hashana programs sponsored by the 
youth divisions of Agudath Israel of 
America. 

In one project, Bnos Agudath Israel 
members paid personal visits to the elderly 
and sick during the week preceding the New 
Year, where they presented the elderly men 
and women with greeting cards and spent 
time conversing with them and cheering 
them up. The greeting cards contained a brief 
message in Yiddish and English wishing for 
peace, good health and happiness in the year 
ahead. This program is part of Project CHAI, 
the year-round nationwide visitation 
Program sponsored by the Agudath Israel 
youth division for girls, involving more than 
700 volunteers and 33 hospitals, old age 
homes and nursing homes throughout the 
country. 

JEP Succos Programs 

IN SPECIAL PROGRAMS during the Suc
cos holiday recess J.E.P. reached over 2,000 
children throughout the New York 
Metropolitan area as well as in Philadelphia. 
The programs were geared to children of 
various age levels and varied religious 
backgrounds, and stressed the importance of 
Jewish commitment. 

They included visits with a musical band, 
storytellers and J.E.P. leaders to Hebrew Day 
Schools and Talmud Torahs; Community 
Simchas Beis Hashoevas for youths of 
Talmud Tor ah, public school, and day school 
backgrounds; and visits to Bora Park for 
Chol Hamoed and Simchas Torah. 

Those interested in helping in J.E.P.'s 
Kiruv Rechokim program should call (212) 
941-2600. 

In the other program, over 60 yeshiva stu~ 
dents fanned o'ut throughout New York City 
to sound the shofar for sick and bed-ridden 
patients. This is part of a year-round 
program of the Agudist youth movement. 
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Hashkafah Publications presents the first two volumes in a projected 
series of works concerning fundamental Torah hashkafah 

to broaden your r orah horizons • •• 
to bring a new dimension to your appreciation of Torah values • • • 

AN'7iL OF SiNAi cbALLENGE OF SiNAi 
450 pages 500 pages 

A self-contained library of Torah Hashkafah 
clarifying fundamental Torah concepts 

AN\7iL Of SiNAi 
• Quest for identity 

• Hund1eds of direct 
citations culled from 20 
tenwries of cluskal 
To1ah ! terawre 

• Emunah values; Thirteen lkkarim 
•Relevancy of Taryag Mitzvos 
• Mesorah approach to emunah 
•Science and Judaism 
• Reform trends in Judaism 
•The Oral Law 
• Rabbinic legislation 
•History of Torah Transmission -Part I: 

Mattan Torah ,to close of Ceonic era 

cbAllENGE Of SiNAi 
•Testimonial mitzvos 
• Shabbos - the precious jewel 
•The adolescent and kedushah values 
•Combating the yetzer hara 
•Torah values' and sexual mores 
•Contemporary styles and behavior patterns 
•Jewish family purity - Taharas Hamishpachah 
•The 'Mussar approach 
• Teshuvah - the road home 
•Torah study 
• Histo·ry of Torah transmission -Part II: 

Early Rishonim to present 

. x~ . < 

1over .tsoo ~nnotated 
mut~ references 

• Morn thal'l si>: year; of 
pain1taklng researd1 

• Dates rendered lot all 
n~rtle$ cited 

----------------1 
Hashkafah Publications 
68-61 Selfridge Street I 
Forest Hills, New York 11375 I 
Please send me, al your Pre-publication discount price ............. copies of: I 

D Anvil of Sinai, $6.95 
o Yeshiva student price, $5.90 / 

D 2-Volume Set: I 
Anvil of Sinai I Challenge of Sinai, $11.90 I 

D Yeshiva student price, $10.90 

Enclosed find check for$ ... 

Name .................................... . 

Address 

City/State/Zip ...... 

Pre-publication offer expires 
January 15, 1977. 

0 I am a Yeshiva or seminary student, attending 

lnquir i es from Yeshivos for quantity orders welcomed. (212) 261-6076 

I 
I 
I 
I 
I 
I 
I 

~·~s.,.,,, ___ , ,,. ''"·"I 
:"·~ · ..... ~;.;;;~~«~:: ,,.,_,_,,, 
O;,,,.,._,"" '"'o•,,,o 

•Coded narM inde~ -
over 2,000 names 

• E!abou1e ~oun:e and 
$ubject indite• 

~lt1bora1e appendkes 
and explanatory noles 

Ovt-r .t:S orJglna! dwt
Torah transmission fo 
page>) 

NufltHoUf (lH 

ebrew dfatlom "irn> 

... 

by Rabbi Zechariah Fendel, 
well-known Torah educator and Rosh Yeshiva 

A work which brings the classical sources ofTiQrah 
literature to bear upon contemporary probll!lnS. 

Includes a thoroughly documl!nted history of the 
3300-year chain of Torah transmission, highlighted 
by concise biographical sketches of the Torah' 
leadl!rs of each generation. 

The perfect 
Chanukah gift 
Regular price 

Pre-publication price 

Yeshiva• student 
Pre-publication price 

Anvil 
of 

Sinai 

$895 
$695 

•(High school, YMhlva -Gedofah, or Women's S!!m!nary) 

Challenge 
of 

Sinai 
$895 

:Z.Vo!ume 
S.I 

$1595 
$1190 

$10'° 


