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The 
Gerer Rebbe 

World Jewry mourns the loss of one of its 
foremost leaders, the Gerer Rebbe, Rabbi 
Yisroel Alter, 7"ll!, who passed away sudden
ly in Jerusalem at the age of 82, on 2 
Adar/February 20. 

The funeral, which was the largest such 
gathering in the recent history of Jerusalem, 
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was attended by more than 100,000 Jews, in
cluding the leading Torah scholars in Israel as 
well as many thousands of the disciples and 
followers of the Gerer Rebbe. The Rebbe, 
who was the scion of one of the most il
lustrious Chassidic dynasties, donned the 
mantle of leadership in 1948 upon the demise 
at the age of 82 of his saintly father, the 
previous Gerer Rebbe, Rabbi Avrohom 
Mordechai Alter, 7"ll!. 

His first and foremost task then was to 
rebuild the Gerer movement, which had suf
fered most heavily at the hands of the Nazi 
murderers. He also played a leading role in 
injecting a new vitality into the Torah 
Yishuv, and was recognized as the pillar of 
the Moetzes Gedolei HaTorah (the Council of 
Torah Sages of Agudath Israel). His love and 
enthusiasm for Agudath Israel is legendary; 
he had constantly encouraged the Agudath 
Israel leadership in the struggle for kedushas 
ha'aretz in the most difficult of times. He was 
one of the founders and leaders of Chinuch 
Atzmai - Israel's independent Torah School 
network. 

The Gerer Rebbe was the grandson of the 
famed Sfas Emes, who in turn was the 
grandson of the Chidushei HaRim, the 
founder of the Gerer Chassidic dynasty. His 
influence reached far beyond the confines of 
hb own followers, who today constitute the 
la1gest Chassidic group in Israel, and one of 
the largest in the world. He was revered, and 
his counsel was sought by both Torah leaders 
and Jews from every walk of life from every 
part of the world. He placed a major stress on 
Torah study, and was responsible for the 
founding of a complex of Gerer educational 
institutions in Israel and in Jewish com
munities in the United States and Europe. His 
passing leaves a void that cannot be filled. 

A more extensive article on the late Gerer 
Rebbe r,"ll! will appear in a subsequent issue 
of The Jewish Observer. 
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a position paper by RABBI MOSHE SHERER 

The New York Federation of Jewish Philanthropies 
is not just a federation of charities. To many people, it 
is FEDERATION - the penultimate Jewish charity -
serving the world's largest Jewish community on behalf 
of the wealthiest Jewish community in history. As such, 
it spends as much as 25 million dollars annually, year 
after year, allocating them to a broad spectrum of 
"Jewish" concerns, ranging fron hospitals and old age 
homes to community centers and summer sleep-away 
camps. 

One of Federation's claims to the Jewish charity dol
lar is that it guarantees "Jewish survival" - no less! 
Yet, over the decades, the very guardians of the Jewish 
essence and the perpetuators of Judaism itself - the in
stitutions of Torah study - have been near the bottom 
of Federation's concerns. Criticism of this Federation 
policy has been growing this past decade, especially in 
view of several very strong factors: assimilation and the 
intermarriage rate have been spiraling upward in spite 
of all the traditional Federation efforts to thwart them; 
the yeshiva population has been growing, as have the 
budgetary needs of yeshivas; the general financial 
crunch has hit the yeshivas harder than any other seg
ment of Jewish communal life. Government funding of 
higher education has brought absolutely nothing to 
yeshiva elementary and high schools. 

Recently, Federation has responded to the pleas on 
behalf of Jewish education - at least its public 
pronouncements have been making much of its 
heightened concern for Jewish education as the key to 

RABBI MOSHE SHERER is Executive President of Agudath Israel of 
America. 

Parts of this position paper were previously released to the public 
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survival. The rhetoric is admirable, but how much of its 
total budget is actually ear-marked for Jewish 
education? 

According to the Federation's financial reports out of 
a total of $24,841,197 in grants during fiscal year 1975-
76 (ending June 30, 1976) only·5.9% ($1,465,698) went 
for Jewish education. ':\he Federation budget for fiscal 
year 1976-77, which according to its professed shifting 
in priorities should reflect an appreciable increase in 
educational support, allocates an additional paltry sum 
of $80,950 to education - increasing the education 
share of the total to a mere 6.1%. The cumulative in
crease over these past seven years of greater concern 
over Jewish education is only .6% (from a 5.5% share in 
1970-71 to the current 6.1%), hardly a serious expres
sion of a meaningful adjustment of its priority system. 

With Jewish assimilation on the increase, it is in
credible that those who hold the pursestrings of the 
Jewish charity dollar in New York City continue to dis
play such glaring insensitivity to the root cause of the 
tragic phenomenon of Jewish assimilation. The Jew is 
dropping out of the fold, not because he lacks hospitals 
or communtiy centers, but because he lacks the type of 
Jewish education necessary to enable him to withstand 
the ravages of a secular society. The puny percentage 
Federation officials continue to allocate for Jewish 
education, compounded by less than a 1 % increase over 
seven years, puts the lie to their repeated claim that they 
are now increasingly aware of the importance of educa
tion to Jewish survival. 

Other "Federation Monies" for Education 

As of late, Federation publicity has with sleight of 
hand laid statistical claim to special funds contributed 
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by philanthropists for very specific educational pur
poses, to be distributed under Federation aegis. Incor
porating the increased flows of these special monies 
into the overall Federation budget has swelled the 
figures to indicate a vast increase in allocation for 
education in 1976 as compared to 1970. But a closer 
look at these other funds is in order before congratula
tions are extended to Federation for leaving behind 
their inverted priorities of the past. These special funds 
include: 

The Program Development Fund for Education ac
counts for $600,000 in 1975-76 distributed primarily to 
day schools. But these funds do not represent one dollar 
of the $26,000,000 collected by Federation for its 
general fund, nor one cent from the solicitations made 
through newspaper ads and synagogue appeals for the 
purpose of "Jewish survival." These are primarily the 
contribution of an Orthodox philanthropist, Mr. 
Joseph Gruss, who cares deeply about yeshiva educa
tion and whose example has inspired some other in
dividuals to join him in contributing some $600,000 to 
education under Federation aegis, with his personal 
contribution the bulk of the Fund. Very admirable, but 
not changing the deplorable imbalance in Federation al
lotment of Federation raised dollars. The basic ratio of 
how the Jewish charity dollar is divided in the Federa
tion budget has almost not budged for seven years. 

The Brookdale Educational Resource Center, which 
represents a grant from outside souces of $57,000 for 
developing multi-media for educational purposes: a 
Resource Center which includes a library, and produc
tion and inservice training in use of audio-visual 
software and broadcasting. That's $57,000 for gilding 
the dandelion, but not one cent for hard-core budgeting 
needs such as teachers' salaries! And not one cent from 
Federation budget dollars. 

Another bit of puffery in recent public relations 
material describes how Federation's Board of Jewish 
Education has succeeded in channeling many additional 
"millions of dollars" from government funds to the 
schools, in the form of cash and commodities for school 
lunch programs - as much as "IO million" in one year. 
But the Board of Jewish Education is only a conduit of 
convenience for government subsidies as far as 
yeshivas and day schools are concerned, and no more. 
And serving as such does not cost the Federation's 
Board of Jewish Education one cent. As a matter of fact, 
the Board of Jewish Education turns a tidy profit on 
these funds: It retains a percentage fee from the 
yeshivas for handing over their own government 
monies to them - amounting to hundreds of thousands 
of dollars, far in excess of what it costs the B.J.E. to run 
this conduit operation. Yet these are included in the 
monies about which the Federation boasts as evidence 
that it is doing radically more for education than ever 
before. 
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The 70's - Small Change in Yeshiva Grants 
The 70's, then, have been marked by only one 

positive change: The Jewish day schools and Yeshivas 
have been subjected to huge portions of sympathy. But 
the dosage of money has remained pitifully small. The 
Jewish community simply cannot afford to wait 
anymore, and is tired of receiving lip service and pleas 
for patience from Federation - especially at a time 
when Jewish educational institutions are crumbling;U'i'.\:o-: 
der the weight of constant financial crisis. 

With the Federation education pendulum swinging 
so very, very slowly over this past seven-year period of 
professed heightened concern, the time has come for 
Federation to either 'put up or shut up.' When one con
siders that many of the Torah institutions in this city 
which are educating 50,000 children are on the brink of 
bankruptcy, with their teachers waiting insufferable 
periods for their 'coolie' wages, the sum allocated by 
Federation for education is clearly not commensurate 
with the scope of this crisis situation. 

Furthermore, one must bear in mind that of these 
budgetary sums handed to B.J.E., only a tiny amount is 
spent for actual direct aid to the Jewish schools; the 
overwhelming bulk of the funds are spent on so-called 
services and consultative programs - feeding a 
bureaucracy rather than hungry school budgets. 

In its Distribution Committee Report of 1976-77, the 
Federation describes the B.J.E. as "addressing itself to 
priorities which intend to enrich and enhance 
educational content, upgrade teaching methodology 
and quality and to coordinate and provide, where possi
ble, additional educational resources. This includes 
placement .. , licensing ... and consultation to schools, 
... publications and multi-media ... special programs in 
the creative arts including Jewish theatre groups and 
music department." 

While this may sound innocuous enough, a hard 
look at B.J.E. activities and goals reveals an alarming 
lack of Torah content and orientation, with generous 
doses of Einstein-Salk-Teller inspired pride and the 
Gershwin-Bernstein-Singer type culture, aimed 
primarily at raising the consciousness of a typical after
noon school student on a secular basis , , . Meaning 
very, very little in terms of vital spiritual enrichment. 

Priorities Must Be Altered 

The Federation must now show that it has the 
courage to radically accelerate its snail-like pace of in
crease in funding for Jewish education. Otherwise, its 
topsy-turvy sense of priorities will be responsible for 
the loss of thousands of Jews from the Jewish faith, 
simply because the dollars which should be spent to 
educate them as Jews are being diverted to less impor
tant services. 

By all indications, the Federation is locked into a 
priorities system that is operating from inertia, without 
considering the changing needs of changing times. 
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There can be no other explanation, for example, for al
locating 27.4% from the 1976-77 budget for community 
centers and only 6.1% for education. It takes guts to 
forcefully alter traditional patterns within a huge 
charity apparatus. However, when this long-standing 
myopic attitude contributes to the speed of the current 
pace of galloping assimilation, then the time for niceties 
is over, and urgent steps are called for. 

• This calls for looking at the $6,425,900 allocated to 
community centers, and to ask: Will the $700,566 that 
went to the 92nd St. Y in Manhattan last year to sup
port its world-famous musical, dance and dramatics 
program (among the several cultural activities listed in 
the Committee Report) save one unlearned Jewish boy 
or girl from falling victim to the assimilationist trends 
of society? Will the $176,536 spent on the Lower 
Westchester YM-YWHA instill one Jewish teenage boy 
with sufficient Torah knowledge and appreciation of 
his heritage to forget about marrying his non-Jewish 
girlfriend? 
- Looking, and then taking appropriate action: real
locating half of these $6 million for Torah education, to 
truly save Jewish children and their posterity from as
similation. 
•This calls for looking at the $2,579,500 allocated the 
Jewish child care agencies which serve large numbers of 
non-Jewish children and are so void of Jewish at
mosphere as to be hazardous to the Jewish children 
they do serve. How in good conscience can the Jewish 
charity dollar be designated for such purposes? Should 
not half of this $2V2 million be used to provide Jewish 
children with a Torah education, and at least save some 
children from spiritual extinction? Yet over these past 
seven years of "heightened concern over Jewish 
education," the child care share of the Federation 
money has remained constant at 10.4% ... unchanged. 
• This calls for looking at the $5,072,000 allocated to 
"Jewish" hospitals - of which Mt. Sinai Medical 
Center (operating on $1,245,000 of Federation money), 
Beth Abraham ($210,000), and the Jewish Hospital and 
Medical Center of Brooklyn ($435,000) do not even 
maintain kosher kitchens! - and to ask: By what 
stretch of the imagination can these institutions be cal
led "Jewish hospitals" worthy of the top Jewish charity 
dollars in these hard-pressed times? What is the 
justification for this lop-sided concern for health care, 
which is more than adequately provided by other public 
and private hospitals, and which is funded primarily by 
the government? Obviously, this is a carryover from 
the early years of this century, when somehow condi
tions made it seem imperative to have a Jewish-run 
hospital. To what extent do these conditions still exist? 
There's no evidence of discrimination against admit
tance of Jewish patients or acceptance of Jewish physi
cians in non-Jewish hospitals. 

An oft-repeated line of defense is: 
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"In New York, the total budget of the nine Federa
tion Jewish hospitals exceed 400 million dollars. The 
Jewish community's fractional seed money investment 
in these hospitals of little more than one percent of their 
cost brings a vast return in government and third party 
financing. The infusion of government funds into these 
hospitals substantially meets the cost of their service to 
the non-Jewish community, a service that brings great 
credit to the Jewish community." (Sanford Solender, 
director of Federation in Sh'ma, May 2, 1975) 

- a good argument for investment of funds, when 
there are no other priorities. But why, when the inter
marriage rate is soaring over the 40 + % mark, should 
money be earmarked for medical care, which would 
anyway be provided, instead of to dollar-starved, vital
for-survival Jewish education? As to the concern over 
"bringing credit to the Jewish community," we can 
achieve no greater credit in the eyes of our non-Jewish 
neighbors than to demonstrate our ability to survive in 
a hostile society. And there can be no greater disgrace in 
their eyes than for us to demonstrate that Judaism has 
no viability in modern times. 

If there is a genuine need to continue to funnel con
tributions for medical institutions, for public relation 
purposes - why the magic figure of $5 million? Could 
our sights not be lowered to $2 million for hospitals and 
increase aid to yeshivos by a meaningful $3 million? 

So when Federation officials look you square in the 
eye and say, "You're right. More money should be 
given to Jewish education. But where should it come 
from?" - just read them the few paragraphs above. 

A New Start For Federation ... 
If in 1977 a group of knowledgeable Jews were to 

create a Federation of Jewish Philanthropies, would it 
dream of establishing the present order of priorities? 
Beyond doubt, if Federation were given the opportunity 
to pull itself out of its rut and start anew,i't would surely 
examine the current stampede away from Judaism by 
unlearned masses, and would assign top priority to 
direct financial support of day schools. Certainly open
ing the door to Torah study for a youngster would take 
precedence over swimming pools, hospitals, and even 
child care agencies. 

The time, then, has come for convening a special 
commission of distinguished Jews, bearing proper 
qualifications, to thoroughly publicly air Federation 
policies and priorities. This special commission should 
examine the Jewish credentials of the policy-makers of 
Federation that qualify them for their awesome respon
sibility, and also establish uniquely Jewish guidelines to 
be used in setting priorities. Only the glare of a public 
spotlight on Federation's harmful set of priorities can 
dislodge it from its obdurate clinging to values that are 
in conflict with the life-and-death needs of a Jewish 
community fighting for its very survival and tragically 
losing the battle. ~T. 
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Aaron Twerski 

In Flight from 
Confrontation 

AMONG THE MOST POPULAR TOPICS on the lecture 
circuit in recent years is the one entitled "The Torah 
Jew in Modern Society." The title is not always the 
same. Sometimes it is called "Living as a Jew in the 
Secular World" or, as in a Symposium at the recent 
Agudath Israel Convention, "Torah in Confrontation 
with the Secular World," but the underlying theme re
mains constant. There appears to be a great interest in 
exploring this new (to America) phenomenon of the 
observant Jew functioning in a world wFwse values are 
at odds with the central themes of Torah thought. 
Those who have supposedly bridged the gap are thus 
called upon to "reveal the secret" of their dual ex
istence. It is as if they were being invited to "Show us 
how it is done." 

I, for one, fear that the rabid fascination with the 
"Torah Jew - Secular Jew" phenomenon goes even 
deeper. I would venture that the interest is actually 
generated by those who are living the dual life (and 
there are many) and are slowly coming to the realization 
that they are living examples of the failure of the syn
thesis syndrome. So they gather together to reinforce 
the ideology- to shout it from the rooftops. The noise 
is deafening. But deeds speak louder than words, and it 
is time to own up to a painful fact. America has con-

DR. TWERSKJ, who is an associate dean and professor of law at Hofstra 
University, is a musmach of Yeshivas Ner Israel of Baltimore. 
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quered after all. The Secular Jew is prevailing and the 
Torah Jew is vaniSl\ing - though his disappearance is 
well disguised. What follows is an attempt at explaining 
the why of it all. 

The Mitzva-Culture Jew 

The fundamental problem in approaching the syn
thesis question is that there has been a failure to define 
the premises from which the Torah Jew enters into the 
secular world. Differing ideologies within the Torah 
spectrum have set varying parameters for the interface 
and have dug in to their positions with great tenacity. 
They all seem to miss the point. 

One group would set the guidelines within the con
text of mitzva observance. They would argue that as 
long as they maintain a minimum level of mitzva per
formance, technically not transgressing the Shulchan 
Aruch, they have fulfilled their commitment as Torah 
Jews. If Shabbos is observed, fare in non-kosher 
restaurants is limited to cold tuna fish and salads, and 
children are sent to Hebrew day schools, then their 
obligations as Mitzva-Jews are fulfilled. 

Putting aside the very real question of whether their 
minimum level of mitzva observance fulfills the stric
tures of even the most lenient interpretations of 
Shulchan Aruch, it is clear that such a form of mitzva 
observance is not sufficient preparation for encounter-
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ing a secular world. To be sure, those who ascribe to 
this form - or even a slightly refined, more ennobled 
version - of Mitzva Yiddishkeit can answer with self
satisfaction that no conflict exists between their 
Jewishness and the secular world. The secular world 
with its rampant immorality will not challenge them 
one iota. The private mitzva regime of the individual 
need not challenge the ideology of secularism. If the 
Ramban tells us that one can be a "naval birshus 
haTorah" - a degenerate within the confines of the 
Law - then one can certainly be a secularist birshus 
ha Torah. Very simply, the technology of being a Jew is 
just not that difficult any more. The five-day work 
week, kosher (glatt) Jewish restuarants, and Hebrew 
day schools and yeshivas that provide Jewish culture 
dressed in the clothing of Torah have made it all rather 
easy. 

Yet, only the blind can fail to. see that this watered
down form of mitzva-culture Judaism is not our Sinai-

To some, mitzva observance represents 
the totality of being Jewish. Obstacles 
are few, for the technology of being a 
Jew is not that difficult any more .... 
But if the Ramban tells us that one can 
be "a degenerate within the confines of 

the law,;; then one can also be a 
secularist within the confines of the 

law. 

Torah tradition. Our heritage cannot be promulgated 
by spending Sunday afternoons and Monday evenings 
glued to the football game-of-the-week on television. 
And the spirituality of our people will not be 
perpetuated in the kosher hamburger joints, pizza 
parlors, and cafe houses of New York. 

It is crucial that the thrust of these remarks not be 
misconstrued. We give witness daily to thousands of 
Jews wh6se every act of mitzva performance is mesiras 
nefesh of the highest order. In the process of develop
ing and growing in Torah, their commitment to the 
goals of kedusha bespeak their very being. They have 
not settled into a self-satisfied mode of mitzva perfor
mance. These Jews of commitment instead challenge us 
to translate Mitzva-Culture-Yiddishkeit into one that is 
vibrant and dynamic. Unfortunately, too many of us 
who have been born to the riches of Yiddishkeit find 
mitzva performance a superficial charade of con
venience, that covers a spiritual void. 
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The Jew That Learns, Too 

A more serious attempt at a successful encounter 
between the Jew and secularism places the emphasis on 
Torah study and learning as the sine qua non of sur
vival. There can be little question that without a 
faithful adherence to the study of Torah one cannot 
dare even attempt encounter. And it is clearly an obser
vable phenomenon that when a person maintains a 
close attachment to Torah study, his mitzva observance 
is raised to a level that is different not only in degree but 
in kind. Yet, here too there is a danger that one can 
delude himself into thinking that he has already entered 
the Ribbono Shel Olam's inner circle. 

We dare not forget: Torah and mitzvos are but 
means - means to an endless goal. They are the avodas 
Hashem that bring us closer to the goal of "Veheyisem 
kedoshim ki kadosh ani - You shall be holy, for I am 
holy." It is a goal which must consume the Jew from 
morning to night and from dusk to dawn. It is the 
neshama of Am Yisroel. It is the essence of their 
relationship with the Almighty. And if we want to be 
honest with ourselves, it is here that so many of us fail 
in our attempts at synthesis. Perhaps the technology of 
being a Torah Jew does not suffer under synthesis; it 
may even be true that one can be a Limud ha Torah Jew 
and achieve a degree of synthesis. But it remains to be 
seen whether one can attain kedusha within the 
parameters of careerism as defined by the success 
norms of a sophisticated business and professional 
world. 

"Kedusha" vs. Careerism 

Let us make no mistake about it. A highly successful 
business or professional career demands an all
encompassing devotion and a sense of single
mindedness. In my own professional career I have 
witnessed the success phenomenon among my col
leagues at very close range. And to the extent that I 
have achieved personal successes, I too have ex
perienced the demands on my own being. No one can 
attain the end goal of successful careerism without the 
highest level of ego involvement. The very essence of 
one's life must go on the line. I can attest to the ex
perience of being involved in sophisticated scholarly 
pursuit; but the analogy would remain true for the doc
tor who is involved with his patients, the lawyer in
volved with his clients, the businessman taken up with 
a complex business deal, and the broker who is im
mersed in the stock market. To accomplish success, one 
must be a master of his field. And mastery comes at a 
heavy price. 

Again, one may say that time is the problem. If there 
is time left for Torah involvement, then what else is 
wanted of us? But time is not the question. Rather, the 
question is one of the drain of kochos hanefesh - one's 
gifts of personality, talent, and energy - and the dis
placement of the goal of kedusha by those of careerism. 
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Let those among us who preach synthesis ask 
ourselves: How often do I awake in the morning and 
the first thought on my mind is not Torah - not avodas 
Hashem - not "Modeh ani" - but rather the goals and 
tasks that lie before me in the day ahead? It is a matter 
of priorities, and our priorities are generally not in 
order. 

The obvious next question: What makes our situa
tion so very different? Have not the burderns of par
nossa (earning sustenance) been with us since the time 
of Adam Harishon? There is, however, a difference, 
and it is profound. The careers of our time demand 
more, much more than merely the making of a parnos
sa. I have of times counselled disillusioned students who 
fail to perceive the subtle but powerful differences 
among the confusion of goals imposed on them by 
society. I ask them "What do you want to be?" And in
variably the answer comes back - a lawyer - a doctor 
- a business executive. My response is, "You have now 
told me what you want to do - now tell me what you 
want to be." 

The message is clear. We live in a society that has 
built careerism on the premise that a person is defined 
by the activity through which he gains his livelihood. 
To be a person of distinction calls for a career
achievement of distinction, and nothing less. It is clear 
that nothing is more antithetical to a Torah set of 
values. Reb Yochanan Hasandler will be remembered 
for eternity but not for the quality of the shoes that he 
made. Nor will the Chazon !sh be remembered as an 
impoverished yardgoods dealer. Careers had their place 
as a means of earning a livelihood, but not as their 
marks of distinction. Their monuments lie elsewhere: 
oif nisraf behevel pihem - a bird that flew past them 
was consumed by the flames emanating from the 
kedusha of their words. Such is Torah as it was given at 
Sinai, and the goals of the contemporary Torah Jews 
can be for nothing less. 

Shifting Strategems in an Eternal Struggle 

The struggle for supremacy between Torah and 
secularism is often presented in terms of the rivalry 
between Yaakov and Eisav, and for good reason: theirs 
was the source of all such struggles up to this very day. 
This eternal struggle requires that a stratagem be 
developed for each era, for the problems and tribula
tions of one era are not necessarily those of another. 
There are times when Eisav is involved in direct con
frontation. The struggle may be difficult and painful 
but the enemy is clear. There are, however, times when 
the nisayon or test is to recognize that Eisav is in
filtrating into our own value system. Yaakov must 
learn to approach this stratagem with wisdom and cun
ning equal to that of the enemy. The prayer of Yaakov 
"Save me from the hand of my brother, from the hand 
of Eisav," is, in the words of the Bais HaLevi, a dual 
one. Yaakov needs salvation from Eisav when he ap-
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proaches him as a brother and seeks to encompass him 
with the love of achva as much as he needs G-d's 
protection when Eisav qua Eisav confronts him as the 
deadly enemy. 

The wisdom of our time is to recognize that Eisav 
does not seek confrontation with us. We will be admit
ted - yarmulkes and all - into the hospitals, law firms, 
and stock brokerage houses of our country without 
resistance. But Eisav wants his price, and to date we 
have been willing to pay it. To its credit, the Torah es
tablishment has correctly perceived that a true threat 
exists in encounter, for rather than synthesis, we have 
witnessed capitulation. Whether a sophisticated world 
that makes the demands of the involvement of the total 
personality can be conquered in the spirit of kedoshim 
tihyu remains an open question. But one surely cannot 
serve two masters. If kedusha is to be the dageish 
chazak (area of emphasis) of the Jew's life, then we 

To be highly successful in a profession 
or business calls for mastery of the 

field, and mastery comes at a very high 
price: an all-encompassing devotion 

and a sense of single-mindedness. , , , 
The "kochos hanefesh" are drained as 
the goals of "kedusha"are displaced by 

those of careerism. 

shall have to re-define careerism anew. But, whatever 
the result, we can no longer deceive ourselves. As the 
Kotzker Rebbe explained: Lo sonu ish es amiso. *One 
dare not deceive one's own truth. 

Individual Truths, Individual Solutions 

If each of us must confront his own truth, then it is 
clear that each of us must reach his own solution to the 
situation I have been describing. As with every 
problem, the yeshiva dictum "a gutte kashe zz halbe a 
teretz (a well articulated question is half of the 
solution)'' remains true in this instance as well. For 
those who are not bothered by the question there is no 
need for an answer. For those who are truly concerned 
to the depths of their being, however, the answer must 
vary with the individual circumstance. 

To the yeshiva bachur and the just-marrieds who do 

*Literally: "A man shall not cheat his fellow." Playing on the word 
"amiso" as to refer to "emes - his truth," the rebbe interpreted it as 
above. 
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not yet face the crushing burdens of supporting 
families, the message is clear. The years of learning in 
which you can become talmidei chachomim must be 
cherished. Your ability to sustain yourselves in years 
hence as ba'ale battim must of necessity lean heavily on 
your proficiency in learning and your commitment to 
Torah. 

Parents faced with children who plead for that extra 
year or two in kolel should weigh heavily the legitimate 
requests of their children who seek to establish their 
homes with Torah as the central theme. 

On the other hand, a very special responsibility falls 
on the roshei hayeshiva to take into account that ex
tremely difficult demands are to be made in the future 
on bnei Torah: They will be subject to conflicts and 
these conflicts are by no means superficial. The failure 
of yeshiva alumni to master them can mean the loss to 
themselves and to their homes of the very essence of 
Torah-Yiddishkeit. 

For those of us who are further along in the 
spectrum, we must develop stratagems for placing the 
emphasis where it belongs. We must identify those 
aspects of our life that drain our lifeblood and bring 
them into the realm of Torah control. To accomplish 
this task, one of course needs inner strength, but one 
also needs chizuk - strengthening from those whose 
life goals are similarly directed. "Havei golle lemakom 
Torah, Exile yourself to a place of Torah" is not only a 
youth-directed mitzva. To the extent that a significant 
part of one's life is tied to gedolei Torah and a makom 
Torah, the fulfillment of a kedusha orientation may 

become very real indeed, and these often involve a self
imposed exile from the distracting comforts of the 
home. Thus, an involvement with shiurim in a yeshiva, 
or a deep and close relationship with a rebbe can ac
complish the desired end result. The spiritual imprint of 
total Torah involvement can thus become a 
phenomenon to be reckoned with in our daily lives. 

Serious Torah study, then, is an important element, 
but that alone won't do. It must be accompanied with a 
resolve to translate the essence of our lives into the 
central theme of kedusha. Perhaps the Midrash says it 
best: 

David said: Ribbono Shel Olam! Every day I 
say that I'll go to makom ploni (such-and-such 
place) or beis ploni (so-and-so's house) but my 
feet bring me to the batei kenessiyos and batei 
midrashos (places of worship and houses of 
study). 

Midrash Rabba, Bechukosai 
This sentiment was echoed by Hillel: ,~rnK 'lKIU cipr.i? 
'n1K m~'71l:l ,7n cw?, "My feet carry me to the places 
that I love" (Succa 53a). 

David Hamelech faced the demands of going 
"lemakom ploni or lebeis ploni," but somehow the 
theme articulated by Hillel, that one's feet carry one to 
place one loves best, conquered all. 

If our love for Torah and our desire for d'veikus 
be Hashem - clinging to G-d - is as it ought to be, then 
whether we are faced with the temporary distraction of 
beis ploni or makom ploni, our feet will carry us to the 
batei kenessiyos and batei midrashos of our people.~i. 

KABBOLAS SHABBOS AT THE KOSEL ... MELAVE MALKA IN PONEVEZ ... A DRIVE 

10 

THROUGH THE SUN-BAKED NEGEV ... THREE DAYS THROUGH MOUNTAIN AND 
MEADOW IN THE GALIL ... AN AFTERNOON IN HISTORIC TZ'FAS ... A STROLL 
THROUGH THE"ANCIENT STREETS OF YERUSHOLAYIM IR HAKODESH ... A CLIMB TO 
THE FASCINATING FORTRESS OF MASADA ... A SWIM IN THE SPARKLING BROOKS 
OF EIN GEDl. .. EXPLORING THE ROMAN SEAPORT OF CAESAREA ... A PROFOUNDLY 

INSPIRING T'FILLAH AT KEVER ROCHEL ... 

ALL PART OF A MAGNIFICENT SUMMER WITH 

for boys 10-17 
Write or call- TODAY-for illustrated brochure and itinerary. 

Camp S'dei Chemed International • Rabbi Eli Teitelbaum, Exec. Dir. 
1618 43rd St., Brooklyn, N.Y. 11204 • (212) 633~1909 
Sponsored by Zeirei Agudath Israel of Eretz Yisroel 
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Rabbi Chaim Berlin. 

Thoughts from the 
Roshei HaYeshiva 

A convention of Agudath Israel offers a rare opportunity to be close to 
the leaders of the American Torah scene - to be privileged to share their 
thoughts, to hear their comments on immediate problems and general 
trends, as well as elucidating comments on the sidra of the week (Toldos). 
The most recent convention, which took place in Atlantic City, N.]., last 
November, afforded many such moments of inspiration. 

We are pleased to present the following adaptations from some of the 
Torah thoughts expressed by the elder Roshei HaYeshiva, who are 
members of the Moetzes Gedolei HaTorah. They appear here in the order 
of their presentation at the convention. 

These essays were prepared for publication with assistance from 
Y AAKOV D. HOMNICK. 

Based on remarks 
YITZCHOK RUDERMAN 
Agudath Israel convention 

RABBI YAAKOV by 
.K"O,r,W' at the recent 

AN EXPERIENCE - EVEN A COMMODITY - is not really in the possession of its 
owner unless he is fully aware of all that it entails. This concept is expressed in a 
halachic discussion by the Hagahos Ha'Ashri in Baba Metzia (II, 9), dealing with 
a Jewish man who purchased sheet metal for roofing from an unfamiliar source. 
Assuming that he owned cheap tin, he subsequently sold it to a fellow Jew for a 
pittance. It was later discovered that the sheet metal was in fact silver and very 
valuable. The first purchaser then claimed a much higher price than he haci 
originally received, since at the time of sale he was unaware of the true value of 
the material. The halacha states that he receives no additional compensation. He 
had made the sale with the information at his disposal at the time. Since he had 
never known its true value before selling it, we say that he never really owned 
silver. All he ever owned was tin. 

It is apparent from here that if someone does not appreciate what is his, he 
does not possess it, in any real sense .... To gain as much as possible from our 
membership in the Torah community and from our participation in Agudath 
Israel, it is essential that we evaluate the full importance of belonging to a Torah 
community, and how the individual becomes enriched from such an association. 

THE CONCEPT OF TZIBBUR, the community, is of great importance in Jewish life. 
Although, by definition, "tzibbur" implies a large collection of people, numbers 
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are not enough; an aimless mob, however great in number, is not a tzibbur. The 
key factor of a tzibbur is some basis for unity. It must consist of a group of peo
ple with a common aim that binds them together. 

Interestingly, the Gemora (Pesachim 54) points out that the Jews in Bavel were 
not empowered to establish a communal day of fast, because lacking a Sanhedrin 
as a central cohesive force, they did not have the required status of a community. 

By the same token, a much smaller group can be an entity unto itself if it has 
some central binding force that endows it with a specific identity. 

An interesting example of this concept may be found in the Gemora (Berachos 
47) that discusses the criteria for forming an eida - a quorum of ten. The Gemora 
considers the suggestion that nine people and the aron hakodesh (the ark con
taining the Torah scrolls) might comprise an eida, but rejects this suggestion by 
pointing out that the aron hakodesh is inanimate and the prototype eida con
sisted of ten people. 

An explanation is necessary: How could the Gemora have possibly entertained 
the notion that an aron hakodesh might contribute to a quorum? The aron 
hakodesh, however, plays an extraordinary role in a tzibbur: it is a unifying sym
bol, and as such, its presence might conceivably convert a collection of in
dividuals into a tzibbur. So the Gemora was willing to consider the aron 
hakodesh as a possible "tenth" for a minyan. 

Ultimately, the Gemora concludes that only when ten men join in participating 
in a religious activity, does the Shechina - God's presence, so to speak - dwell in 
their midst, constituting the required unifying force. 

In a similar way, the Gemora considers the possibility of two people on a 
Shabbos joining with the Sabbath day itself to constitute the required threesome 
of a mezumon: Shabbos, too, is considered a unifying force, for it prompts peo
ple to focus together on their heightened awareness of kedusha (sanctity). 

In much the same way, Agudath Israel serves as an organizational expression 
of Torah Jewry - a binding force that gives its disparate elements a common 
identity, molding them into one powerful entity .... For an individual to gain as 
fully as possible from belonging to Agudath Israel, he must truly appreciate how 
much he stands to gain from being part of such a force. 

Based on remarks by RABBI Y AAKOV 
KAMENETZKY X"t:i'?tv at the recent Agudath Israel 
convention 

THE AVOS - THE THREE PATRIARCHS of our people - succeeded in planting 
within their children the essential attributes that have been crucial in fashioning 
us into a nation, and maintaining us throughout the most adverse of conditions. 
The accomplishments of the Avos are recounted in Sefer Bereishes - which is 
also known as Sefer Hayashor, the Book of Righteousness. The narratives in the 
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sefer bring to the fore individual incidents in the lives of the Avos as well as their 
salient attributes: Avraham's chessed - his boundless kindness and generosity; 
Yitzchok's gevura - his self-negating discipline; and Yaakov's pursuit of emes 
- pure truth as embodied in Torah study. The life of Avrohom fills a good part 
of three sidros (weekly portions), recounting strenuous activity, surmounting of 
tests, and spreading of emuna - belief in G-d. Yaakov's life is also recounted in 
great detail, spread through even more sidros, to the end of the sefer. By contrast, 
Yitzchok's life is very sketchily described. Why are so few of Yitzchok's ac
tivities and accomplishments recounted? 

THIS PUZZLING SITUATION CAN best be understood in the context of the Avos' 
mode of conduct. Each was known as a "dweller in yeshivos" - in effect a Rosh 
Yeshiva, teaching mankind of G-d's existence and f :;s demands upon his 
creatures. Avrohom reached multitudes as we know from both Scriptural 
reference to "the souls he made in Charon" (Bereishis 12:5), and Rambam's more 
extensive description (based on Midrashic sources): "He (Avrohom) went from 
city to city, from kingdom to kingdom, gathering people, calling out in G-d's 
name .... And as people gathered, he would answer their questions, explaining 
to each on his level, restoring him to truth, until tens of thousands flocked 
around him constituting The House of Avrohom. He planted these great fun
damental truths in their hearts, and wrote many books, te"~hing his son 
Yitzchok" (Hilchos Avodas Kochavim 1,3). 

Yaakov is described in the Midrash as studying under the renowned tutelage 
of his forefathers Shem and Eiver, at the same time taking strangers under his 
own wing; also later teaching his own twelve sons. 

- And Yitzchok? Rambam says "Yitzchok sat, teaching and admonishing ... 
Yaakov and appointed him to teach" (ibid, cit) ... activity of comparatively 
limited scope. Yet Yitzchok, indeed, did head a Yeshiva as a primary means of 
transmitting the Mesora (heritage) he had received from his father. It consisted of 
only one student - Yaakov. But a yeshiva it was. 

The differences in the scope of the activities of each of the Avos must be un
derstood as differences in each one's mode of sp,eading "emuna," which was 
an outgrow"th of the distinctive nature of their respective missions in life. 

We are accustomed to thinking of Avrohom as throwing open his home to 
travelers, encouraging them to share his bread with him and then, when they ex
pressed gratitude, instructing them to direct their thanks heavenward. While this 
is true, his program was not so simplistic in design. 

A VROHOM'S SERVICE TO G-D was based on his awe before G-d' s never-ending 
flow of chessed - unbridled kindness - with which He created and sustains the 
world. Avrohom saw his own role as exemplifying G-d's chessed through per
sonal acts of kindness and generosity. When his guests expressed their gratitude, 
they were also marveling at the nobility of his character. He explained that his 
altruism was a form of divine service reflecting G-d's own unending flow of 
chessed, which should be emulated by all His creatures - including them. The 
first step, however, was simply to acknowledge G-d's endless flow of kindness 
and to give thanks .... A religion based on kindness was extremely attractive, 
and indeed won tens of thousands of adherents. 
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[One can then understand Rashi's comment that Avrohom had consulted with 
Aner, Eshkol and Mamrei before responding to G-d's command to circumcise 
himself. He surely never questioned the advisability of carrying out the com
mand - he only was concerned over how it should be done. Publicly performing 
a painful, bloody and dangerous mitzva - especially one that would mark him as 
physically different from all mankind - might well alienate his followers. 
Perhaps he should perform it secretly, in the privacy of his own quarters. This 
was so important a consideration to Avrohom that when leaving for the akeida 
(to offer Yitzchok as a sacrifice), a definitely unpopular mitzva, he revealed his 
intentions to no one, not even to his wife Sarah. But Mamrei put Avrohom's 
doubts to rest: A threat to our lives should ordinarily be avoided. But, when G-d 
issues a command, and danger is one aspect of it, there can be no greater 
demonstration of one's confidence in His chessed than to endanger one's life at 
His behest.] 

Similarly, Yaakov based his service to G-d on the study of Torah as a pursuit 
of truth CJi'.11'' nllK inn). While this is certainly more restrictive in scope and 
more limited in attraction than is chessed, it still has considerable drawing power, 
giving Yaakov a format for "a Yeshiva" of considerable size. 

Yitzchok's mode of worship reflected G-d's midas hadin - His attribute of 
meting out justice: to live as fully as possible within the most exacting demands 
of G-d's will. This called for the strictest self-discipline, and self-negation to the 
point where at the akeida Yitzchok was willing to surrender his life as his father's 
sacrifice, if such be G-d's will. It should not be surprising to note that Yitzchok's 
approach to Divine service was not popular, and did not attract adherents. Thus 
little space is allotted to his activities of spreading emuna. His only disciple was 
Yaakov. But Yaakov proved a loyal follower, constituting a most worthy 
"Yeshiva." (Elaboration on Yaakov's personal mode of service, and the nature of 
his activities recorded in "his" sidros, would be in order; but not in the scope of 
this discussion.) 

THE LONG-TERM EFFECTIVENESS of the Avos' propagation of emuna can be 
appreciated by noting how deeply each of their lessons has become indelibly in
grained into Jewry's national character. Indeed, even that most formidable of 
traits - self-negation to the point of sacrifice - is a Jewish trait that has surfaced 
in every era in history, when Jews have been forced to choose between life and 
their beliefs. This attribute has been revealed in the most unlikely of circum
stances. A well-known incident in the early days of the Russian Revolution 
demonstrates this: 

A band of outlaws had entered the Russian hamlet of Machanov'ke and 
rounded up the town's thirty-seven Jews, ostensibly to kill them. The 
townspeople crowded the square to witness the atrocity. As the robbers 
picked up their rifles a voice shouted from the crowd: 'Tm also a Jew!" It 
was a pharmacist who had lived in Machanov'ke for years, whom no one -
neither Jew nor gentile - had ever suspected of being Jewish. 

One wondered: Why was this man who had so completely integrated into 
Christian life, suddenly - after so many years - prompted to confess his 
Jewishness, especially under such circumstances? I would say that he pos-
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sessed the Jewish willingness to surrender one's life, if need be, to affirm 
one's commitment to G-d's will. This willingness, implanted in Jewry by 
Yitzchok's seminal acts, had lain dormant within this man for so many 
years, but seeing his compatriots being called upon to give up their lives 
simply because they were Jews awakened within him this same attribute 
from its long state of dormancy. 

The robbers fired their guns into the air and released the Jews - for a few 
moments, but then called them back into the village· square to repeat the 
ruse .... Then they repeated the entire charade once more, finally releasing 
them for good. Who knows but what the pharmacist's dramatic awakening 
to his identity as a Jew provided the merit needed to save all the town's 
Jews! 

Yitzchok's test IT HAS BEEN POINTED OUT that the Avos were each tested by G-d, to demonstrate 
their loyalty in ways that were deliberately not consistent with their chosen 
method of service. Thus, the tests to which Avrohom was submitted all called 
upon him to respond to G-d's will in ways directly opposing his natural inclina
tion to do acts of chessed. For example, his first test was to respond to G-d' s com
mand to leave Charon for the land of Canaan for his spiritual betterment, even 
though this entailed abandoning his aged father, Terach - a painful step for 
him .... Later, he was required to send away Hagar and Yishmael in a seemingly 
brutal fashion, to protect his son Yitzchok from their harmful influence. Both 
were extremely difficult for Avrohom to do -- but nonetheless, he performed 
them, as well as all other "tests." The culminating test of offering his son as a 
sacrifice - the akeida - presented the ultimate challenge to his concept of G-d's 
governing trait of chessed, and was the antithesis of his life pattern of behavior. 

Similarly, Yaakov was forced to act in complete violation of his life work of 
exemplifying uncompromising Truth; his mother, Rivka, commanded him to 
misrepresent himself as his brother Eisav to gain his father's blessings, and he 
had no choice but to listen to her. This was Yaakov's "akeida." 

But where do we find anything on this order in Yitzchok's life? 

Perhaps one may suggest that Yitzchok's akeida has yet to come. The Gemora 
tells us in Shabbos (89b) that at the end of ays, G-d will present the low state of 
Jewry to the Avos: "Your children have sinned" ... to see if they could 
somehow present any redeeming arguments in their defense. First He will turn to 
Avrohom and then to Yaakov, but both will decline, surrendering their offspring 
to G-d's wrath. Finally, He will turn to Yitzchok, who will plead to G-d, saying, 
"But you are still our father!" And G-d will, indeed, listen to his pleas, redeeming 
Bnei Yisroel. 

the Akeida yet By all inborn inclination, and according to all his efforts at self-improvement 
to come and refinement, the results of his lifetime of emulating G-d's strictest demands of 

justice should have led Yitzchok to concur with the harshest decrees of annihila
tion. Here, however, he will understand that the eternity of Kial Yisroel depends 
upon him. Yitzchok will respond to this ultimate test of his loyalty to G-d's 
wishes, and will uncharacteristically abandon his devotion to midas hadin. He, 
too, will surmount his greatest test. 
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AS CHILDREN OF THE AVO$ we should be especially sensitive to the way our 
every gesture can influence others. We carry a special responsibility of creating 
kavod Shomayim with all that we do. In addition, we must bear in mind that we 
have the good fortune to live in a country that not only tolerates Jews, but even 
fosters the pursuit of Torah study on very advanced levels. It is thus incumbent 
upon every one of us to personally support our institutions of Torah study as 
generously as possible, to enable them to flourish without forcing them to com
promise in any way because of financial pressures. In this way, we will succeed 
in emulating our Avos by inspiring others to take note of our own exemplary 
conduct, while expressing our deepest gratitude to our government that has been 
so instrumental in helping Torah flourish. 

Based on an address by RABBI MOSHE 
FEINSTEIN .K"t:l,r,W' at the recent Agudath Israel 
convention. 

TO FULLY APPRECIATE the imprint of Yitzchok Avinu on his progeny, we must 
examine the Gemora that recounts G-d's dialogue with the Avos "in the end of 
days." (The Rosh Yeshiva then quoted the Gemora in Shabbos 89a that Rabbi 
Kamenetzky had cited, which appears in the previous article. His explanation, 
which follows, differs from Rabbi Kamenetzky's interpretation. We are confi
dent that the reader will find both presentations illuminating.) 

It seems out of character for Yitzchok, who personified G-d's midas hadin -
His attribute of meting out judgment to His creatures - to plead "But you are our 
father" in the face of the sinful record of the children of Israel. However, we 
must realize that midas hadin has different manifestations, and various degrees 
of application, in accordance with varying circumstances. 

THE WORLD WAS TO HAVE BEEN CREATED with a midas hadin that would have 
brought instant retribution on the head of any offender of the prescribed rules of 
conduct; after all, why should the Creator for even one moment tolerate - and, 
in fact, sustain - any creature that defies His will? But this stringent form of din 
was never put into effect, for G-d deemed such an approach too demanding on a 
world inhabited by lesser beings, possessed with human frailties. On the other 
hand, we find that the Avos at times did invoke G-d's midas hadin to make de
mands, so to speak, upon G-d on the basis of their personal merit, or to support 
their efforts to spread emuna. Obviously there are times when midas hadin is 
very much in force. 

Another example: When the sons of Y aakov were accused of pilfering Y oseif' s 
goblet, they replied that, should the thief be found among them, he should be kil
led and the remaining brothers should be enslaved. Rashi explains that this is 
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consistent with din, the law. To what type of din was he referring? Torah law 
does not prescribe that should a criminal be apprehended, his entire community 
be penalized for his malefaction. Nor do we find such a din among any of the na
tions of the world .... Whose din was this? 

The answer is that this is the din with which the world was to have been 
created, before G-d decided that it would be unfeasible. Ideally, opposition to 
wrongdoing should be so deeply ingrained in a community that a potential 
criminal could never entertain the thought of violating society's laws. When he 
does, his criminal acts testify to a weakness in his community's opposition to 
wrongdoing. Yoseif's brothers were so confident of their innocence, they were 
willing to invoke the most extreme din upon themselves. 

In the final analysis, then, demands of din are not applied with equal intensity 
in all circumstances, and because of this, we can perhaps understand Yitzchok's 
pleas on behalf of Klal Yisroel as quite consistent with midas hadin, as follows. 

IT IS CONCEIVABLE that over the past centuries - when communities of Jews loyal 
to Torah flourished, and the transgressor was a rare individual - adherence to 
Torah was the norm and was of comparatively less merit than today. By the same 
token, the occasional ••iolator who missed a Mincha prayer was subject to the 
harshest din. 

By contrast, in today's reckless society, fidelity to Torah and mitzvos calls for 
such a strong sense of commitment that the dedication of hardy, G-d fearing 
Jews assumes a boundless significance. And one might well ass_ume that those 
who violate Torah law today do so for moving along with an almost irresistable 
stream. In view of these circumstances, they cannot at all be as severely faulted as 
their counterparts would have been in earlier times. 

WHEN G-D WILL JUDGE his errant children in the end of days and He will turn to 
each of the Avos for a redeeming word to save their sons from punishment, the 
word will not be forthcoming from Avrohom or Yaakov. Each one, employing 
his own attribute of chessed and emes, respectively, will find that on the face of 
it, the evil of the generation by far outweighs the good. Yitzchok, however, who 
had devoted his own life to perfecting himself in keeping with the demands of 
midas hadin, is the master over all the nuances of din and is keenly aware of all 
its variations. He will understand that, viewed in the context of trends and temp
tations of contemporary society, the handful of Jews who devote their efforts to 
Torah study and mitzva observance have such great worth that they can 
overwhelmingly weight an evaluation of the entire generation's standing toward 
merit. As for the majority that is sunk in evil - this has little bearing on G-d's 
judgment, for the transgressors only act out of conformity with prevalent trends, 
not out of willful rebellion. Thus, Yitzchok as the master of din could turn to 
G-d, telling him, "You are a Father to them now, just as You were when they 
received the Torah. The overwhelming merit of the few by far outweighs the er
rors of the many." By this standard, our current generation is far, far closer to the 
ideal of "the generation that is completely worthy," which is a requisite for 
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Moshiach's coming, than were previous generations that had so many tzaddikim 
in their midst. It would be apparent, then, that we are truly dependent upon 
Yitzchok and his mastering of midas hadin for our ultimate redemption. 

AS IS RECOUNTED IN To/dos, Yitzchok bestowed the patriarchal blessings on his 
son Yaakov, employing the name Elokim, referring to the G-dly attribute of din: 
"V'yitein l'cho Elokim (And G-d shall give you ... )." Rashi comments, "He shall 
give you (these blessings) once and shall give them to you again." This multiple 
bestowal of blessings does not simply refer to a continual heaping of bounty on 
Yaakov and his offspring. The attribute of din is employed here, and refers to 
continual judgment, as well. The implication here is that even after the blessings 
are once bestowed upon Yaakov, and he becomes enriched with "the dew of 
heaven and the fat of the land," they are not simply left there on the momentum 
of the initial bestowal. Instead, there will be constant judgment of Yaakov and 
his children, to evaluate if they are worthy of being blessed. If yes, then He will 
again give them that which they already possess. If not, the fruits of the blessings 
will be withdrawn. 

It is incumbent upon us to demonstrate that we are worthy of Yitzchok's bles
sings, especially during these days when we are so dependent upon the interces
sion of midas hadin for our ultimate redemption. By giving generously to 
yeshivas and all Torah institutions, by identifying with the ideals of Agudath 
Israel and supporting its undertakings that put Torah at the very center of our 
worldview, we will continue to merit Yitzchok's eternal blessings and G-d's in
finite mercy in these troubled times. 

Giving, and giving again does not make a man poor. To the contrary, Rambam 
assures us that it is a tradition in our hands that one's holdings do not become 
diminished in the least by whatever he gives to tzeddaka. Every cent is 
guaranteed to be replenished. Moreover, the merit of constantly giving reassures 
us of the constant renewal of the blessing of plenty. And our efforts to increase 
our charitable giving can succeed in weighing the scales of judgment of our 
generation to speedily bring the arrival of Moshiach. 

WHILE DISCUSSING MITZVOS involving financial activity, it is important that we 
remind ourselves of our duty to honor the dictum of "dina de malchusa dina -
the laws of the land are binding." We Jews have always adhered to this obliga
tion, even when the laws were those of a government as oppressive as 
Nevuchadnetzar's. How mu~h more so must we take care not to violate the laws 
of the American government, which is providing us with the most protective 
haven we Jews have ever had in our long history of wandering. Thus, in our pre
sent situation, respect for dina de'malchusa is compounded by our obligations of 
gratitude, and the demands upon us are all the stronger. May we continue to bear 
this in mind as we search for ways of increasing our merit in hope of earning the 
advent of Moshiach. 
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Moshe Akiva Druck 

Loose Tongues and Freedom of Speech 

Israel Housing Minister Avraham Ofer's 
recent death by suicide rocked the very foun
dati'ons of Israeli society. In addition to the 
political ramifications of this unprecedented 
occurrence, shock waves of guilt also 
reverberated throughout the country. For, in a 
note written before his death, Minister Ofer 
reiterated his claim to innocence, in spitf of an 
ongoing government investigation into his 
financial dealings, and heavy coverage in 
Israel's press that spread strong intimations of 

The Case Is Not Closed 

Several days after Avrohom Ofer had committed 
suicide, Israel's caretaker government, upon the advice 
of the Justice Ministry, closed the books on his case. 
This was in keeping with the universally accepted prin
ciple: "When a man is deceased, all criminal 
proceedings against him must end." Nonetheless, it 
would seem that the friends and relatives of Mr. Ofer 
are entitled to see his name cleared of all allegations. 
After all, he was neither indicted nor convicted and is 
therefore innocent in the eyes of the law. Further, social 
ramifications that came to light in the wake of the Ofer 
tragedy are by no means closed and demand a thorough 
investigation on their own. 

It is not our intention to become involved in the legal 
aspects of this case just as we did not concern ourselves 
with them before, when they became the daily topic of 
discussion in official circles; it is not our stock in trade 
to deal in the journalism of corruption, nor do we traf
fic in slander and muckraking against individuals. Our 
interest in this subject derives from the fact that this af
fair has directed a probing spotlight upon a fundamen
tal social principle which is crucial to the continued ex
istence of society. 

King Solomon, the wisest of all men, said: "The 
tongue possesses the power of life and death." Obser-

RABBI DRUCK is a widely respected journalist in Israel. 

YONAH BLUMENFRUCHT, a musmach of Mesifta Torah Vodaath, is in 
the accounting field. 
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guilt on Ofer's part. Many felt that Ofer was 
killed by a scandal-thirsty press. 

The following article was originally written 
by Rabbi Moshe Akiva Druck for HaModea, 
Agudath Israel's Jerusalem-based daily. Un
fortunately, his analysis and comments have 
obvious application to the social climate in 
communities the world over. It has been 
translated and prepared for publication by 
Yonah Blumenfrucht. 

vant Jews who have studied the subject are well aware 
of the severe consequences of lashon hora, of gossip 
and slander, which, according to Chazal (the rabbis of 
blessed memory), lead to a host of other transgressions 
and culminate in the complete severance of ties with the 
Creator. 

Journalism Without Chazal 

Unfortunately, the eternal words of Chazal do not 
often find their way to the typewriters of an arrogant 
new breed of journalists. The admonitions of our sages 
fall on the deaf ears of those who have made stridency 
and grand-standing their style, and who, with a halo of 
self-righteousness have placed themselves beyond 
reproach. Yet their primary goal is to use their profes
sional license as a spade for burying political per
sonalities and their careers - all under the guise of a 
"new liberalism." 

Time-honored barriers have been torn down; 
nothing remains sacred or beyond the scrutiny of the 
public eye. Topics that throughout the years have been 
off-limits are now open for discussion by both old and 
young - even children. 

Right to Know vs. Right to Privacy 

This week in the Knesset, in response to a proposal 
made by Agudath Israel Knesset member, Rabbi 
Shlomo Lorincz, the Justice Minister expressed 
thoughts he would never have dared to mention prior to 
this tragic incident. With obvious bitterness, the 
Minister lashed out against the current practice, which 
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has spread like a malignancy among journalists, to dig 
into the personal lives of citizens, even where there is 
no breath of scandal. He stopped short, however, of 
defining the thin line that distinguishes the invasion of 
privacy from the public's "right to know." While this 
latter concept is, after all, one of the fundamental prin
ciples of democracy, it would seem that excessive prob
ing into the private affairs of citizens can only lead to 
the trampling of individual rights rather than to their 
defense. If the press were really concerned over in
dividual justice, they would have no need to place 
relatively obscure individuals in the public docket, in 
most instances resulting in an automatic "death 
sentence" for the accused. - And all this before any 
conviction is actually handed down, simply on the basis 
of allegation. When the man in the spotlight is a public 
figure, the disastrous result is tenfold worse. Then the 
ripples extend far beyond the accused's immediate cir
cle of friends and family, and touch the entire com
munity and nation. 

The Press and the Reading Public 

In addition to the harm caused to the subjects of to
day's sensationalism-bent journalism, the reading 
public is also brutally victimized. Indeed, the Gemora 
says that slander kills three: the speaker, the subject, 
and the listener. The same may be said in regard to all 
aspects of yellow journalism. 

To my distress, my journalistic duties compel me to 
follow the daily press, and I am amazed at the public's 
eager fascination with the media's sensationalism. 
Those who have the good sense to spare themselves and 
their families any association with these negative in
fluences are to be congratulated. 

We often comfort ourselves that the media's warped 
image is not a true reflection of Israeli society. Perhaps 
it does not honestly portray our society, but it surely 
has a hand in corrupting it. There is no doubt in my 
mind that the negative influences that do flow from this 
lurid sensationalism perpetrate immeasurable harm to 
the broad public. Instead of experiencing a spiritual up
lift, the reading (and viewing) public is stuffed to the 
fill with juicy morsels of corruption, depravation and 
immorality. Even modern psychology has confirmed 
the age-old axiom, expressed centuries ago by the Ram
bam and the Sefer Hachinuch, that a person is deeply 
influenced by his surroundings and associations. 

Negative environmental influences are as harmful to 
the soul as disease-carrying microbes are to the body. 
There is one difference, however: man is hard-pressed 
to protect himself from the bacteria and germs that 
spread physical ailments, but he does have at his dis
posal an entire battery of self-defense mechanisms to 
shield himself from the scourge of moral disease. 

Proper and upright citizens in our community have 
long deplored the ethical decay and moral pollution that 
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has enveloped our society like a thick fog, spreading 
vulgarity, envy, suspicion, rivalry, and selfishness in 
our midst. Gone is trust and loyalty between man and 
his fellow; demonstrations of generosity and 
volunteerism are rare indeed; the yerida and the steady 
outwards flow to chutz l'aretz are indicative of the 
general disillusion with the unfulfilled dream. Israel has 
neither produced public personalities to inspire her 
people, nor secular leaders with vision to guide and 
direct the nation. The educational system has stumbled 
and staggered. Those very people and institutions that 
should have served as models of all that is good and 
positive in society have instead been exposed as sym
bols of everything that is negative in our culture. 
Beyond doubt, the media's unquenchable thirst for 
scandal has a prime role in stressing the evil over the 
wholesome. 

Abortive Attempts 

All the educational experiments since the creation of 
the Medina, employing vast sums of money in hope of 
bridging social and educational gaps among various 
segments of society, were total failures. Education 
specialists are most concerned with the fact that the 
enrollment of Sephardic Jews in secondary schools and 
institutions of higher education is inversely propor
tional to their enrollment in elementary schools. We are 
more disturbed with their disproportionate representa
tion in the latest crime statistics. But whatever the focus 
of our grievance, the underlying fact should be ap
parent: New elements in Israeli society are not really 
educated in the schools. They are indoctrinated by the 
corrosive environment that has resulted from the un
checked excesses o'f the new school of "freedom of ex
pression." And the very people who are least to be 
trusted in determining the nature of our evolving 
society are the very espousers and defenders of this new 
concept of "openness," to the detriment of society. 
Their venomous words and perverted thoughts defile 
the eyes and ears of society, and isolate it from any vir
tue and morality. 

An Undisciplined Democracy or a Controlled Society? 

Our present form of government has the legal means 
of cleaning the atmosphere in which we live. Others 
may disagree and maintain that the only alternatives 
available to our nation are the choice between an unfet
tered democracy, which espouses unbridled freedoms, 
and a dictatorship which does not interfere with the in
dividual's lifestyle. If that be so, then one must certain
ly weight the relative pros and cons of each. I do not by 
any means deny the dangers to individual freedom in
herent in any totalitarian system, especially as it can af
fect religious freedom. Where a proper balance can be 
struck, hovvever, perhaps a convincing argument can be 
made for the latter option. It is far easier to be on guard 
to protect oneself from a clear and present danger than 
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from a subtle and hidden enemy. Historically, Jews 
were better able to uphold their Jewish identity and 
maintain their tradition intact under totalitarian 
regimes than under "progressive" democratic rule. 

Israeli society takes pride in echoing the "big mouth" 
aspect of a decadent Western culture without realizing 
the devastating consequences of this unchecked talk. 
Indeed, "The tongue possesses the power of life and 
death." 

Judging • 
In 

If it is the desire of Israeli society to improve and 
elevate the national character and conduct, it must 
begin by restraining loose tongues. In the words of 
King David: "Who is the man that seeks life; who 
wishes to live virtuously all his days? Restrain your 
tongue from evil and your lips from uttering deceit .... " 
The inevitable result will then be attainment of the 
deserved goal: "Refrain from evil and do only good: 
seek out peace and pursue it" (Tehillim 34:13-15). l'i' 

Daily Life 
We are currently experiencing a demand for honesty in public life, which 

has become especially fashionable in the wake of the post-Watergate 
backlash. This is a welcome trend, for there can be no excusing misuse of 
the people's trust. It is surely essential to recognize the existence of alarming 
breaches in honesty, especially in our own community, and it is imperative 
to do all within our power - collectively and as individuals - to prevent 
their occurrence. Yet, as Torah Jews, we must honor the strictest guidelines 
regarding what we may believe about whom, and we must view a genuine 
search for truth and pursuit of honesty as incompatible with trial by press, 
judgment by hearsay and innuendo, instant conviction, and broadsweeping 
character assassination. 

The following essay is based on a halachic analysis and a study of the 
implications of one's obligations to "judge your fellow favorably." The sub
stance of this essay is based on a lecture presented by RABBI A VROHOM PAM 

K"t:l'?tv, a Roshe Yeshiva in Mesifta Torah Vodaath. 

adapted by Mendel Kaufman and Nissan Wolpin 

INTRODUCTION 

The Gemora relates an incident dealing with a man 
who came from Upper Galilee and was employed by an 
extremely wealthy man in the South for a period of 
three years. On the Erev Yorn Kippur ending the third 
year, the laborer told his employer, "Please pay me, for 
1 want to go home to my wife and children." The 
employer replied, "[ have no money." 

"Then pay me in produce." "But I have no produce." 
"You can pay me with land, then." "I have no land, 

either." 

RABBI KAUFMAN is Rabbi of the Young Israel of Briarwood (Queens, 
N. Y.), and is assistant principal of the Beth Jacob High School of 
Yeshiva Rabbi S.R. Hirsch (NYC). 
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"Can you pay with livestock?" "No, I don't have 
any. 

,, 

"Then give me some garments or furnishings in lieu 
of salary." "I'm sorry, but I have none." 

Without another word, the worker gathered his per
sonal effects, slung them over his shoulder and left for 
his home. After the holidays, the employer appeared at 
the worker's home with three donkeys laden with food 
and drink. They dined together, and then the employer 
paid his worker. The employer then asked, "When I 
told you that I had no money, what did you think?" 

"[thought that maybe you had invested all your cash 
in an attractive business opportunity." 
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"And when I told you that I had no animals?" "That 
you had rented them to others." 

"And when I told you that I had no land to give 
you?" "Maybe you had leased it." 

" - And when I told you I had no produce?" "They 
weren't tithed yet." 

"But when I told you that I had no garments or fur
nishings -!" 

"/figured that you had consecrated all your assets to 
the Sanctuary." 

The employer then said to his worker,"/ swear, so it 
was! I had consecrated all my assets because my son 
Hyrcanus would not study Torah, and what value does 
material wealth have if my son will only use it for self
indulgence? Then he did apply himself to his studies, so 

my colleagues absolved me from my vow. As you had 
judged me favorably, so may G-d judge you favorably" 
(Shabbos 127b). 

Even though the worker had known that his 
employer was wealthy, and all evidence indicated that 
he was trying to cheat him, he nonetheless found the 
most remote justifications for his actions. And as it 
turned out, they were in fact the truth. 

According to the Sheiltos Rav Achai (9th Century), 
the worker in this story was Rabbi Akiva before he 
became a great talmid chacham. We can now see why 
the Gemora writes of him that he had possessed the ex
ceptional goodness of character required of a talmid 
chacham long before he had acquired the requisite 
knowledge. 

THE HALACHIC GUIDELINES 

Everyone a Judge 
A Jew is required to view his fellow's actions in a 

favorable way. This is understood from the Torah's 
command: "B'tzeddek tishpot amisecha - you shall 
judge your fellow with righteousness" (Vayikra 19:15). 
While the Gemora first explains this passage as a direc
tive to judges to treat the litigants who come before 
them equally: not to require one to stand while permit
ting the other to sit, one to speak all he wishes while tel
ling the other to be brief, the Gemora then adds an in
terpretation that deals with inter-personal 
relationships: "When you judge your friend, be in
clined towards his favor" (Shabbos 30a). 

When any person has occasion to judge the actions 
of another, he should give that person the benefit of the 
doubt. Since it would surely be redundant for the Torah 
to advise us to behave logically, the command must 
refer to a case where logic might dicate judging the 
other unfavorably. 

To Judge Favorably: 

Required by the Law, or Beyond the Law? 
The question then arises: Is this principle, as it ap

plies to everyone, a full-fledged Torah obligation or is it 
merely a midas chassidus - an act of extraordinary 
piety? There seem to be conflicting interpretations. 

Rambam's Sefer Hamitzvos (Mitzva 117) states 
clearly "B'tzeddek tishpot amisecha ... includes the 
obligation to judge one's friend favorably." 

In his commentary on Pirkei Avos (Ethics of the 
Fathers 1:6), however, the Rambam seems to contradict 
this view. The Mishna says, "Be inclined to judge each 
person favorably," which the Rambam explains as fol
lows: "When you see a person whom you fail to know 
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as either a tzaddik (a saintly person) or a rasha (a 
wicked person) committing an act that can be judged as 
being either good or evil, then it is b'derech hachassidus 
(a matter of extraordinary piety) to judge him 
favorably." In Hilchos De'os (chapter 5), also the Ram
bam lists "judging others favorably" as a special trait 
that a talmid chacham should cultivate, but not as a 
character requisite for all men. 

The Chofetz Chaim reconciles this apparent con
tradiction as follows: When you know the person in 
question to be neither wicked nor a tzaddik but merely 
a beinoni (a person of intermediate status, who is 
generally observant of mitzvos, but from time to time 
does commit a transgression), then it is a full-fledged 
obligation to judge him favorably. But if you do not 
know the person at all, it is merely a midas chassidus to 
judge him favorably. It is not a full-fledged obligation 
because should he be a rasha, he must be judged un
favorably. But, then again, he might just be a tzaddik 
. .. Midas chassidus therefore dictates giving him the 
benefit of the doubt. 

Shades of Difference 
There are additional differences between how one is 

required to judge a tzaddik and a beinoni. 

• When dealing with a tzaddik, one is required to judge 
him favorably even if the preponderance of evidence 
indicates that his conduct was extremely wrong. As 
long as even one favorable interpretation of his actions 
is possible - no matter how remote - it must be as
sumed. 

• With a beinoni, however, the dimension of the 
mitzva is different. When arguments to judge him are 
equally strong in either direction, he must be given the 
benefit of the doubt. Should the evidence lean toward 
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an unfavorable judgment, we are still without right to 
judge him as unequivocally in the wrong until the 
evidence to condemn him is verified beyond any doubt. 
And even if all evidence points to an unfavorable in
terpretation, such an approach is not to be seized with 
certainty. Some allowance for doubt must be main
tained. The talmid chacham, and generally anyone pur
suing a higher course in life, will always make a point 
of judging favorably. 

• In the case of a rasha, however, we must recognize 
that even patently good acts stem from an evil source. 
But, then again, who is truly a rasha? This status is not 
easily determined. A rasha is a person who persists in 
evil conduct in spite of all warnings and chastisements 
- and who today is capable of effectively chastising his 
fellow. So while our judgment of a rasha must be an 
unfavorable one, we do not often find ourselves dealing 
with a genuine rasha. 

THE BASIS FOR PASSING JUDGMENT 

Judgment in the Morning 
On what basis does a judge render decisions in a din 

Torah? The Gemora (Sanhedrin 7b) quotes Yirmiyahu 
(21 :12) "Render justice in the morning and rescue the 
plundered from his plunderer ... " and asks: "Is justice 
only rendered in the morning?" The answer: Only if 
the matter is as clear to you as the morning should you 
render a decision. The Gemora then quotes Mishlei 
(7:4): "Say to wisdom 'you are my sister'" - only if 
the matter before you is as clear to you as the prohibi
tion against marrying your sister, should you render a 
decision. 

The Vilna Gaon explains the Gemora's use of the two 
allegories for clarity: 

To know that your sister is prohibited to you is to 
know a halacha. The dayan must know all the halachos 
that could affect his decision with the same clarity. 

To know that a morning is clear is to know a fact. 
The dayan must know all the facts related to the din 
Torah before him with the same certainty. 

In judging another person, an ordinary citizen must 
also be sure of his facts and fully conversant in the 
halacha. How often does one presume to judge another 
with "facts" that are incomplete, based on hearsay, or 
biased and flawed in some other way? And even if one 
is already sure of his facts, how many people can 
presume to possess the requisite clarity and certainty in 
halacha to render a decision based upon Torah prin
ciples? 

Gut Reactions and the Law 
A person may often behave in a manner that others 

find offensive or at least suspicious. Before passing 
judgment on him, however, consider: - How well do 
we know the facts? Under what type of pressures did 
he act? and What does the halacha say in regard to his 
situation? 

Picture yourself in a courtroom. Reuvain wants 
Shimon to repay an old loan. Says Shimon: "I 
don't know what you're talking about. You never 
lent me money." Then Reuvain produces two 
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witnesses who were present when the loan took 
place. 

Your reaction? Shimon is an ingrate, a liar, and 
a thief, to boot. Who would ever have dealings 
with such a man who not only refuses to repay a 
loan, but even lies to his benefactor in court, at
tempting to keep the money lent to him? 

Several days later, in another court case, 
Shimon is called upon to testify, and the judge ac
cepts his word. The onlooker is outraged at the 
judge's indifference to the basics of honesty. 

Yet the Gemora tells us that while a man who denies 
a loan of money as never taking place may be guilty of 
misconduct, he does not lose his credibility. He is not 
attempting to steal the money; he is only engaging in a 
delaying tactic, and will pay back the money when he 
has it. If he denies the loan of an object which has been 
seen in his possession, however, then he does lose his 
reliability as a witness, for this is inexcusable. But 
denial of money is viewed differently by the Gemora. 
. .. How faulty folk wisdom based on gut reaction can 
be! 

Whom to Fault? 
A person in pain or anguish may speak harshly, even 

expressing blasphemy, and should not be judged by 
what he says. 

When lyuv suffered terrible blows to his 
wealth and person, he questioned the divine 
governance: "Did You perhaps confuse /yuv 
with oyev (enemy)?" (The two words are spelled 
similarly in Hebrew.) . . . He accused G-d of 
indifference for permitting people to sin .... -Ac
cording to the Gemora, he was a truly righteous 
man who only spoke from anguish without \hink
ing: iillY C,y O!ll1l C1K ]'K a person is not to be 
judged for what he says under such circum
stances. 

Similarly, when Rachel demanded of Yaakov 
that she be given children, and he replied, "Am I 
instead of G-d (to determine who shall bear 
children)?" Yaakov was faulted for speaking 
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harshly to his suffering wife. Rachel's un
reasonable demand was simply overlooked as 
emanating from despair. 

For this reason, the Torah commands: "Do not 
persecute a widow or orphan," implying that the bit-

terest outburst of every suffering indidvidual must be 
viewed in the context of his condition. The sting of his 
words must be discounted; he is not to be judged by 
them. The pain must be alleviated, and that is where 
our obligation comes in. 

THE IMPLICATIONS OF JUDGING OTHERS 

You Are a Judge 
In commanding us to view our fellow man with favor 

the Torah uses the term "tishpot - judge," for we are 
not merely expressing opinions; we are actually render
ing a judgment - similar in character to a dayan {judge) 
who renders judgments in court. 

This is not a metaphor. It is fact. Times when a man's 
fate is being weighed in the Heavenly courts and aver
dict can be withheld until his associates here on earth 
voice their opinion regarding him. (There are many 
references to this in the Talmud and other books of the 
sacred literature.) Should someone say, What an incon
siderate fellow. He should be locked up! or He doesn't 
deserve an ounce of mercy! These condemnations, 
tossed off so lightly, can well constitute a verdict 
sealing his fate. 

As the Chafetz Chaim said, no ordinary person, even 
one lacking in aspiration for tzidkus, would even dream 
of urging an unsympathetic government to enact a 
harsh punishment against a fellow. Yet, in effect, a 
person's harsh words of judgment, not really expressed 
with much deliberation, can bring about the doom of 
another. Passing judgment on another, in effect, is ex
actly that. 

Thus, the Torah does not say "b'chessed tishpot 
amisecha - with kindness should you judge your fel
low." The Torah says "b'tzeddek - with justice shall 
you judge .... "It is a matter of justice, not kindness, to 
judge another favorably. 

Judging Others - and Oneself 
"A man is judged both with and without his 

knowledge." The Baal Shem Tov teaches that when a 
person passes judgment on another, he can unwittingly 
render a judgment on himself. 
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When David sinned with Bathsheva, the 
Prophet Nasson told him a parable of a wealthy 
man with a huge flock of sheep who, upon receiv
ing company, stole a sheep that was the treasured 
sole possession of an impoverished neighbor, and 
used it to feed his visitors. The situation, of 
course, was parallel to David's taking of 
Bathsheva from Uri. "What," asked Nosson, 
"should his fate be?" 

Answered David in great anger, "I swear, he 
deserves death. He should pay fourfold, for acting 
so mercilessly." 

The Baal Shem Tov comments that, in effect, 
David rendered a verdict on his own life, for from 
that time on he experienced terrible suffering -
from Amnon and Tamar, Avshalom, and more -
by the words of his own judgment. 

A person frequently witnesses a situation similar to 
one of his own. He comments on the person - words of 
condemnation, or words of understanding, compassion, 
and forgiveness. And the judgment he passes on others 
is actually a verdict to be enacted on himself. Thus 
a person is cautioned to judge others with the same 
tolerance and love with which he would judge himself 
- with "the love that covers all sins" that a person has 
for himself. After all, he may in fact be judging himself. 

Judging the Community 

People with time on their hands engage in idle chat
ter, applying a broad brush of judgment, painting en
tire communities in vivid colors of avarice, selfishness, 
or materialism. It is unlikely that any one of them 
would invest a dime to convey his opinions to the 
others by telephone - but under the circumstances, 
why not? 

However, just as G-d is anxious that we judge in
dividuals favorably, so too does He want us to be 
generous in our assessment of groups. Probing 
problems for the purpose of determining solutions is 
very much in place, but swapping gossip is another 
matter. In fact, an unkind assessment can hold back the 
Ge'ula. 

The Midrash Tanchuma (Shoftim) relates that 
during the time of Gideon, when the Jews were 
suffering under Midyan's oppression, G-d was 
ready to save them from Midyan's hands, but no 
one would say a redeeming word about the Jews. 
Instead they called them "an impoverished 
generation," with no glorious leaders to match 
Yehoshua or Asniel of the nation's past. 

Did G-d expect people to close their eyes to the 
shortcomings of their generation? That they pre
tend that evil, in its most obvious forms, does not 
exist? ls one expected to lie to "find virtue"? 
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But Gideon succeeded where the others failed. 
He recalled in his plea to G-d that "last night - at 
the Pesach seder - my father told us how You 
redeemed our ancestors from Egyptian oppres
sion. If they were indeed so great, then redeem us 
on their behalf, in their zechus. Were they 
wicked? Then redeem us as You redeemed them 
although they lacked merit." 

His words proved effective. G-d replied, "With 
the strength of this argument, go forth and 
redeem the people." 

The Search for Virtue 

A person's every deed unleashes a spiritual force: a 
mitzva creates a "good malach" that will defend him in 
time of trial, and a transgression creates a "bad malach" 
that will bear witness for the prosecution against him. 

The verse in lyuv says "If but one malach against a 
thousand speaks out in his defense, he will be saved" 
(33:23,24), to which Rabbi Eliezer ben Rabbi Yosi 
Haglili comments, "Even if the malach for the prosecu
tion finds one decent motive among 999 condemning 
ones, he will be saved" (Shabbos 32a). The least word 
of justification has overwhelming impact to the benefit 
of those being judged, and- as the Besht pointed out -
on those who think they judge, but in reality are also 
being judged. 

Like a Father, Like a Teacher 
Of course, ahavas Yisroel calls for facing the realities 

of communal shortcomings as well as individual 
weaknesses - for the purpose of chastisement and 
ultimate correction. Don't loving fathers and devoted 
teachers call their children to task for their transgres
sions? But they do it with love. And, by and large, 
fathers and teachers see faults only fleetingly, never 
publicizing them or dwelling on them, putting the 
emphasis on the positive. 

G-d is so anxious to hear our positive assessments of 
one another, so He may act on our favorable judgments 
and bring the Geula. The guidelines are clear. The rest 
~up~us. ~ 
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Report from Jerusalem: 

Someone 

Cares 

in the 

Bukharian 
Quarter 

Nehama Consuelo Rezac 

A TOURIST in the Bukharian Quarter expressed 
uneasiness at the sight of a group of teenage toughs 
loitering on the corner of Ezra Street. His companion, a 
"Bukharim" resident, reassured him,"It's OK, they're 
Rav Elbaz' s boys." 

Rav Elbaz is a sort of folk hero in the Jerusalem 
Sephardi community. His achievement in the past 
seven years can only be described in terms of siyata dis
hmaya - a miracle of sorts. This achievement is unique 
in the history of the yeshiva movement: he specializes 
in juvenile delinquents. 

The Background 

ISRAEL'S SOCIAL PROBLEMS are no secret, and neither is 
their cause.The mass uprooting and transplanting of 
Sephardi and Oriental Jews in the Fifties broke up 
whole communities. The educated, the leaders of the 
North African communities, took off to France, Spain 
and South America, where jobs commensurate with 

NEHAMA CONSUELO REZAC was born in the United States, educated in 
Portugal and France, and now resides in Kiryat Matersdorf, 
Jerusalem. She has had several articles published on Sephardic Jewry. 
Her article on the Ben !sh Chai was featured in the Dec. 76 JO. 
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their training were easy to find. The poor and unskilled 
were brought to Israel by the Jewish Agency and reset
tled (perhaps dumped is a better word) in what quickly 
became a gigantic slum, now covering much of the 
square mileage of the country. 

What happened on the human level? Many of the 
uneducated immigrants from the Middle Eastern 
countries were not prepared for a society like Israel's. 
These religious Jews from the ghettoes in the Arab 
lands were accustomed to a much simpler way of life. 
Disoriented and overwhelmed by Israel's fast-moving, 
complicated, non-religious society, deprived of their 
leaders, they were not always able to guide their 
children. The feeling of inferiority is very strong among 
the young in Israel's poor neighborhoods and, together 
with a complete lack of spiritual values, and nothing to 
relate to, to be proud of or to be part of, it has created 
streets teeming with hoodlums. This human wasteland 
resembles a garden of delicate and exotic flowers 
trampled down by a regiment of hob-nailed boots. 

As soporific statistical reports show, neither the 
government nor the Ashkenazi religious establishment 
have made so much as a dent on this problem. But the 
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picture is not all black. With the coming of age of a new 
generation, a new educated class of Oriental Jews is be
ing formed, and a healing process seems to be starting 
here and there. There is a growing consciousness of 
pride and identity, and with them the awareness that 
something precious is being lost - a whole heritage. 
This has resulted in a grass-roots self-help movement 
to save what is left before it is too late. 

One one level, the Ministry of Education is beginn
ing to include the history of Sephardi and Oriental 
communities in the State schools' textbooks, which 
heretofore mentioned only the Jews of Germany, 
Poland, Russia, etc. At best this approach is shallow, 
but at least it recognizes the problem of the Invisible 
Sephardi. 

Of greater significance, enterprising young Sephardi 
rabbis are starting shoestring-financed Talmud Torahs 
and yeshivos where Sephardi children can assume an 
identity as a Torah Jew with a distinctive Sephardi 
coloration - learning their own nusachot and 
minhagim (custom) with pride. Rabbi Elbaz's salvage 
operation is part of this grass-roots movement and is a 
stirring example of what self-help can do with siyata 
dishmaya. 

The Beginning 

REUVEN ELBAZ came to Israel from Morocco when he 
was eleven years old. He completed his education at the 
Sephardi Yeshiva! Porat Yosef and received his semicha 
(ordination) in 1966. Four years later he was appointed 
neighborhood rabbi of the Bukharian Quarter-Shmuel 
haNavi-Beit Israel area of Jerusalem. 

A quick tour around his new jurisdiction was deeply 
unnerving: juvenile gangs prowling the streets and al
leyways of the Beit Israel district, and the virulent 
Shmuel haNavi slum. On walks through the 
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neighborhoods, Rabbi Elbaz stopped to talk to some of 
the kids hanging around the streets - and found he 
could communicate with them, to the extent that some 
were even willing to change their way of life and 
become ha' a lei teshuva. 

Rabbi Elbaz began holding classes for the street kids 
in a Beit Israel synagogue. Encouraged by his first suc
cess, he continued in this direction, now aided by "his 
boys." 

During the past seven years, Rabbi Elbaz has 
developed a two-part program for his unique yeshiva 
"initial contact" sessions and "after-care." 

The First Contact 

"INITIAL-CONTACT" sessions are held nightly in 
different Jerusalem neighborhoods: one night in Beit 
Israel, the next in Musrara, the next in Mamilla, and so 
on. The sessions themselves have an elementary 
energetic spirit about them. An American from the 
Kiryat Matersdorf community of Jerusalem attended 
one of these ses.sions and gives her impressions: 

Our white station wagon turned down a dark, 
warehouse-lined street in Jerusalem's Mamiila 
slum. It stopped short in front of a large cluster of 
leather-jacketed, jungle-haired figures in the mid
dle of the street. Shouts of "vous-vous"• rose 
from the cluster at the sight of the driver, ob
viously Ashkenazi and obviously a rabbi, both 
unusual sights in this neighborhood. 

"I'm scared," said the rabbi. 
"Wait, maybe it's not so bad - let's ask," I said. 
The rabbi stuck his head out the window: 

"Where's Rav Elbaz?" 
The kids answered with a loud, enthusiastic 

chorus of dicrections. With an ''I'll take you 
there," one of them opened the car door and 
jumped in, uninvited, beside me in the back seat, 
adding nothing to my peace of mind. 

The station wagon pulled up in front of the 
only light in the grimy neighborhood which came 
from a second-story loft that had been turned into 
a synagogue. The delegation went in, but finding 
a seat wasn't easy - the room was filled to 
capacity. It looked like every hoodlum in town 
had turned out for the sermon. The narrow 
women's balcony upstairs didn't have enough 
space even for standees: The girls had come, too 
- in their black, bell-bottomed slacks, tight 
sweaters, long hair, too much makeup and over
sized wads of chewing gum. 

A week later I went to ask Rabbi Elbaz a ques
tion and found him at his Beil Israel synagogue, 

"" A derisive reference to an Ashkenazi from "vos ?" - what in 
Yiddish. 
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teaching an "advanced class." l saw it for the se
cond time: a roomful of fearsome-looking ex
jailbirds in skullcaps, learning Torah. Both times l 
had that feeling of awe that takes hold of one in 
the presence of a miracle. 

WHAT 15 50 special ahout Rabbi Elbaz? 
Nothing, humanly speaking. He has a warm, vivid, 

outgoing, Latin personality and his sermons are 
directed to the heart. He tells the boys simply what 
Judaism is, what Torah is, and asks them what they are 
getting out of their present lives. Nothing new - words 
rabbis have been saying for centuries. 

How, then, does an ordinary rabbi pack hoodlums 
into a synagogue at SRO to listen to a sermon? Phrases 
such as" charismatic personality," "talking on the same 
wave length," and "readily felt love for each boy" are 
certainly part of it - but the American visitor probably 
felt the deeper vital working ingredient in Rabbi Elbaz's 
operation: his deep, contagious faith. 

What is a street kid's reaction to his first introduc
tory session? 

Avi, 17 years old and a graduate of the city jail, 
has been with Rabbi Elbaz two years now. He told 
of his first drasha (sermon). He said it was about 
the halacha of Shabbat - but it wasn't the words 
that he remembers nor the subject, it was the 
kedusha he felt in the room, something complete
ly new to him. Avi said, "This bunch runs on love 
- not hate, like in the street gang. If we get too ex
cited in a Gemora discussion and argue too hard, 
we say 'excuse me' afterward. We learn manners 
here, too." Avi works as a carpenter and goes to 
the Gemora class after work. He is saving up for 
his own carpenter shop. 

Yehuda, one of A vi's yeshiva buddies, is 22. He 
was an avid soccer fan in his pre-yeshiva days 
(soccer games take place on Shabbat in Israel). 
Rabbi Elbaz spoke on football in Yehuda's initial
contact session, saying that in a game people 
knock themselves out running after a piece of 
leather filled with air - and that people who don't 
have Torah are also chasing after air. This football 
simile made such an impression on Yehuda that 
he started to think - for the first time in his life. 
He came back. Yehuda is in an intermediate 
halacha class now, after a year at the Yeshiva, 
where he comes every day after he finishes his 
work. He has a car and set up his own delivery 
service, which makes it easier to schedule learning 
sessions. 

Recruiting 

THE RECRUITING PROCEDURE is no less unique than the 
rest of the program. Rabbi Elbaz's talmidim call it a 
"commando raid." A group of Elbaz boys go into an 
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"unworked" slum and make a beeline for the movie 
house, poolroom, discotheque and favorite street cor
ners. They buttonhole prospective customers with 
"Hey, I know this great Rav who gives sermons. 
There's music too. C'mon - I'll give you a kipah." Very 
soon the hangout£ are deserted, and the local synagogue 
is the noisiest, liveliest spot in the neighborhood. 

Eighteen-year-old Mordechai, ten months at the 
Yeshiva, said he met an Elbaz commando in the local 
dive. "I saw this hood talking to someone. I went over 
and he put his arm around me and told me about a ter
rific drasha. I went because of him, not because of the 
drasha - I felt like someone cared." 

While working on this article, l happened to be 
shopping on Rechov Yaffo (Jerusalem's main 
street). Sitting in a doorway was a tough but 
bedraggled-looking twenty-five-year-old under a 
crudely hand-lettered sign which said: "[ have 
just been released from jail and have nowhere to 
go. l ask the government's aid in finding me a 
home. l don't want to go back to jail." l stopped 
and said, "Forget the government. l know a swell 
place to stay," and continued with a brief descrip
tion of Rabbi Elbaz's establishment. Mordechai, 
the ex-con, wasn't having any. 

I passed by the doorway every day for a week, 
always stopping for a few words of persuasion 
with Mordechai. Finally he said, "OK. Let's go." l 
took him to the Rechov Ezra headquarters for a 
talk with Rabbi Elbaz and some of the boys. He 
stayed on, I left. A week later I was back for final 
interviews for the article. One of the rabbis said, 
"Wait a minute - I want you to see something. 
Hey Mordechai, c'mere a minute!" 

Six-foot-two inches of Mordechai, now 
crowned with a kipah, scrubbed and smiling, ap-
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peared in the doorway: "Things seem to be 
starting to work out," he said. The classic cliche 
"I told you so" which came out certainly did not 
express the feeling I had at that moment. 

After-care 

How MANY BOYS "stick"? In all, around 1,000 -
counting those who go to drashos and shiurim (lec
tures) in the different neighborhoods and those who go 
to the Yeshiva. Sixty "old timers" of several years' 
standing are now in regular yeshivot in the city; twenty 
are studying toward semicha. 

After-care is just that: CARE. For many, it is the first 
time anyone cared. Each boy gets individual attention 
from Rabbi Elbaz, whose workday runs from 5 a.m. to 
1 a.m., six days a week. "Senior" talmidim help new
comers, and each one has the feeling he has been taken 
under a wing. 

Nine months ago, Rabbi Elbaz made a down pay
ment on some dilapidated real estate at 1 Rechov Ezra in 
the Bukharian Quarter. He set up a badly needed head
quarters, comprising office, synagogue, beis-midrash 
and small dormitory for some of the boys. He added 
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TRAINING 
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more Porat Yosef Kolle! men to his staff to hold down 
the office and help with the teaching. 

Boys who have decided to give this new way of life a 
try thus have a place to live away from their old en
vironments of tragic family situations, street gangs, and 
jail. Rabbi Elbaz finds them jobs, and they attend 
yeshiva classes after work from 7 to 11 p.m. nightly. 

The Yeshiva curriculum stresses mussar and uses 
classic Sephardi and Oriental texts such as Sefer 
haChinuch, Mesi/as Yesharim, and the Pele Yo'etz by 
R. Eliezer Papou of the Ladino-speaking community of 
Izmir, Turkey. Rabbi Yosef Caro's Shulchan Aruch 
and the Sephardic Kitzur, the Ben Ish Chai, are the 
texts used in halacha classes. Twenty or thirty ad
vanced talmidim are studying Gemora. There is no 
"modern psychology," Twentieth Century educational 
techniques, nor any of the special material used at other 
yeshivos for ba'alei teshuva in Israel. Rabbi Elbaz feels 
that the teaching methods and books that produced 
generation after generation of Sephardi gaonim and 
tsaddikim are good enough for his boys, too. 

The Yeshiva as a Neighborhood Institution 

NEEDLESS TO SAY. the poor but religious residents of the 
Bukharian Quarter are proud of Rabbi Elbaz' s es
tablishment in their midst. Every home and shop in the 
area has a charity-box from the Yeshiva; neighborhood 
children go on door-to-door financial expeditions for it. 

A Yemenite boy, recently out of jail and learn
ing at the Yeshiva, rented a room in the 
neighborhood. A local Persian family, as religious 
as they are poor, "adopted" the boy within a 
week. They share their real riches with him: love, 
warmth, laughter, Shabbos and holidays, and 
their own large band of teenage children. 

One local shopkeeper took advantage of the 
High Holidays to ask each customer if he had 
made his "kaparot" for Yorn Kippur yet. If not, 
she said, "Maybe you would like to contribute it 
to Rav Elbaz" and, in the event the customer was 
uninformed, she gladly obliged with a detailed 
description of Rabbi Elbaz's operation. She col
lected over 1,000 liras (approx. $120). 

Faith 

SMOOTH GOING it is not, financially speaking. Door-to
door collections in a poor Sephardi neighborhood are a 
drop in the bucket compared to the expenses. 

When faced with a recent (not unusual) financial 
crisis, Rabbi Elbaz's first action was to take a gang of 
boys to the Mount of Olives, where many Sephardi 
tsaddikim are buried, to say Tehillim. He said, 
"Somehow, Hashem will provide." 

Viewing the last seven years, He always has until 
now. 
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Chaim Shapiro 

The World of Novardok 

JUST ANOTHER CIRCLE ON THE MAP of Russia, 
Novardok was an imposing presence in the yeshiva 
world of pre-war Europe, and a militant, rather extreme 
force within the Mussar Movement. (The Mussar 
Movement was an outgrowth of an intiative by Rabbi 
Yisroel Lipkin of Salant in the mid-1800's to promote a 
sensitivity to purity of motive in all one's actions; it had 
its greatest imprint in Lithuanian yeshivas.) The 
Novardok school, under the leadership of der Alter, 
Reb Yoseif Yoizel Hurvitz, ?"YT, assumed two 
Talmudic expressions as guiding mottos, one directed 
inward, one outward: "Preach beautifully and live ac
cordingly (tl"Pl'.l ;um 1!111"1 mo)" and "Your springs 
should flow ever outward ('1Yln l'nll'Jll'.l 1Y1n'1)." 

When the Bolshevik dictatorship took over Russia, 
the Alter and his many talmidim (disciples) at first 
chose to fight head-on against the Communist 
ideologies of atheism and dialectical materialism. But 
the Alter soon recognized the criminal nature of the 
regime: every dissident was unceremoniously shot. So 
he ordered his followers to cross the border into Poland. 
The border, however, was sealed shut. Many of his 
talmidim were shot in their attempts; others were sent 
to Siberian prison camps, but six hundred did make it. 
A Novardok Yeshiva was established in Bialystok, and 
under the leadership of Alter's son-in-law, Rabbi 
Avrahom Yaffin, ?"YT, it soon became the center of the 
movement. Following the doctrine of 1Y1.!:P1, in but a 
few years they established seventy yeshivos all over 
Poland. 

Thus the effects of the Novardoker brand of Mussar 
penetrated many parts of Poland. This included 
Baranovitch, where in Rabbi Elchonon Wasserman's 
yeshiva, the mashgiach was Reb Yisroel Yaakov 
Lubchansky ?"YT, another of the Alter's sons-in-law 
(JO June 1970). 

Stopover in Bialystok 

Novardok was best understood by experiencing it. I 
at least sampled it several times when, on trips home 
from the yeshiva in Baranovitch to Lomza, I spent 
several days in Bialystok visiting my uncle. I started 
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with a casual Maariv visit to the Novardo~~ Yeshiva, 
after which I never failed to return whenever possible. 
It had been an ordinary Wednesday evening but the 
Maariv had felt every bit like Yorn Kippur. 

The following year my parents sent me money to 
have a new suit made for Pesach. Ready made suits 
were unheard of in Europe ... The perfection of the fit 
was the tailor's professional pride, and a good portion 
of the pride usually rubbed off on the wearer. 

Entering the Novardok Yeshiva in Bialystok in my 
brand new suit that pre-Pesach, I felt like a millionaire 
among paupers, for poverty, tattered clothing and 
general negation of this world were the "in" style at 
Novardok. Looking about, I realized that I was in the 
middle of a birze; 1 the talmidim were walking the long 
study hall in pairs, immersed in heated discussions. 
One walked up to me and after a hearty Sholom 
Aleichem, took me by my arm. He didn't waste any 
time, or ask any questions. He just talked. 

"Did you ever wonder," he began, "why of all the 
brachos of the Torah we only use the one Yaakov 
bestowed on Yoseif's sons: 'Through you shall Israel 
give blessings, saying: May G-d make you as Ephraim 
and as Menashe' (Bereishis 48:20). 

"Let me tell you what Novardok says. Yaakov, 
Yoseif, Menashe and Ephraim all knew the importance 
of a brocha. - Remember, Eisav had wanted to kill 
Yaakov because of a brocha. Also, realize that Yaakov's 
actions also concerned seniority in any number of areas 
that touch eternity. In all of them, Ephraim would take 
precedence, even though Menashe was firstborn. 

"Yet Menashe, the loser, kept silent. No complaints, 

I. Literally a birze - a bourse - means a money exchange. Black 
markets flourished in every major city of Eastern Europe, where peo
ple traded foreign currency for more favorable rates than at the of
ficial government price. On the appointed street, people would pass 
each other, whispering the current prices of dollars or pounds sterl
ing. The founder of Novardok initiated a birze in his movement, but 
instead of finances, midas (character traits) were discussed. 

His inspiration came from the revolutionaries. On one of his 
solitary strolls in the forest he once chanced upon a secret meeting 
place of anti-Czar revolutionaries. They were walking around in pairs 
discussing ·ways of deposing the Czar and planning the regime they 
would fashion to replace it. Said he: If they can refine their nonsen
sical plans in pairs, why shouldn't bnei Torah discuss midas in 
similar exchanges of views? 
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no resentment, no ill feelings. Can you imagine his 
midas? Many a man has fallen from great heights 
because of a little bit of glory and honor. 

"While Eisav never accepted Yaakov as bechor even 
though he had sold his birthright to him as a teenager, 
Menashe was different. That's why Yaakov insisted 
that for generations to come Jews shall use this brocha: 
a blessing of brotherly love and humility - the exact 
opposite of kavod and ga'avo - arrogance and pride." 

I was deeeply impressed, but birze meant" debating," 
and I had nothing to say. 

Then he continued, "Why don't you go out in the 
street,and stretch out your hands and call out to all pas
sers by: 'Look at my ten fingers! Marvel at how they 
operate! Look at my head! My two eyes, two ears. The 
wonder of me[' 

"You'd never do it. who doesn't have ten fingers, a 
head, and the rest1 Yet, when you put on a silly suit, 
made to fit perfectly, you want the whole world to stop 
and admire it. Big deal! What stupid ga'avo!" 

He then added philosophically, "Of course, you may 
be right. The Rambam sets a rule: If the absence of 
something is considered a chisaron (shortcoming), then 
when it is present, it is not a ma'alo (asset). However, if 
an item's absence is not a chisaron, its presence is an as
set. Hence, without hands a person is considered a crip
ple - suffering a great chisaron, and possessing hands 
is not a ma'alo at all. But owning a magnificent suit is 
different. Its absence is not a chisaron at all; one can 
live a lifetime without a new suit - which makes its 
presence an asset. Hence, the justification for your 
ga'avo - your stupid ga'avo!" 

This young fellow, a teenager like myself, probably 
never had a new suit of his own on his shoulders.' Yet 
he knew my inner thoughts and feelings. 

• • • 
Much later I realized the importance of the birze. 

More than just criticizing and tearing the other fellow 
apart (in a thoughtful and friendly manner, of course), 
it was also a tool for self-improvement, in the spirit of 
""lo? Ki'!'.ll "lo77 K~n - Let your ears listen to your own 
words." In the midst of polishing another's character, 
he is bound to ask himself,'' - and what about me1" 

The Shaper of Novardok 
Novardok was shaped by its founder Reh Yoseif 

Yoizel in his own image. A merchant of yeshiva 
background, he met Reh Yisroel Salanter on one of his 
business trips. He became deeply impressed by Reh 
Yisroel and his Mussar approach. Reb Yisroel sent him 
to his ta/mid Rabbi Yitzchok Blazer (Reb ltsele Peter
burger), who educated Reh Yoseif Hurwitz in the ways 
of Mussar. 

Reh Yoseif at once broke away from his past, gave 
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up his business and dedicated his life to the spreading 
of Torah and Mussar - and he demanded the same 
from his followers: "One must severe all ties with his 
past without a moment's delay," he would say. "Why 
doesn't a person usually change his life-style for the 
better? Because he's held back - because of character 
weaknesses, family obligations, earthly desires All 
these factors will be with him ten minutes later, a 
month later, a year later, ten years later, a life-time 
later! So, if one doesn't break away from his past this 
very moment, he never will." 

The break must be a total one, teaches the Alter, not 
in installments. Like the man who decides to keep 
kosher but since he can't afford a new set of dishes and 
kitchen utensils, he buys them one at a time - a new 
dish per week. By the year's end, instead of a fully 
kosher set of dishes, they'll all be treife, from mixing 
with each other. So, claims the Alter, do a person's bad 
habits overcome his good ones, and make them all 
treife. 

Just as he spent days and nights in hisbodedus 
(solitude and contemplation) in a room, or deep in the 
forest, so did he demand that his talmidim do the same. 
Thus, a room designated as the beis hamussar was in
stalled in every Mussar-oriented yeshiva, where one 
could search his inner-self and study Mussar in 
privacy, whenever the need was felt.' 

Some Mussar Basics, as per Novardok 
The Rambam states that spiritual ailments are no dif

ferent from physical illnesses. One can treat the symp
toms, or cure the very source of the illness. Mussar 
aims at the cause of the spiritual ailment, by eradicating 
evil within the person, replacing it with good. 

The Midrash relates that G-d says: "My children, 
pierce your hearts with a teshuva opening as tiny as the 
tip of a needle and I shall open for you a passage wide 
enough for wagons to pass through." Asks the Alter: 
"Is it possible that we never opened such an opening? 
Of course we did," replies the Alter, "but there are all 
sorts of holes. One drills a hole into steel, and it remains 

2. To avoid the inevitable ga'avo of wearing a new suit, the Alter ad
vised allowing someone other than the owner to wear it for the first 
week. The story goes that three decent suits (Small, Medium and 
Large) hung in the yeshiva closet, for a young man to wear when go
ing on a r'eya - to meet a prospective wife. Once a button fell off the 
Medium suit during a visit in a girl's house. It was Shabbos so the 
button stayed behind. The girl did not care for the boy, but knowing 
Novardok she kept the button. Three weeks later another boy came in 
wearing the same suit. She did him a favor and sewed the button back 
on .... The story may be apocryphal, but it gives a true picture of the 
situation. 

3. On a visit to Paris, Reb Yisroel Salanter discovered that in the en
tire city there was not one place where a Jewish businessman could 
spend time in solitude for learning mussar and contemplation. So he 
rented a room, just for that purpose, paying for the rent for many 
years. 
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The Alter's credo of "spreading outward" was carried on by his sons-in-law: 

Rabbi Avrohom Yaffen, who 
founded and directed a 
network of seventy Novardok 
yeshivas from Bialystok. 

Rabbi Yisroel Lubchansky, 
who influenced hundreds of 

talmidim as Mashgiach of the 
yeshiva in Baranovitch. 

open forever. And one puts his hand into a bucket of 
water, also making a hole. But the moment he removes 
his hand, the 'hole' closes up. Mussar makes the hole 
permanent.'' 

The Emotional Impact. 

For the serum of Mussar to be effective, it must be 
injected with m?J1nn;i - emotional intensity. One can
not be cured and build up immunity against evil by 
merely reading a Mussar sefer. Only by repeating a 
Chazal or a Mussar statement with emotional intensity 
will it become engraved on the heart. 4 

Indeed, when entering a yeshiva during the Mussar 
session, one might be shocked at the sounds: each ben 
Torah, in his own way, vociferously attacking his per
sonal weaknesses. One summer a by-passer was at
tracted by the loud voices exploding through the open 
windows of the Novardok Yeshiva and entered the 
building. He asked the Alter, "Is this a crazy house? 

"Indeed it is," replied the Alter. "People enter the 
yeshiva crazy and when they leave, are refined an nor
mal." 

The Utter Break 

Novardok, like other Mussar schools, demands 
shviras haratzon - virtually shattering one's desires, 
eradicating any vestige of evil habits. For that purpose, 
Novardokers would carry notebooks, in which they 
would daily enter recoreds of failures and achieve
ments. Before bedtime they would check their "book
keeping" and make plans-of-action for correcting 
faults. One method of "breaking" oneself is by denying 
oneself the rewards of a sin. For instance, during 
Shmone Esrei, one must be totally immersed in prayers. 
If an irrelevant thought intruded, they would deny 
themselves the satisfaction of carrying out the idea that 
entered their mind. 

When Reh Yisroel Yaakov was chosen to succeed his 
father as Rav of Baranovitch, he was required to deliver 
a drasha. (Usually, in that part of Europe, a Rav spoke 
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twice a year, Shabbos Shuva and Shabbos Hagadol, ex
cept for his inaugural address - customarily on Shab
bos after Mincha, when the entire city came to shul to 
hear the new Rav.) How shocked the Rebbitzin was 
when she heard Reh Yisroel Yaakov deliver an entirely 
different drasha from the one he had prepared. He later 
confessed that during the Mincha Shmone Esrei his 
prepared drasha kept popping up in his mind, so he 
denied himself any use of it. Novardok practices what it 
preaches. 5 

"Emuna" and "Bitachon" 

If one has emuna (belief in G-d), he must also have 
bitachon (trust) that Hashem will supply him with his 
needs. If a person works as if everything depends upon 
his own efforts, it demonstrates a lack of bitachon. 
Hence bitachon is always pitted against hishtadlus (ex
ertion of effort). How does one determine how he 
should apportion his efforts, finding a balance between 
the two? The Gemora records a debate on the subject 
(Berachos 35b): Rebbi Yishmael calls for a normal work 
involvement, trusting in Hashem for success. Rebbi 
Shimon Ben Yochai prescribes an extreme approach -
all bitachon and no hishtadlus. While the topic is dis
cussed further by later authorities, the Alter of Novar
dok practiced total bitachon his entire life, from the 
time he had broken with his past. When he was asked 
about Abbaya's statement on the same page in 
Berachos, "Rabbim (many) attempted to follow Rebbi 
Yishmael's way and succeeded, while rabbim (many) 
attempted to follow Rebbi Shimon Ben Yochai's way 

4. Novardok focuses on Reuvein's statement (Bereishis 42:22): "And 
Reuvein answered them saying, Did I not speak to you saying: do not 
sin against the child?" The second "saying" is superfluous .... It 
seems Reuvein's complaint was that had they only repeated to 
themselves "saying; do not sin against the child," they might have in
ternalized the message, and decided differently regarding Yoseif. 

5. He ·later resigned from the position to dedicate himself to the 
yeshiva as Mashgiach. 
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and failed," the Alter pointed to the key word "rab
bim." Rebbi Shimon's way was surely not for the mas
ses. But individuals can and should reach the ultimate 
level of bitachon. After "working" upon oneself, in
dividuals can reach the level of total bitachon, com
pletely free of hishtadlus. When one has achieved 
perfect faith and has total trust in G-d, all one's 
material needs are met without hishtadlus. 

So the very elite among Novardoker men would set 
out on foot to strange communities without a penny in 
their pockets. They would simultaneously abstain from 
speech, not asking for a ride, or even for food. Upon 
reaching a town, they would enter the beis hamidrash, 
and without a word to anyone, study Torah ... relying 
totally on G-d for their needs, without the least 
hishtadlus on their part. 

The summer before my Bar Mitzva I was 
visiting my grandparents in Tiktin, which was 
some fifty miles from Bialystok. I was studying in 
the shul when a young, pale, poorly dressed 
stranger walked in. He washed his hands, took a 
seat, and began to study with such fervor that I 
sat watching him, forgetting my purpose for be
ing there. Later, feeling hungry, I ran to my 
grandparents' store. It was market day, and the 
store was packed with customers, so Bubby 
brushed me aside: "Take something yourself in 
the kitchen." I then told Gandfather about the 
young man in beis hamidrash. Zeide instantly 
looked at Bubby, she abandoned all the customers 
and turned to me: "Come!" She heated up some 
soup and loaded a tray with an entire meal, order
ing me to carry it to the young stranger at once. I 
protested: "I'm hungry!" But she insisted, "First 
hurry to that young man, then you'll be fed." 

Zeide later explained, "Men like him are ba'alei 
madreigo - men of unusual character refinement. 
They won't come to the house even if invited, for 
fear they might break their silence, and to avoid 
looking at women. In the street they cast their 
eyes downward, but in a private home, they can
not control the environment. So they never accept 
invitations." I had met my first practicing baa/ 
bitachon. 

With this method of bitachon, Novardok established 
in Poland alone no less than seventy yeshivas. 
Dispatched from their headquarters in Bialystok, sur
veillance teams would investigate towns and cities for 
suitability for a yeshiva. Once Bialystok decided on a 
place, nothing could stop them. Without a single pen
ny, but rich in bitachon, a Rosh Yeshiva and ten boys 
would enter a community, occupy a beis hamidrash, 
learning Torah and mussar, The local Jews had no 
choice, but to supply them with food and shelter. The 
boys would take to the streets, talk to parents, and 
recruit children. These yeshivas, which were under 
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Bialystok's direct guidance, supplied half the talmidim 
to Eastern Europe's famous yeshivas. No wonder the 
Chafetz Chaim remarked: "We are sitting and writing 
seforim, while Reh Yoseif is creating yeshivas." i::nn'1 
i1Yin 1inil,ll?J was more than a beautiful sermon; it was 
a realized ideal. 

Novardok in Golus 

When Germany and Russia divided Poland in 1939, 
Bialystok fell into Russian hands. No one had known 
Bolshevik terror and oppression better than Novardok 
did, so when Vilna was returned to the then
independent Lithuania, Novardok, like all other 
yeshivas, fled to Vilna (J.0. May '73). Then the 
Bolsheviks stepped in, occupied Lithuania, and shipped 
all bnei Torah to Siberian prison camps. 

One Novardok group was shipped en masse to the 
same prison camp. While individuals would become 
lost in the vast prison system, as a group, they learned 
together (by heart), davened together, and came to one 
another's aid spiritually and physically. Starvation ra
tions did not seem to bother them, for even in the best 
of Novardok times, there was seldom much food. But 
cutting down the giant Siberian fir trees was an unac
customed strain. The biggest problem, however, was 
Shabbos. An individual might manage to avoid work 
once a week, but thirty or more men could not 
reasonably all claim sick every Shabbos. 

The Novardokers bribed other prisQners to cut down 
trees for them on Shabbos. But the Saturday total for 
the group was still short of the daily yield. They needed 
the foreman's complicity, too. That called for a bribe -
but what kind? Money was worthless in the camp. One 
couldn't buy a loaf of bread for a million rubles. So they 
gave away their own bread to the foreman as well as to 
the other prisoners, subsisting Shabbos on the ballanda 
handed out for dinner - a watery soup with a single 
tired potato swimming in it. 

Thirty men could not stand around idle, so they 
would carry the cut wood to a measuring station. Car
rying on Shabbos? They solved this problem by 
handing the wood to one another within very short dis
tances (less than daled amos) - the last one merely 
dropping it kel'acher yad - in a way not proscribed by 
the halacha. 

They escaped detection for some time, until one 
Saturday morning the Commandant (known as a 
trigger-happy sadist) appeared. He was, for all practical 
purposes, "owner" of all the prisoners in his charge. He 
could shoot them, starve them, or freeze them to death, 
at will. Watching the wierd transportation system, he 
could not believe his eyes and, face flushed, ordered an 
immediate assembly of all prisoners. 

He began to scream: "Look at these capitalists from 
fascist Poland, where they had oppressed the working 
class. Now that they have to work themselves, they are 
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The prison-camp Commandant was 
furious: "We'll see next Saturday if 
G-d will save you from my bullets!" 
The confrontation was unavoidable. 

Until now it had only been a matter of 
Shabbos desecration and one is not 

obligated to die for Shabbos. Now it 
became a deliberate challenge to their 
beliefs for which one is obligated to 

give his life. The eyes of five thousand 
prisoners were. on them ... constantly 
asking if they" truly believed that G-d 

would save them. 
If there were ever a case of bitachon 

without hishtadlus, this was it. 

lazy! They undermine the discipline of the camp and 
sabotage the war effort. I would shoot them one by one 
if I did not have to leave now. But when I return, I'll 
take care of them!" 

Someone explained to the Commandant that neither 
sabotage nor strike, their "slow-down" was a regular 
Saturday practice, because of their religion. To mention 
religion to a Bolshevik is like waving a red cloth to a 
fighting bull. All his anti-religion teachings suddenly 
awakened within him and the Commandant screamed 
vulgarities against Heaven .... "Lucky for you that I 
have to leave now. We'll see next Saturday if G-d will 
save you from my bullets." 

A Matter of Belief and Death 

The confrontation was unavoidable. Until now it had 
only been a matter of Shabbos desecration, and 
preserving one's life takes precedence: one is not 
obligated to die for Shabbos. But the Commandant's 
outburst shifted the problem into another category. 
Now it seemed to them to be a matter of a deliberate 
challenge to their belief (ma'avir al hadas) for which 
one indeed is obligated to give his life (yehoreig v'al 
ya'avor). 

There was no clear psak requiring them to die al Kid
dush Hashem, but the eyes of five thousand prisoners 
were on them, the uporneye Yevreyi (those stubborn 
Jews). The entire week they were called either geroye 
(heroes) or duraky (idiots). They were constantly asked 
if they truly believed that G-d would save them. 

If there were ever a case of bitachon without 
hishtadlus, this was it. The Alter used to talk sar
castically about practicing bitachon with money in the 
bank "just in case .... " He would compare it to 
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learning to swim with one hand tied to a tree "just in 
case .... "That man will never learn how to swim. - In 
the camp, there was no tree to hang on to. It was either 
work on Shabbos or be shot! 

Help came from an undreamed of source - from 
London and Moscow (of all places). In 1939, when the 
Red Army had crossed into Poland, a state of war was 
declared between the two nations. Now both Slavic na
tions had one enemy - the Germans. Under pressure 
from Roosevelt and Churchill, Stalin and the Polish 
government-in-exile in London agreed to make peace. 
In the meantime, Moscow ordered all prison camps to 
relax pressure on Polish nationals and to give them 
special treatment. After a visit to Moscow by Polish 
Prime Minister Gen. Wladyslaw Sikorski, total 
amnesty was granted to all Polish citizens. Hence all 
Novardoker were released from prison unharmed. 
Their unqualified bitachon had paid off. 

The treaty also called for the organization of a Polish 
Army in the USSR "to fight shoulder to shoulder with 
the glorious Red Army against the common enemy, the 
Germans." An Army under the command of Gen. 
Anders was immediately formed and many former 
prisoners, including thousands of Jews, joined -
myself included. Then the news broke: instead of join
ing the Russians, we would fight alongside the British. 
The entire army would move across Iran-Iraq to 
Palestine. One can imagine the excitement, particularly 
among the Jewish soldiers: the joy - not only leaving 
Russia - but going to Yerushalayim! 

Then, three weeks before moving across the border 
to Iran, the Poles discharged all the Jews. The disap
pointment was indescribable.6 

The orderly of the Jewish chaplain button-holed me. 
He turned out to be a Novardoker. He scolded me for 
my depression, prodding me with a discourse on 
emuna, bitachon and hashgacha pratis (divine gover
nance). Telling me of the above incident with the Com
mandant, he said, "We were scared of that vicious 
Commandant, but we were never desperate." He 
repeated a vort from the Alter on the importance of 
sticking together, comparing it to a man kindling a fire: 
when dealing with but one piece of wood, the slightest 
breeze could blow it out. But if one lights up ten pieces, 
even if a few will be blown out, they'll soon catch fire 
again from the others. On the contrary, the harsher the 
wind, the stronger the fire. "We in the prison camp 
were a group- that's what kept our emuna ablaze!" He 
then gave me all his money: "Take it. You'll need it in 
civilian life more than I do in the army." 

His words did more for me than his rubles. He was a 
Novardoker to the fullest - in word and in practice ... 
with himself and with others. 
6. Rumors had it that the British" advised" the Poles to get rid of the 
Jews, fearing they'd join the Hagganah or Irgun upon arriving in 
Palestine. A few Jews did make to Palestine, including one who not 
only joined Irgun, but came to lead it: Menachem Begin. 
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From the Cemetery to the Death Camps 

The Novardoker discipline steeled many of its stu
dents for the most harrowing ccnditions in World War 
II. 

An elite group of Mevakshei Hashem' in Novardok 
was known to go to extremes in pursuit of negating 
worldly values. They studied mussar in the cemetery, 
engraving in their hearts: "cix 7~ ~10 m - This is the 
end of all men." One famous member of this group - a 
Reb Gershon - was highly unusual; he would seek an 
open grave in which to lie and repeat to himself: "l'K 
11':1 iin1Kn 'YrT1 nY.l C1K No person dies achieving even 
half of his desires." Apparently the words had a 
stronger effect from that vantage point. Several years 
later, when confined in the Vilna Ghetto, Reb Gershon 
gathered a large number of yeshiva students to study 
Torah. Later, when the entire group was shipped to a 
camp in Estonia, then to Stuthoff, and finally to 
Buchenwald, Reb Gershon never stopped encouraging 
them in emuna and bitachon. 

In Buchenwald, he suspected that the Germans were 
burying some people who were exhausted from starva
tion and hard work, but were not actually dead. His 
cemetery experiences in Bialystok prepared him for his 
rescue mission. Risking his own life, he would crawl 
into the room where the bodies were stored for the 
night, before burial. In total darkness he would feel the 
bodies for signs of life. Many a time he would feel 
warmth in a body, and would awaken the man and help 
him back to his barracks. In one case, a body seemed 
totally dead, but passing his hand over the face he felt a 
twitch in the upper lip. He immediately snatched the 
body, but not knowing his barracks, he carried him to 
his own. He and his followers massaged the body, and 
the man eventually came to. He had to stay in their bar
racks, for he could not be moved. 

This created a dreadful problem. Officially the man 
was dead; in addition, he did not belong in that bar
racks. Moreover, he would not receive a ration. Reh 
Gershon and his crew had to hide him from the 
Germans and share with him their miserable hunger ra
tions. He stayed with them until the liberation, when he 
was reunited with his wife who had spent the war years 
in another camp. 

The Inspection 

Reb Gershon's experience in bitachon without 
hishtadlus found many opportunities for application in 
those terrible days. Before entering the camp in 
Stuthoff, the Nazis ordered all prisoners to undress 
completely and march into the camp, holding their 
hands above their heads with mouths open. The 55 was 
searching for hidden gold and gems. 

7. Literally: seekers of G-d, here referring to a small group of extreme 
baalei bitachon. 
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Reb Gershon always carried a small pack with him 
containing a Torah scroll, his tallis and tefillin, plus a 
pair of hair-clippers - beards were forbidden in the 
camp, and he would not shave with a razor. Fellow 
prisoners advised him to get rid of his paraphernalia. 
"How will you smuggle in all this when you are stark 
naked?" they asked. But he declared, "Without my tal
lis and tefillin I cannot live." 

He was forced to bury the Torah. He then marched 
through the SS checkpoint, with his hands raised, as 
ordered, but also carrying the tallis and tefillin in one 
hand and the clippers in the other. The 55 man looked 
into Reb Gershon's open mouth but failed to look 
higher. To everyone's shock, he passed .... All the 
years in the camp he subsisted on crumbs, for he 
refused to eat treife. 

With him were thirty youngters, whom he trained in 
Torah and mussar. One day, the Nazis announced that 
since all youngsters under 17 were "too young" to 
work, they should report to a special barracks where 
they would be kept until they come of age. Reb 
Gershon was familiar with German mercy and ordered 
his pupils not to report. Those youngsters who did 
were shot the very next day, while those who clung to 
Reb Gershon came out alive. 

He then made a neder (vow) that should he come out 
alive from the concentration camp, he would dedicate 
his life to harbotzas Torah (spreading Torah). He in
deed lived up to his neder. Emerging alive from the 
German hell with his youngsters, he used them as the 
nucleus of a Novardok-type yeshiva of Torah and mus
sar in France. He aimed to reach our brethren of the 
Maghreb, who had been so neglected, and as a result 
there is today a Torah network in France, guided by 
Reb Gershon. In Novardok circles he is referred to as 
Reb Gershon Kovler, while he is generally known as 
Rabbi Gershon Leibman. 

Novardok .•. Today? 

Novardok seems so far removed from contemporary 
America, especially the Novardok demand for a starkly 
simple life and its rejection of luxuries, as opposed to 
the American involvement in sensual experiences. 

How would The Alter's call to abandon material 
benefits affect the inflated nadan market in some 
circles? 

The Alter insisted that teaching in the smallest 
yeshiva was of greater significance than being a Rav in 
the largest community. "The right price" never entered 
in his scale of values. What response would his call find 
in today's starved chinuch market? 

Nonetheless, the American fascination with psy
chological motivation and its rejection of phoniness 
would surely have much to find in Novardok. (Except 
that elementary psychology entails digging into others, 
while Novardok demanded digging into oneself.) 
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Yet, I wonder: Could a Reb Yisroel Yaakov extract 
tears from American boys the way he did from us in 
Baranovitch? 

On the four Shabboses in Elul, plus Rosh 
Hashona and Yorn Kippur he would say divrei 
hisorerus - talks of awakening, besides his 
regular talks. In addition to the talmidim, ba'alei 
battim packed the yeshiva, standing along the 
walls, for lack of seats. Reb Elchonon Wasserman 
would sit on the second bench from the rear, next 
to the door. It was after Shalash Seudos and the 
building was enveloped in total darkness. His 
words cut knife-like, deeply into our souls .... 
And then we would daven Maariv. The walls 
shook from our teshuva tefillos. The lights went 
on for havdal~"h and every eye was red from cry
'ng. Could this happen in America? 

The old saying goes: "Whoever touched the 
doorknob of a beis hamussar will never enjoy an 
aveiro." One can add: "Whoever touched the doorknob 
of Novardok will never stop digging within himself, 
breaking apart his inner self." ~';: 

BETH JAKOB SEMINARY 
OF LUZERN 

announces that registration is now 
open. Give your daughter the 
opportunity to spend a lovely 
semester in a Seminary headed by 
Rav Ehrentreu, under proper Torah 
Guidance, in beautiful Switzerland. 

Tuition - only $120.00 a month 
Send your application to: 

Rav Ehrentreu 
Bruchstrasse 26 
6000 Luzem 
Switzerland 

or Beth Jakob Seminar 
Schlossweg 1 
6000 Luzem 

Switzerland 

For further information, please contact 
Miss Gitty Donath (212) 782-6624 

0: WHY IS THIS 
CHILDREN'S BOOK 
DlffEREMT FROM ALL 
OTHER BOOKS? 

The attractive illustrations, by l.ist price $2.95 

A:IT'S THE 
FIRST BOOK OF ITS 
KIND ABOUT 
PASSOVER 
EXCWSIVELY FOR 
YOUNGmRS. 

WHAT IS THE REASON? 

Adapted from the original 
adult version by Rabbi 
Chaim Press, author 
of the WHAT IS THE 
REASON? series of 
Jewish holiday 
books, this full color 
illustrated 36-page 
book is an exciting 
new way to explain the 
traditional laws and customs 
of the Passover Seder to 
your children. It is 
written in a simplified question 
and answer format. 
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Shmuel Kunda, will delight 

Rabbi Chaim Press 
1619 - 47th Street, 
Brooklyn, N.Y. 11204(212)633-4546 

your children. 

Special discount for Hebrew 
bookstores and schools. 
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s 
THE PUBLICATION OF SHIR HASHIRIM (Songs of Songs) 
marks the completion of the first phase of the ArtScroll 
Tanach series; the Passover Haggadah marks the begin
ning of its reaching out into new fields other than the 
Holy Scriptures. It seems surprising that it was but a 
year ago that Rabbi Meir Zlotowitz came out with his 
commentary on Megillas Esther. At the time it seemed 
like a novel idea - no one had previously thought of 
writing an anthology on part of Tanach in English, us
ing only kosher sources. The work proved highly pop
ular, and it must be considered a best seller of modern 
Torah literature. 

But what started with a single volume, has now blos
somed into a major project. Shir HaShirim complete the 
five Megillos, and work is underway to extend this 
series to cover all of Tanach. Unequivocally, this is the 
most ambitious project in Torah literature ever to be at
tempted in the English language. It can safely be said 
that this project will have influence of historical 
proportions. 

Until recently, the English reader had considerable 
difficulty finding books in which he could learn about 
authentic Judaism. The vast majority of English books 
published were totally irreligious in orientation, and 
those put out by Orthodox writers were often watered 
down and condescending.· A few good translations 
began to break the ice, but most Torah scholars con
sidered it beneath them to write in the vernacular. So 
the approximately five million American Jews who do 
not read Hebrew had to be satisfied with crumbs. 

Suddently a new genre of Anglo-Jewish literature 
burst onto the scene. Profound original works dealing 
with Torah topics were written in English, and the 
market for them was immense. Works such as the 
ArtScroll series and Rabbi Shimon Eider's Laws of 
Shabbos are not watered down sop for the ignorant, but 
major Torah texts written in English. 

Writing important Torah works in the vernacular is 
far from a new development. We often forget that such 
great classics as Chovos HaLevavos, the Kuzari, as well 
as the Rambam's Moreh Nevuchim, Sefer HaMitzvos, 
and commentary on the Mishna, were all originally 
written in Arabic. Rav Saadia Gaon used Arabic for his 
Emunos VeDeyos, and even for his commentary on 
Sefer Yetzirah! One of the most ambitious projects in 
the vernacular was Rabbi Yaakov Culi's MeAm Loez, a 
Ladino classic which brought tens of thousands of 
Sefardic Jews back to religious observance. 

Paralleling the growth of Anglo Jewish Torah 
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literature has been the rise of a new language: Judeo
English. As is well known, Yiddish developed out of 
the German that Jews spoke, and in a similar way, 
Ladino developed out of Spanish. In the Yeshiva world 
today, students speak a ready mix of English, Yiddish, 
Hebrew and Talmudic Aramaic:" M'stam it's time to go 
to the sheur." This language has been around for a 
generation or two, but now, for the first time, it is 
finding its way into print. In this new genre of Torah 
literature, English flows smoothly into Hebrew and 
Aramaic, creating what can certainly be called a Judeo
English literature. (The flow from English to Hebrew is 
also facilitated by the new generation of typesetting 
machines, which can set both languages simulta
neously.) 

SHIR HASHIRIM, Commentary compiled by Rabbi 
Meir Zlotowitz, Allegorical Translation and Overview 
by Rabbi Nasson Scherman (Mesorah Publications, 
Ltd, 1977, $7.95 hard-cover; $4.95 soft-cover edition). 

OF ALL THE FIVE Megillos put out by ArtScroll, Shir 
HaShirim must have been the most difficult by far. 
Here is a book that cannot be taken literally; how does 
one even begin to trunslate it? However 1 one can take a 
cue from the Targum Yonasan and include the allegory 
in the translation. This has been done by Rabbi Nosson 
Scherman, who has produced a most interesting al
legorical translation based on Ras.lii's commentary. 

Based on the teachings of our sages, we know that 
even though Shir HaShirim outwardly appears to be a 
love song between man and woman, it is actually a song 
of love between Israel and the Creator. Reading it on an 
Erev Shabbos, one can experience this longing of the 
soul toward its Root, a yearning infinitely stronger than 
anything that could ever possibly exist between man 
and woman. In translation, this is usually lost. 
Although the reader of Rabbi Scherman's translation 
will not get the literal meaning in the sense that every 
word is translated into English, he will receive the full 
impact of Shir HaShirim as a love song between the 
Creator and His people. 

In Shir HaShirim, the Overview is especially essen
tial for presenting an approach to the various difficult 
concepts that must be dealt with for a clearer under
standing of the text: the meaning of "shira (song)," the 
accomplishment of the writing of this book· as out
shadowing the building of the Bais Hamikdash, and 
King Solomon's singular standing as a fruition of 
David's aspirations. Rabbi Scherman's soaring prose 
achieves new heights in inspired eloquence, again 
bringing together hashkafa from a number of sources. 

The commentary upholds the same high standards 
that have become known in the ArtScroll series. In 
form, it is very similar to the now familiar Megillas 
Esther, except that the list of commentaries drawn upon 
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has been considerably increased. I was happy to see 
such Chassidic giants as Rabbi Levi Yitzchak of Ber
ditchov represented, as well as the great linguists, such 
as the Radak and Rabbi Yonah Ibn Janach. The reader 
can expect to experience the flavor of over two thou
sands years of commentary, and it is all put together in 
an extremely skillful fashion. 

In a number of places, however, the Commentary 
touches on important issues without informing the 
reader of this fact. Thus, for example, on verse 2:7, 
Rabbi Zlotowitz mentions the three oaths that Israel 
made, one of which was not to emigrate to the Holy 
Land en masse (Kesubos llla). No mention is made of 
the fact that different interpretations of this statement 
lead to entirely different outlooks vis a vis modern 
Zionism. Since entire political movements pivot around 
this teaching, some mention, at least, should have been 
made of the fact. 

But if we expect perfection from a work, it is only an 
indication of the high standards to which it aspires -
and in most cases achieves. Along with the other 
volumes of the ArtScroll series, it represents a major 
contribution to Torah literature. A friend recently sug
gested that it might be translated into Hebrew in 400 
years from now. Actually one would hope that this be 
done much sooner, to make this remarkable series 
available to the non-English reader. 

PASSOVER HAGGADAH, With Translation and a 
new Commentary based on Talmudic, Midrashic, and 
Rabbinic sources, by Rabbi Joseph Elias (Mesorah 
Publications, Ltd, 1977, $7.95 hard-cover, $4.95 soft
cover edition). 

WHEN SOME PEOPLE PRESENT at the Seder do not 
understand Hebrew, the Haggadah must also be recited 
in a language they can comprehend. Since we often had 
Seder guests who only understood English, I felt 
obliged to translate the Seder as we went along. None of 
the available translations seemed precise, simple, and 
genuine, so some ten years ago I mimeographed my 
own translation and I have used it ever since. Had the 
ArtScroll Haggadah been available, I could have spared 
the effort. 

The quality of the translation is only a relatively 
minor aspect of this new Haggadah that makes it so 
valuable a contribution to current Jewish literature. 
Aside from this, it features an Overview and Commen
tary by Rabbi Joseph Elias, a leading contemporary 
Jewish writer and educator. In these pages he gathers 
the readers around his own Seder table and shares with 
them his insights into the Haggadah text. Writing in an 
intelligent, lively style, he literally opens up the Hag
gadah. 

Every phrase becomes crisp with meaning. He draws 
from close to 150 sources, both written and oral, yet his 
commentary departs from the usual style of Anthology 
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found in the rest of the ArtScroll series, and presents a 
unified viewpoint running through the entire Hag
gadah. 

As he says in the Overview, "The goal of this night is 
not the recitation of the Haggadah, nor is it a scholarly 
or inspirational comment on this word or that passage. 
The goal is nothing less than a grasp and a sense of par
ticipation in the Haggadah's awesome ideas." 

Thus every aspect of the Seder is integrated into one 
unified retelling - but more than that, into one reliving 
of the Exodus. Not only are various commentaries from 
far flung sources woven together as complementary 
strands of the personal and national elevation of our 
People, the detailed halachos of the evening also are 
part of this grand tapestry, and are introduced as such 
to the reader. This, then, is not your everyday 
anthology of sparkling nuggets - the source book of "a 
gut vort" - but the guide-book through the evening's 
experience. 

FOR PESACH 573 

UlllUEl 
SINCE 1882 
The most prized 
Imported Wines, 
Champagnes and Liquors 
To prove it 
u•e've got the 
QOLD MEDALS 
from all over the world 
The Qold Medal is the 
traditional award for 
excellence 
Carmel has been the 
recipient of Qold Medals 
since 1882 
No wonder CARMEL products 
are the popular 
favorites «-'ith connoisseurs 

'.17if! 011/y wints and liqwors pt<J-. 
dliud ond bollltd In jamf!d 
Richan Lt-Zion, Zichron Jacob, 
lsratl since 1882 

Certified Stridly Ko•liu by 1h1 
Chief Ro.bbinale o/ lfrael. 

e SWEET WINES 
e TABLE WINES 
e DESSERT WINES 
e VERMOUTHS 
e CHAMPAGNES 
e BRANDY 
e WISHNIAK 
e SLIVOVITZ 
e VODKA 
e BLACKBERRY LIQUEUR 
e DRY GIN 

,lmported by 
CARMEL WINE CO., INC. 114 E. 40th St., N.Y, 16, N.Y. 
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I must confess to a special delight in finding explana
tions by the Maharal, Chasam Sofer, Isaac Breuer and 
Rabbi Yaakov Kamenetsky side by side, along with 
profound insights of the author himself - sometimes as 
alternative explanations, sometimes as complementary 
insights. I would venture, though, that not only the 
scholar will be excited at the skillful presentation of the 
material. Many readers with only a smattering of 
Jewish background will find the Haggadah commen
tary opens up Hirschian vistas in understanding Kial 
Yisroel's destiny. Yet, instead of talking down to his 
audience, he strives to lift them to his own level - with 
inordinate success. 

I would also call the readers' attention to such items 
as the reconciliation of the various explanations of mat
zah as symbol of ~lavery, freedom, and "a medium for 
telling"; the variant explanations of Rav and Shemuel 
as to where one begins the Haggadah narration; the 
four blessings preceding the questions of the Four 
Sons, and their relationship with the Scriptural pas
sages cited; the role of the ten plagues as tools of educa
tion for Israel and the nations; and every page, which 
draws the reader deeper into the Exodus experience. 

A word about some typographical innovations: bold 
type is used to set off quotations from Scriptures in 
contrast to the rest of the text, to great advantage. Also, 
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when Rabbi Elias cites a commentary of unusual com
plexity or of only peripheral relevance to the overall 
theme, a smaller type-face is used. The astute reader 
will be on the lookout for these. 

MOST AMERICAN YESHIVA students, even when they are 
fluent in Hebrew, read English much more rapidly, and 
with greater comprehension. For most, it is the 
language in which they think. The popularity of the 
ArtScroll series among Yeshiva students is therefore 
not difficult to understand. In a short time, they can 
gain an understanding of a passuk or prayer that would 
take them hours or days of independent research to 
achieve. 

I would suggest that books such as these should not 
be considered bedi'eved - only for those who cannot 
peruse the original sources. They are important classics 
in their own right, and can even be studied lecha t'chil
lah - and even by those who are expert in the original 
sources. When translated into Hebrew - and I both 
hope and trust that this will be soon - they may very 
well take their place among the classics of Torah 
literature. ~T. 

reviewed by Aryeh Kaplan 
RABBI KAPLAN is a writer and lecturer on numerous Judaic topics. His 
"A Get in Monsey" was featured in our December '76 edition. 

. The Tragic Chronicle of 
A .Family of Renown in Jerusalem: 

Pesach, 1970 - father suddenly passes away ... 
youngest child two. months old. 
Shevat, 1977 - after a long. illness, mother passes 
away, leaving. nine children, ages 7 and up., 
without parents or any means of support. 

Fl.JNDS are desperately needed to provide for 
the marriages qf three children an.d to establish a 
fun.d to cqver the needs of the younger members 
of the. shattered family .... Need we say morel. 
Y()UR generous donati()n will. do much to relieve 
some of their suffering. Upon request, .funds 
received by Thursday, March 31, are guaranteed 
delivery on Erev Pesach. · 

Hc>raV Yaakov -Yisr:Oef Kan1evsk)' 
(the StefpferJ 
Hor av _Yosef Shol_om Elyashuv 
Hor av -'Eli,ezer- M: Schacli 
(Potrovezh) 

Horav Sh. Z. Auerbclch 

Horav Moshe Feinstein 
Hora:v Yaa~ov- Kamenettky 
Hcira:v Moshe, steih 
(Debfetziilet kav) 
Horav Shneor _Kotler: 

Beis Diil "f zedek-Eida Hachareidis, '- ferusa,em 

Ho~av Yaakov Pet!OW Horav Elya Svei 

Make checks payable to Mi(af .Tzeddaka Va'Chessed 
(tax deductible) 

clo Yonoson !srael/1680 59tlt St,/Broofdyn, N.Y. 
11204 
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HALACHOS OF PESACH part one: two tapes with 
manual, A SUMMARY OF HALACHOS OF 
PESACH, by Rabbi Simon D. Eider (Lakewood, 1977, 
casettes $3 each, manual $1.50). 

RABBI EIDER'S MONUMENTAL WORK on the laws of 
Shabbos has amply established the author's out
standing ability to present the most difficult - and im
portant - halachic subjects in readable idiomatic 
English, totally reliable as to content, clear and 
systematic in the manner of presentation. His work on 
the Halachos of Pesach represents a further stage in his 
endeavors: the use of tapes as a teaching tool. 

So far the first part has been released, dealing with 
the subject of yr.in l1~11lll1 - foods, medications, 
cosmetics and othe(products containing chametz. By 
perusing the manual and their listening to the tapes, 
one immediately perceives the extraordinary potential 
that lies in the use of the spoken word. The manual 
clearly summarizes the main themes and halachic con
clusions pertinent to the general topic. But the subject 
really comes to life for us as we hear the author present 
it, with more detail and elaboration, on the tapes. 

This is particularly important because many frets of 
the subject are very complex (such as the question of 

chametz nuksheh, or the various categories of 
ta'aruves). In general, Rabbi Eider has been most suc
cessful in reducing the complexities to simple princi
ples. (There is only one point where greater clarity 
would appear desirable: to avoid confusion, it should 
have been made spelled out that ordinary chametz that 
became spoiled but can still be eaten by animals is 
prohibited by the Torah, whereas chametz nuksheh 

DAll-f'M J'iinr.m 1~ )'1inr.i7 rio~'> i!U~ 
_ U lrtJ ® nn~wn nnn 

~ -- --- K"O,?lO li1Kp·y:i i:i,,t.:l fli!K :liil 

OOY!JX,l:lt.:l ?"YT ,":lXi :liil 7:i 
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ttctive Bois Medrash. 
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b".fallS".. "it's that time of the. day" 
but beci;ilfSe httnq"picked Reb
beim ttre sparf>•p/UgS for insvira
tion •. 

MEANS fhe gllsto of Be11tchillg matching 
the enjoyment of the meal. 

MEANS . having a coutt~lor who seems 
like. he cares, bemuse he really 
does. 

MEAflls· .. CAMPAGUDAHI 

RUACH 

RUA CH 
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RUA CH 

RVAC8 

RUA CH 

RVAC:8 

MEANS Shabbos, zmiros th.at really sing 
out the harmonies of one big hap
py family. 

MEANS . dazzling night activities that make 
the stars in the sky fade by com
parison. 

MEANS shiny new bunks - yetfeelittg like 
you've lived there all your life. 

MEANS super specittl events that are never 
ordinary, even though t.he 
season's so .full of them. 

l\IEANS. living a .Tisha B'Av, teaming .the 
real meaning beh.ind the Jewish 
tear. 

MEANS "lqon'twanna.go home" after the 
summer, ••. But It's OK, because 
the warmth of a CampBnos Sum" 
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MEANS CAM.PBNOS! 
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that was never fit for normal human consumption is 
prohibited by the Rabbonon.) 

The value of the material presented lies in the first 
place in the points it makes concerning Pesach. I would 
single out particularly the full treatment of the question 
of egg matzos, which makes clear why we must not eat 
it on Pesach except in certain special cases. Also, the 
discussion of the questions involved in the use of a 
wide variety of products is of great value. But the 
author, in the course of these discussions, also touches 
on many general halachic concepts and clarifies them, 
for instance the rules of bittul, the kind of hashgacha 
required for different types of products, etc. 

It is to be hoped that the author will furnish us with 
the remainder of Hilchos Pesach - and will continue to 
make available tapes that, in effect, bring a Rebbe into 
everybody's home or car. 

Encyclopedia ]udaica: 
CAVEAT EMPTOR -
Let the buyer beware! 

SOMETIMES THE JEWISH OBSERVER is taken to task for 
being too critical - for giving too much attention to 
negative aspects of Jewi·sh life. This evokes 
heartsearching on our part; perhaps, we should ignore 
these regrettable phenomena. So we are tempted to 

PINCUS MANDEL 
Re-knowned Expert -

Over 25 Years Experience In 
INTERMENT in ALL CEMETERIES 

in ERETZ YISRAEL 
Expedited in shortest time possible, r'I, with all 
HIDURIM - as done ONLY by SHOMREI 

TORAH UMITZVOS 
KAVOD HANIFTAR THROUGHOUT 

Craves in all parts of Eretz Yisrael, obtained 
directly from CHEVROS KADISHA of 
ESTABLISHED KEHILOS, RESPONSIBLE for their 
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COMMUNITY-OWNED CEMETERY 
Pincus Mandel 

175 Lee Avenue, Brooklyn, New York 11211 
Day and Night Phone (212) 855-5121 

Recommended by 
most Prominent Orthodox Rabbis and Admorim 

A PERSONALIZED, DEPENDABLE, EFFICIENT SERVICE 
AT REASONABLE COST 

47 Years of Dedicated Cemetery Experience 
CHESED SHEL EMES - AN ULTRA ORTHODOX SERVICE 

Agudah Member - 49 years. 

bend over and sidestep issues that perhaps are not of 
crucial concern to us. For example, we never bothered 
to deal with one of the most highly touted Jewish 
publishing undertakings of recent years, the En
cyclopedia ]udaica. We took it for granted that any 
Torah Jew would understand the total unacceptability 
of a work produced in large measure by men such as 
Gerhard Scholem who reject the Torah world-view and 
are totally committed to the haskala. This week we had 
good reason to regret this omission. 

There lies before me a letter from a highly respected 
Orthodox charity, extending an invitation "to par
ticipate in one of the greatest publishing ventures of all 
times" by purchasing a set of the Encylclopedia 
]udaica. The attractive flyer spells out in detail the im
portance of owning this work. It is described as the 
"complete and authoritative single source for 
everything related to [a family's] Jewishness ... a 
priceless key to Jewish identity for every Jewish family. 
There is no better way of discovering for oneself what it 
means to be a Jew .... It belongs in the home of every 
Jewish family that really cares." 

Let us turn at random to some of the major articles in 
this work. The article on "G-d" tells us, with a 
reference to Bereishis, that "divergencies of emphasis 
... and even of fact" are to be expected in the Bible; 
thus, there are "verses in which folkloristic echoes and 
mythological reflexes, though transmitted and refined, 
appear to obscure the true characteristics of the Hebrew 
concept of the divine (Genesis 2 and 3 )." 

In the article on the Bible, we are told about the 
"incredibly complex history of the pentateuchal 
material," and that "it is no longer possible to 
reconstruct the textual evolution of the Hebrew 
Scripters .... The existence of divergent texts of the 
same books may be postulated." No wonder, therefore, 
that the article about Deborah speaks of two conflicting 
accounts of the war with Sisra. 

"The Hebrews adopted the alphabetic system 
together with other cultural values from the Canaanites 
in the twelfth or eleventh century B.C.E." (This in the 
article on the Alphabet). The evolutionary conception 
of Jewish spiritual and religious history runs like a red 
thread through the entire work. Thus, "the rabbinic 
period saw the emergence of new theological ideas"; 
however, we are warned that "in dealing with the dif
ficult subject of rabbinic theology one must always be 
aware of the rough and ready spontaneous nature of 
rabbinic thinking" (from the article on Theology). 

This, then, is the work that every Jewish family 
which cares should bring into its house! And which we 
are asked to give as Bar Mitzvah or wedding gift -
presumably to start off the youngster or the newlyweds 
on the right path of Yiddishkeit? Perhaps more, rather 
than less, has to be done in order to make our public 
aware of the distinction between the sacred and the 
profane, the pure and the impure. !.'i: 
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second looks 
at the jewish scene 
"Breira" 
- Are There No Alternatives? 

Breira is an organization that has 
been showered with a dispropor
tionate amount of attention lately. 
The group's premise is that there 
must be more than one possible ap
proach to solving the pressing 
problems facing Jewry, and it is 
ready to explore alternatives -
hence the name Breira. Further, it 
means to challenge the old Zionist 
slogan ein breira - there is no 
choice. 

While its original agenda (ac
cording to Robert Loeb, Breira 
director) was "to open up a serious 
discussion of political, ideological, 
and religious issues in the Jewish 
communtiy, such as Jewish educa
tion in the United states, accoun
tability of fund-raising, 
democratization of Jewish life, free 
Jewish press ... this discussion has 
been forestalled primarily because 
of a growing equation between 
Jewish identity and particular 
policies of the Israeli government."* 

Among the myriad topics that 
Breira has made its concern, it has 
specifically spoken out on the need 
to replace ths Israeli establishment's 
lock-step that has it in a perpetual 
state of war; it is ostensibly seeking 
to redirect Zionism from within, ex
cept the establishment does not 
seem willing to yield. 

So far so good. Except that Breira 
is even more monolithic than is the 
Israeli establishment. Whereas there 

(Village Voice, March 7, interview by Alex
ander Cockburn & James Ridgeway) 
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are genuine differences of opinion 
within the Israeli leadership 
regarding holding on to ad
ministered territories, and whether 
or not to negotiate with the PLO, 
Breira is unyieldingly committed to 
dealing with the PLO, even having 
met with some of its members in 
Washington D.C. 

This would still not be worthy of 
comment, except for several 
problems. One is that Breira pre
tends to be something that it is not, 
and it has won prestigious backing 
to this pretension. It has mas
queraded as being loyal to the 
Jewish people, when its known 
membership includes so many pro
Arabs, established radicals, and 
others whose top priorities are 
Third World needs. It claims 1200 
members in its rolls, but seldom at
tracts more than a "minyan" 
(counting women) to its meetings in 
New York City and Boston. Its let
terhead continues to list American 
establishment notables, such as 
Jacob Neusner and Robert Gordis 
long after they have publicly disas
sociated themselves from Breira 
since their intitial endorsement. It 
has not come out with any par
ticularly forceful statements or ac
tion on any other topics on its 
beautiful, sweeping agenda - only 
on the one dealing with yielding on 
the administered territories and 
negotiating with the PLO. 

Moreover, the Washington Post 
and the New York Times each gave 
Breira front page coverage (on Dec. 

From Switzerland and the U.S. 
come these line cheese 
delicacies. Made for Passover 
and throughout the year, from 
"CHOLOV YISROEL" (100% 
supervised kosher milk) to the 
highest standards of KASHRUTH 
and QUALITY. All under strictest 
Rabbinical supervision. 

•SWITZERLAND PORTION GRUYERE 
• SWITZERLAND SLICED 

EMMENTHALER 
• PROCESS AMERICAN SLICES 
•SLICED MUENSTER 
•SLICED EDAM 

Thurm Bros.- World Cheese Co., Inc. 
New York, N.Y. 10013 
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FOR YOUR PASSOVER PLEASURE 

PASSOVER 
MARGARINE 
KOSHER I PAREVE I UNSALTED 

Now that MIGDAL Margarine 
is Kosher tor Passover. you 
can enhance your Passover 
meats with the same de· 
licious, sweet, lu!!-bodie<t 
flavor you enjoy all year 
round. Kosher and Pareve. 
MIGDAL is a happy blend of 
KASHRUTH and OUAUTV 
and is ideal for cooking, 
baking or as a tasty spread 
on matzo. MIGDAL Margarine 
is available in consume..r 
anll institutional size pack· 
ages.: Look for it today wher
ever Kosher foods are sold. 

'} P:roducild under the strictest 

~~~i~~;t;~~; Rabbinical supervision of K'hal Adath Jeshurun (Rabbi 
Dr. Joseph Breuer), N.Y., N.Y. 

Thurm Bros. World Cheese Co., Inc., New York, N.Y. 10013 

lt"slunchtlme. You·re in~ mood for 
moo-goo gal p..n. But your friend 
won"t$ettle for 1myth;ng less than 
11. hot pa5ttami sand"'1ch. Topped 
off by a ~lkiou5 bagel. Or a 
tasty knish. Md someone else 
feets like getting a bucket of 
chicken. With all the !Wn's. 
Or maybejw;;t a last burger 
and fries. 
There's no need to n.1sh off in 
st>: different directions. When 

Have it }'9Ur way. •• 
Have it their way ••• 
H ve it our way. 

"'i# . 
, , ~ kosher kitchens to in:~:e quaUt)' and 

~: freshness. 
PLUS with cw:iy pwchue from 
10 a.m. to noon and from 2 to 
9 p.m .• you1l receive a free rm
tune cooklt. With a real fortune 

tucked Inside. Like a free bev
er;•gc. Dinner for two. Or tht 
grand prlzc of a week for two 
In the beautiful Algiers Hotel 

In sunny Miami Beach. 
Why sp~t up fm lunch? Vv'hen 

you can all head to the House of Taam. Home of outstanding 
Chine5e dishes. Delectllble Jewish de!.Cllt..ssen. Ptus a variety 
of all· American favor~es to please any fast food gourmet All 
under one •oof. AJl prepared unde1 strict supervision in our 

you can ha•·e it you1 way - and theirs, too. And maybe even 
Win a fabulous pri<.e. 
N. House of T aam Conveniently located in the heart of Herald 
Square. · 

HOUSE OF TA.AM 968 6th A,., (Bot. 35th & 36th s ... ) IJ New York. N.V. (212) 244-2525 
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Onder the sllicl supervision of Rabbi Bernard Levy. w;th the high Kashruth standards ol the ownus and operators 
'foul •nd Moshe Pru~ansky 

30, '76) as representing one side in 
an ideological civil war within the 
leadership of the American Jewish 
establishment - when, as has been 
documented, Breira's membership is 
in great measure made up of the 
likes of Arthur Waskow, Robert 
Loeb, and other anti-Jewish Jews. 

But all this has been covered in 
any number of other Jewish 
publications. What especially draws 
our attention to the Breira fracas is 
that Breira has forced a Hobson's 
choice on those who seek alter
natives to the Israeli government's 
inexorable march into the jaws of 
self-destruction. Yet, following 
Breira's lead would only present the 
public with a yet more unyielding, 
insensitive government1 dedicated 
not only to the spiritual erosion of 
the Jewish people, but to its 
physical dismantling as well. Thus, 
Breira's claim to the name has given 
a bad reputation to highlighting 
other options, forcing away other 
would-be dissidents back into the 
camp of E£n Breira - there is no 
choice but to follow the Establish
ment. 

But There is a Breira 

The Torah community has an 
obligation to speak out and teach, 
warn, and when necessary chastise 
and even condemn the secular com
munity for its suicidal policies. The 
folly of creating a Jewish state and 
governing it on a purely secular 
basis should be obvious by now: 
The plummeting moral level of the 
youth, the corruption scandals 
among the Labor party elders, the 
mounting rate of yerida, and the 
shocking statistics on the now
legalized abortions add up to a 
society that is more threatened from 
within than it is from without. 
While the blossoming Torah com
munity in Israel offers a most at
tractive breira - its task in part con
sists of pointing out, in issue after 
issue, where the status quo is 
bankrupt. But now, thanks to 
Breira, calling attention to a breira 
sounds to others like a cry of dis
loyalty. 
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And in America - where the 
Federation's heavy emphasis on the 
creation of hospitals and com
munity centers in the U.S., ignoring 
genuine Torah needs, has helped 
dump American Jewry into a sick 
bed of assimilation and intermar
riage, onto the very brink of disap
pearance - is crying out in warn
ing, telling the American establish
ment that it must examine the 
Torah alternative - is that also a 
voice of betrayal? 

Life is meant to be an arena of 
free choices, but the voice of Torah 
must continue to shout warnings 
against the suicide path of a secular 
Judaism, articulating that there is 
only one breira (choice), 
"Uvocharto bachayim - and you 
shall choose a (Torah) life!" ~T. 

A New, Revised 
LOWER MANHATTAN 

MINCHA MINYAN GUIDE 
has been pub I ished 

- where to daven, and when 

- from river to river 

- from the Battery to Central Park 

For your copy, send a self-addressed, 

stamped envelope to: 

MIN CHA MINY AN MAP 
Agudath Israel of America 

5 Beekman Street/NYC 10038 

for information, call 964-1620 

"GRUNWALD" SHAS 
Attention Alf Chasanim! 

A Shas You Buy Once in a lifetime 

This is your opportunity to acquaint 
yourself with the most beautiful edition of 
a full size shas. The paper and binding are 
the finest and , strongest in the perfect 
dimensions 16Vi x: 11-V... 

AT THE MOST REASONABLE PRICE EVER 
OFFERED 

ASK YOUR DEALER FOR THE"CRUNWALD" SHAS 

Also just arrived the 15 volume 
encycfopedia Ttilmudic price $8.25 per 
vofume. 

M. S. SPIEGEL 
90 Eldridge Street; N. Y.C. 226-4331 
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YESHIVAS HAKAYITZ 
ANNOUNCES 

A UNIQUE TORAH CAMPING EXPERIENCE 
8 WEEK PROGRAM 

For Boys 
A.12-14 SummerYeshivaSieepAwayCamp 
B. 14-20 Masmidim and Staff Asst. Division 

$750.00 
350.00 
225.00 C. 6-14 Day Camp - with transportation 

servicing bungalow colonies 
Rabbi Arye Z. Krohn Rabbi Avi Leiberman 

Head Counselor 
Menahal 

Director 
Rabbi Gershon Weiss -

PROGRAM 
MORNING 
1. Leaming 9;30 - 1 P.M. with enthusiastic, professional Rebbeyim. 

Emphasis on methodology of learning and appreciation of Torah and 
Midos Tovos. 

2. Specialty Programs include Laining and Torah Script (Safrus) 

AFTERNOON 
3. Athletics - Sports activities include swimming, swimming instruction, 

boating, arts and crafts, overnights, trips, nature walks, softball, basket
ball and other exciting activities. 

YESHIVAS HAKAYITZ develops your boy's potential in Ruchnius un
der a dedicated and experienced staff. Jn Gashmius he will enjoy spacious 
and beautiful grounds, delicious and nutritious meals and excellent sleep
ing quarters. 

For a "pressure free" learning program, combined with the best in 
athletics, YESHIVAS HAKAYITZ is the camp for you! 

Lifeguard positions still available 
For registration: Call (212) 485-2211 

Or write: 
YESHIVA HAKAYITZ/9108Ave. B 

Bro()klyn, N.Y. 11236 

Come To 

k<>6her £~.~t'Y 
Formerly Kosher King 
1501 Surf Ave. Coney Island 
Whitehead Hall Brooklyn College 
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Be sure to notify us in 
advance so that your copies 
will continue to reach you. 

{) t 
II r: 

c1p 

TRADITION PERSONNEL - HCUC 
"At Your Service With All Your Employment Needs" 

Need A Shomer Shabbos Job? 
Looking For A Shomer Shabbos Person? 

For Fast, Efficient and Courteous Service 
18 W. 45th St., New York, N. Y. 10036 • 563·3994 
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Do You Read The OTHER 
Orthodox Magazine? 

JewISb 
life 

Rabbi Yaakov Jacobs, Editor 
A quarterly publication of the 

Union of Orthodox Jewish Congregations of America 
Serious ... authoritative ... readable ... attractive ... fresh ... 

innovative ... dynamic ... current ... 
The Torah magazine of your life! 

Recent Articles: Computing Jewish Law I A Disappearing 
Community: Jewish Life on New York's Lower East Side /A 
Jewish Sexual Ethics I The Growing Rate of Divorce in Orthodox 
Jewish Life / The Other Jews / Building Day Schools in Amei'ica 
- in the 1840's I The Karen Quinlan Case I The "Jewish 
Position" Game / Changing Neighborhoods: The Drive to the Sea 

And here is a unique opportunity for you to try Jewish Life ... 
A $20.00 VALUE FOR ONLY $10.00 

A 2 YEAR SUBSCRIPTION FOR THE PRICE OF 11 
(Special rate for new subscribers only·-- Offer expires April 1, 1977) 

SPECIAL INTRODUCTORY SUBSCRIPTION ORDER FORM 
Mail to: Jewish Life, 116 E. 27th St., New York, N.Y. 10016 

Please accept my new subscription for Jewish Life. Enclosed please find 
$1 0.00 for my 2 year subscription. 

Name. . . . . . . . . . . . ............. · · · · · · · · · · · · · · · 

Address ....... . 

City ............ State ..........• Zip ........... . 
Aff orders must include payment in full, and be received b7Aprif 1, 1977. 
Please make checks payable to: Jewish Life. 

It's new, It's different ... 
.. .IT'S THE BEST YET ! 

1 l Beautiful Songs o Star Child and Adult Vocalists 
Featuring c.hild prodigy Zev Scherl 

PLUS 

Bl<cmMe1n Bros. • f1t''hY Grunt><-rge• • Ell Kahan 
Berel Lerner • Bumy Scl1achter • Rivie Sdtwebel • ~nc1 morel 

Proceeds d <hi> recor<l go <O lep Scholar>h•p I um1 
Ti1'> tecmd ,, "muu tor "very 1ewish honie 

Avail~ble at your loc~I rcco'tl outl.,t> For m(Jre mf0<m<>t•on &. bulk order~. call {212) 941 ·2600 

Announcing 
Graduates of 

PROJECT COPE'S 
Vocational Education Program 

have completed their training 
and are available 

to fill the following positions: 
Dental Ceramists 
Clerk Typists 
C<>mputer Pr<>grammers 
Dental Assistants 
Medical Assistants 

* * • 
Prospective employers are invited to call 

PROJECT COPE 
Vocational Education Division, 

to avail themselves of 
these qualified employees. 

Telephone 964-1300 

Project COPE 
A Division of Agudath Israel of America 

Suite 814 I 5 BEEKMAN ST. I NYC 10038 

funded by a CETA Grant Administered by the New York State 

Education Department 
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Letters to the Editor 

Rendering Decisions on 

"To Tell or Not ... " 

To The Editor: 
Reading Rabbi Cohen's "To Tell 

or Not To Tell?" (JO, Sept. '76) left 
me with some uncertain impres
sions, mostly because of some 
imprecise wording. If I may, I 
would like to point them out, to 
help prevent misunderstanding. 

He writes that the Chafetz Chaim 
was seeking a delicate balance 
between the right of a young man to 
his privacy and the right of a young 
woman to know the truth, con
cluding that only a Gaon of the 
Chafetz Chaim's calibre could walk 
the tightrope between "Lo seilech 
rochil" and "Lo sa'amod al dam 
re'acho" ("Do not slander" and 
"Do not stand by idly at your 
friend's distress"). 

Now, I'm confident that Rabbi 
Cohen would agree that psak 
halacha is not based on anything 
other than Mesora - the tradition 
handed down to us from Sinai. One 
does not check the sensitivity of a 
Rav before asking him a sh'eyla, for 
personal sensitivity simply does not 
enter the picture. 

Furthermore, where is the 
delicate balance in this decision, 
that one must tell the girl about her 
future husband? The young man's 
right to privacy seems to be ignored, 
a rather one-sided decision. Yet the 
Chafetz Chaim really had no choice 
because such is the halacha. It is not 
compassion that dictates the 
halacha, but halacha that teaches us 
when to be compassionate and to 
whom. Of course, there are many 
instances where Rabbanim, out of 
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compassion, would try to find a 
heter on behalf of a poor butcher 
whose ox was in danger of being 
found treife. But compassion 
motivated them to look for the 
heter, not to create the halacha. 

One final comment: Rabbi 
Cohen concludes that his con
gregant was sorry that he hadn't 
paid attention when Shmiras 
Halashon was being studied in 
yeshiva. I am delighted to learn that 
there are yeshivas that have 
managed to incorporate the study of 
Shmiras Halashon in their cur
riculum. 

DA YID KLEINBARD 
Brooklyn, New York 

Rabbi Cohen replies: 
May I assure Mr. Kleinbard that 

my choice of words was not at all 
haphazard, and that the impression 
he received from them is precisely 
what I intended to convey. Yes, I do 
indeed wish the reader to assume 
that only a Gaon of the caliber of 
the Chafetz Chaim is truly compe
tent to pasken she'alos requiring 
great sensitivity. 

Unfortunately, the notion is 
prevalent that a competent Rav is 
required only for certain types of 
questions - a chicken, for Pesach, 
for a lulav and esrog. But somehow, 
when it comes to the question of 
human relations, everyone is an 
authority, and all are competent. 
Yet I maintain that only a Torah 
gadol of the caliber of the Chafetz 
Chaim should be consulted on such 
questions, and it was specifically 
this point that I wished to empha
size in my article. The issue of 
lashon hora is as important (if not 
more so) as the rulings concerning a 

!W#d•Wll•n)tf1 
Iii 

Proceedings of the Association 
of Orthodox Jewish Scientists 

Essays by outstanding men in their fields, 
on Torah and modem life, including a 
Hebrew section. 

Volume I (1966): Immanuel Jacobouits, Medical 
Expetimentation on Humans in Jewish Law; Cyril 
Domb, Systematic Methods of Torah Study; Leo 
Leui, On the Use of Electrical Equipment on Sab
bath and Yom·Tov; Azriel Rosenfeld, On the 
Concept of "Sabbath Work"; Hugo Mandelbaum, 
Torah, Facts and Conclusions; Aluin Radkowsky, 
Judaism and the Technological Dilemma; Lee M, 
Spetner, A New Look at the Theory of Evolution; 
Edward H. Simon, On Gene Creation; L. Carmel, 
The Problem of Evil: the Jewish Synthesis; G.N. 
Sh/esinger, Divine Benevolence; Rabbi A. Y. 
Bloch, An Unpublished Responsum on Secular 
Studies. 
Soft cover 112 pages $3.00 

Volume fl (1969): Aviezri S. Fraenkel, A 
Retrieval System for the Responsa; Morris Gorlin, 
Mental Illness in Biblical Literature; A. M. Sofer, 
Some Aspects of Talmudic Probalistic Thought; 
Leo Levi, Toward a Torah·based Psychology; 
I. M. Levinger, Terefot: Its Manifestation, Etiology 
and Prevention; Nachu;;., L. Rabinovitsch, 
Ha!akhah and Technology; Aluin Radkowsky, 
The Relationship Between Science and Judaism; 
Azriel Rosenfeld, The Torah in the Space Age; 
Rabbi Sh/omo Goren, Two Letters on Obser
vance of the Mitzvot in the Arctic Regions; Henry 
Biberfeld, Biblical Insights. 
Soft cover 200 pages $4.00 

Volume III-IV {1976) Immanuel Jacobovits: Re
cent Statements on Jewish Medical Ethics; Cyril 
Domb: Biology and Ethics; G. N. Schlesinger: The 
Finnament Proclaims His Handiwork; Jonathan 
Sacks: Philosophy and the Language of Religion; 
S. Aronoff Steady State Cosmology and the 
Creation: J. David Bleich: Daylight Saving nm·e 
and Morning Prayer; Charles Elkin: Resolving the 
Conflict of Dates and Days of the Exodus; Moshe 
Halevi Spero: Dream Psychology in Talmudic 
Thought: Paul R. Bind/er: A Psychological 
Analysis of Kawanah in Prayer; Menachem 
Maibaum: Maimonides' Writings on Psychiatry; 
Fred Rosner: Mar Samuel the Physician; Russel 
Jay Hendel: T awards a Definition of Torah; M. 
Hershel Levine: Falaquera's Philosophy of 
Judaism; Eric Freudenstein: Taste Testing in 
Halakhah. Edited by Dr. Fred Rosner. 
Soft cover 248 pages $6.50 

Available at leading Jewish bookstores 
Ask for our free, new Book List. 
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• Mashed Potatoes • Ground • Seedless Raspberry • 
Coffee • Instant Coffee • Tea Strawberry • Cherry • Honey 
Bags • Chocolate Syrup • MACAROONS • Chocolate 
Vanilla Sugar • Whole • Coconut • Almond 
Walnuts • Whole Almonds • • SPICES • Pepper White • 
Whole Filberts • Ground Pepper Black • Cinnamon • 
Walnuts, Almonds & Filberts Ginger • Paprika • Garlic 

CANNED FRUITS I e h Powder 
& VEG. •Pineapple n~r1:fi t c • Onion 
Sliced• Pineapple l Y Powder 

Chunks in Juice Had ar 
• Purple Plums 

: ~opu;le C~e~~i~: f amt~ .. 
1

, 

: ~~:f1 ~~~:: over for 
Carrots • Whole 
Potatoes • Mushroom Stems 
& Pieces • Beets • Tomato 
Paste • Tomato Sauce • 
JUICES • Borscht • Apple 
Juice• Prune Juice• Pineapple 
Juice • Tomato Juice • Lemon 
Juice • PRESERVES • Apricot 

Pcsach 
•Food Seasoning• Mayonnaise 
CLEANING AIDS • Pink Liq. 
Detergent • Lemon Liq. 
Detergent • Silver Polish • 
Face & Hand Soap • 

'hu'll ll'ant then.1 to stay all year round. 
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We are happy to announce that again 
this year our Passover products 
will not cost more than all year round. 

Erba food Products, lnc./1414 J9th Street/Brooklyn, N.Y. 112181(212) TR 14300 

RABBI JOZEF KATZ 
83 Divi~ion Avenue 

OF 

)!ARK LO\'TNGER 
BrookJ~·u, N. y, 11211 

ALL LEADJ."IG IloTELS BA'.'.'QUET HALLS 

A:'llD JEWISH CENTERS A.VA.JLABLE 

388-4204 388-3590 863-8892 

• Calerer for Agudath Israel Conventions t:ind Dinners • 

LETTERS CONTINUED 

lulav or an esrog. Just as we turn to 
the Mishna Brura with all its depth 
and clarity to instruct us in dinim of 
5habbos, so, too, must we surely 
turn to Shmiras HaLashon to guide 
us in matters which may determine 
life or death. 

Mr. Kleinbard complains that it is 
a one-sided decision which decides 
that the young woman must be told, 
and that it ignores the man's right to 
privacy. This is just not true. As I 
indicated in my article, the Chafetz 
Chaim set guidelines for revealing 
private information, and placed 
limitations upon such telling. "One 
has to gauge the effect one's words 
will have upon the person spoken 
about. Sometimes the harm that will 
come to the subject through such 
revelation will outweigh the 
prevention of harm to the other 
party and must therefore be sup
pressed." 

Although the subject really 
deserves further discussion, I do 
wish to note parenthetically that it 
is Mr. Kleinbard who seems to be 
givi_ng an uncertain impression 

J~ 
~)1'? 
~ 

l<"ll/nl l<lll'li' ill:ll"I 

Chevra Kadisha 
Har Hamenuchot • Har Hazeisim 

Eretz Hachaim 
Burial in Jerusalem 

And All Cemeteries In Israel 

maalln Bakob€sh 
SOCl€ty 

26 CANAL ST. 
NEW YORK CITY 10002 

Day & Nite Phone 

233-7878 
In C.tnada: 

Mo11tr•al Tel.: 273-3211 
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when he writes "there are many in
stances where Rabbonim, out of 
compassion, would try to find a 
heter on behalf of a poor butcher 
whose ox was in danger of being 
found treife." Should a person then 
"check on the sensitivity of the 
Rav" before asking him a she'ala? 
In truth, it is the Torah which dic
tates to us that we must seek a 
heter; and it is only a Rav who is 
immersed' in the sea of knowledge 
of Torah who knows when and in 
what way to be lenient. Anyone else 
is not fit to give a psak. 

Unfortunately, we produce all 
too many well-educated persons 
whose erudition in no way affects 
their lives. A person can be fluent in 
Shakespeare and Chaucer and be a 
murderer, study Kant and Engels 
and be a beast. Torah is different. 
The more Torah a person learns, the 
better person he becomes. The 
greater the Torah scholar, the more 
closely he inspects his knife before 
slaughtering an animal. The greater. 
his gaonus, the better his chances of 
repenting if he sinned, the more 
sensitive he becomes to the needs of 
his fellow man and the biddings of 
Hashem. 

(Rabbi) ALFRED COHEN 
Young Israel of Canarsie 

Brooklyn, New York 

Editorial Postscript 

Mr. Kleinbard, Rabbi Cohen's 
unnamed visitor, and the JO 
readership will probably be 
delighted to learn that American 
yeshivos have been studying the 
Chofetz Chaim's works on shemiras 
haloshon in a variety of formats: 
the Kole] Gur Arye, ufer the direc
tion of Rabbi Yitzchok Hutner un
dertook study of Sefer Chafetz 
Chaim bek'viyus - on a regular 
basis, several years ago; the Yeshiva 
of Brooklyn High School (for girls) 
now has a formal study program 
devoted to Sefer Chafetz Chaim; 
members of the Satmar Bais 
Midrash also study Sefer Chafetz 
Chaim on an unstructured basis, 
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through the support and en
couragement of an anonymous Wil
liamsburgh Jew; many kolel fellows 
in Beth Medrash Gavoha have as
sumed study of Sefer Chafetz 
Chaim during their mussar period. 
This may sound random, and not 
very impressive. Take it, rather, as a 
random sampling of many. 

On a more organized basis, a 
proclamation urging formal study 
of Sefer Chafetz Chaim in yeshivas, 
kolelim, shuls, as well as on a 
private basis, was issued by Torah 
leaders in Israel, including among 
others Rabbi Chaim Shmuelevitz 
(Mir), Rabbi Michal Feinstein, 
Chacham Abachazera, Rabbi Y.Y. 
Kanievsky (Steipler), Chacham 
Sharavi, Rabbi S. Wozner (Bnei 
Brak) and (before their passing) 
Rabbi Y. Abramsky and the Gerer 
Rebbe ;i~i~':> tJJ11~T. 

A similar proclamation was issued 
in America, signed by leading 
American Roshei Yeshiva and Rab
bonim. It stated in part that "just as 
the Se fer Yaaros Dvash stresses that 
a person who is not thoroughly 
versed in the laws of the Sabbath 
will inevitably violate the Sabbath, 
it is similarly inevitable that anyone 
not thoroughly versed in the details 
of the laws governing lashon hara 
will violate these laws. Who would 
dare render a decision in areas of 
kashrus without being thoroughly 
versed in the pertinent halachos? 
All the more so we must learn the 
laws of lashon hara which apply to 
us every hour of every day." It was 
signed by: Rabbi Moshe Feinstein, 
Rabbi Yaakov Kamenetsky, Rabbi 
Gedalia Schorr, Rabbi Boruch 
Sorotzkin, Rabbi Shmuel Ehrenfeld 
(Mattersdorfer Rav), Rabbi Eliezer 
Portugal (Skulener Rebbe), Rabbi 
Shrage Moshe Kalmanowitz, Rabbi 
Shneur Kotler, and Rabbi Shimon 
Schwab. 

Perhaps the day will soon be with 
us when eyebrows will not be raised 
in surprise when someone refers to 
"... the days when we learned 
Shemiros Halashon in yeshiva" 
(JO, Sept. '76). 

A Torah 
Classic 

1.;101,14.Jii 
now1n 

paperback! 
Mesilath Yesharim I The 
Path of the Just by R. 
Moshe Chayim Luzzatto: 
full Hebrew vowelled text 
lmenukad) and the faithful 
translation by Shraga Sil
verstein, on facing pages, 
exactly as in the hardcover 
edition. 

352 pages/ only $3. 95 

ALSO AVAILABLE: 
Hardcover edition ... $7.75 
Shaarey Teshuvah I The 
Gates of Repentance by R. 
Yonah of Gerena: vow~ 
elled lmenukad) Hebrew 
text with English by Shraga 
Silverstein, on facing pages. 
416 pp. paperback: $4.50 
Feldheim Books give you 
value for your money i 

Available at leading Jewish 
bookstores 

Send for our free Book List 

FEUllEIM PIJllUSltERS• JEllUSAl.EM-N.t 
39 TACHKEMONl STREET. JERUSALEM. fSRAEL 
96 EAST SROAOWAY. NEW YORK 10002 Ny 

THE WORLD FAMOUS 
DIGEST OF MEFORSHIM 

'tl1p'i 111::! 'tl11?'7 
';'lT i;;tji,N i,x;~w ,, l";"ii;"i~ 

Available of 

LEKUTEI INC. 
c/o I. Rosenberg 

JO West 47th Street, Room 702 
New 'Yori::, N. Y. 10036 

20 Volumes on Torah, Perek, 
Medrash, Megilas and Talmud. 
Proceeds of soles disfribufed among 

Yeshivos and used for reprinting 
of volumes ouf-of-prinf 

PRICE$6PER VOLUME 
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Available Now! 
A beautiful new reproduction of the 
1st printed HAGGADAH Prague 
5287, 1527! LETTERS CONTINUED 

Not available in any bookstores. 
Limited copies. Get your copy now. The Get and the Kole! 

Send $2.50 to: To the Editor: 
Zeirei'Agudath Israel, Dept. P.H. 

5 Beekman Street 
In his fascinating "Writing a Get 

in Monsey" (Dec. '76 ), Rabbi 
Aryeh Kaplan described the long, 
laborious steps that have to be un
dertaken before a get can be written 
in any place where none had been 
written before. He mentions the 
significant role of Kole! Horab
bonim, a Monsey-based institution, 
played in compiling all of the neces
sary information for the Gedolim to 
come to their conclusion on the 
hows and wherefores of writing a 
get in Monsey. This brought to 
mind an interesting phenomenon. 
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New York, N. Y. 10038 

All proceeds to 
Shmuel Wald Memorial Fund 

The Sefer "Geder Olom" 
by the 

Chafetz Chaim, 
now available in 

English translation 
only $.50 per copy 

10 for $2.50 
write to: 

Zichron Shlomo Pub!. 
5 Beekman St, NYC. 10038 

The United States has been bles
sed with a proliferation of kolelim 

*••-~ 
KOSHER I CHEESE 

KOSHER FOR 
PASSOVER 

•SLICED AMERICAN 
•SLICED SWISS 
•SLICED MUENSTER 
• SLICED COLBY 
•BABY GOUDA 
•BABY MUENSTER 
•CHEDDAR STICKS 
•HICKORY SMOKED 

BAR 
e LOW-SOOIUM 

CHEESE 
PLUS NEW 
•FARMER'S CHEESE 
•MUENSTER CHUNK 

'* •MOZZARELLA CHUNK 
~) 

>~-.¢>""~ Cheese lovers, have you been looking for kosher 
Colby or Cheddar. a kosher Baby Gouda or Hickorx 

Smoked Cheese? You'll find them under the "M!GOAL · 
brand. Quality cheese-for Passover and throughout the year 

- undtr strictest Rabbinical supervision of K'hal Adath Jeshurun 
(Rabbi Or. Joseph Breuer), New York. 

Thurm Bros. \Vor!d Che€se Co., Int., New York, N.Y. 10013 

and substantial increase in the 
number of kolel fellows, especially 
during the past decade. The over
whelming majority of these kolelim 
are engaged in pure Torah study or 
lomdus, with the goal of increasing 
the depth and breadth of its fellows' 
knowledge of the Talmud and its 
commentaries. Practical rabbinics or 
halacha lemaase is left to the prac
ticing rabbinate; and the Codes and 
its commentaries are mostly studied 
to the extent that it affects under
standing of a par*ular point in the 
Talmud. The result has been the 
emergence of a generation of Torah 
scholars whose primary interest has 
been devotion to Torah study and 
its proliferation. 

During this period, the practicing 
rabbinate, at least in part, consisted 
of Gedolei Torah who were well 
versed in the Codes and its com
mentaries, and were able to develop 
such expertise after leaving the 
walls of the yeshiva or kolel and be
ing exposed to a constant stream of 
she'alos which demanded their at
tention. Unfortunately, this type of 
rabbonim is on the decrease in the 
United States and only a small 
number of the younger rabbis are 
able to cope with serious complex 
she'alos or to supervise a get or 
chalitza or geirus. Not many rabbis 
have the wide erudition and 
familiarity with the numerous 
responsa which have been written 
on the subject during the past 300-
400 years. 

The current emergence of this 
halachic oriented kolel concerned 
with practical halachic problems is 
therefore a very welcome 
phenomenon that should be en
couraged as much as possible, if 
America is to have any gedolim in 
psak halacha in coming generations. 

)UDAHDICK 
Brooklyn, N. Y. 

i1'5~i1 ~~,, 

EV 7-1750 
l.'",!l i!!!l 
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"Mrs. Rosenberg's Yeshiva" 
Inverted Order 

To the Editor: 
In his article "Mrs. Rosenberg's 

Yeshiva" (Jan. '77), Rabbi Yisroel 
Miller makes a fundamental error. 
Jewish homes have not been 
modeled by Jewish mothers after 
modern-day Yeshivos, but, just the 
opposite: Yeshivos have tried to 
copy and capture the life of Jewish 
homes formed by Jewish women 
throughout Jewish history. 

Already in Egypt, before Matan 
Torah, it was the pious Jewish 
women in whose merit the Jewish 
people were freed from slavery. The 
K'sav Sofer in Exodus (XIX, 3} 
points out that while the men were 
forced to accept the Torah as pre
condition for their freedom, the 
women, because of their love for 
Torah, accepted it out of their free 
will and continuously kept and took 
upon themselves many customs 
which later became Torah. 

Our sages in all generations tried 
to benefit spiritually from this 
Jewish home atmosphere created by 
the women. One is reminded at the 
end of Tractate Berachos where the 
sages expressed the need to live and 
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1 If you read Yiddish, you won't want to miss : Order now '!!it.h .. t~~.~9.':':~?.?..~~l?.':'?t .. ~nd save $5! - -:§ 

~I the. special illustrated issue of : Th Ed 't DOS YIDDISHE VORT 1(\:: 
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D Enclosed please find $2. Kindly send me the 'it!=: 

I 
featuring a treasury of biographical intormation, 

1 
special issue on the Gerer Rebbe ?"YT. ,>;:: 

topical essays on Gerer Chassidus, personal lt<--

~I I D Enclosed please find $1. Kindly send me the 
1
t!:: 

I recollections, and photographs. A momentous issue 1 >!= 

:ill I Adar issue with the special section on the Gerer 1'~t<--that no Jewish home should be without. I I Rebbe ?"YT. ' ::jjl
1 

single copies: only $2 
11 

It:=. 
:J1 This issue is absolutely free to new subscribers to D Enclosed please find $6. Kindly send me DOS If!= 
:iJI DOS YIDDISHE VORT. Also available: o a : YIDDISHE VORT every month for one year... ti= 
=!11 limited number of single copies of the Adar issue of 1 Plus the special issues about the Gerer Rebbe I ti= 
:J11 Dos Yiddishe Vort, featuring a 10-page section : ?"YT absolutely free. It:= 
:iJI devoted to the passing of the late Gerer Rebbe - for I Name It!== 

~
I only $1 - complimentary to new subscribers. : 
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I
I Subscription fee: usually $8 per year; only $6 for 1 Address 1ti= 

new subscribers (plus complimentary issues on the : I~ 
-'1 Gerer Rebbe}. 1 City, State, Zip 1t\= 
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The Most Trusted Name 
in Kosher Poultry 

PREFERRED WORLD-WIDE 

One of 
WORLD'S LARGEST 

CAMERA STORES 

Wall Street 
Camera Exchange 
Complete Line of Cameras 

and Photo Supplies 
82 WALL STREET 
NEW YORK, N.Y. 

Telephone: (212)344-0011 
- Wholesale 

- Mail Order 
- Retail 

Special Reductions to all 
Readers of 

THE JEWISH OBSERVER 

Brooklyn's Largest Hat Center 

52 

KOVAHATS 
431113th Avenue 

871-2944 

Featuring Knox, Habig, 
and World-Famous 

Borsalino ITALY 

Imported from Italy 
We also carry 

a large selection of 
Velours Suedes Homburgs 
Visit our discount ne Dept. 

LETTERS CONTINUED 

absorb Torah life in the home at
mosphere. 

In our own days, great Roshei 
Yeshiva have introduced this con
cept of living with their students 
together as an important 
educational means. The name Bais 
- "House of ... " is not simply an 
accidental definition for the place of 
Torah learning, but it is the true 
definition of Torah life and prac
tice. Therefore a place of learning is 
called "House of the Rabbanan" 
(Megilla 2b). 

By her devotion, care and worry 
for the Torah study of her husband 
and child, the woman not only 
shares the merits of the mitzva, but 
sets an example as how to enhance 
Torah learning. 

Baalei Mussar in all times have 
learned from the Jewish mother 
how to encourage and inspire the 
student. Great educators have tried 
to copy and practice the great values 
of the Jewish woman. The warmth 
and affection demonstrated by 
j ewish women in their home has 
been the ideal of Yeshivas 
throughout their existence. 

Mrs. Rosenberg did not have to 
learn her trade which she and her 
prototype have practiced for a few 
thousand Jears. Hers is one of the 
oldest an greatest institutions in 
the glorious history of the Eternal 
People. TOVIYA LASDUN 

New York City 

SORRY-
we must stop sending 
THE JEWISH OBSERVER 

when your subscription 
runs out ... don't miss 
a single issue . 
RENEW NOW f 

-More Students for 
Mrs. Rosenberg's Yeshiva? 

To the Editor: 
I would like to commend Yisroel 

Miller for his wonderful article, 
"Mrs. Rosenberg's Yeshiva." There 
is one ambiguous phrase, however, 
that could be understood in a man
ner most likely never intended by 
the author, and it stands to be cor
rected. 

Mr. Miller writes: "The Yeshiva 
is small - only four students - but 
she is more concerned about quality 
than quantity and is kept pretty 
busy as it is." Unless we are 
demeaning the strength of today's 
Orthodox Jewish women, there is 
no reason why Mrs. Rosenberg can
not increase her "student body" 
without diminishing the quality of 
her "yeshiva." Quite apart from the 
usual pros (and cons) of heading a 
large family, there are many 
qualitative advantages to be gained 
from being a member of large fami
] y. Mrs. Rosenberg, who is 
emulating some of the greatest 
mashgichim of the past hundred 
years, can surely emulate them in 
regard to increasing the number of 
her talmidim, with more to give and 
to gain. 

May all of Kial Yisroel be blessed 
with an increase in its yeshivas' 
enrollment. 5HAMY JACOBSON 

Staten Island, N. Y. 

KARKA IN ISRAEL 
Take advantage of the opportunity 
to purchase cemetery plots in 
Eretz Yisroel in Mifgash Shimshon 
near Yerushalayim through our 
newly established 

CHEVRAH OSEH CHESED 
OF AGUDATH ISRAEL 

Membership in the Chevra en
titles one to all benefits which 
accompany the services of a 
Chevra Kadisha and interment. 
When you purchase a plot from 
the Chevra Oseh Chesed ·of Agu
dath Israel, you are supporting the 
many Agudist activities especially 
the Pirchei and Bnos activities as 
well as a Free Loan Fund in Israel. 
For an application and information call: 

12121 964-1620 
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National Bnos Convention 
Draws Hundreds 

Close to 300 girls from all over the United 
States and Canada, as well as a delegation 
from Argentina, gathered in Lakewood, New 
Jersey, for the weekend of Shabbos Parshas 
Zachar (February 25-27) at the national 
leaders' convention of Bnos Agudath Israel. 
The conclave, headed by national coor
dinator of Bnos Agudath Israel, Esther 
Weisberger, was convened to evaluate past 
Bnos activities and achievements and to map 
out designs for future improvement. The 
theme of the weekend was: "Bechol 
derochecho do'ayhu": to use all one's talents 
for Torah, mitzvos, and service of Kial. 
Convention activities sessions took place in 
the Malibu Hotel, which also housed over 
200 of the delegates. 

The atmosphere of excitement that 
prevailed was enhanced by the kedushas 
Shabbos, and was highlighted by addresses 
from prominent Torah personalities 
regarding Bnos aims and ideologies. Among 
the featured speakers were: Rabbi Moshe 
Sherer, Executive President of Agudath 
Israel of America; Rabbi Baruch Borchardt, 
adviser to National Bnos; Rabbi Moshe 
Neumann, Menahel of Bais Yaakov of 
Queens; Rabbi Shmuel Blech, Rav in 
Lakewood, New Jersey; Rabbi Joshua Silber
mintz, national director of Pirchei Agudath 
Israel; and Rabbi Eliyahu Glucksman of 
Kahal Adath Yeshurun. 

Workshops were held for leaders on 
improving children's Shabbos group ses
sions, as well as the numerous Bnos Bikur 
Cholim, Tzeddaka and Chessed activities. 
Many workshops were conducted by noted 
mechanchim and senior Bnos advisors. 
Others gave leaders of large groups in the 
New York area an opportunity to exchange 
notes and impressions with group leaders 
from Toronto, Montreal, Cleveland, 
Scranton, Boston, and Buenos Aires. New in
itiatives were launched at this convention, 
including an organized anti-lashon hora 
campaign and a planned expansion of the 
Senior Bnos network to serve post-high 
school girls in more neighborhoods and com
munities. 

The festive Shabbos ruach, bound 
together with a spirit of achdus, carried over 
far into the night at the Melave Malka ses
sion, brimming with good spirits, a band, 
swimming, and singing and guitar entertain
ment (by Rochel Grund). When the conven
tion closed at Sunday noon, the delegates 
departed reluctantly, taking home with them 
fresh resolve and renewed vigor to do their 
utmost for Klal Yisroel. 
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NYC Board of Ed. Sets Up 
Anti· Yeshiva Regulation 

The Board of Education of New York City 
was called upon to rescind a regulation it 
unanimously adopted last week, which 
prohibits public schools from renting un
utilized space to Yeshivas and other non
public institutions for educational purposes, 
in a statement issued by the Commission on 
Legislation and Civic Action of Agudath 
Israel of America. Dr. Bernard Fryshman, 
chairman of the Commission, stated that this 
regulation will "turn back the clock to an 
adversary relationship between the public 
and non-public school systems, which does 
not behoove these crucial times." 

When this new law was brought up for a 
vote at a public meeting of the Board of 
Education last week, Rabbi David Grossman, 
speaking for Agudath Israel's Commission 
on Legislation and Civic Action, pleaded 
with the Board not to change the status quo 
in effect for many decades which permitted 
the rental of unused public school buildjng 
space by non public schools. He decried the 
anomaly of permitting "desperately needed 
educational facilities to remain dark and un
used, rather than to have their 'sanctity' 
violated by children whose parents have 
chosen for them a non-public education." 

The Agudath Israel statement further 
pointed out the harm this new policy would 
cause the public schools themselves, in a 
situation where the public school population 
in a particular building is too small to justify 
the expenses of keeping its doors open 
without sharing the facilities with non
public school children. Despite this plea, the 
Board of Education unanimously voted to 
ban such future rentals. 

Dr. Fryshman announced that Agudath 
Israel has requested the National Jewish 
Commission on Law and Public Affairs 
(COLPA) to institute every possible legal ac
tion to have the new regulation rescinded, 
unless the Board members withdraw the new 
rule themselves. 

.---Before you make your--, 
summer plans reserve: 

July 31 (Sunday) through 
August II (Thursday) 

for 
Y archei Kalla 

In Lakewood, N. J. 
Ask inspired, dedicated 

participants in previous Yarchei 
Kalla sessions. They'll convince you 
that it is an experience you 
shouldn't miss. 

Agudath Israel to Honor 
Three Orthodox leaders 

Three prominent Orthodox Jewish 
community leaders will be feted at the Ssth 
Anniversary Dinner of Agudath Israel of 
America on Sunday evening, May 8th in the 
Grand Ballroom of the New York Hilton. 
Over 1,000 rabbinic and lay leaders from 
North America are expected to participate in 
the event. 

Morris Rokowsky of Bora Park and 
Monsey, a repected patron of numerous 
Torah causes, will receive the prestigious 
Hagaon Rav Aharon Kotler Memorial Award 
for distinguished service to Torah. 

The "Shearis Hap!eitoh" Man of the Year 
(Reh Elimelech Tress Memorial Award) will 
be presented to David Lowy, an eminent lay 
leader of the Queens Jewish community. 

The Moreinu Yaakov Rosenheim 
Memorial Award for distinguished service to 
Agudath Israel will be bestowed upon the 
veteran Torah educator, Rabbi Yaakov 
Goldstein, principal of Yeshiva Ohr Yisroel 
of Forest Hills. 

The dinner will also mark fifty five years 
of constructive accomplishments by the 
American Agudath Israel movement in every 
area of Jewish life in this country and 
overseas. Operating through sixteen depart
ments out of a national headquarters at 5 
Beekman Street, New York City, Agudath 
Israel's activities embrace the fields of 
authentic religion, education for youth and 
adults, legislation and civic action, social 
concerns, manpower training, senior citizens 
and children's welfare throughout the 
Americas, Israel and Europe. 

GOOD NEWS FOR 60 AND OVER 

IN BENSONHURST AREA: 

Besides our regular program of activities and 
our nutrition lunches1 the 

BENSONHURST SENIOR 
CITIZENS CENTER 

is now: 
• serving a hot delicious breakfast - every 

weekday morning 

• open Sunday to serve the Bensonhurst 
Senior community 

For further information please cal! 372-4300 

2115 Be_nson Avenue (Comer 21st Avenue} 
Brooklyn, New York 11214 

Rabbi Mbrdechai Rabbi Jacob 
Eissenherg Adler 

Director Program Director 
A project of Agudath Israel of America 

Commission on Senior Citizens 
Expansion program funded through nt1e Vil S.S. Act 
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Agudah Matches Students 
With Orthodox Families 

A new program which will enable Jewish 
students from foreign countries attending 
school in the New York metropolitan area to 
meet Orthodox families was announced by 
Dr. Bernard Fryshman, chairman of the 
Commission on Legislation of Agudath Israel 
of America. The new Hachrtosas Orchim 
hospitality program is designed to help the 
students meet their religious needs and to 
become acquainted with more committed 
Jewish life in the city. 

Dr. Fryshman pointed out that many of 
his students are non-Orthodox and of age 
where contact with a religious family might 
make a significant impact on their lives. The 
Agudath Israel leader continued:" As a com
munity, we have a unique responsibility to 
offer our hospitality to Jewish student 
visitors, many of whom have chosen to study 
in this city because of its thriving Jewish 
community." 

The first project to be undertaken in this 
new program will be to arrange homes will
ing to invite a student for the Sedorim of 
Pesach 1977. 

Orthodox Jewish families who are in
terested in participating in this program, 
should contact the Agudath Israel office at 
(212) 964-1620 Ext. No.27 

18 AVENUE 
SEFORIM & GIFT CENTER 

5001- 18 Avenue 
Brooklyn, N. Y. 11204 

(212) 633-9225 

e Large selection of 1w1~0 
and English Books 

6 We sell exclusively all 
lecture tapes of 
Rabbi Avigdor Miller X"~•?111 

(now available over 250 tapes) 

ATIENTION 
Brooklyn Apartment House Owners 

Experienced management finn \.Viii manage 
your house: all aspects, including rent control 
stabilization, senior citizen exemptions and 
many other required fonns. Low rates. 

For more infonnation call: 
Newport Management - 372-2227 
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Revised "Hachnosas Orchim" 
List Published 

A program launched last March to meet 
the ever-increasing needs of Orthodox 
Jewish travelers has been so successful that 
Agudath Israel has published its second ma~ 
jor listing. The list contains reliable Rab
bonim and lay community leaders in 50 cities 
in 27 states throughout the United States, as 
well as in Canada and Mexico, who have 
volunteered to provide information about the 
local situation regarding the particular 
religious needs of the Orthodox Jewish 
traveler. For more information or a complete 
list for your use, call (212) 964-1620, or write 
to Agudath Israel of America. 

''Fresh Start'' Training Program 
Opened by Project COPE 

An innovative program to deal with the 
problems of unemployment of middle-aged 
and elderly people was launched on March 
1st by Project COPE, the career guidance and 
job training agency of Agudath Israel. The 
program will be housed in a new office at 
5218 16th Avenue, where people forty and 
over who are unemployed, underemployed 
or economically disadvantaged will be 
retrained in a second career. Participants will 
be encouraged to participate in one of three 
training programs to be available at the new 
site, including on-job-training, vocational 
education and classroom training. 

The new Project COPE program, to be 
known as the Fresh Start Training Program, 
will be headed by Shmuel Silberberg, who 
previously served as the director of class
room training at headquarters of Project 
COPE. 

NOTICE OF 
NONDISCRIMINATORY 

POLICY AS TO 
STUDENTS 

Young men of the Jewish 
faith are admitted as 

students with all privileges, 
to the 

Yeshiva Zichron Mayir 
of Mountaindale, N. Y. 

without regard to race, 
color, national or ethnic 

origin. 

Agudath Israel Branches Alerted 
on Women's Draft in Israel 

Agudath Israel of America has alerted its 
branches throughout the country to organize 
a campaign among their members to impress 
upon the Israeli government not to permit 
local draft boards to coerce religious Jewish 
girls into serving in the Israeli defense forces. 
Through the initiative of the Agudath Israel 
leaders, the religious girls are exempted by 
law from army services. Although religious 
girls have generally not been drafted, various 
local draft boards have accelerated a process 
of severe harassment of a number of 
religious girls, particularly from Sephardic 
families who had not attended a Bais Yaakov 
school. 

Agudath Israel 
Trains Youth Leaders 

for South American Jewry 

The second contingent of girls to be 
trained by Agudath Israel of America as 
leaders for South America left here earlier 
this month after an intensive two month 
program of training. 

Under the aegis of the Agudah's girls' 
organization, Bnos Agudath Israel, the 
Argentinians Oenefitted from special courses 
and visits to Bais Yaakov schools. They 
observed Bnos Agudath Israel in action in 
different parts of the country and learned 
how to adapt these methods to the South 
American environment. In addition, they 
toured major Orthodox Jewish communities 
in the nation. 

These activities are part of the American 
Agudah's intensified program announced at 
the organization's last convention in 
November at which it established a Commis~ 
sion on Latin American Jewry. In addition to 
the leadership training, Agudath Israel has 
also played a key role in the establishment of 
a Kolle! Institute for Advanced Torah Learn
ing 

r-~~~~~~~·.o\V_E-~~~~~~ 

LABORATORIES 
Manufacturers of 

Fine Cosmetics 

Toothpaste I Lipstick I Hairspray I Face 
Powder I Shabbos Soap I Instant Dish
Wash I Creams I Baby Powder I Mouth~ 
Wash I and other fin·e products. 

Available at 
your neighborhood store 

or at: 
145 20th STREET 

BROOKLYN, N. Y. 
788-6838 
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DEMONSTRATE YOUR SOLIDARITY 
with the historic effort to 

build a Torah Society through effective action programs, 
under the leadership of the Gedo/ei Torah, 

by participating in the 

55th Anniversary Dinner of 
Agudath Israel of America 

Sunday Evening, May 8 in the N. Y. Hilton, N. Y.C. 
The following awards will be bestowed: 

MORRIS ROKOWSKY DAVID LOWY RABBI YAAKOV GOLDSTEIN 
wi!I receive the will be honored as wi!I be presented VJith the 

MOREINU YAAKOV ROSENHEIM 
MEMORIAL AWARD 

HAGAON RAV AHARON KOTLER 
MEMORIAL AWARD 
for distinguished service 

the SHEARIS HAPLEITOH 
MAN OF THE YEAR 

with the for distinguished service 
to Torah REB ELIMELECH TRESS 

MEMORIAL AWARD 
to Agudath lsrae! 

Please make your dinner reservation NOW ($120 per couple, no appeals) 
AGUDATH ISRAEL OF AMERICA / 5 BEEKMAN STREET/ NEW YORK, NEW YORK 10038 

A half.page Greeting Ad of $150 includes 2 reservations to the Dinner. 

TORAH SCHOOLS FOR ISRAEL 
CHINUCH ATZMAI 

40,000 students in 200 Talmud Torah & 
Beth Jacob elem. schools 140 

F c:ts Kindergartens, 24 Jr.H.S.-Mesivtos, 2 
a Teachers Institutes. 

Sh Y.:: 3,000 employees' salaries through 

Ko
o Chinuch Atzmai: teachers, supervisors, °"' secretaries, maintenance men. 

About T h $1,300,000 needed to cover costs of 

h
orals educational programs for the rest of the 

C OO school year. 

CHINUCH ATZMAI TORAH SCHOOLS 
world Jewry's greatest united effort for Torah Education the very 

base of religious life In the Holy Land. 

Join in making Torah in Israel secure 
-------------------------
Torah Schools for Israel - Chinuch Atzmai 
167 Madison Avenue, New York, N.Y. 10016 
Td 1212) 889·0606 
Gentlemen: 

I hereby pledge the sum of of $ ............... as my contribution in answer to 
the current emergency appeal. 

{ ) Amount enclosed ) Kindly mail statement 

Name .. 

Address .. 

City, State, Zip ... 
Conttibutions are tax exempt- Tax ref. BK-E0-60-46 
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You can say all you want ... but the best way to get people 
involved is to SHOW them! 

No othercommunfcations technique has the ability to 
involve its audience as films and slide shows- and no 
other studio in New York is as involved in films and slide 
shows as Zelman. Zelman Studios can handle the entire 
presentation from creative concept thru writing and 
photography. 

For portable presentations Zelman Studios can prepare 
a completely self-circulating, self-contained projection 
unit that can literally tell your story, by itself, anywhere. 

So call today, for a free brochure and 6-minute 
demonstration, and let us SHOW you. 

• u .S.A./lsrael 623 Cortelyou Road (off Ocean Parkway) 
Brooklyn, N.Y.11218 • (212) 941-5500 
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In Honor of Shawos ... i!lniin 1n~ 1'3T 
The ArtScroll Tanach Series breaks new ground 

Bereishis/Genesis 
In what may justly be described as 
the most ambitious English· 
language Torah project ever un· 
dertaken, ArtScroll and Mesorah 
Publications will attempt to sure 
pass even the standard of the Five 
Megillos. 

• For the scholar - the oppor' 
tunity to review Chumash with 
the commentaries of Bashi, 
Rav Saadiah Gaon, Ramban, 
.Jbn Ezra, Sfomo, Vilna Gaon, 
Ohr Hachaim, Malbim, 
Hirsch, N'tziv,. Harechasim 
Lebik'ah andmany more. 

• For the beginner - a view of 
Chumqsh as seen by the 
Sages and illuminated by the 
classic commentators, in lucid, 
literate, flowing English. 

• For all readers - overviews 
on all major topics, placing 
them in the hashkafah --, 
perspective of eternal Torah 
tradition. 

And G-d saw tlrat ii w.1s good 
26 '" A"d C-d said, ·Ler 11s make man i11 our 

i"1age 11//<'r oiir likeness, mid they shall rule 
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m.>l.r' , ,, I ooJ th eo.th Tlw e>COh 
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