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Judah Dick 

1"'he Tuition Squeeze 

On Yeshiva Parents 
What It's All About and How to Solve it 

THE CONTROVERSY surrounding repeal of the "Blaine 
Amendment" in the New York State constitution, which 
restricts aid to religious schools, stimulated a great deal 
of discussion in the Orthodox community on the finan
cial structure of yeshivos and day schools. Many Or
thodox Jews voted against the proposed new constitu
tion because they are against the use of tax funds for 
parochial schools. Others expressed dissatisfaction-at 
times outright hostility-with the boards and executives 
of yeshivas for the manner in which they are running 
their schools. 

A good deal of the criticism centers around the fact 
that in all too many cases, children of impoverished 
families who could not afford the tuition costs were 
denied admission to yeshivas, or dropped for the same 
reason. Many demand that all children whose families 
want them to go to a yeshiva be admitted regardless 
of their ability to pay, but the community does not 
appear to be ready to accept the financial responsibility 
this policy entails. 

There can he no disputing the community's obliga
tion to maintain facilities for every child to receive a 
Torah education (Rambam, Hilchos Talmud Torah: 
Ch. 2; Yoreh Deah, Ch. 245-6). When Jewish commu
nities were governed by Torah law, and had the power 
to levy taxes, every citizen was required to contribute 
to the maintenance of schools-even if they had no 
children or their children did not use these schools
just as they had to contribute to the maintenance of 
other communal functions (Choshen Mishpat, 163). 
Lacking today an organized kehilla, we have no way 
of taxing our constituents. 

The State, which taxes every citizen for the support 
of the public schools, contributes token funds to the 
cost of secular studies, which they insist yeshivos 
must provide. While there is hope that in New York 

JUDAH DICK is associated 1vith the Corporation Counsel of thl' 
City of New York. His article, Is Forced Autopsy Legal?, 
appeared in our issue of May. 1967. 
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State "Blaine" will be amended or repealed, and the 
State and Federal government will contribute a greater 
share of the cost of secular education, for some years 
lo come we can only expect token state aid in providing 
textbooks, remedial instruction, and bus transportation. 
The actual payment of teachers salaries or state con
tribution to building maintenance is a long way off, 
since the state does not have the funds to undertake 
what would be an expenditure of billions of dollars 
to assist all parochial schools, and legislators are reluc
tant to increase already high tax rates. We can more 
easily foresee that the state and Federal governments 
will provide such peripheral assistance as allowing the 
parent to deduct from his income tax the cost of tuition; 
Joans for purchase of science and other educational 
equipment; and providing other auxiliary services. 
There seems little hope in the foreseeable future that 
the proposal of some non-public-school groups for per 
capita aid of $600 for each student will be adopted. 

IN THE LIGHT OF these facts, a maximum effort must 
be made to obtain substantial assistance from the Jew
ish welfare federations, which have notoriously con
tributed very little for Jewish education generally, and 
much less for yeshivos. * Of course, this comes as no 
surprise. The federations are for the most part directed 
by people who are not sympathetic, and often hostile, 
to the aims and goals of yeshiva education. They cling 
to the discredited notion that such schools are "sep
arationist" and even "un-American." These prejudices, 

* The American Jewish Year Book for 1967 reports that 
in 1965 the New York Federation of Jewish Philanthropies 
raised 13.6 million dollars, of which only $800,000 was 
allocated to Jewish education, through the Jewish Education 
Committee. This allocation covers all types of Jewish educa
tion, leaving minimal amounts for yeshivas. At least 33% -
perhaps 50% - of claimed federation allocations to educa
tion consists of lunch funds provided by government grants. 
While federations cover very substantial portions of the budgets 
of hospitals, Centers, family st:rvice agencies, and defense 
agencies such as the American Jewish Congress, etc., they 
furnish only one or two percent of yeshiva budgets in some 
cases, and no support to most yeshivos. 
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however, can be overcome, if the Jay leaders and con
tributors to the federations can be convinced that while 
yeshivas and day schools are sponsored by the Ortho
dox community, they do in fact perform a vital function 
for the surviva1 of entire Jewish community-a function 
not served by any other educational structure. 

This calls for a well-planned and well-organized 
effort to educate the leaders of business and the pro
fessionals who control the allocation of funds by the 
federations. They must be convinced of the integrity 
of the leadership of the yeshiva movement, and they 
must be assured that the funds they will allocate will 
be used productively for the betterment of American 
Jewry. One of the by-products of the dispute within 
the Jewish community over government aid to re1igious 
schools, has been an expressed willingness on the part 
of those who oppose such aid, to re-evaluate their 
attitudes to federation aid to yeshivas. 

Federations arc slowly beginning to recognize that 
hospitals which have been allocated large sums of 
federation funds are now receiving more and more 
government assistance, and that many of the agencies 
such as Centers, camps, and similar services originally 
intended to meet the needs of the Jewish community, 
have become increasingly non-sectarian with the 
changes in population and Jewish living patterns. The 
most obvious, and the most pressing Jewish need today 
is to provide an intensive Jewish education for our 
young people-an education that will survive the assim
ilationist pressures which they will encounter on the 
college campuses and in adult life. 

Experience has demonstrated, and objective observ
ers of the Jewish scene from the non-Orthodox com
munity arc beginning to recognize, that the yeshivos 
and day schools are by far the most effective means 
for achieving this objective. If the yeshivos are to meet 
the growing demands for intensive Jewish educationi 
federations must recognize their obligation to utilize 
their funds for the institutions which offer the best 
prospects for producing knowledgeable Jews who will 
assure Jewish survival and provide the leadership for 
Jewish communal life of the future. Yeshivas today 
are suffering a terrib1e shortage of con1petent teachers; 
many leave the field because of inadequate salaries, 
which are often paid late; and potential teachers are 
frightened off for the same reasons. Yeshivas cannot 
compete with the higher pay-scales of the public 
schools, and were it not for the dedication of those 
who feel a sacred obligation to help educate Jewish 
children, the problem would be even greater. 

Federations in some communities have been moving 
closer to recognizing the needs of the Orthodox com
munity. In New York City, Federation sponsors two 
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summer camps for Chassidic boys and girls; provides 
special services for Orthodox Jews in the Williamsburg 
YMHA,; has opened an office in Boro Park for family 
service to Orthodox Jews; and recently expanded its 
employment service to provide jobs for those who 
observe Shabbos. But in the critical area of yeshiva 
education they have done little to help. 

THERE Is A FEAR on the part of Orthodox Jews that 
with federation support will come federation control 
of curriculum and educational standards. rfhis fear is 
adequately borne out in the experience of the Jewish 
Education Committee. For years, the ,JEC has con
trolled communal afternoon Hebrew Schools, and set 
the standards of education, and-more crucially-the 
licensing procedures for teachers. By emphasizing Has
kala literature and fluency in Hebrew conversation. 
they have excluded many yeshiva graduates who were 
more proficient in traditional Torah studies, whose 
commitment to Judaism wou1d make them more com
petent and dedicated teachers. The rapid decline in the 
religious standards and quality of Talmud Torah in
struction, appears to be in direct proportion to .TEc's 
control, and their emphasis on Hebrew culture and 
literature, to the detriment of Torah and Mitzvos. 
Clearly then, any plan for federation subsidies to 
yeshivas and day schools, must preclude the kind of 
control exemplified by JEC, which would negate the 
effectiveness of the yeshivas in producing Jews com
mitted to Torah study and observance. 

THE CONCEPT EMBODIED in the Medicaid-type pro
grams for health assistance provides a working model 
which could be adopted by federations in assisting 
yeshiva education. The Medicaid concept recognizes 
that a family may have sufficient income to function on 
its own resources, without we]fare aid; but that such a 
family struck by hospital and medical expenses running 
into the thousands, could quickly become a welfare 
problem. For example, in New York State a family 
earning $9,400 annually with eight members in the 
family is deemed to be qualified for Medicaid. In 
computing eligibility, such additional factors are con
sidered as the number of wage earners, savings and 
life insurance, and other necessities of life. If a person 
earns more than $4,500 a year, he is required to share 
in the cost of Medicaid. 

Based on this sa1ne concept, federations could pro
vide YESHIVA-AID payments directly to a yeshiva on 
behalf of the parent. It costs most yeshivas at least 
fifty dollars a month to educate a child. Even with an 
income which would adequately cover the needs of 
a family whose children attend public schools, most 
families with several children attending yeshiva at the 
same time could not cover the actual cost. A family 
in this situation would apply to the federation for 
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FEDERATION ALLOCATIONS JN 1965 
(source: The A1nerican Jewish Year Book for 1967. 

Figures shown are for millions of dollars.) 

TOTAL N. Y. OTHERS 

Hospital and Health B.5 5.8 7.7 
Centers and Camps 14.J 3.9 I0.4 
Family and Child (~are 14.2 5.0 9.2 
Aged 4.1 0.9 3.2 

46.1 15.6 30.5 

Gross Federation Suppor!: 
Less provided by 

Community Chests 17.6 2.0 15.6 
Net Federation Support 28.5 13.6 14.9 
Enlploy1ncnt Free Loan 2.J .07 1.4 
Jewish Education 6.1 .08 5.3 
Refugee Aid 0.7 UJA 0.7 
Con1n1unity Relations 1.0 1.0 
Local Organizations J.5 1.5 
Others I.I 0.6 0.5 

41.0 ]5.7 25.3 

"fotal aid to all rabbinic scn1inaries came to $418,547, out 
of a total sen1inary budget of $29,322,684. This includes over 
$185,000 allocated to Hebrew Union College (Reform) and 
Jewish Theological Seminary (Conservative). 

Yeshiva-Aid, supplying the data relevant to establishing 
his financial status. This data would he checked by the 
federation, and on this basis a schedule of tuition pay
ments would be worked out, determining how much 
the parent would pay, and how much the federation 
would pay. All payments would be made directly to 
the yeshivas on a fixed scale, similar to the formulas 
used by medical insurance plans for paying doctors 
and hospitals. This will make it possible for the yeshi
vos to carry out their educational programs, relieved 
of a good part of their present financial problems, and 
without fear of federation control of the educational 
aspects of the yeshivas. Such a program would assure 
every Jewish child the right to be educated in a yeshiva, 
regardless of the financial situation of his family. This 
would also take the granting of tuition scholarships out 
of the local level, where it can more easily become a 
source of embarrassment to the child and the family. 

It would be wise to adopt the standards used by 
Medicaid, which are hased on net income (after deduc
tion of income taxes and the cost of health insurance) 
and run from a limit of $5,200 per year for a family 
of three with one wage earner, to a limit of $10,250 
per year for a family of eight with two wage earners. 

Obviously, such a federation-sponsored program of 
Yeshiva-Aid, would demand the active participation 
of the Orthodox community. Every Orthodox congrc-

The Jewish Observer, / March, 1968 

gation would agree to make an annual appeal for the 
federation, and involve itself in federation work. It 
would be stipulated that all funds raised within the 
Orthodox community would be earmarked for Yeshiva
Aid, and that only surplus funds would go into the 
general federation fund, 

There are a number of advantages to such a plan, 
Federations have access to the sources of great wealth 
in this country. Most yeshivas have been unable to 
reach these people, and in the absence of a united 
yeshiva drive, many of these people turn all yeshivas 
away for fear of being deluged with requests from all 
the others. Many of these people control foundations 
which channel millions of dollars to charitable insti
tutions, but yeshivos have received only token sums, 
if any, Only a federation able to solicit the entire Jew
ish community could reach the foundations and phi
lanthropists who have never contributed to yeshivos. 
Of cause, yeshivas may lose some of their contributors, 
but this loss would be offset by the full tuition which 
would be paid for every child. If such a program be
comes fully operative, tuition fees could possibly cover 
90% of a yeshiva's budget, allowing the engaging of 
competent teachers who would be paid adequate sala
ries-on time. This would rcsu1t in additional saving 
by eliminating the wasteful and costly turnover in 
teachers, and administrative costs of fund-raising. 

ADMITTEDLY, such a vast program will have a utopian 
ring to it-there will be those who will deny it any 
chance of success. But it offers so much to the entire 
American Jewish community: an opportunity to do 
something constructive about the increasing alienation 
and assimilation of our youth by raising the objectives 
and the standards of all Jewish education; and an 
opportunity to raise the standards of the yeshivos and 
day schools by making it possible to channel energies 
disipated in fund-raising, into educational work. 

Such a program requires a reaching-out by Ortho
doxy to the Jews involved in federation work, and 
convincing them of the great value to them, as well 
as to Orthodoxy, of a strong upsurge of intensive 
Jewish education. 

Jewish federations, like all things Jewish in America 
today, are also confronted by questions of survival. 
The big giver of yesterday is not always replaced by 
his sons or daughters, The federation worker willing 
to give hours of his time to charitable work is becoming 
extinct. If the federations wish to survive; if they want 
Jewish philanthropy to be here a hundred years from 
now, they can assure this goal by nurturing and sup
porting the very educational values which have made 
possible the ideological structure of Jewish philan
thropy in this country. 0 
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David Bleich 

The Varieties of Redemption 
Looking Back at the Six Day Wan 

Through the Prisrn of the Past 
RARELY HAS AMERICAN JEWRY shared an emotional 
experience so profoundly moving as the events of last 
J unc. The impact of these occurrences bas dramatically 
demonstrated the strength of the bonds which bind 
each Jew to his fellow and our entire community 
to Eretz Yisroel. Precisely because we have been so 
deeply affected by these momentous happenings must 
we focus upon their implications from the vantage-point 
and perspective of our tradition and religious commit
ment. Heretofore complacent individuals and organ
izations long stagnant are now striving to re-orient 
themselves in the face of fresh obligations and chal
lenges. However, quite apart from questions of practical 
concerns, we must ask ourselves to what extent, if any, 
has our spiritual status been altered? What indeed 
should be our personal religious response? 

History presents us with an analogous situation in 
the lives of those Jews who lived through the events of 
Purim. What was the nature of their deliverance and 
the spirit in which they accepted it? What lesson does 
their response b'yomim hohem impart to us b'zman 
hazeh? "Where does the Torah allude to Esther? 
V' onochi hastir astir ponai-And I shall surely hide 
My face on that day." (Chu/in 139b) 

To Chazal the paradigm case of "hiding the face" is 
the narrative recounted in the Book of Esther. In de
picting the Purim narrative in this manner they under
score the fact that the events leading up to and culmi
nating in the deliverance of the generation of Mordechai 
and Esther took place without overt manifestation of 
Divine favor but rather as the result of natural pro
cesses. Examination of the text of the Megillah and 
scrutiny of its many Aggadic complements fail to un
cover a sing1e event or occurence which can be termed 
'miraculous' in the sense of being an abrogation of the 
natural order. 

Ahasuerus' demand that the queen of the realm 
demean herself by committing a lewd act, the sub
sequent deposal of Vashti, the "beauty contest" as 

RABBJ DAVID BLEICH is the spiritual leader of the Yorkville 
S:vnagoguc, G'ongregation B'nei Jehuda in Manhattan, and 
instructor in philosophy at Hunter College. 
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a result of which regal splendour was bestowed upon 
Esther, the bout of royal insomnia leading to the 
enhanced influence and status of Mordcchai, the en
suing jealousy of Haman coupled with his scheming 
cabal climaxed by the ultimate triumph of Mordechai 
-the unfolding of these events in their entirety is quite 
consistent with the type of palace intrigue typical of 
the court of an erstwhile Oriental potentate. Each of 
these actions and reactions can easily be shown to 
follow normal (or normally abnormal) patterns of 
political maneuver and psychological response. At no 
point does Providence openly tamper with the unim
peded exercise of free will by any of the protagonists, 
or interfere even temporarily with anticipated causal 
sequences. The Book of Esther fails to catalogue a sin
gle miracle or wonder. For this reason the Megillah is 
unique in that of all the books of T anach it is only in 
the Book of Esther that the ineffable name of G-d, 
Yud-Keh-Vov-Keh, symbolizing the undeniable man
ifestation of Divine intervention, does not occur in even 
a single instance. It is only through historical perspec
tive, looking back on the totality of occurrences, that 
we find Hashgocha manifested in the unfolding drama 
of history. Thus while the Shem Havayah does not 
appear explicitly in the Megillas Esther it is found 
aJmost surrcptitously, in the form of an acrostic com
posed of the last letters of four consecutive words, 
suggesting that H ashgocha may at times be seen only 
in retrospect. 

IN MAKING CONTRADISTINCTION, the record of the 
Exodus from Egypt illustrates a totally different form 
of Divine guidance. Examination of the relevant Bib
lical sections beginning with the recounting of the Ten 
Plagues brought upon Egypt, continuing with the cross
ing of the Red Sea-on which occasion Chazal report 
that the most servile maidservant experienced visions 
denied so illustrious a prophet as Ezekiel-the incidents 
attendant upon the wandering in the wilderness up 
to and including the crossing of the Jordan, finds this 
narrative replete with overt and unmistakable nissim 
geluyim and abrogation of natural processes. Countless 
passages reiterate that the Divine plan called for overt 
and wondrous miracles. 
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The comments of the Ramban in delineating the sin 
of the 1neraglim serve to underscore this Hisgalus 
Ha-Shem and the miraculous nature of the circum
stances surrounding the deliverance from Egypt. The 
original report of the "spies" upon their return fron1 
surveying the Land of Canaan was completely objective, 
encompassing both the favorable and the unfavorable. 
Up to the point where the posuk relates "and Kalev 
silenced the people" there is no inkling that the merag
lim were at all pessimistic. The preceeding report is 
co1nplctely unbiased and factual and is even substan
tiated by demonstrative evidence-"v'zeh piryoh"
samp!es of the extraordinary and bountiful produce of 
Eretz Yisroel. The Ramban pointedly questions wheth
er there is indeed anything in this report (prior to 
Kalev's angry interruption) which might be even re
motely objectionable. Certainly, if Moshe Rabbenu 
commissioned the meraglim to bring back military 
information he wished them to return with a candid 
report and a true assessment of the situation. They 
were charged with noting all that was of military sig
nificance. How then could Kalev find fault with them 
for performing their assigned task with dispatch? 

The Ramban answers that the transgression of the 
1neraglini lies not in the specific information which they 
imparted but rather in the attitude displayed in their 
mode of presentation. Their report was predicated on 
the assumption that the intelligence gathered was to 
form the basis for the tactical planning of an ordinary 
military campaign. Divine intent, however, was that 
Eretz Yisroel not be conquered bederech ha'teva, by 
mortal might, but by means of unprecedented and 
awe-inspiring miracles. "And when you go to war in 
your land against the adversary that oppresses you, 
then you shall sound the trumpets and you shall be 
remembered before the Lord, your G-d" (Numbers 
10:9). Jn this verse the Ramban finds the blueprint 
for the capture of the promised land: G-d intended 
all of Canaan to be taken just as the city of Jericho 
was later captured. Simply blowing the chatzotzros 
would have caused the enemy to flee, fortifications to 
disintegrate and the walls to crumble. Only because 
the Jews insisted upon spying out the land in order to 
determine the military odds did it become necessary 
for them actually to engage in armed battle. J erieho, 
the very first fortress encountered upon crossing the 
Jordan, was taken miraculously through the blowing 
of the shofar in accordance with G-d's original inten
tion. Immediately the command was issued: "Lo yibone 
od-let it [Jericho] never be rebuilt" so that later 
generations might be mindful that if not for the sin 
of the meraglim all of Eretz Yisroel could have been 
conquered without loosing a single arrow. 

OF COURSE, such feats are merited only by a people 
who have reached the pinnacle of spiritual perfection. 
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The blowing of the trumpets is seen by the Ramban as 
a call to t'shuvah. Accordingly the verse accompanying 
the blowing of the trumpets at the encampment of the 
Jewish peoplc-"U'venuchoh yomm., shuvoh Ha'Shem 
rivevos alfei Yisroel" is apparently translated by the 
Ramban (Numbers 10:6): "Return unto the Lord ye 
tens of thousands of Israel." The trumpets sound the 
same clarion call to repentance as does the shofar of 
Rosh Hashona. T'shuvah is thus underscored as the 
means of effecting "shining of the countenance" and 
open manifestation of the Divine presence. Apparently 
the requisite spiritual excellence was not long sustained. 
The taking of Jericho, therefore, marks the close of 
the short epoch of Hisgalus Ha'Shem and with it there 
begins the panorama of Hester Ponim, of G-d ever 
increasingly averting His Face and exercising His 
guardianship only through the camouflaging foliage of 
natural processes. 

As previously noted, the Gemora, on the basis of 
the etymological derivation of the name Esther views 
the story of Purim as a graphic expression of this 
Hester Ponim. The Maham! states that the very name 
Esther also connotes the particular personal merit 
through which Queen Esther was privileged to become 
the instrument of the salvation of the Jewish commu
nity. The term Esther signifies tznius, modesty, humil
ity and reticence. Esther, herself, declares the Maharal, 
was the personification of all these character traits. Jn 
light of Chazal's description of the Purim narrative as 
a prime instance of Hester Ponim this characterization 
of the personality of Esther may be understood as an 
extention of the principle of imitatio dei. When G-d 
declines to reveal Himself overtly, when he "averts 
His countenance," this Hester Ponin1 commands a 
commensurate response in human terms. Deliverance 
through the medium of Hester Ponim should evoke in 
the heart of the Jew, not unbridled joy and jubilation, 
but reticence and measured emotion. 

Why, asks the Gemora, is Halle! not recited on Pu
rim? Other miracles, other deliverances, are commem
orated annually with psalms of thanksgiving. Why not 
Purim as weH? One of the answers given in the Gemora 
is that Hallel cannot be recited on Purim because it 
opens with the posuk: "Praise the Lord, 0 ye servants 
of the Lord." On Pesach when we relive the Exodus 
from Egypt we pour out our hearts in joy, "Praise ye the 
Lord, you who are no longer servants of Pharoh but 
of Hashem Yisborach alone." But the historical events 
surrounding Purim, though they commemorate delive
erancc from the diabolical machination of Haman, inter
fere not a whit with the subservience and subjugation of 
Jewry to the dominion of Ahasuerus. So long as we re
main slaves of Ahasuerus, we cannot proudly proclaim 
that we arc exclusively "servants of the Lord." Yet this 
line of reasoning, docs not, on the surface, preclude the 
recitation of Halle!. On the latter six days of Pesach 
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and on Rosh Chodesh as well, entire psalms arc omitted 
in reciting the Hallel. Certainly on Purim this hrief 
reference) if incongruous to the celebration of the day 
might he omitted. The Gemora, quite obviously, does 
not intend to tell us that we are absolved from the 
recitation of Halle! on Purim simply because of the 
technical inapplicability of its liturgical formula. Rath
er, Halle!, as an expression of joy and jubilation, as 
an outpouring of the depths of emotion of the Jewish 
soul, is meaningful only in celebration of the estab
lishment of the absolute and exclusive dominion of 
Ha'Shem Yisborach over Kla/l Yisroel. Halle! of Pesach 
testifies that the yoke of Pharoh, the chains of sub
jugation and bondage have been cast off. We are 
exuberant that we are "servants of Ha'She1n and not 
servants of Pharoh.'' Such an event should and n1ust 
evoke emotions which can be expressed only in Hallel. 
But akatei avdei A chashverosh anan-so long as we 
arc servants of Ahasuerus, so long as the Kingdom 
of G-d is established, thankful though we may be at 
our physical deliverance, our emotions must be re
strained and we dare not recite Halle! until such time 
as our deliverance is complete. Expressions of thank
fulness and gratitude in appreciation of G-d's bounty 
-shevach ve-hodo'oh-arc certainly incumbent upon 
us: to this end the al ha-nissim was ordained. But Halle! 
cannot be sanctioned by Halachah other than in cir
cumstances of overt Hisgalus Ha'She1n. So long as our 
redemption takes place through the veiled media of 
!lester Ponim man's response must also be measured. 
Jubilation must be mitigated by a reticence born of 
the awareness that we have not yet merited the ultimate 
revelation of G-d's wonders. 

THE PARALLELISM between the Purim narrative and 
the Six Day War is most obvious. The victory--cxtra
ordinary as it was-was nonetheless the result of a 
fortuitous chain of natural events. Certainly, the events 
of June were no less bederech ha-teva than the ''1nir
acle" of Purim. To say this is not necessarily to deny 
the operation of Divine Providence or the workings of 
H ashgocha in guarding and protecting the people of Is
rael and the land of Israel. Just as from the perspective 
of history we unmistakably perceive the Hashgochas ha
Boreh in the deliverance which took place in the days of 
Mordechai and Esther by means of a configuration of 
incidents each of which was a natural occurrence, so 
also the totality of events which unfolded in June may, 
if we be worthy, ultimately lead to the complete re
den1ption. To be sure, the Jewish community experi
enced boundless feelings of gratitude and joy at the 
marvelous deliverance of our people. But the element 
of !lester Ponbn manifest in the current situation 
should evoke in us praise and thanks-shevach v' ho-
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do'oh-tempered hy a restraint which precludes the 
Halle! of jubilation. Reports of isolated settlements 
which observed Shiva Osor B'Ta1nmuz as a yo1n tov, 
and the attempt to abolish the recitation of nache1n 
on Tisha B'Av are evidence of a response which is 
premature to say the least. Even the proposal to build 
a Beis Ha'Knesses on the site of the Temple Mount
quite apart from the attendant halaehic problems which 
in themselves are monumental and awesome-some
how strikes an inharmonious chord. In an epoch 
of Hester Ponim it would seem that the sacred ruins 
reflect most clearly our current spiritual status and 
speak more eloquently to us than could any conceivable 
human artifact. Let us not forget that preceeding the 
erection of the Third Temple--of which the Torah 
writes Mikdosh Ha-Shem konnenu Yodecho-therc 
will be a Hisgalus Ha-Shem such as the world has never 
witnessed. 

When the Balfour Declaration was promulgated, the 
townspeople of Radun joyfully came to share the news 
with the Chafetz Chayim, fully expecting him to match 
their own ecstasy. But to their surprise, the Chafetz 
Chayim remonstrated: "Have you forgotten that ihe 
Torah says uforatzto yomoh vokedmoh vetsofonoh vo
negboh--that the Ribbono Shel Olom will give us all 
of Eretz Yisroel, everything that He promised the Ovos 
ha-kedoshim? Now the British government offers only 
a small part of Eretz Yisroel and you are so overjoyed! 
The time for jubilation has not yet come. If you possess 
the emunah requisite of a Jew there cannot be true 
happiness until G-d fulfills His covenant in its entirety." 

Consider a host who has just served the first course 
of a sumptuous banquet. The guests, delighting in his 
hospitality, are already profuse in expressions of satia
tion and satisfaction. To what purpose should the host 
continue serving the balance of the repast? True enough 
the apertif may be delectable, the appetizer most suc
culent; but let us remember that we are still awaiting 
seudoso shel l'vyoson together with the accompanying 
shor ha-bor and yayin ha-1neshumor. If we have true 
faith and bitachon we will accept no less. Only when 
these prognostications arc fulfilled will we burst out 
in unbridled joy and gladness, singing the praises of 
Hallel. 

It is indeed within the province of man to transform 
this "averting of the countenance" to a "shining of 
the countenance,'' to turn Divine reticence into open 
manifestation of the Divine presence. The Jew finds 
Hisgalus Ha-Shem omnipresent in his study of Torah. 
The Rambam states explicitly that Divine guardianship 
and specific acts of Providence vary in a degree com
mensurate with the quality and the intensity of the 
person's perception of the sechel ha-poal. The more 
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keenly man perceives G-d, the greater is the Divine 
manifestation of His Shechinah upon the individual. 
G-d has always spoken to the Jew through the blatt 
Gemora, from the s'if of the Shulchan Oruch and the 
words of a posuk Chummosh. To the lamdan, a single 
"Reh Chayin1" affords a more convincing manifestation 
of the Divine Presence than any philosophical demon
stration. This is one "variety of re1igious experience" 
which William James did not encounter. It is a form 
of Divine confrontation which must be experienced in 
order to be understood. Yet it is a relationship which 
every Jew may experience, at least beze'air anpin, in 
minuscule form, through Torah study. 

The Ramban in his commentary on the opening 
section of V ayikro in discussing the underlying rationale 
of the sacrificial offerings points to the case of Bilaam 
who erected seven altars and offered sacrifices upon 
them before reciting his prophetic utterances. Korbo
nos, declares the Ram ban, serve a very basic function: 
they bring about the manifestation of the Shechinah. 
The dedicatory offerings brought during the mi/uim 
served a similar purpose. Moshe offered sacrifices 
during the eight days of consecration in order that 
G-d might cause His presence to rest in the Tabernacle. 
The very use of the term "korban" indicates the effi
cacy of the sacrifice as a means of effecting a closeness 
and proximity between G-d and man. 

"He who engages in the study of the laws of the 
burnt-offering is accounted-"ke-i/u"-as if he himself 
offered a burnt-offering." The term "ke-ilu" is to be 
understood quite literally. Chazal tell us that one who 
pursues the study of the sacrificial code in our own 
day acquires the same beneficial results as the individual 
who offered the sacrificial animal in the Reis Ha'Mik
dosh. Tf. acocrding to the Ramban, korbonos are a 
means of evoking Hisgalus Ha-Shen1, an identical "shin
ing of the Countenance" can be effected by us through 
Torah study. 

The very verses delineating Hester Ponim establish 
this point with utmost clarity. "And I will surely hide 
My face on that day from all the evil which they shall 
have wrought ... Now, therefore, write this song for 
yourselves and teach it to the children of Israel" (Deut. 
31 :18-19). The Ramban derives the commandment to 
write a Scfer Torah from the words "write t~is song" 
which together with the injunction "velamdoh es b'nai 
yisroel" is the Divine prescription for countermanding 
Hester Ponim. Even more explicit is the amplification 
found in chapter four of Megillah Ta'anis: "TEACH IT 

TO THE CHILDREN OF JSRAEL . . . this is Scripture; 
PLACE TT IN THEIR MOUTHS ... these are the laws." 
It is indeed this posuk which contains the antidote to 
the "averting of the face" predicted in the passage 
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immediately preceeding. Herein is foretold the basis 
of the Almighty's ultimate renunciation of Hester 
Ponim and the commencement of His total and com
plete Hisgalus. 

Nor dare we lose sight of t' shuvah as a necessary 
condition of Hashroas Ha-Shechinah as stressed by 
the Ramban. Paradoxically, it is Hester Ponim which 
provides the impetus for repentance. It was the im
menence of impending disaster and obliteration of the 
Jewish people in the days of Mordechai and Esther 
which gave rise to a penitential spirit unprecedented in 
the annals of history. The Gemora relates that Ahas
uerus' removal of his signet ring for the purpose of 
sealing Haman's horrendous decree was more efficaci
ous than the combined efforts of the forty eight proph
ets and seven prophetesses sent to admonish the people 
of Israel. Where they failed Ahasuerus succeeded; 
where the admonitions of the prophets fell on deaf 
ears the unmistakable danger of Haman effectively 
dispelled lethargy. The numerous prophets sent by 
G-d throughout the generations were incapable of in
stilling a true spirit of repentance. Apparently, only an 
unmistakable danger could produce the necessary effect. 
Thus Chazal teach that persecution bordering on total 
disaster is at times a type of Divine "brinkmanship" 
decreed by Providence in order to elicit sincere and 
lasting t'shuvah. 

Chazal found these concepts firmly rooted in the 
words of the Megillah. The Gemora states that the 
phrase "kimu ve-kiblu aleihem" bears witness that the 
Jews of that time confirmed their acceptance of the 
Torah received on Sinai. This was a re-acceptance and 
re-dedication to the ideals and principles of Torah. 
This acceptance and confirmation on the part of thr 
contemporaries of Mordechai and Esther led ultimately 
to the erection of the Second Temple throuirh the inter
mediacy of Daryovesh-the son born to Esther and 
Ahasuerus. The miracle of Purim, effected though it 
was through Hester Ponim, led directly to an unpreced
ented commitment to Torah which had as its natural 
result the Hisgalus Ha-Shem in the Second Temple. 

The posuk continues by telling us that this commit
ment serves-aleihem ve-al zarom-not onlv for them
selves but for their descendants as well. To us, their 
descendants, the finger of destiny beckons. The Megil
Jah, addressing us, urges upon us a similar dedication 
and commitment. It teaches that t'shuvah of a quality 
paralleling that evoked by the"hasoras tab a' as," under
taken in the spirit of Esther-with tznius, reticence 
and humility-coupled with enhanced Torah study will 
culminate in the final redemption and the building of 
the Bayis Shl'ishi, bimeheroh beyomenu! D 
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Why the Restlessness? 
Rabbi Mordecai Gifter, Ye/sher Rosh Yeshiva 

Comments on the State of the Union 

The President in his last State of the Union message 
dealt with two salient points. In our pursuit of hap
piness the nation has achieved prosperity as has never 
been recorded in history-higher paychecks, humming 
factories, more and more new homes equipped with 
more than seventy million TV sets. Yet, the President 
said, there is a restlessness in the land-a puzzling 
restlessness. It is as if material prosperity were the 
ultimate in human happiness and, therefore, the puzzl
ing question: why the restlessness? 

The President also dealt with the restlessness evi
denced hy the growth of crime and lawlessness through
out the land, which has reached the proportions where 
the nation dare not remain oblivious to the problem. 
The great prosperity-which it would seem should be 
a deterent to crime, appears to be a major stimulus 
to lawlessness. We are confronted by a restlessness 
directed against 1aw and order, as if law and order 
would stifle the innate desire for freedom of the human 
personality. 

RESTLESSNESS, per se, is most desirable. It is indicative 
of the vibrancy of Jiving, of a never-ending quest to 
ever greater human attainments. The Rabbis of the 
Talmud saw this as a great blessing and taught us that 
"the righteous have no rest, neither here nor in the 
world to come, for it is written 'and they shall go for
ward from strength to strength.' " 

Restlessness, then, is an indication of the inner 
strength of the spirit which is not content with material 
gains, but seeks fulfillment in the endless expanse of 
the spiritual realm. Shlomo in his wisdom spoke of 
this problem and taught us: "And the soul is not ful
filled." Our Sages sought to make things easier for 
us to understand by comparing the problem at hand 
to the marriage of a peasant to a royal princess. In his 
love and devotion he showered upon her all that he, 
as a peasant, considered fine and wonderful. But in 
all that he gave her the princess saw only the crudeness 
of the peasant and his lack of the majesty of royalty. 
In the marriage of soul and body the spirit thirsts for 
the majesty of the Divine and this thirst cannot be 
quenched even by ceaseless flow of mundane attain
ments. 
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:WHEN ONE IS conscious of the nature of the problem 
there lies hope in this restlessness. When it is however 
misunderstood, you have the restlessness of frustration 
and anarchy, the breakdown of human decency, the 
bankruptcy of morals, and the evolvement of a New 
Morality based upon this very bankruptcy. Indicative 
of the temper of the times is the fact that this New 
Morality has as its proponents, not merely secularist 
intellectuals but also theologians and clergy. Morality 
then, is merely a man-made system of conduct prop
elled by the specific cultural milieu in which we live. 
As times change, so also must morals change. There 
is then nothing which is truly base or ignoble in the 
nature of man. For those who live in a society governed 
by "turning on" and "taking a trip" by LSD, the conduct 
engendered by these "trips" becomes morally correct 
and justified. Morality then, cannot be a governing 
factor in the life of man, since it is man himself who 
determines the nature of morality in accordance with 
his specific needs. 

Morality becomes just one more tool of Man. It is 
most interesting to note that the Rabbis, long ago, 
1nadc us aware that even Religion can deteriorate and 
become merely utilitarian. They commented on the 
verse: "gods of gold, of silver, and of molten metal." 
They explained that people make their gods of gold, 
but when they need gold for other purposes they make 
their idols of silver; and when silver is needed, they 
make their idols of molten metal. For some reason Man 
needs the satisfaction of Religion and a code of moral
ity. And he fashions it to his desires. Does not this, in 
itself, indicate that the moral law inheres within Man 
and is part of that insatiable thirst of the soul which is 
at the root of our human restlessness. He fails, however, 
to ask himself: "Why, indeed, do I need Religion after 
all? What, indeed, is that inner force which impels 
me to create a moral code? Why must I feel that what 
J do is morally right?" 

Torah seeks to invest Man with the feeling and sense 
of Mitzvah-the Divine Commandment. Only the 
awareness of Mitzvah, the Divine (:ommandment of a 
Creator to .His Creation, can arouse Man to hear the 
call of the soul out of the cacophony of material diver
sions. 

When human conduct is governed by Mitzvah, there 
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is awakened in us a consciousness of H'im who com
mands. The act is no longer merely physical. It becomes 
Avodas Hashem-service of G-d. In modern terminolo
gy the word "service' is associated with prayer. Torah 
speaks of prayer-Tefiloh-as "avoda she'belev," serv
ice of the heart. Every other part of Man must be put 
to the service of G-d. He must become a complete 
and total oved Hashem-servant of G-d. This is the 
world of Mitzvah dictated by Torah. 

THE DYNAMISM in the practice and fulfillment of Mitz
vah is to be found in the study of Torah. The flicker 
of the Mitzvah draws its strength from the light of 
Torah-"Ki ner mitzvah, v'Torah ohr." A Torah-Jess 

BOOKS 
"Who can read the A havath Chesed without being 
impelled to enlarge the scope of, and to intensify, his 
acts of chesed in the world?" This question of the 
translator, in his preface, highlights the importance of 
the work before us. It was the Chafetz Chaim's pro
found insight into the ills of our personal and communal 

The Chafetz Chaim's: AHAVATH CHESED 

translated by Leonard Oshry 

New York, 1967 / P. Feldheim / $4.50 

life which prompted him to compose his great works 
on "the guarding of one's tongue," with their emphasis 
on both the halachic rules and ethical implications 
involved. In the same way, he treated the duty of 
kindness to one's fellow-beings (p. 231) in the present 
volume. 

Chazal have commented that 'Whosoever has 
mercy on human beings will be granted mercy 
from Heaven.' In these times we see with our own 
eyes how the Divine A !tribute of strict justice 
grows stronger in the world from day to day . ... 
How much 1nust we increase the prevalence of 
TZEDAKAfI and CHESED. Perhaps in this lvay we 
shall succeed in avertin11 the severity of the judg
ment, and the world will become filled with mercy. 

The Chafetz Chayim therefore saw it as a vital duty 
to explain to Kial Yisroel the mitzvoh of chesed in all 
its ramifications. The larger part of this work is de-
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Mitzvah becomes either icy legalism or empty ccrc
inonialism. Therefore, the never-ending stress upon 
Torah U'mitvohs as one inseparable unit. 

The restlessness of which the President spoke en
compasses the Jew of our age. The deterioration of a 
Torah-less Jewish society has already produced the 
Jewish hippie and the Jewish theologian who preaches 
the New Morality of sexual promiscuity. We are seeing 
the tragic deterioration and degradation of a Judaism 
seen merely as a religious civilization. 

In such times of restlessness the Torah Jew is too 
restful. Restlessness against Torah must be met with 
restlessness for Torah. The soul calls for fulfillment. D 

voted to the obligation to extend free loans or other 
kindnessess to those who need them. The author em
phasizes that according to the Law when asked for a 
favor by a friend and by one against whom he harbors 
hatred and he is unable to help both, he is duty-bound 
to help the one he hates, so as to overcome his pre
judice. Other chapters discuss the laws concerning the 
paying of wages on time, the repaying of debts, and 
the distribution of tzedakah. 

Of particular importance are the chapters setting 
out the obligation of giving one-tenth of one's income 
for charity-the Chafetz Chayim clearly spells out the 
details of the law (pp. 159-166), in a concise manner 
not readily found in other sources. For the sake of 
these chapters alone this book belongs in every Jewish 
home. The last part of the work discusses other aspects 
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of chesed: hospitality, visiting the sick, comforting the 
mourner, gladdening groom and bride, treating people 
kindly and dispelling their distress. 

However important the subject matter treated, the 
publication of this work in English translation would 
not mean much if the translation failed to do justice 
to it. Rabbi Oschry has succeeded in extraordinary 
fashion to provide a readable text, while at the same 
time preserving the distinctive tone and atmosphere 
of the original. It is to be hoped that this volume will 
find the many readers it deserves. 

THE MAGID OF DUBNO AND HIS PARABLES 
by Dr. Benno Heinemann 

New York, 1967 / P. Fe/dheim / $6.95 

Over two hundred years have passed since the Dubner 
Maggid, Reb Yaakov Kranz, appeared on the Jewish 
scene. In these years his inspired parables have come 
to be quoted and re-quoted from the synagogue pulpit 
and in Torah literature; many of them became part 
and parcel of Jewish folklore. They well deserved this 
distinction, for they represented a happy marriage of 
authentic Torah insights with pedagogic skill and the 
storyteller's genius. As a result, where an abstract ex
position of Torah teachings would have left the listener 
unaffected, the Dubner Maggid's stories went straight 
to his heart. 

Now, for the first time, a large number of these 
parables, including the most famous ones, is accessible 

Everything 
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to the English reader. Our gratitude is due to this 
book's author-who unfortunately did not live to sec 
it in print-not only for selecting and translating the 
135 parables included in this volume, but for arranging 
them according to subject-matter, in a 1nanncr most 
useful to the reader-an index to the portions of the 
week and the holy days is included. 

A summary of the wealth of topics touched upon 
would be futile. Let it suffice to say that the reader will 
be enthralled-and enriched-wherever he opens this 
volume. The clarity of presentation and the easy-flowing 
style make it certain that he will find not only inspira
tion but also enjoyment in his reading. 

Y AAKOV ROSENHEIM MEMORIAL 
ANTHOLOGY 

edited by Joseph Friedenson 
New York, 1968 /Orthodox Library / $2.00 

This volume represents, in the first place. a tribute to 
one of the outstanding personalities of our age, and 
an opportunity to take to heart some of the lessons 
which he taught by his life and work. Beyond that, it 
is a most significant contribution to the understanding 
of twentieth-century Jewish history. 

The Hebrew and Yiddish sections of this volume, as 
well as part of the English section, arc devoted to bio
graphical essays on Reb Yaakov Rosenheim. In addi
tion, the English section contains some of his essays 
and addresses, and a concise history of Agudath Israel. 
Obviously, entire volumes could profitably have been 
devoted to each of these topics; their treatment in one 
volume imposed limitations which the reader is bound 
to regret. However, we must be grateful to the editor, 
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Joseph Friedenson, and to Agudath Israel, publishers 
of the Orthodox Library, for publishing this pioneering 
volume-to be followed, we hope, in due course by 
additional material on Reb Yaakov Rosenheim, further 
selections from his writings, and some of the rich 
source material on the history of Agudath Israel, and 
Torah Jewry in general, during the last fifty years. 

As it is, the present volume represents an extremely 
\veil-arranged introduction and survey of the topics 
treated. From the biographical sketches there emerges 
the picture of a personality finding expression at one 
and the same time in profound thought and wide
ranging communal action-and yet also in the quie.t, 
intense piety of daily life, reflected in many of the 
personal reminiscences in this volume. The se1ections 
from Reh Yaakov Rosenheim's writings include his 
keynote addresses to the Founding Conference and the 
first Knessioh Gedolah of Agudath Israel, as well as 
some of his essays on the Jewish year. 

PARTICULAR ATTENTION is merited by the history of 
Agudath Israel, written by the editor himself. In a mere 
sixty four pages he has masterfully summarized the 
creation and development of the movement. Of special 
interest are the documents quoted on the relation of 
Agudath Israel to Eretz Israel from its founding until 
the last years (there is a printing error on p. 51, how
ever; Agudath Israel left the government coalition in 
1953, not 1963). Pictures of more than seventy of 
Torah Jewry's outstanding personalities during the last 
hundred years add to the interest which this volume 
is bound to have for everyone concerned with the his
tory of the "people of the Torah." 
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Rabbi Eliezer Silver 
i1J1.l., 17,,y 1JT 

American Jewish life has become departmentalized. 
There is the rosh yeshiva and mechanech who teaches 
Torah to our children; the rav who answers shaylos; 
the rabbi who ministers to his congregants; the exec
utive who is concerned with rescue and philanthropic 
efforts; and the executive director and fund-raiser who 
supplies our yeshivas with the funds to meet their ever
growing needs. Rabbi Eliezer Silver, ""lT, who died 
in Cincinnati last month at the age of 87, carried all 
of these responsibilities throughout a long and produc
tive life which radically altered the American Jewish 
scene. Rabbi Silver, in his dedication to Kial Yisroel, 
made no distinction between any of the great spectrum 
of klal needs and concerns which confronted him as 
a rabbi in T srael. Whether it was a yeshiva that was 
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floundering under financial burdens, or a single Jew 
who needed help, he brought to bear the same Ahavas 
Yisroel which reached its apex in his monumental 
rescue work for European Jewry, which literally 
snatched thousands of souls from certain death. 

And the same driving force, and the same seemingly 
boundless energy which motivated Rabbi Silver in his 
dynamic leadership, propelled him into a greatness in 
Torah learning achieved by few rabbis on the American 
scene. 

Rabbi Eliezer Silver was twenty five years old when 
he came to America, and shortly thereafter became 
the Rabbi of Harrisburg, Pennsylvania. He had already 
reached a high degree of lomdus before coming to 
America, having been a talmid of the sainted R' Chaim 
Ozer Grodzensky, ""lT; but he continued to pursue 
learning throughout his career as a rabbi. In Harris
burg, the energetic young rabbi who was concerned 
with the well-being of every Jew in his community, for 
twenty five years spent hours of every day and night, 
sitting in the shul's Beis Medrash and learning in a 
loud voice, as though he had never left the yeshiva. 
And he had to explain one day to some of the bale
batim, that it is the prime responsibility of a rabbi in 
Israel to learn. They may not have understood at first 
-"Doesn't a rabbi already know everything?"-but 
his dedication to his people explained more eloquently 
than words, the power of Torah learning. 

Within a short time, Rabbi Silver became a powerful 
force in the Agudas Harabonim, respected by rabbis 
two- and perhaps three-times his age. He demonstrated 
the leadership qualities which later gained him the 
respect of senators and cabinet members and pres
idents, when he served on a delegation representing 
the Agudas Harabonim which met with President Wil
liam Taft. For decades, his close relationship with the 
Taft family, served him well in his constant interven
tions on behalf of Jews throughout the world. 

Rabbi Silver quickly rose to a position of leadership 
in the Agudas Harabonim, and for forty years served 
both as president and presidium member, making 
tremendous contributions to the organization and to 
the status of the rabbi in America, while at the same 
tin1e serving as rabbi of Cincinnati, Ohio, and breathing 
new life into that community. 

In 1937, on the eve of the Third Knessia Gedola 
of Agudath Israel, Rabbi Silver received a request from 
his Rebbe-R' Chaim Ozer-in Vilna, urging him to 
attend the Knessia. At that time, Agudath Israel was 
yet to become a national force in American Jewry, and 
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Rcb Chaim Ozer had singled out his brilliant talmid 
to raise the colors of Aguda on American soil. When 
Rabbi Silver returned from Marienbad, he convened 
a conference of rabbis and laymen, and established 
Agudath Israel of America, which he served with his 
dynamic leadership until his last days. 

meaning: rescue of the Torah and rescue of the 
Nation. One hinges on the other and the two 
cannot be separated. This is the view of the Torah 
and this is the foundation of Halacha-and the 
laws concerning the saving of ]ife arc clear and 
well-known to us all. 

His leadership of American Jewry would itself have 
earned for Rabbi Silver a place of honor in the annals 
of modern-day Jewry. But the dark clouds which 
covered Europe in the forties projected him into lead
ership of rescue efforts which dramatically dcn1on
stratcd the combination of Ahavas Yisroel and personal 
dynamism which was at the core of his being. Rabbi 
Silver expressed his philosophy of the rescue work in 
these words: 

It was this Torah approach to the saving of lives 
that not only motivated Rabbi Silver and bis loyal 
co-workers; it was also his guide in determining the 
techniques of rescue. It was this approach which made 
it possible for the Vaad Hatzalah, organized and led 
by Rabbi Silver, to effect the rescue of thousands of 
Jews, where other groups bad failed. 

(A report of the historical rescue operations initiated 
by Rabbi Silver through the Vaad Hatzalah will appear 
in our next issue.) O The fate of the Jewish people has a two-fold 

A Letter to the Editor 

In Defense of Assimilationism 
To the Editor: 
As an historian, Rabbi Raphael 
Weinberg should know, ;>crhaps 
better than anyone else, that at
tempting to prove general principles 
from history, even Jewish History, 
is a rather hazardous enterprise. 
The "deeds of the fathers" can serve 
as "signs for the children" only 
because their history was proph
etically recorded. Furthermore, this 
principle strictly speaking, applies 
only to the Patriarchs, which ac
cording to the Talmud is a name 
to be given to three and only three 
personages. For periods following 
the Patriarchal age and particularly 
for those epochs where no prophetic 
account exists, we are in the same 
boat as the general historian whose 
conclusions usua11y suffer from two 
disabilities: • he can never really 
be sure that he is in possession of 
all the relevant facts to be able to 
determine the cause of a particu]ar 
event; • his interpretation may be 
a mere tendentious application of an 
a priori bias which he brings to his 
study of history rather than infers 
from it. 
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LET us CONSIDER this ]ast point 
first. Rabbi Weinberg begins by 
considering what he calls, "two 
basic responses to the challenge of 
Jewish survival-the isolationist and 
the assimilationist," the former typ
ified by the East European Jew and 
the latter exemplified by Spanish 
Jewry during the Golden Age. He 
claims that the fact that Spanish 
Jewry, in the main, when put to 
the supreme test became Marranos 
while Ashkenazic Jewry accepted 
martyrdom, shows that the Judaism 
of the latter "was more potent." 
This is supposed to prove that 
iso1ationism is good and assimila
tionism is bad. I should like to ask 
Rabbi Weinberg if we can imagine 
as a result of some startling new 
discovery it was suddenly shown 
that Spanish Jewry did opt to die Al 
Kiddush Hashem, would he be pre
pared to change his judgement and 
accord assimilationism equal val
idity? I doubt it very much. I would 
guess that he would then argue 
either that this was some exception 
to the rule or that the ability to 
undergo martyrdom is perhaps not 

a decisive criterion. Jn short, the 
convictions of the "Torah Only" 
school are articles of faith which 
are used to explain history rather 
than empirical principles learned 
from history. lf my surmise is cor
rect then the interpretation of his
tory by people like Rabbi Weinberg 
must be approached with great 
caution. 

Rabbi Weinberg's major point 
rests on the assumption that the 
cause of Spanish Jewry's choice of 
Marrano status rather than martyr
dom was the weakness of their 
religious convictions which were 
nurtured by the assimilationist view
point. But do we know all of the 
elements operative at that time to 
enable us to isolate with any degree 
of assurance, assimiJ ationism as the 
causal factor? Rambam had already 
ruled in his /ggeres Hashmad, that 
the Moslem persecution was differ
ent because it involved only a verbal 
affirmation and if one were to ask 
for guidance the answer would be 
"Utter the formula and live!" Per
haps Spanish Jewry's collective con
ditioning to the Marrano response 
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during the Moslem phase predis
posed them to make the same re
sponse during the Christian phase. 
Or again, perhaps further historic 
research might show that in the 
Ashkenazic lands, the choice of 
"convert or die" was offered to the 
community as such where collective 
responsibility and pride enabled the 
response of the most pious to pre
vail, whereas the ordeal of Spanish 
Jewry may have centered about the 
individual where greater spiritual 
strength was required. If credence 
can be given to such considerations, 
and they sound plausible, then it 
may very well be that Spanish Jew
ry's assimilationist tendency was not 
at all the cause of their eschewing 
martyrdom. 

LET us, HOWEVER, for the sake of 
argument assume that a positive 
correlation could indeed be shown 
to hold between the assimilationist 
approach and hesitancy to undergo 
martyrdom. Would this, of and by 
itself prove the assimilationist ap
proach to be bad? Not necessarily. 
Suppose that it could be shown that 
the more money one possessed, the 
more difficult it was to re1nain a 
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pious Jew. Would this by itself 
cause us to regard possession of 
large amounts of money a sin? It 
has not, although we have a healthy 
suspicion that money can corrupt 
which is why we call it the "tempta
tion of wealth." What we do, in
stead, is to estimate the overall good 
that money can bring and then on 
balance accept the money and the 
temptation and if we are sincere, 
attempt to do battle with the tempt
ation. Similarly if we were con
vinced on independent grounds that 
the assimilationist approach is good 
and beneficial then even if it did 
constitute a temptation in other 
ways, we still might be prepared to 
accept it and find other means of 
overcoming its weakening tenden
cies. 

In connection with the Spanish 
period, Rabbi Weinberg suggests a 
rather odd notion. He says that the 
Spanish Jew "chose the less taxing" 
fields of Jewish scholarship such as 
philosophy, grammar, poetry, and 
even medicine, for in this way he 
could be considered a man of Jew
ish letters and still have time for 
the niceties and frivolities of life. 
Whereas "to become a great Tai-

mudist requires single minded con
centration which precludes time for 
the niceties." Rabbi Weinberg im
plies further that Jewish creativity 
in grammar, poetry and Jewish phi
losophy, was in itself part of the 
assimilative approach being stin1u
lated by Moslem zeal in these sub
ject areas. 

There are a number of confusions 
to be noted here: 

l. What is this mysterious rela
tionship between the great Tal
mudist" and "'single minded con
centration"? If this is an empirical 
claim that as a 1natter of fact in 
order to master Talmud one must 
physically devote all of one's time 
to its study, then it is disproved by 
people like Rambam who wrote 
on logic and Jewish philosophy. and 
practiced medicine; Saadiah Gaon 
who wrote on philosophy, gram
mar, and poetry; Ran1ban, \vho 
worked in Kabbalah, medicine, and 
Chumosh; and Menachem Hamciri 
who was interested in science and 
philosophy. Their status as "great 
Talmudists" is certainly beyond 
question. I am afraid that what 
makes our "Torah Only" people so 
in1pervious to en1pirical fact is that 
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when they assert, "To become a 
great Talmudist demands complete 
devotion to Torah," they simply 
have in mind an analytic statement. 

In their own private lexicon 
"Great Talmudist" is defined as 
"one who devotes hirnse1f exclusive
ly to Torah." "Indeed," they tend 
to argue, "if he wou1d really be a 
great Talmudist he wouldn't even 
want to delve into any other areas." 
The exan1ples given above must be 
construed as rare exceptions who 
did what they did because the 
"times required it." Such a position 
is indeed indefensible. 

2. I wonder by what sophmoric 
criterion, philosophy, poetry and 
grammar are to be graded as "less 
taxing"? When one stops for a mo
ment to consider the agony and 
inner ferment of an Ibn Gabirol or 
a Y chudah Halcvi, or the vast out
put of an Abraham Ibn Ezra or the 
massive comprehensiveness of a 
Don Issac Abarbancl, one could 
only marvel at the constricted per
spective which could give rise to 
the judgement that the work of 
these men was "less taxing." And 
if the rejoinder is that the judgement 
was not directed at these giants but 
at dilettantes, then surely we have 
dilettantes in Talmud as well! 

3. The opacity that mars the en
tire article which is again typical of 
the genre, is the inability to even 
entertain the possibility that there 
may be sonic intrinsic value and 
significance in Jewish History and 
Jewish Philosophy and Jewish Poet
ry, and Grammar; that a Jew 1nay 
just decide to specialize in one of 
these fields not because he is in
capable of the "taxing" rigors of 
Talmudic study, nor because he 
wishes to imitate the Moslems, nor 
because he has to save some per
plexed Jew, but simply because he 
is in love with this area of Torah 
study, his talents and temperament 
are suited to this type of scholar
ship, and he is convinced that truth, 
beauty and G-d are to be found 
therein. Perhaps these "less taxing" 
areas are essential to the total Torah 
development and are worthy of 
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adult specialization in their own 
right. 

JUST AS WE ARE convinced that the 
development of the Oral Law 
through the Tannaim and An1n10-
raim and the Posckim was in a sense 
pre-ordained and was guided by the 
Divine Plan, although each period 
was attended by its own historic 
conditions, so too it n1ay just be 
that the development of Jewish 
philosophy, Biblical Exegesis, and 
the music of the Jewish soul called 

poetry and literature, is no less cen
tral to the emergence of a complete 
Torah Anschaung and is likewise 
guided by Providence to ultimately 
reveal the "seventy faces of the 
Torah." 

Rabbi Weinberg's treatment of 
the Jewish experience in Western 
Europe seems to suffer frotn the 
sa1ne uncritical attribution of casual 
relationships to amorphous histor
ical entities. He asserts "Mende1-
sohn preached the acceptance of 
the general culture eventually lead-
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ing to the complete abandonment 
of Jewish culture." It would be hard 
to invent a more beautiful cxan1plc 
of irresponsible historiography. 

.First of all, what docs everyone 
want from poor Moses Mendelsohn. 
True he may epitomize a certain 
age, but he was the produc: of it 
not its creator. Mendelson did not 
bring about the German Enlighten
ment, or the dcveJopn1cnt of a sec
ular culture, nor the beginnings of 
civic emancipation, nor the break
down of the Ghetto walls. The 
causes of what happened in Western 
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Europe arc properly to be found 
in the totality of historic conditions 
which preceded it which encompass 
all of the social, econon1ic and cul
tural changes ushered in by the 
Modern Age. 

1 f anything, Mendelsohn showed 
that it was possible to be both a 
cu lturcd European and an observant 
Jew. Now, if Mcndelsohn's partic
ular synthesis did not work for too 
many others, the question is why? 
Rabhi Weinberg claims that the 
cause was the acceptance of general 
culture. But do the facts actually 
warrant such a conclusion? 

It may very well be that an at
tempt to absorb general culture is 
not only legitin1atc but obligatory 
upon the Jew. Mendelsohn's failure 
to produce a viable synthesis only 
proves that he did not hit upon the 
right formula. The facts do not 
support even one of the following 
three propositions all of \vhich 
would have to be proven if Rabbi 
Weinberg's conclusion is to be jus
tified: 

• That in this case, acceptance of 
general culture led to abandonment 
of Jewish Culture; 

• l'hat in every case, acceptance 
of general culture leads to abandon
ment of Jewish culture; 

• crhat one ought not to advocate 
acceptance of general culture. 

As Rabbi Samson R. Hirsch put it, 
Mendelsohn failed because he did 
not "build up Judaism from itself" 
but attempted to understand it with 
the categories of the contemporary 
culture. (Nineteen Letters p. 189) 

What is rather astonishing is 
Rabbi Weinberg's conclusion after 
analyzing both the Spanish and 
Western European experiences: 
"Jews in Spain and Western Europe 
shared similar problems; they at
te1npted similar solutions and in 
the end the results were sin1ilar." 
But according to his own state
ments, Spanish Jewry produced a 
"less potent Judaism" but retained 
their identity whereas in Western 

Europe assimilationism Jed to "com
plete abandonment of Jewish cul
ture." l t is hard to see how these 
results-even on Rabbi Weinberg's 
interpretation-can be called "sin1-
ilar" or yield son1e general law. 

RABBI WEINBERG'S own knowledge 
of history betrays his position. He 
points out that Spain had so much 
more to offer the Jew than Poland. 
But if Poland had indeed so little to 
offer then perhaps the so-called po
sition of isolationism can take no 
con1fort fron1 history where it was 
not a "position" at a1l, i.e. born out 
of deliberation and choice and the 
rejection of other alternatives, but 
simply a stance one slithers into 
because originally there was no 
other option? It is misleading there
fore for latter day historians to 
come along and point to Po1and as 
a precedent for a particular "re
sponse." 

What I miss most in Rabbi Wein
berg's presentation is some g1imn1er 
at least of that militant, aggressive 
element that is to found in the better 
expressions of the assimilationist 
camp. He speaks of the effort to 
penetrate general culture, master its 
fundan1entals and contribute to its 
growth as if it is always motivated 
either by some desperate and hasty 
desire to save a Judaism that is 
losing ground or by a materialistic 
drive to secure for Jews a decent 
economic life or by a preoccupation 
with power to be gained by attract
ing the acculturated Jewish masses. 
If this is all the assimilationist po
sition amounts to, then perhaps 
Rabbi Weinberg is right after all. 

But somehow I have always asso
ciated another consideration with 
the assimilationist approach. Herc 
again we can take our cue from 
Rabbi Weinberg. Let us indeed ap
ply the principle: "The deeds of 
the Fathers are signs for the chil
dren," and learn from Abraham. 
The first of the Patriarchs was an 
iconoclast-a breaker of idols. This 
involves more than simply taking 
an ax and smashing statues. To be 
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able to unmask the ineffectuality of 
idolatry requires intellectual appre
hension of the essence and root of 
Avodah Zaroh. Abraham knew the 
absurdities of idolatry because he 
watched the idols being manufac
tured in his own backyard. To 
emulate this aspect of Abraham's 
work in our time is to achieve a 
thorough grounding in general cul
ture not by reading 'I'in1e magazine 
through the perspective of a high 
school diploma, but by mastering it 
from with'n to the point where we 
can actually create and contribute 
to it. Only in this way can we be
come critics of contemporary cuJ
ture, point up its shortcomings, lay 
bare its inconsistencies while affinn
ing its constructive elements and in 
the process show the need for G-d 
and enthrone the values of Torah. 
This is the taxing but glorious role 
of the Jew in history. 

What is good and true in general 

culture is needed as an instru
ment to comprehend and appreciate 
Torah ever more deeply and what 
is bad and false in general culture 
needs to be exposed as part of the 
Torah's age-old war against idol
atry. Rabbi Weinberg says, "We 
were not meant to J udaise the rest 
of the world." There is a sense in 
line with what I said above, in 
which this statement is profoundly 
and mischievously false. 

To ignore this clc1ncnt is to pres
ent only a carricature of tbis assim
ilationist school; a straw man to
wards which it is all too easy to 
adopt a condescending attitude. As 
Rabbi S. Schwab so courageously 
and faithfully put it in describing the 
Torah-lm-Derech-Eretz approach: 
''To Hirsch himself, the concept of 
Torah Im J)erech Eretz was neither 
compro111isc nor concession; to hin1 
it was the ideal Jewish world out
look." (These and Those, p. 16) 

Towards the end of his article, 
Rabbi Weinberg makes an interest
ing comment: "Some assimilation, 
son1c cultura] interaction is inevit
able-it is even healthy, it is Jewish 
and it is needed." It seems to me 
that this would have been a good 
point at which to start the article. 
lt would be good to hear from 
Rabbi Weinberg the precise sense 
in which "cuJtural interaction" is 
"healthy, Jewisb and needed." Once 
we can do this, we will be well on 
our way towards a solution of the 
dilemma. 

RABB! SHUBERT SPERO 

Cleveland, Ohio 

Rabbi Spero raises a number of 
hnportant issues in his letter. The 
Editorial Board asked RABBI YEHU

DA EISENMANN' who is a Magid 
Shiur in the Talmudical Yeshiva of 
Philadelphia, to react to some of 
these issues. His observations fol
low on the next page. 
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It is to be regretted that Rabbi 
Spero's letter which seeks to dem
onstrate that Rabbi Weinberg's 
anti-assimilationist arguments are 
unscientific, itself strikes such a 
disturbing chord of invective and 
name cal1ing ("sophomoric" . . . 
"constricted perspective" ... "'opac
ity," etc.). Not only does such a 
tone raise suspicions about the ob
jectivity of his approach, it also is 
not in keeping with the attitude to 
serious issues which we observe in 
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our Gedolei Hatorah. While one 
may not agree with every point 
made by Rabbi Weinberg, bis con
clusions are of utmost significance 
to the future of Judaism in America. 
They deserve to be analyzed with 
an earnestness commensurate with 
the vital importance of their im
plications. The flippancy which may 
be acceptable where less serious 
matters arc under consideration, is 
singularly unsuitable here. 

For our mandate to learn from 
history we are of course not limited 
to the rule of Ma'ase ovos simon 
le' bonim. Tenach is full of exhorta
tions to sec our way to the future 
through the eyes of the past (see 
especially Rabbi S. R. Hirsch on 
Tehillim 78: 1-8) and the very fact 
that uncertainty is inherent in such 
a study indicates that in order to 
draw valid conclusions it is not 
necessary to know the correctness 
of one's assumptions with absolute 
certainty; but rather, a reasonable 
hypothesis is sufficient. 

When such a hypothesis is sup
ported by the opinion of those who 
were contemporary with the events 
it natural1y carries an even greater 
weight. Rabbi Weinberg could have 
supported his thesis by quoting no 
less an authority than Rav Yoseph 
Yaavetz, himself an exile from 
Spain who writes in his Ohr 
Hachaim: 

I anz one of the exiles frorn 
Spain l-vho have been dispersed 
because of our nzany sins; and 
the majority of those who 
pride the1nselves with their 
wisdom all lost their honor 
one bitter day. Yet the AMEI 

HO'ORETZ sacrificed body and 
property for the sanctification 
of their Creator. 

Rabbi Spero is of course aware 
of this and similar sources. In a 
paper read by him at the convention 
of the Rabbinical Council of Amer
ica in 1966, and reprinted in Tradi
tion, 1967, he writes: 

The worst fear however was 
based on the association of 

theology with Rationalism as 
a philosophical school. For 
many the inevitable result of 
theologizing was to end up 
with the religious beliefs based 
on fickle reasons rather than 
unswerving faith. And the 
proof of the weakness of the 
former was seen in the large
scale defection of Jews to 
Christianity in Spain during 
the massacres of 1391. In 
France and Germany during 
the terrible persecutions of the 
13th and 14th Centuries the 
Ashkcnazic communities stood 
firm. In Spain at the end of 
the 14th and early 15th Cen
tury a large proportion suc
cumbed. The crucial differ
ence, such was the verdict of 
tradition, was to be found in 
the weakening of siinple faith 
before the insidious reasoning 
of theology and philosophy. 

From the historical perspec
tive it can be granted that 
there was justification to the 
fears I have just outlined. 

IN VIEW OF his own willingness to 
accept this hypothesis as historically 
valid, it is difficult to see the point 
of his labored presentation of pos
sible alternative explanations. Is it 
perhaps because he himself is the 
victim of "a priori" reasoning in 
this matter? 

The intrinsic logic of Rabbi 
Weinberg's thesis deserves to be 
brought into sharper focus. In our 
literature the classic rationale for 
martyrdom is Rabi Akivo's parable 
of the fish and the fox. The Jew 
lays down his life for Torah, not 
because he chooses between two 
possible ways of life, but because 
he realizes that in reality there is 
no choice. It seems obvious that the 
more we assimilate of the alien cul
ture, the less impossible the alter
native seems. Even the historian 
Dr. Cecil Roth, to whom we cer
tainly do not look for Torah insight, 
realizes this in his History of the 
Marranoes. Jn giving his view on 
the problem of Spanish Jewry's par-
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tial capitulation, in contrast to the 
Jews of Germany, he writes: 

... the morale of the people 
had been undermined by cen
turies of well-being. Their so
cial assimilation to the general 
population had progressed so 
far as to make change see1n 
perhaps less drastic. 

This argument can be developed 
further. One imagines that there 
must be a direct relation between 
Emuno P'shuto (simple faith) and 
the choice of martyrdom. One may, 
for example, agree intellectually 
with Dr. Wyschogrod's opinion 
(Tradition, 1967) that Revelation 
is a "philosophical impossibility" 
and that the realization of this is 
the basis for a "theology of wonder 
and gratitude" while unawareness 
of this results in a "deceptive piety" 
which is "idolatrous and ultimately 
destructive"; but one wonders if 
this philosophical impossibility is a 
concept from which the average 
person could draw the passion to 
suffer martyrdom. 

While it is surely not fair to 
judge an educational philosophy 
simp1y on how conducive it is to 
Mesiras Nefesh al Kiddush Hashem, 
nevertheless if it can be shown 
that this philosophy tends to erode 
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Emmuno P' shuto then that is a real 
and present consideration. Rabbi 
Spero himself realizes this when he 
writes in the above-mentioned ar
ticle that: 

Once man has tasted of the 
fruits of philosophical sophis
tication he cannot go back to 
the Eden of simple faith. 

This argument can be extended 
to cover many other of the secular 
disciplines, subject as they are to 
empirical proof and intellectual en
gagement, and indeed the Rashbo 
does so extend it in his famous 
Teshuvo (Chetek 1, 414). 

Now it is obvious from Rabbi 
Weinberg's article that he is not 
simply theorizing about the past but 
suggesting some practical conclu
sions. If we draw the logical con
clusions from his argu1nents we will 
have to develop a system of educa
tion which will deeply affect the 
structure of our schools, the orien
tation of our chinuch, and conse
quently, generations of Jews in 
America. It is because of these far
reaching implications that Rabbi 
Spero's comparison to the acquisi
tion of wealth is so inept. Even if 
we grant his premise that, upon 
weighing the overall good, it is 
acceptable to acquire great wealth 

in spite of the implicit dangers-a 
premise which Shlomo Hamelach 
did not share, since it was he who 
prayed "Reosh ve"osher al titen li," 
give me neither great poverty nor 
great wealth-it is still not a fair 
comparison. It is after all a private 
affair affecting only the individual, 
who has the right to shoulder the 
responsibility of a decision which 
concerns only himself. The orienta
tion of the chinuch of the whole 
comn1unity on the other hand, must 
certainly be left to the discretion 
of the Einei Ho'eido. Rabbi Wein
berg's call for a great respect for 
the teachings of our great Roshei 
Y eshivo reflects this truth. 

IT IS MY PURPOSE HERE to defend 
the general thesis of Rabbi Wein
berg's article and thus it does not 
fall within my scope to treat every 
criticism in Rabbi Spero's letter. 
However the enumeration of the so 
called "confusions" should not go 
unanswered, if only because they 
comp 1 c t e 1 y misrepresent Rabbi 
Weinberg's statements. 

The statement in Rabbi Wein-
berg's article reads: 

Now to become a great Tal
mudist demands complete de
votion to Torah with little 
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time for the niceties of life, 
for the frivolities of court life. 

It is neither stated nor implied that 
to be a great Talmudist one can 
ignore other areas of Torah. Rabbi 
Weinberg states correctly that com
plete devotion to Torah is required 
to the exclusion of the niceties of 
life, etc. This is simply a pawphrase 
of Rambam, Hilchos Talmud Torah 
3: 6, 13 etc. (If Rabbi Spero feels 
that this is disproved by the Ram
bam's own sphere of interest then 
presumably he Jumps the Rambam 
together with the rest of the "Torah 
Only" school as "completely im
pervious to empirical fact.") The 
truth is of course that the great 
talmudist must be master over the 
whole complex of Torah. Rabbi 
Spero can surely not be unaware of 
the incredible demands which must 
be met by anyone who wants to 
master even a small part of Shas 
and Poskim. We know from the 
Rambam's responsum to the Chach
mei Lune/ (P'er Hador 41) how 
much he suffered because his "heart 
was torn into many parts" by the 
necessity of devoting time to the 
other disciplines - those "kitchen 
maids and servants" who had been 
taken only to demonstrate the beau
ty of the beloved Queen to every
one, but whose presence neverthe
less had the effect of cutting pain
fully into the time which he was 
able to spend with her. 

Rabbi Spero's point concerning 
philosophy, grammar and poetry 
(2), again betrays importing foreign 
values into the study of Judaism. 
Is it a "Jewish" concept that sub
jective conviction of where G-d, 
truth and beauty are to be found 
can be a criterion for determining 
one's obligation of Talmud Torah? 
Surely not. It is the Halocho and 
its categories which have to direct 
us in our search. If Spanish Jewry 
forsook the study of Talmud, the 
"bread-and-meat" of Torah (Ram
bam: Yesodei Ha'Torah 4:13), 
then they acted un-halachically (see 
Rambam above and T.T. l: 11) 
and therefore un-Jewishly. The con-
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temporary manhigim of that gen
eration, who had no axe to grind 
with any "Torah-Only" school of 
thought, admitted this freely and 
attributed the subsequent expulsion 
to this cause. 

In the year 252, the anger of 
G-d was kindled against his 
people ... because of the evil 
and the sins and the terrible 
pride which was in all the 
kingdom of Spain . . . and 
more than this Torah was al
most forgotten because of the 
Chochmos Chitzonios ... and 
only the poorest people con
tinued to study the Torah She
be' al Peh. 

(A vrohom hen Shlomo: 
TORAS HAKABOLI.OH). 

Finally to Rabbi Spero's under
standing of "Israel's taxing but glo
rious roll in history.'' Does Rabbi 
Spero really think that the troubles 
of the worried world sten1 from an 
intellectual misconception which is 
only waiting for a logical refutation 
in order to disappear? It would 
seem so from his analysis here and 
from his ahove n1entioned artic]e 
where he writes: 

Even in our cJassic age we 
were told that we must know 
what to answer the heretic ... 
this question required a jus
tification of Judaism; to an
swer him one had to know 
theology. Today the question
ing aspect of the heretic has 
been internalized. The demand 
for justification is within each 
of us and the knowledge of 
what to answer must be built 
into our educational agencies 
if Judaism is to have a future. 

I would like to suggest to Rabbi 
Spero that Judaism can and will 
have a future even if an indigenous 
Jewish theology is not developed. 
Perhaps a different answer can be 
found for the internal and external 
apikores. 'Perhaps as our C'hachmei 

llamussar suggest, the blindness to 
the truth on the part of the apikores 
is due to the instincts and desires 
which he has permitted to control 
him and to distort his intellect. 

Therefore this is what we say 
to the apikores: With what do 
you come to us? with your in
tellect? As long as your evil 
1nidos are within you-in your 
innermost heart, your mind 
(which cannot be objective) is 
no mind and your conclusions 
are no conclusions . . . By 
what right do you demand 
that we accept your conclu
sions as the truth. Do midas 
take the truth into account? 

(Rabbi E. E. Dessler: 
Michtav Me'eliyohu, 
Vol. 1, 58) 

If our educational agencies would 
concentrate on developing a system 
of chinuch based upon this insight 
of our Sages, the future of Judaism 
would be bright indeed. 

By his intemperate attack . on 
Rabbi Weinberg's article, based on 
such shallow arguments, Rabbi 
Spero has revealed the very lack 
of objectivity of which he accuses 
Rabbi Weinberg. Since, after all, he 
really agrees with the suggested hy
pothesis, it must be assumed that 
it is the conclusions drawn by Rabbi 
Weinberg which he finds unpalat
able. The questions are too serious 
to be treated so lightly. 

Anyone who follows the writings 
of Rabbi Spero and of like-minded 
thinkers in current publications, 
must be deeply impressed by the 
brilliance and erudition which many 
of them display. If they would heed 
Rabbi Weinberg's conclusions and 
employ their considerable talents 
in being "memale kreison be'shas 
u'poskim"-fully mastering the vast 
Yam Hatalmud, Tradition might be 
the poorer but Judaism would be 
enormously enriched. D 
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Israel's Newest Religious Crisis 

A Report on the Moroccan Children Aliyah 

A NEW WAVE OF aliyah of children from North Africa 
stimulated by renewed Arab hostility following the Six 
Day War has stirred up bitter memories of the tragic 
religious subversion perpetrated against children in pre
vious operations of Aliyat Hanoar. The words "Aliyat 
Hanoar" (Youth Aliyah) point up a deep split in Amer
ican Jewry. To the uninitiated Jew. to the n1cmbcr of 
Hadassah who works hard to support it. Youth Aliyah 
is a branch of the Jewish Agency which has succeeded 
in rescuing and bringing to Israel thousands of Jc\vish 
children. To the Orthodox Jew the words recall the 
tragedy of children whose parents made every sacrifice 
to raise them as Jews loyal to Torah, only to he shorn 
of their Yiddishkeit almost as quickly as they were 
shorn of their peios. 

Since the end of World War TT officials of Youth 
Aliyah in immigration centers in the golah and in Tsracl 
have systematically and succcssfu11y discouraged in1-
migrant children from continuing their religious n1odc 
of life. The first indications that these tragic events 
were being re-enacted came from reports by workers 
of American Peylim and the Peylei Yisroel, ycshiva
student groups in Israel. They told of religious children 
from Morocco who had heen brought to the Holy Land. 
and by deliberate efforts of Youth Aliyah workers. had 
been subverted from their Torah way of life. An In
vestigation Commission of the Chief Rabbinate reported 
on February 6, that they had visited non-religious 
settlements and had found indisputable evidence that 
religous children had been housed there, and many 
had already rejected their previous way of life. The 
Chief Rabbinate lodged a strong protest with the Jewish 
Agency. demanding that this practice be stopped, and 
that the children be removed to religious institutions. 

AN IMPORTANT breaktrough in this latest religious crisis 
ca1nc after a series of conferences between Agudath 
Israel leaders Rabbi Yitzchok Meyer Lewin and Rabhi 
Shlomo Lorincz and the heads of the Jewish A.gcney. 
At a conference on February 22nd, in which Jewish 
Agency chairman Aryeh L. Pincus also participated 
together with Mizrachl aliyah officials, an agreement 
was arrived at, which bears the potential of helping 
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to solve this serious problem. By the terms of this 
agreement, the Jewish Agency will for the first time: 
allow a representative of Agudath Israel to join a 
co1nrnission of four persons (which wiH now consist 
of two secularists. one Mizrachi and one Aguda rep
resentative); review the case of each child who arrived 
in recent n1onths to make certain that religious children 
were placed in suitable rc1igious institutions; and where 
the contrary is found, the child will be transfered forth
with to a religious hostel. A representative of Agudath 
Israel will immediately leave for North Africa to work 
on the scene to safeguard the religious integrity of 
immigrant children. The Jewish Agency further agreed 
to recognize two Aguda institutions as official ulpanim 
to absorb religious adolescents, and in general gave 
assurances that children will be placed in the type of 
religious environment from which they came. 

\VHTLE THTS AGREEMENT could serve as a basis for 
ultimately putting a halt to the soul-snatching which 
has reaped such a tragic harvest, the sad experience of 
the past indicates that the problem is far from being 
resolved. The agreement has to be spelled out in greater 
detail and actually implemented in good faith, and 
well-trained religious personnel must be engaged to 
guard each immigrant child from the moment he is 
registered for aliyah in his native country, along every 
step of his travels to the Holy Land, up to his actual 
placement in a suitable religious home. 

The four-man commission has already begun to 
function, and the first representative of Agudath Israel 
is about to leave for Morocco. Consultations are being 
held in Israel, in the United States and in Europe be
tween responsible Orthodox leaders in an attempt to 
give the Jewish Agency agreement real meaning by 
providing the staff of Torah-loyal madrichim that this 
huge operation requires. 

Orthodox leaders throughout the world are united 
in their resolve that children from religious homes who 
are brougl1t to settle in the Holy Land shall be per
mitted and encouraged to continue on the sacred soil 
of the Land. the Torah way of life which sustained 
them in golus. D 
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CAMERA STORES 

Wall Street 
Camera Exchange 
120 Wall Street 

New York, N. Y. 
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Complete Line of 
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second looks 
at the jewish scene 
Whatye Read? 
From: Congress Bi-Weekly, February 5, 1968 

"One of the little crosses we 
have to bear in America is the sad 
but inescapable fact that when non
news appears in the 1'inzes, it be
comes news. The character and jus
tification of this completely mystify
ing but ineluctable process entirely 
elude me; one will never quite un
derstand how and why the Times 
decided that this particular bit of 
non-news fa report by a Canadian 

journalist questioning the intensity 
of antisemitism in the Soviet Union 
-ed.] was worthy of its attention. 
But there it is and it has to be faced, 
for there are probably many people 
still around who, ignorant or con
fused, will be impressed or misled 
by tbe imprimatur which the Times 
story appears to place on their 
doubts .... " 

FLAWED REPORTING ON SOVIET JEWRY 

by Moshe Deeter 

From: Congress Bi-Weekly, February 19, 1968 

"Nothing can match television 
for bringing the world into your 
living room, and I am a great fan 
of television, but it is not indispens
able. We hope ... that the New 

York Times is. Or, to quote Mrs. 
Levine, who read the Scripture to 
you today, "The Times is my other 
Bible." 

GREAT ISSUES AND PUBLIC UNDERSTANDING 

an address at a luncheon of the American Jewish Con
gress honoring The New York Times-by Managing 
Editor, Clifton Daniel 

For a summer vacation with long-lasting benefits, do what thousands of satisfied parents do 
- send your child to: 

------for Girls------ ------for Boys------

CAMP BNOS CAMP A GUDAH 
Liberty, N. Y. Ferndale, N. Y. 

Sponsored As a flublic Service by Agudath Israel of America 
Two trips: 4 WEEKS - June 27 to July 24 • 5 WEEKS - July 25 to August 28 

REGISTER NOW ! GIVE YOUR CHILD THE VERY BEST 
For information phone, write or visit the City Office TODAY: 

5 Beekman Street New York, New York 10038 Telephone: WO 4-1620 
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Passov·er and Pioneer - a Per
fect Pair ... Passover - a 
time when every man is king, 
and is also bound by exacting 
religious regulations! Passover 
- a fabulously luxurious hotel 
where every man (and woman 
and child) is treated like a 
king, and yet scrupulously ob
serves every detail of Passover 
Kashruth and true holiday tra
dition. For example, Pioneer is 
the only strictly Kosher hotel 
with a fully-equipped indoor 
health club, swimming pool, 
etc. Find out for yourself -
and your whole family - how 
beautiful Passover can really 
be ... at the Pioneer. 
Limited dates available for 
Weddings, Bar Mitzvahs, all 
social functions. 

CALL US NOW TO 

RESERVE YOUR DATE! 

The Gartenberg Family's 

GLATT KOSHER 

Roneer. 

COUNTRY CLUB 
GREENFIELD PARK. N. Y. 

NYC Phone: WI 7-7717 

A week-day Bar Mitzvah, 
either with or without Krias 
Hatoroh, can be an inspir
ing experience and will 

avoid Chilul Shabbos. 
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Sephardit? 
'0 o, 

UNITED 

Chevra Kadisha 

THE FASCINATION in some circles of 
American Jewry with the sephardit 
pronunciation of Hebrew and at
tempts to artificially introduce it 
where it is not indigenous, is at 
times a bit silly. But the attempt 
fell flat on its face in one recent 
case and the meter n1oved from 
silly to absurd. An Anglo-Jewish 
newspaper headed their Chanukah 
editorial: 

D'chosidim • Hor Hamnuchot 
Founded 1856 

BURIAL IN JERUSALEM AL HA- NIT-IM. 
AND ALL CEMETERIES IN ISRAEL 

maat1n Bakob€sh 
SOCl€ty 

We can't wait to see their editorial 
for: 

TIM-KAT TORAH. 

44 CANAL ST. 
NEW YORK CITY 10002 MOVINC? 

Nr. E. Broadway Sta. HD" Train 

Da~· & Nite Phone 

WA 5-2277 

Be sure to notify us in 

advance so that your copies 

will continue to reach you. 

Franz the ('rolvn of Torah Publication Society of Anierica 

Dear Chaim: Judaism in the Space Age 
Nineteen Letters of Torah Dialogue 

by RABBI DAVID EIDENSOHN 

$1.20 (Half rate for students) 

NEW EDITION of Dear Robert: A Jewish College Student Seeks the 
Great Truths from a Talmudist, by RABBI DAVID EIDENSOHN 

60¢ (Half rate for students) 

WRITE TO: 2201 Clover Drive, Cinnaminson, N. J. 08077 

The Air-Conditioned Under w \+*!( @ ff'aldm411. supervision 

STRICTLY KOSHER CUISINE 
· Only GLATT MIATI served In the WALDMAN Manner 

$14 
.daily per person, double occupancy 

"' Mar. 12 fo Apr. 11 ~20 of 133 rooms 
INCLUDING MEALS 

Write mrect or Call 
N. y. OFF• JU 2·2277 

. , 

l'rlvate Beach, Pool Cabana 
Club, 21" TV In Every Room 
It's always "SHOW 
TIME" at WALDMAN's 

, ' : ' 

Miami Beach 305 - 538-5731 
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A 'Dialogue' Headache 
WITH THE STRANGE developments in 
art and literature today, many have 
suggested that it is not art which 
imitates life, but life lvhich itnitates 
art. We thought of this recently 
when we called our doctor because 
of a virus infection, and he said: 

the nausea, and take some dialogue 
for the headache." 

We thought he was teasing, until 
he explained that 'dialog' is the 
nan1e of a new headache remedy. 
We asked our pharmacist for the 
literature that is usually rc1novcd 
before a prescription drug is dis
pensed. Here it is: 
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"Take so111e Coca-(~ola syrup for 

Dialog™ 
(allobarbital and acetaminophen CIBA) 

Sedative, Analgesic, Antipyretic 

Combines the analgesic and antipyrctic effects of acet
aminophen and the sedative action of allobarbital. Acctain
inophen, a well-tolerated analgesic an<l antipyrctic, is of 
value as adjunctive therapy in a w1<le 1ange uf inil<lly pain
ful and febrile conditions. AEobarbital provides desirable 
sedation for patients experiencing disco1nfort and pain. 

ADVANTAGES 

1. Relieves tension as well as pain. 
2. Well tolerated, even by those sensitive to aspirin. 
3. Nonirritating to tl1e gastrointestinal tract. 
4. Nonsalicylatc analgesic and antipyretic. 
5. Absence of methemoglobin formation. 
6. No adverse effects on the kidneys. 

INDICATIONS 

For relief of pain and discon1fort of simple headache; 
neuralgia, myalgia, and musculoskeletal pain; dys1nenor
rhea; bursitis; sinusitis, fibrositis. Also indicated to relieve 
the discomfort and reduce fever due to respiratory infec
tions, influenza, and other febrile conditions. 

CONTRAINDICATION 

In keeping with good medical practice, Dialog is not 
recommended during pregnancy. 

CAUTION 

May be habit-fanning. Do not use in patients sensitive 
to barbiturates or in patients with moderate to severe 

hepatic disease. 

SIDE EFFECTS 

Side effects are rare. Nausea, transitory dizziness, and 
r;1sh may occur. Overdosage of allobarbital will produce 
sy:nptoms typical of acute barbiturate excess. 

© 1966 by CIBA COHPORATION 

WE WOlJLD BE remiss to leave our 
readers with the impression that 
'dialogue' is a matter to be taken 
lightly. Jn spite of the post-Six-Day
War hiatus, Jewish and Christian 
proponents of 'dialogue' continue tc 
press their cause. We have in the 
past docu1nented our concern with 
the pitfalls inherent in the ecumen
ical spirit. (See: "Choosing Better 
Passages .. . "March, '67.) To that 
documentation we add the following 
citation. 

In his new work, The c:hurch 
(Shecd and Ward, New York, 
1968) the Catholic theologian Hans 
Kling, who is enjoying a vogue in 
liberal circles of the Church today, 
writes that "there is a better basis 
today for a dialogue between Jews 
and Christians . . . than at any 
tin1e during previous centuries when 
it was almost but not quite non
existent." Perhaps "not quite" is 
an allusion to the forced debates 
of infamous memory. But no matter 
-what disturbed us most was one 
of the reasons Kling offers for a 
"better basis for dialogue." 

... Tht rabbis and their cas
uistic devotion to the law have 
Jost their influence over large 
nu1nbers of Jews today, above 
all among the younger genera
tion, and this is a great aid 
to dialogue. As against the 
previously dominant authority 
of the Talmud, the Bible has, 
at least in the lives of a small 
elite, re-established its central 
position. 

Does Kling n1ean a "great aid to 
dialogue," or is his blatant attack 
on the Oral Law a gloating that 
Jews are today more vulnerable to 
conversion than when they respect
ed the leadership of their rabbis? 
And should not the Jewish propo
nents of 'dialogue' realize that ex
pressions of good-will, and denials 
by the Church of conversion as a 
goal of ecumenism notwithstanding, 
such statements as that of Kiing, 
betray the conscious or sub-con
scious goals of the Church. LJ 
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Letters to the Editor 

In Search of An Author 

To the Editor: 

I am writing to you in regard to 
the article entitled The Drama of 
Orthodox Life / Jn Search of an 
Author hy Yaakov Jacobs, which 
appeared in your October issue. 
Undoubtedly, Rabbi Jacobs makes 
many valid comments. His call for 
a representative of the Orthodo.x 
community in the literary field is 
very advisable and noteworthy. As 
he mentions, it is one potent method 
of communicating with all Jews
especially those who are repelled by 
assiduous intellectual exam1nattons 
of fine points in Judaism, w~ic~ ca!1 
be impersonal and stuffy. F1et101'. is 
indeed one method of presenting 
views in an appealing and readable 
manner. 

Why then, asks Rabbi Jacobs, 
are there not more Jewish authors 
in the category of Nobel-Prize win
ner Shmuel Agnon? Why are there 
not more nove1s, stories and plays 
that truthfully examine the Ortho
dox viewpoints on crucial issues? 
He leaves the question open. But 
there appears to be a very obvious 
reason for this dearth of proper 
Jewish literature-and it centers 
around the very unfortunate fact 
that present conditions provide very 
little opportunity for such literature 
to arise. 

Why are there not more novel
creators with the Agnon brand? Mr. 
Agnon happens to be a literary 
artist. A literary artist does not 
appear automatically. Furthe_rmore. 
Mr. Agnon has chosen as his ficJd 
of subject matter a very romantic, 
literarily appealing . . . period in 
Jewish history. The days of the 
Russian shtetel make very good 
1iterature, one that can provide epi-
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sodc upon episode of fascinating 
folklore. But that period has given 
way to a new one-one that has 
arisen in America. The yeshivas ... 
the development of an Orthodox 
Jew who in appearance n1ight close
ly resemble his fellow Americans, 
arc all recent occurences. The ques
tion is-who is willing to read about 
this. Tn order to publish a work of 
fiction-in order to attempt a career 
as an author-a writer must have 
a large choice of markets. If he 
does not, he must roam to another 
field. At present, the market for the 
type of literature that is described 
in the article is very small indeed. 

Perhaps the well-written, Ortho
dox-oriented novel might find an 
outlet through a small Jewish pub
lishing company. However, unless 
it is remarkably good or its author 
is a Nobel Prize winner, it will not 
reach anywhere near best-seller 
status. Perhaps the short-story writ
er is even more inhibited. He must 
depend on well-paying magazines 
to support him. For the author 

ADWE 
LABORATORIES 

Manufacturers of 

Fine Cosmetics 
Toothpaste • Lipstick • Hairspray 
Face Powder • Shabbos Soap • In
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your neighborhood store 
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New York City 
OR 4.3993 

Newle/tlheimPub/ications 
The Ma99id of Dubno 

and His Parables 
by Dr. Benno Hein.e1nann 

"While the spiritual giants of the eighteenth 
century respected the originality of the 
Maggid, the man on the street was magical
ly attracted by his personality which, per
~e:1ted by profound Jewishness, appealed 
inhmately to the mind as well as to the 
heart. This is borne out by the beautiful 
selection of stories appended to the worlr:. 
It is certain that this anthology, so long 
overdue, will be widely read by old and 
young alike." 

Rabbi Dr. Joseph Breuer 
$6,95 

Ahavath Chesed 
(Kindnrss as rc«1uircd by G-d) 

by the Chofetz Chaint 
Ahavafh Chesed, which we present for the 
first time in an English translation, is an 
outstanding and authoritative work of both 
Mussar and Halachah. The translator, Rabbi 
Leonard Oschry, is well known as translator 
and editor of Jewish works. Among them 
the translation of Meditations on the Siddur 
by B. S. Jacobson, and The World of Prayer 
by Rabbi Elie Munk, both of which are dis
tributed by us. 

Clothbound $4 .• 50 

Tales of Faith 
by Solo1non Alter Halpern 

A collectio;1 of short stories with a special 
aim of presenting ageless Torah to today's 
generation by a Rabbi noted for his Yeshivah 
and public lectures on Jewish Law and Ethics 
with special reference to current problems. 
The stories are heartwarming and inspiring, 
portraying - usually through dramatic ex
periences of Jewish children past and pres
ent - the triumphant solution of human 
problems in the light of the Torah. (with 
source indeJC) 

Clothbound $3.50 
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dramatizing Jewish contemporary 
life, and expressing Orthodox ideals, 
these magazines are a1most off
Jimits. 'fhe so-called quality mag
azines (e.g. _The Nelv Yorker and 
Saturday Evening Post~the only 
ones that really pay substantially) 

SHOMER SHABBOS 

HELP WANTED 
FEMALE 

Bookkeepers: 
Assistant, with lite typing 
$75-$100. 
Full Charge, some up to and 
o~hers including the 
General Ledger 
$I 00-160.00 

Biller-Typists: $85.00 and up 
Receptionists, Must know plug or 
monitorboard - $85 and up 
Steno Typists: $75.00-! 25.00 
Secretaries: $ l 00 and up 
Typists: $75.00 and up 
Some of the above are FEE PAID by 
the companies. A few Part-Time jobs 
are still left. 

Salesmen 
Drivers 

MALE 
Office Manager 
Production Manager 

/, . , Tradition Personnel CI p 147 WEST 42od ST., N. Y., N. Y. 

.._._v Room 1111 Tel. 563-3994 

Open Monday ni9hts -
by appointment only. 

Auto Service 

16th AVENUE GARAGE CO. 0 fape't 
Repairs, Free Road Service O Big Discount 
on Tires O Plaid Stamps with Every Sale 
1602 - 62nd Street, Brooklyn, N. Y. 11204 
0 DE 1-0229, BE 2-9513 D GULF GAS 

arc certainly not interested in stories 
which would appeal to only a small 
percentage of the populace, espe
cially when the segment they most 
concern do not read the magazine. 
The only market open is the reli
gious magazine. However, here too 
the list is limited. Whereas the 
(~hristian, etc., publications cover 
all aspects of their religion-sunday 
school, housewife, army life-and 
run into the hundreds, the Jewish 
outlet consists of a mere half-dozen 
magazines. Furthermore, many of 
the latter are primarily for the once
a-year or once-a-week assimilated 
Jew, and their editors would hardly 

RESERVE 

SUNDAY, MAY 12 
for the 46th 

Annual Dinner of 

Agudath Israel 
of America 

to be held at the 

Hotel Commodore 

in New York City 

for details confacf: 

Agudath Israel of Americ:.a 

5 Beekman Street 

New York, N.Y. 10038 

Worth 4-1620 

accept anything which denounces 
their way of life. 

This would leave only the Or
thodox publications .... liowcver, 
many of these are son1cwhat s1nall, 
due to lack of widespread circula
tion. and they restrict themselves to 
intellectual essays. The only real 
showcase for the true Jewish author 
could only appear if these publica
tions would start opening their 
doors to him. 

I sincerely hope that somewhere 
in the near future ... such an out
let will ... appear. It would prove 
a boon for both the writer with ideas 
and the reader seeking clarification. 

To the Editor: 

LARRY GEVIRTZ 

New York, N. Y. 

How can Nachmanides who died 
about 1270 refer in his Iggercs Mu
sar [J.O. Feb. '68] to the "printed 
word," when Johannes Gutenberg 
was not born till more than a hun
dred years later? 

F. TAUBENBLATT 

Brooklyn, N. Y. 

Popular belief nothwithstanding, 
hooks 1.vere printed prior to Guten
berg, who did not invent printing. 
He was the first to use nioveable 
type to print a book, tnaking pos
sible the production of larger nun1-
bers of copies; but prior to his tin1e 
carved wooden blocks were used to 
reproduce "the printed rvord." It 
was not the translator's intention to 
suggest that I~amban used such 
books, but to express the idea of 
l1:ritten matter contained in books. 
Perhaps "the lvritten rvord" 1night 
have been more accurate .-ED. 

KEDEM KosHER W1NE Your O>l]>n nlVJl contribution 

will accomplish more 

28 
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Try: • EGGNOSH • WISHNIAK CHERRY 
• ALASH •CHAMPAGNE 

available at leading liquor stores 
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when you send it to: 

Overseas Passover Campaign 
Agudath Israel of America 

5 Beekman Street 
New York, N. Y. 10038 
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[ News of Agudath Israel 

AGUDATH ISRAEL BRANCHES SPONSOR AN

NUAL DINNER Agudath Israel branches 
throughout the United States have held 
their annual dinners during the months 
of January and February, which were 
nsed as springhoards to marshal Ortho
dox Jews in the communities to the 
n1ovement's ideals and activities. 

Rabbi Gedalia Anemer was the guest 
speaker at the annual dinner of Agudath 
Israel of Philadelphia (Dr. S. I. Askovitz, 
president); Rabbi Yeruchem Gorelick ad
dressed the dinner of lhe Agudath Israel 
of (:hicago (Rabbi Meyer Finkel, pres
ident); Rabbi Chaim Nussbaum was the 
guest speaker at the function sponsored 
by Agudath Israel of Washington Heights 
(Julius Klugmann, John Rothschild, pre
sidiun1). 

I)r. Marvin Schick spoke at the dinner 
of Agudath Israel of Montreal (Dr. 
1-Ienry Bibcrfeld, chairman). The guest 
speaker at the annual dinner of Agudath 
Israel of 1'oronto (Moshe Nussbaum, 
president), was Rabbi Yitzchok Meier 
Lewin. Rabbi Chaim· rfwersky was the 
guest speaker of the 15th A venue Agu
dath Israel branch. 

Rabbi Moshe Sherer was the guest 
speaker at annual dinners sponsored by 
Agudath Israel of Cleveland (Gershon 
Adler, acting president, Cleveland; 'Rabbi 
Z. Baron, Wickliffe), Agudath Israel of 
Baltimore (Laurence Katz, president), 
Agudath Israel of Downtown Manhattan 
(Marvin Jacobs, president), Agudath Is
rael of Boston (Rabbi Yudel Dowek, 
chairman), Agudath Israel of Far Rock
away (Rabbi Pincus Kanner, president), 
and Agudath Israel of Washington, J).C. 
(Rabbi Yerachmiel Friedn1an, president). 

AU of these events were highly suc
cessful. and helped strengthen the work 
of the local Agudah chapters, conveying 

a better understanding of Agudath Isra· 
el's policies. Distinguished rabbis and 
roshei yeshivas graced the dais tables 
at these functions. 

* * * 
PJRCHEI-SPONSORED TALMUD TORAH SHAB

BOSIM EFFECTIVE 1'he Talmud Torah 
Shabbos sponsored in recent weeks hy 
Pirchei Agudath Israel, with a local Pir
chei group acting as host for children 
from a suburban ·ralnn1d Torah, has 
proved an effective educational tool. 
Hundreds of Talmud Torah children 
have been introduced to the meaning 
of Torah living. Pirchei sponsors a fol
low-up program to maintain active con
tact with the cfalmud Torah children, 
with the goal of stimulating them to 
enroll in a local yeshiva. 

* * * 
ZEIREI AGUDATH ISRAEL DRIVE TO HALT 

AUTOPSIES IN ISRAEL Yeshiva students 
throughout the country have been 1nobil
ized by Zeirei Agudath Israel in a na
tionwide drive to project in a dignified 
manner to influential Jews the justice 
of the demand of religious Jewry that 
forced autopsies in Israel be stopped. 
Zeirei Agudath Israel has launched this 
campaign, motivated by a feeling that 
Orthodox: youth must play a responsible 
role in urging that Israel's autopsy la\V 
be changed to conform with that of 
other democratic countries, which forbid 
autopsies without written pennission of 
the family. 

* * * 
AGUDAH CAMPS TO OPEN JUNE 27 
Camp Agudah for boys and Camp Bnos 
for girls will open their 25th season on 
June 27th. Located in the heart of the 
Catskill Mountains, the camps are spon-

sored by Agudath Israel of America as 
a public service and benefit large num
bers of children from every part of the 
United States and Canada. 

The first ca1np trip will last four 
weeks, and the second trip, beginning 
July 25th, will continue for five weeks. 
Only a small nun1ber of vacancies re-
1nain. 

* * * 
FRANK H. KLEIN NAMED AGUDAH JOURNAL 

CHAIRMAN Frank H. Klein, distin
guished Torah activist and a member of 
Agudath Israel's Finance Cabinet, was 
named chairman of the 46th Anniversary 
Journal of Agudath Israel of America. 
''fhe journal will be publishing in con
junction with the moven1cnt's annual 
dinner to be held on May 12th at the 
Hotel Comn1odorc in New York City. 

* * * 
NATIONWIDE DRIVE LAUNCHED TO SPREAD 

OAF YOMI STUDY A special commis
sion of Agudath Israel, working with 
the Vaad Mafitzei Daf Yo1ni, has 
launched a nationwide campaign to in
tensify the study of the Daf Yomi, which 
recently marked the con1pletion of its 
sixth cycle. The Daf Y 01ni was instituted 
at the first Knessia Gedo la (world con
gress) of Agudath Israel in 1923 by the 
famed Lubliner Rav, R' Mayer Shapiro. 

A survey made by the commission 
revea1s that the study of the Daf Yom·i 
has sharply increased in recent months. 
A registry of all Daf-Yomi study groups 
in the United States is now being pre
pared. Groups that would like to organ
ize such study circles in their neighbor
hoods should contact: Daf Yo111i Con1-
rnission, AGUDATH ISRAEL OF AMERICA. 

5 Beekman Street, New York, N. Y. 
10038. Copies of a new seevn-year Daf 
Yomi calendar are available from the 
Agudah office at 50¢ per copy. The Daf 
Yomi calendar for the current year 5728 
is mailed free upon request. 
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AGUDATH ISRAEL Sept. '67: "He Who 
Saves a Soul in Israel ... " The 
Heroic Rescue Work of Michael G. 
1'ress. Dec. '67: A Plea for Huma
nity. Feb. '68: Daf Yomi. 

AMERICAN COUNCIL FOR JUDAISM 

Mar. '67: Second Looks. 

ANTISEMITISM Jan. '67: Second Looks. 

AUTOPSIES, IN ISRAEL Dec. '66: Is
rael's Press. Jan. '67: Israel J)igest. 
Mar. '(,?: Israel Digest. Apr. '67: 
Israel l)igest; Second Looks. May 
'67: Is Forced Autopsy Legal?; Is
rael l)igest. Dec. '67: A Plea For 
Humanity. Feb. '68: Letter to the 
Editor. 

AMERICAN JEWISH CoMMnTEE ~1ay 
'67: Second Looks. 

BOOKS REVIEWED March '67: Jour-
ney 'fhrough a Haunted Land; The 
Jews of Silence. Apr. '67: These 
and Those; Mavoch; Mesilath Yesho
rim; 'fhe Most Precious Gift. May 
'67: The Golden Heritage. June '67: 
Chapters of the Fathers; Gates of 
Repentance; Jewish 'fravelers. Nov. 
'67: The Story of the Jewish People. 
Dec. '67: Taryag; 'rhe East-West 
Conflict. Feh. '68: G-d in All 
Seasons. 

BEN TORAH May '67: Is the Ben 
Torah Meeting His Obligations to 
the American Jewish Society? June 
'67: "For Me Was The World Cre
ated." Oct. '67: The Rabbi and the 
Ben Torah. Nov. '67: 'fhe Ultimate 
Illusion; Who is a Rabbi; Letter to 
the Editor. 

CHAPJ,AINCY; Mn.rrARY May '67: The 
Problems of the ()rthodox Jew in 
the Service of His Country; Oct. '67: 
Second Looks. 

CHINUCH ATZMAI 
Digest. 

Jan. '67: Israel 

CHURCH AND STATE Mar. '67: Second 
Looks. June '67: Second Looks. 

CONSERVATIVE JUDAISM 
Second Looks. 

Dec. '67: 

CRITICISM Jan. '67: The Source; 
Second Looks. Mar. '67: Agnon and 
the Nobel Prize. Oct. '67: 1.'he Dra
ma of Orthodox Life in Search of 
an Author. 

DAF YOMI Feb. '68: Daf Yomi 

Entering the Seventh Cycle; Daf 
Yomi is a Bridge. 

J)AY SCHOOLS June '67: Second 
Looks. See: Yeshivos. 

J)IALOGUE See: E:cun1enis111. 
ECUMENISM Mar. '67: "Choosing 

Better Passages." May '67: Second 
Looks. Sept. '67: Silence: when ls
rael was threatened - Protest: when 
Israel prevailed. Nov. '67: Second 
Looks. 

ETHICS, IN BUSINESS Apr. '67: Torah 
Ethics in Business. 

FEDERAL AID TO EDUCATION See: 
Church and State. 

FICTION Dec. '67: The Drury St. 
Shu!. 

GERMANY Mar. '67: Journey Through 
a Haunted Land. 

HAsHKOFO Dec. "66: The Credo of 
a Scientist. Jan. '67: A Dissident 
Speaks ()ut. Apr. '67: From Free
thinker to Believer; Maharal on 
Geulah. June '67: The Nocturnal 
Slumh~r of Atzeres; "For Me Was 
1'he World c:reated." Nov. '67: Be
lieving -· in an lJnbelieving World. 
Dec. '67: Chanukah - 'fhe Other 
Side of the (~oin. Feb. '68: Reward 
and Punishment - Its Meaning to 
l\1odern Man; Let US Make Man; 
From Spain to the Holy J,and. 

HOLOCAUST - See: Gern1any. 
JlurvtANISt-.l Apr. '67: Has Human-

isn1 Become Anti-Humanism'! 

ISRAEL - CULTURE Mar. '67: Agnon 
and the Nobel Prize. 

ISRAEJ, - GOVERN~1ENT Mar. '67: 
Israel J)igest. Apr. '67: Israel Digest. 
Feb. '68: Second Looks. 

ISRAEL - ORTHODOXY Apr. '67: Is-
rael Digest. See: Autopsies in lsratd. 

ISRAEL -· PRESS 
Antisemitism. 

Apr. '67: Israeli 

ISRAEL - RELIGION Dec. '66: Is-
rael's Press. Jan. '67: Israel Digest. 
Mar. '67: Israel Digest. Apr. '67: 
Second Looks. May '67: Israel l)i
gest. JUne '67: Second Looks. Sept. 
'67: Second Looks. Oct. '67: Israel's 
Holy Places. Dec. '67: A Plea for 
Humanity. Feb. '68: Second Looks. 

Is1~AEL - Six l)AY WAR June '67: 
A Statement of the :tvloetzes Gedolei 
Hatorah of i\merica; Israel Digest; 
Second Looks. Sept. '67: A State-

ment by the Vaad Harrabonirn of 
Agudath Israel; Light from Darkness; 
Silence: when Israel was threatened 
- Protest: when Israel prevailed; 
Yen1shalayim cfriurnphant; Second 
Looks. ()ct. '67: Victory in Six Days 
- How Long for Peace?; Second 
Looks. Nov. '67: It Is Too Soon ... 
Dec. '67: A Plea for Humanity; 
Second Looks. 

JEWISH Ent:CATION Dec. '66: Reflec-
tions on the Jewish Educational 
Scene. Jan. '67: Jewish Press. !>.tar. 
'67: Progra1nmed Instruction - Its 
Potential for 'forah. Jnne '67: '[rain
ing the Jewish Child. Nov. '67: A 
Letter to Gateshead. Dec. '67: Second 
Looks. See: Yeshivos. 

JEWISH HISTORY Nov. '67: The 
Challenge of Jewish Survival; Past 
and Present in the Teaching of Jew
ish History; Feb. '68: "fhe Patterns 
of Jewish History. 

JEWISH UNITY May '67: Second Looks. 
See: Synaf?ogue Council of An1erica. 

JEWS IN TJ. S. A. Apr. '67: Wayne, 
N. J. A Tempest in a Teapot?; 
Second Looks. May '67: Is the Ben 
'forah Meeting His Obligations to 
the American Jewish Society? June 
'67: Our Under-Organized Jewish 
Community; Second Looks. Sept. '67: 
Second Looks. Oct. '67: Jews Dis
cover Calendar Error On Eve of 
Rosh Hashonah Fete; Second Looks. 
Nov. '67: Believing - in an Un
believing World; The Challenge of 
Jewish Survival; 'fhe Ultimate Illu
sion; ~-\ Letter to Gateshead. Dec. 
'67: The Drury St. Shu!; Second 
Looks. Feb. '68: Point of Order, 
Mr. Chairman; Second Looks. 

JOURNALISM Oct. '67: Second Looks. 
Nov. '67: Second Looks. Dec. '67: 
Second Looks. See: NEW YORK TIMES. 

LANGUAGE Feb. '68: Are We Pre-
paring Torah c:ommunicators? 

MARRIAGE June '67: Some Thoughts 
on Early Marriage. 

NEW YORK 1"JMES, 

Second Looks. 
Looks. 

THE 
Fch. 

Nov. '67: 
'68: Second 

0Rrnooox MoDERNrsM Dec. '66: A 
Letter to the Editor. 

ORTHODOXY, U.S.A. Mar. '67: Second 
Looks. May '67: America's Ortho
dox Melting"Pot; The Problems of 

Copies of articles Jisted are available in hack issues at fifty cents each. If the issue is out-of-print, a 1)hoto"copy of the 
specifif"d article will be sent at the same rate. Writt~ to: 1'hc Jewi!o1h Observer / Back Issue J)cpt. / 5 Bt~ekman Street, 
New York, N.Y. 10038. Ren1ittance inust accompany your order. (Index of Vohnnes 1-3 in issue of November. 1966.) 
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the Orthodox Jew in the Service of 
his Country; Second Looks. June '67: 
Our Under-Organized Jewish Con1-
munity. Oct. '67: The Drama of 
Orthodox Life in Senrch of an 
Author; Second Looks. Nov. '67: 
Believing ~ in an Unbelieving 
World; rfhc Ultimate Illusion. Dec. 
'67: A New 1'orah Institution; Sec
ond Looks. Sec: s. c. A. 

PSYCHOLOGY June '67: Psychology 
and Its Limitations; Training the 
Jewish Child. 

RABBINATE, THE June '67: The Lone-
liness of the Rabbi. Oct. '67: The 
Rabbi and the Rosh Yeshiva; The 
R.abhi and the Ben Torah. Nov. '67: 
Who is a Rabbi?; Lelters to the 
Editor. 

RECONSTRUCTIONJsr.·t June '67: Sec-
ond Looks. 

REFORM JUDAISM June '67: Second 
Looks. 

RELEVANCE 

Relevance. 
Editor. 

Sept. '67: Torah and 
Nov. '67: Letters to the 

SCIENCE AND JuuAISM Dec. '66: The 
Credo of a Scientist; Science - Slave 
or Master? 

SOVIET JJ~WRY 

of Silence, 
Mar. '67: The Jews 

SYNAGOGUE COUNCIL OF AMERICA 

Dec. '66: "The Right to Dissent." 
Jan. '67: In Retrospect; A J)issident 
Speaks Out. Mar. '67: Letter to the 
Editor. 

YESHIVOS Jan. '67: From !\1ir to 
Shanghai; Time for a Change. ~1 ay 
'67: Fund Saving for Yeshivos. Feh. 
'68: Are We Preparing Torah Com
municators? 

YESHTVA STUDENTS - see: Bnei Torah. 

OPEN FOR PASSOVER 

KARMEL'S 
TAKE-HOME FOODS, Inc. 

1416 CORNAGA AVENUE 

Far Rockaway, N. Y. 

FA7-7317-8 

We have a large variety of 
Kosher /'Pesa:::h Prepared Foods 

MEMO 
To: Program Chairman 

The contributors to the col
umns of THE JEWISH OB
SERVER have demonstrated 
their ability to articulate the 
positions of Torah Jewry 
on the problems confronting 
our people throughout the 
world. 
These outstanding persona
lities of Torah life in Amer
ica have authorized us to 
arrange a limited number 
of lecture engagements for 
them to discuss before inter
ested audiences throughout 
the country matters on 
which they have written in 
the columns of The Jewish 
Observer, and other vital 
questions confronting Jewry 

WRITE TO: 

Speakers Bureau 

THE JEWISH OBSERVER 

5 Beekman Street 
New York, N.Y. 10038 
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The Pcsach-A bnanac appeared a 
num her of years ago and has en
joyed such immense popularity that 
the first edition has been complete~ 
ly sold out. Because of the great 
demand a second edition has been 
printed and is now available. 

Reserve your copy of the l 00-page 
Pesach Allnanac in time and you 
will have an added ()neg Yonz Tov 
this coming Pesach. 

PRICE - ONLY $2.00 

For your copy write to: 

P ES A C H A L M A N AC 
J)os Yiddishe Vort 

5 BEEKJ\tAN STREET 

New York Ci1y 10038 

MIGDAL 

llhy are these cheeses 
different than all other 

cheeses? 

Taste them!!! 
We also specialize in: D Salt-Free, Fat-and Sugar-Free 

Dinners especially prepared for weight watchers. 

D Freezer Orders accepted. We package to your 

specications. D We also supply Institutional Catering. 

BENJ. M. THURM & SONS 
KOSHER FOR PASSOVER 

World Cheese Co., Inc. WA 5-8855 - 56 
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