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18 especially for Shmuel Gorr's, The End of Days. 
(Gorr's, Orthodoxy in Australia appeared in our last 
issue.) A critic has said of Mr. Kempf's graphics: "His 
forms grow and develop from small beginnings; when 
the bud bursts into flower his image is complete. The 
spectator is invited to introspection, to concentration 
on a mood much as if he were listening to music ... 
the imares remind one of a kaleidoscope: they them
selves remain still but the eye is led into a constant 
flow of form. 

Mr. Kempf's etchings are influenced by his strong 
commit1nent to Torah. His work is represented in 
leading museums of Australia, Great Britain, and Israel. 



"Rabbi Levin told us nothing, 

' 

yet he told us everything 

we wished to know." 

The Moscow 
Rav's Visit 

to America 

The Jewish Observer I October, 1968 

Crisis separates the men from the boys. The visit of 
Rav Levin. the Moscow Rav, to these shores, was in 
a sense a crisis for American Jewry: how do we react? 
what do we say? how do we overcome the sponsorship 
of his visit by a Jewish organization which is really 
outside the pale of Jewish life? 

The reactions of the various Jewish bodies, their 
scurrying about-their confusion-present a case his
tory in the dynamics of Jewish life in America which 
must be carefully studied for the insights it can reveal. 
Perhaps it is too early; perhaps it requires the detach
ment and the distance of historical perspective. But 
journalism has been defined as "literature in a hurry" 
-we can permit ourselves to engage in "history in a 
hurry," leaving final judgement to the future: the most 
severe critic of journalism, and history as well. 

IT IS IMPORT ANT to set the scene, before examining 
the visit itself. Many Jewish groups had extended in
vitations to Rav Levin to visit these shores, but none 
were accepted. To the chagrin of all of these bodies, 
the invitation of the American Council for Judaism* 
was accepted, and the forthcoming visit was announced. 
It should have come as no surprise that it was the ACJ 

invitation that won the approval of Soviet authorities. 
The Soviet Union is a state which exercises almost 
total control over its citizenry. The Soviet Union has 
long been Jmstile to the State of Israel; it conld hardly 
be expected to allow the Moscow Rav to accept the 
platform of Jewish organizations which, in Russian 
eyes, are to one degree or another committed to Zion
ism or kindly disposed to the State. 

There is another axiom of sovietology which must 
be born in mind in reacting to actions of the Soviet 
Union, ond which applies with at least as much force 
in regard to Soviet policy regarding its Jewish citizens. 
The Soviet Union, when it speaks of democracy, does 
not use the term as it is understood in this country. 
The Soviet Union itself makes no pretense of granting 
to its citizens the kind of liberties that an American 
citizen enjoys-the freedom, for example, of criticizing 
his government while on foreign shores---or at home, 
for that matter. A Soviet citizen traveling abroad, 
whether he is acting on behalf of his government, o;c 

'~An interesting foot-note to the ACJ role in arranging the 
Visit: Dr. Norton Mezvinsky, who served as the Council's 
executive director from February 1967, until April of this 
year, was fired on the eve of the Chief Rabbi's visit, which 
he later claimed he had engineered. At a most unusual press 
conference, Mezvinsky, who claimed that he had become asso
ciated with the Council in the hope of steering it away from 
its avowed hostility to Israel made the charge, among others, 
that ACJ's executive vice-president, Elmer Berger, had "freely 
given speech writing assistance to Arab representatives at the 
United Nations, notably George Tomeh of Syria," and that 
Berger - who has himself since Jeft ACJ - was "sincerely 
committed to the Arab cause and deeply committed against 
the Israeli cause." 
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traveling as a private citizen, is fully aware of his 
limitations in speaking objectively about his govern
ment, or his government's ideologies and policies. When 
a Russian poet visits these shores-One who has been 
somewhat critical of his government at home-we are 
not surprised when he speaks as a loyal Soviet citizen. 
We should be no less surprised when for the first time 
in fifty years a representative of religious Jewry in the 
Soviet Union visits America, and speaks as a loyal 
Soviet citizen. 

Undercutting the Visit 
THE FIRST INDICATION of the failure of organized Jewry 
in America to accept this axiom came in early May in 
the text of a cable to Rav Levin prior to his visit, from 
the Conference of Presidents of Major American Jewish 
Organizations, the Na ti on al Community Relations Ad
visory Council, and the Synagogue Council of America. 
The cable, welcoming his visit, begrudgingly noted that 
"in the past, several of our leading national Jewish 
organizations have extended invitations to you to visit 
this country," and expressed the readiness of the sig
nators to "introduce you to all the varied manifestations 
and institutions of American Jewish life and to the 
leadershin of the American Jewish community." In a 
statement released with the text of the cable, the three 
groups who claimed to speak for "virtually every single 
Jewish organizations,'' further compromised Rav Le
vin's status, by noting that "there cannot be today any 
official representative of Soviet Jewry, since no religious 
or communal institutions exist in the Soviet Union 
whereby the Jews of that country could authorize [sic] 
such a visit." There is good reason to believe that none 
of these groups, singly or collectively would have 
played down the significance of Rav Levin's visit, if 
the Soviet Union had permitted the Rav to accept 
their invitation. 

When Rav Levin made his first public appearance in 
the United States at a meeting sponsored by the Amer
ican Council for Judaism in New York's Town Hall, 
a group of unidentified members of the audience be
haved in a shameful manner, betraying not only a lack 
of political and diplomatic sophistication, but more 
basically, a lack of understanding of the position of 
the Jew among the nations throughout the ages. But 
their action was certainly not a manifestation of or
ganizational policy: this came several days later in 
AN OPEN LETTER TO THE CHIEF RABBI OF MOSCOW 

which appeared as an ad in The New York Times 
(June 24, 1968) under the signature of the American 
Association for Jewish Education. The "letter" taunted 
Rav Levin with some "facts" about Jewish education 
in the United States, as compared to the paucity of 
Jewish schools in the Soviet Union. Listing some of 
the facts that the Rabbi should take note of, they 

suggested, with cold-hearted cyn1c1sm: ··No aouor, our 
brothers in the Soviet Union will be thrilled to learn 
these and other facts," Hypocritically-the AAJE has 
done little to foster such schools in America-they 
asked the Chief Rabbi: "Why are there no day schools 
or Yeshiva! [in the Soviet Union] , .. ?" 

Writing in the [American Jewish] Congress Bi-Week
ly (Sept. 16) Jacob Goldberg sums up the establish
ment's reaction to the Rav's visit. Goldberg raises again 
the silly questions: "Why did Rabbi Levin fail to 
respond to the repeated invitations of the responsible 
bodies of Jewish life to visit the United States under 
their auspices? . . . More, why did he not meet even 
once with a delegation from the Synagogue Council 
of America ... despite ... repeated requests for such 
meetings . . . ?" Goldberg concludes that "There is 
only one possible answer. Rabbi Levin's visit ... had 
to be engineered in such a way as to provide the appear
ance of a free and open dialogue while at the same 
time be subject to the restraint and 'helpful guidance' 
of intermediaries whose anti-Zionism and extreme point 
of view could serve Russian ends." (Would it have 
been different if the visit had been sponsored by the 
American Jewish Congress?) But the rub lies in Gold
berg's conclusion that while it can be said that Rabbi 
Levin "physically visited the United States . . . it 
cannot be said that Rabbi Levin visited and made 
contact with organized Jewish life in the United States. 
No such meeting took place, because they were pre
vented from taking place." Goldberg has ignored, by 
design, or lack of Jewish sensitivity, what may prove 
to have been the most significant aspect of Rav Levin's 
visit: perhaps even more for American Jewry than 
for Soviet Jews. 

Coolness, Callousness, Cynicism 
In spite of the establishment's reactions-ranging 

through coolness, ca1lousness, and cynicism-something 
strange and unpredictable happened in the course of 
Rav Levin's visit-it showed no indication of having 
been planned. The Chief Rabbi did get around: more 
than some .are ready to admit; and to many Jewish 
institutions and leaders, more significant than some 
care to believe. Following his single appearance under 
the colors of the Council for Judaism, the Rav traveled 
to New Jersey, where he addressed the students of 
the large day school and Yeshiva in Elizabeth. He had 
a good deal to say there. Jn a report by a New York 
Times reporter-the story was not covered by the re
ligious desk, v'die l'chakima -what he said was 
summed up in the words of one of the many Rabbonim 
present: 

"Rabbi Levin told us nothing, yet 
he told us everything we wished 
to know." 

The Jewish Observer / October, 1968 



Over and over again, Rav Levin stressed that Torah 

- the study of Torah and the living of Torah -

is the one link which unites Soviet and American 

Jewry, as it unites all Jews. 

Rav Levin met with the leaders of Agudath Israel; 
he addressed the convention of the Rabbinical Council 
of America, and the Young Israel convention. He 
spent a Shabbos at the Orthodox Mt. Eden Jewish 
~enter in the Bronx. He visited the city of Montreal, 
m Canada, where he was the guest of the Vaad Ha'ir 
that city's Orthodox communal body. He visited shuls: 
Yeshivos and Beth Jacob schools in Brooklyn, and 
was the guest of honor at a reception held in his honor, 
sponsored by Torah Umesorah, and graced by the 
presence of leading Roshei Yeshivas, Rabbonim and 
Rebbes, with whom he also met privately. He was 
honored on his departure at a dinner arranged by 
Rabbi Pinchas Teitz where Orthodox leaders were 
predominant, and non-Orthodox and secular leaders 
were the guests of Orthodoxy. 

The "Press-release Curtain" 
Apparently, Rav Levin, with the instinct of the 

talmid chacham, pushed aside the "press-release cur
tain'' and found his way to the Torah community of 
America. which he recognized as the proper represen
tative of the kind of Judaism in America which he is 
so valiantly struggling to foster in the Soviet Union. 
Perhaps it is for this reason that Goldberg chooses to 
believe that the Chief Rabbi did not make contact with 
"American Jewry" and its leaders. Goldberg would 
have us believe that Rav Levin's failure to meet with 
the Synagogue Council of America was based on that 
organization's identification with Israel. The Orthodox 
groups and leaders which the Rav did meet with have 
been no less zealous in their identification with Israel 
in spite of basic policy differences. It did not occur t~ 
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Goldberg that Rav Levin might have turned down the 
scA's invitation because he felt them to be not rep
resentative of his kind ,of Judaism. 

A Cynical Attempt 
One of the most cynical attempts to capitalize on 

the Moscow Rav's visit, came after he had returned to 
Russia. A delegation of the Conservative Rabbinical 
Assembly of America, visited Moscow, and met with 
the Soviet Minister of Religion-allegedly at the re
quest of Rav Levin. It was then announced by the 
Rabbinical Assembly that Russian synagogues had 
been invited to become members of the World Council 
of Synagogues, a body of Conservative congregations, 
preponderantly American. Rav Levin, in a telephone 
conversation with Rabbi Teitz, denied that he had 
arranged the meeting, and stated categorically that since 
all shuls in Russia are Orthodox, he could not even 
consider accepting the invitation to join a non-Orthodox 
body. 

We join all Jews in the prayer that our brothers in 
the Soviet Union will be granted the opportunity of 
enjoying a full Jewish life, without the restrictions which 
now hamper Jewish expression. How much Rav Levin's 
visit contributed to that end, the future will tell. But, 
over and over again, in his talks to An1erican Jews, 
Rav Levin stressed that Torah-the study of Torah 
and the living of Torah-is the one link which unites 
Soviet and American Jewry, as it unites all Jews. This 
the establishment refused to hear-this American Jews 
must hear, if we are to be of any help to our Russian 
brothers: if 've are ourse1ves to survive. 

YAAKOV J'ACOBS 
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Torah Education and Emunah .. 
The authors note a basic weakness in current 
educational technique, and discover a parallel 

between the prescribed manner of writing a 
Sef er Torah, and teaching of Tor ah 

"SPEED" -symbolically a key word for today's gen
eration-has forced its way into every aspect of modern 
life, from travel to business, from morals to education. 

"Johnny" is no longer expected to enjoy or savor the 
carefully molded written word of literature so long as 
he can boast of the number of books he has read in 
a given period of time. 

Tragically enough, this American Craze for speed 
has already crept into the seemingly insulated area 
of Torah education, as well. Principals and leaders 
of Yeshiva sacred-studies departments, both in ele
mentary and high school, have begun to adopt a ped
agogical approach that really smacks of coarse com
petitiveness between Yeshiva Day Schools: requiring 
their students to swallow as large a quantity of material 
as possible in the alloted time. In one Yeshiva high 
school in New York the students were forced to learn, 
in the course of five months, half of Sefer Shemos 
with all of its major commentaries. Many other fine 
Yeshiva Day Schools have been afflicted with the 
"memorizing syndrome": a tactic that obligates the 
student to memorize large sections of Torah on the 
theory that the memorized passages will somehow 

D. BERNARD HOENIG practices law in New York City, and is an 
active worker in Je1vish communal affairs. His younger brother. 
RABBI SHMUEi. N. HOENIG, has taught in a Yeshivo Day School, 
and is now a doctoral candidate in Jewish studies at Yeshiva 
University. 
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permeate the student's miud and take root within his 
spirit. More often than not, however, the memorizing 
student simply becomes mesmerized and very little of 
what he learns by heart is ever actually taken to heart. 

Students beings stuffed with such a vast amount of 
learning become disinterested and bewildered-more 
like computers packed with knowledge they cannot 
understand thau B'nei Torah with a feeling for faith. 
The situation in the Day School system today can best 
be summed up in the saying of our Sages: .~~iil.l !Wl~l1" 

l1W~l1 it?" "He who grabs much, grabs nothing" (Rosh 
Hashona, 4b). 

ODDLY ENOUGH, in many Yeshivas, it is the student 
himself who is bringing this condition to light. More 
and more students are expressing a deep desire to have 
courses in Hashkofo (religious guidance and Jewish 
philosophy) to explore the basic foundations of our 
faith and to help them to reconcile modern thought 
with Torah. Too many educators and parents fool 
themselves into believing that mere attendance and 
the Day School environment alone are sufficient to 
cope with the moral encounters facing the student 
today, whether it be in the areas of sexual immorality, 
war and peace, racism or simple honesty. Many of our 
Yeshiva Day Schools have failed to meet the needs 
of our children or even admit to such needs, resulting 
in a greater number of yeshiva graduates turning away 
from Yiddishkeit than we are willing to believe. 

The Jewish Observer / October, 1968 



D. Bernard Hoenig 
Shmuel N. Hoenig 

... the Growing Gap 

Society's Corrupting Influences 

It is true that courses and lectures in Jewish thought, 
Emunah and philosophy were unknown in the tradi
tional Torah education curriculum of the past. Students, 
generations ago, did not have one course in Torah and 
and another in Emunah. Emunah and proper patterns 
of behavior were acquired not through specialized 
courses: they were absorbed through the Chumash, 
the Daf Gemora studied. Today, however, society is 
changing at an unprecedented rate and the external 
corrupting influences leading to withdrawal and then 
assimilation are stronger than ever before. 

What course of correction is necessary? 

Torah study must be presented in the light of its 
two characteristics: body and soul. Both of these must 
be stressed. The student must be constantly aware 
that he is learning Divine Law-a law and system that 
is 1l""· our vitality, and 1l'~' ii1M, the source of 
Eternity. 

The pedagogical approach must be reversed from 
"superficial absorption" to "reflection and digestion" 
and the Yeshiva Day School should be content to 
impart less, in greater depth. In every area of learning, 
the student should be taught to reflect upon its meaning, 
to uncover its hidden beauty and its superior ration
alism. The student must drink the fresh waters of 
Torah to become permeated with Torah and Yid
dishkeit. 

Such a mode of study was actually the intention of 
the Torah itself, as manifested by the very physical 
layout and composition of the Sefer Torah. The Sefer 
is not divided into chapters: it has its very own unique 
division-the "open" (111"1!1~) and "closed" (111~1!10) 

sections. According to the Massoretic order, an open 
section can be noted when the full line~starting at the 

The Jewish Observer / October, 1968 

margin-follows an unfinished line or a completely 
blank one. The closed section is indicated by its begin
ning with an indented line or exhibited by a break in 
the middle of the line (Rambam, Sefer Torah, VIII, 
1-2). 

The Sifra (Vayikra I) declares these divisions in the 
Torah to be pauses and rests of a pedagogical nature. 
The major purposes served by these techniques are to 
eliminate confusion and give the student a chance to 
digest the material already presented. 

nri 111•? .111!11~!11~ m~c~n rn n~1" 

r~1 n!llie? n!llie r~ pi~nn? n!ll~? 

"l'lY? l'lY 

"What purpose do these breaks 
(open and closed) serve? To give 
Moshe the time to stop and reflect 
between each parsha and subject." 

In contrast-and adding emphasis to the point
is the interesting fact that the two portions contained 
in the Mezuzah-scroll may be written in a completely 
closed fashion, although they appear as open sections 
in the Sefer Torah: since a Mezuzah is not meant to 
be used for study, while the Sefer Torah, of course, is. 
(Responsa, R' Shlomo Luria, no. 37.) 

THE TIME HAS COME for OUr educational institutions 
to re-evaluate their approach to Torah education and 
Emunah and treat it with the seriousness properly due. 
Torah dare not submit to the "abridgement," snper
ficiality and lack of depth so prevalent in modern so
ciety. The "academic quantity" approach adopted for 
expedience has the affect of nullifying the Sefer Torah 
and making it posul, since it is akin to deviating from 
the Massorah and making an open section into a closed 
or the reverse. Such physical damage can be corrected. 
The spiritual harm is often irreparable. D 
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Reuben E. Gross 

A Church &. State Whodunit 

The Case of the Fallen Separationists ... or ... 
When Is Teaching Religion Constitutional? 

READERS OF The New York Times and the other less 
important publications of the Anglo-Jewish press, who 
follow the twists and turns of the complex course of 
the Church-State contests, have suffered from a virtual 
news b1nckout in an exciting area. 

On December 22, 1965, the then Governor of Penn
sylvania, \Vi11iarn W. Scranton, signed into law Act of 
the General Assembly No. 442 which provided that: 

Courses in the literature of the Bible 
and other religious writings may be 
introduced and studied as regular 
courses in the literature branch of 
education by all pupils in the secon
dary public schools. 

This writer is aware of no public outcry or court test 
of the constitutionality of this Act. Are the doctrinaire 
separationists asleep? 

In the 1967-68 academic year a tentative syllabus 
for the field testing of a program under this Act was 
set in motion in thirty one high schools in Pennsyl
vania. One of these schools is located in Abington 
Heights, the town that goined immortality by the suc
cessful contest initiated there to bar Bible reading in 
the schools of the whole Nation. Why have they been 
so silent in regard to Act No. 442? 

As the mystery deepened, an attempt ( unsuccess
ful) was recently made to obtain a copy of the syllabus 

REUBEN E. GROSS is a frequent contributor to our paf.?es. This 
contribution is especially appreciated - it is his first fron1 
lhe city of Jerusalen1 where he now 1nakes his ho111e 1vith 
his family. 
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of this interesting experiment from a reluctant Depart
ment of Public Instruction in Harrisburg, the State 
capital. The reason for their refusal was that their 
supply was exhausted by a distribution that included 
the American Jewish Congress, Bnai Brith, the Ameri
can Civil Liberties Union, the Reconstructionist Soc
iety, et al. So they were not asleep! Yet how is it that 
these groups that were so alert and so fleet-footed in 
challenging bus rides for the non-secular school chil
dren and in challenging Bible readings without com
ment, were completely silent at the introduction and 
study of the Bible and other religious writings in the 
public schools for credit as a regular course and at 
public expense! The mystery became more intriguing. 

Unable to rest, we ultimately obtained by rather 
indirect means a copy of Religious l.iterature in the 
West, described therein as "A Working Paper Pre
pared by the Religious Studies Department of the 
Pennsylvania State University for the Department of 
Public Instruction of the Commonwealth of Pennsyl
vania." The introduction states that it is "designed to 
help teachers and students in teaching, learning and 
appreciating the meaning of the religious literature 
itself, which is the primary focus of interest" by 
"present[ing] representative readings from three areas 
of religious literature, nnmeiy, those from Judaism, 
Christianity and Islam." 

The only recognizable names of Jewish consultants 
are "scholar specialists," Dr. Moshe Greenberg,* 
Oriental Studies Department of Pennsylvania Univer
sity: in Hebrew Bible; Dr. Joseph L. Blau, Depart
ment of Religion, Columbia University and Dr. Na
hum Glatzer, Golding Center for Judaic Studies, 
Brandeis University: in Rabbinic writings; and Dr. 
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"Courses in the literature of the Bible 
and other religious writings may be 
introduced and studied as regular 
courses in the literature branch of 
education by all pupils in the 
secondary public schools." 

Act of the General Assembly No. 442 
The Commonwealth of Pennsylvania 

Samuel Sandmel, .Bible and Hellenistic Literature, 
Hebrew Unon College: in New Testament. 

The course of study consists of four steps: 

1. Reading selections from the Bible (Genesis, Exodus, 
Samuel, Kings, Amos, Isaiah, Daniel, Job . . . ) ; 
Rabbinic Writings (Ben .Sirach, Book of Enoch, 
Wisdom of Solomon, Pirke A both, Baba Metzia 
... ) New Testament and Quran. 

2. Reading the commentary in the syllabus. 

3. Interpretation. (Personal and syllabus commentary) 

4. Writing comments for class discussion. 

Aware of the numerous disputes between Ramban 
and Rashi, I was . bubbling with excitement to see 
whether these "scholar specialists" would give a Nach
manides-oriented interpretation of Scriptures or wheth
er they favored the Isaacides point of view - or 
possibly like the translators of the King James Bible, 
would tend to draw on Jbn Ezra. Imagine my utter 
disappointment, therefore, when upon reading the text 
I found merely the old hat of Higher Criticism and an 
imaginative, free-Janee rewriting of Jewish history. This 
might be pardonable if the course were candidly offered 
as a critical, anti-religious view of religion .. Even so, 
it presents as facts theories that have been exploded 
by non-traditional scholars, e.g. that the Samaritans 
were a remnant of the Northern Kingdom. 

After a short but highly questionable historical 
sketch of Judaism, Christianity and Islam, the syllabus 

't' Jn justice to Professor GreenberR 1ve sl1ould report a dis
clairner by hbn of responsihility for the syllahus. 
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goes into an explanation of literary typology, and 
states: "We will be dealing with . . . examples from 
the Hebrew Bible of ... three types, namely, myth, 
legend and history." To parry the charge that they are 
calling the Bible a fake, they came up with this master
ful piece of double talk to define "myth": 

An ilnaginative expression of reality 
or truth which no collection or 
recollection of observable data could 
possibly confirm or refute. 

This double talk is redoubled into quadruple talk -
but the fact remains that teenagers with little or no 
background on the subject are being taught that the 
Bible is largely myth and legend. Legend is defined as 
"events which quite possibly or probably have actually 
occured in physical flesh and blood history . ... Thus 
1ve ahvays can say that 1vhen we read legends we are 
dealing with stories which have a basis, in one degree 
or another, in actual historical persons, peoples and 
events." Of II Samuel 18 (Death of Absalom: by lite
rary standards a most str2ight-forward piece of journa
listic reporting) this syllabus says," We can also be 
sure that not all of the details of the recorded events 
occurred as they are reported." 

Prophecy is described in the traditional way: speak
ing with the power of G-d's inspiration. However, it is 
co-ordinately defined thus: "Prophetic possession was 
a special and exalted instance of ... spirit possession 
. . . a person might also be possessed by de111ons, or 
evil spirits of irrational suffering, anxiety, and violence, 
in an experience which modern people 1night describe 
as e1notional illness." 

The Torah is then described as the "accumulated 
knowledge and traditions of the peoples with whom 

9 



SOME QUESTIONS: 

0 Why is reading the Bible without commentary 

deemed to be a devotional exercise and therefore 

forbidden under the first amendment, but reading 

is as myth and legend a licit activity? 

D How is religious freedom fostered by giving 

government support and sanction to those who 

sap its foundations by teaching that its 

basic documents are half truths? 

they [the Hebrews] came in contact, such as the Canaa
nites and the Mesopotamians ... [which] the authors 
transformed ... to make them relevant to the Hebrew 
religion." The syllabus continues: "The Torah or Law 
includes the first five books of the Old Testament ... 
These books were not written all at once ... Biblical 
scholars tell us that the material in the Torah comes 
primarily from four major sources or traditions." Then 
comes the garbled nonsense about J,E,P and D sources. 

AT THIS POINT I HAD ENOUGH. I had the answer to my 
Whodunit. Apparently, Torah when taught at public 
expense according to the Reconstructionist dispensa
tion does not violate the sacred "mechitzah" between 
Church and State: only orthodox and fundamentalist 
interpretations of the Bible are unconstitutional. 

But like a good mystery story, on sober reflection, 
the first apparent solution darkens the mystery. These 
questions continue to assail me. 
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Why is reading the Bible without commentary 
deemed to be a devotional exercise and there
fore forbidden under the first amendment, but 
reading it as myth and legend a licit activity? 
How is religious freedom fostered by giving 
government support and sanction to those who 
sap its foundations by teaching that its basic 
documents are half-truths? 

Why must college classes and public platforms 
be open to all kinds of attacks on religion in 
the name of freedom of speech, but be closed 

for pro-religious purposes on account of the 
fear of establishing religion? Would it not be 
more logical to permit pro-religious activity in 
the name of freedom of speech, and to bar anti
religious activity under the freedom of religion 
clause? Or to bar both kinds of activity? Or to 
permit both kinds? 

MOST TROUBLESOME, however, is the question of how 
Act No. 442 became law in Pennsylvania. Despite all 
the argument and dispute over the first amendment, 
nothing is clearer than this: that naked sectarianism is 
outlawed - that the law may not favor Reconstruc
tionism and Reform Judaism over Orthodox Judaism, 
nor may it favor Unitarians over Baptists, or liberal 
Christians over fundamentalists. Yet this is precisely 
what is being done under Act 442. Reconstructionist 
and Unitarion doctrines are being taught. Orthodox 
faiths are being undermined by phony scl1olarship, 
taught as facts, at the expense of and with the prestige 
and sanction of the Commonwealth of Pennsylvania 
to back it up. Although I am not acquainted with any 
of the members of the Pennsylvania legislature, I can 
categorically assert that not one of them would ever 
knowingly enact a naked, sectarian bill. Unquestion
ably, they thought that by enncting Act No. 442 they 
were striking a blow for God and country, unaware 
of how their purposes would be distorted. Their wisest 
course now is to follow the advice of Kohel et (I 15) : 
"The crooked cannot be made straight," and to scrap 
the idea behind Act No. 442 by outright repeal. D 
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Yaakov Jacobs 

Average Jew~ U.S.A. -
A 16th Century View 

The average American Jew today has many concerns. 
He is plagued by anxiety over his "identity": he worries 
a great deal about who and what he really is. He 
attends lectures on identity and alienation; he partic
ipates in workshops and dialogues in the hope of 
finding himself. 

The average American Jew is worried abont Israel, 
about its security and well-being. He is troubled that 
his non-Jewish neighbors don't understand why he, 
who is so much like his neighbor in· so many ways, 
fusses so much about a tiny Middle East country so 
very far away. Perhaps he wonders himself what it is 
that ties him to a Land that on most maps is a small 
colored area, or just a dot with the word ISRAEL pro
truding into the Mediterranean Sea. 

The average American Jew belongs to a Jewish Cen
ter or a congregation which apparently fills his spiritual 
needs; and yet, at times, he suffers deep spiritual yearn
ings which his membership in the Jewish community 
does not fulfill. He wants his children to emulate his 
Jewishness, and he is deeply troubled if they grow up 
less Jewish than their father. Paradoxically, he is even 
more troubled if his son ends up in some "Eastern 
Yeshiva" and becomes "more Jewish" than his father. 

When there is trouble on Israel's border the Amer
ican Jew walks around worried, his ear glued to his 
transistor radio. He contributes regularly to Israel, 
and during the June war he gave more. When be heard 
that Jerusalem was liberated and united, he rejoiced. 
When he saw pictures of Jews praying at the Kosel 
Ma'aravi, he even shed a tear, though he can't remem
ber the last time he davened. When Israeli fighting men 
score a victory, he feels ten-feet tall; but he tries to 
explain to his neighbors that Jews are peace-loving 
people. When he visits Israel, he is shocked that res
taurants serve ham, though he eats it back home. When 
he gets to Jerusalem, he wants to go to the Wall-he 
dons the yarmulka which is offered to him, and when 
he comes back he talks about the indescribable ex
perience he had in visiting the Wall and the other Holy 
Places. He tells his friends about the stout resolution 
of their brothers in Israel, and he and they feel that 
they are part of it all. 

And yet this average American Jew is a strange 
creature historically: he may live in a town where there 
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is not a single shul like the one his father or grandfather 
davened in-if there is, he's never been there, unless 
his Congregation had no minyan, or wanted to observe 
a yahrzeit on the day it actually fell, rather than Friday 
night. There is probably no school in his community 
which teaches those ideals which account for him 
being what he is; not even a single voice binding him 
to the long chain of Jewish tradition. There may not 
be a Mikveh for many miles around, and he couldn't 
care less--if he knows what a Mikveh is, it's all a 
joke to him anyway. 

In a few words: He is a Jew without Torah. His 
Jewishness still clings to him as a result of centUFics 
of intensive Jewish living, but he cannot long survive 
unless he is somehow plugged back into the main line. 
He won't give up, but his children are weaker, his 
grandchildren weaker still, and his great grandchildren 
... who can tell? 

Average Jew, USA, is happy about the material suc
cess he has achieved, and his standing in the gentile 
community: he's a member of the Chamber of Com
merce, a 32nd degree Mason, a member of the zoning 
commission; but he's paid for this glory with his Jew
ishness and there arc times-good businessman that 
he is-that he thinks he may have been had. He perks 
up when he hears about the way things were in the 
old days, and at times he feels a pain in his soul, but 
no one is helping him, and he comes away from the 
lectures and workshops not much wiser than when he 
arrived. 

As AVERAGE JEW, USA, reads about the convulsions of 
the Czechoslovakian people, we could hardly expect 
him to be reminded that over four hundred years ago 
a Jew walked the cobblestoned streets of Prague who 
would have so much to say to him today. To Jews who 
have heard of Reb Yehudah ben Betzalel Loew, it is 
usually in aassociation with the Golem, the "robot" he 
created to protect the persecuted Jews of Prague. Yet, 
the Maharal mi'Prague, as he is known to the world 
of Torah scholarship, left a body of written works 
which covers every area of learning, including an ex
position of Jewish belief and dogma that so often bas 
a contemporary ring, and seems to speak directly to 
Average Jew, usA, and at least as much to Orthodox 
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Jew, USA. On the outset of a new year, let's set aside 
the jargon of the social scientists, the slogans and 
catch-words, and look at Awerage Jew today through 
the teachings of a 16-th century Jew. 

What can we learn about the Jewish people from our 
be1dnnings as a people? Where does our unique kind 
of family life stem from? 

Yaakov is more generally linked 
with Jewish peoplehood than A vra
ham: the Sages explain that Yaakov 
experienced tzar gidul bonim (the 
anguish of raising children). That is 
he raised the twelve who became the 
heads of the Twelve Tribes of Jsrael, 
the forerunners of the Jewish people. 
... It is for this reason that we speak 
of Ba is Y aakov (the House of Ya
akov) and not Bais Avraham. 

Raising children has never been easy for the Jew, but 
on his success or failure hinged the destiny of our 
people. Average Jew, USA, likes to boast about the ]ow 
percentage of Jews in the statistics of delinquency, 
crime, alcoholism, drug addiction, and the growing list 
of ills of what has been called a "sick society." With 
the help of citations from sociologists and psychologists, 
he attributes the relative health of the Jew to our "good 
family life," and our "love for learning." But he forgets 
that our good family life is a function of adherence 
to the way of life enjoined by our Torah; and that 
when Jews and Jewish families divest themselves of 
Torah values, the statistics begin to look bad. He 
forgets too, that our love for learning is a love for 
Torah learning. and not only is the transference of 
this love for Torah to secular learning a distortion ot 
Tradition; it also leads the Jewish child away from 
Torah values, and makes him more susceptible to the 
ills of society-as the newest statistics on Jewish college 
students sadly demonstrate. 

What is so unique about the Jewish people? What is it 
thnt n1akes us One People, in spite of our diversity? 

~4lt11e11slt11l in Prague 
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The choseness of Israel is an impera
tive of the natural order of things. It 
is dictated by Torah, for the world 
could not exist without Torah, and 
there can be no Torah without 
Israel. 

The Maharal here states a simple rule: there can be 
no world without Torah: there can be no Torah without 
Jews: and therefore, there can be no world without 
Jews. It is said in the name of the great R' Mair Shapiro 
of Lublin, that if every Yeshiva bochur knew how 
much the world depends on his learning Torah, he 
would never waste a single moment. If Average Jew, 
USA, knew how much the world depends on his being 
a positive Jew-how good and how sweet things would 
be. The Maharal here offers us a formula for relevance: 
for relevance to world peace, human brotherhood, and 
all that young people today are apparently yearning 
for. This is what being a Jew is all about; this is what 
the uniqueness of the Jewish people is all about. 

What is it that ties the Jew to the Holy Land? What 
draws him to Jerusalem? What is it about the Kosel 
that unites the Jewish peop/e--even those Israelis who 
choose to hPlieve that the Wall is not only a religious 
but also a "national" shrine? 

The Beis Hamikdosh and Jerusalem 
make a11 Israel as one man, because 
they contained the Altar ( Miz
bei'ach) \Vhich made it improper to 
build homos (local altars). 

The Jewish cynic-that hardened enemy of righteous
ness and truth-will say: "Alright-so Beis Hamikdosh 
the average Jew knows; Mizbei'ach? maybe, but bomo 
-if one out of a thousand ever heard of it ... it's a 
lot. You mean to tell me ... how naive can you be? 
. . . that this is what excites Jews when they go to 
Jerusalem?-when they see the Wall for the first time? 
This is what unites Jews: that when the Bcis Hamik
dosh stood in Jeru~alem, everyone had to come there 
to bring an offering, and he couldn't use the local 
altars?" 

The cynic-this is what defines him, what makes him 
a Jewish cynic--doesn't know about the collective con
science, the collective consciousness of all Jews: not 
just those who live today, but all who ever lived, who 
stood at Har Sinai and heard G-d's Law spoken to 
them. and were welded to each other in Eternity ... 
in Nitz'rhios. The Jew who lives today, who has shed 
his Jevvishness, and whose "statistics" still look good~ 
is living on borrowed Eternity; he is still drawing O!t 

the reservoir of spirituality left to him by his bubes 
and zaides-and theirs before them. His family life 
still reflects the values of Bais Yaakov. His spiritual 
yearnings stem from his soul's desire to be one with 
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Kial Yisroel-to be one with the G-d of Israel. He 
loves the Land because deep in his soul he knows that 
it is the Land of his fathers-it is his Land, given to 
him by his G-d. The Jews living in Israel are not just 
citizens of a State that he is friendly to-they are his 
brothers. The Kosel Ma'aravi, in a way he is not aware 
of, links him to the Eternity of Israel and to the Eternal 
G-d. The city of Jerusalem ties him to his people, and 
the re-unification of the city of Jerusalem refreshes the 
innennost recesses of his soul. He is part of the great 
adventure of Jewish peoplehood, and he rejoices with 
his brothers. But this borrowed Eternity runs down 
after a while-it loses its potency, and the Jew shorn 
of mitzvohs too quickly becomes Everyman. 

Listen again to the words of J 6th-century sage from 
Prague. 

Israel is a meta-physical people [not 
bound by natural law]. ... Mitzvohs 
are meta-physical acts which elevate 
man above nature . . . they purify 
man, making a11 of his acts a devia
tion from natural law, unlike ordi
nary human behavior that can nor
mally be equated with the behavior 
of non~human creatures. 

When the Jew leads a life of Mitzvahs, he is not sub
ject to the natural law; his personal and family life 
are not governed by the "laws" of sociology and psy
chology. These laws may be valid-for Everyman, but 
not for the Jew. His psyche is different because he is 
in tune with the Divine. The "laws" may prove helpful 
in understanding the "normal" man, but the Jew with 

The Maharal's 1on1b~;tone in Prague 
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Inside the Altneus!tul (1860) 

his Mitzvohs is not "normal." His statistics reflect h·fo, 
non-normality. But again, when he lives without Mitz
vahs; when his share of the meta-physical nature of 
Kial Yisroel wears thin, the "laws" grab hold of him: 
he has normalized himself and his behavior patterm 
become normal. 

And finally, let the sage of Prague speak to the 
committed Jew, to the Jew of Mitzvahs: The prophet 
asked, when he saw the desolation of the Holy Land: 
"Why was the Land laid waste?," and the Gcmorah 
tells thal no human heing could answer his question, 
until Hakodosh Baruch Hu replied, "She'lo borchu 
ba'Torah t'chilo''-"because they did not say the 
b'rocho before studying Torah." The Maharal explains: 
While the Jewish people prior to the Destruction, were 
loyal to Torah, observed the Mitzvahs, and dedicated 
themselves to the study of Torah, they disassociated 
Torah and Mitzvohs from Hakodosh Baruch Hu, who 
had given them Torah and Mitzvahs. No sage, not 
even a prophet could detect this, for it is a failure that 
lies deeply hidden in man's heart. So involved were 
the people in Torah and Mitzvohs, that they lost touch 
with the Divine-a tragic flaw which led to Destruction. 

Who is to say if this flaw is prevalent today? Who 
can probe the Jewish heart? But there are signs of it. 
We are reluctant to talk about G-d. We hear little from 
the Orthodox pulpit about Life after Death; about 
Reward and Punishment; about the hope of the Coming 
of Moshiach. Involved as we may be in Mitzvohs; as 
immersed as we may be in Torah study-it is well that 
we should ask ourselves, every day, every moment: 
"How do l stand with my G-d?" 

THE SECRET OF Jewish identity will not be discovered 
in the seminar or workshop. "Relevance" will not be 
found in the confusion of a society in a state of dis
integration. The yearnings of Average Jew, USA, will 
only be satisfied by a return to Eternity: the Eternity 
of the Jewish soul, the Jewish Land, the Jewish Law, 
the G-d of the Jewish people. Listen, with Heart, to 
the words of the 16th-century Rav of Prague. Come 
back lo Eternity. D 



A Report on: 

New Outposts of Torah 
Avrohom Davis 

QUIETLY-without any fanfare, a 
dramatic and exciting breakthrough 
is taking place on the American 
Jewish scene. 

The tremendous leap forward in 
Torah Chinuch and Torah living 
that was sparked by the rapid 
growth of the Day School move
ment, is of itself no longer news. 
We were privileged to see hundreds 
of communities come alive, stand 
up and be counted in the ranks of 
active participants in the Torah rev
olution. We are now witnessing an 
extension of this achievement in 
depth which will create an even 
greater impact and lay a more con
crete foundation for the future 
growth of Torah learning and Torah 
living in America. 

The establishment of a score of 
compact, individual-oriented ycshi-

vos that have become landmarks in 
many communities is this new 
breakthrough. New names have ap
peared on the map of advanced 
Torah scholarship. For the first time 
in the history of American Jewry, 
one hears today of cities that boast 
of "their Beis Medrosh" in the same 
manner that made hundreds of Eu
ropean communities famous in the 
past. Chicago, Philadelphia, Boston, 
Scranton, Los Ange]es, Montreal, 
Denver, Woodridge, St. Louis, Pitts
burgh, Toronto, Far Rockaway, 
Long Beach, Staten Island,* now 
have centers of Torah scholarship 
on a high and intense level. These 
are in addition to at least a score 
of new yeshivas that have opened 

':'Staten Island is geographically in New 
York City, but until two years ar:o was 
the only borough lt>ithout a Yeshiva for 
higher stud;es. 

in various neighborhoods in New 
York City. 

These yeshivas, for the most part, 
share a basic approach and goals. 
Almost all of them have limited 
and selective enrollment policies. 
These yeshivos limit their enroll
ment so that those who are admitted 
are able to receive the benefits of 
individual guidance and personal
ized attention bytheRoshei Yeshiva. 

In this age and atmosphere of 
the mass approach to everything, 
these Y eshivos bring fresh vitality 
to the concept of the individual
his unique potential and needs. 
They are geared to bring forth the 
maximum in each student, manv 
of whom would be lost or ove;
whelmed in the larger Yeshivas with 
large student bodies. 

Many students eventually enter 

"Leave the Caring to TJs" 

A SnpPrior Hotel 
for Senior Citizens 

Registration is still open at 
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Newly Renovated 

MIAMI HOTEL 
375 WEST BROADWAY, LONG BEACH 

Tel. 516 CE 1-5500 
Under fhe personal Management of 

MR. and Mr.. I. WALDMAN 
who have many years of experience. 

Strict Kashrus observed • Friendly, homey atmosphere 
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YESHIVA BAIS TORAH 
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Small Classes 
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the major or parent Yeshivos. Those 
that do, have been superbly 
equipped to take full advantage of 
the opportunities afforded: hearing 
the Shiurim given by the Gedolei 
Roshei Yeshiva and the lively con
tact with older, more sophisticated 
bochrim and Kolle/ Yungeleit. 

Another positive aspect of these 
schools, is that-in most instances 
-the student must live at the Ye
shiva. This enables the Yeshiva to 
exert its total influence on the stu
dents as they live in the atmosphere 
of Torah twenty-four hours a day. 
This tends to encourage a personal 
relationship between Talmid and his 
Rebbe who is more easily available 
for consultation and guidance. This 
also promotes the basis for informal 
conversation and exchange in a 
relaxed, tension-free manner, of 
vital importance in the growth and 
development of the well-rounded 
hen Torah. 

In the area of community rela
tions, these new yeshivas have met 
with gratifying success in bringing 
their influence to bear in their vari
ous communities. They present 
many families with the opportunity 
of enjoying a close and vibrant 
relationship with the Yeshiva and 
its students. For some reason many 
families - find it easier and more 
comfortable to identify with "their 
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Yeshiva" then with the major na
tionally-known Yeshivos. In these 
communities, the privilege of having 
a bochur for Shabbos has become 
a status symbol. 

The success of these new ven· 
tures is to the credit of our major 
yeshivas, who remain the strong 
fortresses of Torah, exerting their 
world-wide influence and setting 
standards of Torah for all Jewry. 
These established Yeshivos have i11 
almost every instance, had a large 
part in the creation of new yeshivos. 
Among others, Beth Medrosh Go
voha, Telzer Yeshiva, Mesivta Rab
bi Chaim Berlin, Ner Israel and 
Chafetz Chaim, have actually spear
headed the development of many 
of these newer yeshivas. They have, 
in a number of cases, lent their 
names and prestige to these new 
ventures. They act as spiritual ben· 
efactors and in some instances pro
vide financial assistance as well. 
Finally, and most important, they 
have trained the younger Roshei 
Yeshiva and stimulated them to 
pioneer the expansion of Torah by 
establishing new outposts for linn:d 
Ha'Torah. 

This new and historic adventure 
in our days, underscores the ridicu
lousness of the claim that the Ye
shiva world has little sense of com-

munity obligation. In what greater 
manner, in scope or depth, can a 
Yeshiva manifest its concern with 
the future of communities, than by 
introducing into their midst a center 
of living Torah? In a time when 
youth rebels out of a conviction 
that there is no place for them in 
today's society, what more effective 
measure can be taken than to pro
vide our youth with Yeshivas that 
are specifically geared to develop 
their individuality, and whose goal 
is to prepare them for a productive 
and creative life as Torah Jews! 

It is this writer's earnest convic
tion, that the eternal freshness of 
Torah is clearly manifest in this new 
development. It deserves the atten
tion and praise of the entire Jewish 
community-needless to say, its 
whole-hearted support. 

. This has all happened quietly and 
without fanfare. This, too, is signif
icant, because we are told by ·our 
Sages, that the Luchos Sh'neyos 
(the second set of Tablets) were 
given in quiet and modest circum
stances. These Tablets of the Law, 
were destined to remain our posses
sion, and so, too, perhaps these new 
Yeshivas and those to follow, will 
in their unique manner strengthen 
and preserve the total structure of 
Torah. D 
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The End of Days 
Verse: by Shmuel Gorr / Original Etchings: by Franz Kempf 

We left ... but our departure 
was not by choice ! 
Our own complacency and guilt 
outweighed the scales of Mercy 
whose last reprieve gained only 
the 'Assurance' that all His words would stay. 
This irrevocable decree contained no date 
of termination save 'The End of Days'. 

Three score and ten wild wolves, 
whose hatred had evolved from old, 
then sniggered with impatient greed 
to tear this Lamb to shreds. This unholy 
and spontaneous bond of bloody beasts 
who raised their ugly pagan heads in each 
and every generation to destroy the Lamb 
rushes blindly on to 'The End of Days'. 

What insecure insanity motivates 
this senseless lack of Destiny 
to promote the greatest hoax of History 
that holds both simple and elite chained 
in dedicated fear to its mystery cult? 
The myth of its bloody birth -
of dogmatic hocus pocus and stigmatic fraud -
is shattered on the eve of 'The End of Days'. 

They butchered in the name of all their gods -
eagle, lion, or bull - with heathen hate 
or theological theme. Their sacrificial murder 
came in cloaks of science or trade; 
anq in recent years they adopted symbols 
of colour ... yellow, white, or red ... 
and finally black: These presumptuous rebels 
of History now challenge 'The End of Days'. 
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But the poison will slowly surge from the wounds 
of all these cancerous, troubled minds; 
and the healing dew of History will wash away 
the hoaxes and denials; the images and myths. 
Then will a simple force group the many into one 
and direct all righteous to the only ONE. 
Our Origin and Destiny will bind us all 
in common cause to merit 'The End of Days'. 
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The presumptuous wolves will cease to lead: 
The conditions of the Lamb will come to pass; 
and His 'Assurance' will be fulfilled in all 
its strength. The 'Wall of Destiny' will rise again 
from the single one in all its splendour: 
Complacency and guilt will vanish as every knee 
will bow to Providence with a humble heart to 
'Renew Our Days as of Old' at 'The End of Days'. 
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Avrohom Chaim Feuer 

The Symbolism of the ''Shoe'' 
In Torah Law and Lore 

The shoe - na'al in Hebrew - despite its lowly 
position under man's body, has a significant place in 
Jewish traditional thought. In all of Tanach, no other 
article of clothing is so widely mentioned and so often 
utilized as the shoe.* The shoe's multiple uses derive 
from the deep symbolism attached to it. 

Worn at the lowest point of the human body where 
man touches the trodden earth, the shoe symbolizes 
man's contact with the mundane. Fabricated from the 
skin of animals, it is symbolically associated with the 
unrefined elements within man. The word "na'al" 
1itera1ly n1eans "a lock," and its use to mean "shoe" 
follows from both the practical use of the shoe and 
jts symbolic meaning. Mon's lofty soul is shackled to 
a narrow, craving nature which he must radically alter. 
Consequently, during occasions of great religious ele
vation and sanctification, the Jew must cast off his 
shoes, to signifiy his temporal liberation from the con
stricting confines of the animal and the material ele
ments in which his soul is locked. After an exhilirating 
confrontation with the Divine, man's storn1y sou] draws 
back: his spirit is once again enclosed within its na'al 
- but this man will never be the same. 

Between Two Poles 
The Kabbala further elaborates upon this symbo

lism, teaching that the human soul is extended between 
two spheres of abode, two opposite poles: the Heavens 
and his earthly body. The human figure in which the 
earthly half of the soul is cloaked is called the na' al, 
or coarse covering, which may smother the soul within 
its bulky folds. Man's ultimate purpose in life is to 
unlace the knot of his oppressive na'al, striving for the 
unity of his entire spirit. This can only be achieved 
by transforming his na'al into a servant of his soul: 
an entity totally committed to the fulfillment of G-d's 
will. The Jew declares, "Hear 0 Israel, the Lord is 
our G-d, the Lord is One." Unity within onself - and 
then with G-d: total absorption within Eternity. 

':<The word "heJ.?ed," although used far n1ore extensively, is 
n1ainly a general reference to all types of clothinf!. Also out· 
doing the na'al in 111unber' of mentions is the "k'toncss" or 
shirt. However, this is not due to it<: lvide use, but rather to 
nun1erous repititions in re;:ard to the nntffi.colored shirt of 
Yosef, and the shirts of the Priests. 
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THE TORAH first introduces us to the rich religious 
meaning of the shoe in the drama of Moshe and the 
Burning Bush. This is G-d's first revelation to Moshe 
and therefore Moshe is taught how to prepare for an 
encounter with the Divine. G-d commands, "Cast off 
your shoes from your feet, for the ground upon which 
you stand is holy ground." The Ramban here quotes 
the Medrash: "Wherever the Divine Presence is re
vealed, one must cast off his shoes." The Medrash cites 
the example of the Kohanim who are forbidden to 
wear their shoes while executing the holy service. The 
Jew dare not remain indifferent to the presence of 
G-d. He must react to his encounter with G-d physi
cally demonstrating th2t his cumbersome material be
ing has been somewhat lightened. 

Shoes on Y om Kippur 
Many explanations have been offered for the pro

hibition against wearing shoes on Yam Kippur. On 
Yorn Kippur G-d commands that the body and soul 
be afflicted so that the soul should not feel at home 
in the body. On Yam Kippur the Jew must withdraw 
from corpore2lity to resemble the angels. When a man 
wears shoes, his soul is at home with his body -
barefoot, his naked feet stumble on the rockly earth 
and his soul is shaken and aroused from its lethargy. 

But taking a different approach, R' Menachem Men
del of Rymanov writes that the soul can achieve plea
sure and elevation from its contact with the earth on 
Yom Kippur. In his classical work, Menachem Tzion, 
he states, "Why is the wearing of shoes prohibited on 
Yorn Kippur? Because all the worlds are elevated on 
Yorn Kippur when Israel does complete Teslmva. The 
earth upon which we live is also elevated and is called 
holy gronnd. Therefore it is forbidden to step upon the 
sanctified earth wearing shoes as it is written, 'cast off 
your shoes from your feet for the place upon which 
you stand is holy ground.' " 

R' Moshe Hagiz, an eminent eighteenth century 
scholar wrote that men have taken to wearing shoes 
so that the flesh should not touch the earth, for the 
earth was cursed bec2usc of the sin of Adam. But in 
places where the ground is sanctified and blessed, 
there we must go barefoot. That is why Moshe removed 

19 



his shoes on the holy ground, and that is why we 
remove our shoes on Y om Kippur when alI of the 
earth and universe is blessed. Finally, the Siddur Ha'
A1inhogini offers this fascinating reason for the restric
tion agoinst shoes. We know that although one says 
Shehechionu for any new garment, the shoe is an ex
ception to the rule. If we made such a blessing, it 
would see1n as if we are rejoicing over the death of 
the animal which had to be killed in order to provide 
the skin for the shoe. and it is written, "And bis tender 
mercies are over all of his works" Psalm 45:9). 
Therefore, how can we put on a gnr1nent for which it 
was necessary to kill a living thing, on Yorn Kippur 
which is a day of grace and compassion, a day when 
man begs G-d for His tender mercy. 

The Meaning of Chalitza 
When a Jew is confronted by a Mitzvah, he must be 

prepared to discard his own physical interests to what
ever extent they interfere with his n1ission. This con
cept is poignantly expressed by the act of Chalitza. 
If a brother (a yavam) refuses to fulfill his respon
sibility of wedding the wife of his deceased and child
less brother, which would perpetuate his dead brother's 
name, then he must perform the act of Chalitza. Ccn
trnl to the Chalitza, is the removal of the yavam's shoes 
by the unwanted yevama. The Netziv of Volozhin in 
his commentary on the Torah reveals the inner mean
ing of this otherwise unfathomable procedure. The 
shoe, he explains, characterizes the elements of human 
nature which hamper man's fulfilment of his obliga
tions to G-d and to his fellow men. The surviving 
brother's indifference has prevented him from meeting 
his responsibility. A slave to his nature, he cannot con
trol his own "na'al." This lack of self-discipline is 

A l'halitza Shne 
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publicly displayed by having the Y evama - the vic
tim of his weakness - take his shoe from bis foot, 
symbolizing the Y avam' s deep spiritual failing. 

BUT THERE IS a positive side to the symbolism of the 
na'al. A fundamental of Torah, is the concept that the 
mundane is condemned only to the extent that it inter
feres with the lofty purposes of the soul. However, 
the mundane as a tool for observing Torah is soundly 
praised and highly prized. The Sages teach us it is 
proper for a person to wash and beautify his face all 
day, if this will evoke from his observers admiration 
for G-d's handiwork. A striking example of this con
cept can be derived from analysis of two Talmudic 
passages which seem to be in contradiction. On the 
one hand, the law prohibits a person wearing shoes 
from entering the Har Ha'Bayis, the mount of the Beis 
Hamikdosb. The Gemorah in Brochos derives this 
law from the previously quoted exhortation to Moshe 
to remove his shoes when in the presence of the 
Divine. The Talmud in Chagiga draws upon a far 
more forceful statement by Isaiah to prove this point: 
the prophet terms entry with shoes as "trampling My 
courtyard." On the other hand the wearing of shoes 
by the o/ei regel. the pilgrims who traveled three times 
each year to Jerusalem and the Beis Hamikdosh on 
the occasion of the festivals, is described by Shlomo 
Ha'Melech in Shir Ha'Shirim in the following flowery 
terms: "How beautiful are thine footsteps in sandals, 
0 Daughter of the Prince." The Talmud in Chagiga 
elaborates on this statement: "How beautiful are the 
footsteps of Israel while coming up to the festival, 
daughter (children) of Abraham the Prince--evidently 
Israel is associated here specifically with Abraham since 
he was the first to make a pilgrimage for the sake of 
G-d. He abandoned his fatherland and family in order 
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Chalitza 

to fulfill the Divine command. Sandals, the indispensible 
gear of the traveler, are beautiful in theif function of 
assisting in a Mitzvah, as is every other object on 
earth. However, with the journey completed, the Beis 
Hamikdosh in sight. the wayfarer turns worshipper, the 
pilgrim-all but a Priest. What was a useful tool is now 
an impediment-the lauded saudal, a sacrilege. 

OUR SAGES TEACH THAT the world is composed of four 
basic categories: mineral, vegetable, animal and human. 
Each succeeding group has mastery over its prede
cessors. Man's mastery over the animal kingdom and 
consequently over the lower categories, is expressed 
by his walking in the skin of the beast. Consequently, 
the shoe is a symbol of Man's mastery of his worldly 
goods. It is a sign of the bountiful, earthly domain 
which G-d has bequeathed to mankind. Fittingly, the 
Talmud, in a discussion of the blessings which one 
recites immediately upon awakening in the morning, 
states that when donning one's shoes he is to say, 
"Blessed art Thou 0 Lord our G-d who has provided 
me with all of my necessities." Furthermore, the 
Mahara1 of Prague maintains that 1nan's unique c]aim 
to "Tze/em Elokim" ( G-dly form), stems from his 
ability to walk upright, in lordly fashion, in contrast 
to animals who walk in a subservient posture on an 
four. The shoe supports man's ability to maintain a 
position of sovereignty over all of Creation. 

The Shoe in Commerce 
Jn this light, it is easily understood why the shedding 

of the shoe exhibits relinquishment of ownership. In 

RABBI AVROHO~-r CFAIM FEUER studies in the Kolhd of Te/she 
Yeshiva. !!is article, Chanukah-The Other Side of the Coin. 
appeai·cd in our issue of Decen1ber, 1967. 
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a unique passage in the Book of Ruth, a transaction 
is described: "Now this was the manner in former 
times in Israel concerning redeeming, and concerning 
exchanging, to confirm all things: a man cast off his 
shoe and gave it to his neighbor; and this was a tes
timony in Israel. Therefore, when the kinsman said 
unto Boaz, 'Buy it for thee,' he took off his shoe." 
This act also expressed the determination of the seller 
to stake his entire dignity as a possessor of goods on 
his meticulous honesty in fulfiling the te1ms of the 
transaction. 

THE FAR-REACHING SYMBOLISM of the shoe is carried 
to its final and dramatic conclusion by the mourner. 
Death somberly smashes the myth that man is the 
sole and omnipotent master of his fortunes and destiny. 
Sovereign man exploits this earth only by the grace 
of G-d who gives and takes at will. And, as Shlomo 
says in Koheles, "There is no sovereignty on the day 
of death." The mourner removes his shoes in rec
ognition of the temporal nature of man's mastery over 
the earth. 

In a poignant statement in Shabbos, the Sages state, 
"And whoever keeps the shoes on his feet is a son of 
inan." The Jew's greatness Jies not in his asceticism, 
but rather in his unique ability of uniting his body 
and sou!, harnessing and tempering his nature rather 
than inaiming or discarding it. True. man must strive 
to release himself at times from his na'al so that he 
may achieve a brief and intimate rapport with his 
Maker; however. by and large he must live a physical 
existence, He who does not "jump out of his skinn 
and functions within his na' al; he who perfects his 
nature and brings it into harmony with the Torah, he 
is the true son of man-and a child of G-d. D 
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second looks 
at the jewish scene 

The Esrog and the Frui'tfly 
An apparently innocuous regula
tion of the U.S. Department of 
Agriculture almost deprived Amer
ican Jews of esrogim for Succos this 
year. The problem was brought to 
the attention of Israeli esrog growers 
by the Israel Embassy in Washing
ton the early part of this year. Citrus 
growers in Florida reported finding 
evidence of the presence of the 
Mediterranean fruit fly in esrogim 
from Israel, and the U.S. Depart
ment of Agriculture ruled that 
henceforth all fruit destined for im
port to the United States from the 
Middle East was to be chemically 
treated. 

For many years, Israel's agricul
tural officials have been battling the 
fruit fly, which attacks citrus fruits, 
and it is now practically non-exist
ent. But when the esrog growers, 
aided by the Israel Embassy, ap
pealed to U.S. authorities to waive 
the regulations for the shipment of 
esrogim, Department of Agriculture 
officials could offer only two alter
native plans which would permit 
the import of esrogim: storage of 
the fruit under refrigeration for six
teen days-which would discolor 
the skins; or fumigation of the 
esrogim-which would kill any flies 
present, but would also "kill" the 
esrogim. Experiments were pro
posed to test the effect of the gas, 
hilt this was not feasible since only 
winter-harvested esrogim were avail-
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able, which have tough skins and 
could not offer conclusive results. 

By June of this year the matter 
was still not resolved, and a rep
resentative of the esrog growers 
made one more trip to Washington 
for extended meetings with U.S. 
officials and experts. Every proposal 
made was turned down. At that 
late date-the harvest was to begin 
in July-it appeared that, all efforts 
to solve the problem having failed, 
Jews throughout America would 
have been unable to obtain an esrog 
from Israel, an essential need for 
the celebration of Succos. 

In desperation, the csrog growers 
turned to Agudath Israel of America 
and asked that they use their good 
offices to resolve the dilemma. Agu
dath Israel immediately made con
tact with high-echelon officials in 
Washington, explaining to them the 
s e r i o u s consequences of what 
amounted to a ban on Israe1i esro
gim. Following days of consultations 
and discussions the following interim 
arrangement was agreed upon: 

• every esrog destined for the U.S. 
would be inspected by Israeli in
spectors (a procedure which is 
normally followed) under the 
supervision of a U.S. inspector 
who would come to Israel at the 
expense of the Israeli esrog grow
ers; 

• prior to inspection, the esrogim 

would be placed in sealed storage 
for ten days-the incubation per
iod which would rule out any 
possibility of contamination. 

When the harvest was cut, the esro
gim were not inspected and graded 
in the orchard, as usual, but were 
wrapped in flax and taken to a 
processing plant in Tel Aviv, away 
from any possible source of con
tamination. Here they were un
wrapped, washed and wiped with 
special cloths because of the delicate 
skin of the esrog. Under the watch
ful scrutiny of the U.S. inspector, 
Israeli inspectors examined each 
esrog individually under magnifying 
lenses, for the tell-tale hole in the 
skin indicating the presence of the 
fruit-fly. The U.S. inspector, amazed 
at the care and the expertise of the 
Israeli officials and esrog workers, 
indicated that no contamination 
could possibly get by such rigid 
inspection. But, as an additional 
precaution, the esrogim were boxed 
and stored in a sealed warehouse, 
with the U.S. inspector holding the 
keys, until they were released and 
transported to the docks for ship
ment by boat to New York. 

Meanwhile, experiments were 
conducted by the U.S. inspector, 
who fumigated a sampling of esro
gim, and found that after 3-4 days 
their skins were badly burned by 
the chemical fumes. 

The many Jews in Israel who 
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yearly send esrogim to their friends 
and relatives in America, were re
quired to take their esrogim to the 
shipping center where they were in
spected and shipped in bulk to this 
country for local distribution by 
mail. 

It is proper that the United States 
government should be zealous in its 
protection of the domestic citrus 
industry which has suffered because 
of fruit-fly infection. But it is a 
source of encouragement to know 
that the government is equally sen
sitive to the religious needs of Amer
ican Jews. While the procedure fol
lowed this year was only an interim 
solution, it is hoped that the metic
ulous care exercised by Israel's agri
cultural department, and the esrog 
growers themselves, will lead to 
adoption of new regulations which 
will permit the import of esrogim. 
Agudath Israel is in close touch 
with Washington to secure such a 
permanent arrangement. D 

~~ or 

..,.. 
UNITED 

Chevra Kadisha 
D'chasidim • Har Hamnuchot 

Founded 1856 

BURIAL IN JERUSALEM 

AND ALL CEMETERIES IN ISRAEL 

imaal1n sakobesh 
SOCl€ty 

44 CANAL ST. 
NEW YORK CITY 10002 

Nr. E. Broadway Sta. "F" Train 

Dav & Nite Phone 

WA 5-2277 

The Jewish Observer I October, 1968 

Justice Fortas and 

Orthodox Jews in America are often 
conflicted when a Jew rises to high 
public office. On the one hand there 
is the pride in the success of a fel
low Jew; on the other hand is the 
realization that in every case our 
co-religionist is far removed from 
Yiddishkeit as we know it. There 
are a number of public officials who 
are observant Jews, but they have 
yet to penetrate the higher echelons 
of government. There is a tragi
comic truth in the quip that "the 
first Jewish president of the United 
States will be a Presbyterian." 

It is with these mixed emotions 
that we contemplated the elevation 
of Abe Fortas to the Supreme 
Court, and now his nomination to 
the office of Chief Justice, a post 
second in power to that of the 
President of the United States. Since 
a Chief Justice serves until retire
ment, and may hold office through 
the administration of several pres
idents, and in view of the growing 
influence of the high court in Amer
ican life, he may even rival the 
presidential power. 

In the case of Mr. Fortas, our 
emotional reaction had been further 
complicated by the hostility of sev
eral members of the Senate, who 
managed to block his appointment. 
While no one had overtly opposed 
his nomination on the basis of his 
being Jewish, and while it was offi
cially, and vehemently denied that 
this was a factor, seasoned ob
servers of the Washington scene are 
convinved that antisemitism was in
deed a factor in the opposition to 
Fortas. It has been reliably reported 
that two of his colleagues on the 
Court-while refusing to be quoted 
-agree that the opposition was 
based on his being a Jew. 

But Mr. Justice Fortas is a man 
of courage; he has demonstrated his 
courage during his interrogation be
fore the Senate committee when 

Torah 

vicious men sought to discredit him. 
And he demonstrated his courage, 
and integrity, in a different way, in 
the city of St. Louis over a year 
ago. 

FORTAS WAS INVITED to address a 
dinner of the H.F. Epstein Hebrew 
Academy in St. Louis, Missouri. 
Before the dinner, he visited with 
some of the students in the Day 
School. He described his reaction 
to the youngsters in his remarks at 
the dinner. 

One of the boys told me that 
he was studying the Mishna, and 
that he had read of this case: 
--and I will repeat it to you very 
badly, but perhaps with the sense 
accurately related-that the first 
man was walking along and he 
tripped and fell. The second man 
came along after him and he 
tripped over the first man. The 
second 1nan was hurt, and the 
problem is, 'Was the first man
the man who tripped and fell 
first-liable for the damage done 
to the second man?' Now there's 
a problem in law, and it's in the 
Mishna. And he told me the three 
theories of liability ... as I said 
to him quickly, and I am sure, 
unintelligibly, of proximate cause, 
and the doctrine of the last clear 
change. 

But isn't it wonderful that a 
young boy is learning in this great 
book, this great repository not 
only of wisdom but of the train
ing of the mind and the heart
isn't it wonderful that he is read
ing there a case study that chal
lenges him to think about what 
is right and what is wrong? Be
cause I think that studying it and 
analyzing [it] with his teachers at 
a very early age, he cannot fail 
somehow to have within him a 
trace of its inner and its basic 
meaning, because it is true in 
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life that he who stumbles and 
falls is responsible to those who 
come after him, isn't it. And 
that's why these books-the 
Mishna-are so wonderful, be
cause they are such marvelous 
training for the mind. But more 
important than that they are 
these marvelous searchlights that 
illuminate the hard questions of 
life-the questions of right and 
wrong, and how you go about 
finding what is right and detect
ing what is wrong." 

But Mr. Justice Fortas went be-
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yond expressing his admiration for 
Day School education, and here is 
where courage comes in. He ex
plained why he chose to accept the 
Academy's invitation, when he turns 
down so many other requests to 
speak at dinners. 

... when I was a boy growing 
up in Memphis, I went to Cheder. 
We went there after school, and 
we learned there only to read the 
Hebrew script, and we didn't 
learn tvhat it meant. It was never 
translated to us, but we learned 
enough so that we could be Bar 
Mitzvah, to the great pride of 
our parents. But that's all we 
learned. And .1ince that time I 
have read a great deal, I think, 
in Jewish lore, in Jewish litera
ture, and in the Great Books. 
And I am sorry-so sorry that 
we in Memphis lvere so poor, 
that we in Memphis were so 
deprived, that we did not have 
the opportunity really to learn, 
to study these great books. 

Mr. Fortas explained to his listen-
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ers that tnese were worus ut: 1uiu 

not planned to say: they came to 
him spontaneously after having 
spoken to the young students of the 
Mishna. But it took conrage for a 
man in such high office, to express 
publicly his sorrow that as a young
ster he was deprived of the privilege 
of learning Torah, and delving into 
the divine wisdom which is the 
heritage of every Jewish child. One 
of the hallmarks of American Jewry 
-to its great shame-is that Jewish 
illiteracy has been legitimatized: it 
haas been accepted as a fact, and 
the religious life of the Jew has 
been built around the fact of his 
illiteracy. It was-it is-the Day 
School and the Yeshiva which re
jected this willingness to live with 
illiteracy and ignorance of Jewish 
tradition. If Mr. Fortas were grow
ing up in Memphis today, he would 
be able to attend a Day School 
where he would learn at first hand 
the great concepts of justice and 
jurisprudence, which he can now 
only speak of with nostalgia. But 
more than that, were he growing up 
in Memphis today, he would be 
living in a Jewish community where 
the Shabbos has been restored to 
its rightful place, where young men 
and women are trained to build their 
lives on the concepts of Torah and 
where Jewish illiteracy has been 
declared forevermore to be illegit
imate: robbing Jewish children of 
their natural birthright. 

When we conternp1ate som.e of 
Justice Fortas' decisions on the 
Court, we can only wish even more 
that he had indeed studied Torah. 
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''No Basis in Jewish Tradition'" 

The life of a rabbi is not an easy 
one. Take the case of Rabbi Ralph 
P. Kingsley of Temple Sinai in 
North Miami Beach: he would like 
to dispense with the long black 
robe he wears when conducting 
services. As far as he knows "the 
robe has no basis whatsoever in 
Jewish tradition" (quoted in the Na
tional Jewish Post), but, he ponders, 
Cohanim did wear priestly vest
ments. On the other hand, he cites 
the Jewish Encyclopedia: "since the 
days of the Temple there has been 
practically no priestly caste among 
Jews," and he concludes tentatively 
that there is "no need for special 
vestments either within or without 
the synagogue." Against the wearing 
of the robe he also musters the 
arguments that he finds the robe 
"uncomfortable and unmanly," and 
that he has nightmares about trip-
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ping on his robe during the service. 
We don't normally intrude in 

intra-Reform debates on "halacha" 
--even when bolstered by no less 
an authority than the Jewish En
cyclopedia. But simply as a human
itarian gesture, we would like to 
put Rabbi Kingsley at ease. Cer
tainly the robe has "no basis what
soever in Jewish tradition"-which 
is precisely why it has been rejected 
by the Orthodox rabbinate. Kingsley 
may discard it without fear of 
bucking tradition. But once he has 
taken this step, we propose that he 
take a hard look at the use of the 
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organ in Reform services, the adop
tion of "confirmation"-a sacrament 
of the Church-and the many other 
usages of Reform which have "no 
basis whatsoever in Jewish tradi
tion." Of course, there is the risk 
that his Temple might get to look 
like an old-fashioned shul-and he 
doesn't appear to be a man who 
likes to live dangerously. D 
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Sideburns 
&' Peyos 
In the mad rush to conform, long 
sideburns are not merely tolerated, 
they have now become de riguer to 
"make the scene." 

Before the "gay 60's" even the 
"real" Orthodox parents (you know: 
the type that send their boys to 
Yeshivos) became agitated when 
they noticed that their son's peyos 
were too long. The yeshiva or the 
rebbe was taken to task for en
couraging this awful manifestation 
of fanaticism. 

"What are they trying to do to 
him?-can't he learn and still look 
like the boy next door? Why the 
next thing you know they'll en
courage him to grow a beard." 

"Chaim! why are you wearing 
your tzitsuus outside? You can be 
'frum' and stUl be NEAT like the 
other boys." 

How things have changed--or have 
they? Fathers no longer fight against 
sideburns, (they're wearing them) 
but they're still against peyos. 

Fathers are no longer opposed to 
sloppy and unbecoming dress (old, 
unpressed, washed-out dungarees; 
sneakers; psychedelic shirts; long 
hair). They may also be wearing 
them, but they are still against "out
side tzitsus." 

Fathers aren't against beards
!:'ome have grown them and others 
arc trying to work up the courage 
-they are only against "Chassidic
type" beards and peyos. 

The only thing that has changed 
is the boy next door. 
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A new aristocratic hotel in Jerusalem 
that fills all the needs of the 
discriminating Orthodox tourist 

We are happy to announce the opening of the 

D FIRST CLASS HOTEL: with all modern accomodations D STRICT KASIIRUS: supervised by the Va ad 

IIarabhonhn of Agudath Israel D FINEST RELIGIOUS ATIVIOSPHHERE O A SHUL AND T'YO l\lIKVOIIS FOR 

l\lEN AND '\'OMEN 0 TWO KOSIIER RESTAURANTS: open to the general public D 77 AIR~CONDITIONED 

ROOMS 0 DINING ROOM SEATING 1,000: suitable for Weddings, Bar Mitvahs, or Conventions. 

Your stay at the Central Hotel will make your visit 
to the Holy City an even richer experience 

Write to: 

Central Hotel 
6 Pines Street (off Davidka Square J 
P .O.B. 1351 / Jerusalem 
Cable Address: CENTHOTEL, JERUSALEM 

The }elvish Observer / October, 1968 

Make your reservations NOW for whenever 

you plan to visit the Holy Land. 
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Letters to the Editor 

".The Jews of Austria" 

To the Editor: 

In the April issue of THE JEWISH 

OBSERVER, Mr. Charles Richter re
views the book The Jews of Austria. 
It is natural that he should criticize 
the practically complete omission 
from its pages of the life and work 
of traditional Jewry. However, it is 
very unfortunate that he includes 
me in his condemnation, when he· 
says that "what the book has to say 
of Nathan Birnbaum is nothing less 
than a gross distortion of history 
and, indeed, an insult to the mem
ory" of my father. 

Wherein lies the insult? 

It is that I have contributed to 
this volume an article about an early 
part of my father's work without 
mentioning his subsequent religious 
development. 

In his laudable desire to stand up 
for Nathan Birnbaum, the reviewer 
has very much mistaken his target 
of attack. 

On being invited to write an ar
ticle for The Jews of Austria I de
cided on a subject that would link 
Nathan Birnbaum's activities with 
the land of his birth, since Austria 
played an important role in his life. 
It did not occur to me to contribute 
a biography of my father, the more 
so as I had published, on the occa
sion of the tenth anniversary of his 
death, the story of his spiritual de
velopment. This article was widely 
reprinted in Jewish journals. The 
.reviewer has evidently not come 
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across it, nor seen my reprint of 
it in the little volume The Bridge, 
Selected Essays by Nathan Birn
baum, Published under the auspices 
of The Jacob Rosenheim Founda
tion, London, 5716/1956, nor an 
extended version of it, in the work 
Men of the Sprit, edited by Rabbi 
Dr. L. Jung, New York, 1964. pp. 
517-549. I must also assume that 
he knows very little about me
otherwise I can hardly imagine he 
would have included me in his cate
gory of "chutzpa in distorting his
torical facts" ... without a shred 
of justification. After all, I was an 
intimate collaborator with my father 
until the very last day of his life, 
and may therefore be presumed to 
know, as well as anybody, how to 
respect his memory. .I think, too, 
I may claim to have worked for 
•traditional Judaism as much (and 
as long) as many another. 

I hope that if I point out to the 
reviewer some of the errors he com
:mitted in the paragraph regarding 
my father he will realize that he has 
rushed into print with insufficient 
knowledge. 

He says: "The story of his life 
takes up some twenty pages." There 
fa no story of his life in the book. 
When the reviewer speaks of "some 
twenty pages" he is evidently re
ferring to p. 365 in M. Henisch's 
article, and to pp. 131-146, my 
article. Its very title, Nathan Birn
haum and National Autonomy ought 
to have shown him that it is not a 
life story but is intended to illumine 
one particular aspect of his activities 
during a particular period. 

THE REVIEWER: "The authors insist 
on referring to him by the appella
tion 'Mathias Acher,' a pseudonym 
which Birnbaum completely discard
ed when he joined the ranks of 
Torah Jewry." In actual fact he had 
discarded it even earlier than that. 

Who are the authors who "insist 
in referring to him" as "Mathias 
Acher?" 

The contributors to this volume 
who mention him, use the name 
Nathan Birnbaum (in two cases add
ing Mathias Acher in brackets) .... 
Only one person does employ this 
pseudonym in the volume in place 
of his name-and that only once
i.e., Mr. Fraenkel, the Editor (and 
not correctly in the context, because 
he is writing there about the Selbst
Emancipation period, and Birnbaum 
did not adopt the pseudonym until 
after that time). 

THE REVIEWER: "There is a detailed 
report on Birnbaum's 'national au
tonomism,' and on various aspects 
of his early career such as his friend
ship and subsequent break with 
Theodore Herzl." . . . It would be 
interesting to know the basis for 
the statement "his friendship 
with Herzl." There never was such 
a friendship. 

By the way, Gottes Volk was not 
an article but a book, and Birnbaum 
joined the Agudas Yisroel as Sec
retary General in 1919 when it was 
reconstituted after the First World 
War. 
"Birnbaum ... second only to Herzl 
as the ideologist and leader of the 
Zionist movement": If the reviewer 
had troubled to look up the quite 
extensive literature relating to these 
matters he would have discovered 
that for Zionists it is not as the 
ideologist of the movement that 
Herzl is remembered. When he 
joined it in 1896, the ideology of 
Zionism was already fully estab
lished, and very much of it through 
Nathan Birnbaum, whose activities 
had started in 1883. 

Finally, the reviewer sums up: 
"Shlomo Birnbaum would have 
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better served his father's memory 
had he not written his article about 
'Mathiaas Acher'." He is presum
ably using the name Mathias Acher 
here figuratively, but anyone reading 
the review without having seen the 
book would take his words literally 
and think that I had written about 
my father in this article as "Mathias 
Acher." Needless to say, I did not. 

I am afraid I have to sum up by 
saying: My article cannot have done 
a disservice to the memory of 
Nathan Birnbaum since it clarifies 
an important aspect of his life and 
development but that that disservice 
has been done by the reviewer, who 
has rushed into print without due 
circumspection. 

SOLOMON A. BIRNBAUM 

London, England 

The reviewer replies: 

Solomon Birnbaum bitterly com-
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plains about my including him in 
my critique of The Jews of Austria, 
although he admits that the com
plete omission of traditional Jewry 
from the book should be criticized. 
He further says that I have mistaken 
my target of attack, assumingly be
cause I know so little about him. 

In my review of The Jews of 
A usMa I had no intention of "at
tacking'' any individuals-not even 
those chiefly responsible for the un
fortunate approach from which the 
book has been compiled-and least 
of all Solomon Birnbaum. My only 
intention was to point out that the 
book has almost nothing to say 
about Orthodox Jewry and Ortho
dox Jews in Austria-a gross dis· 
tortion of the historical facts. 

It was not necessary for Dr. 
Birnbaum to make himself known 
to me. He is well-known to most 
Orthodox Jews of my generation, 

1--------------

Invited to a 

SIMCHA? 
Send a 

THREE· YEAR 
SUBSCRIPTION TO 

THE JEWISH OBSERVER 

including myself. He may not know 
it, or he may not remember, but 
as a devoted admirer of his father's, 
I attended his wedding at the Sehiff
schul in Vienna. And it is precisely 
becanse I do know what sort of man 
he is that I was so shocked that he 
should have devoted his essay to 
one specific period in Nathan Birn
baum's earlier life which depicts 
him in an entirely wrong light, par
ticularly to our younger generation 
who know so little about him. The 
entire essay deals with Nathan Birn
baum as he was years before he 
found the way to Torah Judaism. 
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And if this alone were not enough, 
Solomon Birnbaum and his co-au
thor M. Henish, repeatedly-not in 
two instances only as he claims, but 
a total of eleven times-refers to Na
than Birnbaum by his long-discard
ed pseudonym "Mathias Acher." 
Ever since the days of Elisha hen 
Abuya, the by-name "Acher" has 
been used to characterize individ
uals holding beliefs diametrically 
opposed to those which Nathan 
Birnbaum wholeheartedly embraced 
in late maturity. A young reader 
seeing Nathan Birnb<:lum referred to 
again and again as "Acher" is liable 
to get the mistaken notion that 
Nathan Birnbaum had been an 
"Acher" all his life. 

In reply to my criticism, Solomon 
Birnbaum corrects some errors in 
my review which he seems to con
sider serious. I admit I thought that 
Nathan Birnbaum discarded his 
pseudonym "Mathias Acher" only 
when he joined the ranks of Torah 
Jewry and not before, as his son 
points out. Furthermore, I wrote 
about Nathan Birnbaum's "friend
ship and subsequent break with 
Theodor Herzl," while the essay 
states that "Birnbaum had been one 
of Herzl's earliest supporters," but 
later came to oppose Herzl's con
ception of Zionism. Another "er-:"-.,:" 
of mine which seems to upset Sol
omon Birnbaum is that I referred 
to his father's treatise Gottes Volk 
as an "article" when, in fact, it is 
a book. Solomon Birnbaum appar
ently doesn't realize that I quoted 
the word "article" from The Jews 
of Austria (page 366). I know very 
well that Gottes Volk is indeed a 
book. As a matter of fact, I re
member that we of the Jugendgrup
pe of Agudath Israel sold many 
hundreds of copies of this book 
when Nathan Birnbaum lectured in 
Vienna. 

However, I do not know why 
Solomon Birnbaum should have 
taken such pains to point out these 
relatively small "errors." Could it 
have been his purpose to divert the 
attention of the reader from the 
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basic lack in his article and in the 
book with which I have taken issue? 

Certainly, all the factual infor
mation presented in The Jews of 
Austria-including the story of 
Innsbruck's Hakoah Athletic Club 
and the career of Nathan Birnbaum 
before he turned to Torah Judaism 
-'-is correct. But by making no 
mention of Orthodox Jewish life in 
Austria, the editors of the book are 
guilty of a gross distortion of the 
history of Austrian Jewry, even as 
Solomon Birnbaum's article, by 
omitting the story of Nathan Birn
baum 's adoption of Torah Judaism 
and of his activities on behalf of 
Orthodoxy, presents an unfortunate 
and distorted picture of one of our 
greatest men. 

Frankly, I feel that if the editors 
of The Jews of Austria did not want 
to have a complete and compre
hensive account of Nathan Birn
baum's life and work, including his 
thoughts and efforts as an Orthodox 
Jew, Solomon Birnbaum ought not 
to have written anything at all for 
them about his father, which would 
have done a far better service to 
his father's memory. 

CHARLES RICHTER 

Wants J.O. Anthology 

To the Editor: 
Your Ellul Issue moves me to 

express my appreciation. The ar
ticles bv Rabbis Keller, Weinberger 
and Ki;zner are first rate to semi
classical . ... 

This brings me to a suggestion. 
The creation of an anthology of 
past contributions to The Observer 
should be actively considered. Over 
a period of time you have offered 
many pieces worthy of preservation 
beyond the limited confines of a 
monthly publication. 

Another proposal concerns your 
treatment of issues of the business 
world. This area of endeavor in
volves as great a percentage of your 
readership as the world of the stu-

dent and the intellectual, to whom 
you seem to cater with preference. 

A glance of yours at the reading 
fare of the secular business sector, 
from the Wall Street Journal to 
Business Week, from Fortune ma
gazine to the more important spe
cialized publications will reveal a 
wealth of issues. These include 
problems of business honesty, con
flict-of-interest, currency and stock 
market speculation, training for 
Umonus and Pragmatia, etc. Besides 
this there are the overriding philo
sophical issues of present-day busi
ness, challenging our concepts of 
Emunoh and Bitochon. 

This is a rewarding field, and you 
should actively solicit literary con
tributions of capable and articulate 
business practitioners. 

NAME WITHHELD 

BY REQUEST 

Any Volunteers? 

To the Editor: 

The Jewish Observer his ren
dered a great service to Kial Yisroel 
in printing Shea Lieman's excellent 
adaptation of the essay written by 
Rav Dessler (September, 1968). 

It comes as a welcome chizuk to 
all who are engaged in the struggle 
for spiritual elevation through Li
mud Ha'Torah, and it spells out, 
in clear terms, the challenge for 
continued, additional mesiras nefesh 
for raising the level of individual 
standards in ruchniyos. 

May I respectfully suggest that 
copies of this important article be 
made available to the thousands of 
B'nei Torah in and out of Yeshivas 
and also to those who support them. 

(RABBI) AVROHOM DAVIS 

Far Rockaway, N. Y. 

We welcome this suggestion, but our 
budget makes it impossible to pub
lish and distribute reprints. Perhaps 
so1ne reader would care to under
write such an endeavor. 
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Books lrom Feldheim 
Just Published 

Cl"i"tvil i"tv 
THE "SONG OF SONGS" as echoed in 
its Midrash - an insight into the con· 
cepts of Jewish tradition. Hebrew text, 
English translation and commentary by 
Rabbi Yitzhak I. Broch .. .-........................ $3.95 

THE WAY OF G-D hy Rabbi Mosheh 
Max. A textbook for the teaching of 
Jewish precepts and Ethics. As an ortho· 
dox Rabbi who has been at the head of 
congregational Talmud Torahs in the 
United States for forty years, Rabbi Max 
has written this book not only to impart 
valuable information, but primarily to 
influence boys and girls to practice the 
Mitzvoth of G-d. He discusses every law 
and custom, tracing it to its original 
source. 328 pages, i11ustrated; deluxe 
leatherette binding. only $3.75 
Teacher's Guide $1.50 
°"'orkhook Sl.00 

Some of our Classics: 
THE PSALMS. With the translation and 
comm~ntary of Rabbi Samson Raphael 
Hirsch. This commentary also contains 
the Hebrew text fully vocalized. Vol. I, 
Si.50: \Tol. II, $8.75; Both volumes 
boxed. _.... _, ....... _,_,.............. $16.25 

A HEDGE OF ROSES by Rabbi Norman 
Lamm. This best-selling book was out 
of print and has now been re-published 
in a ne"'' revised second edition. An in· 
telligent and lucid interpretation of Ta· 
harath Hamishpachah (Family Purity). 

Sl.95 
AHA\TATH CHESED (Kindness aB Re· 
quired by G.d) by the Chofetz Chaim 
zt'l. Translated into En!!;Iish for the first 
time by Rabbi Leonard Oschry. -···· $4.75 

TARYAG hv Abraham Hirsch Rabino· 
1\'itz. A stud,Y of the origin and historical 
development from the earliest times to 
the present day, of the tradition that the 
written Torah contains six-hundred and 
thirteen Mitzvos ....................... _ $3.75 

THE GOLDEN HERITAGE by Davia 
M. Hausdorff. An unusual one-volume 
tree of knowled~e containing significant 
excerpts from thirty-five centuries of 
traditional literature, as well as original 
articles on matters of current interest 
and conrern. All written in lan11:uage 
inteHigihle and understandable to today's 
e;irnest seeker of information and know}. 
edge. Clothbound 260 pp. $5.95 

THE BOOK OF HANUKKAH. The 
Storv of the Maccabees. Incornoratin<i; 
an Album of lllostrations in full color 
bv Siegmund Forst. Lurµ:e de-Jn.,.,. 
edition. $6.00 

THESE AND THOSE. A frank aialogue 
ucaung witn the subject of Torah and 
i;ecutar education. An objective evalua
tion by lf.av Simon ~chwab. !'aper $1.40 
Jl!:Wl~tl JD£NT1TY. A documentary 
comp.uatlon by J:laruch Litvin, edited by 
Dr. ;:,1dney J:s. Hoenig. The replies of 4;) 
rabbis, senolars and philosophers to the 
quesuon. ··who is a Jew'C' $6.75 
JEWISH LEADERS (1750·1940). 25 
biographies covering a period of 190 
years convey a sense of 'l'orah-true lead· 
ership and an appraisal of the lives and 
V.'Orks ot great Jewish !':iages, who left 
their impression on Torah Judaism, as 
well as on Jewish life and thought gen
erally. This best-selling hook was out of 
print for several years and has now been 
repunushed. hdited by Rabbi Leo Jung. 

S6.00 
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- contains the contribution of twenty· 
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rabbinical authorities. Edited by Rabbi 
Leo Jung. . .................... '°.......................................... $6.00 
MEN OF SPIRIT. Eaited hy Rabbi Leo 
Jung. A monumental volume containing 
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ings and life·work of the great religious 
leaders who have guided the Jewish 
people during the last three centuries. 
The learned writers of these essays re· 
C'ord and analyse the magnificent con· 
tributions the great sages have made to 
modern Jewish life. 752 pages ........... $8.50 
THE DGBNO MAGGID AND HIS 
PARABLES by Dr. Benno Heinemann. 
'fhe fruit of many years of study and 
research, The Maggid of Duhno and his 
Parables is not only a reference work 
of great v;,ilue hut also makes enjoyable 
and informative reading. Clothbound 
304 pp. $6.95 
THE GOLDEN SHOES AND OTHER 
STORIES by J)r. Gershon Kranzler. A 
new collection of interesting and inspir· 
in<i; stories written by the well-known 
educator and author. Illustrated by 
Zalman Kleinman. 
] 96 pages, clothbound. . ................... ,, .... $3.50 

TALES OF FAITH by Rabbi Solomon 
Alter Ilalpern. A collection of short 
stories '\'ith a special aim of presenting 
ageless Torah to today's generation. 
(with source index) Clothbound $3.50 
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