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The Latent and the 
Overt Antisemite 

ls Antisemitism a Social or Political Problem? 

Are We Over-reacting to "Negro Antisemitism'? 

Hatred of the Jew is like an in
fectious bacteria: it lurks in the very 
air we breathe, waiting to strike, 
and when the proper conditions 
prevail, it does its dirty work. It 
lies dormant in the heart of the 
latent antisemite, who would deny 
vehemently that he hates Jews. Even 
the overt antisemitc rarely admits 
that he hates Jews: at most he will 
simply say that as a good American 
-Frenchman-German-he fears 
the evil machinations of the Jew 
and their effect on his Country. 
Since Hitler, when the world saw 
latent antisemitism grow into cal
culated murder, and then genocide, 
few are so bold as to openly admit 
that they hate Jews. 

Why is it called Sinai? 

Hatred of the Jew is a moral 
problem. Calling it antisemitism 
makes it sound like a social, even 
a political, problem. But Sinas Yis
roel is a moral problem closely re
lated to the potential for evil which 
lies in the hearts of men. In the 
light of Torah, it is axiomatic that 
hatred of the Jew derives from hos
tility to the Law with which the Jew 
is so closely identified. When the 
Almighty offered the Torah to other 
peoples, our Sages tell us, they each 
found it restrictive in one way or 
another: too demanding in its rigid 
insistence on the highest standards 
of human behavior. They have nev
er forgiven the Jew for accepting 
the Torah, and unleashing G-d's 
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Word and G-d's Will on all of man
kind. Why was Sinai called by that 
name?-thc Sages ask-because it 
was on Sinai that Sina (hatred) de
scended on the Jewish people. But 
while hatred of the Jew is a moral 
problern, and while it maims its 
perpetrators as well as its victin1s, 
it must be confronted-when it bc
coves overt-on a social and polit
ical level. Let those who espouse 
antisemitism listen to sermons on 
its evils-those who are its victims, 
or potential victims, must react 
against it forcefully . . . and in
telligently. 

One of the prerequisites to intel
ligent opposition to an antisemitic 
outbreak is to determine to what 
extent, if any, it has moved from 
the latent to the overt stage. 

Abraham Lincoln, when he was 
a young attorney, put a question to 
a hostile witness. "If you call his tail 
a leg," he asked, "how many legs 
does a donkey have?" The witness' 
quick reply was "Five." Lincoln 
looked at the jury and shook his 
head. "No, just four," he said, "can
ing a tail a leg doesn't make it one." 
But this was before the electronic 
age: today calling a tail a leg may 
make it so-with the help of the 
mass 1ncdia. Ideas are spread so 
quickly that people have no time to 
formuf ate ·what they mean, and a 
slogan becomes a more powe1fol 
force than the idea it may or may 
not represent. When the first Negro 
militant spoke of "Black Power" 
he may have had--more likely did 
not have-some clear idea of what 

he meant. But the media didn't wait: 
"Black Power" became something 
real, conjuring up in the minds of 
some white Americans all the black
ness of revolutionary power; to 
some Negro Americans all of the 
pride of their own new strength
but in fact no one of these images 
may have had any validity. In a 
similar manner the phrase "Negro 
Antisemitism" has swept the Jewish 
community to the extent that what·
ever it did or did not mean when 
first used, it is no\v something "real" 
--real, that is to the extent that 
people, newspapers, anyone, can 
use the phrase and assume that the 
reader or listener knows what it 
means. Well ... what does it mean? 
Does it mean that all Negroes hate 
Jews?-of course not. Does it mean 
that Negroes who hate Jews do so 
with more intensity than white anti
sen1ites?-certainly not. Does it 
mean that when Negroes hate Jews 
it is more of a threat then when 
whites do?-not likely. Does it 
mean that Negroes have less "right" 
to hate Jews than whites?-that 
may be going through some people's 
minds, but certainly that can't be 
what people mean when they speak 
of ''Negro Antisemitism.'' Does it 
mean that a Negro non-Jew is po
tentially as capable of antisemitism 
as a white?-then it should come 
as no surprise. If it means anything 
it means this: the emergence of 
the Negro as an equal citizen in 
American life, brought about in var
ious measures by the Negro himself; 
by a more liberal climate; by a 
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Newspaper headlines and stories reporting antisemitic acts, and 

hysterical reaction to these acts, embolden the latent antisemite: 

he wants to get in on the action ... 

President from Texas-and in all 
likelihood to be pushed abead by 
a middle-of-the-road Republican 
President-has created certain ten
sions in American life, mirrored in 
the daily newspaper. Among these 
tensions has been the struggle over 
decentralization of schools, which 
Negro leaders believe will give their 
children a better education. Jn the 
course of the teachers strike in the 
New York City schools, and the yet 
unresolved problem of local school 
control, the Jew has been caught 
in the squeeze, and some Negroes 
have fallen into the trap of faulty 
reasoning: the school system has 
deprived our children of proper 
education/ many of the teachers arc 
Jewish/ therefore: the Jews have 
deprived our children, and they are 
the enemy. (Rabbi Weinberger, in 
his REPLY TO SOME CRITICS, on p. 
7, demonstrates why such errors 
occur). As a result of this twisted 
logic-we don't mean to underes
timate its danger: such twisted logic 
gave rise to the attempt at a "Final 
Solution"-some antisemitic state
ment~ have been made; antisemitic 
leaflets have been distributed; and 
-some might add-there has been 
an increase in crimes of violence 
committed by Negroes against Jews. 

LET IT BE CLEAR: the.re have been 
manifestations of ·vicious antisen1-
itistn ernanating from certain ex
treme Negro groups; but to label 
this "1Vegro Antisetnitis1n," and to 
blame the Negro people for these 
outbreaks, can only increase hos-
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tility to the Je~v an1ong Negroes, 
and increase the danger to the Jeiv. 

It is important to n1aintain a his
toric perspective when discussing 
contemporary antisemitism. Among 
Eastern European peasantry there 
has always been-shall we say a 
tra<lition of-hatred for the Jew. 
This hatred was manifest on various 
levels. I van might grumble about 
thi; Jews in his town, might occa
sionally spit. But if he became the 
local chief of police, he could be 
a greater threat. And if Ivan became 
Count Ivan, or His Exalted Majesty, 
Czar Ivan. his latent Jew-hatred' 
could more readily becon1e overt, 
and could hurt Jews a good deal 
more. The Negro in America is 
1noving up the social and economic 
ladder. If, in his rise into equality, 
he seeks to emulate his non-Negro 
neighbors, a.;; people are wont to 
do, he may decide that part of his 
new role as an "American" is to 
hate the Jew. just as his WASP neigh
bor does. If he does come to this 
conclusion, then he joins the ranks 
of the legion of antisemitcs, but does 
it make any more sense then to 
speak of "Negro Antisemitism" than 
to speak of "White Antisemitism"'? 
Jf it is evident that antisemitism has 
become n1ore overt among Negroes, 
then we must ask responsible Negro 
leaders to exercise their leadership, 
and influence those who look to 
them, to renounce hatred for the 
Jew, as they struggle against hatred 
for the Negro. But it does no one 
any good to speak of "Negro Anti
semitism." Any antisemite is more 
than an enemy of the Jew, he is 

a threat to his well-being, at best, 
a danger to his life at worst. No 
Jew dare take such a threat lightly. 
But many latent antisemitcs, the 
ones who throw rocks through win
do\vs, or burn shuls, are little peo
ple. who more often than not con
tain their hatred. What makes them 
bold, what encourages them to overt 
acts, is the smell of success. News
paper headlines and stories report
ing antisemitic acts, and hys1erical 
reactions to these acts, embolden 
the latent antisemite. He wants to 
get in on the action: his colleagues 
have crawled out from under the 
rocks where they normally hide, and 
he wants to crawl out too while 
the crawling is good. 

Of course this poses a dilemma: 
are we to ignore acts of violence 
because our reaction may spur oth
ers on?-or shall we speak out and 
take the risks? Reason would dic
tate taking the middle path. Experi
ence would indicate the same. Anti
semitic outbursts usually come in 
bunches: reports of cemetery des
ecrations, for example, foster similar 
acts in different places. 

In essence, latent antisemitism is 
a reality which will most likely be 
with us till the end of days. We pray 
that it will not spill over into overt 
acts against even a single Jew. But 
inflammatory headlines in irrespon
sible publications, and inflammatory 
slogans which are meaningless, can 
be a greater threat than isolated 
overt acts. When we speak out 
against overt acts of antisemitism, 
we must always be aware that slo
gans can give birth to greater mon
sters than they are directed against. 
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The Heart Transplant in Israel 
Raises Some Basic Questions -

Can a ''Donor's)) Heart Be Removed Without Family Consent? 
Could the Need for ''Donor/) Be a Threat to Human Life? 

No one would care to defend the 
position that medicine in Israel 
should lag behind medical science 
anywhere else in the world. And 
who would care to defend the po
sition that medicine in Israel should 
maintain a lower standard of ethical 
and professional standards? Most 
Jews would likely agree that Israel's 
ethical standards in medical science 
should go even beyond the generally' 
accepted standards for two basic 
reasons. The history of the Jew is 
filled with instances where the ethics 
of the nations proved to be no de
terrent to violent persecution of the 
Jew; and the Jew, by virtue of his 
belief in the divine essence of the 
human being, has always been the 
proponent of an ethic based on the 
highest regard for human life. Who 
would argue that a Jewish state 
should in any way con1pron1ise our 
traditional ethical standards. 

While the transplanting of human 
organs has become almost a stand
ard procedure in recent years, the 
first attempt to transplant a human 
heart from one person's body to 
another has had a dramatic impact 
on the entire world. 

Since the first heart transplant i!1 
Johannesburg over a year ago, the 
various scientific, moral, legal, and 
ethical questions raised have been 
widely discussed and have produced 
a literature which no doubt could 
fill several volumes-if it has not 
already. It is not here our intention 
to contribute to the scholarship on 
the subject, but to raise certain 
questions, and to underscore the 
significance of the questions from 
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the perspective of Torah belief. 
First, it should be clear, that so 

complex a problem as removing the 
hearts of two human beings, and 
replacing one with the other, has so 
many n1cdical ramifications alone, 
that it will be a rare instance when 
one case will be precisely like an
other. No authority-medical, legal, 
certainly not hnlachic-can respon
sibly state that as a general rule 
the transplanting of a heart is clear
ly indicated, or clearly desirable. 
We can understand the physician 
who wants his patient to survive 
what appears to be a fatal ailment; 
we can understand the researcher 
wanting to experiment with a hu
man specimen to test and perfect 
what may yet be theoretical proced
ures. Medical science has earned the 
gratitude of all mankind with its 
many life-giving discoveries; but 
medical science has not -indeed 
cannot-earn the right to make de
cisions concerning the disposition of 
human life and human bodies which 
involve moral, ethical, and above 
all, halachic factors. 

Boundaries Blurred 

'fhe boundaries between the vari
ous scientific disciplines have be
come so blurred in recent years, 
that none can say, for example, 
where biology ends and chemistry 
begins: witness the new disciplines 
of bio-chemistry, physio-chemistry, 
bio-physics, et al. Scientists have 
recognized the need for teamwork 
among these various disciplines; 
they niust recognize as well the need 

for teamlvork lvhen questions over
flow into areas lvhere their com
petence does not extend. 

Whenever a new heart transplant 
is reported in the press, a uniform 
journalistic pattern is followed. Re
lllecting the interest and the concern 
of the public, the press reports on 
the recipient of the heart; the cir
cumstances which n1otivatcd physi
cians to give hin1 a "new'' heart; and 
the so-called "donor": the patient 
whose heart was re1noved following 
death. In many cases, the press re
ports initial reluctance on the part 
of the donor's family to authorize 
ren1oval of the heart, and the man
ner in which the family was per
suaded finally to approve the trans
plant. 

It was most disturbing, that the 
first instance in which a patient 
received a heart and the identity of 
the donor \\las not made public, 
took place in the State of Israel. 
The refusal of the officials of the 
Beilinson Hospital in Petah Tikva 
to make public the name of the 
donor, was widely reported in the 
\vorld's press, and [srael's press was 
greatly agitated. The reason for 
withholding this information soon 
became clear: it was 1nore than the 
donor's identity that was being with
held. The heart had been removed 
without prior consultation with the 
family of the donor. A principle 
which had been followed in every 
heart tranvplant case throughout the 
world, was blatantly violated. Prof. 
Morris Levi, who headed the surg
ical team, and Dr. Pinhas Koren, 
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Medical Director of the Hospital, 
both insisted that it is unwise for 
the donor's family to know that 
their relative's heart has been re
moved, because there have been in·
stances in the United States where 
the donor's family has attempted to 
"blaCkmail the recipients and that 
the only way to prevent this is not 
to tell them." (The Jerusalem Post 
Weekly, December 16, 1968). They 
also took refuge in Israel's Anatomy 
and Pathology Law which permits 
the removal of a portion of a dead 
body for the curative treatment of 
a person if authorized by the signa
ture of three physicians-a section 
of the Law which has been so no
toriously abused in recent years. 
(See: THE JEWISH OBSERVER, Sept. 
'66; Dec. '67; Feb. '68 and Nov. 
'68.) 

Harvard Bans Transplants 

If it was perfectly clear that the 
donor's heart would never be re
moved for transplant until death has 
been established beyond any doubt, 
there would still be the problem of 
receiving the permission of the fam
ily. There is also the yet unresolved 
problem of the possibility that the 
recipient's life may be shortened by 
a surgical procedure that is far from 
even that degree of certainty that 
prevails in other surgical procedures 
where some element of risk remains. 
(It is for this reason that the Har
vard University Medical School has 
not permitted heart transplants.) 
There is also the fear that doctors 
eagerly awaiting a heart for trJns
plant, may lose their normal objec
tivity, and declare the prospective 
donor to be "dead" when there is 
still some chance of revival. It has 
been recommended that the surgical 
team be composed of doctors other 
than those responsible for the treat
ment of the prospective donor, but 
it does not seem likely that this 
could overcome the pressures of 
their colleagues-especially in a 
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small hospital-and even their own 
interest in attempting a heart trans
plant. 

BUT COMPLICATING the entire prob
lem is the uncertainty among med
ical authorities as to the precise 
moment of death. The development 
of artificial respirators and other 
mechanical devices which reproduce 
bodily functions, and may therefore 
prolong life, have made past criteria 
for determining the moment of 
death obsolete. The Jerusalem Post 
Weekly reports on the new criteria 
for determining death, laid down 
by the Council of International Or
ganization of Medical Science, at a 
meeting held in Geneva in June 
1968: 

" ... death consists of a total 
and irreversible cessation of 
brain function. This is deter
mined . . . by five criteria: 
loss of all response to the 
environment, complete dis
appearance of reflexes and 
loss of muscle tone, stopping 
of spontaneous respiration, an 
abrupt fall in arterial blood 
pressure, and an absolutely flat 
EEG, [a completely negative 
reading of the brain waves by 
use of the electro-eneepholo
graph machine]. 

"Of these tests, the first four 
arc in a sense subjective, .as 
they depend on the doctor's 
interpretation; the last [the 
EEG] is objective and absolute, 
made by a machine ... " 

"Dead" Two Weeks 

But, the Post continues, during 
the Six Day War, a 14-year-old boy 
with a shell-fragment in his head, 
recovered after three weeks in a 
deep coma, and is now fully re
covered. At the Hadassah Hospital, 
a 15-year-old boy who had fallen 
into a pit, showed all the above
mentioned signs of death-including 
a flat EEG-but by the use of a 
respirator and drugs over a two-

week period, the boy recovered, and 
he is today alive and well. Yet, 
each of them would have been con
sidered a prime candidate for re
moval of his heart. 

But these new criteria for deter
mining the precise time of clinical 
death run contrary to the halachic 
position. Addressing the Conference 
on Oral Law in Israel last summer, 
Chief Rabbi Isser Untermann clearly 
declared that "one is dead when one 
has stopped breathing," and not a 
moment ear1ier, even if breathing 
is being maintained by mechanical 
means. When Rabbi Shlomo Lor
incz, of Agudath Israel, charged in 
the Knesset that the as yet uniden
tified "donor" in the Beilinson Hos
pital transplant was not dead when 
his heart was removed, Israel's 
Health Minister, Israel Barlilai 
called the charge an "unfounded 
libel." But he did not deny the 
facts: instead he made the following 
scandalous statement, as reported 
by JTA: 

... Israeli doctors shared the 
1nodern medical view that 
death has occurred when the 
brain ceases to function . . . 
[and] this was a considerable 
advance over the halachic 
thesis that only cessation of 
breathing means death. 

AT A MEDICAL SYMPOSIUM on heart 
transplant sponsored by the Israel 
Medical Association soon after the 
Johannesburg transplant, Dr. Mor
ris Levi-who performed the trans
plant at the Beilinson Hospital
told his colleagues, as reported in 
the Association's Newsletter: 

"It is possible to remove a 
kidney (for transplant) from a 
donor who has been dead for 
as much as an hour-or per
haps more: that is, after the 
kidney !las stopped receiving 
oxygenated blood during this 
period. But as to the heart, I 
don't think this is possible. I 
find it difficult to believe that 
after several minutes have 

The Jewish ()bserver I January, 1969 



elapsed following the death of 
the donor, and the heart has 
stopped receiving oxygenated 
blood, that the patient can be 
revived in order to use him as 
a donor." 

Does this mean that a heart should 
be removed from a "donor" while 
it is still beating? 

In view of the unresolved medical 
questions which could lead to the 
hasty removal of a potential donor's 
heart; and in view of the unresolved 
religious questions involved, Israel's 
doctors would be serving the best 
interests of all concerned, to restrain 
themselves from further heart trans
plants, and not to aggravate the 
already tense situation surrounding 

abusive post-mortem practices 
which has kept many Jews in Israel 
from entering hospitals where they 
might benefit from already proven 
therapeutic techniques. Let Israel's 
physicians provide citizens of Israel 
with the finest that medical science 
can offer-and let Israel be a model 
of the highest regard for human life 
and human dignity. D 

A Reply to Some Critics 
Bernard Weinberger 

Few articles we have published, have generated such widespread interest and 

discussion as Rabbi Weinberger's, "The Negro and the (Orthodox) Jew." The 

Jewish .Telegraphic Agency (JTA) distributed a digest of the article to its sub

scribers throughout the nation, and it appeared in many Jewish iveeklies. The 

New York Times devoted a full column to the article in its regular news columns. 

Many publications commented editorially: some to agree, others to take issue. 

Since digests and iournalistic reports of articles tend to emphasize the "news

worthy" and to ignore the author's context and reasoning, Rabbi Weinberger has 

prepared this reply to his critics. (We also suggest they read the full text of hi; 

article in our issue of September, 1968-copies are still available.) D 

racism that the Negro wants to overcome. We did not 
create it; we can do little to get rid of it. We: are vic
timized by bigotry just as the Black man. 

American Jews are deeply distraught. They simply 
cannot comprehend what appears to be a wave of 
Negro antisemitism. "Why do we deserve it, after all 
we have done for the Black Community? We have 
supported their struggle for equality more than any 
other group in this country. Jewish organizations have 
poured millions into programs that attempt to cope 
with the urban crisis. We are the only group that con
tinues to live with them in the urban ghettos of this 
country. Yet, we are being made the scapegoat for all 
their frustrations. We are being subjected to harassment, 
terrorization, and agitation, after we did our best to 
help the Black man." 

It is certainly not surprising that within such a social 
climate, I have been rebuked and castigated for sug
gesting that Jews should do their utmost in helping the 
Negro cause by following a policy of disengagement 
and getting out of the way of the Negro. A "friendly" 
critic remarked somewhat cynically: "Shall I help the 
Negro \Vho has mugged me twice, and molested my 
sister?-is that the fellow you as a rabbi are urging me 
to support?'' 

But. what really hurts, is not the measure of in
gratitude: everyone has encountered the experience of 
being hurt by those he has tried to help. What really 
bewilders the Jew is that he has no part in the white 
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THE RECENT TEACHERS' STRIKE in the City of New 
York has so exacerbated Jewish-Negro hostilities that 
it is almost impossible to speak or to expect logic in 
such an emotionally charged atmosphere. Two currents 
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of public advice are being offered today by liberals in 
the Jewish community. One trend emphasizes that the 
extremists within the Black community are only a 
fragment and a small minority within that total com
munity. The great majority of Negroes are not anti
semitic, racists, or bigots; therefore Jews should not 
be deterred from aiding the Blacks in achieving full 
equality. Such is the position of the secular leadership 
of the Jewish community. 

The religious leadership adopts a more affirmative 
position exhorting Jews, that irrespective of expediency 
or even enlightened self-interest, they must abide by 
their religious committment to seek justice for the 
Negro and continue to support their struggle for civil 
rights and equality. 

Proffering Pious Platitudes 
Both these attitudes are viewed by the average Jew

particularly those who live in the ghettos-as pious 
platitudes proferred mainly by those who are not di
rectly affected with the Jewish-Negro confrontation. 
This Jew argues that even if it is true that the extren1ists 
are only a small segment of the Black community, the 
fact is that Black leaders-with few exceptions-have 
not taken the trouble to disassociate themselves from 
the extremists. He senses an unwritten law within the 
Black community th<:!t you do not criticize a soul
brother no matter what he s2ys or does. Thus, even 
unabashed and unequivocal racist statements by Ha
tchett, the Negro militant recently fired by New York 
University, were not condemned by the Black leader
ship. B1acks now resent any categorization as 1noder
ates_. 1nilitants, or extremists. l~hey like to talk of one 
large community~ which like every other group may 
have different viewpoints and philosophies. Yet, these 
very same Blacks who bend and turn to avoid public 
criticism of a soul-brother, are demanding of Jews that 
they indulge in public denunciation of Jews whose self 
interest takes precedence over the general communal 
concern. 

The preachers who plead for a tenacious commitment 
to a sense of justice for the Negro despite the venom 
and hatred being poured on Jews, stand accused of 
unadulterated hypocrisy and duplicity. Indeed it would 
require the compesure and character of a saint to 
remain loyal to the Negro cause in the face of such 
unprecedented expressions of antisemitism and violent 
almost xenophobic hatred of the Jew. Such preachers 
cannot escape the devastating charge of succumbing 
to ulterior motives and self-serving interests. So deeply 
hurt are Jews today, that they cannot condone any 
accommodation with the sad realities that prevail within 
the Black community. 

THERE IS ONE CRUCIAL ELEMENT that is being lost in 
this entire discussion which can go a long way toward 
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reducing the explosiveness of the situation. It should 
be clear that Negro hostility to the Jew has nothing 
to do with classical theological categories: it is not 
traditional Christian-oriented antisemitism. It is pri
marily economic, social, and political in nature. The 
Black community knows full well that their real enemy 
is the white establishment in this country which con
tinues to subjugate them. They know that it is not the 
Jew who perpetuates white racism. But, they cannot 
attack the real centers and power without first destroy
ing: the lower echelons of power, and it is here that 
they encounter the Jew. They are fully aware that 
Jews are not really "calling the shots"; that Jews do 
not really have the control that they covet. Yet, in their 
rush to the power center of white racism, they un
avoidably bump into the Jew. 

LET us TELI_ IT LIKE IT IS . .Tews do not control the 
Police Department. They are hardly visible on the 
higher echelons of the police command. Yet, the cop 
on the beat, the Captain and the Inspector-up to the 
point in the hierarchy that is Civil Service and com
pelitive--may be Jewish. Yet, this is the fellow the 
Black mJn encounters and whose path he crosses. 

The officials who are "calling the shots" and setting 
the procedures and eligibility requirements for the 
Welfare Department are not Jews. Again, it is the field 
worker or supervisor that the Welfare recepient en
counters who may be Jewish, and the Jew becomes the 
target of v1rath and indignation for the system he 
abhors. 

The Board of Education of New York City, and its 
administrative hierarchy have never been-and I sus
pect will never be-Jewishly controlled. Very few Jews 
get beyond what is within reach of the competitive 
examination. The governing board which makes the 
real decisions certainly never has a fair and equitable 
representation of the Jewish community. Yet, it is 
the Jewish teacher upon whom the Black community 
pours its anger and frustration. 

Similarly, the story repeats itself in every aspect of 
the p<>wcr structure which the Black man wants to 
uproot-and justly so--but he cannot reach out to get 
it. The Jew is the buffer in the middle that the "whole 
establishment" is happy to project as the target for 
the lashing that Black auger is ready to dish out; and 
the obstacle that the Black community has to over
come in order to reach the real "whitey" that he is 
aiming for. The real target is the white man in White 
Plains and Long Island Sound who communtes every 
day to the city to exercise his power on Wall Street 
or Madison Avenue, and then scurries home at 4 P.M. 
to escape the reaction to his oppression, leaving behind 
the Jew in the ghetto to take the beating. 

I suspect that one of the reasons that Martin Luther 
King's philosophy of confrontation was so tremendous-
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ly successful in the South and yet could not satisfy the 
Blacks in the North in their respective struggle for 
equality was that in the South they were able to con
front directly the real enen1y without going through an 
intern-1ediary. King's; marches in the South met bead 
on the very White Supremacy he was seeking to uproot. 
In the North, the Blacks could not accept such a 
philosophy of confrontation since they could never 
challenge the real establishment, they were always 
shunted to second- and third-rung levels of the system. 
It is little wonder that the NAACP, once the most re
spected group within the Black community, is now 
deemed obsolete and even dangerous to the Negro case. 
Long legal and political struggles to make inroads in 
the debilitating "white establishment structure" can 
no longer satisfy the Northern Negro who wants to 
reach the real centers of power in a hurry. 

UNDER SlJ('H CIRClHv1STANCES it would seem obvious 
that the only logical thing for the Jew to do would be 
for him to get out the way and let the Black man aim 
at the rea1 target: the afUuent A1nerican WASP society. 
Instead, alas, many Jews have plunged into the struggle 
and let themselves become the immediate primary 
target. 'fhc recent school strike is a vivid case in 
point. Quite obviously, the UFT (United Federation of 
Teachers) had a legitimate case in expressing its con
cern about the destruction of the merit system) and in 
assuring the protection of the rights of teachers. Y ct, 
I cannot help but feel that Albert Shanker did the 
Jewish community a disservice by allowing himself to 
become the sole target of the Black community, and 
thus reducing the s1xuggle to a Black-Jewish confronta
tion. In the process, the WASP community-which is 
\Vhat the Blacks were rea11y after-escaped without 
notice and was not at all damaged by this horrible 
experience. T fail to see why officials who are Cath
olic, Protestant, Irish, Italians, and others. who are 
really in control of the school system, should not 
have shared the spotlight on TV and elsewhere with 
Mr. Shanker, thus reducing the Jewish clement in the 
struggle. Surely, it is not Jews alone \vhosc jobs arc 
being threatened. And if one viewed the issue from the 
general per~pective of trade unionism, certainly no one 
has yet deigned to suggest that the City's Labor Council 
is controlled by Jc\vs. Yet, none have suffered 1norc 
from thie strike than the Jewish community. The Black 
community is sufficiently aware that there arc many 
problems that will result from decentralization that 
still have to be ironed out, not the least of which is 
the due-process element and the protection of the 
rights of teachers. These issues need thorough and 
in-depth discussion to resolve the hang-ups. There, un
doubtedly, would be willingness on the part of the 
Blacks to discuss these issues, but, instead we have 
allowed ourselves to get caught up in a struggle that 
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isn't really directed at us. Perhaps it would be too 
cynical to suggest that some of those who prodded 
the UFT on to fight this to the end were delighted to 
see Shanker take a beating that was intended for them. 

Artificial Issues 

As a result of these new antagonisms that have de
veloped, many issues have been artificially compound
ed. Many Jews in the ghettoes of New York City have 
confused the issue of violence in the streets with the 
broader issues of inter-group relations. This has, of 
course, heen greatly abetted by the "s1oganism'' that 
prevails during an election campaign where "law and 
order" became a central issue. The simple truth is that 
the violence in the streets is the result of a permissive
ness that pervades our whole society and has partic
ularly seeped into the courts. It is the same permis
siveness that prevails on the coHege campus, and 
permits rebellion there. It is the same kind of loose 
values that give rise to a Hippie culture with its un
bridled indulgence and indifference to the social order. 
It is, to be sure, a frightening aspect of modern society 
and causes untold psychological as well as physical 
damage. But, it should by no means be confused with 
the issues of inter-group hostilities. The remedy for 
this modern ill docs not rest with any one ethnic or 
racial group, but, requires a new orientation in our 
judicial and 1egislat!ve branches of government. 

The liberal community, which included the Jews, 
has another compelling reason to help the Negro cause, 
thereby blunting the "extremism" that now grips it 
so overwhelmingly. Unless we can direct the Black 
community towards its 1cgitiinate goals and their attain
ment through legitimate means, we will allow them to 
destroy the1nselves and the entire liberal community in 
the process. It is n0 secret that an uneasy silence pre
vails today in the Black community as it awaits the 
inauguration of a new President that it did not wish 
upon America, and yet-indirectly-helped to elect. 
One senses even a note of contrition that perhaps they 
pmhed a little too hard and caused the shockingly 
large vo!e for Wallace; the defeat of the man they 
hoped for; and the election of a man whose administra
tion they look forward to with dread. The backlash is 
a real.ity that the Black community cannot avoid facing 
-a reality they can ne.ver avoid without the help of at 
least a segment of the \vhitc community. 

The extremism that characterized the Black com
inunity's reaction to the school strike almost threw th~ 
issue to the state legislature where the whole decen
traJization experiment might have been buried. Time 
alone can tell if they haven't already set in motion the 
forces that will in fact spell the demise of the experi
tncnt. 
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The Black community is, therefore, faced with a 
serious dilemma. They cannot rely on the slow progress 
which the liberal community prescribes. On the other 
hand, militancy and undue pressure tend to create a 
backlash reaction. They are thus caught up in a game 
of brinkmanship that is extremely difficult to control, 
particularly with such a large mass of people. Frustra
tion with this precarious position bas led the Black 
community into the agonizing choice of "Black separ
atism" as the only alternative available to them. Here, 
we face the most serious peril to American society 
ever presented. The Black community has moved, in 
so short a period, from an atte1npt to achieve integra
tion, to the other extreme of total separatism. This new 
Black separatism challenges the whole system of West
ern civilization and questions the legitimacy of Amer
ican values. One cannot help but feel that its thrust 
is inherently a reverse racism. Yet, it threatens to dom
inate the Black community. But, its real danger, I 
suspect, is not the challenge it poses to the white com
munity, as much as the inevitable failure and the 
attendant disillusionment that it will bring to the Negro 
people .. Perhaps this is a white-man's view, but, one 
senses that the attempt to link the American Negro to 

a sense of national pride with the emphasis on African 
culture, the teaching of Swahili in the public schools, 
the introduction of African garb and music, are all 
artificial, inevitably abortive, and unnecessary efforts 
to provide self-esteem. Should such separatism fail, and 
all indications are that it must, the Black community 
will then be thrust into a seizure of despair that can 
lead, Heaven forbid, to civil war. 

UNFORTUNATELY', every discussion between Jewish and 
Negro leadership begins with a debate as to who has 
suffered a greater measure of genocide. Most Jews are 
appalled by the comparison. Yet, Negroes do see them
selves as so victimized and they are determined to fight 
it. Their options are limited to a concerted realistic 
effort to cope with the problems through established 
social procedures for rapid evolutionary changes, or 
the other uvfortunate alternative of physical force which 
will lead to civil strife. To a great measure, the decision 
rests with the white liberal community and how ready 
it is to demonstrate its willingness to deal with these 
problems realistically and candidly. The Jew can help 
by placing the issue at the doorstep of those who have 
the power to effect the necessary changes. [l 

You are cortlially invited to the 41th Anniversary Dinner of 

Agudath Israel of America 
to be he/ti on Adar 5 (February 23rd) at the 

Hotel Commodore in New York City 

The following awards will be bestowed at the Dinner: 

Hagoan Rav Aharon Kotler Memorial 
Award for distinguished service 
to Torah: 
Mr. Martin Klein 

For reservation information call now: 
WOrth 2-1620 

Agudath Israel of America 
5 Beekman Street 
New York, New York 10038 
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Moreinu Yaakov Rosenheim Memorial 
Award for distinguished service to 
Agudath Israel: 
Mr. Aaron Seif 

Reb Elimelech Tress Memorial Award 
to one of the Shearis Hapleitah 
for exemplary service to Torah: 
Mr. Frank H. Klein 
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Elkanah Schwartz 

An Untapped Resource 
for Yeshiva Funds 

In the Search For Funds to Support Our Yeshivas 

We Have Overlooked A Potential Close to Home 
Education is an expensive commodity in America to
day. It grows more expensive each day. In public 
education, the rising costs simply mean an addition 
to the taxpayers bill. In a Day School or Yeshiva High 
School, rising costs become a question of surviva1. 

Out of a desire to assure thnt every such school will 
continue to serve its sacred purposes and almost out 
of desperation, Orthodoxy has increasingly turned to 
federations and governments, both having no great 
concern for the development of Torah life. Many have 
debated the merits of these approaches, but, strangely, 
there has been aJrnost total ncgJect of a resource cer
tainly more sympathetic to yeshiva education; their 
own graduates. 

Private high schools and colleges in America have 
virtually institutionalized their alumni, and thereby 
created an ever-growing source of both moral and 
financial support. Every college and university has an 
altnnni office, with a professional staff which, in vary
ing degrees, maintains contact with their a1umni; issue:l 
an alumni bulletin to keep alive school memories and 
loyalties; and solicits funds on a continuing basis. Fe\v 
of our schools have done this; even a smaller number 
have done it successfully 

Of course, every yeshiva or day school should gen
erally smtain a happy atmosphere which will be con
ducive to reaching its students and achieving the n1axi
mum results in its chinuch goals. But, surely it would 
be no compromise of these ultimate goals to foster 
an1ong the students in a more specific way, the attitudes 
that will make them in years to come, remember fondly 
their yeshiva days, and make them want to give their 
yeshiva all the support that they can as they make their 
way in adult lik In our society, this intangible feeling 
is cal1cd "school spirit," and it is school spirit that is 
the major factor in producing loyal alumni. 

As the young person goes further along into the 

RABBI SCH\VARTZ is as~istant editor of Jewish Life, and author 
of AMERICAN LII•E: SHTETEI STYLE, a collection of essays and 
stories. D 
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years foHowing his student days, the memories grl w 
fonder-they mellow-a> he looks back to the "good 
old d<lys." But these memories may wither, or they 
may serve no purpose to the yeshiva, if they arc not 
nurtured by a specific program of alumni reunions and 
general encouragement of situations and occasions 
where alumni can get together and refresh their mem
ories. 

There is in this seemingly cold and calculated pro
posal, an element of lishma-of, in a sense, maintaining 
the education of the graduate during the difficult tran
sitional period, when tragically, so many yeshiva stu
dents are lest to Yiddishkeit. This is especially so when 
the student leaves after high school, and does not go 
on to an institution of higher Torah ]earning. But even 
if he does, the lower school still has the opportunity 
of maintaining ties with the students who spent a 
number of years with them. 

THERE IS ANOTHER major area of support which yeshiva 
alun1ni has to offer. In our society, parents alone de
termine which school they send their child to. As for 
the standards of education, most of our schools are 
far ahead of any other type of education, in the secular 
as well as the sacred studies program. But all of us 
know that a major factor in a parent's decision is the 
attitude of other members of the family, their friends, 
their social peers-in essence, the pressures of con
forn1ing. Yeshiva alumni can, and should, assume the 
obligation of fostering a positive attitude toward yeshiva 
education, to create for it a favorable climate of opinion 
-if for no better r.:ason than out of gratitude for what 
the yeshiva has given them. 

Yeshiva graduates should constitute a corps of lobby
ists, public relations officials, and field workers, for the 
cause of Torah chinuch as manifest in the Day Schools 
and the Yeshivas. To the extent that yeshiva graduates 
have done this, it is rarely due to specific efforts in this 
direction by the yeshivos; the extent that this has not 
been done is due to neglect by the schools of this 
important area. 
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An Opport1tnity of A Lifetime ! 

S'DEI CHEMED 
INTERNATIONAL 

IN RISHON LEZION, ERETZ YISROEL 
.. 

7 Full Weeks · For Boys 11-16 

• Beautiful Site in Rishon Lezion • Five 
Minutes from the Mediterranean • Fully 
Equipped for all Sport Activities • Our 
Own Filtered Swimming Pool • Beautiful 
Sleeping Quarters 

Program: 

Exlensive touring to all parts of Et•ctz Yisroel 

Shabhosim in Y erushalayim, B'nei B'rak, etc. 

Visits to yeshivas and Gedolci Torah in 
Eretz Yisroel 

Musical program - our own orchestra 

Swin1ming instruction by l'ertificd Red Cross 
Instructors 

All sport activities 

lJlpan in t"OU\'Crsational Hebrew .. 
Boys under 12 ~ $695 

Boys 12-16 -- $895 
Including Round Trip Jet Airfare -

.. 
Head Counselor: RABBI Ell TEITELBAUM 

Asst. Head Counselor: BORUCH CHAIT .. 
CALL: 441-5245 .. 

or write for free brochure: 

CAMP S'DEI CHEMED INTERNATIONAL 

122-25 METROPOLITAN AVE., KEW GARDENS 15, N. Y . .. 
Sponsored by 

,AGUDATH ISRAEL Of ERETZ YISROEL 

When a yeshiva is confronted with serious financial 
problems which endanger its effectiveness or survival, 
who can better hear their cry for assistance than one 
who has spent some of his best years in the Koslei Beis 
Ha'medrash? 

Who knows \\'hat success will be achieved in winning 
federation and government support for our yeshivas. 
But \Vhatcver is achieved, it will scarcely come close 
to easing the growing burdens of our schools, which 
must today compete with the educational facilities and 
standards of public, tax-supported schools_ 

A person who never quite grows up, who continues 
to function on a childhood level, is always a target 
for either pity or attack. Surely our Torah institutions 
have reached the stage of maturity where they cannot 
continue to function as they did in the early, we might 
almost say, primitive, years of their development. Until 
our Day Schools and Y eshivos recognize the potential 
of their own graduates, they will leave untapped
perhaps for others to exploit-a major resource of 
support. D 

! X,Er'e55 ljCUr' <q-ratitud'c 
with a 

sc~olL 
&.!j 

;;t:o.T,80'f3.0LL ,8TQDIO,S 

15'-'Fifi Ii JrwnU<, :Jlf<w .)Jerk 
'ftf•fh""' 959-4114 

t.Jlwara• 
I Grtifiams 

'Te.t1tinwnia{5 
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Murray 1 Friedman 

The Faith of Our Fathers 
Patterns of Traditional Belief Follow Historical Patterns 
How ·These Patterns Can Help Shape Our Beliefs Today 

Ma'asai ovos si'mon l'vonim-the deeds of the Patri
archs are an augury for the children-is a principle 
which has operated throughout the course of our peo
ple's history. But it is not only in the experiences of 
the Jew that we see mirrored the experiences of the 
fathers. When we closely examine the patterns of faith 
exemplified by Abraham, Isaac, and Jacob, and juxta
pose them with the faith patterns of their descendents 
through the ages, we find the same principle in op
eration. 

In the commentary of the lmrai David on Parshas 
Lech L'cho, he lists the approaches whereby man may 
achieve faith in G-d. He finds these approaches evident 
in the lives of three biblical figures who preceded the 
Patriarchs. 

• Chanoch achieved an understanding of the nature 
of G-d through the use of his powers of reflection. 

• Adam discovered the existence of G-d through 
the perception of h!s senses. 

• Noah acquired his faith in G-d from Methuselah: 
by transmission from one generation to a succeeding 
generation. 

It was through following these distinct avenues to 
faith, savs the Jmrai David, that Abraham, Isaac, and 
Jacob e·ach discovered their separate approaches to 
G-d. Abraham, the Medrash tells, achieved faith 
through the exercise of his intellectual faculties. Isaac, 
when he lay on the altar ready to be offered as a 
sacrifice, experienced a direct vision of the Heavenly 
Chambers Above. And Jacob, absorbed the lore of the 
past generations in the course of the years which he 
spent in the Beis Medrash of Shem and Eber. This 
concept is embodied in the first of the Eighteen B'roehos 
in which we address ourselves to the Almighty as: 
G-d of Abraham, G-d of Isaac, and G-d of Jacob-a 
profession of belief based on all three approaches to 
faith. 

RABBI FRIEDMAN is Educational Director of the Torah Ume~ 
sorah Talent Search Progran1. His "Patterns of Jewish History," 
appeared in our issue of February, 1968. D 
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In "The Patterns of Jewish History" (TJO, February, 
'68), it was demonstrated that Israel's encounter with 
Babylonia, Media, Greece, and Rome, was already 
implicit in the pattern of world development from the 
very moment of Creation. These nations are manifest
ations of cosmic archetypes which are antagonistic to 
Israel's quality of godliness-a proposition which is 
extensively amplified in the writings of Maharal, the 
S'fas Emes. and Rabbi Samson Raphael Hirsch. The 
Malbim~ further extends this principle in stating that 
the type of bondage which Jews experienced under 
these oppressor nations, recurs periodically in the 
history of the Jewish People, with variations of only 
time ,)f place. It take only one further step to project 
the theory that there is evident a correspondence be
tween the three archetypal approaches to faith of the 
Patriarchs, and the distinct manner of assault mounted 
by the classic enemies of the Jewish people. 

"Babylonia"-the word alone brings instantly to 
mind the destruction of the Bais Hamikdosh. The Bais 
Hamikdnsh is a manifestation of the presence of G-d 
on earth: the incomprehensible union of the sacred 
spirit with the physical substance of our world. In a 
microcosmic manner, this takes place within the person 
who achieves true knowledge of G-d through the puri
fication of his intellect and his soul. A vraham A vinu, 
searching for the ultimate cause of Creation, realized 
within his being the balance of body and soul, the 
balance of the spiritual and the material, which became 
the model for the Bais H amikdosh. And during the 
per!od in which the Bais Hamikdosh stood, this faith 
of uncorrupted reason prevailed. Babylonia-the instru
ment for the destruction of the Bais Hamikdosh-thus 
emerges as the historic adversary of the G-d of Abra
ham. Nor was it a coincidence that Nimrod-the 
would-be executioner of Abraham, was the founder of 
Babylonia. 

The Persians and the Mcdes-unlike Babylonia
were not content to simply gain dominion over the 
Land and the People of Israel. The objective of Ha
man's plotting against the Jew was the physical anni-
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hilation of our People. How relevant, in this context, 
are the words of our Sages that the act of Divine in
tervention which is celebrated by Purim, was the last 
of such miracles. If we understand a miracle to be 
the sensory witnessing of an Act of G-d, then we must 
construe Chazal to mean that Mordecai and Esther 
saw the end of the period of experiences which led 
to faith through actual sensory perception. Media, 
therefore, emerges as the world power which challenges 
that element of faith which is sensory in nature, and 
which entered our heritage through the experiences of 
Yitzchok Avinu. 

The Encounter rVith Greece 

The first encounter between Israel and the Greek 
culture, took place when Shimon ha'Tzadik led a 
procession of Jewish le2ders to greet Alexander the 
Great-the approaching conqueror. While some his
torian differ as to \vhether he \Vas the same Shimon 
ha'Tzadik mentioned in the first section of Pirkai Avos, 
there is every reason to believe that it was indeed the 
same man, described as part of the "remnant of the 
Men of the Great Assembly.'' Among the others in 
the Anshai K'nesses Hag'dolah were the prophets who 
1ninistercd to the Jev,rs during the second Bais Hamik
dosh. This body combined in its ranks the last of the 
Prophets, and the first of the Sages to lay the founda
tions of the Mishna, and symbolized the transition from 
an era of prophecy which was illuminated by exprns
sions of the Divine Wi!J, to a period in which the process 
of transmitting knowledge from master to disciple pre
vailed. From this point on, the essential source of 
Israel's service of the Almighty, would lie in the study 
of Torah, with every Jew looking to the masters
the Gedolim of each generation for leadership. The 
age-old reliance on Tradition as an absolute source 
of knowledge and wisdo1n, was more strongly accentu
ated, in reaction to the emphasis by the Greeks on 
rationalism as the single tool by which wisdom could 
be achieved. To counteract this notion that man could 
reach self-fulfillment through the use of his intellect 
alone, the Rabbis emphasized the need for every Jew 
to be involved. in intensive Torah study, so that even 
the simplest Jew would be keenly aware of the authen
ticity of his faith as the heritage passed on to him from 
those who came before him, going back to the Rev
elation on Sinai. 

The confrontation between the Jew and the Greek 
-Jikc the confrontations with the other three nations 
\vhich gained mastery over Israel-deserves careful 
study which would be most productive. In our context, 
we can only point up that the Greek ethos was dia
metrically opposed to the concept of faith through 
Tradition, which entered our heritage through Yaakov 
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Avinu. In this light, we may ascribe the om1Ss10n of 
the miracle of Chanukah from Holy Writ to the fact 
that the circumstances of the miracle signified the 
triumph of Tradition which is essentially Oral. 

Roman Domination 
Rome, the fourth nation to impose servitude upon 

Israel, was, in its relationship to the Jew, a synthesis 
of the other three kingdoms. Rome's legions destroyed 
the second Bais Hamikdosh; they annihilated countless 
Jewish souls, and they relentlessly persecuted all those 
who dared to engage in the study of Torah. One 
aspect of Roman domination stands out as unique: its 
duration. To this day, and until Moshiach comes to 
redeem the Jewish people, Israel's faith remains under 
the three-fold attack: political; physical: and ideological. 
Variations arise only in the prominence of the specific 
attacks at any given time in our history. It has even 
been suggested, that these recurring phases of attack, 
follow a cyclical pattern, and that there are sub
pattcrns within each phase of the larger pattern which 
also manifest the same cyclical nature: the cycles fol
lo\ving the same sequence as the original historical 
events. 

We have then demonstrated our thesis: that through
out the history of the Jewish people, there have been 
three basic areas of attack against the components of 
the Jewish faith, which correspond, in their respective 
order, to the varieties of belief that were the specific 
contribution of each of the Ovos: Avraham, Yitzchok, 
and Yaakov. We can now return to the Imrai Dovid 
for a fuller development of the theme presented earlier. 
His entire discourse is relevant to the problems of 
faith ln our time, and would richly reward the interested 
reader, but only a portion is offered here, freely trans
lated. In discussing the three varieties of faith-by 
reflection; by experience; and by Tradition-he writes: 

Each of these three beliefs has a quality all its 
own. Belief through reflection has the quality of 
independence; lvhile belief through sensory ex
perience con1es by grace of G-d, n1ay His Name 
be blessed. Belief through Tradition comes from 
our fathers and the preceding generations; while 
helief through reflection conies on its own. 

Relief through sensory experience is not bnpaired 
by prosperous circun1stances; but belief through 
reflection and belief by Tradition, may be weak
ened by such circian'itances: as it is 1'vritten, "And 
your heart shall become up/if ted and you shall 
forget," lvhile belief through sensory experience 
docs not becon1e lost by virtue of prosperous cir-
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cumstances, since one cannot deny what he has 
seen "H'ith his olvn eyes. 

Belief by Tradition becomes stronger in succeed
ing generations, while belief by sensory experi
ence and by reflection, become weakened over 
the years. This is not so with belief by Tradition, 
since it becomes stronger with the passing of time. 
. . . In the future, however, when the Redeemer 
arrives, belief through reflection will take root 
throughout the lvorld, and become even stronger 
among us-and it will not be tveakened by pros
perous circunzstances, since it t1!fll become part 

of our nature ... "And the earth shall be filled 
with belief . ... " 

In our time, while the attacks on belief are of the 
same nature as in the past, the intensity of these attacks 
has grown to phenomenal proportions. Today, more 
than ever, it is vital to maintain and to nurture our 
faith by turning to the classic masters of the dynamics 
of belief, handed down to us in the sacred literature . 
Only by constant analysis of these classics, and constant 
examination of our own beliefs, can we maintain our 
own faith, and hasten the day when the earth shall be 
filled with belief in G-d. D 

Leaves 
by Dan Ben-Buzi 

16 

The Autumn days rush past with nary a thought 
To the many vicissitudes the passing days have wrought 
Upon the countryside so full of life but a few days ago 
That has now burst forth in splendor, its life's work aglow. 

The lake in the woods still flows peacefully by, 
But the sun that illuminates it now hangs lower in the sky, 
The leaves proclaim their joy, their hearts singing out in color, 
Yet on the ground below lies many a less fortunate brother. 

How strange it does seem that in this state of decline 
The Creator does not leave His faithful to meekly resign, 
But brings forth in them instead the crowning moments of life, 
The reward for days of toil and the long evenings of strife. 

The days have passed by and the evenings have marched on, 
Soon the gentle wind will blow and the leaves will be gone, 
But having completed their tasks their memory I shall retain, 
Because, saintly leaves, I envy you, for you have not lived in vain. 

DAN HEN~BUZI is the pseudonym of a student at Beth Medrash Govoha in Lakewood, N. J. 
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TRAINING 

ONESELF 

TO GIVE 

GIVING 

ONE TENTH 

LOANS 
TO THE 

POOR 

A Selection From the Chofetz Chaim's "Ahavas Chesed" 

How A Jew Must 
Share His Blessings 

RABHEINU YISROEL MAIR HA'KOHEN-afjectionalf'ly known as the Chafetz Chaim-has bee1l 
described as the Saint and Sage of his time. In his written works he masterfully con1bined the 
warmth and the fervor of Mussar, with rneticulous precision in Halachall. Ahavas\ Chesed,. 
on<J of his 1najor works, is a practical and inspiring guide to the area of Torah responsibility 
concerned with acts of kindness to our feilow r;1en. It has recently been rendered into English 
by RABBI LEONARD OSCHRY, and published by FELDHEJM PUBLISHERS. With the kind perniission 
of Mr. Philipp Feldheun, we are pleased to offer to our readers ·a selection (based on.'1 chapters 
18 and 19) relat;ng to the halachic requiren1ents o.f tzedaka!t. D 

We shall proceed to explain what one should do to fulfill at all times requirements 
of the mitzvah of chesed. In the previous chapters we have demonstrated the 
desirabiJity of setting aside a sum of money to be held in readiness for this mitzvah. 
One might find such a practice very diftieult. He should, therefore train himself 

to deduct a tenth from the total income G-d grants him. Of this amount, he should 
spiend two thirds on charity gifts (the demand for which is the greater) and one 
third should be held in his possession for giving free loans. When a substantial 

sum has been accumulated, sufticient for the requests for loans, he should allocate 
the remainder of his tithes for charity gifts alone. 

The practice of tithing is most significant, as the Gemara indicates (Ta'anis 9): 
'"Give a tithe' ('aser), and you shall become enriched" (tis'aser). It is forbidden 
to put the Holy One blessed be He, as it were, to the test, in any aspect of life. 
Only in respect of charity is this permitted, since. Scripture has so declared (Mal. 
3: 10): "Bring the whole tithe into the store-house that there may be food in My 

house, and try Me now herewith, says the G-d of Hosts, if I will not open for 
you the gates of Heaven and pour out for you a blessing that there' shall be more 
than sufticiency." The Yoreh Deah renders the legal decision (Chap. 247) that 
in giving tithes it is permissible to test G-d, may He be blessed. 

The requirements of giving the tenth (ma'aser) are fulfilied in this manner: One 

first sets aside one tenth of his net worth. After that, whenever G-d grants him 
the opportunity and he acquires income, he should set aside one-tenth of his 

earnings. Many allocate the tenth of their earnings, but not of their capital. They 
are not properly fulfilling the mitzvah as defined in the Codes. Instead, one should 
first deduct the tenth of his capital. Because of the multitude of our sins, however, 

the evil inclination seizes control of man and does not allow him to give away his 
capital. One is therefore well advised to set aside the tenth of his capital for free 
loans to the poor. He can even lend this money to himself, when necessary, on 
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the condition, however, that if he is meanwhile approached by someone in poor 
financial straits, he would have to borrow an amount equal to what he has taken 
from his own fund and advance it to the poor person. In this manner he will have 
fulfilled his ma'aser obligation, since such giving is also regarded as tzedakah. 

So the matter appears to me. 

This method, however, is valid only in the view of the Rambam and the Shulchan 
Aruch. These authorities include loans to the poor in the category of tzedakah. The 
Ramban in his notes on the Sefer Hamitzvos, does not subsume this practice under 
tzedakah, but considers it a separate mitzvah. From his point of view, there is 
no proof that the mitzvah of ma' aser is fulfilled, if the money will ultimately be 
restored to the donor or to his heirs. If, however, when one first undertakes to 
observe the mitzvah, he explicitly stipulates that he wi]] devote this money to 
free loans, then, certainly, this would be permissible acording to the Rambam and 
the Shulchan Aruch, and even the Ramban's view would, aparently, allow a lenient 
interpretation. All that we have written applies to the person wishing to reserve 
his ma'aser sums for loans and not for outright gifts to the poor. Now, if the 
person wishes to lend this money he has set aside, for a period of time, to a rich 
man, certainly to those temporarily in straitened circumstances, or to the per
manently poor, but he intends to pay the equivalent sum, if and when a worthy 
poor person presents himself, then there is no need at all to follow the stricter 
ruling, even according to the Ramban's opinion, as is explained in the Yoreh Deah 
(Chap. 258, Par. 1). I subsequently found. with G-d·s help, that the Apei Ravrevei 
(Chap. 156) too has ruled explicitly that to grant a free loan from ma'aser money 
even to a 1nan of means is permissib.le: the intention of the lender, apparently, 
being that this is for a temporary period, until a poor person applies for a loan. 

'Ve shall now resume our discussion, and to some extent explain how a person 
should deal with ma"aser money. To avoid all pitfalls, he should make the following 
stipulations: • When he tirst undertakes to fulfill the mitzvah, he should declare 
that he is not binding himself by any vow. This will prevent him inadvertently 
being guilty at times, Heaven forbid, of committing this transgression. • He should 
keep a special account book in which he enters all the net earnings (after deducting 
his business expenses) \Vhich G-d has granted hini. He shculd balance his accounts 
semi-annually, or at least annually. If he has incurred any losses, Heaven forbid, 
during this periodi he should deduct th~se amounts fro1n his earnings, and the 
remainder should form the basis for calculating the ma'aser. • During the entire 
period, he should enter all the sums he dispensed as charity. Any amount given 
in his house to the poor should also be included, even if it is only a penny. All 
these amounts should be deducted from the ma' aser. • If at the time of balancing 
his account, he sees that the 1na' as er exceeds the amounts dispeoc.~d, he should 
immediately set aside the difference and distribute it. If there are no poor at hand 
to whom he could give the money, he ~nay retain the balance of his 1na' aser until 
the proper occasion presents itself. In the meantime, he may use the money for 
his own purposes. When, however, poor persons approach him, he will be obliged 
to borrow and give them the money at once. • If he discovers that his charity 
donations exceed his n1a' aser allocations, so1ne authorities allow him to carry 
the balance forward to the next year. Others render a stricter ruling. Hence it is 
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advisable to follow the procedure we recommend: to stipulate expressly when he 
first undertakes to perform this mitzvah, that he may reimburse himself from his 
nia'aser money for any charity donations he may n1ake, at any time he may desire. 

Such procedures are possible for people whose profits arc obtained in lump sums 
at intervals. It is almost impossible for a storekeper, however, to record the 
minute profit he earns on each individual sale. For him the practice recommended 
is to appraise, generally, the gain in his inventory and his accounts receivable. 
Thus he would calculate his net income. Then he should make a general estimate 
of his household expenses for food and clothing for the period involved. Against 
the total of these two items, he should add up all his charity donations and include 
all sums dispensed in his house. He should also stipulate, when he first undertakes 
to fulfill this mitzvah, that he be permitted to rely on his own estimates, and not 
be required to calculate precisely. One is also required to distribute a tenth of 
any inheritance he may become heir to (Apei Ravrevei Chap. 157). 

Now we shall deal with the manner in which the ma' as er money is to be distributed. 
Basically, of course, the nloney is to be given as charity to the poor. Poor relatives 
take precedence over strangers. (For the rules of priority, consult the ·Yoreh Deah, 

Chap. 351, Par. 3). One may even allocate sums to those of his children he is 
no longer obliged to support. Since they have not their own means, the amounts 
given them are certainly charity gifts, even if the father is able lo provide for them 
from other sources. One may even support his poor father and mother from these 
funds. lf, however, he is able to provide for them from other sources, then the 
declaration of Chazal would apply to him: "Let a curse fall on whoever supports 
his father and mother out of charity funds" (Cf. Yoreh Deah, Chaps. 240, 249. 
Shach ibid.). If his own relatives are not in need, and he distributes his charity 
1noney among others, he should by right, endeavor first and foremost to a1locate 
to those "who labor in Torah 1" since the Midrash (Tanchuma: Re'eh) indicates 
that this type of ma'aser was first instituted for the support of those preoccupied 
with Torah study. Herc is the relevant passage: "You shall surely ('aser) give a 
tithe ( te' aser). Give a tithe thereby to become wealthy; give a tithe and thereby 
you will suffer no lack. This is an intimation to those \Vho 'span the seas' (engage 
in business) that they should set aside a tenth for those who labor in the Torah." 
Scripture also promises that 0ne's household will be blessed, as it is said (Mal. 
3.10): "Bring all the whole tithe into the storehouse that there may be food in 
My house, and try Me now herewith, says the G-d of Hosts, if I will not open 
for you the windows of Heaven and pour out for you a blessing that there will be 
more than sufficiency." The intent here is that, being given food in "G-d's house," 
the Priests and Levites will be able to devote themselves to the study of G-d's 
·rorah, and on this account G-d's blessing of abundance \Viii be granted, for "the 
blessings follows immediately after the Ta/mid Chacham," as Chazal have asserted 
(Berachos 42b). (In similar vein they have declared [Chulin 131 b]; "Portions 
are not given to ignorant Priests, as it said [2 Chron. 31.4]: 'To give the portions 
of the Priests and Levites that they might devote themselves to the Torah of 
G-d"'). If one is unable to distribute the entire sum among students of Torah, 
he should give them the major portion or, at least, a half. r have found this ruling 
in the Knesses Hagedolah (Yoreh Deah, Chap. 249, Par. 1, q.v.). The same is 
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evident from the remarks of Harav Hame'ili (Shittah Mekubetzes, Kesuvos 50a) 
that the present ma' aser is patterned after the tithes given to the Priests and 
Levites for them to devote themselves to the Torah of G-d. 

You should know that the later authorities (Achronim) have ruled that the 
ma'aser money may be used to enable groom and bride to marry, if they could 
not do so otherwise. This also applies to the arranging of a bris milah or the 
publishing of sefarim to he lent to stndents. One is also permitted to use these 
volumes for his own study, but he must take care to inscribe that the works have 
been purchased with ma'aser money. Otherwise his sons may take possession of 
them as their own property after his death. Others doubt the legality of such 
practices. The Pischei Teshuvah (citing the Chasam Sofer: Yoreh Deah, Chap. 
249) states that the Maharil and Rama only allow the ma' aser money to be given 
to the poor, and not to be used for any other mitzvah-purpose. If ,however, it is 
evident that his participation in the expenses of the bris benefits the child's father 
who is poor and cannot afford the cost, and that the bride and groom, and those 
for whom he purchases the books are all poor, then there is no reason to follow 
the stricter opinion in this instance, since such contributions really constitute 
charity gifts. As for buying the right to be called to the Torah, if here too the 
money goes towards helping the poor, there is no reason to rule against one's 
using this money, according to all the authorities. All legal opinions, however, 
forbid the use of these funds to pay for the Torah tuition of his own children, 
since he is personally obliged to teach them himself, or else to hire a tutor for 
them, and he is forbidden to pay his personal debt> with ma'aser money. To defray 
the tuition of the children of other poor people is certainly permitted. It is a great 
mitzvah. 

You should know too that the giving of one tenth to charity is the practice for 
the average person. Whoever wishes to act generously, however, should set apart 
one fifth of his possessions. Chazal have found support for this idea in Scripture 
(Gen. 28.22): "And of all that You give me, a tenth-a tenth will I give ... " 
-twice one tenth equa1ling one fifth. Here too, I believe, one is first to give a 
fifth of his net worth and then one fifth of all his subsequent earnings. In distributing 
the funds, one should divide them into two: one tenth going to students of the 
Torah (corresponding to the first tithe given to the Priests and Levites to devote 
themselves to the study of the Torah, as Scripture has stated), and the second 
tenth for mitzvah purposes. So I have learned from the Shittah Mekubetzes (Kesu
vos 50a) quoting Harav Hamei'li. 

Now we shall explain a matter which especially affects the giving of charity. Some 
authorities declare that Chazal have only regarded the contribution of one fifth 
to be the characteristic of the generous, when there are no ca:;;es of poor people 
who have no food or clothes. When it is known that there are widows, orphans 
and the like, the oppressed who are unable to help themselves, then one is duty 
bound, by law, to set aside one fifth of one's possessions. This is the opinion of 
the Vilna Gaon, as is evident from his writings. The obligation arises where the 
donor is capable of contributing such a proportion of his possessions. He is not 
forced to undergo hardship; it is a righteous act he is to perform. 
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second looks 
at the jewish scene 

Divine Diplomacy 
World Jewry is justifiably concerned 
over the changes that may be in
stituted by the Nixon administration 
in relation to the State of Israel. 
When Governor Scranton, on a fact
finding mission for the President
elect in the Mid-East, spoke of the 
need for a "'more even-handed'" 
policy in the Israel-Arab conflict. 
many An1erican Jews \\1inced. When 
Mr. Nixon's office, in various ways, 
disassociated the President-c I cc t 
from Scranton's statement, Je\vs be
came only a little less concerned, 
and only a little less confused. 

The complexities of the change 
fron1 a Democratic to a Republican 
ad1ninistration, n1akc it difficult for 

even the experts to make predic
tions. Being non-experts we would 
be more than foolhardy to make 
such an attempt. Nevertheless, one 
important point should be kept in 
mind in the light of past experience; 
in the light of the Six Day War; 
and in the light of our faith. In 
May of 1967, when Israel's pop
ulation \Vas threatened with anni
hilation, \Ve-and the world-saw 
the hand of G-d shatter the hostile 
intentions of our enemies: "liashenz 
!sh Milchomo"-"The Lord is a 
warrior." While diplonrntic prepa
rations and maneuvers arc as nec
essary as Jnilitary preparedness, Jet 
us not forget that the Hand of the 

Almighty operates in the field of 
diplomacy as well. We feel confi
dent that the President-elect. who 
is a man of religious conviction, 
would himself agree, that trust in 
anyone other than the Almighty, 
would be misplaced trust. Jn the 
realm of \VOr1dly affairs, we trust 
that our new President will under
stand the need for safeguarding the 
integrity of Israel. In the Upper 
Realms, 'A'here the final detern1ina
tion of our well-being is made, we 
pray that there will be no cause for 
concern for the safety of our broth
ers in the Holy Land. [] 

Is Israel Right, and the Whole World Wrong? 
There arc times when you begin to 
wonder: Can the whole world be 
lvrong and Israel right? Isn't it pos
sible that the commando operation 
against the Beirut airport was too 
radical a response? After al1, even 
those of us who have basic differ
ences with the State of Israel, must, 
as Jews, admit to some bias. So we 
begin to ask ourselves questions: 
Maybe Israel did over-react?-May
be they should have tried bringing 
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their case to the United Nations, 
and only after being rejected would 
the Beirut incident have been just
ified? 

To whatever extent we ask these 
questions-to that extent have we 
begun to think in non-Jew i sh 
cliches. We have begun to think 
that the lofty slogans about the 
"freedom of nations," and "national 
integrity." apply as much to Jews 
as they do to the "heroes" who 

escape over the Wall from East 
Berlin, or the staunch, freedom
loving people of Czechoslovakia. 
And if \Ve ask these questions-if we 
begin to wonder-then we have 
consciously or not accepted the 
notion that a Jewish state can elim
inate antisemitism. We have come 
to believe that antisemitism is used 
as a "political weapon" by our 
enemies, and when it has served its 
purpose, it is neatly folded away 
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and put into mothballs. We have 
come to believe that our friends in 
the "free world" are free of hatred 
for the Jew. 

THE FACTS ARE so clear, that we 
almost yawn at repeating thcm
but repeat them we must, if only 
for ourselves. When a bomb was 
exploded in a busy, erev-Shabtos 
marketplace in Jerusalem, with the 
loss of twelve Jives, and serious in
jury to others-there was no in
dignation. When terrorists attempt
ed to snuff out the lives of perhaps 

fifty people in an El-Al jet in the 
Athens airport-and it was only 
their bungling and the quick work 
of airport personnel that saved all 
but one of these lives-the nations 
of the world did not condemn: it 
was just another incident in "Mid 
East tensions." But the destruction 
of aircraft in Beirut, carried out 
with skill and precision to make 
certain that human life not be taken, 
with n1en working in haste on 
enemy soil, and not even causing 
injury to a single person-well we 
could not really have expected ap-

The Security of Our People 
Premier Levi Eshkol of Israel, has 
called a world conference in J eru
salem of heads of Jewish organiza
tions. In addition to the members 
of the Presidents Conference, three 
other American groups not associ
ated with that group were invited: 
Agudath Israel, the American Jew
ish Committee, and the National 
Council of Jewish Federations. We 
believe the statement of Agudath 
Israel in response to the invitation 
\Vill be of interest to our readers. 

• THIS DECISION 'I-Vas 1nade follow
ing assurances to Agudath Israel 
that this conference will be an ad
hoc consultation, and that there will 
be no voting or adoption of resolu
tions. 

• AGUDATlI ISRAEL has informed 
Pren1ier Eshkol, that because of our 
deep concern with the current se
curNy situation of our People, lVe 
will participate in those delibera
tions related to this most crucial 
matter. At the same time, Agudath 
Israel 1rill not participate in any 
session l-Vhose agenda will include 
problems of Jewish education, or 
so-called "cultural values." Agudath 
Israel recognizes no form of "Jewish 
education" other than that based on 

plause-this act was unanimously 
condemned even by some of the 
moral leaders of the world who 
deplore violence. 

No, there is nothing wrong with 
our thinking; our bias has not car
ried us away-Jews are just differ
ent, State or no state. And religious 
Jews as much as secular Jews might 
give more thought to how terribly 
different we really are, and to the 
vital importance to our survival 
that we continue to be different. [] 

Torah as revealed to us at Sinai, 
and consequently cannot engage in 
any debate on this subject. 

• IT IS THE HOPE and firm belief 
of Agudath Israel, that all of Kial 
Yisroel will ultimately recognize 
that the basis of the existence of 
the Jewish People is our Torah, 
which has for thousands of years 
given us the strength to overcome 
the attacks of our enemies, and to 
ren1ain alive to this day. As a con
sequence of this axiom, Jewish lead
ership 1nust be based on Da'as 
Torah, the fount of Torah wisdom, 
for it is only in the Torah that we 
can find the guidance for the resolu
tion of all our problems. D 

IN CONNECTION WITH the invitation 
extended to Agudath Israel of 
America by Premier Eshkol to par
ticipate in the conference which he 
has called for January 8, 1969 in 
the Holy City of Jerusalem, the 
administration of Agudath Israel 
has issued the following statement: 

• WHILE THERE JS a deep ideolog
ical abyss which separates Agudath 
Israel from those who have called 
this conference-and the n1ajority 
of the participants-as to the basic 
nature of Kial Yisroel and Eretz 
Yisroel, Agudath Israel of America 
has nevertheless decided to partic
ipate in the conference. However, 
this participation will be restricted 
to those problems which are related 
to matters dealing with the security 
of Israel and the Jewish people. 

'1)m A Reform Jew... But ... )) 
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I am a Reform Jew and, frankly, 
worship in a Reforn1 te1nple turns 
me off. I rarely go. It's boring. But 
I like to worship. So, whenever I 
can, I go to a more traditional 
"shul." The service there turns me 
on. Why? Because l don't care 
about lvhat so1neone or some book 
says. I want something to happen 
-mostly to me, and something hap
pens when I do the davening. I don't 
need or want others to supply words 

for me-mostly meaningless, if the 
Union Prayerbook is the source
and I certainly don't want to be 
sung at by some hidden "goyish" 
choir. Something happens when l 
do the singing. Melody, not words, 
turns me on. Action turns n1e on. 
When l daven, I act. 

We need less reason in worship 
and 1nore participation. That comes 
only when we give people a chance 
to participate. We super-sophistic-
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ates sneer at the worship of the 
Penetecostal and fundamentalist 
churches. Ha! Some of those same 
sneering super-sophisticates flock to 
Williamsburg at midnight on Sim
chat Torah to dance with a Hasidic 
rebbe and many that don't would 
love to, if only they knew how to 
get there. 

To be moved spiritually, move 
physically. Hasidis1n has understood 
and given expression to this simple 
principle for hundreds of years. If 
it tvasn't connected to Orthodoxy, it 
would have captured Jewish wor
ship by nolv. The C'onservative 
movement is lvell on the way to 
doing that. We're locked in by the 
tradition of the German Reform 
raHonalisn1. Our scholars and theo
logians can create all the justifica
tions for this hang-up they may 
wish to. It will make dull reading 
in so1ne esoteric religious journal. 
It won't get niore people into the 
te1nples. 

I've read (and written) enough 
well reasoned articles to be sick of 
the1n. J,f!hen it co1nes to worship, 
let's stop writing. We'll not change 
the Union Prayerbook for another 
decade. Organizational bureaucracy 
has its own paralytic style. To hell 
with 1nore articles about worship. 
You want to pray? Con1e 1vith me. 
Start davening. Move nian, move. 
Sing 1nan, sing. You'll understand it 
all later. 

RABBI BALFOUR BRICKNER 

New York, N. Y. 
-a letter to 
The Jewish Spectator 

HELP 
yourself ... 
to the products and services 
advertised in our pages ... 

HELP US .•. 
by telling our advertisers 
you saw their message in 
The Jewish Observer 

The Jewish Observer I January, 1969 

A Jewish Expert 
Women's American ORT is a group 
which raises funds for vocational 
training of Jews in various parts of 
the world. They recently issued a 
brochure called The American Jew
ish Community: its Structure, Role 
and Organizations. In the preface 
they explain the need for such a 
handbook: 

"Our efforts in the education of 
our own membership in this vital 
understanding of the American Jew
ish community suffered the same 
disability as the absence of text 
books in any popular education sys
tem. . . . And if the absence of 
such a "handbook" denied the facil
ity to learning to our own member
ship, would it not have cons~

quences as well for the education 
process of the larger community? 
We felt therefore than an author
itative pamphlet describing the 
structure and form of the American 
Jewish community and defining the 
purposes and roles of its institutions 
and organizations would serve as 
well the community at large. 

"To prepare such an authoritative 
manuscript we went to the gentle
man who in our mind is most thor
oughly steeped in the subject and 
who, by his years of professional 
experience and contact, has amassed 
the greatest knowledge and detail of 
the An1erican Jewish community ... 
Mr. S. P. Goldberg is that author
ity .... " 

In his survey of education in the 
American Jewish community, Gold
berg: 

• makes passing reference to the 
fact that "some local organiza
tions sponsor ... full-time (day 
schools) primary educational pro
grams;" 

• ignores every institution of higher 
Torah learning-except one; 

• and lists among the various lead
ers of American Orthodoxy "the 
Mirrer Rebbe." 

As Mark Twain put it: "It ain't the 
things people don't know that's the 
problem-it's the things they know 
that ain't so." After the good ladies 
of ORT have read, and reread this 
pamphlet, they will still have so 
much to learn about the American 
Jewish community. D 

HOSPITALS, HOTELS 
and AIRLINES 

ARE NOW SERVING 

~t~i-ti~tt" 
KOSHER MEALS 

When you travel ... where you 
stay ... on Land, Sea or in the 
Air be sure to ask for Schreiber 
Frozen Foods ... 

Available in a line variety, ready 
for heating and serving, 
Home-recipes prepared by a 
famous name in catering his
tory. Distributed in more than 
50 areas in the U.S. and also 
in international service ... 

GLATT KOSHER 

Under strict Rabbinical 'ij\ 
Supervision of the Union of ~ 
Orthodox congregations of America .•• 
Government Inspected. 

for information cafl or write 

,.e,,~'""~''" 
CATERERS, INC. 

9024 Foster Ave., Brooklyn, N.Y. 11236 
Phone: 212 272·9184 
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Start 
Your 

Meals 

with 
MAYIM 
CHAIM 

Add an exciting sparkle to all of your meals with 
the delightfully NEW flavor from MA YIM CHAIM 
BEVERAGES.. A new bottling process has en
hanced the REAL FRUIT goodness found in all of 
our taste tempting flavors. Your meals will never 
be the same! 

MANUFACTURED BY 
SHOMREI TORAH AND MITZVOS 

with meticulous care, in modern battling plants, 
under the supervision of the 

Central Rabbinical Congress 
MAYIM CHAIM IS AVAILABLE AT ALL FINE GROCERS 

If your grocer does not carry Mayim Chaim, call 
GREAT LAKES BEVERAGE CO. 
Brooklyn, New York 232-3185 - 6 

A Unique Work 
We don't know who was the first 
to do so--or why-but the section 
of Mishnayos known as Pirkei Avos 
is often entitled in translation: 
"Ethics of the Fathers." This trans
lation may be misleading for two 
reasons: I) it leaves the impression 
that A vos is merely a compilation 
of ethical sayings of the 'ancients'; 
and 2) it tends to becloud the basic 
importance of A vos in understand
ing of Torah. The commentaries 
note, for example, that the opening 
words-"Moshe received the Torah 
from Sinai"-appear in Avos to 
emphasize that the ethical concepts 
which appear in Avos are derived 
from Sinai, and are radically differ
ent in that respect from an other 
ethical systems. Others note that the 
word A vos is used in the sense of 
"basic principles,'' similar to the 
expression "avos n'zikin" which re
fers to the basic principles in laws 
of damages, and ""avos m' lac ha" 
referring to the basic definitions of 
work forbidden on Shabbos from 
which others (to/dos) are derived. 

THESE THOUGHTS are prompted by 
the recent publication of Minchas 
Shai, a compilation of commentaries 
on A vos from traditional sources, 
by Simon Jacob Barfus, a Slonimer 
Chasid living in New York City. 
Judah Dick, a contributor to our 
pages called the book to our atten
tion-not because of the uniqueness 
of the work itself, but because Mr. 
Barfus follows in the age-old tradi
tion of the workingman-scholar, a 
rare species in our hectic age. Mr. 
Barfus, when he is not occupied in 
Torah study and writing, is em
ployed as an elevator operator for 
the City of New York. D 

MOVINC? 
Be sure to notify us in 

advance so that your copies 

will continue to reac:h you. 

The Jewish Observer / January, 1969 



Don't just complain 
get with 

-
the action! 

if you're fed up with secular Jewish groups speaking in YOUR name, harming Jewish interests, and tramp1ing on 
Jewish values .•• 

if it bothers you that thousands of young Jews are being lost to our People and to Torah - swept up in the morass 
of confusion and nihilisin ..• 

if it hurts you to see Torah and Torah teachings falsified and fed to our masses as "Judaism" •.. 

if you feel a pain in your heart when you see our IIoly Land being huih on alien values, rather than in the spirit 
of Torah ... 

then. . . don't just give a deep sigh ••• and forget about it -

become part of the organized Torah camp: Agudath Israel of America, \\•hose prognnns and poHcies are an 
expression of the traditions of our past, and the thinking of our present-day Gedolei Torah. 

Join AGUDATH ISRAEL now, and ... 
help strengthen the voice which represents your best interests as a Jew committed to Torah: in Washington, in 
Albany ... \\·herever a strong voice must be raised for the best interests of you and your children. 

help raise a generation of young men and women Joyal to Torah and to Torah leadership - the only assurance 
of Jewish continuity. 

help strengthen the independent Orthodox com1nunal agency which adheres to the highest standards of Torah, and 
is in the forefront of the struggle against subverting our People and our Torah. 

back up those who are on the job each day to build Yiddishkeit in America and in Eretz Yisroel by a full program 
of dynamic activity and projects. 

FREE GIFT 
TO NEW MEMBERS 

For the duration of our annual member· 
ship drive only ... every newly enrolled 
member will receive FREE a ONE-YEAR 
SUBSCRIPTION to 

THE JEWISH OBSERVER 

"' 
DOS YIDDISHE VORT 

(Indicate your choke on the coupon, or add 
$5.00 and have both maga?ines sent to your 

lb:. home this c:om=;,=g=y•=•=c=.I========' 

AGUDATH ISRAEL OF AMERICA 
5 Beekman Street, New York, N. Y. 10038 

FRIENDS: Please consider this as my application for membership 
in Agudath Israel of America, for ·which I enclose $10.00 for the 
year 5729. For my free subscription I would like to have 0 The 
/Pivish Ob.'fPrvf•r O IJos l'idtlishe Vort. D I enclose $15.00 
- please send me both. 

Name ........................................................................................................................................................ . 

Address ................................................................................................................................................... . 

City .......... ,_ .............................................................. State ....................................... Zip ...................... . 

'------------------- - - - - - .. - - - - - ... - - - -- -- - ·-- - ·- -- - -· - - __j 
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Letters to the Editor 

A Final Word 

To the Editor: 

In his letter in The Jewish Ob
server (Oct. '68), Mr. Charles Rich
ter has taken very little notice of 
the crucial points in n1y reply to his 
review of The Jews of Austria, and 
has repeated the absurd accusation 
that I share with the editor of that 
book the responsibility for the 
"gross distortion of historical facts.'' 

He says "if the editors [why plu
ral?] did not want to have a com
plete and comprehensive account of 
Nathan Birnbaum's life and work" 
then I "ought not to have written 
anything at all for them" about my 
father. What makes Mr. Richter 
think that anything like that hap
pened or might have happened? On 
the contrary, the editor, as a his
torian, is very interested in Nathan 
Birnbaum, and would doubtless 
have been only too pleased to in
clude a comprehensive biography of 
him if I bad offered one. J was at 
liberty to choose my own subject. In 
my first letter I clearly described how 
I came to write my article in The 
Jews of Austria, and bow it was not 
my intention to contribute a life of 
Nathan Birnbaum: The idea of do
ing so did not occur to me as, apart 
from the fact that such a biography 
by me had been reprinted a number 
of times in various places, a fairly 
long one had been published only 
about three years earlier in Men of 
the Spirit (ed. Rabbi Dr. Leo Jung, 
New York, 1964), while a shorter 
one bad appeared about a year later 
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in The Bridge: Selected Essays by 
Nathan Birnbaum (Jacob Rosen
heim Foundation, London, 1965). 

Mr. Richter says that I "admit" 
the failure of The Jews of Austria 
to include Orthodox Jewry. What is 
there for me to "admit"? I was not 
the editor of the book! Surely he 
must know that a contributor is not 
responsible for what the editor or 
other contributors write or do not 
write-he is not consulted about it. 
Nor does be have any opportunity 
for reading what the others have 
written until the book is in print. 
As a matter of fact, I heard, the 
other day, from Agudist quarters 
that the editor of this book did com
mission from them two articles
one about the Austrian Agudas Yis
roel and the other about the Schiff
Shul-which shows that he had in
tended that the role of Orthodox 
Jewry should be represented in his 
book. Mr. Richter ought to enquire 
why these contributions were not 
printed. 

In his review he spoke of my 
father's "friendship" with Theodor 
Herzl, and his "break" with him. 
But these words do not convey the 
same meaning as Mr. Henisch's, 
who spoke of Nathan Birnbaum as 
an early "supporter" of Theodor 
Herzl and of Birnbaum's later "op
position to Herzl's conception of 
Zionism." Mr. Richter's rendering 
of these phrases introduces a per
sonal element which is not contained 
in the original. llowever, the main 
point is this: When I stated in my 
letter that here never was such a 
friendship and asked on what Mr. 

Richter had based his words, I 
hoped he would realize that he bad 
been too hasty in rushing into print 
without first making sure of his 
facts. (It might be mentioned that 
the expression "supporter," used by 
Mr. Henisch, is not suitable either. 
The relations between Nathan Birn
baum and Theodor Herzl were dealt 
with by Birnbaum himself in an 
article which was published post
humously in Juedische Rundschau 
Maccabi, vol. 19, No. 38, pp. 22, 
26, 28; Basel, September 21, 1960.) 

In referring to his source Mr. 
Richter speaks here of "the essay." 
This vagueness creates an untrue 
impression in the reader, who would 
infer that Mr. Richter means my 
article, while the reference is to that 
of Mr. Henisch. It puts me into the 
wrong light. All this fits in with the 
way Mr. Richter has made me share 
the responsibility for what he calls 
the "chutzpa" and "gross distortion 
of historical facts," and has yoked 
me together with another contribu
tor, Mr. Henisch, whom he calls 
my "co-author." How many of those 
who read his words will have had 
the book in front of them to enable 
them to discover the actual facts? 
The others will have been misled 
into thinking that Mr. Henisch and 
I were actually the co-authors of 
"the essay" in question. 

All this about "co-author" occurs 
in a passage concerning the pseudo
nym Mathias Acher which Nathan 
Birnbaum employed during an early 
period. Mr. Richter answers my 
rectification of his statement by let
ting himself in for meaningless "sta
tistics": "Solomon Birnbaum and 
his co-author M. Henisch, repeated
ly---not in two instances only as 
he claims, but a total of eleven times 
-refers to N atban Birnbaum by his 
long-discarded pseudonym 'Mathia3 
Acher'." 

The correct statistics, however, 
are these: I myself did not use the 
pseudonym at all, I wrote Nathan 
Birnbaum nine times. M. Henisch 
wrote Nathan Birnbaum (or simply 
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Your $tay at the 

Central Hotel TJ1Di1 11a,n 

Central Hotel - T:J1Jli1 ll)Jl - the new aristocratic hotel in Jerusalem 

that /ills all the neetls of the discriminating Orthodox tourist 

hos been warmly acclaimed by all its guests 

Write to: 

Central Hotel 

6 Pines Street (off Davidka Square J 
P.O.B. 1351 / Jerusalem 

Cable Address: CENTHOTEL, JERUSALEM 

Reservations are also accepted at: 
IDEAL TOURS 

48 West 48th Street 
New York, New York 
Telephone: 582-0420 

A Winter V11cation in Israel is Cheaper than Floritla ! 
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Birnbau1n) nine times, once with 
Mathias Acher in brackets. Where 
are the "eleven times" of Mr. Rich
ter? He has produced them . . . 
from those parts of my article which 
were not written by me but are 
reprints of source material dating 
from 1905-1906! Here Nathan 
Birnbautn occurs five times, the 
pseudonym eleven tin1es. In other 
words, the two alleged "co-authors," 
M. Henisch and S. A. Birnbaum, 
account only for one instance, put 
by M. Henisch in brackets. The 
other authors of the book account 

KOSHER 
-but strictly! 

Cleaned, Fresh-Eviscerated 
Soaked & Salted 

READY-TO-COOK 
Fresh and Fresh-Frozen 

@ Supervised and endorsed by The 
Union of Orthodox Jewish Congre
gations of America. Inspected for 
wholesomeness by the U.S. Dept. 
Agriculture. 

SOLD COAST-TO-COAST 

The Most Trusted Name 
in Kosher Poultry 

Empire Kosher Poultry, Inc., Mifflintown, Pa. 17059 
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for two instances, one of them in 
brackets (J. F raenkel, L Kolb). 
In short, the facts are exactly as I 
stated in my first letter. 

In pitting his "statistics" against 
mine, Mr. Richter employs the mis
leading expression "as he claims." 
From this it would be logical for 
the reader to conclude that I was 
not telling the truth when I said: 
"Needless to say, I did not'' write 
about my father ~"'r as Mathias 
Acher. 

It might be asked why, after all, 
is Mr. Richter so greatly concerned 
about that name? 

He expresses the fear that young 
Orthodox readers might be given 
"mistaken notions" about Na than 
Birnbaun1 (i.e., that he had been 
like the Acher in antiquity). That 
fear is groundless. Young Orthodox 
readers who are mature enough to 
he interested in what was going on 

'0 0, 

UNITED 

Chevra Kadisha 
D'chasidim e Har Homnuchot 

Founded 1856 

BURIAL IN JERUSALEM 

AND ALL CEMETERIES IN ISRAEL 

'maal1n sakob€sh 
SOCl€ty 

44 CANAL ST. 
NEW YORK CITY 10002 

Nr. E. Broadway Sta. "F" Train 

Day & Nite Phone 

WA 5-2277 

during the generation of their fa
thers and grandfathers would have 
some knowledge about the basic 
facts of Nathan Birnbaum's devel
opment, especially if they had read 
in The Jewish Observer, Vol. 4, No. 
3, the essay From Freethinker to 
Believer, a translation by Lucy S. 
Dawidowicz of Nathan Birnbaum's 
V om Freigeist zum Glaeubigen. 
They would realize that at the time 
when he adopted the pseudonym it 
could not have indicated a turning 
away from religion and thus could 
have had nothing to do with the way 
the word was used for the historical 
Acher. The pseudonym was a dec
laration that he had outgrown the 
early phase of his Zionism. 

Mr. Richter says that I pointed 
out his errors in order to divert the 
readers' attention from the "basic 
lack" of my article. Exactly the 
opposite is the case. In my letter 
it was I who drew the attention of 
the reader to the very thing which 
Mr. Richter alleges I was trying to 
hide, i.e., to the fact that my article 
was dealing with one period of 
Nathan Birnbaum's life only-in 
other words, that it is not a "com
prehensive biography." I actually 
quoted Mr. Richter's criticism. That 
is what he calls diverting the atten
tion of the reader. 

Finally a word on the subject of 
the pre-religious periods in Nathan 
Birnbaum's life. 

He would not have arrived where 
he did if he had not gone through 
the stages he did go through. His 
part in the shaping of contempora
neous Jewish history has to be fol
lowed in all its stages in order that 
the final one-the culmination to
wards which he was moving all his 
life-should be intelligible. (I have 
in my desk, ready for publication, a 
book entitled The Impact of Nathan 
Birnbaum's Life and Thought on his 
Contemporaries. It consists of a 
selection from the material which 
I have gathered-covering the years 
since 1883-and shows what Jews 
of all shades of political, cultural 
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and religious ideologies wrote about 
him.) 

If Mr. Richter still thinks he is 
more competent than I am to judge 
\Vhat is a disservice to Nathan Birn
baum's memory I shall have to leave 
it at that. 

SOLOMON A. BIRNBAUM 

London, England 

We believe that both Prof. Birn
baum and Mr. Richter have ade
quately stated their case. Mr. Rich
ter believes that an essay on Nathan 
Birnbau1n's early period, tvithout 
reference to his beco111ing a com.-
1nitted Orthodox Jell.:, is a disservice 
to his memory. 1-'rof. Birnbaun1, as 
a son and follower of Nathan Birn
baiun believes that he can better 
detern1ine lvhat best serves the 
honor of his father. We are certain 
that Mr. Richter and Prof. Birn
baun1 are both n1otivated by the 
highest regard for a man lVho l1'GS 

a heroic .figure in Orthodox Je1vish 
life. We are grateful to them for 
sharing their thoughts with us.-ed. 

A C'orrection 

To the Editor: 
In my article, An Orthodox Jewish 
J¥orker Examines His Profession's 
Values, (November, 1968), there 
was an omission which might have 
confused some of your readers. My 
original text read: 

... Herbert Bisno, in his Phi
losophy of Social Work, has 
defined the social worker's job 
as "acting upon the proposi
tion that the human being is a 
bio-social organism whose be
havior results from the inter
action of original n a t u r e 1 

unique experiences, and cul
ture. This implies then that no 
paracular behavior can be at
tributed entirely to an individ
ual's original nature" . . . 

The section in italics was omitted 
from the printed text, and may leave 
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the impression that the only factor 
is the natural processes, whereas 
this passage stresses the combina
tion of both: of inborn and of ac
quired behavior. 

(RABBI) JACOB G. WIENER 

New York, N. Y. 

Our Advertising Policy 

To the Editor: 

While browsing through your Kis
lev-November issue my attention 
was drawn to your column entitled 
"How About That?" In it you justly 
sound out the Congress Bi-Weekly, 

Auto Service 

16th AVENUE GARAGE CO. 0 E•pe't 
Repairs, Free Road Service 0 Sig Discount 
on Tires D Plaid Stamps with Every Sale 
1602 - 62nd Street, Brooklyn, N. Y. 11204 
0 DE 1-0729, BE 2-9SJ3 0 GULF GAS 

Reol Estate 

published by the American Jewish 
Congress, for running an advertise
ment in which free New Testaments 
were offered to synagogues. What is 
more, you rightly compare it to the 

SHOMER SHABBOS 

HELP WANTED 
FEMALE 

Bookkeepers: 
Assistant, with lite typing 
$75·$100. 

Full Charge, some up to and 
others including the 
General Ledger 
$I 00-160.00 

Biller-Typists: $85.00 and up 

Receptionists, Must know plug or 
monitorboard - $85 and up 

Steno Typists: $75.00-125.00 

Secretaries: $100 and up 

Typists: $75.00 and up 

Some of the above are FEE PAID by 
the companies. A few Part-Time jobs 
are still left. 

Salesmen 
Drivers 

MALE 
Office Manager 
Production Manager 

LOFTS, FACTORIES To Rent or Buy D 

All Areas 0 EARL H. SPERO 0 11 West 

42nd Street, New York, N. Y. 10036 O 

BR 9-1539 

(', (: Tradition Personnel 
e I p 147 WEST 42od ST., N. Y., N. Y. 

.., __ v Room 1111 Tel. 563-3994 

Open Monday nights -

by oppointment only. 

-·------------------- - --- ------~------· ---· 

.·. 

SCHECHTER & HIRSCH'S > ".\ .. 

K:.~:R/la7i88£1111H@L ·· ... 
ENTIRE OCEANFRONT BLOCK- 31th to 31th St. MIAMI BEACH 

••. is a GREAT Kosher Hotel - you'll love it! 
• DIA1. For Reservations ·speak to 
MIAMI SAM SCHECHTER FREE PARKING 

BEACH 800 - 327- 8165 PRIVATE POOL 

FREE! Or Call N.Y. Off: Pl 7·4238 
AND 

SANDY BEACH 
Evenings & Sunday FA 7 ~ 17 4 2 
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WE PROUDLY ANNOUNCE THE FORTHCOMING 

PUBLICATION OF THE FAMED 

HIRSCH SIDDUR 
Wifh T ransfafion and Commentary in English by 

RABBI SAMSON RAPHAEL HIRSCH 

• 
This eagerly awaited work, for the first thne in Enµ:lish, will 
mark yet another milestone in the remarkable series of English 
renditions of the IIIRSCII Literature. 

"\'XT e made a special effort to publish this treasure in excellent 
print and very attractive binding. 

With Translation arul Commentary in English by 

• 
A Most Suitable Gift Volume 

760 pages 

:wi1m1 1~t> 

BOOK Of THE HERITAGE 
The Jewish Year and its 

Days of Significance 

by Eliyahu Kitov 
Translated into English 

by Rabbi Nathan Bulman 
Vol. I: Months Tishrey-Shevat 

Vol. II: Months Adar-Nissan 

each vol. $5.00 

c,,n ~~nn >7\!Jr.> 

WHO WANTS TO LIVE 

IOI MESHALIM OF THE 
CHAFETZ CHAIM 

Collected and translated into English 

by Mendel Weinbach 

$3.95 

THE SONG OF SONGS 

AS ECHOED IN ITS MIDRASH 
An insight into the concepts of 

Jewish tradition 

With H e1Jrew Text, English 

Translation and Commentary 

by Rabbi Yitzchak Broch 

$3.95 

Price: $9.75 

l'l'11 l'l7lr.> 

THE BOOK OF RUTH 
u:ith Hebrew text, English translation 

by Rabbi Dr. David deSola Pool 
Introduction by Prof. Adre Neher 
and commentary by Dr. Leon Aske· 
nazi. 42 beautiful illustrations hy 
Isaac. A very attractive volume. 

$6.00 

JUDAISM AND PSYCHOLOGY 

by Rabbi Abraham Amsel 

Presents for the first time a theory 
of human nature within the frame• 
work of Judaism. The author is Direc· 
tor of Torah Umesorah's Headstart 
Programs. 

$5.95 

JEWISH IDENTITY 
A documentary compilation by Baruch 
Litvin, edited by Dr. Sidney B. 
Hoenig. The replies of 45 rabbis, 
scholars and philosophers to the 
question, "Who is a Jew?" 

$6.75 .. 
PHILIPP FELDHEIM, Inc. 
"The House of the Jewish Book" 

96 EAST BROADWAY 
NEW YORK, N. Y. 10002 

Telephone: WA 5-3180 

Supreme Court decision that shout
ing FIRE in vain cannot be justified 
as freedom of expression. 

For this I warmly commend you. 
Every journal of this kind must be 
responsible for the advertisement 
which they run, especially those 
with re1igious connotations. 

This brings to mind the famous 
Talmudical dictum "Kol haposel 
be'mumo posel"-"Whoever finds 
faults in others, finds his own 
faults." There is on the bottom cor
ner of your page of contents a small, 
almost hidden, note. The note states 
that "THE JEWISJ-I OBSERVER does 
not assume responsibility for the 
·Kashrus of any product or service 
advertised in its pages." 

Since I am not the only one who 
has noticed this apparent contradic
tion I will be expecting to see your 
response in your forthcoming issue. 

RABBI MosHE N. SocHACZEWSKI 

Baltimore, Md. 

We are grateful to Rabbi Socha
czewski for raising this question, es
pecially since, as he says, others 
have also lVondered about it. 

THE JEWISH OBSERVER has a very 
selective policy in regard to the type 
of advertising which appears in our 
pages. We feel that advertisements 
should he consistent with the edi
torial policies of a publication. For 
this reason, we accept advertising 
for food products and services only 
lvhen we have reason to believe 
that the highest standards of Kash
rus prevail. This selective policy 
applies not only to food ads, but 
to all advertising tvhich is submitted 
to us. 

However~ since we are not a rab
binic body~ we obviously cannot 
assume responsihility for Kashrus, 
and we feel that the consumer 
should assure himself of Kashrus, 
and not rely on the fact that it is 
advertised in our pages. We believe 
this policy to be consistent with our 
editorial policies, and fair to our 
readers and our advertisers.-ed. 
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Send 
a generous 
response 
to the 
burnt-out 

YESHIVA 
of 
EASTERN 
PARKWAY 

Rabbi Melech Silber 
(left) Menahel of the 

}T eshiva of Eastern 
Parkway, and Rabbi 

Shmuel Teitelbau111, 
Execuave Director. 

st:auied by their first 
sight of the burnt-out 

Bets Medrash 

All of American Jewry was deeply hurt by the van
dalous attack which has teinporarily destroyed one 
of the most magnificent Torah-Chinuch centers in 
the country - the YESillVA OF EASTERN PARK
WAY. But being hurt and shedding tears is not 
enough. Throughout the generations, Jews hav(~ 
detnonstrated the phenomenal ability to rebuild out 
of the midst of their ruins. 
1'he de,,astating fire destroyed our Beis Medrash, 
and burned Sifrei Torah and Sifrei Kodesh which 

cannot he replaced. But there is an agc-.old principle 
in Jewish life: "The parche1nent may be destroyed 
- but the letters fly free." The sacred letters of 
our Torah are stiH with us, to teach Jewish children 
anrl to bind our generation to those to come. 
Outstanding Roshei Yeshivos and Rabbinical bodies 
have issued a caU to American Jews to open their 
hearts and to assure the rebui1ding of YESHIVA 
OF EASTERN PARKWAY! 

If you haven't yet participated - don't delay any longer 
Send your own contribution and urge others to do so. 

ELIEZER GLICK, President RABBI MELECH SILBER, Menahel 
SHMUEL KELMAN, Chair1nan of the Board RABBI SI-IMUEL TEITELBAUM, Executive Director 

Clip this coupon 
and send it with 

your contribution 

- - - - - - - - - - - - - -- - - - -- - - - -- - - - - - - - - -, 

EMERGENCY FIRE APPEAL 
415 East 45th S.treet, Brooklyn, New York 

Enclosed is $ ................................................ , my contribution to rebuild the Yeshiva. 
NAME .... 
ADDRESS .... 
CITY .... .. ............. STATE .. .. 

-------------------------------



Take advantage of us now -
We're running out of plaques! 

(richly laminated, with built-in hanger, 15" x 4") 

We will send one lo you FBEE 
wben you order a gill subscription 
THIS OFFER IS LIMITED: for NEW gift subscriptions only. If you are a regular subscriber, due to 
renew your subscription, please don't ask us for a free plaque. If you've got your heart set on 
having one, send $8.50 for a two-year renewal (or $12.00 for a three-year renewal! - that saves 
us billing expenses - and we'll send you a plaque free and postage-paid. 


