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Moshe Sherer 

"N A . " ever gain ... 
The following is the text of remarks delivered by Rabbi Afoshe 
Sherer, Executive President of Agudath Israel, at the Prime 
Minister's Conference of World Jewish Leaders. Present at the 
Conference held in Jerusalem from January 8 to I2, were heads 
of major Jewish organizations from twenty six countries, and the 
leading officials of the Israel government. We believe this to be 
a major statement of the position of Torah Jewry on some of the 
most crucial questions of the time. 0 

THE ISRAELI PRESS HAS MADE MUCH of the fact that this is the first occasion in 
recent history that the Agndath Israel world movement has taken part in an 
international conference of this nature. 

LET' OUR POSITION be crystal-clear: when black clouds hover ominously above 
the Jewish People, Agndath Israel stands shoulder to shoulder with our Jewish 

brothers, in spite of the ideological abyss which normally keeps us apart. 

OF COURSE Agudath Israel from its very inception has been a voice of dissent 
in the world Jewish community-hardly a popular role. But Minister Abba Eban. 
in speaking of Israel's defense and diplomatic posture before the nations of the 
world, has unwittingly expressed an axiom of Agndist ideology: "It is much more 

important to be alive than to be popular." 

FOR THE PAST FIFTY YEARS. Agudath Israel has paid the price of unpopularity, 

for the sake of keeping the Jewish spirit alive. While we must-being true to our 
beliefs and true to the Jewish Peoplc--continue to speak in dissent, it is precisely 
because of the force of our commitment to the Jewish People that we always have, 

and always shall, respond to any call for united action against a threat to our 
physical survival. 

WHEN r ARRIVED at Lud Airport last Monday to attend this Conference, I was 

given the most meaningful token of welcome I have ever received-one I shall 
always cherish as a sign of the growth of Torah in our Land. It was a copy of 
an invitation to a Chanukas llabayis of a shul, which was taking place at that 
very moment in Ein Charod. The invitation opened with the words, "Bez.rat 

Hashe111," the traditional acknowledgement of our constant indebtedness to the 
Almighty, and as I read the text there flashed through my mind an address delivered 
twenty nine years ago by the distinguished Poniviezhor Rav, Rav Kahaneman. 

Speaking to an assemblage in Pctach Tikvah, the Rav said: 

My brothers-just 1vait: the day will ccn1e when lVe 

will have to engage people to write t'filin and to build 

a shul for the people of Ein Charod. 
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LEFT-WING KIBBUTZNIKS JOINED BY ONE SHVL 

Who could have believed ten or twenty years ago that in Kibbutz 
Ein Charod a shul would be built . ... Three generations came to 
the shul when it was officially dedicated on Shabbos . ... Y ehuda 
Gur-Aryeh, one of the veterans of this leftist kibbutz officially 
opened the doors . ... The shul was filled, and many stood out
side because they couldn't get in, or because they were still shy 

His words, twenty nine 
skeptics: "Ein Charod 
an ti-religionists?" 

years ago, evoked laughter from the cynics and the 
.. ? a shul in Ein Charod, the symbol of hard-bitten 

TODAY the good people of Ein Charod have seen-as did an ancient king-the 

handwriting on the wall. They have heard the call that only a Jew can hear, that 
every Jew must hear, to return to those same sanctities of Jewish tradition they 
had for so many years rejected. And as the Jews of Ein Charod have turned onto 
the main road in their way hack, thousands of Jews the world over have traveled 
that road all the way, back to the well-springs of our People's eternal Faith. 

MRS. GOLDA MEIR, in addressing this Conference, chanted the refrain: Never Again. 

She catalogued a long list of disappointments and frustrations that the State of 

Israel has suffered from the United Nations collectively, and the nations of the 
world to which Israel had looked for support. And after each ease-history of 
frustration and disappointn1ent she called out, "Never again!" 
After hearing this tale of international deceit practiced against the Jewish people, 
we would do well to catalogue instances of Jewish self-deceit, and to resolve more 

firmly: "Never again!" 

NEVER AGAIN shall we ape the social philosophies of the same nations of the world 

who have demonstrated their cold and callous indifference to the spilling of 
Jewish blood. 

NEVER AGAIN shall we attempt to model a Jewish society on the values and welt
anschauung of those who were ready to see our People cast into the sea. 

NEVER AGArN shall we place our trust in the false gods of Nationalism, Socialism, 
Liberalism, Humanism, and the broad spectrum of alien ideologies which period

ically seduced Jews who misunderstood the hopes and aspirations of our People. 

NEVER AGAIN dare we present ourselves to the world as a people which has turned 
its back on its Law. We went to the nations, our T'nach clutched in our hands, 
and presented it to them as our deed to this Land, and our right to inhabit it to 
the end of days. How much stronger our case would be if we could tell the world 
that this same Law by which we claimed the Land, is truly the Law of the Land. 
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about going into a shul. ... The new shul is for both sections of 
Ein Charod-they split in two as a result of a dispute some years 
ago . ... Since the split the older people from both sides had 
davened together in a barracks building . ... Now that a shul has 
been built, it was built for both sides, in the hope that when some 
day the rift between the two sections is resolved, they will be able 
to daven together in one shul. -FROM ISRAELI PRESS REPORTS 

And if we earnestly seek to undo the frightening pace of assimilation that has been 
so eloquently described at this Conference; if we wish to open new lines of com
munication with our young people throughout the world, whether to keep them 
within our Peoplehood, or to encourage Aliyah, then: 

NEVER AGAIN dare we be content to offer gimmicks to our young people in place 
of authentic, classical Judaism-the only cohesive force our People has ever 
known. To paraphrase Minister Eban, if we want our youngsters to take ns seri
ously and to tie themselves to our People and our Land, we cannot sell Jewishness 
and Peoplehood "like soap and cigarettes." We cannot hold and regain our youth 
by ladling out nostalgia and sentimentality, mixed with nebulous platitudes: their's 

is a hunger of the spirit, and we can only satisfy that hunger by offering to them 
the eternal verities of our Torah. 

And if we seek to effectively confront the problem of assimilation, then let the 
word go out from this Conference that: 

NEVER AGAIN shall we tamper with the definition of a Jew. Heaven forbid, that 
after 4,000 years of knowing who we are, through the darkness and the pain of 
Golus, there should come forth from Zion a new "Torah" and a new "Jew." 
Mrs. Meir told us that, "No Jew in the Uniljed States can say with; ce1tainty that 
his grandson will be a Jew." I do not challenge the fear expressed in this statement. 
But, should it be declared in the Land of Israel that a child born' of a non-Jewish 
mother can be a "Jew", then no Jew in Israel can be sure that his grandson will 
be a Jew. 

AS WE COME TO the Ne'ilah of this conference, let us recall the Ne'ilah with which 
we bring Yorn Kippur to a close, when we proclaim "L'shonah habah bi'Yerusha

laim." For thousands of years we kept alive the hope expressed to return, because 
before we said, "L'shanah habah bi'Yerushalayim," we loudly affirmed: "Sh'ma 

Yisroel, Hashem Elokeinu, Hashem Echod," and with a fervor unique to that 
moment we called out seven times: Hashem Hu Ho'Elokim ... Hashem Hu 
Ho'Elokim ... " 

WE MUST leave this Conference with one resolve: We have knocked on the door 
of every power in the world. Why don't we try knocking on the door of the 
mightiest Power of all, in whose hands lies our salvation: the Melech Mal'chei 

Ha'melochim, Hakodosh Boruch Hu. D 
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Leo Levi 

How to Tell the Cranks 

From the Young Turks 
Of the challenges faced by a people, choosing its leader
ship is one of the most crucial. It is a funda1nental 
challenge for a state and it is just as fundamental a 
problem for the Jewish people. 

Judaism is essentially democratic in choosing its 
spiritual leaders. These are appointed neither by divine 
decree, nor by heredity, nor by a powerful "establish
rncnf'--their authority rests exclusively on public con
fidence in their sincerity, wisdom, and knowledge, 
whether this confidence be expressed directly, or in
directly through a Torah-intelligentsia. This places 
on each Jew the duty to deepen his Torah-knowledge 
enough, not only to guide his personal life, but also to 
enable him to judge spokesmen and proposed opinions. 
Democracy can not work unless the public is seriously 
concerned about matters of state and, similarly, Juda
ism can not work, unless the community is deeply in
volved in studying its Tradition. 

The Jewish community today has not fully succeeded 
in this task, and the "election" of religious leaders gen
erally takes place by a group analogous to an "electoral 
college," a loosely structured group of scholars with 
knowledge sufficiently superior to that of the average 
Jew to inspire a certain amount of respect. The opinions 
of these "electors," then, identify the leaders-at least 
at the highest level. · 

The Young Turks 
Although this substitute system works quite well, it 

does suffer from sotne serious deficiencies. We live in 
a rapidly changing world which Judaism must face 
creatively, if we are to fulfill our task in it. As distinct 
fro1n some secular political leaders, our elders are 
youthful in spirit (Cf. Psalms 92, 15 and Mishnah, 
end of Kinim). But the task is so great that it mnst 
strain even their originality. They cannot afford to do 
without the contributions of the next tier: the fresh 

* Professor Levi here uses the expression "Young Turks" to 
describe young leaders who seek to contribute fresh ideas with~ 
in the structure of Orthodox Judaism, and with the standards 
of scholarship and responsibility which he outlines in this 
article.-ed. 
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ideas of the concerned younger generation of leaders. 
Thus these "Young Turks"* can play an important role 
in th~ constant rejuvenation of Judaism. They can sug
gest improvements and innovations in the many areas 
where Jewish practice must respond to the demands of 
the environment. These usually do not involve Hala
khah in the technical sense, they are areas left to the 
judgment of the leadership-the areas which, in Hala
khah, "have no measure assigned to them" (d'varbn 
sh'eyn lahem shi'ur). For example: How should Torah 
institutions be financed? How should the Yeshiva cur
riculum be constituted? How should the requirements 
of studying Torah be balanced with the requirements 
of earning a livelihood? In Halakhah, the proportion 
of new problems is small; on the other hand, these 
trans-halakhic problems must be.faced anew every day. 
This confrontation goes on constantly and Jewry can 
ill afford to do withont the contributions the Young 
Turks can make here. 

But is this role purely advisory? These Young Turks 
have the right-and even the duty-to present their 
cause as strongly as possible, consistent with the de
mands of reverence imposed on them by the Torah. 
The general public due to the present low level of 
Torah scholarship, cannot be directly involved in this 
process. 

There is, however, one function the public can per
form even without such scholarship: they, and only they, 
can enforce certain minimum standards of scholarship 
on the Young Turks. Indeed, it is very important that 
they do this, because would-be Young Turks arc ex
posed to powerful temptations. 

The Cranks 
MOST MEN DREAM of making an important contribution 
to the world. Some just dream, others work on it and 
still others-try a short-cut. In any field based on 
scholarship, much hard work is reqnired before one 
becomes capable of even evaluating proposed contribu
tions. This is true in science and it is also true in Juda
ism, which is based on the proper understanding of a 
divine revelation and the tradition thereof. The litera-
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ture embodying and analyzing this Tradition is large 
and anyone wishing to have a critical understanding 
must first master a major portion of this literature
he must surely master it before he can make a mean
ingful contribution. 

Naturally, the greater the desire to contribute, the 
greater is the temptation to by-pass the prerequisites, 
especially since the majority of the public will never 
know the difference. Unless appropriate safeguards are 
provided, this temptation poses a serious threat to 
Judaism. 

It is inherent in the democratic character of Judaism 
that only the Jewish public can provide these safeguards 
-and this becomes their holy duty. But how can they 
pass judgment on the validity of scholarly proposals 
while lacking the scholarship to evaluate them? 

This problem of identifying the irresponsible inno
vator exists in science also. There, the wou]d-be inno
vators, whose ideas flow from ignorance, are ca1Icd 
"cranks" and their detection is a real problem which 
has received some study. Although the judgment of 
established scholars is generally a good indication, it 
is not fully reliable because many of these tend to 
become conservative as their experience and judgment 
mature, so that they may reject too quickly any rad
icaHy new ideas. ,_fhere is, however, one important 
hallmark of the crank: 

The modern pseudo·scientist . does 
not send his findings to the recognized 
journals, or if he does, they are rejected 
for reasons which in the vast majority of 
cases are exce1lent. In most cases the 
crank is not we1l enough informed to 
write a paper with even a surface resem· 
blance to a significant study. As a con
sequence, he finds himself excluded from 
the journals and societies, and almost 
nniversa11y ignored by the competent 
workers in the field. (M. Gardner l'ads 
and Fallacies in the Nanie of Science, 
Dover. N. Y. (1957); p. II). 

If Judaism is to survive we must apply this same test 
to Torah innovators. Anyone proposing ideas differing 
radically from those accepted by the Rabbinic leader
ship and Talmudic academies is expected to present 
his ideas in the context of a solid study of the Torah 
literature on which they must be based if they would 

DR. LEVI has been Head of the Applied Physics Departn1ent of 
the Fairchild Can1era and Instr11n1ent Corporation, and Assist
ant Professor of Physics at the College of the City of New 
.York. He ·is engaged in a number of research projects, and 
heads the Physics Consulting Service. A1nong his recently pub
lished lvorks are JEWISH CHRONONo?vfY, and articles in various 
journals of Jewish thought. He is the author of APPLIED OP
TICS, a definitive text in the field; an article in RADARGRAM
METRY, published by McGraw·Rill; and various scil'1Uific 
papers and n1onographs. His "Torah and Relevance" appeared 
in our issue of September 1967. 
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claim validity in Judaism.* He would be expected to 
present them first to an audience which can be pre
sumed to be equipped to judge them. 

New ideas are vital to Judaism as it is applied to an 
ever-changing world, and even our greatest spiritual 
leaders can not dispense with the constant critical re
view of their discipline;** however, the responsible 
innovator will present his innovations and his criticism 
first to the scholars, whose comments, whether positive 
or negative, can only make for a stronger and truer 
final formulation. If it is published first in a popular 
format, and to a lay public, this should be taken as 
presumptive evidence of a "Torah crank." 

Reference here is not primarily to dishonest scholars. 
Any innovator convinced of the justness of his cause 
will tend to take the path of least resistance in an effort 
to propagate it-and an uncritical public may be much 
easier to sell than a group of scholars. People should 
know that they are actually encouraging the develop
ment of "Torah-cranks" by their willingness to accept 
new ideas that have not passed the test of scholarship. 
They may thereby even cause, unwittingly, the falsifica
tion of their Tradition, which is likely to result from 
uncritical innovation. Only by insisting on scholarly 
practice-by re.fusing to be swayed by the eloquence 
of the presentation itself, can we avoid this. 

The Hucksters 
IN ADDITION TO the serious Young Turks and the 
cranks, there is a third group-the "hucksters." They 
also believe that they know the road to salvation for 
·the Jewish people and are not aware of their own 
shortcomings, implicit in their lack of scholarship. They 
are, however, willing to go further in their efforts to 
gain the support of the public and to influence them; 
they will not hesitate to play consciously on the weak
nesses, and exploit the ignorance, of their audience. 
In an effort to gain acceptance for their proposals, they 
are ready to pander to the desires of their audience 
even while knowing that they are actually misleading 

' -:..-- •. 

* We li1nit our discussion here to proposals in Orthodox Juda· 
ism which takes Torah to be a divinely revealed law un1nodi
fiable except by methods allo1ved for by the Torah itself. This 
differs essentially froni Conservative and Rcfonn "Judaisni" 
lvhich take the Torah to be basically hu111a11 in origi11, 1vith 
divine factors having the for111 of an unspecified vague inspira
tion. According to them, Judaisn1 should be niodified accordin.g 
to hun1an needs, makinR divine revelation a covenient rubber
stan1p, at best-a kind of sanctbnonious psychotherapy, at 
worst. 

** ive find this idea expressed drc11natically by R. Yochanan 
(BM. 84a), who n1ourned the passinK of his pupil Resh Lakish 
JVith the words, "When I n1ade a statement he would challenge 
me with twenty four questions and I ·would give twenty four 
·answers and consequently the state111ent 1vould be lvidely 
established." 
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their audience in a particular matter; to make a point, 
they will knowingly misrepresent our Tradition, bank
ing ou the ignorance of their public in hopiug that their 
fraud will go unchallenged.-They feel that all these 
methods are justified since their goals are good. 

These practitioners are presumably aware of their 
own lack of scholarship; but, for some reason, they 
feel that this is no handicap. They know that their 
program must rely on scholarship for its validation 
(else they would not feign it), and yet so convinced 
are they of the justness of their mission tbat they are 
willing to falsify sources in order to feign the required 
scholarly validation. 

Again, we can guard ourselves against this dangerous 
practice-and protect our potential leaders from being 
attracted to it-by refusing to pass by ourselves on 
matters we are not qualified to judge, by insisting that 
any proposal, regardless of how convincingly it is 
presented to us, be first evaluated by those we know 
to be qualified to do so, and then to consider the pro
posal only in conjunction with this evaluation. Only by 
strict adherence to this procedure can we avoid the 
pitfalls posed by the demands of the times. The sug
gestion of the existence of this species alongside the 
Young Turks may seem shocking to the reader. To 
prove the point I present in an epilog two glaring ex
amples, including a detailed critique of each. These 
examples are instructive; they may be motivated by a 
lofty sentiment-and yet they undermine one of the 
very foundations of our Tradition: the inviolability of 
Halakhah. 

The Estranged Sons 
Of the many problems confronting Judaism today, one 
of the most burning is that of communicating with the 
multitude of Jews who bave become estranged from 
their Heritage, to help them find their way back. This 
is also the problem most strongly felt by today's Young 
Turks. I have therefore chosen this problem to illustrate 
the need for the type of precaution advocated bere. 

The urgency of our duty to help those who have 
strayed to return to Judaism is universally accepted.
But the method to be used is subject to serious differ
ences of opinions. Some argue that we must play down 
those aspects of our Heritage which separate us from 
the modern agnostic; that we must be willing to make 
·some compromises and be vague on some of our prin~ 
ciples-that we can only repel our brethren by taking 
too firm and clear a stand. This attitude has an air of 
reasonableness about it which is very appealing on 
first sight. We should, however, reserve judgment until 
we have considered the alternative: Perhaps we should 
combine our love and understanding with a clear aware
ness of our position and a firm adherence to our prin
ciples? 
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To decide between these alternatives we must look 
to our Tradition and our history for guidance. If we 
do that, we find that, indeed, the second alternative is 
the valid one. 

It is the whole of the Torah which will inspire ad
miration in our gentile environment (Deut. 4, 8). And 
when the Sages of Israel comforted the weeping King 
Agrippas (who was descended from an Eved K'na' ani) 
by saying "You are our brother"-knowing full well 
that he was not*-they incurred consignment to ntter 
destruction (Sot ah 41 ) . 

We learn the same lesson when we study the recent 
history of Judaism's confrontation with modern cul
ture. In !9th-century Germany, compromise led to 
Reform and ultimately to total assimilation. The nota
ble exception was found in the camp inspired by Rav 
Samson Raphael Hirsch, and a handful of like-minded 
leaders, who showed impressive gains in the midst of 
the general decay. Rav Hirsch was notable for his deep 
concern and understanding for all those who had drifted 
away, coupled with the staunchest and most uncom
promising opposition to the philosophy and organiza
tions which they formed. This combination of deepest 
concern for the individual and staunch opposition to 
the system** was responsible for a renaissance in Torah 
Judaism which may be unparalleled in our recent his
tory. Surely we would do well to heed this lesson-to 
adopt this "winning combination." Today we very 
rarely find this combination in Jewish leaders, and still 
-firmness, even by itself, seems to do much better 
than compromise in drawing close our estranged breth
ren. The phenomenal growth of the Yeshiva movement 
-and especially its more staunch institutions-bears 
striking witness to this. How much more powerful 
would such a firm stand be if it were coupled with a 
full understanding of the estranged modern Jew, his 
language and "what makes him tick." 

Why does the inflexible approach draw the outsider 
more than a soft spirit of give-and-take? The paradox 
is not as mysterious as it sounds. The estranged brother 
does not come to us for an easier life-in that he could 
outperform us readily. If he is drawn to us, it is only 
because he feels that there is something lacking in 
his life which we can provide-a strong, clear purpose. 
Wheu he senses this, he feels drawn to us; when it is 

* "In thirty six, or forty six, places the Torah demands [Jove 
and respect] for the ger (the 'naturalized' Jew)." (Bava M'tzi'a 
59h). At the same time, the Biblical verse " ... from the 
midst of your brethren you shall put a king over yourself ... " 
(Deut. 17, 15) excludes him from kingship-incidentally in 
striking similarity to the Constitution of the United States 
of America. 

** Cf. L. Levi, "The Relation of the .Orthodox to the Hetero
dox Organizations-From a Halakhic Analysis by Rabbi S. R. 
Hirsch," Tradition vol. 9, No. 3, p. 95 (Fan 1967). 
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covered up or diluted, he senses only foolishness and 
self-deception. Furthermore, those who water down 
Judaism bcause they feel that, taken straight, it could 
not captivate the imagination of a searching soul, are 
obviously not inspired by its relevance. Do they think 
this feeling is lost on the outsider? The smooth-talking 
salesman may get the more cordial welcome, but in 
the long-run it is the solid businessman who will suc
ceed. True, we find a warm reception when we ap
proach the non-Orthodox with a stance of compromise. 
But remember, the smile is that of the host, not that of 
the guest. 

The Challenges 
This challenge is not all, however. There are many 

important, and even crucial, issues raised by the Young 
Turks and even by the "Torah cranks." There is the 
challenge posed to us by the socio-moral problems of 
our host country and our possible involvement with 
them; there is the rift developing between the institu
tions of higher Jewish learning and the community at 
large, which threatens to incapacitate both of them; 
the role of secular education in Judaism cries out for 
a thorough treatment in terms of today's morally cor
rupt educational institutions. 

Jewry mnst face up to these issues and whoever feels 
that Jewish leadership, at the highest level, is not suf
ficiently involved with them surely has the right and 
the duty to bring this to the attention of that leadership 
-provided, of course, that he is willing to go to the 
trouble of acquiring enough Torah-knowledge to permit 

An Epilog 

Two Care Histories 

To illustrate the type of distortion foisted on the 
unwary Jewish public today, here are two representa
tive statements. 

The first item is an interview with a rabbi, reported 
in an undergraduate student paper. I quote one section 
in full. 

Q. What is one main experience which halachah doesn't 
adequately cover? 
A. Sex. Tanach doesn't look upon sex as an evil; the 
prohibition of negia is based upon a technical halachah 
-that a girl is in a state of nidah until she performs 
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him to formulate the issues in Torah-terms. If he does, 
he will surely get a response. Occasionally the response 
will be different from what he expected, but it will be 
formulated in terms with which he is now familiar and 
he, in turn, will be able to respond to it in those same 
terms. 

IN SUMMARY: we noted that it is ultimately the Jewish 
public which must decide who is to be their leader. 
This is an important decision to make and they must 
make it wisely. For one thoroughly familiar with Torah 
it is usually easy to evaluate any proposed innovation 
and to pick out the solid work from the proposals of 
the unqualified or insincere "cranks." It is not so easy 
for the general public, however, who must ultimately 
make the decision. 

This decision is made more difficult by the unfor
tunate propensity of some totally unqualified individuals 
to propose impressive-sounding innovations. However 
these "cranks" can usually be identified by their ten
dency to approach the general public rather than sub
mitting their innovation first to an audience qualified 
to evaluate it from the point of view of Torah. 

The main point is we must demand scholarship from 
aspiring leaders, not only in subjects peripherally re
lated to Torah, but in Torah itself, and adherence to 
sound scholarly procedure. 

We should not let any dissatisfaction with the ar
ticulateness of some of our most eminent leaders tempt 
us to judge by quality of expression only and to stop 
looking for validity of content. D 

t'vilah in the mikvah. The fact that unmarried girls are 
not perm.itted to go to the 1nikvah reflects the reaction 
of Poskiln in the Middle Ages to the looseness of morals 
of many, who, having gone to the niikvah, felt free to 
do anything. If the tradition felt that sex itself were 
wrong. we should not have associated sex with the holy 
111itzvah of 1nikvah. Instead, we would view ce1ibacy as 
a higher state of holiness, as it is viewed in the Catholic 
tradition. 

·roday the Posk;,n should recognize that there is 
nothing wrong with sex per se, and should promulgate 
a new value system and corresponding new halachot 
about sex. The -basis -or the new Value system should 
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be the concept that experiencing a woman as a zele1n 
~lokini is a niitzrah just as much as praying in Shul. 
The Poskin1 should teach people that the depth of one's 
sexual relationship should reflect the depth of his en
counter. Sex has con1e to be considered as secular activity 
only because the Poskbn have abdicated their respon
sibility in examining its true meaning. 

Sex is a religious activity and we abuse it by ignoring 
it. No value system is free of its .practical problems and 
this new value system might lead to an increased ten
d.ency by some to violate halachah. But still, this new 
approach to sex, even with its problems, would be nluch 
better than our present suppression of such a deep and 
meaningful activity. Indeed, I believe that more people 
would end up observing, for they would see relevance 
and rationale in the new halachic categories. 

Although the context seems to imply that the "sex" 
referred to is premarital, the Rabbi was later quoted 
as saying that he meant only "sex" in marriage and 
our analysis is based on this interpretation. 

We note that "new halachot" and a "new value sys
tem" are proposed-and the scholar proposing them 
chooses an undergraduate student paper as his stage 
and an undergraduate body as his first forum, thus 
meeting the first diagnostic criterion developed in this 
article. Let us see, if the others, too, are met. 

To establish the scholarly qualifications of a speaker, 
we must first examine the validity of his facts. We find, 
unfortunately, that two out of three factual statements 
he makes are entirely untrue and that the third is false 
in its implication. 

1. The prohibition of "Negia" (touching) is not based 
only on a "technical halachah." The verse "Be guarded 
against any evil matter" (Deut. 23, 10) is interpreted 
by the sages ( K'thuvoth 46a) as follows: "A man 
should not have erotic thoughts during the day, lest he 
become impure during the night." This law is brought 
both in the Shulchan Arukh (Even Ha'ezer 23, 3) and 
in the code of Maimonides (Hil. Iss. Biah 21, 5), and 
clearly covers the practice of "Negia." 

2. There simply is no law forbidding unmarried girls 
to go to the Mikvah.* 

3. Of course the Tanach does not look upon sex as an 
evil; but the implicit claim that the Talmud does, is 
absolutely false as we shall show below. 

Next, Jet us consider the proposal proper: "The 
Poskim ... should promulgate a new value system and 
corresponding new halachot about sex." No such new 
Halakha is given as an illustration and this forces us 

* In his Responsa (No. 425) the Rivash explains why there is 
no ordinance requiring unmarried women to go to the Mikvah. 
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to make our own conjectures.-There is, indeed, some
thing akin to new Halakhah in Judaism; as new sit
uations arise, the principles of Torah must be applied 
to them. Thus, the widespread use of electric power 
raises questions of its use on Shabbath, and the intro
duction of air-travel raised questions of Birkath Ho
da'ah and T'filath Haderekh. Decisions on such ques
tions must be made and these may properly be termed 
"new Halakhah." But it is difficult to see how this 
would apply here. After all, sex is a very old institution 
with no major "break-throughs" in recent times. It 
would seem then, that the Rabbi meant new Halakhah 
in the sense forbidden by the verse "You shall not add 
to (the Torah)" (Deut. 13, 1; Rambam Hil. Yes. 
Ha'T orah 9, 1). If so, the Rabbi should take a frank 
position on this verse. 

But even granting that new Halakhoth of this type 
were possible, it is difficult to imagine what the Rabbi 
meant. Does he mean that cosmetics should be made 
readily available to Jewish wivcs?-this was arranged 
for already by Ezra about 2500 years ago (B. K. 82b). 
Should a husband be taught to create an appropriate 
atmosphere of affection before approaching his wife?
those who have not learned this from the Sages (Bra
khoth 62a) can learn it by observing the chivalrous 
manner of the rooster (Eruvin lOOb). Does he want 
Poskim to be more specific in their demands on these 
matters? Even the most totalitarian regimes have not 
yet taken the step of meddling with this most private 
of human relations to such an extent. Clearly, then, the 
formulation is much too nebulous to be significant 
beyond conveying a vague sense of rebellion with no 
constructive element whatsoever. 

We now proceed to another highly significant clause. 
"Today the Poskim should recognize that there is no
thing wrong with sex pe~ se . . ." This is merely a 
positive way of stating that the Poskim feel that sex 
per se is wrong-and that is a strange statement indeed. 

Anyone familiar with Jewish law-or even only with 
Rashi's commentary on the Torah-knows that marital 
sex per se is a mitzvah (Mitzvath 'Onah). It would 
never enter the mind of a Torah-educated Jew-much 
less a Posek-that it was not a mitzvah-much less 
anything "wrong with it." 

We arc now at a complete loss in trying to under
stand this strange statement. Even if the Rabbi has not 
made a thorough study of the responsa literature, he 
must have seen the writings of Rav Moshe Feinstein 
which are probably the most popular of the contem
porary responsa and whose first responsum (in Even 
Ha'ezer) is a clarification of the fact that marital sex 
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is a mitzvah independent of contractual obligations and 
in the absence of mitzvath P'riyah Ur'viah (procrea
tion). If not, he must surely have referred to the 
"American Rabbi's Handbook" which re-emphasizes 
the importance of showing the emotional sensitivity 
necessary for the proper fulfillment of this mitzvah 
( Mishnah B'rurah 280, 3). And if he bas read neither, 
he must surely have seen or heard a K'thuvah (mar
riage contract) in which this obligation is emphasized 
(of course, unchallenged by any Poskim). 

How could he say of our Poskim that they fail to 
"recognize that there is nothing wrong with sex per se," 
when in fact they proclaim it a mitzvah and he must 
have been fully aware of this? 

The only rational explanation that comes to mind 
is that he may have justified this character assassination 
by a desire to draw closer to Judaism those elements 
in his audience who are aJready estranged from our 
great spiritual leaders. If this was his motive, it was 
poorly conceived and, clearly, poorly executed. 

AS A SECOND illustration, let us consider a popular 
pamphlet, written by another Rabbi, concerning Shab
bath-observance today. In this pamphlet he pleads for 
a new approach to Halakhah, the so-called "teleologi
cal" approach. Halakhoth should no longer be arrived 
at by a rigorous legal analysis; rather, we should dis
cover the underlying goals of the revealed law, see how 
they apply to the present situation, and formulate the 
corresponding Halakhoth. This implies, of course, that 
only general principles are divinely revealed and im
mutable; actual rules of conduct are up to man to 
formulate. His call for "radical creativity in Halakhah" 
is, of course, basically the approach adopted by Con
servative and Reform "Judaism." To identify Orthodoxy 
with it, sec1ns a rather revolutionary proposition, which 
one would expect to see presented first in a scholarly 
journal with an attempt at a solid foundation. Instead, 
it appears in a popular presentation, backed by only 
a modicum of scholarship which we now consider in 
some detail. 

As a basis for his revolutionary approach to divinely 
revealed Halakhah, he quotes three Rabbinic decrees: 
( 1) Pruzbul, (2) abolition of Atifath HaRosh and 
( 3) the freedom of competition among Torah-teachers 
as contrasted with restrictions in other trades. The 
relevance of the last of these is utterly obscure to me, 
so that I cannot comment on it. 

Atifath HaRosh is, at most, a Rabbinic decree, and 
its abolition is therefore also irrelevant to the issue. 

The institution of Pruzbul represents means of avoid
ing the automatic cancellation of personal debts in the 
Sabbatical year. It was instituted by HiUel in the period 
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of the second Temple when according to all classical 
commentators on the Mishnah, the cancellation law 
was only Rabbinic law-and yet it is here referred to 
repeately as a Biblical law being modified. The author. 
must surely have seen at least one of the commentaries! 
It is true that in another place (Gitlin 36) Rashi ailows 
for the possibility that the cancellation law was divine 
law in the days of Hillel; but he immediately points out 
there, that Hillel's act was therefore only justified on 
the principle of Hefker Beth Din Hefker, giving the 
Beth Din permission to establish new regulations in 
financial matters. This again makes the example totally 
irrelevant to the issue at hand (Shabbath). 

In searching for a motive for the (presumably in
tentional) distortion of Judaism, we might be tempted 
to seek it again in a desire to draw close those that 
have drifted away. Unfortunately, this will not do here, 
as we shall see presently. Consider the following defi
nition of Orthodox Judaism: 

Torah or Halakhah consists of rules handed down by a 
divine sovereign who will punish disobedience. Man Jives 
to fulfill these rules-for in obedience lies salvation. In 
discovering or applying the rules, there is to be no 
reference whatever to social and economic conditions 
unless the rule in advance provides for such considera
tions. Changes can be made only as the divine sovereign 
willed then1. The judicial process consists in discovering 
what the law is. Analysis there must be, but the analysis 
must be strictly legal, arrived at deductively or induc
tively from existing rules without reference to ideal ends 
or social facts. 

The reader will probably be willing to accept this defi- · 
nition (except, possibly, for some minor internal in
consistencies). This is written, however, not as a defini~ 
tion of Orthodox Judaism, but as the creed of the 
Jewish "fundamentalist," of whom the writer of the 
pamphlet says "the Sabbath suffers as much from 
[them] as from those who would override her demands. 
. . . They are united in their reluctance to probe the 
values inherent in Halakhic texts .... They don't want 
to jeopardize their right to eternal bliss by hazarding 
a decision which may be wrong." The strong dislike 
for Orthodoxy shown by these remarks, coupled with 
the Conservative-Reform doctrine cited earlier, makes 
the insistence on the label "Orthodoxy" incomprehen
sible. 

Personal motives must remain forever hidden from 
an outsider-often they remain hidden from the person 
himself. But in any event it behooves us to heed the 
warning of King Yannai (Sotah 22b): "You need not 
fear the Pharisees, nor the non-Pharisees-only those 
that masquerade as Pharisees , .. " and to note that 
today almost anything could pass for Orthodoxy-and 
will pass as such unless we keep on our toes. D 
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Emanuel Feldman 

How Jews React to Crisis 
IN MAY 1968 we published "Pages From an Israel Diary" by Rabbi Feldman. 
The entire diary, kept while Rabbi Feldman was spending a sabbatical leave 
in Israel from his congregataion in Atlanta, Georgia, has now been published 
as "The 28th of Iyar," by Bloch Publishing Company, New York. We are grateful 
to the author and his publisher for permission to reprint this section of the 
diary, written in the momentous days before the Six Day War. 

In all the synagogues today there appeared printed 
leaflets in the form of a Jetter written by Rabbi Shmuel 
leaflets in the form of a letter written by Rabi Shmuel 
Halevi Vozhner, generally acknowledged as one of 
the leading rabbis and scholars in Israel. Rabbi 
Vozhner is a young man as scholars go-probably 
in his late forties. He is a handsome man, with coal 
eyes, a rich black beard, tall and ascetic and fiery. 

The salutation of the letter is striking. Following 

the traditional formula, he cites the Scripture portion 
of the week, Numbers I, which is called Bamidbar Sinai 

-literally "In the Sinai Desert." This is timely enough. 
But then Rabbi Vozhncr adds, "Gimatria Basholom" 

-whose numerical equivalent equals "in peace." 
Every Hebrew letter has a numerical value: Aleph 
equals one, Beth equals two, Gimmel equals three, and 
so on. Following this method, the numerical value of 
the Hebrew for "in the Sinai Desert" is 378. And the 
nu1n.erica1 value of "in peace" is also 378. The Sinai 

Desert, therefore, equals "in peace." Wonderful. May 

it be so. 

But the letter itself: it is actually a mosaic of biblical 
references and allusions. Across the top is the salut
ation in capital letters: 
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TO MY BROTI-IERS AND 1vIY FRIENDS AND OUR 

DEAR STUDENTS WHO DWELL IN OUR HOLY LAND. 

This is a time of tribulation for Jacob. Our Holy 
Torah has assured us, "the sword shall not 
pass through your land," and now that our 

enemies have lifted up their head and have said 
(which G-d forbid), Let us go and destroy them, 

we must understand that good and evil cometh 

not from G-d but is rather caused by our own 
deeds, for what doth the Lord require of thee 

but to fear Him. 
Maimonides has 1vritten: It is a positive 

commandment to cry out and to sound the 

shofar whenever a tribulation occurs, so that 
everyone will understand that because of evil 
deeds has this befallen them, as is written, Your 

sins have witheld the good from you. And this 
will remove the tribulation from them. How
ever, if they do not cry out and do not shout 

to G-d, but instead say, This thing has befallen 
us as a part of the normal ways of the world, 
and this tribulation is merely an accidental and 
purposeless event, this is an evil way and causes 
them to cleave even more to their evil deeds, and 
the present tribulation will increase to additional 
tribulations, and that is what Scripture means, 
And you have walked with Me in evil (keri); 
that is, I will bring upon you tribulations so that 
you shall repent.If you will say that it is keri
which means "accident" -I will add to your 

tribulations with greater wrath. 

Therefore, it is necessary first and foremost to 
pour out our hearts like l-Pater to Him, and to 
increase prayer and lvorship to The Awesome 
One . .. 

But let no man say that it is enough to pray. 

For repentance is not a matter of words but of 
deeds-and the primary duty of a man should 
be to return anything which may be ill-gotten, 
whether it be through theft or interest or usury 
or the like. 
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-To increase our study of Torah, the Torah 

of truth, in order to be able to practice it. 
-To study the Code of Law for daily life, for 

this is truly life-giving ... 

It is impossible to detail all the things a man 
should begin to do. Each man knows the secret 
recesses of his own heart, and in his own way 
let each man regret his sins and weep for the 
Shechinah-the presence of G-d-which is 

in exile ... 

As for our brethren, the children of Israel, who 
are on the seas, on the land, in the deserts, and 
in all places of danger, may the Holy One protect 
them from all trials and tribulations, and may 
He have pity on His people Israel ... and may 
we be worthy of knowing that the Kingdom is 

the Lord's and He is the ruler of the nations. 
And let us reject the false notion of "my might 
and my power," and then will the Lord take pity 
upon us. 

And may the Holy One in His great goodness 
and compassion have mercy on our holy land, 
and let not innocent blood be spilled upon it. 
May the passage "and I will grant peace to the 
land" be fulfilled; and let us be worthy of 
v.,·alking in His statutes as our righteous Messiah 
approaches in infinite mercy. Amen. 

The crowds read the letter quietly and solemnly. It 
is deeply moving. 

A second leaflet also appeared today, this one 

from Rabbi Ashlag, the great teacher of Cabbalah 

and mysticism. It is entitled; A SECTION OF THE ZOHAR 

WI-ITCH CASTS LIGHT ON OUR CURRENT SITUATION. 

The notice consists simply of a quotation from the 

Zohar, the source book of the Cabbalah. Based on 

Deuteronomy 28, which coutains the long section 

of curses which may some day befall Israel (and which, 

dear G-d, dear G-d, have already been fulfilled a 

thousand times over), the Zohar says: "G-d has 

already sworn that he will never destroy Israel." 

There is a particularly remarkable comment ou 

verse 68 of that chapter: "And the Lord will bring 

thee back to Egypt in ships." Says the Zohar: ''This 
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means that it will come to pass that all the inhabitants 

of the world will descend upon Israel in their ships, 
and they will attempt to erase Israel from the world. 
And all of them will sink into the depths of the ocean 
as happened in the days of yore." 

But our eyes and hearts were fastened on the 
Zohar's comment on the last half of verse 68: "and 
there will ye offer yourselves for sale unto your enemies 
as slaves, without anyone to buy you." Zohar: 

After all the people of the world will have 
gathered against Israel, Israel will think that 
she is destroyed and that she will be sold to her 

enemies as slaves as it is written, And there will 
ye offer yourselves for sale as slaves. It is not 
written, Ye will be sold, but Ye will offer your
selves for sale; that is, you will think that you 
are going to be sold. This is not so, for it is also 

written, without anyone to buy you: this means, 
no one will be able to dominate you. 

The Zohar continues: 

All this will occur at the end of days. Everything 
depends on the return to G-d. And everything 
is hidden. As it is written (Deut. 29:8), "That 
ye may grow wise in all that ye do": he who has 
a heart will look, and he will know that he 
1nust return to his Master. 

Elijah the prophet said: Look carefully: in the 
most terrible section of the curses, there is 
revealed the nature of Israel's redemption. 

One thing is certain: the religious leadership of 
J srael has truly risen to the occasion, much more so 

than has the political leadership. The rabbis are alive 
to the implications of these days. Their religious 
sensitivities are heightened by their training, and they 

do not merely pray, but attempt to learn and understand 
and apprehend what it is that the Lord requires of 
them-of us-in this hour. The basic point of Juda
ism's belief in G-d is that nothing happens by accident, 
The Jew must always be exquisitely and painfully 
aware of himself and his relationship to G-d at any 

given moment. He is not to accept adversity dumbly, 
nor is he to rebel blindly. He is to ask, faithfully, 
Why has this befallen me, and what can I do to 
rectify it? 0 
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David Bleich 

The "New Morality": 
A Moral Fiction 

The "newness" of the new morality calls to mind 
the well-known story of the refusal of the renowned 
Rabbi of Berditchev to participate in a meeting called 
by the Ba'a/ei-Batim of his city. He declined to grace 
the gathering with his presence declaring that one of 
the conditions of his acceptance of the rabbinate of 
Berditchev was that he not be called to meetings of 
the community's governing body unless new takonos 
were under consideration. The leaders of the commu
nity protested that the meeting had been called for the 
purpose of establishing a central charity fund so thai 
itinerant mendicants would no longer need to seek alms 
from individual householders. This, they argued, was 
certainly an important innovation in the communal Jifc 
of the city. The Berditchever refused to accept their 
contention and replied that the proposed scheme was 
in reality an old takona, an edict promulgated by the 
Vaad Arba A rotzas. When they looked at him in 
amazement, the Rebbe added, "I do not refer to the 
council of the four European countries of recent date, 
but to Sedam, Amaro, Admo and Tzvo'im of biblical 
days. Certainly, those cities in prohibiting individual 
collections for charitable purposes must have estab
lished some central fund for worthwhile causes. Hence, 
the proposed takona is really one of antiquity." 

Perhaps one of the most significant developments in 
twentieth-century American culture is the cn1ergencc 
of a philosophy expounding a so-called "new morality" 
which postulates a moral system under which many 
forms of behavior hitherto regarded as reprehensible 
in light of both religious and social mores are now 
regarded as not merely acceptable, but as meritorious 
and worthy of approbation. Those who behave in ac
cordance with these standards are no longer viewed 
as offenders against social norms or as violators of 
religious proscriptions. Quite to the contrary, they arc 
seen as the avant garde of an enlightened and progres
sive moral code and as articulate exponents of an ad
vanced mode of interpersonal behavior. 

RABBI BLEICH is a graduate of Beth Medrosh Elyon, and Kollel 
Kods!tbn of Yeshiva Chafetz Chaim (of Radin). Ile teaches 
philosophy at Hunter College and Stern College for Won1e11. 
His "The Varieties of Redemption" appeared in our i'vlarch, 
1968 issue. 
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The new morality challenges the established social 
structure on the basis neither of hedonistic criteria nor 
of humanistic considerations but with the claim that 
the newly espoused values are an expression of a deeper 
morality which has heretofore been buried beneath 
stratified layers of puritanism, meaningless taboo and 
sham values. In the name not only of modernity but 
of morality itself radically new behavioral norms are 
advanced not in the name of modernity, but of morality 
itself. Intelligent, sincere and well-meaning youth who 
imbibe these concepts from the intellectual milieu in 
which they grow to maturity come to feel that to 
behave otherwise than in accordance with this new 
morality is to be, if not immoral, at the very least 
amoral. 

The Ba'a/ei Mussar were wont to interpret the posuk 
"Ve-anshei Sedam ro'im ve-chato'im la-Sheni me'od," 
(Genesis 13: 13) as meaning that the people of Sedam, 
although wicked and sinful, yet-la-Shem me'od
their stance was that it was all for the sake of Heaven. 
They endowed their depravity with pious intent, their 
very iniquity was dedicated to the Rebono Shel Olom 
Himself. According to this interpretation, the immoral
ity of Sedam assumed the guise of morality. Precisely 
herein lies the grave danger of the forces of Sedom. 
When the devil dons clerical garb reprehensible modes 
of conduct are bedecked with virtue. "Sin" is the simple 
three-letter word which was used in times gone by to 
describe what is now called the "new morality." The 
honorific appellation is utilized in order to endow 
deviate forms of moral behavior with an aura of 
respectability. 

The crucial question is, of course, the objectivity 
and hence immutability of moral verities. Can age-old 
moral forms become obsolete and be supplanted by 
newly evolved values? Do morals pattern themselves 
upon the vicissitudes of life or are they predicated upon 
eternal truths which transcend exigencies of time and 
place? The conflict between exponents of normativism 
and those of relativism with regard to the establishment 
of moral norms is well known to students of ethical 
theory. The definition of the term "good" and the prob
lem of how this property may be recognized has been 
the subject of debate throughout the history of Western 
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civ~lization. Nor'!'ativists maintain that morality and 
ethics are obiective in nature. Man may or may not 
seek the good, he may find or fail to find that which he 
seeks, but the "good" remains precisely that, whether 
or not man recognizes it as being su.ch. The good is 
unassailable and remains so regardless of its influence 
or lack of influence in the regulation of human affairs. 
Rdativists argue that .moral norms are determined by 
society. Whatever society decrees as being moral and 
just is, ipso-facto, precisely that. ~ 

IT IS THE RELATIVIST POSITION, expounded in a pop
ular non-technical manner, which forms the central 
thesis of Hannah Arendt's widely read book, Eichmann 
In Jerusalem. Defining morality in these terms, Miss 
Arendt argues that it is not only unfair but contradic
tory and illogic::J to judge an individual other than by 
the moral criteria of his own society. In Nazi Germany 
obedience to law stood at the apex of a clearly defined 
hierarchy of social values. The edicts of the Fuehrer 
had the force of law. These facts arc indisputable. If 
one accepts obedience to law as being possessed of a 
value greater than that of human life then Eichmann 
was quite consistent in adhering to the dictates of his 
society. The prosecution, in essence, adopted a nonna
tive position, arguing that society is powerless to 
abrogate ethical morCs. Such values are rooted in man's 
moral conscience which establishes behavioral norms in 
the ethical sphere and ranks conflicting morai desid
erata. Man has merely to search his own 111ind in order 
to discover the criteria for distinguishing between right 
and wr?ng. ~ rational being, it was argued, can, on 
the basis of mtrospcction, determine that the sanctity 
of human life takes precedence over any and all sub
sidiary moral values. Hence officials of the Nazi regime 
were precluded from pleading social acceptance or legal 
obligation as justification for their heinous crimes. An 
Eichmann cannot plead innocence by virtue of obei
sance to a divergant moral system. No government's 
laws could conceivably release him from the supersed
ing canons of morality. Murder cannot be exonerated 
by an appeal to conflicting sanctions. Eichmann in 
Berlin, Eichmann in Jerusalem-both are subject to 
the selfsame moral law. 

lT GOES WITHOUT SAYING that the Torah teaches nor
mative standards. The cogent question is the nature and 
role of morality in the teachings of Judaism. R. Ovadiah 
of Bartenura, in his commentary on the initial Mishnah 
of Ovos, underscores a fundamental principle. The 
Mishna begins "Moshe received the Torah from Sinai" 
and gives expression to the concept of the Mesorah. 
"Why," the Bartenura asks, "is this M.ishna prefixed 
to Mesechra Ovos?" It would surely have been more 
logical to have recorded the chain of transmission of 
the Oral Law as an introduction to Seder Zera'im at 
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. the very beginning of the Six Orders of the Mishnah. 
This would have served to establish the authenticity 
of Torah Shebe·az Pe in its entirety. Why then does 
the Mishnah insert the chronicle of the Mesoralz in this 
particular tractatc? To this query the Bartenura inci
siveJy answers, 

I maintain that because this tractate is not based 
upon the explication of any [particular] mitzvah 
of the mitzvos of the Torah, as arc other tractates 
of the Mishnah, but consists in its entirety of 
moral maxims and ethical qualities and [since] 
wise men of the nations of the world also com
posed works according to the fancies of their 
hearts dealing with ethical conduct [i.e.] how man 
should comport himself vis-avis his fellow there
fore the Tanna begins this Mishna 'Mo;he re
ceived the Torah from Sinai,' indicating that the 
ethical qualities and moral maxims which are 
[contained] in this tract ate were not the inven
tions of the sages of the Mishnah, but that even 
these were revealed on Sinai. 

Note the crucial words: "Since this tractate is not 
based upon the explication of any [particular] mitzvah 
of the mitzvos of the Torah." Ethical conduct is not 
predicated upon any specific mitzvah. There is no 
explicit co1nmandment to be an ethical or moral indi
vidual. But if ethics is not included among the six 
hundred and thirteen precepts, where then does the 
Torah exhort the individual to be ethical? The answer 
is contained not in a specific 1nitzvah, but in the divine 
declaration "Hashen1, Hashen1 .. Kel rachum ve-chanun" 
which Chazal interpret, "Ma Ani rachum af arah te/;ei 
rachum." Enunciating the principles of imitatio dei, 
the Torah teaches that G-d wishes us to emulate His 
nature and His attributes. We are taught that G-d is 
merciful and beneficent in order that ;w may learn to 
imitate Him and in emulating His actions ourselves 
become merciful and beneficent. Moral responsibility 
obligates us not merely to obey the word of G-d, but, 
predicated upon man's creation "b'tzelem Elokin1," 
obliges us to aspire to the noblest aspects of deiformity. 

According to the Ramban this principle is itself en
compassed in a specific rnitzvah: "Kedoshhn tehiu
Be holy!" If not for this mitzvah, argues the Ramban, 
one might well become a moral degenerate even while 
operating within the license granted by the Torah. But 
even this mitzvah does not command morality as such. 
"Be holy"-Why? "Ki kodosh ani Hashem Elokeichem 
-For J the Lord your G-d am holy." We are com
manded to be moral not because morality per se is a 
mitzvah but because through moral conduct the human 
becomes imbued, at least in a small measure, with the 
G-dly. The Midrashic comment is most explicit: "ki 
kodosh uni-because I am holy-Yochol komoni? Is 
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the implication that you be as holy as I?" Is man ob
liged to achieve the status of the Divine? To preclude 
such an inference the Midrash teaches "talmud lomar 
. . . ki kodosh ani""-the posuk concludes "for I am 
holy-kedushosi le-ma' ala mei-kedushaschem." Divine 
holiness is transcendental. Man aspires to the G-dly, 
but cannot achieve the ultimate in G-dliness. 

Thus if the question regarding the definition of the 
"good'' be raised within a Torah context, the answer 
is readily apparent. The good is the G-dly. The criteria 
for the good and the G-dly are identical. Man aspires 
to conduct which emulates the essence of G-d. That 
which is G-d-like is ipso facto good. 

This definition of the good can perhaps be further 
clarified by a question of another kind. It is axiomatic 
that G-d is good. However, is the statement, "G-d is 
good" an analytic or a synthetic proposition? Does the 
predicate merely make explicit that which is already 
inherent in the subject just as in the proposition "A 
bachelor is an unmarried man" the term "unmarried 
man" is identical in meaning with the word "bachelor"? 
br does the predicate convey new information about 
the snbject? For normative Judaism the answer is clear. 
The proposition "G-d is good" must be analytic in 
nature. No predicates can be attributed to G-d. Divine 
goodness is one and the same as the Divine essence. 
Goodness is not something superimposed upon the 
Divine being; on the contrary, goodness is simply the 
reflection of one aspect of G-d's nature. 

As Jews, therefore, we aspire to the good because 
our lives are governed by a consuming and all-embrac
ing yearning for perfection expressing itself in a con
stant striving to emulate the Divine. Although the 
ultimate goal is beyond the grasp of human achieve
ment, the struggle for its realization is an ever on-going 
process. The more successful man is in this never 
ending quest, the more clearly does he perceive the 
heights which are yet beyond him. 

Here, then, lies the key to the nature of man's moral 
consciousness. Man is unable to perceive G-d directly. 
The nefesh, created in the tzelem Elokim, possesses the 
innate ability to attain the minimal awareness of the 
Divine essence which is requisite in order to recognize 
the nature of the good. The general content of the 
good is known a priori because man retains at least 
this much residual knowledge of his Creator. Ethics, 
as the Bartenura indicates, does not rea1ly need to be 
commanded by a specific mitzvah because its content 
-based as it is upon man's desire to emulate the 
Divine-differs from that of any individual mitzvah. It 
is, in a sense, the root of all mitzvos. By the same token 
ethical standards and moral canons are necessarily im
mutable and unchangeable for the Rebono Shel Olom 
is Himself immutable and unchanging. His essence can
not change and accordingly moral dictates, which are 
simply manifestations of His nature, are unchanging. 
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II 

IF IT BE ARGUED that the prevalent moral climate has 
indeed changed, we must simply answer that such 
considerations are irrelevant. It is not the weathercock 
which changes but the wind. Exposed as we are how
ever to the vagaries of fast-changing winds and shifting 
moral climes it is necessary for us to examine and 
understand the cultural and conceptual elements under
lying the current metamorphosis in social values. 

There are a number of premises basic to contem
porary thought which stand in direct opposition to the 
notion of a normative, objective system of ethics. 
Steeped in the American traditions of democracy and 
freedom our society has come to associate these con~ 
cepts not only with social and political action but with 
moral freedom as well. A free man is a man who 
exercises certain rights and liberties. No one can ter
rorize him; no one can dictate to him. Similarly his 
actions in the moral sphere, one is lead to believe, 
are predicated solely upon the individual will. But this 
is a distortion of the notion of freedom. A sharp dis
tinction must be drawn between "freedotn from" and 
"freedom to." There is a significant comment of the 
Abarbanel which is particularly germane in this con
text. The dictum in Pirke Ovos, "Lo atoh ben chorin 
li-boteil m,emena," is understood by the Abarbancl as 
meaning "you are not a free man in desisting from 
the study and observance of the Torah" -freedom is 
not to be found in the renunciation of the obligations 
of the Torah. In Judaism, freedom does not mean 
"freedom from"-freedom from restrictions, freedom 
from duties, but rather, "freedom to"-freedom to 
bring to fulfillment G-d-given capacities, freedom to 
develop divinely bestowed talents. A free man is the 
one who is unhindered and unhampered in this pursuit, 
one who is not restrained fron1 achieving his existential 
raison d'etre. 

This concept is presented with unmatched eloquence 
and force by the Rambam in his well known discussion 
of kofin oso ad sheyomar rotzeh ani (Hilchos Gerushin 
2:20). Despite the halachic requirement that a bill 
of divorce must be executed only at the un-coerced 
behest of the husband, there arc cases when halacha 
requires the husband to agree to divorce his wife. 
Should he fail to acquiesce the Beis Din is empowered 
to use force in obtaining the husband's agreement which 
is voiced in the form of a declaration "Rotzeh ani-
1 wish it!" In his codification of these halochos the 
Rambam digresses to discuss the paradoxical nature 
of this provision. If the granting of a bill of divorce 
requires a completely free act of will how can the 
JJeis Din in certain instances coerce the husband in 
order to obtain his agreement? If, on the other hand, 
the bill of divorce is valid even when issued under 
duress to what purpose is the husband forced to mouth 
the formula "I wish it!"-an utterance clearly anti-
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thetical to his avowed desire. In resolving this dilemma 
the Rambam expresses the intriguing idea that man 
by virtue of his inherent nature desires to fulfill t)le 
wish of G-d. Deep down, in the innermost core of his 
being, man wishes to do all that the Torah commands 
him. If at times he is remiss and fails to do so it is 
only because he is led astray by the evil inclination, 
by the appetites and the desires of the flesh. Human 
lusts, passions, instincts and desires-these are the 
insidous servants of the yet~er horah and arc the gov
erning factors which prevent man from giving expres
sion to his deepest and truest need. Confronted by the 
situation of a recalcitrant husband, the Beis Din applies 
coercive measures simp1y in order to provide a counter 
motivation, thereby cancelling the effect of the yetzer 
horah. Concerned only with the pleasure of the moment 
the evil inclination is quick to recognize that sustained 
obstinacy will result in anguish rather than pleasure. 
Balancing the opposing vector forces of pleasure and 
pain the yetzer horah perceives with alacrity that in 
this instance hedonistic calculations favor compliance 
with halacha. The act thus performed is a genuine 
expression of man's will unthwarted by the perfidious 
influence of the evil inclination. As such it is a rare 
manifestation of true human freedom. 

PERHAPS ANOTHER FACTOR underlying these changes in 
the contemporary moral climate is modern man's de
votion to reason. Man has an innate desire to under
stand the morals and mores which bind him. That which 
is not completely rational is not acceptable to the 
modern mind. So the argument is formulated that if 
the reason for a given precept is no longer applicable, 
the commandment itself has no further validity. It was 
precisely for this reason that many authorities opposed 
the enunciation of ta'amei ha'niitzvos lest it be mistak
enly inferred that when the rationale is no longer mean
ingful the mitzvah itself lapses. 

In one of the classic comments of the Bais Halevi 
we find a profound insight which is a most striking 
and incisive rebuttal of the contension that observance 
of a mitzvah is contingent upon the continuing validity 
of any specific rationale. In Parshas Bo, the Bais Halevi 
ponders a number of fundamental questions. The eating 
of inatzah on Pesach is a con1memorative 1nitzvah in 
the sense that it commemorates a particu]ar event in 
Jewish history. Avrohom, Chazal tell us, fulfilled the 
entire Torah before it was given. But what possible 
reason could there have been for Avrohom to com
memorate an historical event which had as yet not 
taken place? The Jews departed from Egypt in great 
haste and hence did not have time to allow dough to 
leaven. When Avrorom prepared matzos for his angelic 
guests some four hundred years earlier what event was 
he commemorating? Perhaps even more fundamental 
is the problem surrounding the commandment ad-
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dressed to our ancestors bidding them to partake of 
matzos together with the first korban pesach which 
was offered while they were yet exiles in Egypt. "And 
the people took their dough before it was leavened, 
their kneading trough bound up in the clothes upon 
their shoulders" (Exodus 12:34) refers to an event 
which took place on the morning of the exodus from 
Egypt. Yet our ancestors fulfilled the mitzvah of "u'
matzas al merorim yochluhu" the evening precceding 
their hasty departure. The Rais Halevi asserts that it 
is erroneous to believe that these so-called commem
orative mitzvos actually commemorate particular his
torical events. On the contrary, it is the historical events 
which commemorate the mitzvah. 

Perhaps this thesis is reflected in Rashi's comment, 
"Ba' avur zeh-in order that I might be able to perform 
His commandments [concerning] pesach, matzah and 
morror." Because of this did G-d do all these wondrous 
things for me when I departed from Egypt. Ba' avur zeh 
-for this, that I might eat matzah and morror and 
celebrate the seder, and do so in a rational way, for 
this reason G-d caused the historical events of Yetzi' as 
Mitzraim to unfold in the manner in which they did. 

MAN IS A RATIONAL BEING; this is both his strength and 
his weakness. And because he is rational G-d deemed 
it best to give him mitzvos which he could understand 
by virtue of his reason. The ta'amei hamitzvos, accord
ing to the Bais Halevi, are in reality rationalizations 
rather than reasons. As such they emerge from the 
natural order so that human intellect may perceive 
mitzvos as being possessed of intellectual appeal. Such 
reasons, even when recorded in Scripture serve but to 
make the mitzvah palatable to the human mind; the 
ultimate meaning of the mitzvah, the real purpose of 
the precept, is known only to the mind of G-d. "Hista
kel b' oraisa u-boro almo" -G-d did not create a Torah 
to conform to the needs of the world. On the contrary, 
He looked first to the Torah and using it as an arche
type, a blueprint, He then created a world to conform 
to the needs of the Torah, a world in which it would 
be possible, both pragmatically and intellectually, to 
fulfill its mandates. 

The current passion for relevance has led, at times, 
to an inordinate concern that all aspects of halachah 
be made palatable to the modern mind. Such overcon
cern is born of the misguided notion that the Torah 
n1ust conform to the intellectual and social commit
ments of the age. As has often been emphasized, the 
problem is not whether Torah is relevant to the times 
but whether the times are relevant to Torah. More to 
the point would be an endeavor on our part to make 
our culture, in the limited extent to which we are able, 
a more adequate expression of the goals and ideals 
which permeate the fabric of halachah. 

Just as we hail those sociological developments which 
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are desirable arid truly progressive so too must we be 
equally prepared to reject those developments which 
are not in consonance with our values. We need not 
fear to label such trends as being "out of step"-not 
with the times but with Torah. In separating the wheat 
from the chaff our sole gauge must be the objective and 
norn1ativc criteria of Torah ethics. 

Paradoxica1ly, values so alien to Jewish thought and 
practice have become the vogue in times when Judaism 
is very much the "'in" thing. Leonard Fein pointed out 
recently "Today, not only don't you have to be Jewish 
to enjoy Levy's rye bread, you don't have to be Jewish 
to know bow to be a Jewish mother-there's a book 
available on that .. ., you don't even have to be Jewish 
to know how to tell a Jewish joke; there is a book 
available with Yiddish jokes in transliteration-you can 
even tell them in Yiddish without knowing Yiddish." 
But in reality all this applies only to the patently super
ficial characteristics of Judaism. The unique qualities 
of the Jeiwsh heritage are, unfortunately, still very 
much "out"! Today it seems that you have to be not 
simply Jewish but a committed Jew to be moral. [] 
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Bernard Weinberger 

A Room for the Maid ... 
But Not for Mother 

The Orthodox Jewish .Widow Slips Through 
the Net of Government Aid to the Aged 

The era of the "Great Society" is over. If the "Great 
Society" is still just a dream, we have made enormous 
strides in providing basic services for the poor, the 
disadvantaged, the aged, the unemployed, the sick, the 
addicted, the disturbed, the handicapped, and the de
pendent child. There are few who are aware of the 
whole range of such services available today. Yet, most 
every American citizen has been exposed to some form 
of government assistance program on the Federal, 
State, or municipal level, and grasps to some extent 
the scope of government participation and involvc1nent 
in providing help for the citizens of this nation. Social 
Security, Medicare, Medicaid, "Headstart,'' "Vista," 
Neighborhood Youth Corps, legal services, family plan
ning, neighborhood health centers, comn1unity action 
programs, Job Corps~ foster grandparents, "Upward 
Bound" -these are only a few of the more well-known 
programs. When the services of voluntary philanthropic 
agencies are added to the list of government programs, 
it becomes difficu1t to imagine that some needs have 
not been met. So enormous has been the development 
of govcrnm_enta1 care that many have already described 
the United States as a "welfare state." 

It would be unfair to suggest that Orthodox Jews 
have not shared in the bounty of government spending. 
But our share has not been commensurate with our 
needs. Orthodox Jews suffer from a distinct handicap 
which deprives us of total participation in the main
stream of American life. Every area of personal or 
communal endeavor is subject to the scrutiny of Torah 
law and Torah values. Consequently, any attempt to 
use government funds for the specific needs of Or
thodox Jews involves a religious component. This 
inevitably clashes head-on with the inviolable American 
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addition to his many conununal positions, he is now president 
of Jgud lfarabonim, the I?.abbinical Alliance of America. He 
lvrote "The Negro and the (Orthodox) Jew" and "A Reply to 
Some Critics"-on the san1e subject-which appeared in our 
issues of September 1968, and January 1969. 
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principle of separation of Church and State. Not only 
is this true in the area of federal aid to education: it 
is equally true of almost every program for which 
government funds are available. Whenever a program 
has the potential of meeting the unique and specific 
needs of the Orthodox community, the religious com
ponent renders us ineligible. A summer recreation pro
gram MAY NOT include a learning period because of 
its re1igious nature. A Housing deve1opment CANNOT 

provide for a synagogue or study hall-only for a 
community social hall. A job training program that 
will deal specifically with the employment problems 
of Sabbath observers, or those young people who, on 
principle, do not choose to continue their education in 
college, Is DISMISSED as "self-imposed" poverty and 
not eligible for government assistance. Welfare allow
ances to account for the higher cost of kosher foods 
and to purchase religious articles are denied. In short, 
the sacrosanct principle that all public funds must be 
used without regard to race, color, or creed, inevitably 
destroys the thrust of any program that may deal with 
particularized Jewish needs. 

Other ethnic groups with somewhat similar problems 
have fared much better. Their specific needs are treated 
as "cultural" rather than "religious" concerns. Thus, 
federal expenditures of $25,000,000 in fiscal 1967-68 
on behalf of Indians, and many millions for aid to 
Puerto Ricons have encountered no obstacles. These 
grants are justified on the basis of specific cultural needs 
and language problems that are unrelated to the crucial 
factors of race or creed. But Jews have not heen able 
to extricate themselves from the inexorable link to 
religious values and mores that create insurmountable 
obstacles to eligibility for grants of government funds. 

MANY JEWISH groups have managed to become eligible 
for government funds, but to do this, they have either 
sacrificed Jewish content in their programs, or have 
used some subterfuge to come within the law. Govern
ment agencies have encouraged this kind of self-decep-
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tion since it permits them to continue pcsturing as 
Church-State separationists. 

Ironically, the people who wax indignant about the 
"immorality" of such an arrangement, are those who 
control voluntary and philanthropic agencies that have 
in fact denied those groups any substantial aid in the 
past. Their oppcsition is not difficult to understand: 
they see themselves threatened by massive government 
expenditures that can make them obsolete. Under this 
stimulus, they are beginning to offer help to groups 
they never considered serving before. This help is long 
overdue, but it would be an error to turn our backs 
on it, and lean too heavily on government funds. Such 
funds can be cut back, or completely stopped, at any 
given time, and it would be virtually impossible to re
establish the voluntary agencies, and re-establish Or
thodox relationships with them. 

A NEW PROBLEM has emerged that is indigenous to 
American society, which poses special problems for 
the Orthodox community, and yet neither governm~nt 
nor the private sector have given it any attention: the 
unfortunate predicament of the Orthodox Jewish aged
widow. It is not health and welfare services that are 
lacking; public and private aid programs are available. 
What is not dealt with is the utter sense of despair and 
loneliness that overwhelms these unfortunate people. 
It is almost as if longevity has become a ghastly curse 
from which one prays for escape. 

I underscore the female-aged, because they have 
the more difficult and burdensome task of confronting 
loneliness. The Orthodox Jew, even if he has completely 
given up any form of physical occupation, is still able 
to find sociability in his visits to shul twice each day. 
Whatever his intellectual level, he can still find some 
activity within the synagogue, from the reading of the 
Psalms to studying the Daf Yomi, which will occupy 
a good portion of his day. He can change the scene 
and overcome the monotony and boredom of being 
closed within the four walls of his home. He has been 
active throughout his Jife, and can maintain relation
ships with business associates, fraternal groups, chevras, 
and Jandsmanschaften, which-however minimal--can 
sustain him at this difficult juncture of life. The plight 
of the Orthodox Jewish widow is completely different. 

Typically, her life was somewhat sheltered, confined 
to meeting the needs of her family. Even if she par
ticipated in social or communal activity, it was only 
peripheral to the center of her devotion and her atten
tion to her family. Her life revolved around her husband 
and children, and parents. But her children have now 
established their own families, and even the most 
devoted daughter-in-law rarely visits more than once 
a month. More often than not, they live in another 
state, or too far for visits, and only an occasional tele
phone call keeps the fond memories alive. 
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Sociological conditions are snch that even the Or
thodox Jewish family does not enjoy that family cohe
siveness where an ag~d and widowed mother becomes 
part of the family fabpc. Young men seeking to achieve 
status in an affluent society are compelled to give their 
all to economic pursuits, saving whatever leisure can 
be mustered for their own wife and children. The 
most devoted child, in modern society, finds little time 
for a lonely mother. Many Jewish homes have a 
ROOM FOR THE MAID, BUT ... NO ROOM FOR MOTHER. 

Add to the predicament of our Orthodox widow the 
fear of going out in the street after dark in large met
ropolitan areas and you can imagine the sense of lone
liness, particularly through the long cold winter nights. 
Modern technology has provided her with a companion 
that can bring some comfort-the TV set. But, what joy 
can she find in the violence, sex, sports, and politics 
which dominate the TV screen. 

It would be unfair to ignore the network of senior
citizen clubs that have been developed to meet this 
new and challenging problem. Yet, the programs pro
vided by these clubs are simply not geared to the ob
servant Orthodox woman, and usua1ly are offensive to 
her character and value-system. She is uncomfortable 
with a mixed-group, looks askance at social dancing 
and dramatics, and finds little meaning in trips to 
amusement centers. Happily, there have emerged so
cieties of chesed, the Bikkur Cholim societies, the 
Noshim Rachmonyos, Gemilas Chassodim, all of which 
offer some opportunity to give meaning to an otherwise 
empty life. But, such activities are, at best, limited to 
daytime hours and provide only marginal respite from 
a tedious existence. Those who wonder why there are 
so many participants every night of the week at the 
various Bingo halls, must realize that it offers these 
elderly women the social air they need to continue 
breathing. 

BASIC TO THE problem is the terrible loss of self-esteem, 
pride, and purposefulness in life that these people 
confront. Yet, few of us can hope to avoid one day 
being in the same sad predicament. The only apparent 
alternative is institutiona1ized living, in an old-age home 
or the like. Despite the overwhelming numbers who 
have, in despair, accepted this alternative, the facts 
are that such placement means incarceration that de
stroys every vestige of self-esteem and self-reliance and 
deals a death blow to an erstwhile proud ego. The for
mer proud head of a household now becomes the ward 
of a kind, generous, and condescending social worker. 

It would seem logical to recommend to these dis
tressed souls that they pack up their troubles and re
settle in Israel where they could establish new relation
ships and enjoy a measure of fraternity that they can 
never hope to get anywhere in the world. But, to most 
such women the prospect of leaving behind children 
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they may never see again-or only once in several 
years-, and the prospect of being denied burial near 
their husbands where children might visit the graves, 
is too traumatic an experience to expect such women 
to bear. Interestingly, amongst Chassidic families, 
where family ties are still strong, this problem has not 
yet surfaced to become a source of grave concern. 
The close-knit family unit which often lives under one 
roof, retains the close and warm relationships of the 
past. 

Aged widows always faced a difficult and trying 
period. Yet, in traditional Jewish communities of old, 
they were not isolated from their family and commu
nity. They were able to turn to family, neighbors, and 
friends for companionship and fraternity. They re
mained important members of the community. The 
age-old Jewish prayer, "Do not cast us aside in old 
age" was generally understood to refer to the physical 
impediments that come with age. Today, this prayer 
assumes a totally different dimension in terms of the 
frustration that comes from loneliness and despair, total 
dependence and a crippling sense of impending death. 
A whole new field of mental Geriatrics has developed, 
with special hospitals for aged mental patients which, 
alas, includes many Orthodox Jewish women. Even in 
Continental Europe today Jewish family life is suffi
ciently stable to provide some warmth and compassion 
for the elderly forsaken women. But the impersonalized 
technological society of America has created a social 
milleu that totally abandoned the aged widow. Those 
of us "over thirty" who are deeply hurt by modern 

youth who have given-up on us, may only be getting 
back the same kind of treatment we give to those over 
sixty-five from their grandchildren. 

It may be suggested that there is a kind of built-in 
adjustment in this new sociological phenomenon. As 
part of the breakdown of the family unit there has 
developed a greater tendency for women to pursue 
careers which in fact broaden their horizons socially 
and intellectually and which makes the use of leisure 
time more manageable even in old age. But this is not 
so with most Orthodox women, who even if employed, 
are not building a career. Given then the circumstances 
we confront now and in the immediate future, we must 
make some plans to ameliorate this problem as best as 
we can. It goes against traditional Orthodox Jewish 
values to have women assume important positions in 
community affairs and Orthodoxy generally has looked 
askance at careers for women. But, some adjustments 
in this respect will have to be made to develop areas 
specifically suited for participation of women, in keep
ing with traditional Jewish values. With some involve
ment in meaningful pursuits beyond the immediate 
family, there is hope that women will develop the kind 
of relationships that will sustain them in later years. 

When the Vilna Gaon left for the Holy Land, he left 
a letter to his wife. At the close of that stirring letter, 
he begs his wife to be kind and gentle to his aged 
mother, and adds "particularly since she is a widow" 
and he describes any hurt caused her as a "mortal sin." 
The Jewish community as a whole will stand so accused 
unless some effort is made to cope with this problem 
which ultimately affects most every household. O 

. . . 
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second looks 
at the jewish scene 

Polluting Jewish Life 
The air we breathe is polluted. The 
water we drink is polluted. And the 
language we speak is polluted. It's 
hard to predict which will kill us 
first; but they arc all making us 
very sick. 

Politicians are the worst offenders 
in debasing the language by making 
more and more words mean less 
and less, until they fade into no
thingness. Needless to say, the ad
vertising industry pours tons of pol
lution into the mainstream of Amer
ican speech. This is not really a 
new ailment on the American scene, 
but electronic carriers have made 
it an epidemic. In 1938 Stuart 
Chase wrote, in The Tyranny of 
Words: 

A Senator, distinguished, pow
erful, an astute leader with 
surpassing skill in political 
management, told me that 

A1nericanism was to be this 
year's ca1npaign issue. When I 
asked him what Americanism 
meant, he said he did not 
know, but that is was a 
damned good word with which 
to carry an election. 

We have often noted here how the 
substitution of words for ideas spe
cifically afllicts Jewish life; it stifles 
independent thought, and perpetu
ates hackneyed, stereotyped "ideas." 

THE PROBLEM for Jewish under
standing is really two-fold. Many 
of us, while we may be consciously 
aware of how words are misused, 
do not recognize the power of words 
to mold not only thought and pop
ular opinion, but life itself. In the 
nineteenth century, a British critic 
said that ". . . great ideas cannot 
exist where words are base." More 
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recently, the late C. S. Lewis wrote 
that "at the bottom, every ideal of 
style [in language] dictates not only 
how we should say things but what 
sort of things we may say." As the 
American language-with which we 
of necessity must speak to each 
other and to our alienated brothers 
-becomes more base, we become 
increasingly restricted in the "things 
we may say." When we speak of 
the most precious Jewish beliefs: if 
we speak of Gehenim, and the 
Satan, and the World to Come, and 
even the Messiah, we risk sounding 
like wide-eyed "fundamentalist" and 
"ultra-Orthodox" aborigines. If we 
avoid speaking of these things, or 
try to make them seem terribly 
sophisticated-and therefore more 
palatable-we become guilty, un
wittingly, of distorting Torah teach
ings. 

SECONDLY, the cheapness of words, 
the vagueness of their meaning,* 
makes it possible to pose very seri
ous questions about Judaism that 
are not really questions, and then 
to spend hours and years looking 
for answers, and ignoring the real 
questions. 

On the day that our new pres-

* Even when we speak of "meaningless 
words" we don't mean words that don't 
mean anything: we usually mean that 
we know what the speaker is saying, but 
he doesn't really "mean" it; that is, he 
is not "sincere." "Sincere" is another 
faded word, whose current usage made 
it possible for a commencement speaker 
to tell a group of graduates, "Ren1en1ber 
this above all, whether you niean it or 
not: n12 SiNCEREl" D 
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ident was inaugurated, The New 
York Times carried this headline 
over a two-co1umn story: EDUCATOR 

SAYS JEWISH TEACHING IS OUT

MODED BY STRESS ON PAST. The 
"Jewish educator" was Mrs. Lily 
Edelman, director of B'nai Brith's 
Adult Jewish Education Commis
sion, and she told a meeting of her 
group that "Jewish education's 'pre
occupation with ladling out tradi
tion for its own sake' failed to 
provide creative answers to social 
problems that confront the individ
ual Jew." Hear the lady think. Hear 
the lady being profound-profound, 
but fuzzy. 

What does "Jewish education" 
mean? - a Yeshiva? a Sunday 
School? a three-afternoon school? a 
"Seminary"?-surely it makes a dif
ference. 

What does she mean by "pre
occupation"-and what docs she 
mean b~ "tradition"? 

How about "creative answers to 
social problems that confront the 
individual Jew"?-what are the so
cial problems? A story made the 
rounds awhile ago about a mai: 
who said that his marriage was 
happy because he and his wife had 
agreed at the beginning: he would 
decide on all the major problems, 
and she would resolve the minor 
matters. She decided where he 
would work, where they would live, 
who they should have as friends, 
and he decided on admitting Red 
China to the U.N.; whether or not 
we should get out of Viet Nam, and 
matters of such magnitude. Which 
sort of problems is Mrs. Edelman 
talking about? 

Jn spite of Mrs. Edelman's fuzzi
ness, her hostility to tradition does 
come through, and we have become 
accustomed to such attacks-though 
we should never make peace with 
them. But we cite her statements 
here as a most graphic case of 
word-think, and the confusion h 
creates in the minds of Jewish and 
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non-Jewish readers. 
What can we do to counteract 

word-think in Jewish life?-prob
ably very little, except to continue 
to call attention to it . . . and to 
try very hard to avoid it ourselves. 
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"If Israel Lost the War" terroristic acts against the civ
ilian population. 

A book can be a powerful political 
weapon. Whether this is good or 
bad depends, of course, on what 
your politics are. 

Of the rash of books published 
in this country since the June war 
in Israel, there was little to distin
guish one from the other. Most were 
pro-Israel, some were neutral. But 
the latest entry in the field is, if not 
distinguished literarily, certainly 
unique. 

If Israel Lost the War (Coward-Mc
cann, New York, 1969, $5.95) is 
based on the premise that if the 
Arabs had destroyed Israeli airfields 
first, an Arab victory on the ground 
would have followed swiftly. Mov
ing from this premise, the three 
Newsweek staff men who wrote the 
book, describe in detail "actual" 
conversations between world states
men as President Johnson meets 
with his cabinet, the Presidium 
meets in Moscow, and the Security 
Council holds an emergency session. 

The events following are too 
dreadful for any Jew to really con
template. As the major powers de
bate, and do nothing more, the fate 
of Israel is decided on the battlefield 
within a matter of days, and the 
Jewish state becomes an Arab-occu
pied territory. 

The book is in essence a polemic 
intended to challenge the common
ly-held belief that Israel's security 
is guaranteed by the United States. 
As such, we leave it to political 
observers to evaluate that thesis. 
But there are certainly implications 
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community with excellent Mosdos of Chinueh 
for children see~s Shomrei Mitzvah qualified 
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opportunity for learning. Good salary. Ap· 
ply: Ner Israel Yeshiva College, 625 Finch 
Avenue West, Willowdale, Ontario / Atten· 
tion: The Principal. Write full particulars 
inclu~ing academic training and teaching 
experience. 

24 

in the dreadful premise, for the 
believing, Orthodox Jew. 

• How grateful we must al
ways be that our brothers were 
spared by the Hand of G-d 
from defeat and occupation by 
the primitive Arab troops who 
continue to show their bar
barity in the sneak attacks 
against Israel's borders and 

• How wonderful it would be 
if we could somehow recapture 
the elation and fervor which 
all of us shared, when we saw 
the Hand of G-d. 

• And, given our gratitude for 
G-d's Mighty Hand, how care
fully we must cultivate Divine 
Favor by doing His will, that 
our will and His may be one. 

A map detailing the "successful" Arab invasion of Israel in June 1967, from If Israel 
Lost the War, published by Coward~McCann, February 19, 1969. 
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Matter and Anti-matter with a sort of prayer uttered by the 
participants in the service: "None 
said they would like to repeat it as 
a regular worship diet." We have 
a prayer too: that no group of Jews 
decides to have their service "pro
duced" by a playright. D 

Jews of all varieties have been 
forced to re-learn the law of the 
double-standard; rules of interna
tional decency and fair play apply 
to all nations of the world, under all 
circumstances-they 1nay or may 
not apply to Jews, depending on 
circumstances. 

But, not all double standards are 
bad; things which may work fine for 
the non-Jew, will not necessarily 
work for the Jew-and may even 
be detrimental. 

One of the most powerful myths 
which governs-and explains-a 
good deal of American Jewish life, 
is the belief that for everything 
which exists in the Christian world, 
there is, or we must find, a Jewish 
counterpart, something akin to the 
theory in modern physics that for 
all matter in the universe there also 
exists anti-matter. We still get 
goose-pimples, for example, when 
we hear Jews refer to Pcsach as 
"the Jewish Easter," and Chanukah 
as the Jewish-you-know-what. On 
a higher level, the emergence of so 
called "Jewish theology" may be a 
manifestation of the Jewish "matter
anti-matter theory." 

SOCIAL CRITICS have for many years 
noted that worship in America often 
has a theatrical air. Now the allusion 
has become reality: a communion 
service at a New York Episcopal 
church was produced by an off
Broadway playright. Here are a few 
snatches from the description of the 
service which appeared on the the
atre page of The New York Times. 

. . . Blindfolded, barefooted 
worshipers ... were led up 
flights of stairs and down 
again . . . tossed bodily into 
the air • . . crawled on their 
hands and knees over bread 
crumbs . . . in the blinding 
glare of a bathroom [the 
communicant's] blindfold was 
taken off and a smiling indi
vidual with toilet paper draped 
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around his neck flushed his 
sins away in a syn1bolic "dec
laration of absolution." 

The Times reporter closes his report 

Yeshiva and Beth Mid rash 
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A full High School program and a Bais Medrash 
for high-school graduates will be offered 

• 

For further information call: 
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Rabbi Y osef Rabinowitz Rabbi Pinchas Horowitz 
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Letters to the Editor 

Pro . .. and Con 

To the Editor: 

I want to congratulate THE JEW

ISH OBSERVER and Rabbi Jacob 
Wiener for his article "An Orthodox 
Social Worker Examines His Pro
fession's Ethics" (Kislev-Novcmber 
1968). 

Its major virtue for me, in addi
tion to others, was the writer's relat
ing Torah to the profession and 
practice of social work in non
apologetic terms. I would however 
like to suggest that Rabbi Wiener 
would enrich his views were he to 
investigate other viable philosophies 
of social work in which the "social" 
is the more enriching concept, and 
where "what man may become" is 
the directing spirit. 

SOLOMON H. GREEN, D.S.W. 
Associate Professor 
Wurzweiler School of 

Social Work 
Yeshiva University 
New York, N. Y. 

To the Editor: 
I was deeply disturbed by Rabbi 

Wiener's article on social work. By 
vastly oversimplifying the problems 
faced by the Orthodox social work
er, it may lead young people into 
a social work career without any 
clear awareness of the immense dif
ficulties involved. 

Rabbi Wiener correctly points 
out the problem of an Orthodox 
social worker who has to provide 
help to other human beings (often 
non-Orthodox Jews) within the 
framework of their values rather 
that his own-how can he square 
that with his duty to function in 
accordance with Torah? 

But when he offers his solution, 
I can't follow him. He says in effect: 
(I ) a client, having failed in arrang
ing his life satisfactoritly, can only 
be helped if he is made aware of 
values other than bis own; (2) there 
are two primary values (human dig
nity and interdepedence) which we 
arc entitled to convey to clients; 
(3) these values are in accordance 
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with Torah; ( 4) beyond that, when 
it comes to "secondary'' values, we 
will be able to deal objectively, pro
fessionally, with non-Jewish clients, 
since we are anyway against pros
elytizing; (5) as for Jewish clients, 
we are entitled "to make the client 
more fully aware of his heritage as 
a Jew, and how he could derive 
moral support from Torah and 
mitzvos." 

Fine and good (though I am sure 
many social workers would violently 
object that it is improper interfer
ence and dangerous religious indoc
trination), but does this really solve 
the problem? I don't think so. 

1. Rabbi Wiener himself warns 
that "no social worker should ... 
ever dislodge a person from an in
spirational belief or interpret re
ligion as a pathological symptom. 
Whatever an individual, whether 
Jewish or not, considers meaningful, 
offers him strength ... Our respon
sibility ends when we have displayed 
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to him the alternatives ... " Is this 
really true? For instance, if a Jewish 
client wants to send his child to a 
mission school, for reasons of his 
own, do we not have an obligation 
to exert all possible influence and 
pressure to stop him? 

2. Actually, quite apart from the 
question of beliefs and religious phi
losophy, there are a wide range of 
practical problems for the Orthodox 
social worker. If the case arises, and 
there are no "practical" objections, 
is he to give his client help in the 
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arrangement of an intermarriage?
in securing or holding a job involv
ing Chillul Shabbos?-in planning 
his food budget on the basis of 
trefah meat? 

Many other complex balachic 
questions can be listed (some also 
applicable in the case of a non
Jewish client). They require con
crete solutions rather than mere 
philosophical analysis, and they 
pose well-neigh insuperable prob
lems to the orthodox social worker. 

Maybe some social workers solve 
these problems by putting their pro
fessional activities and their "pri
vate" religious life into separate 
watertight compartments; but it 
should be pretty obvious that this 
is completely unacceptable accord
ing to Torah. 

To the Editor: 

Name withheld 
by request 

I have read with interest Jacob 
Wiener's "An Orthodox Jewish So
cial Worker Examines His Profes
sional Values," which appeared_ in 
your November 1968 issue. I am 
sorry to observe that Rabbi Wiener, 
my former colleague, has created 
his own straw man, then writes him
self in a corner trying to demolish 
it, and finally presents a solution 
that is fraught with the greatest 
danger to the social work client, 

whether he be Orthodox Jew or not. 
Rabbi Wiener contends that the 

Orthodox social worker who is serv
icing Jews may face problems be
cause of value differences. But "the 
worker is expected to be accepting 
of all possible and known social 
values and accord them equal re
spect" without stressing one par
ticular value over another. To the 
"Orthodox social worker," Rabbi 
Wiener says, "such concepts as 
unconditional acceptance of clients 
and providing a multiplicity of 
choices may arouse pangs of con
science, especially if the client is 
Jewish and non-observant." 

This obviously is a misinterpreta
tion of social work philosophy and 
practice. The social worker indeed 
is concerned with values, and by 
no means are they all equal on his 
scale. But his concern relates to 
human functioning in a complex 
society and how best to achieve a 
satisfactory accommodation. The 
late Gordon Hamilton put it forth
right: "The place of value judg
ments is always assumed, but they 
do not take the conventional form 
of praising or blaming the person 
who is to be helped." The worker 
makes judgments in regard to the 
client's attitudes and standards, and 
does stress certain modes of be
havior over others. 

What Rabbi Wiener means by 
"unconditional [?] acceptance of 
clients'' is unclear. Acceptance is 
merely one of the principles of ac
tion of social work. It does not 
confer approval of deviant attitudes 
or behavior, the object of accept
ance being not '"the good," but "the 
real." 

Then Rabbi Wiener recognizes 
that part of a client's problem is 
that "his value system has brought 
him defeat" and it behooves the 
social worker to provide alterna
tives. Thus, in a situation whereby 
a Torah-committed worker is treat
ing a non-observant Jew, Rabbi 
Wiener feels "that an important 
part of the therapy would be to 
make the client more fully aware 
of his heritage as a Jew, and how 
he could derive moral support from 
Torah and mitzvos. By this process, 
we widen his field of choice. If we 
present to the client the alternative 
-life and death, good and evil
recommending that he choose life 
and good, we will have taken a posi
tive step for the benefit of the 
client." 

One would assume from this 
statement that no Orthodox Jew 
suffers from maladjustment or per
sonality disorders because they live 
the good life and, by the same 
token, non-Orthodox Jews are not 
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in full mental health because they 
haven't seen the light. More im
portant, however, is the fact that 
what Rabbi Wiener expounds is not 
therapy but proselytism, an area 
more suited for the clergyman than 
the social worker. It is specifically 
in this area that the non-judgmental 
approach of the social worker ap
plies. 

True, the social worker, as part 
of his treatment, may suggest al
ternative behavior for the client 
whose current behavior is causing 
dysfunctioning. The options offered 
are based on a psycho-social eval
uation of the client and a treatment 
plan predicated on professional 
acumen and scientific knowledge. 
Nowhere in social work is it implied 
that a worker present to the client 
those alternatives which have met 
the worker's needs, or a whole dis
play of religious, ethical and moral 
life patterns. 

What is most alarming about 
Rabbi Wiener's thesis is that it per
mits the social worker to practice 
subtle religious indocrination behind 
the mask of professional therapy. 
If the Orthodox social worker has 
the right to show the non-observant 
Jew a Torah way of life, is not the 
Christian worker free to suggest the 
Christian life to the same problemed 
person? 

Social work is a noble helping 
profession. The Torah-committed 
social worker can best serve his 
belief and his trade by not corrupt-

ing either one and giving his best 
to both. 

BERNARD GREENSPAN 
Bronx, N. Y. 

Rabbi Wiener replies: 
Mr. Greenspan must have mis

understood the ideas set forth in 
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my article. An Orthodox-Jewish so
cial worker cannot disassociate him
self from Torah when he practices 
social work. There is no contradic
tion between the two. 

Social Work literature speaks 
about the total personality and any 
part of the person's life might come 
up for discussion. Until only recent
ly it was considered taboo to talk 
to a client about family planning; 
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today the social worker may even 
initiate such talk if this appears to 
be a possible solution to the client's 
problems. 

It goes without saying that an Or
thodox-Jewish social worker would 
never talk Jewish religion to a non
Jcw. However, if a Jewish client 
brings up religion, the Jewish social 
worker need not consider this taboo; 
he may present the facts of Torah 
-if he knows them-leaving the 
decision up to the client. 

The question is not whether or 
not the non-observant Jew will be
come a Torah-observer, but the way 
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T elcphone: 533-3930 

In Roro Park, Temporary Address: 
5001 - 14th Avenue 

Telephone: UL 1-8555 
In Toronto: 

Mr. Yudel Weinstock 
12 Elderwood Dr., HU 5-7290 

back to mental health may start in 
any area, be it childcare, health, 
housing, employment - even reli
gion. 

For example: one of my Jewish 
clients, whose marital problems had 
made life at home like an inferno, 
learned the facts of abstinence as 
the Torah commands it, and there 
was a considerable improvement in 
their situation. 

In another instance a 15-year-old 
boy expressed guilt feelings over 
having rebelled against his late par
ents' wish that he go to a Yeshiva. 
He was given the choice to experi
ence Yeshiva life for himself, or 
live in another environment. It was 
his selection, though, to choose the 
former, where due to an under
standing teacher he was able to 
become more sure of himself. 

Finally, we cannot deny that in 
every person's natural, constant 
drive for identity, which includes 
culture and religion, he is best 
served if he is helped to understand 
himself better. 

one of 
AMERICA'S LEADING 

CAMERA STORES 

Wall Street 
Camera Exchange 
120 Wall Street 

New York, N. Y. 
Telephone: WH 4-0001 

Complete Line of 
Cameras, Pro;eetors 
and Photo Supplies 

Closed Saturday 
Open Sunday - 9-3 

Wholesale - Retail 
Mail Order 
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NEW YORK STATE SENATOR AVERTS RELIGIOUS STRIFE -
DROPS BILL FOR YEAR-ROUND DAYLIGHT SAVING TIME 

A serious religious conflict in New York 
was averted this week when a prominent 
State Senator withdrew a seemingly in~ 
nocent bill to adopt year-round Daylight 
Saving Time. This "happy ending" 
emerged when Senator John Marchi, 
Staten Island Republican, informed Rab~ 
bi Moshe Sherer, executive president of 
Agudath Israel of America, who had 
brought the religious implications of 
the bill to his attention, that he will not 
ask for passage of the bill. 

At the opening of the current session 
of the legislature in Albany, Senator 
Marchi, chairman of the Senate Commitw 
tee on the City of New York, introduced 
a bill to make Daylight Saving 'fime 
mandatory throughout the year in order 
to give an extra hour of daylight to 
homeward-bound school children and 
working women. Rabbi Sherer immedi
ately pointed out to Senator Marchi that 
Daylight Saving Time during the winter 
would create a major problem for ob
servant Jews. According to Jewish re
ligious Jaw, the earliest time when morn
ing prayers can commence is one hour 
before sunrise. During the winter n1onths, 
the sun rises at approximately 7: 15 A.M. 
(Eastern Standard Time), and prayers 
cannot begin before 6:15 A.M. Advanc
ing the clock for one hour would mean 
that the observant Jew would not be 
able to begin his prayers until 7: 15 A.M., 
which would create a serious conflict 
for thousands of religious Jews whose 
jobs require their being at work at an 
early hour. 

In the course of his discussions with 
the Senator, Rabbi Sherer reported that 
in England, where year-round savings 

time was recently introduced, Orthodox 
Jews were suffering great difficulties. 

Following careful study of the prob
lem, Senator Marchi informed Rabbi 
Sherer that, in light of the religious im
plications, he will not ask for passage 
of his bill. D 

ADWE 
LABORATORIES 

Manufacturers of 
Fine Cosmetics 

Toothpaste • Lipstidc • Hairspray • 
Face Powder • Shabbos Soap • In
stant Dish-Wash • Creams • Baby 
Powder • Mouth-Wash • and other 
fine products. 

Available at 
your neighborhood store 

or at: 
297 CHERRY STREET 

New York City 
732-1430 

16th AVENUE GARAGE CO. 0 E•pert 
Repairs, Free Road Service 0 Big Discount 
on Tires O Plaid Stamps with Every Sale 
1602 - 62nd Street, Brooklyn, N. Y. 11204 
0 DE 1·0229, BE 2-9513 0 GULF GAS 

LOFTS, FACTORIES To Rent or Buy 0 
All A"as 0 EARL H. SPERO 0 11 Wed 
42nd Street, New York, N. Y. 10036 O 
BR 9.1539 

A SUM~fER AT CAMP-JN ERETZ YISROEL This is now a reality, at Can1p S'dei Che1ned 
International, sponsored by Zeirei Agudath Israel of Eretz Yisroef. Pictured above is 
a section of the bunk-area lvhere boys from An1erica, Europe and Israel lVi!l spend the 
sun1mer together in the beautiful garden-spot of Rishon Le'Zion. 
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New Books from Feldheim 
WE PROUDLY ANNOUNCE THE 
PUBLICATION OF THE FAMED 

HIRSCH SIDDUR 
With Translation and 

Commentary in English 

by Rabbi Samson Raphael Hirsch 
This eagerly a"Waited '\\"Ork, for the 
first time in English, will mark yet 
another milestone in the remarkable 
series of English renditions of the 
HIRSCH Literature. 
We made a special effort to publish 
this treasure in excellent print and 
very attractive binding. 

A Most Suitable Gift JI' olume 

760 pages Price: $9.75 

D"tl '<llntl >;wr.i 
WHO WANTS TO LIVE 

101 MESHALIM OF THE 
CHAFETZ CHAIM 

Collected and translated into English 
by Mendel Weinbach 

$3.95 

0»1>wn i•w 
THE SONG OF SONGS 

AS ECHOED IN ITS MIDRASH 
An insight into the concepts of 

Jewish tradition 
With Hebrew Text, English 
Translation and Commentary 

by Rabbi Yitzchak Broch 
$3.95 

:mi n;m 
THE BOOK OF RUTH 

uiith II ebrew text, English translation 

by Robbi Dr. David deSola Pool 
Introduction by Prof. Adre Neher 
and commentary by Dr. Leon Aske· 
nazi. 42 beautiful illustrations hy 
Isaac. A very attractive volume. 

$6.00 

JUDAISM AND PSYCHOLOGY 
by Rabbi Abraham Amsel 

Presents for the first time a theory 
of human nature ·within the frame· 
work of Judaism. The author is Direc· 
tor of Torah Umesorah's Headstart 
Programs. 

$5.95 
... 

PHILIPP FELDHEIM, Inc. 
"The House of the Jewish Book" 

96 EAST BROADWAY 
NEW YORK, N. Y. 10002 

Telephone: WA 5-3180 
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Stay al tbe 

Central Hotel TJ11lil 11.,1l 
and your visit lo Israel 

will be a rit:ber experience! 

Central Hotel - T:J1J'li1 1l'7J'l - the new aristocratic hotel in Jerusalem 

that Ii/ls all the needs of the discriminating Orthodox tourist 

bas been warmly acclaimed by all its guests 

Write to: 

Central Hotel 

6 Pines Street (off Davidka Square) 
P.O.B. 1351 / Jerusalem 

Cable Address: CENTHOTEL, JERUSALEM 

Avoid disappointment - Reserve Now! 
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