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Our Readers React to: 

"The Orthodox Student 
on the College Campus" 

To the Editor: 

Though usually an advocate of 
THE JEWISH OBSERVER, I must con
fess that I am appalled by tbe nar
rowmindedness of its editorial board 
... as expressed in HThe Orthodox 
Student on the College Campus." 

Every Torah-committed Jew must 
choose between complete isolation 
from the non-Torah society around 
us, or some degree of association 
with it. Under even the best of 
conditions the Orthodox Jew re
mains on the periphery of society, 
some degree of detachment being 
unavoidable. The choice neverthe
less remains--complete iso1ation or 
semi-involvement. The fact that THE 

JEWISH OBSERVER appears in Eng
lish testifies to the fact that it has 
chosen the latter course. Living in 
the society and at the same time 
trying desperately to shutter out 
whatever one doesn't like to sec or 
hear is illogical on the one hand and 
unworkable on the other. Witness 
the decline of opposition to college 
among one time "Torah On1y" ad
herents-they now base it on theory 
but it is followed only because it 
was and is happening whether they 
like it or not. It's a necessary part 
of involvement in the society around 
us. 

If you're concerned about being 
exposed to life around us (and col
lege is just a picture of exactly that, 
albeit ten years ahead of the rest 
of society) then I suggest you give 
serious consideration to the only 
alternative-com p I et e isolation. 
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Perhaps you could move your of
fices to New Square (but don't get 
on the daily bus-it leads to the 
outside world). 

You have enough articles lam
basting The New York Times. I 
would imagine that suggests some
one in your office reads it. (Does 
he do it under the desk?) I can 
think of no helter pulse of what's 
happening in the "outside" world 
than The Times-it contains all the 
sn1ut, dirt, and "new moraUty" 
(pictures and all!) that you would 
shelter us from. If you are truly 
concerned about our youth, I sug
gest you do something about our 
apparently lacking Torah education
al system which leaves them vul
nerable to the first adverse wind. 

RABBI MORDECHAI GLICK 

Brantford, Ontario 

You are to be complimented on 
your excellent report concerning 
"The Orthodox Student on the Col
lege Campus." The report speaks 
for itself and only emphasizes how 
essential it is for us to abide by the 
stand of our Gedolei Torah who 
have warned against sending our 
youth to college. 

However, as your concluding pa
ragraph indicates, we must start 
coming up with some answers. Al
though the factor of earning a live
lihood is often given as the reason 
for attending college, all too often 
this is only a cover-up for a deeper 
desire to beco1ne a '~better" indi
vidual. Certainly, our yeshivos 

should be able to meet this chal
lenge. What must they do to ac
complish this? The matter of 
receiving training to enable one to 
earn his livelihood cannot be ig
nored. Many attend college for this 
purpose. Can recognized training in 
the various fields of endeavor 
offered by the college curricula be 
offered our youth without the pit
falls of a college education? 

May we have some answers in 
your future issues? 

EPHRAIM Zvt GORDON 

Brooklyn, N. Y. 

To the Editor: 

I have read with great interest 
"The Orthodox Student On The 
College Campus," in your issue of 
March 1969. The article is quite 
disturbing; it is a challenge to our 
Roshei Y eshivos and parents of 
yeshiva students of college age. 

It is most unfortunate that ye
shiva students are exposed to an 
atmosphere permeated by new moral 
(or amoral) standards and situa
tional ethics, which are a throw
back to the hedonistic philosophy 
of paganism and polytheism. Each 
person makes a new set of moral 
values to fit his personal notions of 
right and wrong, and ignores the 
long accepted mores and value 
judgements of society which are 
based on the Biblical heritage which 
was transmitted to Western civiliza
tion. The yetzer horah of immorali
ty is much stronger than that of 
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avoda zorah or apikursus. (See: 
Yoma 69b). 

Our Roshei Yeshiva must give 
serious consideration to the prob
lems raised in your survey and find 
realistic solutions to these problems, 
bearing in mind that a college edu
cation is almost a must today for 
the great majority of our yeshiva 
graduates. A partial solution may 
be in encouraging students with 
technical talents to enter a technical 
training school, which may be affi
liated with the yeshiva or with a 
group of yeshivas, to be trained in 
a field which offers a promise of 
good earnings in future years. Com
p u t e r programming, electronics, 
computer-engineering, and other de
veloping fields hold such promise. 

The yeshivas must institute an 
effective vocational guidance pro
gram staffed by highly competent 
personnel who keep abreast of 
trends of employment conditions 
and prospects. Such a program must 
include an adequate testing and in
terviewing of all applicants as well 
as advising parents and Roshei 
Yeshiva of the results. Federal and 
/or Federation funding of such pro
grams may be available. 

Of course, there will be many 
who will want to go into the pro
fessions, or into a scientific career 
which demands college training. For 
such students, the ideal would be 
an evening college affiliated with 
the yeshiva or a group of yeshivas, 
or to give sufficient courses to en
able such young men to obtain the 
necessary degree. It may be pos
sible to obtain up to two years of 
college credit for smicha, with the 
course of study primarily devoted 
to the major subject of the student's 
interest. An attempt should be made 
to have City. State and Federal civil 
service authorities accept gradua
tion from a seminary, or smicha, 
in lieu of a B.A. which is required 
for any decent job in government. 
Last year, the City Civil Service 
Commission ruled that such rabbi
nical training is acceptable for a 
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position as a caseworker in the De
partment of Hospitals. This ruling 
would become meaningful if exten
ded to every job which requires a 
B.A. without any specialized type 
of training or specific course of 
study. For those jobs which require 
specialized training (such as courses 
in social studies), the yeshivas 
should offer the necessary courses, 
so that civil service positions will 
be open to those who want them. 
It is quite possible that many of 
the job requirements will be eased 
to permit more employment of 
Hminority groups" in government. 
In the interim, pending the formu
lation and implementation of the 
above suggestions, all of the yeshi
vas must give special attention to 
meet the problems confronting the 
Orthodox Jewish student. Courses 
in Sifrei Mussar, geared to meeting 
challenges to one's morality and 
piety should be made compulsory 
for every student attending college, 
with the Rebbe teaching such cour
ses fully familiar with the peculiar 
problems of the college student and 
help them solve their conflicts and 
problems. From time to time, the 
students should be given an op
portunity to meet people who have 
succeeded in their chosen profes
sions or scientific careers and re
mained Torah-true Jews, to discuss 
the students' problems. 

Students should be exposed to 
current trends (as well as tradi
tional source material) of Jewish 
philosophy which will assure them 
that Orthodox Jewish belief is in 
no way inconsistent or conflicting 
with established scientific facts; that 
one must be careful to distinguish 
scientific facts from hypotheses 
based on ignorance or disbelief in 
the Biblical account of creation; 
and, that, on the contrary, the 
more scientific knowledge one gath
ers, the greater one's appreciation 
of the mystery of creation and the 
Divine plan of cosmography. The 
works of S.R. Hirsch and other 
modern Orthodox thinkers should 

be familiar to all Orthodox college 
students. 

In the Yeshiva world energies 
have been concentrated on the few 
kollel candidates to the neglect of 
potential and actual problems con
fronting the yeshiva student who 
attends college. We desperately need 
accomplished Torah scholars, and 
we desperately need an intelligent 
layity of bnei Torah able to com
municate effectively with the masses 
and lead them toward greater Torah 
observance and more intensive Jew
ish education. I grieve the loss of 
every yeshiva student who succumbs 
to secular influence - not only a 
loss of an investment of many years 
of Torah education, but an irrepa
rable Joss of community leadership. 

The college students who are no 
longer Yeshiva students but former
ly attended Y eshivos and are com
mitted to Orthodoxy, must not be 
ignored. Y avneh and similar organ
izations must be strengthened and 
special attention paid to the prob
lems which confront such students, 
including shiurim in Talmud, Jewish 
thought, and morality. 

The subject of girls attending 
college is deserving of serious re
evaluation. Traditionally, we have 
discouraged career women and felt 
that the place of the Orthodox wo
man is in the home. While it may 
be desirable to have young women 
educated secularly and religiously 
under ordinary circumstances, and 
to support the Orthodox college for 
women under auspices of Yeshiva 
University, it is highly dubious 
whether we should permit our teen
agers to be exposed to conditions 
as those described in your article. 
The advantage of a college educa
tion for an Orthodox woman does 
not seem to warrant the risks as
sumed in exposure to amoral 
campus conditions. 

JUDAH DICK 

Brooklyn, N. Y. 
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To the Editor: 

As a professor at City College, 
I read with great interest your ar
ticle on "The Orthodox Student on 
the College Campus." I quite agree 
with your analysis of what consti
tutes the greatest danger on the 
campus, namely the atmosphere, 
immoral climate, and social pres
sures rather than course content and 
outright Apikursus. Whereas shiu
rim can help shield the student 
against the intellectual challenges, 
they are much less helpful against 
the social challenges. It is therefore 
clear that the Orthodox community 
must offer the college student more 
than just the ordinary type of shiur · 
in order to be able to surmount this 
new challenge to Torah as other 
challenges have been met in the 
past. 

We should not add to the difficul
ty of being "different" in colleges 
by not providing needed programs 
out of fear of their effect on the 
"Torah Only" Jew. 

It is my belief that the following 
programs are very important for 
college-oriented youth and that 
these programs should have the 
support of our Torah leaders: 

l) Special shiurim, lectures, dis
cussions, etc. on the Torah approach 
·to current secular problems. This, 
a type of Hashkofo shiur, cannot be 
in a format similar to a Gen1oro 
,shiur, but must be of a give-and
take nature, allowing for active stu
dent participation, and for the ex
ploration and disproof of question
able ideas. 

2) Social programs, in a Torah
truc atmosphere, under the sponsor
ship of Torah-true organizations, 
with the approval of Torah author
ities, to combat the social influence 
of current secular life. These pro
grams, by the way, are probably 
needed for all Orthodox youth, 
whether or not they are in college, 
as long as they are not fu11-time 
students in Botei Medroshim or 
Beth Jacob schools. 
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3) Means for active participation 
jn community projects and Kehillo 
activities. If we want our youth to 
remain loyal to our Torah institu
tions, we must make them feel part 
of these institutions and make max
imum use of their capabilities and 
energy. 

Jf the above programs are in
-stitutcd, we can in good conscience, 
ask our college-bound youth to 
isolate themselves from the social 
and activist environments in co11ege, 
and partake only in Torah-true 
activities. 

To the Editor: 

ERICH ERLDACH 

New York, N. Y. 

I was deeply disturbed by your 
point of view in the article (March, 
1969), "The Orthodox Student On 
The College Campus." If this ar
ticle attempts to study the actual 
problem that college attendance 
poses to Orthodox youth, then this 
study should have been made at the 
college which most Orthodox stu
dents attend-Brooklyn College. 

I have attended Brooklyn Col
lege, and I am presently a senior at 
Hunter College. Judging from ex
periences at these two city colleges, 
I can't help but think that the author 
jg misjudging these schools' stand
ards, using City College as the 
criteriJ. 

We are all aware of the role of 
sexual preoccupation in contempo
rary society; it is not confined to 
any specific college campus. The 
Brooklyn and Hunter College cam
puses also have problems of "dim
inishing morality,'' however, my 
personal experience at both Hunter 
and Brooklyn College leads me to 
take exception to your article. 

Not all college cafeterias have a 
smoke-filled atmosphere reaking of 
marijuana, as the Finchley cafeteria 
does. I have frequented the Brook
lyn and Hunter cafeterias and deny 
that "no shoes, filthy feet, bared 

chests, and girls wearing hardly 
anything" is the scene there. 

Your article cites some very in
teresting examples of classroom sit
uations. Why haven't I, a psycholo
gy major, experienced any of these? 
Perhaps my teachers are the older 
and more conservative type. 

I can't help but wonder if the 
girl who is quoted as finding that 
"proper standards of dress are hard 
for a girl to maintain," sees this as 
a challenge only in the classroom 
which she attends in the evening; 
is it not also a challenge throughout 
the day when she is at work, or 
during her free time when she is 
with friends. · 

lf "A college student cannot help 
becon1ing immune to obscenity," if 
he cannot help "accepting s~cular 
values and judgments," then he 
wasn't given sufficient preparation 
for the outside world by his yeshiva. 

If "fitting in, ranks very high in 
our minds," let us not forget that 
today everybody is atempting to be 
different. Is individuality really 
frowned upon, or does it keep us 
separate? If your yeshivas would 
properly prepare its students for the 
outside world, we would know what 
to expect when we are faced by it, 
and we would not expect to "fit in." 
The type of student who does pursue 
"new friends and extracurricular 
activities," is the type of yeshiva 
student who has always been look
ing for "a way out" and has fina11y 
found it in college. Had he not 
found it in college, he would have 
found "a way out'' somewhere else. 
It is practically impossible to avoid 
this happening to a certain percent
age of yeshiva students, especially 
since once they are out of the 
yeshiva it is rare for their fortncr 
rabaim to keep in contact with them. 

If, "isolation is not easily chosen 
or maintained," then neither is Or
thodox Jewish life, but this is what 
our yeshivos should be preparing us 
for. 

A Hunter College Senior 
NAME \VITHHELD 

BY REQUEST 
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To the Editor: 
The author of the article "The 

Orthodox Student on the College 
Campus., obviously did not go to 
Public School in America. We par
ents who ca1ne from Europe in the 
1940-s. at an elementary school age. 
had a much harder time than the 
college student of today. We came 
fro1n sn1all Jewish schools into a 
system where we were strangers, 
and had no preparation for what we 
were about to face. We were taunted 
for being different and because we 
did not conform. Our upbringing 
was European and religious. Our 
parents were too busy making a 
living to fight our battles. 

A boy or girl choosing college 
is no youngster as you state in your 
article. Those of us who went to 
Public School and learned about 
evolution at the age of 13 or 14-
what would you call us? 

The author also forgot to mention 
the influence of the home. Cannot 
a college student with a good yeshi
va education and guidance from an 
Orthodox home withstand the pres
sures of a college? A college student 
should be as firm in his convictions 
as a mere elementary school child! 

To the Editor: 

NAME WITHHELD 

BY REQUEST 

In its concluding passage, the 
essay in your last issue "The Ortho
dox Student on the College Cam
pus" posed the question whether 
yeshiva bachurim or girls seminary 
students can be adequately prepared 
for college. The major implication 
was that the prevalent undercurrent 
of "social pressures" on campus are 
far more serious dangers confront
ing our youth than the "intellectual 
challenges" of previous years. This 
new and dangerous challenge of 
college, it is stated, should motivate 
those who are in favor of college 
education to re-evaluate their think
ing along new lines. 

In the past, our mature youth 
was quite capable of meeting the 
(<intellectual challenge'' of college 

6 

education by presenting an un
compromising Torah-front achieved 
through proper and intensive Hash
kofo preparation (such as thorough 
study of the pertinent writings of 
Samson Raphael Hirsch). Many 
hundreds of Torah-true college 
graduates have successfully met the 
challenge and are shining examples 
in their determination to adhere in 
absolute loyalty to the demands of 
Torah while maintaining high rec
ords of scholastic and professional 
achievement. 

As to the so-called "social pres
sures," the proper response would 
be the cultivation of "social oppor
tunities" in our own Torah-true 
comm.unities, guided and supervised 
by our spiritual leadership, to help 
prepare and protect our youth from 
the sudden onslaught of college at
.lnosphere exposure. 

The goal is surely to help develop 
a viable uncompromising Torah
true generation trained in absorbing 
all that is good and positive in 
modern life. It is, then, disconcert
ing to see the view that "education 
is worth all the hardship" described 
by the author as "glib rationalizing 
phrases." A wholesale negativistic 
attitude that labels the total college 
experience as "unwholesome'' wil1 
cause many a youth, albeit with a 
heavy conscience, to disregard such 
guidance. 

A positive, concrete attitude to
wards what the campus has to offer, 
with proper student counseling as 
to desirable and undesirable courses, 
augmented and cemented by thor
ough and intensive .flashkofo orien
tation and proper social opportuni
ties within our own Torah commu
nities-this is the road tow~irds 
helping our youth to meet the 
challenge of the campus. 

ELLIOTT BONDI 

Baltin1orc, Maryland 

The above letters are typical of the 
correspondence received in response 
to our article on the problenis of 
Orthodox youth in college. We wel
corne the exchange of ideas and 
hope it will continue. To make it 

more fruitful, we would like to set 
straight some misunderstandings, 
.reflected in some of the letters, 
abrmt the nature and purpose of 
the article: 

1) The article was not a statement of 
a thesis or viewpoint with which 
one could readily take issue. It was 
a careful and balanced summary of 
a factual situation-the reaction of a 
large sample of yeshiva and Beth 
Jacob students to the current college 
scene, specifically at City College in 
New York. Undoubtedly other 
schools 1vill show variations in detail 
-but the picture which emerged 
from our survey is essentially the 
same as that drawn, for instance, 
in a recent article by M. Greenberg 
in JEWISH LIFE. To deny its correct
ness 1,foes not solve the problem but 
1nerely provides an excuse for ignor
ing it. 

2) The article did not draw conclu
sions, though it pointed out some 
possible approaches to the problem. 
This was deliberate. If we had sug
gested any solution, we lvould have 
made it easy for the reader to take 
issue with our proposals instead of 
forcing him to come to grips with 
the problem in all its seriousness 
and try to develop an understanding 
of it. Thus the article was not a 
clarion call for isolation, as some of 
the letter-»iriters seemed to think, 
but a challenge: "What possible 
solutions can be offered to this 
problem?" 

3) In the light of this question, cer
tain ans~vers offered by our corre
spondents simply do not measure 
up. Merely to argue violently against 
isolation amounts to saying that we 
have no positive answer to the prob
lenz of non-isolation-and thereby, 
paradoxically forcing us to accept 
isolation. The only effective argu-
1nent against isolation is one that 
sho1vs that it is possible to preserve 
one's Torah values within niodern 
society. Otherivise, if our only ar
gun1ent is that "the education is 
worth" undergoing the admitted 

(continued on page 29) 

The Jewish Observer I May, 1969 



Norman Lamm 

LOVE and LAW 
The Rejection of Jewish Marriage Law Poses 

A Threat to the Unborn and to Our People 

Jews who have not been brought up in the full Jewish 
tradition are often taken aback at the way in which 
Judaism expresses its concerns about marriage and 
married life. Even when predisposed to a sympathetic 
appreciation of the Torah tradition, such people cannot 
understand the severely legal manner of the Jewish 
doctrine of marriage. When discussing the relationship 
between husband and wife, the Talmud speaks of 
mitzvah and din, of halachah and issur, of rights and 
duties-exactly, it seems, in the same terms of its 
discourses on civil and commerical law. Is there no 
difference, people ask, between the area of domestic 
relationships and these others? Is not the derogatory 
charge of "legalism" so often pressed against us just
ified in the light of Judaism's treatment of marriage in 
the language of commandments and prohibitions, laws 
and duties? The modern mentality cannot understand 
that these laws referring to family life should constitute 
as much as one fourth of the entire Shulchan A ruch, 
the code of Jewish law; that married life should be 
based on any factor other than love. 

Of course, husband and wife, parents .and children, 
cannot think only of their rights and their demands 
upon each other. For a family to be successful there 
must be love and patience and tenderness and a willing
ness to forgive and forget and forego. The Talmud 
(Kiddushin 4la) teaches that the famous command
ment, v'ahavta le'reiacha kamocha, "You shall love 
your neighbor as yourself," refers, in the first instance, 
to one's wife. And Maimonides codifies as Jewish law 
(Hilchos Jshus 15: 19) the statement of the Sages that 
a man should honor his wife more than himself-in 
the manner in which he provides for her-and love 
her as much as himself. 

RABBI LAMM is Rabbi of The Jewish Center in New York City 
llnd Erna Michael Professor of Jewish Philosophy at Yeshiva 
University. He is the author of A Hedge of Roses: Jewish 
Insights into Marriage and Married Life (Feldheini: 1966) and 
·was the founder and first editor of Tradition. 
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Having said this-it is a self-evident principle-we 
mnst add another truism: love itself is an insufficient 
basis for life. Solomon proclaimed that A zah ka-maves 
ahavah, "Love is as strong as death." Love is powerful, 
one of the most powerful forces in the universe; but, 
unregulated and undirec;ted, it can also be deadly and 
destructive. 

Why is this so? 

FIRST, without law we cannot distinguish between licit 
and illicit love; the limits of love's expression are gone, 
and one does not know where it will lead. That "love 
is the only law" is an ancient Christian teaching with 
disastrous implications: some of them are being spelled 
out in our own times, as Christian antinomianism is 
being wedded to the permissiveness of the New Moral
ity. Thus, the scandalous effort by a group of Episco
palian priests to legitimize homosexual "marriages" 
provided both partners truly love each other.* Once 
love is set up in opposition to law (and the tension 
between them is always resolved in favor of love), 
love itself can become a menace to all other values 
cherished by civilized men. This is an insight anticipated 
in the Torah's use of the term chesed (love) for a 
particular form of incest: the same quality of G-d's 
redemptive relationship to man, and man's outgoing 
goodness to his fellow man, is deemed ugly and repul
sive, an abomination, when it is uncontrolled and 
undisciplined. 

SECOND, human love, for all its eminence in life and 
in doctrine, does not remain the highest value of all. 
Judaism teaches man that he must submit his entire 
life and his most cherished commitments to the higher 
authority of G-d Himself. There is a love that tran
scends our love for parents and wife and children:::-

*See my articles in Je1vish Life (Jan. Feb. 1968) and in Tradi~ 
ti on (Winter l 968) on this subject. 
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and that is love for G-d. There is a judgment that 
surpasses any human judgment no matter how ethical 
and that is the divine judgment. This, indeed, is the 
teaching of the Akedah: Abraham, despite his passion
ate and deathless love for his only son, bows his head 
and submits to the divine decree to offer up his only 
son as a sacrifice. The Law of G-d takes precedence 
over the love of man. 

This is the only authentically religious position open 
to believers. The subordination of Ahavas Hashem to 
human Jove characterizes, essentia11y, a secularist-hu
manist view. 

TIIIRD, without law, love "conquers all," but it also 
destroys all-including itself. Law is that which allows 
love to endure within the context of life. The mitzvos 
provide the framework in which true and anthentic love 
can flourish; otherwise it may spend itself prematurely. 

Observing our own society confirms this unhappy 
assertion; rarely before has the word "love" been as 
popular. Despite some recent assertions that "Jove is 
dead," it remains the cheapest commodity on the 
market today. It fills the scrapbooks of countless teen
agers; it is the chief attraction of all popular magazines; 
it is sentimentally blared forth on television and peddled 
in the cinema. Oversized buttons and signs implore us: 
MAKE LOVE, NOT WAR; and in the name of love, war 
is declared against the Establishment. Society in general 
-not only the avant-garde-is successively discarding 
all traditional laws and religious and moral restraints. 
Yet who is it who will maintain that human relations 
nowadays are usually characterized by an excess {)f 
love? 

The Hippies recognize the cynicism and cant and 
hypocrisy that lie at the heart of modern society. They 
are sensitive to this corruption and this rot, this lack 
of genuine love. Yet they make the disease worse by 
giving unrestrained expression to what they consider 
love while at the same time abandoning all laws and 
restraints which alone can make it meaningful by 
channeling it properly. Their life is amoral, uncreative, 
and astoundingly self-centered-and egocentricity and 
authentic love do not go well together. Any sane 
person--especially one over thirty!--ean see that this 
is a caricature of love and life. Like a living cartoon, 
it does expose the ludicrous bluff and bluster in our 
society; but it has no solutions to offer, no cures for 
the ills it protests. It cannot therefore be taken as a 
serious social movement. The trouble with "Flower 
Power" is that it has no roots and therefore must 
wither. This is .not meant to challenge the sincerity 
of the New Moralists or Hippies and Yippies or college 
radicals. Their sincerity is entirely irrelevant. But we 
have no proof whatever that genuine love is more 
characteristic of these circles and their much vaunted 
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"honesty," than of the "hypocritical" establishment. 
Indeed, the more love becomes a doctrine that is 
preached, the less is it available as a reality that is 
experienced. 

so JUDAISM APPRECIATES the importance of love as a 
basic ingredient in successful and meaningful human 
relations. But it knows that love cannot flourish if we 
do not place it in the context of justice. The Kabbalah 
teaches that Chesed (love) alone is overwhelming and 
destructive, but when it is dialectically joined to Gevu
rah (law and justice), it yields Tiferes-harmony and 
beauty and truth. Love must have the protection of 
laws and duties and restraints. Those fortunate enough 
to experience love, must direct it and orient it properly, 
and must always consider its effects on others---0n old 
and young, on contemporaries-even on the unborn. 

Finally, we must not ignore those (and they con
stitute a large segment of humanity) who cannot or 
do not experience love. Their inner life is emptier than 
those who are capable of feeling love, their emotional 
life is attenuated and poor. But such people are no 
less decent or moral or ethical than those who do love. 
They have every right to a decent life. and to the 
protection of their emotions, of their families, of their 
children-no less so than those fortunate enough to 
be endowed with the capacity for love. The Erich 
Fromm's, who consider the absence of the capacity 
for love an instance of mental illness, may be right. 
But as long as a large number-perhaps a majority
of human beings are so afflicted, there is no warrant 
for basing all of social ethics on love alone. 

Jewish law creates the conditions under which love 
can flourish in human relationships, and under which 
people can live humanly with each other even if they 
do not attain love. If one exumines the consistent man
ner in which the Talmudic Sages applied the com
mandment Ve'ahavta le'reiacha kamocha, he will dis
cover that its correct translation ought to be not "Love 
your neighbor as yourself," but "Act lovingly towards 
your neighbor as you would act towards yourself."* 

lT rs PRECISELY because of Judaism's concern for the 
integrity of marriage and home that it legislates on such 
matters. In fact, the more important the subject, the 
more does Judaism hedge it about with laws. It is 
because marriage is so sacred and sexuality so sensitive 
that Torah prefers to protect it by law rather than wax 
poetic about it romantically. Torah considers marriage 
and family and yichus (the legitimacy of lineage) so 
significant, that it will not leave it to the whim of 
sudden passion and instantaneous infatuation. 

That is why Gitlin and Kiddushin (divorce and mar
riage) abound in such complex technicalities. Marriage 

*See the commentary of Ramban on this verse. 
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The Torah is the center of our lives as individuals and as a people. 
Its mitzvos guide our conduct, its ideals define our destiny. It 
has served us well throughout our long history. We are naturally 
as flawed as others, subject to the constant blandishments of the 
yetzer ha-ra no less than others, and prone to the same corrup
tions that afflict other human beings; yet the Torah has made 
possible for us a family Zif e more moral and more stable than 
any people has ever known. 

is a lifelong relationship of the most significant and 
far-reaching consequences which is initiated by a single 
ceremony or contract. Therefore, we must make sure 
that both parties know exactly what they are doing, 
that both offer their free and untrammelled consent, 
in order that no avoidable errors be perpetrated. Hence, 
the Halacha's insistence upon the formality of the ring, 
of the witnesses, of the proposal. formula, of the proper 
quorum, and so forth, so that there be no misinter
pretation or misunderstanding of what is occurring. 

For this reason, the Halachah places even greater 
empasis upon the technicalities of gittin than upon 
kiddushin, because the former has such a massive 
impact upon the lives of two people-usually more. 
Every detail therefore becomes exceedingly important. 
To undo a relationship is even more difficult than 
<:reating it in the first place. With all the difficulties 
imposed by Halachah in divorce, these laws have been 
the safeguard of Jewish morality throughout the ages. 

These considerations explain the very special care 
that the Halachah insists must be taken in any matter 
relating to marriage or any situation where there exists 
the possibility of mamzerus, illegitimacy. Too much 
depends upon this and so every precaution must be 
taken. 

It is deeply distressing that some Jews, through no 
fault of their own other than ignorance, are often 
caught up in tragic situations. Unfortunately, people 
are sometimes innocently misled and later discover 
that they face horrendous problems. Hence, knowl
edgeable Jews have a duty to inform others that if, 
as often happens in the course of life, they are ever 
beset by a problem in this area, they ought always 
inquire of competent rabbinical authority-and the 
emphasis is on the word "competent." Every Jew must 
remember that rabbis who function in marital matters 
must be fully Orthodox, experts in the field, and 
ethical individuals. When we disqualify those who do 
not fully accept the authority of Jewish Law, it is not a 
matter of pique or institutional rivalry, but of principle 
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and law as well as common sense. Unfortunately, there 
are some few Orthodox rabbis whose credentials are 
questionable, and one must therefore always check 
carefully in advance-no less than one solicits opinions 
about the reputation of a physician or a surgeon. 

These matters, about which extreme caution should 
be exercised, include marriage and divorce; remarriage 
of any person who has previously been married; pros
clytization or marrying a proselyte or a descendant of 
a proselyte; the adoption of children, whether Jewish 
or non-Jewish. The problems that exist in such cases 
can be enormous; most of the unhappy consequences 
are avoidable if we are wise enough to inquire before 
proceeding impulsively. 

l>HE TORAH IS THE CENTER of our lives as individuals 
and as a people. Its mitzvos guide our conduct, its 
ideals define our destiny. It has served us well through
out our long history. We are naturally as flawed as 
others, subject to the constant blandishments of the 
yetzer ha-ra no less than others, and prone to the same 
corruptions that afflict other human beings; yet the 
Torah has made possible for us a family life more 
moral and more stable than any people has ever known. 
At the very least it has given us a guilt feeling which 
acts as a marvelons restraint on further degeneration. 
The Jewish tradition does uot often speak overtly of 
love; yet its legal restraints and the duties it imposes 
have given it the greatest opportunity for expression. 

No matter how much an Orthodox Rabbi wants to 
maintain good relations with all Jews, whatever their 
convictions, he can only view with the deepest sorrow 
the havoc wrought by Reform when it abandoned 
Jewish marriage law. This was probably the most 
irresponsible act in the recent annals of the Jewish 
people. Based on a piece of spurious scholarship, Re
form proclaimed that a civil divorce is adequate, and 
that a get is unnecessary for remarriage. It overlooked 
the glaring inconsistency of insisting that marriage 
should be a religious ceremony, while divorce may 
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be a civil ceremony. As a result, it cavalierly dismissed 
the fact that the Halachah considers the previous mar
ital bond still in full force. Therefore, the person who 
remarries without a religious divorce is living in 
adultery, and the children of such a union are illeg
itimate. 

Now, illegitimacy, mamzerus, imposes a terrible 
burden on such children: they are forbidden to marry 
any others save those in the same category. Too much 
human tragedy has resulted from this irresponsibility 
for us to remain silent. That is why, whatever anyone 
may believe about religious freedom in Israel, we must 
draw the line at matters of Gitlin and Kiddushin. It is 
bad enough that Reform has destroyed the happiness 
of so many men and women in this country, often 
forcing a young couple to make a tragic choice between 
love for each other or loyalty to the basic tenets and 
laws of their faith. We dare not acquiesce by our silence 
in the destruction of the unity of the Jewish community 
of the State of Israel as well. One can only hope that 
enlightened Reform leaders will themselves come to 
this realization and attempt to correct the situation
or at least not endeavor to impose it on Israeli Jews. 
Israeli secularists and American Reform spokesmen
and some editorialists in the Anglo-Jewish press who 
are, as is well known, the ultimate authorities in all 
matters affecting Judaism from marriage law to culinary 
fashion-have knowingly or unkowingly misrepresented 
the position of American Orthodoxy. They have assert
ed that the introduction of civil marriage and divorce 
in the State of Israel would not be divisive and create 
no insuperable difficulties, apealing to the example 
of American Jewry where co-existence reigns supreme. 
While it is true that in general communal matters, 
many Orthodox Jews and a number of Orthodox Jewish 
institutions have co-operated with Reform and Con
servative groups, it is simply not true that such accom
modation has extended to Halachic issues, and. it is 
certainly untrue that no serious complications have 
arisen. Orthodox Rabbis no·w must inquire, as a matter 
of course, of every prospective bride and groom about 
divorces and conversions of their parents and grand
parents. When we discover anything of this nature in 
the lineage of the couple, sanctioned by Reform, we 
know that in most cases we cannot condone the mar
riage. Usually, the situation is incorrigible: me'uvas 
she' lo yuchal lisekon, as the Talmud calls it. Such 
couples often go "shopping" for Reform or Conserva
tive dispensations-imposing on their progeny the 
prospect of the same heartbreak in years to come. 

THESE MATTERS ARE NOT at all pleasant to discuss. 
Denouncing those \Vho do not share our convictions 
is not always the criterion of yiras shomayim, nor is 
it always the best way to bring such people closer to 
Torah. But these threats to our peoplehood are too 
important and too menacing to pass over them in 

lO 

polite silence. It is o.ur duty as responsible Jews to 
let our fellow Jews know the facts, lest, by default, 
we share in the guilt of creating human misery. It is 
bad enough that so many Jews have choseu to live 
outside the pale of Jewish law. But to impose the 
burden of illegitimacy upon an innocent child who 
may one day choose to reclaim his Jewish heritage, is 
to be guilty of an act of unspeakable cruelty. Our zeal 
in making all Jews aware of these facts derives from 
the deepest feelings of human compassion. 

The prophet Isaiah proclaims, Ki mei No'ach ws Ii, 
"For this is as the waters of Noah to me." Just as 
I have sworn, says G-d, not to bring another Flood 
to the world, so will I not punish My people again. 
But the Zohar, (Lev. 14b) asks: Is this not a strange 
expression? Should the waters of the flood not be 
referred to as such, mei niabbul, "the waters of the 
Flood," rather than as mei No'ach, "the waters of 
Noah?" 

The answer of the Zohar provides us with a pertinent 
insight: when the Almighty wishes to bring destruction 
upon a world deserving of such cataclysm, He first 
informs the pious of that generation, hoping that they 
will intercede before G-d for their fellow men, and 
that they will inspire their contemporaries to righteous
ness so that, having changed their ways, G-d may feel 
free to change His decree. Thus Moses pleaded byfore 
G-d and preached to his fellow men, and thus did 
the prophets after him. Noah, however, failed to do 
this-he was concerned only for himself. When G-d 
told him that a flood would destroy every existing 
thing, he built an ark for himself and his family
worried about Noah and no one else. Because of this 
spiritual self-centeredness and his indifference to the 
religious well-being of his fellow men, he carries the 
eternal stigma of having the Flood known as mei 
No'ach, "the waters of Noah." The devastation, the 
destruction, the calamity bear his name as he bears 
some of the blame. 

We Orthodox Jews must not be guilty of the same 
kind of spiritual egotism under the pious guise of not 
wanting to interfere in the lives of others. We are not 
interfering when we bring to our fellow-Jews. who have 
abandoned Jewish marriage law, the message of Torah. 
We are discharging our responsibility to them anrj to 
their children, and to their children's children, and to 
generations yet unborn, informing them and cautioning 
them about the Torah's law of marriage and legitimacy 
and its implications for them. 

HAVING DONE THAT, we shall discover that just as the 
punishment for irresponsibility comes in the form of 
water-the mei No'ach-so the reward for the proper 
responsibility is also "water," but of a different kind, 
and also spoken of by the prophet Isaiah: "And the 
entire world will be filled with the knowledge of the 
Lord, even as the waters fill the sea." [] 
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Another Look at the Jew Without Torah 

THE METAMORPHOSIS 
OF JIRI LANGER 

From Assimilated Czech Jewish Intellectual to Belzer Chassid 

The ... contrast between human and Jew was 
one that modernizing Jews themselves implicitly 
accepted in their desperation for a way out. The 
poet Y.L. Gordon's famous line, 'Be a man outside 
and a Jew at home,' summed up this whole self
negating mentality as it was articulated in the 
Hebrew enlightenment, and [Franz] Kafka himself 
fwas] particularly stuck by Gordon's formulation. 

-Robert Alter: After the Tradition 

In his late thirties, when Franz Kafka had begun to 
study traditional Jewish literature, he came to have a 
closer affinity with the religious Jews of Prague who 
were until then not at all part of his millieu. In a 
conversation, with a friend, he said: 

I shculd like to run to the poor Jews of the 
Ghetto, kiss the hem of their garments, and say 
nothing. I should be totally happy if they would 
silently suffer my nearness. 

In 1923 Kafka met Dora Dymant who came from a 
highly-respected Polish Chassidic family. In a letter 
to her father pleading for permission to marry her, 
Kafka admitted that he was not a very good Jew, but 
a '"repentant one, seeking conversion." The father took 
the letter to the Gerer Rebbe who read the letter, put 
it aside, and said "No." One year 1ater Kafka died at 
the age of forty one. 

So ended the life of an "alienated" Jew, who tried 
with all his being to find his way hack to the well
springs of his Jewishness. He rejected the Jewish na
tionalism which others in his time found so attractive. 
In his Diary he wrote, "I [have not] caught hold, like 
the Zionists, of one of the ends of the flying prayer
shawl of the Jews." He despised the notion that the 
Jew must hide his Jewishness "at home"-that there 
was something shameful about being a Jew; but he did 
not live to make complete peace with his Jewishness. 

In the less than fifty years since his death-actually 

The ]elvish Observer' I May, 1969 

more like the last twenty-Kafka has become univer
sally recognized as the one figure in world literature 
who has most in.fiuenced the writing, and therefore the 
thought, of our time. Surely Kafka's Jewishness, the 
turmoil he experienced in his search for his Jewishness, 
is a major camponent of his great influence. M.uch 
remains to be learned about modern man, and about 
the modern-day Jew, from a closer study of the life 
and works of Franz Kafka. 

Jm1 LANGER, who lived in Prague in the ten years 
before the second World War, came-as did Kafka
from an almost assimilated Jewish family. Langer also 
wrote, but his work is almost unknown. Langer also 
tried to retrace his Jewish roots, studying Torah in 
his early adulthood. But Langer, unlike Kafka, appar
ently succeeded in finding his way back. How he did 
this is a bit of highly dramatic personal history, and 
another chapter in our study of the Jew without Torah. 

In 1937 Langer published-in Czech-a book called 
Nine Gates to the Chassidic Mysteries, which he de
scribed as a pilgrimage into the world of Chassidus. 
The dedication page reads: 

Written wiih the help of G-d in the town of 
Prague which between two castles lies at the 
confluence of the waters of Veltava and Botitch 
in the country called Bohemia: In the six hundred 
and ninety-seventh year of the sixth millenium 
since the creation of the world: Enter his gates 
with song and his courts with praise as it is written 
by the hand of King David, Amen.* 

More interesting, in our context, than the text itseH 
(which retells Chassidic stories), is the introduction 
to the book by Langer's brother Frantisek. Frantisek 

':<This, and all following quotes, are from the English transla
tion publi.thed in 1961 hy the David McKay Conipany, Inc., 
New York. 
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Langer was not an Orthodox Jew; he was fascinated 
by what his brother had written as he might have been 
with another literary curiosity. But in describing bow 
and why his brother wrote Nine Gates, Frantisek makes 
a major contribution to the understanding of the Jew 
without Torah. 

"At the turn of the twentieth century Jewish families 
in Central Europe were for the most part lukewarm in 
the practice of their religion. In fact the way of life 
in which religion played an important role had ended 
with our grandfathers. My grandfather on my father's 
side lived in a mountain village called Ransko which 
had been established a Jong time ago ... I can recall 
my grandfather vividly .... He was tall and thin, 
and like all the villagers he was clean-shaven on his 
cheeks and chin. His shaving however was not per
formed with a razor, which no honest Jew should allow 
to touch the skin of bis face, but with a lime preparation 
which enabled the beard to be removed by a simple 
rubbing action ... I used to see him in the morning 
tying on his phylacteries; as might be expected, he 
was perfectly familiar with all the Hebrew prayers 
which are recited as the phylacteries are pnt in place; 
he was even able to write Hebrew. He spoke German 
reasonably well and his Czech showed the same moun
tain accent as that of the rest of the villagers. For 
the services on Fridays, Saturdays, and festivals he 
would assemble with the Jews from the surrounding 
neighborhood in the little township. Grandmother, of 
course, used to cook strictly kosher food, having re
tained all the practices prescribed by ritual. Grand
father was as poor as all his neighbors, and apart fron1 
his deviations, to which the village had become accus
tomed, he used to live as they did and in good friend
ship with them. When he died, the entire population 
of the village and many of his friends from the country
side accompanied him to the Jewish cemetery in scores 
of carts-a journey which took the slow funeral pro
cession four hours. 

"This was the normal pattern of life for Jews in 
Czech villages toward the end of the last century." 

Frantisek Langer goes on to describe what happened 
with the shift of Jews from the villages to the towns: 
"Our fathers moved to the towns, taking with them 
their store of religious customs and their awareness of 
being Jewish, which they had known at home. The 
new environment, the new way of life, the daily bustle, 
and all the secular cares and ideas which pressed in 
upon them provided no stimulus to their religious 
feeling and made it difficult for them to keep up some 
of the old customs ... I remember how, while I was 
still a child, I used to watch Father every morning 
bind his phylacteries round his stout arm, but later 
this ceased to be a regular habit and eventually became 
a rare one. I do not know whether or not he kept it 
up after I had left home. As he put on the phylacteries 

12 

he would read aloud the Hebrew prayerrs, but he did 
not understand the words. . . . For many years we 
kept to kosher food, but this was mainly due to Julia, 
a devout Christian, who during her youth had worked 
for our aunt, a strict Jewess, and who saw to it that 
we observed not only the proper regulations regarding 
food but also other precepts of the Jewish religion. 

"Outwardly, Father's attachment to bis faith was to 
be seen in his regular attendance at the luxuriously 
appointed synagogue in our suburb of Prague, Kralovs
ke Vinohrady, in his membership of various Jewish 
charitable organizations and in the way in which 
his heart and hand were open to needy fellow-believe1s. 
In order to hold his own against competition in business 
he was obliged to serve behind the counter on Satur
days, but to offset this-it is said that he gave his 
grandfather a promise to this effect-he refrained from 
smoking from Friday evening to Saturday evening, in 
spite of being a heavy sn1oker. In consequence, he was 
always on edge Saturday and quite impossible to deal 
with. 

" .... It goes without saying that [Father] ... sent 
us children to Czech schools and saw to it that we 
had Czech books to read from babyhood. He belonged 
to about ten societies, not excepting the patriotic Sokol 
movement. Now and again he went to cafes to play 
cards. In short he lived like all the small shopkeepers 
in the particular street where we lived in our suburb 
of Prague. This adaptation to environment was even 
more characteristic of the younger generation to which 
we belonged. At school, in our religious education 
lessons, we barely succeeded in learning to read the 
Hebrew letters, but with such lack of thoroughness 
that in later years I have had to be content to admire 
these magnificent ancient characters without under
standing their import. We learnt no more of Jewish 
history, than, for instance, of Roman history, and we 
imbibed little of the essence and ethics of the Jewish 
religion. From our homes, too, we acquired little in 
this respect, and in our particular case almost nothing. 
My last religious act was reading aloud from the Torah 
when I became bar-mitzvah." 

Frantisek lists the various types of Jewish families 
living in Prague at that time. The Zionists saw their 
religion as a manifestation of their nationality. Others 
were more observant than the Langer family, and yet 
others considerably Jess. Some actually broke with the 
Jewish community and intermarried-"which horrified 
even those who set but little store by their religion." 
But there were in Prague "circles of believers who were 
uncompromising in their orthodoxy and who formed 
in fact a kind of Jewish religious aristocracy .... It 
was in these circles of religious Jews and cultured 
Judaists that my brother Jiri found a teacher of Hebrew 
and religious traditions, and an adviser and support 
in this subsequent study . ... '' 
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JJRI LANGER was the youngest of three brothers. His 
oldest brother recalls that when Jiri was in his teens 
he used to go to "concerts of serious music" and was 
"an omnivorous reader." When he was about fifteen 
he became interested in Inysticism, and two years later 
became deeply immersed in studying whatever he could 
put his hands on. His family attributed this-to them 
strange-interest to the influence of a friend, Alfred 
Fuchs, who also came from a home where there was 
little interest in Judaism. Together the two young men 
studied Hebrew so that they could study Judaism from 
the original sources. Ultimately, the two close friends 
began to drift apart: Fuchs became more interested 
in Catholicisn1, \vhile Langer continued his interest in 
Jewish studies. When Fuchs adopted the Catholic faith, 
he and Langer parted company completely. Fuchs en
tered a monastery, and when the Nazis occupied Czech
oslovakia, he was arrested and tortured by the Gestapo, 
partly because of his Jewish origin. Jiri's brother writes 
that after the war was over there was talk of canonizing 
Fuchs as a saint of the Church. 

From Frantisek's description of the religious devel
opment of his brother Jiri, there emerges a dramatic 
picture of a young Jew struggling against his environ
ment, and the antipathy of his own family, to become 
a Jew again. And out of the response of Jiri's family 
to his interest in Yiddishkeit there emerges-from the 
city of Prague in the early years of the twentieth cen
tury-a classic case which was to be repeated many 
times over in cities and towns throughout America in 
the years following World War II. 

"It would seem to me that in this earlier stage of 
his [Jiri's] development religious ritual held a greater 
attraction for him than did the actual content of the 
religious idea. He only came to understand the latter 
in the course of his study of the vast folios of the 
Talmud, which he would sit over night after night, his 
hat on his head, reading aloud in a low voice. He made 
a point of observing all religious practices in a very 
ostentatious way and devoted himself to his new study 
so completely that he entirely ceased to go to school. 
He would escape from the family atmosphere around 
him by shutting himself up in the wrapped silence of 
the hermit, as though he found worldly things unworthy 
of his attention. He renounced all the normal pleasures 
of a young man-friends, sport, and even the Czech 
Philharmonic concerts.'' 

Listen to the "enlightened" response of Frantisek to 
his brother's new faith. 

"As for me, I was able to consider his behavior 
from two different points of view. As a medical student 
in the final years of study, I could only suppose that 
his was a case of belated adolescent psychopathy, which 
I hoped was a .mere passing phenomenon. As a writer 
I had come to think of him as the Dreamer of the 
Ghetto. Father would give him a paternal homily every 
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day, entreating him to think of the practical side of 
life, of his future, and urging him to be wise and 
return to school. Jiri would listen without making the 
least murmur of protest, almost craven in his silence." · 

Interestingly, Jiri was saved from the ridicule of his 
own family by a single incident. 

". . . On one occasion [Jiri] . . . was greeted with 
respect by a wealthy Jew of some distinction, who had 
been decorated with all manner of official titles and 
was moreover the head of the fraternity of undertakers. 
This gentleman congratulated him on his son and 
declared that the day would surely come when he 
would be an eminent Jewish scholar and the pride of 
Prague's Jewry. After this Jiri was more free to live 
his modest, so1itary existence at home." 

IN THE VEAR 1913, Jiri Langer packed his suitcase with 
some clothes, his tefilin, some seforim, and told the 
maid Julia-but no one else-that he was going to 
Galicia. After a few weeks, a postcard from Jiri arrived 
at his home. He explained that he was well, and was 
living in the Galician town of Belz, home of Belzer 
Chassidns, where he planned to stay for awhile. 

When Jiri returned home, Frantisek recalls, his father 
told him, "with a note of horror in his voice that Jiri 
had returned. I understood what had filled him with 
dread as soon a I saw my brother.'' 

He stood before me in a frayed, black overcoat, 
clipped kaftan, reaching from his chin to the 
ground. On his head he wore a broad round hat 
of black velvet, thrust back towards his neck. He 
stood there in stooping posture; his whole face 
and chin were covered lvith a red beard, and 
side whiskers in front of his ears hung in ringlets 
down to his shoulders. All that remained to be 
seen of his face was some white, unhealthy skin 
and eyes which at moments appeared tired and at 
others feverish. My brother had not come back 
from Belz, to home and civilization; he had 
brought Belz with him. 

Jiri Langer-Chassidic Jew--conjured up in the minds 
of his father and brother all sorts of fears and insecurity 
which Frantisek articulates very adequately. " ... My 
brother's get-up scared my father and his strata of 
society .... It disturbed his feeling for security and 
pennanence; maybe it aroused in him memories of 
stories, long since forgotten, about the misery and 
congestion of the ghetto. of a life without rights and 
freedom, of an existence full of humiliation and in
justice. This was no mere concern about the conven
tions or business interests. It was a spectre from the 
past that had come among us; somebody risen from 
the dead had come to warn us. I can well imagine ail 
these feelings which his presence aroused. A quarter of 
a century later millions of Jews were to experience this 
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when they had to wear on their coats the yellow badge 
prescribed by Hitler." 

What tearful, tragic, irony: that a Jew without Torah 
should look at his brother-who had of his own free 
will chosen to return to Sinai to reclaim his lost heritage 
-and see in his Chassidic garb a parallel to "the 
yellow badge prescribed by Hitler." 

As Providence would have it, Jiri Langer-the Jew 
who made it back, and Franz Kafka-the Jew who 
almost made it back, came to know each other in their 
native city of Prague, where they used to take walks 
together.* And it is intriguing that Frantisek Langer 
should find in a short story by Kafka a resemblance to 
his family's attitude to their son and brother. 

The attitude of our family to Jiri seemed to us 
at the time to resemble the situation in Kafka's 
novel, Die Verwandlung [The Metamorphosis], in 
which an entire family finds its way of life com
pletely upset when the son of the house is sud
denly changed into an enormous cockroach, and 
consequently has to be hidden from the rest of 
the world, while the family strives in vain to find 
some place for him in their affections. 

In 1914, with the outbreak of World War I, Jiri 
Langer was called up to the Army. Unable to adjust 
to army life-he refused to carry his gun on Shabbos 
-he was court-rnartialed and returned to Be1z where 
he spent the remaining war years. After publishing 
several sh0rt works which he hoped would dispel the 
antisemitic image of the Jew, he completed his Nine 
Gates. It was not published until 1937, and eighteen 
months later, following the occupation of Czechoslo
vakia, the entire edition was destroyed by the Nazis. 
Langer managed to survive the Holocaust, and made 
his way to Bretz Yisrocl, but he arrived in broken 
health. 

On the twelfth of March in 1943 Jiri Langer died in 
Tel Aviv where he was buried. YAAKOV JACOBS 

*After this article was written and set in type we re
·ceived a copy of a book translated from the German 
original, written by Johannes Urzidil, who was close 
to both Langer and Kafka. Urzidil writes of Friedrich 
Thieberger, Kafka's teacher, that he was "easily the 
most religious and unquestionaly one of the most or
thodox among Kafka's friends ... [whose] courage 
of conviction would not tolerate a single violation .... 
It is self-evident that this kind of attitude on the part 
<if Thieberger should have its effect on Kafka. Thieber
ger was also a close friend of Georg Mordecai [Jiri] 
Langer. ... It was also Langer who continued Kafka's 
Hebrew instruction after Thieberger." (There Goes 
Kafka, Detroit: Wayne State University Press, 1%8). 
Apparently, then, Langer and Kafka enjoyed a closer 
relationship than Frantisek indicates. 
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Haow your 
riglats! 

The Federal Civil Rights Act of 1964 forbids job 
discrimination on the ground of religion. Acting 
under this law, the United States Equal Employ
ment Opportunity Commission has ruled that with 
respect to employment of Sabbath Observers, there 
is "an obligation on the part of the employer to 
m•ke reasonable accommodations to the religious 
needs of employees and prospective employees 
where such accommodation can be made without 
undue hardship on the conduct of the employer's 
business." 
Accordingly, an employer with twenty-five or more 
workers cannot refuse to hire, deny promotion to, 
or fire observant Jews who must leave work early 
on Friday afternoons or cannot work on Saturday 
or Jewish holidays unless the employer can show 
that his business would seriously suffer through 
the employment of Sabbath Observers. Violations 
of these Federal Guidelin·es may entitle the Sab
bath Observer to collect back pay from the em
ployer or prospective employer in addition to being 
reinstated. 

A number of states - including New York, Illinois, 
Pennsylvania, and New Jersey - have adopted 
rules similar to those of the Federal Government. 
Other states are likely to follow suit as cases are 
called to their attention. 

It is important for all observant Jews to know 
their rights and to take proper action against dis
criminatory employers to protect their rights and 
to promote the important interests of the Jewish 
community. Persons who believe that they have 
been subjected to illegal job discrimination be
cause they are Sabbath observant Jews should file 
a complaint with the regional office of the Equal 
Employment Opportunity Commission or with their 
state human rights agency. 

Do your share to combat religious discrimination. 

The National Jewish Commission 
on Law and Public Affairs 

<COLPA> 
119 Nassau Street, New York, N. Y. 10038 

66 Court Street, Brooklyn, N. Y. 11201 
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Murray I FriednJan 

The Yeshiva Principal-Administrator 
Or Model of the Life of Learning? 

The role of the yeshiva principal in terms of actual 
practice, cannot be described with a definitive general
ization. There can be no universal formulation of his 
administrative duties since they are almost wholly de
termined by the particular demands of the situation in 
which he finds himself. Among the chief factors which 
decide the scope of his activities are such disparate 
factors as the size and geographical location of the 
yeshiva; its financial stability; the character of the pupil 
population; and the established educational policies. 
Thus in one yeshiva the principal will devote his time 
to classroom teaching; in another he will be engaged 
primarily in education supervision and management; 
and in a third school he will be deeply involved in 
directing the fiscal affairs of the institution. Moreover, 
the principal's own dispositions will shape to a signifi
cant extent the pattern of his activities with respect 
to time allotment and priorities. 

This article, consequently, does not address itself to 
the function of the principal in yeshivos at large, but 
is limited to those yeshivos which fit into a category 
that cannot be rigidly defined but possesses certain 
fairly distinct features. Specifically, the yeshivos which 
are the subject of this analysis are those in which the 
principal is not engaged in classroom teaching and is 
concerned almost entirely with administrative, super
visory, and managerial tasks of various sorts. If not 
a majority then certainly a considerable number of 
yeshivos, generally those with large enrollments, will 
fit into this class. 

The principal who functions in this manner is, to 
a great extent, modeling himself after the administrative 
prototype found in the public school system. Jn that 
organization, as the teacher ascends level after level 
in the education hierarchy, he becomes less and less 
directly involved in the actual practice of teaching. 
Progressively, as he is promoted first to assistant prin
cipal and afterwards to full principal, he becomes more 
deeply concerned with responsibilities which center 
about the instructional process but are not an integral 

·RABJH FRIEDMAN is Liaison Consultant for Hebrelv Day Schools 
for the Office of State- and Federally-Assisted Programs for 
Non-Public Schools of the Board of Education of New York 
City; and Instructor in Jewish History in the Joseph Shapiro 
.Teachers Institute of Torah u,nesorah. He is a frequent 
contributor. 
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part of this activity. Essentially, the principal's function 
is to establish the appropriate conditions and provide 
the needed services which will help classroom teachers 
perform effectively. As he assumes educational leader
ship of the school, the administrator fulfills his instruc
tional role in the capacity of a teacher of teachers but 
not as a teacher of children. 

In considering the common conception of the prin
cipal, there is a need to recognize that this position is 
not fundamental to the learning situation but rather a 
by-product of social change. Historically, the principal
ship may be viewed as an outgrowth of the Industrial 
Revolution and the concurrent growth of the cities. As 
families flocked to the urban centers in search of em· 
ployment and created heavily congested areas, it became 
necessary to abandon the traditional pattern of the 
schoolhousse and erect buildings which would acco
modate large numbers of children in many classrooms 
nnder one roof. Conditions created by this kind of 
structure required the coordination of the various class 
activities and the administrative control of the overall 
operation of the school. Subsequently, the office of 
principal evolved in response to this need. Prior to this 
period, the head of a school which had grown con
siderably in its enrollment did not relinquish his teach
ing duties. He was given the title of headMASTER which 
indicates that he retained classroom responsibilities 
even after he assumed administrative obligations. Jn 
view of this modern origin of the principalship, it may 
be in order to examine its character more closely and 
judge deliberately whether yeshivos act prudently in 
using the public school system as a model for admin
istrative design. 

In a yeshiva or a public school, the principal is the 
educational leader and dominant personality of the 
school. Accordingly, both need to serve as models to 
be emulated by the youngsters whose education has 
been entrusted into their hands. There is, however, an 
enormous difference between the exemplary behavior 
which needs to be set by the chief officer of a public 
school and that which must be established by the head 
of a yeshiva. While the former, in shaping the aspira
tions of his pupils, is obliged to encourage them to 
apply themselves diligently to their academic studies, 
he is not expected to indicate in his conduct that the 
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pursuit of learning is vital to life itself, that intellectual 
activity must occupy every moment of one's uncom
mitted time, or that the search for knowledge must 
continue unabated throughout a person's lifetime. In 
contrast, the principal of a yeshiva carries all of these 
obligations. He must set forth repeatedly that the true 
Jewish hero is the ta/mid chochom who forsakes all 
the material rewards of this world for the sake of 
constant Torah study. While this indoctrination is 
performed chiefly by the classroom teacher, the prin
cipal, who ranks above the teacher in status, must 
reinforce the concepts which the teacher conveys. Yet 
he cannot honestly exercise this function if his entire 
day is consumed with the performance of only those 
duties which promote the efficient operation of the 
educational machinery of the yeshiva. The principal 
who becon1es totally absorbed in managerial routines 
has abdicated the responsibility of exemplifying, after 
a fashion, the ideal Torah Jew and has thereby com
mitted a disservice to the children placed in his trnst. 

Of course, it would be fatuous to suggest that the 
principal retire to his office for the entire day and 
dedicate his time entirely to the pursuit of Torah study. 
There are, however, a variety of opportunities which 
even the harassed and over-burdened principal may 
utilize for the purpose of instilling in the children a 
recognition of the central role of Torah learning in 
Jewish life. Three suggested activities will be subscribed. 

TEACHING A principal ought to spend a portion of 
his time in actual teaching. Thereby he demonstrates 
that he is an integral part of the learning program 
'vhich is conducted within the yeshiva and that he is 
personally assisting in its prosecution. The performance 
of teaching tasks may be carried out in several ways. 
The principal may spend a specified period of time 
each week with one or more classes, either separately 
or together; he may select a group of superior students 
from one or more classes and enrich their learning ex
perience; or he may give individualized instruction to 
exceptional pupils, either advanced or slow. The precise 
structure of the learning activity is of secondary im
port2nce in comparison to the impact which is created 
by the awareness on the part of the entire yeshiva that 
the principal is directly involved in the mitzvah of 
l'lameid. 

Teaching on the part of the principal has certain 
incidental advantages as well. Principals generally are 
drawn from the ranks of outstanding classroom teachers 
within the yeshiva system. It would seem wasteful, 
therefore, to have the special talent possessed by those 
who rise to the administrative level become completely 
dormant. l\foreover, the principal who continues to 
practice teaching is in a better position to offer profes
sional guidance to his staff. These considerations, how-
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ever, are much less significant than the prime objective: 
to identify the educational leader with the chief goal 
of the yeshiva. 

TESTING Periodic, systematic, oral testing of pupils 
by the principal is another device which offers the 
administrator an opportunity to reveal his dedication 
to the ideal which is fostered by the yeshiva. This 
activity serves as cogent proof to each child that the 
principal is personally concerned with the progress that 
he is making in his Torah studies. The principal's re
view of test results or marks submitted by the classroom 
teacher cannot possibly signify the same degree of 
interest in each child individually. The practice of 
oral examination has the added advantage in that it 
strengthens the pupil's sense of continuity during the 
years that he attends the yeshiva. A classroom teacher 
is his rebbe for one year whereas the principal who 
studies his growth steadily becomes his rebbe for as 
many years as he is in attendance. 

While a great deal could be written about the proper 
technique to be employed in the testing program, it 
would go beyond the purpose of this article to offer 
a detailed exposition. In brief, however, it should be 
noted that oral testing provides a unique opportunity 
for the principal to discover the intellectual capacities 
of the pupils and to discern the concepts, dispositions, 
and personality traits which they possess individually 
and collectively. Whereas testing is generally considered 
a chore at best by most pupils, oral testing properly 
directed is largely welcomed by children in all grades. 

INSPIRATION Unquestionably, it is a natural func
tion of the classroom teacher to stimulate his pupils to 
intensified Torah study, the performance of mitzvos, 
and the development of desirable behavior patterns. 
Nevertheless, the principal, by virtue of his prestige, is 
in a favorable position to give further support to this 
effort by addressing regularly-scheduled pupil assem
blies with talks designed to inspire his youthful au
dience. The very fact that these talks are delivered at 
a gathering of all or even several classes strengthens 
the impression which these words make upon the 
listeners. 

Assemblies of this nature may be conducted and or
ganized in many different ways; each principal is re
sourceful enough to determine which pattern best suits 
the circumstances under which his yeshiva is function
ing. Of chief importance is the occasion which such 
gatherings furnish for imbuing the pupils in a dramatic 
fashion, with the ideological principles upon which 
Jewish life is based. A climate of reverence can be 
generated which will enable the spoken words to reach 
not only the ears and minds of the children but also 
into their hearts. 
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PRINCIPALS WHO ARE PREPARED to accept the proposi
tion presented above may nevertheless argue that they 
cannot possibly discover the time within their school 
day to add these activities to their already excessive 
number of regular duties. In ailticipation of this protest, 
this writer alleges-and perhaps will demonstrate in a 
future article-that a considerable proportion of the 
time and effort that is expended in managing a yeshiva 
program is devoted to activities which become neces
sary by virtue of the absence of a strong, Torah-learning 
orientation within the administrative pattern of the 
institution. A yeshiva which has all of its pedagogical 
resources efficiently mobilized for the attainment of 
clearly defined objectives will experience far fewer 
routine hindrances than one in which the classroom 
and administrntive functions are not closely integrated 
or mutually re-inforcing. Perhaps it is demanding too 
much to expect acceptance of this affirmation on faith 
alone; on the other hand, actual practice is the most 
convincing testimony to its validity. Ultimately, the 
principal who adopts the operational structure that has 
been suggested will discover that he has lifted the 
yeshiva to a new level of achievement and given greater 
dimension to his own position. D 

Stay at the 

CENTRAL HOTEL 
in Jerusalem 
Strictly Kosher • First-class air-conditioned 
rooms • Automatic Shab]Jos clock in each 
room which can be set to put out the lights 
on Shahbos to the wishes of each guest • Two 
heautiful restaurants - for meat and milk 
• Spacious hall for smaller and larger affairs 
np to 1,000 people for conventions, weddings, 
and Bar·Mitzvas. • A Synagogue and two 
mikvahs. 

• • • • 
Central Hotel is located in the Center of the 
city within walking-distance to the Kotel 
llamaaravi (Western Wall) and close to the 
Chassidic centers of Gnr and Belz, also near• 
by th.e dou•ntown business sections. 

• • • • 
If you wish to spend a glorious summer vaca .. 
tion in the Holy City of Jerusalem, make 
your reservation now. 

Write to: 
CENTRAL HOTEL 
6 Pines St. Davidka Square 
POB 1351 - Jerusalem 
Cahle Address: CENTHOTEL JERUSALEM 
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A Wonderful Experience 
Never to Be Forgotten ! 

CAMP S'DEI CHEMED INTERNATIONAL 
ERETZ YISROEL In 

• Our own beautiful modern 100-acre camp
site in Rishon Le'Zion • Olympic size filtered 
swimming pool • Completely equipped for all 
spert activities • Luxurious sleeping quarters 
• Large spacious Shul • Wholesome nutrious 
meals 

EXTENSIVE 
TOURING -

LEARNING 
CROUPS -

CONVERSATIONAL 
HEBREW-

• SPORTS -

·MUSIC -

to all parts of Ereh: Yisroel 
plus a SHABBOS IN 
YERUSHOl.Jl. YIM. and 
B'NEI BRAK. 

I 
supervised by expert 
Torah Mechanchim. 

classes from beginners 
through advanced. 

baseball, basketball, soccer, 
football, punchball, volley-
ball, swimming {Red Cross 
certificates} trade & field, 
hiking, field hockey, 
water polo, etc. 

instructions in guitar & 
cha ill {flute) - our own 
profess'ional camp orchestra. 

• INTERNATIONAL - w;JI ;nclude boys from the 
U.S.A., Canada, Europe 

7 FULL Boys 11 
WEEKS Boys 12-16 

& Israel. 

$6951 round-trip jet 
$895 I airfare included! 

Head Counselor - RABB I ELI TEITELBAUM 
Asst. Head - BORUCH CHAIT 

for additional information and 
FREE BROCHURE call or write 

CAMP S'DEI CHEMED 
INTERNATIONAL 

122-25 METRO•POLITAN AVENUE 
Kew Gardens, N. Y. 11415 

Tel: 12121 .441·5245 
Sponsored by 

ZEIREI AGUDATH ISRAEL OF ERETZ YISROEL 
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Aiwohom Chaim Feuer 

To Kiss - Or to Embrace? 
The Book of Ruth and Kabo'fas Ha'Torah 

At the crossroads of time and eternity stood two 

widowed sisters and a bereaved mother. The widows 

cried bitterly, moved more by compassion than by 
self-pity. And one, Orpah by name, kissed her sorrow

ful mother-in-law and turned her back to take the 
shorter path of time. But Ruth, embraced Naomi for 

all eternity. 
Orpah's tears did not dry and fade-forgotten. The 
Almighty G-d counted them : they watered her future 

seed. In merit of the four tears shed in the fullness of 
love and compassion, she was rewarded with four sons: 
all heroes and great warriors. The colossal Goliath was 

one. But the four brothers forgot their mother's tears 
and kisses and challenged their cousins of Israel. "Said 
Ha'Kodosh Baruch Hu: the sons of she who kissed 

shall fall into the hands of she who embraced." (Sotah 
42b) And so, they fell before David, the descendant 

of Rutb. 
Great is the reward of a kiss, hut greater is the strength 
of an embrace. The kiss was motivated by love and 
pity-but it was impulse. It was the uncontrolled re
sponse to an attraction, the unmeditated reflex reaction 

to a stimulus. It was limited by the fickleness of a 

fluctuating emotion; it was terminated by time. Aroused 
in a moment, it subsided in a breath. Swiftly kindled, 
it swiftly sputtered to extinction. 
Ruth, however, was not seized by an urge: she seized 

the moment. She was not overwhelmed by the circum

stance: she mastered it. One who is not helplessly 
captivated is not prey to easy release. Ruth was not 
merely touched; she was forever converted: transformed 

to her very depths. 
No wonder, then, that the titans fell before young 
David. The small David possessed his power; he was 
not possessed. Bound to the will of the Almighty, he 

RABBI FEUER is now studying in the Kollel of the Telshe Ye~ 
shiva, and contributes to our pages frequently. 
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held the strongest force. The giants were captives of 
time-no match for the boundless energy of the eternal. 

The kiss evokes no confidence. It is unstable and un
sure; witness the Jove of Orpah which soured into acid 
hatred for her sons. From the Hebrew root for "kiss," 
p111•, stems also the word for weaponry. The impulsive 
kiss can easily become a dagger of death. We speak 

of Misah shel neshzka-Death by the kiss. Life is em
braced: "And you who cling to G-d--you are all alive 
today." 

"The acts of the fathers are a sign for the sons." Orpah 
and Ruth, the Moabites, were descendants of Lot. It 

is difficult to describe the true character of this con
flicted man. As a devoted disciple of his uncle, Abra
ham, he faithfully followed the master on his arduous 

journeys. He learned hospitality from his uncle; risked 
his life in order to provide for total strangers. To 
protect his guests he was ready to sacrifice his daugh
ters. And yet he chose to live surrounded by the evil 
of Sodom. 

He was torn between two opposing worlds. Pious 
enough to bake matzohs for Pesach, but miraculously 
rescued from the destruction of Sodom, he did not 
rise to pious devotion-he sank to the depths of drunk
edness permitting himself to be trapped into incest with 

his younger daughter. 

Lot's lack of control and discipline drains his life of 
the glory he could have realized. He oscillated between 
sublime heights and murky depths. Spurred by a whim 

and desire, he "kissed" many worlds. 

Lot never achieved fulfillment: unbridled desire and 
holy Jove cannot combine. They can meet as a super
ficial kiss, a casual and clumsy relationship. 

The deeds of Lot were signs for Orpah who inherited 
his traits. On the one hand she was capable of profound 
sincerity. The Medrash teaches that all kisses men-
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tioned in the Torah are frivolous and trivial (tiflos) 

except for three; one being the sincere and meaningful 
kiss of Orpah· s departure. Yet the Medrash tells us 

that on the night following Orpah's departure from 
Naomi, she had promiscuous relations with a number 

of men. She stumbled from extreme to extreme, from 
pole to pole. 
The Book of Ruth complements so perfectly the Sha
vuos experience of Kabolas Ha'Torah. To accept Torah 

is to accept horo'ah; rules and instructions. Divinity 
demands discipline and training. 
Jn our time, we hear of ''situational ethics'' and ''emerg

ing morals." This means, simply, there can be no pre
ordained rules. Man mnst formulate the ethics of 
behavior according to each emerging situation. Follow 
your impulse. Play the game of life by ear-forget 
about the notes. There is no reason to cling to a rigid, 

intransigent set of rules; no need to tackle a problem 
if we can just touch it; no need to embrace forever; 

THE OHR YISROEL EXPERIENCE 
begins wit/, Kindergarten: 

A creative program in Yiddishkeit: 
Yeshiva Preparation, Alef-Bais, and English Reading
Readiness, under warm, experienced teachers. 

Register Now -
YESHIVA OHR YISROEL 

DYNAMIC CURRICULUM IN RELIGIOUS STUDIES 0 
OUTSTANDING GENERAL STUDIES DEPARTMENT: 
ALL TEACHERS LICENSED BY BOARD OF EDUCA
TION, N.Y.C. 0 NUTRITIONAL HOT LUNCHES 0 
TRANSPORTATION .FROM ALL OF .QUEENS, ROCK
AWAYS, AND BROOKLYN. 

we can live freely for the moment. Virtue is not a 
"virtue"; it is at best a social contract, as easily broken 
as made. 

The words are new--the philosophy is old. It is a 
recapitulation of the response of the nations when the 

Almighty offered them the Torah millenia ago. Each 
had their own reason to refuse the Torah. Outlawing 

theft would disrupt our economy. Restrictions against 
murder would radically alter the foundations of our 
tribal society. But Kial Yisroel, each Jew, was willing 
to radically alter not only his way of life, but his very 
being, in order to be worthy of Torah, of Eternity. 

"We will do," they said, "and we 'viU listen." The 
temporal will give way to the Eternal. 
This declaration of eternity is forever the life force of 

our People. It will sustain us until one day soon-any 
day soon-the children of she who could only kiss will 
be delivored to the hands of Moshiach hen Dovid, the 
son of she who embraced. D 

MESIVTA OHR YISROEL 
0 WIDELY ACCLAIMED PROGRAM OF RELIGIOUS 

STUDIES 

0 OUTSTANDING STAFF OF EXPERIENCED, DE
VOTED ROSHEI MESIVTA 

0 NEW YORK STATE BOARD OF REGENTS HIGH
SCHOOL CURRICULUM 

0 ALL TEACHERS LICENSED IN AREA OF 
INSTRUCTION 

0 LIMITED ENROLLMENT IN EACH CLASS FOR 
MAXIMUM INDIVIDUAL ATTENTION. 

Rabbi E. Joshua Geldzahler 
Dean 

Rabbi N1isson Wolpin 
Principal 

For Further Information 
Call: BO 3-6242 

"N1V> 1lN NnJ.>nJJl ilJ.>V> 

YESHIVA & MESIVTA OHR YISROEL 
66-20 Thornton Place 

Forest Hills, N. Y. 11374 
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A Review 

Antisemitism in West Germany 
This is a most interesting little book, which-for ob
vious political reasons--did not get the public attention 
which it deserves. It was put out by the Jewish commu
nal organization of Communist East Germany, and its 
sponsors undoubtedly delighted in digging up all pos
sible accusations against West Germany. Yet it would 
be a great mistake for this reason to disregard the facts 
amassed in this book. 

Many of them, to be sure, are well-known, such as 
the role played by Luebke, Globke, and Kiesinger in 

ANTI-SEMITISM IN WEST GERMANY 
a documentation by the Association of Jewish Commu
nities in the German Democratic Republic (Berlin 1967) 

the Nazi era. But it is chilling to read of their associa
tion, and that of other major German government fig
ures, with the Nazi past. The list includes ambassadors 
and judges, as well as civil servants in the highest 
echelons of the Bonn universities-men who, frequently 
as members of the s.s., had played active roles in 
operating the machinery of the Nazi state. 

Some further reflections makes it clear that it would 
probably have been impossible to staff a German gov
ernment, complete with courts, civil service, and par
liamentary bodies, unless men were used who had 
been active workers for the Nazi tyranny. (Of course 
this fact disproves the claim that the bulk of the Ger
man people was not involved in Nazi crimes.) Thus it 

does not come as a surprise that, according to the 
book before us, in 1960 "70% of all judges and prose
cutors had served Hitler's terror justice; 88% of am
bassadors and Foreign Office department heads served 
under Ribbentrop; at least 80% of the directors and 
counsellors of the Bonn Ministry of the Interior had 
been officials of the Hitler state .... "Yet the wholesale 
rehabilitation of former Nazi officials (including men 
who were in the Waffen s.s. or the Gestapo) and their 
employment in positions of power means that, at least 
for this generation, their outlook and influence will 
play a crucial role in Germany-and require unremit
ting watchfulness on the part of the Western world. 

Reference should also be made to the key role played 
by such men in the German economy. Thus. Karl 
Blessing, today president of the Bundesbank and one 
of the central figures in international finance, was a 
member of Himmler's "circle of friends'' and "distin
guished himself" in the planning of the financial "pun
ishments" imposed upon German Jews in November 
1938. From all other spheres of German life equally 
disturbing facts are presented-whether they touch on 
the schools and textbooks, or police and courts, or 
journalism or the army. Our blood seethes as we turn 
the pages and there emerges the chilling picture of a 
man sitting today on the German bench who not long 
ago administered Nazi justice; of a German commander 
of NATO forces who in 1941 signed the orders for mass 
executions of civilians; of a higher police official in 

P'NIMIA BAIS Y AAKOV 
• P'NIMIA BAIS YAAKOV: Preparatory National 

Institute for Master Instructors School year begins: 
September 8, 1969. Resident school • accredited 
ac•demic •nd commercial High School • enriched 
study program • exemplary educational values • self
governed educational environment • outstanding 
faculty • national and international student enroll
ment • fireproof dormitory and class room buildings. 
D Ye•rly tuition includes dormitory fee and all 

other expenses: $1,680. (A limited number of schol
arships are available for deserving students.) 

• CAMP BAIS YAAKOV: 26th Summer: Camp Bais 
Y Mkov is the first and original conception for the 
recreational and educational aspirations for the 
Torah-true daughter. The most trusted and most 
el<perienced in Camp goals, and Camp activities. Un
comparable Camp Buildings; fireproof, most modern· 
equipment. 

For illustrated brochure on Camp Bois Yaakov, detailed Information for enrollment at P'nimla Bois 
Yaakov and Reservation for Reunion days, write or call: 

Bais Yaakov Campus, Ferndale, N. Y. 12734; Telephone: (914) 292-8193 
Executive City Office: Bois Yaakov Educational System For Girls, 115·125 Heyward St., Brooklyn, N. Y. 

11206: Tel: UL 2·8450 - After Office Hours: Telephone: UL 2-8455 
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Saxony who once had responsibility for the Lodz ghetto. 
We put this volume down with deep anger, nay fury. 

Yet perhaps there is a lesson here that we have to 
remember. The world stood by when Hitler arose; it 
stood by when he carried out his diabolical designs; 
and it apparently can Jive with his followers. If we look 
for justice, for a healing of the sickness of the world, 
we can look to Divine Providence alone. D 

FOR THE BEST IN 
QUALITY TRAVEL 

CALL SHMUEL WALD 
AT TAB TOURS 

Complete travel and tourist service.(]! 
Tickets for air1ines, steamship cruis· 
es, group tours.(]! Specializing in bus 
chartering for organization .ttjps & 
outings.(]! we arrange hotel reserva· 
tions, insurance, car hire, free.(]! 
World tours.(]! World wide represen· 
tation. 

FLY BY GROUP TO ISRAEL: $465. 
plus land arrangements 

OUR TRAVEL ADVICE COSTS YOU 
NOTHING SO CALL: 

SHMUEL WALD at 246-2071 
evenings call 851-6479 

or write: SH31UEL WALD 

TAB TOURS, 49 West 47th St., New York, N. Y . 
. 

Camp Watthamatallit? 
NOT us. Never. Camp Bnos is never 
forgotten. It will always be remembered 
by the thousands of satisfied campers, 
parents and educators from every part 
of the u.s.A. by the well-earned, ex
cellent "name" that Camp Bnos has 
earned over the last twenty-five years. 
YOU too will remember Camp Bnos 
for a long time - IF you register NOWt 

Camp Bnos 
for Girls 

Liberty, N. Y. 
TWO TRIPS: 

5 WEEKS -- June 26 to July 30 
4 WEEKS -- July 31 to August 27 

REGISTER NOW! 

Give Your Child The Very Best! 
For information phone, write or visit the 

City Office TODAY: 
5 BEEKMAN STREET, NEW YORK 10038 

Telephone: (212) 964-1620 

Sponsored As A Public Service by 

Agudath Israel of America 
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second looks 
at the jewish scene 

A Left-wing Beth Din? 
MoRRIS ScHAPPES is a legendary 
figure in the American Left. H.e was 
fired from New York's City College 
in the thirties for being a Commu
nist-a victim of McCarthyism over 
a decade before the late Senator 
began his purges. For many years, 
Mr. Schappes has been editing 
and publishing Jewish Currents, a 
monthly marxist journal. (Readers 
may recall our observations concern
ing his statement that in the thirties 
he made it a point to teach his 
classes on Yorn Kippur, but that 
he now stays home from the office 
on that day.) 

We met Mr. Schappes awhile ago 
at a press conference. It was an 
interesting experience-like meeting 
Mr. Sacco or Mr. Vanzetti-except 
that Mr. Schappes is very much 
alive. Talking about our respective 
publications, he bemoaned the lack 
of Jewish understanding among 
young Jewish radicals today. "The 
peopJe who read your 1nagazine," 
he said, "know what it means to 
he a Jew, but I have the hardest 
time talking to young radicals today 
-they have no Jewishness at all." 
He said this with obvious sincerity: 
one could hear a tear in his voice. 
He sounded very much like a pious 
Jewish father complaining that his 
children are drifting away. 

WE THOUGHT OF our conversation 
with Mr. Schappes when reading a 
painful piece he wrote in his issue 
of April 1969. 
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What else can you call it when 
the self-proclaimed "reddest of 
the red" GUARDIAN [a leftist 
weekly--ed.] resorts to yel
low-journalism of the Hearst
worst kind? Taking advantage 
of the inability of most of 
its readers to read Yiddish, 
Robert Dudnick in the GUARD
IAN Feb. 22 so distorted and 
chopped up a quotation from 
the left-wing MORNING FREI
HEIT of Jan. 17 as to reach 
the monstrous, libelous con
clusion that the FREIHEIT lVOS 

"trying to formulate a 'final 
solution' for the blacks with
out saying so directly." No 
more vicious piece of anti
Semitic incitement against 1nil
itant left-wing Jews has ap
.reared in this country for at 
least several decades, and the 
fact that Dudnick and the 
GUARDIAN are inciting BLACKS 

against left-wing Jews adds a 
new nastiness to an old vi
ciousness. 

So vexed is Mr. Schappes at the 
thought of "inciting blacks against 
left-wing Jews," that he dips into 
the Jewish recess of his soul and 
offers up a left-wing "prayer": 

Would there were son1e rad
ical "court of justice" (Beth 
Din) to which the FREIHEIT 

could turn for a real judgment 
against Dudnick and the 
GUARDIAN . .. , 

We certainly share Mr. Schappes' 
anger, and we know he would as 
strongly condemn antisemitic incite
ment even against non-left-wing 
Jews. But Mr. Schappes here reveals 
in bold outline, the paradox of the 
left-wing Jew, torn between his in
tellectual commitment to Marxism, 
and the burning ember of Jewish
ness which he has been unwilling 
to purge from his soul. 

MR. SCHAPPES: there couldn't be a 
"radical 'court of justice' "-a left
wing Beth Din. 

MR. SCHAPPES: dig more deeply into 
your Yiddish neshomoh, into the 
collective consciousness of Kial Yis
roel which still abides with you. 
See if you can find there a Talmudic 
formulation, one which perhaps 
your father or grandfather-and 
perhaps even you as a child-knew 
well. One who denies Din, denies 
the Dyan-there can be no justice 
without One Who Judges. Stalin, 
who murdered leftist as well as 
non-leftist Jews, leftist and non
Jeftist non-Jews, without the loss 
of his marxist credentials. could do 
so because there cannot be a "rad
ical 'court of justice' "-and one 
could hardly conceive of Stalin re
sponding to a call for a Din Torah. 

REMEMBER how bitterly yon were 
attacked, Mr. Schappes, by your 
left-wing colleagues, for daring to 
suggest that in June of 1967 lsrael 
had acted in self-defense? Remem
ber the readers who cancelled their 
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subscriptions because you failed to 
condemn Jews who fought for their 
Jives as "Imperialist murderers"? 
What sort of justice were they 
propounding? 

How about your Dudnick's and 
Guardian's, Mr. Schappes?-you 
accuse them of orange journalism: 
the mixture of yellow and Red. 
But well you know how easily the 
Red can dominate and turn to the 
darker hues of blood. 

MR. SCHAPPES: Marxism and Juda
ism are incompatible. Sure our 
Torah is the source of all of .the 
noblest ideals and sentiments of 

Western man: "How Precious is 
Man. . . ." But someone has been 
short-changed: "How Precious is 
Man, for he has been created in 
the image of G-d." 

MR. SCHAPPES: We don't propose 
that you become less concerned 
with the evils of racism; that you 
work Jess earnestly for peace. But, 
Mr. Schappes: know from whence 
these noble sentiments come. Dig 
deeper into your Yiddishe nesho
moh. The Dudnick's won't answer 
your apeals to Justice. The Author 
of Justice will. After all-Justice 
was His idea. D 

Rika Breuer Teachers Seminary 
Doy and Evening Divisions 

Day Division Classes Will Begin: 
Sept. J, 1969 - Elul 20, 5129 

Evening Division Classes Will Begin: 
Oct. 6, 1969 - Tishrei 24, 5730 

* A two-year (Evening Division: three-year) program 
of advanced Jewish studies. Dedicated to preparing 
young women for life in the modern world in the true 
spirit of Beth Jacob. * residence facilities for out-of
town students in the Day Division. * course of studies 
leading to either a general diploma or a teachers diplo
ma and Torah Umesorah Teachers License. * student 
teaching in conjunction with major Day Schools in the 
Metropolitan area. 

Starting In Fall 196915730 
* One year postgraduate studies program for gradu
ates of Beth Jacob Seminaries, for advancement 
in Torah knowledge and professional competence. 
Classes will meet in the afternoons. 

For Information and Registration Call: LO 8-6200 
RIKA BREUER TEACHERS SEMINARY 

85-93 Bennett Avenue, New York, N. Y. 10033 
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A Lesson in Journalism 

THE NEW YORK TIMES publishes a 
house organ called Times Talk: re
porters and editors talk shop in 
its pages, telling the story of how 
they got the story. Times Talk is 
distributed to the staff and a few 
select elite outside. A collection of 
articles from the Times' house organ 
was recently published-The Work
ing Press, G.P. Putnam's Sons, New 
York-which contains one article 
of special interest to the Jewish 
reader: "The Story Behind the Jew
ish Klansman," written by Mccan
dlish Phillips, a reporter who is 
not connected with the religion 
desk. 

In October, 1965 it became 
known that the new head of the 
Ku Klux Klan, Daniel Burros, was 
a Jew. A. M. Rosenthal, then met
ropolitan editor of The Times, 
walked over to Phillips' desk (as 
Phillips reports) : 

24 

one of 
AMERICA'S LEADINC 

CAMERA STORES 

Wall Street 
Camera Exchange 
120 Wall Street 

New York, N. Y. 
Telephone: WH 4-0001 

Complete Line of 
Cameras, Projectors 
and Photo Supplies 

Closed Saturday 
Open Sunday - 9-3 

Wholesale Retail 
Mail Order 

"Look," Abe said, "here's 
the head of the K.K.K. for 
New York and he's a Jew. 
Let's take a look at it. Get 
hold of this guy and see if you 
can find what makes a Jewish 
kid from Queens grow up to 
be a Nazi. It could make a 
terrific story." 

Rosenthal was right-it did make 
a terrific story: so terrific, it killed 
its subject. 

Phillips got busy; he compiled a 
1ist of nine sources of information. 

I told Abe that, if we struck 
lightning at all nine places, 
we might be able to bring in 
the whole story that night. He 
quickly assigned two of his 
youngest reporters . . . to 
check schools and employers, 
and agreed to ask the Wash
fogton bureau to check two 
Washington angles. 

Phillips describes in detail his 
four-day effort to track down Burros 
for an interview, and the intensive 
research done on the Klansman's 
background. 

What is boils down to is 
that all a reporter can do is 
grab at every clue, no matter 
how slender, and throw it into 
-bis bag. Every once in a while 
he spills them all out and finds 
that he has a lot of little pieces, 
like a jigsaw puzzle, which he 
must try to assemble .... 

Finally The Times reporter and 
the Jewish Klansman met face to 

MOVINC? 
Be sure to notify us in 

advance so that your copies 

will continue to reach you. 

face. Burros threatened that if Phil
lips revealed his Jewish origin-"I'll 
come and get you and I'll kill you." 
Phillips, who is a lay Christian 
preacher, tried to calm Burros; told 
him he needed religion, and quoted 
from the New Testament. Phillips 
was placed under a 24-hour police 
guard, and Times officials feared 
for his life, hut he continued to 
track down the facts. It was a week 
since the search for facts had begun: 

On Friday night Art Gelb 
[a Times Editor] came over 
to my desk about 7 o'clock. 
He asked about Burros's Jew
ishness. I had evidence ( pho
tostats of documents and his 
own admission), but not ab
solute, court-testable proof. 
Gelb asked if Burros had a 
bar mitzvah. I did not know. 
Since I knew for a dead fact 
that Burros was Jewish, I was 
for going ahead on that basis. 
.But Arthur decided to send 
somebody out to Queens to 
check every synagogue within 
two miles of the Burros home. 

He chose Irving Spiegel, 
partly because Pat is our Jew
ish-affairs specialist, partly be
cause he is a skilled police 
reporter and partly because he 
speaks Yiddish. It was an in
spired choice. The next day 
Pat and Ralph Blumenthal 
began very early and toured 
three synagogues, hitting two 
that had solid facts and en
tering one where they were 
welcomed with unusual affec
tion because they made up 
the necessary 10-man quorum 
;for the service. Without them, 
h could not have been held, 
but they got enmeshed in the 
service and Ralph was sum
moned to the platform to hold 
the Torah, while Pat, wrapped 
in a prayer shawl, tried to 
combine a proper piety with 
an almost mad desire to get 
1he facts for our first Sunday 
1editions. 
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Art Gelb was at home. He 
had left instructions that the 
story be held pending the re
sult of Pat's synagogue search. 
Now the clock was running 
out. Art was about to order 
the story held for another day. 

At I :20 P.M., at the last 
screaming moment, the phone 
rang. Pat almost shouted to 
Bill Luce, who was running 
the metropolitan desk that 
day, "I got it, Bill." To get 
it he had to say at one point 
to a resistant rabbi, using his 
Yiddish, "The Germans had a 
Hitler, and the Jews have a 
Hitler, too." 

George Barrett was on the 
phone with Art. Bill Luce 
broke in to tell him. Art gave 
the order to run the story. 
Pat called me with the bar 
mitzvah and a few beautiful 
color details. "Pat, that's pure 
gold!" I said. I turned out an 
insert. 

That night I was practically 
ordered by the editors to get 
out of town at Times expense, 
but I wanted to be close to 
my church, which meets in a 
living room in the building in 
which I Jive, so I stayed at 
home. For the next four days 
I had as my house guests a 
series of Times security 
,guards, whose quality very 
much impressed me .... 

Arthur Gelb called me at 
1 P.M. Sunday. He had news 
for me, he said. There was 
unconfirmed word from Penn
sylvania that Daniel Burros 
had shot himself to death. 
Homer Bigart's story the next 
day told it all-his rage at 
seeing The Times story, his 
wild tantrum, the two shots 
that he put into his chest and 
his head." 

IT JS TO SUCH LENGTHS that The 
New York Times goes to develop 
a story; to scoop the other papers; 
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and to be certain that every last 
fact is checked and re-checked. 
This is as it should be: a classic 
case of competent, responsible, 
effective journalism. But what a 
sharp contrast to the shabby, in
competent, irresponsible journalism 
which The Times comes up with 
in reporting Jewish news.* 

HERE rs THEIR latest monstrosity. 
When Golda Meir was proposed 
as Premier of Israel, Rabbi Yitzchok 
Meir Levin arose in the Knesset to 
explain why Agudath Israel was 
voting against Mrs. Meir. He out
lined the traditional concern of 
Agudath Israel for the sanctity of 
Jewish life in the Holy Land. He 
spoke of the dangers confronting 
Israel, and the miracles which G-d 
had wrought in defense of His 
people. He made an impassioned 
plea for greater observance of Shab
bos in the Holy Land; for the 
elimination of abuses in post-mor
tem practices; and for a return to 
the values of Torah which are the 
surest defense against Israel's ene
mies. Since the proposed new gov
ernment offered no assurance that 
these goals would be pursued, Rabbi 
Levin declared that Agudath Israel 
must cast its vote against Mrs. Meir. 
In closing, he added that apart 
from other considerations, Agudath 
Israel could not endorse any woman 
for the Premiership, since by Jewish 
law only a male may hold such 
office. How did The New York 
Times, with its vast rcsources
reporters, researchers, snoopers and 
scoopers-grab hold of this story? 
-At the end of a report from 
Jerusalem on Mrs. Meir's election, 
The Times wrote: 

Mrs. Meir's pren1iership ivas 
opposed by Agudath Israel, a 
religious party whose 1ne111bers 
adhere to the religious la1v 
counselling Jewish men not to 
look at strange women. 

*Readers are referred to "What Makes 
News 'Fit to Print' in The New York 
Times," The Jewish Observer, February, 
1966, and other comments over the years. 

The Times correspondent had only 
to read the text of Rabbi Levin's 
Knesset address to know why Agu
dath Israel voted against Mrs. Meir. 
But when it comes to Jewish news, 
there is no team of reporters; no 
intensive research; no scurrying 
around for days checking and re
checking facts. 

If The Times persists in this type 
of treatment of Jewish news, we will 
persist in pointing it out-at least 
to our own readers. We hope The 
Times gets tired before we do. D 
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What is '~ Cultural Attache"? 
Listen to the words of an Israeli 
Jew: 

There is no mezzuza on my door
post. It is not that I object to 
mczzuzot as a matter of princi
ple: it's just that I never got 
around to affixing one. When I 
1noved into my apartment ten 
years ago, there was no 1nezzuza. 
If there had been one, I certainly 
wouldn't have removed it. As 
there was none, I didn't repair 
the need. And as I don't believe 
that a mezzuza could protect the 
house from ghosts and de1nons. 
why should I deceive myself or 
.others. 

Is this a typical reaction of an Israeli 
Jew?--surely not. Is this in any way 

.,_ 
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what we might call an expression of 
official policy of the State?-we 
hope not. But the writer of these 
words, Aharon Megged, one of Is
rael's foremost authors and play
wrights--in addition to the influence 
he wields as a writer-was appoint
ed cultural attache at the Israel 
Embassy in London, after having 
1nade the statement quoted above 
-and more. 

IT Is NOT here our purpose to 
"atack~' Mr. Megged; or to criticize 
a Jewish state which sends him to 
London as a cultural attaehe. We 
want only to point out the inesti1n
able damage that Mr. Megged as a 
representative of the State of Israel 
can inflict on the minds of Jews in 
the Golab who are already suffi
ciently confused about their "iden
tity'" 

While I was in the United States 
I was often asked by Jews . . . 
"If you , . . are not religious, 
hDl1-' are you a Jew? In 1vhat 
respect are you a Jew?" 

Mr. Megged negates these ques
tions: he attributes them to the 
advent of Haskalah-"It was then 
that the internal contradictions with-

SERVICES ARRANGED IN 

YOUR COMMUNITY 

Norman L. Jeffer 
COMMUNITY CHAPELS, 

Inc. 
47th Street & Ft. Hamilton Parkway 

Brooklyn Phone UL 3-4000 

Mikvah under Supervision of 

Bikur Cbolim of Bora Park 

in the Jewish religion-Reform as 
well as Orthodox-began to man
ifest themselves." What are these 
contradictions?-among others Mr. 
Megged notes that the Orthodox 
Jew has in his home "sophisticated 
appliances which work by push 
button-but according to his law 
.he cannot use them on the Sab
bath." (For an artist, Mr. Megged 
is overly impressed by sophisticated 
push-buttons.) He goes on in this 
vein, but we are not interested in 
disputing his absurd dialectics point 
by point·-it is his frightening con
clusions and the institutionalizing of 
secular Jewishness by an official of 
the State of Israel that are of greater 
concern. 

I am neither an Orthodox J e111 
nor a Reforrn Jew, but a secular 
Jew whose home is in Israel. 
How am I a Jew if I am not 
religious? In what respect am f 
a J e1v? I a1n a Jew because mv 
entire culture is Jewish. "Jer(:
ish?" many good Jews, both Or
thodox and Reform, ask in doubt 
''J ' ewish? Perhaps you 1nean Is-
raeli?'' u/\lo" I answer, "Not Is~ 
raeli, but Je1vish." 

Religious Jewry in Israel has ex
pressed the strongest criticism of 
Megged's address which apeared in 
the London Jewish Chronicle and 
was distributed by their news service 

A 1imited number of copies of 
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POCKET BOOKS 

now· available at 

only 39e each 

Entire set of 12 only $3.95 

(attractive hookstand free) 

Write for descriptive brochure, 

or send check or money order to: 

Traditional Educational 
Association 

I I West 42nd Street 
New York, N. Y. 10036 
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We sell lots of magazines 

to many newspapers throughout the 
world. The Chronicle's acid-tongued 
colun1nist "Ben Azai," in defense 
of Megged, unwittingly compounds 
the grounds for criticism: "The 
whole issue raises the question of 
what is the function of a cultural 
attache. If it is to attend concerts, 
open exhibitions and grace dinner 
tables, then it is wasteful to send 
over someone of the calibre of 
Megged. A cultural attache is essen
tially a purveyor of ideas. Ideas 
tend to be individualistic and, if 
clearly put, will no doubt lie in 
conflict with some cherished beliefs 
of one sector or another of the 
society which he represents, but it 
does not give those sectors the right 
to silence him .... " Ben Azai has 
put his finger on the crux of the 
matter: Jews who insist that being 
a Jew means commitment to Torah, 
and insist that a Jewish state must 
as a basic n1inimum respect that 
belief, become proponents of "some 
cherished beliefs" who must not 

allow these beliefs to inhibit the 
creative expression of Megged, the 
literary artist. Megged, Ben Azai 
insists, must be unfettered in his 
role as -a "purveyor of ideas" even 
when the ideas he purveys threaten 
the foundations of Kial Yisroel, and 
the spiritual-and ultimately the
physical security of Israel. 

in THE JEWISH OBSERVER -

In deference to the sensitivities of 
the hundreds of thousands of cit
izens of Israel who find Megged's 
attitudes repulsive-if for no other 
reason-he should be promptly re
called, and not be allowed to peddle 
his poison to Jews in the Golab 
under the flag of the State of Israel. 
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An "Orthodox Box" 
"But, Rabbi . . . this guy drove 

a Cadillac. You can't bury him in 
a two-hundred-dollar box." 

"Mom was a grand old lady. 
What would people say if we buried 
her in a plain wooden casket. Why 
all my friends would think we're 
just plain cheap-and disrespectful 
too." 

"Look, I have very high over
head; I run a fancy chapel. I can't 

make a living selling 'Orthodox' 
boxes.'' 

"Look, Rabbi, all my friends arc 
gonna be here: from the business; 
from my Masonic lodge ... I'd be 
embarrassed if they saw Dad in a 
plain box." 

ANY RABBI whose principles have 
brought him into conflict with the 
local funeral director in his com
munity, can easily add to this list 

"The Dilemma Christians Face" 
Even hardened "dialoguers" were 
struck a severe blow by the Chris
tian reaction to the Six Day War. 
But the urge for theological "dia
logue" between Jews and Christians 
still persists. The movement has 
gone "underground"; the dialogues 
that do take place are not widely 
publicized; and even when they are, 
the old sense of elation just isn't 
there. 

The Kansas City Chronicle re
ported on one such dialogue held 
in their city. An official of the 
American Jewish Committee, which 
has been the foremost sponsor of 
"dialogue," "introduced frank dis
cussion regarding the relations of 
Judaism and other non-Christian re
ligions in the face of trends toward 
a pan-Christian ecumenical <level-

opment. It concerned the dilemma 
Christians face when they are asked 
to leave at the door their commit
ment to evangelize the world, when 
they enter into dialogue with non
Christians." 

We have in the past called atten
tion to the dangers to Jewish integ
rity which lurk in such theological 
encounters.* But we should here 
like only to ask a simple question. 

Christianity-the Roman Cath
olic Church more specifically-is in 
the midst of inner turmoil. Paradox
ically, the ecumenical movement 
which set out to unify the churches, 

* Mar. '67: "Choosing Better Passages." 
May '67: Second Looks. Sept. 67: Si
lence: when Israel lVas threatened-Pro
test: uihen Israel prevailed. Nov. '67: 
Second Looks. 

:::=~Rlla7/i81£4. 
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of indignant statements that greet 
his request that burial he in a simple 
wooden box, in keeping with Or
thodox tradition. Perhaps next time 
they are confronted with one of 
these "arguments" they might point 
out that General of the Army 
Dwight David Eisenhower, former 
President of the United States of 
America, was at his request, and 
in the presence of several crowned 
heads of state, buried in a simple 
casket for which the U.S. Govern
ment paid eighty dollars. D 

may lead to greater tensions, at 
least in the Catholic Church. Why 
must Jews become involved in what 
is essentially a Christian problem? 
Can't we help solve the "dilemma 
Christians face" by staying out of 
these internal church affairs and 
not telling them to leave anything 
at the door? 

The A.rcommittee representative 
further noted that, "The notion that 
the Jewi'h community reflects a 
people and a peoplchood raises 
questions of loyalties, commitment, 
and sensitivities that other groups, 
unified mainly by religious doctrine 
do not face" (our emphasis). Which 
really raises another question: what 
right does the Committee have to 
speak for the Jewish religion? D 

16th AVENUE GARAGE CO. D E<pe.+ 
Repairs, Free Road Service D Big Discount 
on Tires O Plaid Stamps with Every Sale 
1602 - 62nd Street, Brooklyn, N. Y. 11204 
D DE 1-0229, BE 2-9513 D GULF GAS 

LOFTS, FACTORIES To Rent or Buy D 
All Areas 0 EARL H. SPERO 0 I I West 
42nd Street, New York, N. Y. 10036 D 
BR 9-1539 

A week-day Bar Mitzvah, 
either with or without Krias 
Hatorah, can be an inspir· 
ing experience and will 

avoid Chilul Shabbos. 
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Letters to the Editor 

(continued from page 6) 

dangers posed by college (or, "the 
profits are worth" the dangers posed 
by this or that occupation-to use 
a parallel example) then we merely 
adniit that we put other, "practical" 
considerations above our loyalty to 
Torah, which demands that a person 
should rather appear to be a fool 
all his li,le than be an evildoer for 
one instant. 
And even if we argued that college, 
or this and that profession, pose no 
more threat than the active contem
porary lvorld we move in (an ar
gument that can surely be disputed), 
that would still not permit us to 
ignore the dangers, but should force 
us to heed the words of the Ram
bam lVho certainly cannot be ac
cused of narrorvness: 

If one lives in a country whose 
customs are bad, and its people 
do not go in the right way, he 
should move to a country whose 
people are righteous , . . and if 
all the countries he knows and 
hears of conduct themselves in 
a wrong way . . . Jet him dwell 
by himself . . . and if they do 
not permit him to dwell in the 
country unless he mixes with 
them and follows their evil cus
toms, Jet him go out into caves 
and deserts. (Hilchos De'os VI, 1) 

Rabbi S R. Hirsch, in specific con
nection lvith education, stressed that 
"if we had no other alternative but 
either lo let our children remain 
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ignorant ef all knowledge which 
converts a Jew by birth into a Jew 
spiritually, or to let them do without 
much of the benefit of the new 
learning-1ve lvould not hesitate for 
a 1ninute ... to declare that we as 
Jews had to forgo intellectual ad
vantages which could be acquired 
only at the expense of the Jewish 
spirit of our children" (JUDAISM 

ETERNAL fl], p. 169). He set out, 
however, to show that we were not 
forced to make this choice and that 
it was possible to live as a Jew in 
the modern world. The question 
posed by our article was whether 
and how this could be done under 
the particular present conditions of 
modern life. 

4) The answer most readily given 
is that this is the task of our edu
cational system-and many of our 
correspondents blame it on the fact 
that our youth is left so vulnerable. 
The material presented in our sur
vey forces us, however to probe 
more deeply. Undoubtedly our 
Torah institutions can and must 
build up Torah Hashkofo and also 
provide answers to the major in
tellectual challenges posed by the 
secular world. But how can we 
conceivably prepare our youngsters 
for s1nut, dirt, and obscenity? Can 
social and moral problems be tackl
ed in the same way as intellectual 
problems? These questions cannot 
be answered with sarcasam; they 
demand answers reflecting our full 
awareness of the worth of every 
neshomoh here at stake. D 

Plight of the Elderly 

To the Editor: 
A visit which I paid some months 

ago to Creedmoor State Hospital 
painfully corroborates many of the 
points raised by Rabbi Weinberger's 
article on the tragic plight of the 
aged Jewish widow [Feb. '69]. As 
I was proceeding from ward to ward 
under the guidance of Rabbi Her
schel Koenigsberg, the Hospital's 
chaplain (it was Sukkos and we 
were benching lulav and esrog with 
the Jewish patients), it became in
creasingly clear that a highly dis
proportionate number of the in
mates, especially among the Jews, 
were elderly. I later learned that, 
for the most part, these persons 
were not ordinary mental patients, 
but forsaken individuals who had 
no place to live. Since the State does 
not operate old age homes, it keeps 
the homeless aged in mental hos
pitals. 

At the time of admission, it is 
true, the elderly applicant exhibits 
symptoms of mental disorder. But 
this is due to the loneliness, despair, 
and, significantly, the malnutrition 
which marks the normal diet of too 
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many of our aged. A mere few 
weeks' stay in the hospital normally 
clears up all the side effects that 
result from a steady fare of toast 
and tea. Yet, after recovery, there 
is often no place to return, and the 
mental institution becomes the per
manent home. 

All this is tragic not because the 
service in the hospitals is poor. In 
fact, the food is plentiful and many 
of the nurses are quite compassion
ate. But there is no kosher food 
available and to the lifelong kashrus 
observer this represents a most 
grievous blow. Creedmoor's chap
lain, Rabbi Koenigsberg, has long 
tried without success to secure 
kosher meals, going so far as spend
ing his own limited funds on several 
occasions. Yet, without a concerted 
effort on the part of organized Jew
ry, there is little he can further do. 
It was simply heart-breaking to 
witness some patients begging for 
kosher food. One woman, incarcer
ated for some twenty years, was on 
a hunger strike lasting several 
weeks. The attendant nurse ex
plained she was uncooperative; she 
would only eat bread. 

However. as serious as it is, the 
food problem is not the heart of 
this matter. It is simply outrageous 
that elderly Jews, to a large extent 
women, should be locked up in 
mental hospitals in the first place 
because of negligence by relatives 
and the Jewish community. Surely 
this situation is a source of shame 
for all Jews. 

As several of the inmates were 
reciting after me the brocha for 
lulav and esrog, tears flooded their 
eyes in fond memories of a life once 
relieved by the joys of Yiddishkeit. 
I could not help thinking how these 
women and men slaved through 
long hours so that their children 
may enter respectable professions. 
And now they were to spend their 
concluding years in a mental insti
tution. 
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ALEX W. LITTMAN 

Elmhurst, New York 

"Root G~auses" 

To the Editor: 
Rabbi Weinberger's Reply to 

Some Critics (January, 1969) 
should have been subtitled by you, 
"Scape-goat seeks a scape-goat." 
He suggests that the white Anglo
Saxon Protestants should be made 
the whipping boy for the plight of 
the blacks. Rabbi Weinberger says 
the WASP is the real "Whitey" and 
that he exercises his power on Wall 
St. and Madison Ave. to oppress 
the black man and then scurries 
home after 4 P.M. to White Plains 
and Long Island Sound - This 
sounds like a page out of the Elders 
of Zion with WASP substituted for 
Jew. 

At least Rabbi Weinberger is 
consistent with most other analysts 
who find causes for the present 
situation everywhere but with the 
blacks themselves. At a recent gath
ering to discuss and analyze crimes 
by blacks against Jews, the presi
dent of a national Orthodox Jewish 
organization piously warned against 
jumping to conclusions and urged 
the need to look for root causes. 

Searching for "root causes" is a 
new game. The rules are: ignore the 
obvious and find a convenient 
scapegoat. It is really great fun 
when played by those who are 
committed to the philosophy that a 
human being is a bio-chemical re
actor. Throw in a Freudian ap
proach and it becomes fascinatingly 
clever. But it is unfortunate when 
those who are committed to the 
Torah concept of Man as a freely
acting moral agent, seek outside 
causes to excuse arson, rape, van
dalism, and murder. True - by 
reason of infancy, mental incompet
ence or overpowering of will and 
mind, an individual may be excused 
for his crimes. However, one cannot 
claim the privilege of Manhood if 
he is unwilling to accept its respon
sibilities. 

Although I cannot credit a 

charge against the WASP population 
of plotting against the black in the 
absence of more particularized evid
ence, I do agree that this silence in 
the face of mounting black anti
semitism is a materially contributing 
factor to the present crisis. 

From the Jewish point of view 
the basic claims of the Civil Rights 
movement are indisputable. But 
their priority on the agenda of Jew
ish organizations was questionable. 
That the secular Jewish organiza
tions put it at the very top of their 
lists testifies to the vacuity of their 
programs and to their over-confid
ence in their own security - which 
is now rather shaky. Now they are 
returning to Jewish problems which 
is where they should have remained 
in the first place. 
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THE TORAH CLASSICS LIBRARY 
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HIRSCH SIDDUR 
With Traaslation and 

Conimentary in English 
by Rabbi Samson Raphael Hirsch 

TI1is eagerly awaited work, for the 
first time in English, '"dH mark yet 
another milestone in the remarkable 
series of English renditions of the 
HIRSCH Literature. 
We made a special effort to publiflh 
this treasure in excellent print and 
very attractive bindinl!. 
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by Rabbi Samson Raphael Hirsch 
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grams. 
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ETHICS FROM SINAI 
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by Irving M. Bunim 
~Tith 11is redoubtable gifts and rich 
background, Irving M. Bunim has 
produced here a live and meaningful 
coinmentary, cogently, vitally relevant 
for our time. Drawing on the great 
store of classical commentaries, he 
ranges far and wide through the \Vis
dom of Talmud and Midrash, inter· 
weaving explanations with lively 
anecdotes and pointed illustrations 
from everyday life. 
Beautifully printed in large size 
7" x 10" with printed Hebre\V text 
and English translation. 
Vol. I Chapters 1-3 
Vol. II Chapter 4 
Vol. Ill Chapters 5-6 

$6.50 
$5.50 
$7.50 

THE GOLDEN HERITAGE 
by David M. Hausdorff 

An unusual one-volume tree of knowl· 
edge containing significant excerpts 
from thirty-five centuries of tradition· 
al literature, as \vell as original 
articles on matters of current interest 
and concern. All \vritten in language 
intelligible and understandable to 
today•$ earnest seeker of information 
and knowledge. 

Some Reviewer's Comments: 
'

4The entire work is !'teeped in de· 
votional dediration to the basic Je'\\'• 
ish regulations. and his book may bP 
called a glorification of Orthodoxy." 
"The facts incorporated in this hook 
will serve Jev.rish students well in 
their search for basic information 
about Je,vish customs, traditions, and 
hi!'.torical occurrences.' 
clothbound $5.95 

THE WORLD OF PRAYER 
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by R~bbi Dr. Elie Munk (Paris) 

The most thorough, devout, and ho
miletically effective exposition of the 
traditional prayers. 
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the scholar as well as the average 
laymen, and a mine of interpretation 
and inspiration to the Rabbi. 
Vol. I - Daily Prayers $6.50 
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THE SABBATH 
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A concrete, sound, and convincinv; 
guide to the practical observance of 
the Sabbath. 
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A HEDGE OF ROSES 
Je\\ish insights into marriages and 
married life by Rabbi Norman 
Lamm. 
A brief presentation ef tl1e psychology 
and philosophy of the }av.rs of '"Fami· 
ly Purity." It is addressed to the 
intelligent young Jewish couple con· 
terned with the meaning of marriage 
and the way of securing it against the 
perils that beset it in the second half 
of the nventieth century. 
The hook introduces the reader to the 
sublime wisdom of the Je,vish tradi
tion. Its insights into the nature of 
sex and marriage are explained in a 
manner that makes them compelling 
and meaningful. 
The author, who is one of the f()re
most exponents of Je'\\'ish philosophy 
and thought in the Orthodox rabbi· 
nate of America, is Associate Pro· 
fessor of Jewish Philosophy at Yeshiva 
LTniversity and Associate Rabbi at 
The Je,vish Center in Nev• York City. 
An ideal gift for the couple, about 
to he married. 
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DAVID KING OF ISRAEL 
by Henry Biberfeld 

Foreword by Rabbi Leo Jung 
A well-written perceptive portrayal 
of tl1e personality and character traits: 
of Da'\-id, King of IsraeL Guided by 
Midrashic insight and keen textual 
analysis, the author helps to restore 
the true perspective of David, author 
of the Psalms and progenitor of the 
Messiah. Highly recommended by 
Rahhi l)r. Joseph Breuer. 

Soft Cover $1.98 
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