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Soul Therapy: 
Y aakov Jacobs-

A Need For Our Time 
Physicians heal the body 
Pyschiatrists-the mind. 
Who shall heal the soul? 

One more Elul is gone. Elul is a glorious time of 
closeness to the Creator; it is also a time of great 
tension for the Jewish soul. It is painful at any time 
to take a close look at ourselves; it is particularly 
painful when the fear of Judgment is upon us. . 

The Shulchan Aruch prescribes that during the 
month of Elul we be more precise than we normally 
are in our religious observance. This may strike some 
as strange: like dressing up to impress someone that 
we are more than we really are; like being on our best 
behavior before an interview or a trial; like cramming 
for an exam-and then allowing all that we have 
learned to leak right out of our heads. But surely Elul 
is more than that. 

When the human body weakens, it can be revitalized 
and restored to its normal capacity by larger than nor
mal dosages of nutritional foods and exercise. When 
a limb has not been used for some time, it requires 
retraining to be brought back to its normal capacity. 
It has recently been found that when a part of the 
human brain which controls a specific bodily activity 
has been damaged, it can sometimes be restored to 
normalcy by exercising that bodily activity. Even if that 
section of the brain has been damaged, another part of 
the brain can be "educated" to take over that respon
sibility. In many cases, this retraining is achieved by 
simply pushing the patient into doing what is at first 
apparently impossible or extremely difficult, but ulti
mately becomes possible by normal effort. 

One need not have a deep mystical sense to see
as the Sifre Kabbalah often point out-that there is 
an intimate relationship between the human body and 
the soul. When we compare some aspects of the work
ings of the body with the ':"o~king of the soul, it. is more 
than mere comparison; 1t 1s more than saymg, for 
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. example, that someone runs like a deer, where the 
runner and the deer have little else in common. 

In the course of each year, no matter how intensive 
has been our spiritual life-through mitzvos and learn
ing Torah-some areas of our neshomos become 
flabby, almost lifeless. They no longer react to com
mand; they no longer respond to our will; there are 
times when it appears that even the will is gone. In 
such instances, we can exercise these areas of the 
neshoma by calling upon them to do even more than 
we normally expect of them. With Elul and the Teu 
Days of Teshuva behind us, we settle back into the 
normal routine of life, and the Sages tell us that the 
month of Cheshvan is rishon l'cheshbon aveiros: the 
beginning of the "fiscal"-spiritual year. But hopefully, 
the experience of Elul with its closeness to the Ribono 
Shel Olam, the fear and trembling of the Teshuva 
period climaxed by Yorn Kippur, have all re-trained 
the soul and hardened up some of the flabbiness which 
sets in during the course of the year. But surely, no 
thinking Jew can believe that the process of Cheshbon 
Ha'nefesh can be confined to one or two months of 
the year. 

The problem of Cheshbon Ha'nefesh has engaged 
the greatest Jewish thinkers throughout the ages. In 
our own time, the Chafetz Chaim often expressed 
amazement at people's failure to take account of their 
spiritual life and development. "Even the smallest busi
nessman or merchant keeps books," he used to say, 
"and every day, every week, every month, he takes an 
accounting of his financial status. And once each year 
there is the annual inventory." He could not perceive 
how in the "business" of life which overrides all else, 
people should have less concern with their accounts. 
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The problem of Cheshbon Ha'nefesh can be simply 
stated. We are all highly expert in evaluating those 
around us: we know what motivates them; we can 
recognize their conceit; we know when they are dis
honest--in a word, if we were running their lives we 
could do such a better job. Yet, wc fail miserably in 
detecting these very same shortcomings in ourselves. 
Many believe that there is a category of people who are 
petty, concerned only with kovod, guilty of speaking 
loshon ho'ra, dishonest, conceited-and if only we could 
reach these people and shape them up, how much 
better things would be. We wouldn't have those nasty 
fights at shnl meetings; we could get so much more 
accomplished at the yeshiva; our organizations could 
do so much more. If only they understood themselves 
better; if only they would be "really religious"; if only 
they understood what Yiddisbkeit is really all about. 
We remember during those wonderful days in the 
Yeshiva, after an especially stirring Mussar Sh1nuss 
during Elul, one of the bochurim would say, "Boy! 
-the Mashgiach really gave it to them today." But 
he said it in jest-he was a bright fellow. 

We are "they." I am "they." The Sages tell us: Kol 
haposel b'mumo pose/." (The faults we see in others 
·are our own faults.) This is more than an epigram; more 
than a "gut vort," a ban mot that catches our fancy and 
makes us nod in agreement: "'"fhat's how people arc." 
This statement is a tool, a most valuable therapeutic 
device which makes it possible for us to gain insight 
into our own spiritual weakness. Would you really like 
to know more about yourself? Would you really like 
to know the worst about yourself? If you really would, 
Chazal tell us, then keep your eyes and ears open in 
the course of a day; listen to others and listen even 
more carefully to yourself. Try to note those things 
about other people that really upset you. Try to note 
the relative intensity with which these things upset you. 
And when the day is over, sit down and ask yourself 
if it's not really your own weaknesses which you find 
so distasteful in others. 

Al! of us today--especially if we've taken "Psych J" 
in college-are very sophisticated about the workings 
of the human mind. We can detect when someone is 
"'disturbed," we can detect the schizophrenic; in talking 
to our friends about a mutual acquaintance we sagely 
nod our heads and say, "That guy really needs help." 
We can all very easily distinguish between physical 
illness and mental illness, and easily distinguish be
tween a physical ailment and one which is "psycholog
ical" or "psychosomatic." A distinguished American 
psychologist once made the following instructive ob
servation. In a Nazi extermination camp, one of the 
guards reported sick to the camp psychiatrist. He 
.complained he was unable to sleep, had terrible night-
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mares and all this was affecting his health. His bunk
mate at the camp did not report sick. He slept like 
a lamb; he had no nightmares; he was not the least bit 
troubled in his sleeping state with what he did and 
experienced in his waking hours. Who, the psychologist 
asked, was really sick? Was it the man who reported 
sick, who was actually manifesting symptoms of hu
manity?-Or was it really the guard who didn't report 
sick, who was able to sleep peacefully after a hard day 
engaged in exterminating human beings? 

But how would we categorize the illness of the man 
who was able to sleep? 

The Rambam (Maimonides) writes in the third 
chapter of his Shmoneh P'rakim: 

The souL may be healthy or it may be diseased 
just as the BODY may be healthy or diseased. It is 
characteristic of a soul that is healthy to do good 
and to behave in a noble fashion; and it is char
acteristic of a soul that is diseased to do evil and 
to behave in a despicable 1nanner. 
It is the province of medical science to investigate 
physical health and physical disease . ... Physical 
tlisease 1nay destroy the patient's senses so that he 
experiences a bitter taste when he ingests sonie
thing that is in reality sweet, and has the sensation 
of sweetness when ingesting something which is 
bitter, and he will find pleasure in acts which are 
not normally pleasurable and may even be pain
ful. So, too, those whose souls are diseased ... 
will have the illusion that evil is good and good is 
evil . ... And just as those who suffer physical 
<liseases and are aware of 1he nature of the dis
ease but are unable to cure it, will consult a 
physician who will instruct them. in the therapy, 
and bind them to a regbnen which will restore 
them to health, so, too, those whose souls are 
diseased n1ust consult the sages who are physi
cians of the soul ... [who will] cure them. 

Obviously, the Rambam is not here dealing with 
mental illness. Perhaps as modern students of the 
human mind further their investigations, they may find 
a relationship between what the Ra1nbam describes as 
"diseases of the soul" and some aspects of mental 
illness. Jewish thought considers anger and conceit, 
for example, to be diseases of the soul. Yet, when we 
say of a person "he was consumed by his anger" or 
"he was consumed by his conceit," we may be crossing 
the line which divides disease of the soul from disease 
of the mind. Indeed, Viktor E. Frankl, a prominent 
Vienese psychiatrist, has coined the word "logotherapy" 
to describe a kind of "therapy directed toward the 
hu1nan spirit . . . in cases \vhere a patient turns to 
a doctor for help in his spiritual distress, not because 
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The need for medical practitioners is inherent in the human situation. The need 

for physicians of the soul is equally inherent in the human situation. Yet, 

given the tremendous impact of alien ideas on our thinking as believing Jews, 

our need for spiritual therapy is perhaps greater than it has ever been. 

of actual disease." (The Doctor and the Soul, Knopf, 
New York, 1957) 

Reb Yisroel Salanter, when he founded the con
temporary Mussar Movement, had essentially two 
objectives in mind. He wanted to make people more 
consciously aware of the existence of these diseases of 
the soul, and to provide the therapeutic techniques to 
cure them. In the yeshivas which adopted Reb Yisroel's 
Mussar techniques it was the procedure that two stu
dents would enter into a relationship wherein they 
would discuss with each other in the frankest manner 
possible their shortcomings and serve each for the 
other as a spiritual physician. What of the contempo
rary Torah Jew who has not had the experience of 
such chavrusa? 

In our time the need for examining ourselves is 
compounded by the powerful influence of the society 
in which we live on our thinking as believing Jews. 
For example, the Sages equate ANGER with IDOLATRY: 

the person confronted with a circumstance not to his 
liking who expresses his displeasure in anger, is really 
shaking his fist at Divine Providence. And yet, many 
believing Jews will easily dismiss a fit of anger with 
such phrases as: "he just blew his stack"; "he's got 
a 1nean temper"; or-the really absurd: "'what do you 
expect?-he's a Kohen.'' 

The need for medical practitioners is inherent in the 
human situation. The need for physicians of the soul 
is equally inherent in the human situation. Yet. given 
the tremendous impact of alien ideas on our thinking 
as believing Jews, our need for spiritual therapy is 
perhaps greater than it has ever been. 

The role of the Rabbi in American Jewish life has 
been reviewed extensively in these pages. One hesitates 
to add yet another burden to the workload of the 
average Orthodox Rabbi. Yet, who but the Rabbi can 
serve as a spiritual physician to the Jew who has come 
to the conclusion that he needs spiritual therapy. Rab
bis, whell they get together, poke fun at some of the 
ridiculous shai/os that are posed to them and bemoan 
the fact that people don't ask about those things that 
are most basic to Jewish life. Of course, people ask 
the questions they are stimulated to ask. The Rabbi-
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as teacher-speaks of Kashrus, and people ask about 
Kashrus; if the Rabbi speaks about Shabbos, they will 
ask about Shabbos. And if the Rabbi educates his con
gregants to think about their inter-personal relationships 
and their spiritual lives in Torah categories, then one 
day a congregant may appear with a troubled look on 
his face and blurt out, "Rabbi, I have a problem; I 
keep losing my temper; it's making my family 
miserable; I keep losing friends; and it's making me 
miserable. Could I please talk to you about it? Can 
you help me?" 

Most conversations today-serious or casual--come 
around to the conclusion: "It's a crazy world." On 
the brighter side, we like to describe our time as an 
age of great scientific and technological achievement 
-the age of space exploration. But it's also the Age 
of Pollution: our water, our air, our children-those 
things most precious to us have been polluted. But 
most tragic is the pollution of our souls. In a larger 
sense then, we must all be physicians of the soul: 
healing ourselves, healing those around us, those dear 
to us. To heal a sick soul requires devotion and pa
tience; it requires an abiding love for people. In an 
ethical will written in days when people left more than 
money to their children, a father urged his son to 
follow a minhag-a practice which he had worked out 
in his own life. Before reciting the Sh'ma, he said, 
whereby you pledge yourself to the Sovereignty of the 
Almighty, you must pledge yourself to the mitzva of 
love for your fellow man. Before you do this, he asked, 
look around yourself at the people you are praying with. 
Ask yourself, "Do I really love them all?-There's 
Reuvain-had a little squabble with him yesterday, 
but he's really a good man. There's Shimon, I never 
did get along with him, but that's probably more my 
fault than his." And until you can truthfully say you 
love the people around you, you're not ready to say 
Sh' ma. 

There are people who want to heal the world. Some 
of us want to heal Klal Yisroel. Others-less ambiti
ous-have plans to spread healing in smaller circles. 
Is it trite to suggest that we start with ourselves! D 
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Juda,h Dick 

Torah Law Lives-In Israel 
Rabbinical Courts React to Modern Life 

Within the Framework of the Halacha 

The prophet Isaiah foresaw the time when the Almighty 
will "restore your judges as at first and your coun
selors as at the beginning; afterwards you shall be 
called the City of Righteousness, the Faithful City." 
The prophet speaks of judges who would dispense 
justice on the basis of Torah Jaw. To our misfortune, 
this prophesy is yet to be fulfilled, but to a limited 
degree Torah law has been restored in Eretz Yisroel 
by the Rabbinical Courts of Israel. While these courts 
have very limited jurisdiction-and even this jurisdic
tion came about through a fortuitous occurrence and 
political maneuvering-it is hoped that Israeli public 
opinion may one day support the enlargement of this 
jurisdiction. Already there are voices heard among 
some leaders of the Israeli Bar and judiciary for the 
adoption of Jewish Jaw as the basis for Israeli law, 
although their approach is basically nationalistic. In 
their view, Jewish law is an integral part of Jewish 
culture and tradition and should be the basis of law 
in the Jewish homeland, just as for example Hebrew 
is the national tongue. Although our commitment to 
Jewish law is based on reverence and awe for the 
Divine will, we should as a practical manner encourage 
those who advocate the adoption of Jewish law from 
other points of view. We must, however, be most 
careful to clearly delineate our limitations in making 
innovations in Jewish law which are not authorized 
by Talmudic and post-Talmudic sources. 

A STATUTE enacted in Israel in 1955, provided for a 
system of Rabbinical Courts and Judges (Dayanim 
Law). (This system had been in existence under Tur
kish and British rule, when each religious community 
had its own courts.) These dayanim were given status 
and salaries equal to those of judges in the civil courts. 
The dayanim are chosen on a very competitive basis and 
are all required to pass very rigorous written and oral 
examinations in order to qualify. These examinations 
cover the entire Choshen Mishpat and Even Ho'ezer, 
and require a thorough knowledge of Talmud. The 

RABBI JUDAH DICK is associated lvith the office of the Corpora~ 
tion Counsel of the City of New York and contributes 
frequently to our pages. D 
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quality of those chosen can be seen from the published 
decisions of the Rabbinical Conrts. 

Although a dayan is required to pledge allegiance 
to the State of Israel before taking office, he need not 
pledge allegiance to its laws. His primary allegiance is 
to the Torah. Of course, the enforcability of his deci
sions will necessarily be affected by Israeli laws. 

Rabbinical Jurisdiction 

The Rabbinical Courts have exclusive jurisdiction 
over all matters of marriage, divorce and chalitza in
volving Jews who are citizens of, or reside in Israel.* 
Jurisdiction over divorce includes matters such as the 
payment of alimony, and the custody of children. The 
courts have concurrent jurisdiction with the secular 
courts over claims of support by a wife against her 
husband or his estate. The Rabbinical Courts also have 
jurisdiction over any matter of law if all interested 
parties submit to its jurisdiction. Money judgments are 
enforced as any other judgments, but decrees to compel 
a husband to grant a divorce or chalitza, can be en
forced solely upon the application of the Attorney 
General to the District Court which may imprison the 
recalcitrant husband. Naturally, the Rabbinical Court 
will authorize such a drastic measure only where the 
din clearly and unequivocally calls for the use of such 
a drastic measure, and they have been most reluctant to 
use this power more extensively. As an alternative they 
have used the technique of setting a high sum for 
support and maintenance of the wife, to motivate the 
husband to give her a get. The Rabbinical Courts have 
interpreted their jurisdiction as extending to the en
forcement of conditions of the kesuba (the marriage 
contract), such as the right of the widow to reside in 
the marital home for life. 

The Chief Rabbinate has made a nnmber of takanoth 
to enable the Rabbinical Courts to function properly. 

* It is unfortunate that in recent decisions, the secular courts 
have encroached on the jurisdiction of the Rabbinical Courts 
in matters related to personal status. See: The Key to Israel's 
Security, THE JEWISH OBSERVER, September 1969. 
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For example, a man who refuses to give chalitza to his 
brother's widow is obligated to support her until he 
does give chalitza. A father's obligation to support his 
children was extended to age 15 instead of age 6 as 
required under Talmudic law. 

Rulings on Family Law 

Since matters involving Jnarriage and divorce are ex
clusively within the jurisdiction of the Rabbinate, it is 
natural that the gre•t majority of the decisions reported 
deal with such matters. Despite occasional rumblings 
of the left-wing groups for the institution of civil mar
riage, most Israelis now seem to have accepted Jewish 
law in these matters. The Rabbinical Courts have tried 
to give the woman maximum protection under the Jaw, 
since it is assumed she is generally the weaker partner 
in a marriage. To this end, they have developed a 
procedure heretofore unknown to Jewish law, awarding 
a lump sum of alimony to a woman who is being 
divorced upon the husband's initiative and must now 
start anew on her own. The amount awarded is based 
upon factors including the wealth of her husband; the 
investment of time and energy by the woman in her 
husband's business; her own financial status and earning 
capacity; the length of the marriage and the relative 
fault in bringing about termination of the marriage. No 
alimony is awarded where the woman may not accord
ing to Halacha remain with her husband, such as where 
she has been unfaithful and there is admissable evidence 
of this fact. 

The Rabbinical Courts discourage divorce wherever 
possible. They attempt to suggest a solution to resolve 
the difficulties between man and wife. Delay is often 
an effective means of permitting the parties to adjust 
their rivalries and is used where the court feels it may 
salvage the marriage. 

In case of a divorce, generally, the Shulchan Aruc/z 
gives the mother custody of all children when they are 
under six, and to girls at all times; and gives the hus
band custody of boys over six, so that he may fulfill 
his duty of teaching Torah to his son. This rule has 
been frequently modified by the Rabbinical Courts in 
cases where they have found that its application would 
not be for the benefit of the child, since this is the law's 
primary concern. Even where the law has granted 
custody to the father and the child insists on staying 
with his mother, the father remains responsible for the 
payment of the child's tuition, but not for his support 
and maintenance. Generally, the father alone is liable 
for the support of his children wherever they may be, 
and a mother who makes necessary expenditures for 
the child may claim reimbursement from the father. 

Where the Beth Din sets a monthly sum for child 
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support at the time of divorce, it retains the right to 
modify the sum in accordance with the needs of the 
child, the means of the father, and the inroads of in
flation. It may refer to the cost-of-living index to help 
determine the degree of inflationary rises in necessary 
commodities. 

Although the law generally denies a volunteer who 
undertakes to pay another's debts the right to obtain 
reimbursement from the debtor, this rule does not 
apply to a guardian of a child who makes necessary 
expenditures for the child. A guardian may be ap
pointed by the court where the father fails to care for 
the child. The mother becomes the child's guardian 
without court appointment where the child resides with 
her and is dependent upon her for all of his needs. 

The fact that the parents entered into an agreement 
regarding the custody and support of a child does not 
preclude the court from modifying such arrangements 
if it feels such modification to be in the best interests 
of the child. Jn one case, the wife undertook to support 
the child after receiving a certain monthly contribution 
from her ex-husband. The court found that she was 
unable to adequately support the child and ordered the 
husband to increase his contribution. 

The Adopted Child 

Where the child is adopted, and the father agreed to 
maintain the child in his home, he is obliged to con
tinue such maintenance after divorce as he wou1d main
tain his own child. But where he promised to pay his 
former wife a stipulated sum for the maintenance of 
the child, the Beth Din has no power to relieve him 
of this obligation because of his inability to meet his 
obligation. It win, however, use its enforcement power 
to prevent imprisonment of the husband for failure to 
meet such obligation, since imprisonment is designed 
for debtors who do have the means to meet their 
payments but evade their responsibility. 

Grounds for Divorce 

The most common ground for divorce is the mutual 
consent of the parties. Halacha demands that a get 
must be given as a voluntary act of the husband, and 
by the Cherem of Rabbenu Gershom the gel must be 
voluntarily accepted by the wife. There are circum
stances in which the Beth Din may order the husband 
to grant a get or the wife to accept a get. In excep
tional cases, such compulsion may take the form of 
imprisonment of the husband until he consents to give 
the get, or permitting the husband to remarry without 
a get. Generally, the courts will limit the compulsion 
to compelling the husband to pay a maximum monthly 
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It is heartening to read well-reasoned opinions written by dayanim, expert in 

Halacha and in the practical problems of modern life, and finding the 

just and equitable solutions to such problems within the framework of 

Torah law. It is to be hoped that ... the Israeli bar and public 

opinion will realize what a great treasury of law and knowledge they 

have forsaken for other systems of law of dubious value . ... 

sum for support of his wife until he consents to give 
a get, and may deprive a recalcitrant wife of support 
and maintenance. 

Where husband and wife have been separated for a 
long period of time and there is little hope of recon
ciliation, the Beth Din will try to work out some 
equitable settlement between the parties, so that a get 
will be given by mutual consent. 

Halacha and Labor Law 

Although an employer is under no duty to grant a 
cost-of-living increa~e in wages in the absence of an 
agreement to do so, a Rabbinic Court ordered a charita
ble institution to give such an increase where the em
ployer held the position as a matter of right and such 
increase would not seriously affect the financial status 
of the institution. The Court reasoned that a charitable 
institution should also be charitable towards its em
ployee.s. Another charitable institution was ordered to 
pay severance pay of a month to a driver of a school 
bus although he owned his own bus. Similarly, a janitor 
in a religious school was held entitled to a partial 
compensation where he was dismissed after twelve 
years of employment and was unable to obtain other 
employment. 

It is heartening to read well-reasoned opinions written 
by dayanim, expert both in Halacha and in the prac
tical problems of modern life, and finding the just and 
equitable solutions to such problems, within the frame
work of Torah law. It is to be hoped that in the future, 
the Israeli Bar and public opinion will realize what 
a great treasury of law and knowledge they have for
saken for other systems of law of dubious value and 
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will restore Torah law as the Law of Bretz Yisroel. We 
in the Galus should support morally and financially 
the effort to make Torah law more readily accessible 
and understandable to the masses and the Israeli Bar, 
so that the day when Torah will again be the source 
of legal authority will not be too far off. The Knesset 
has already turned to Jewish law in drafting some new 
legislation, but it will not be successful in this endeavor 
unless Torah Jaw becomes more accessible to the leg
islators and the Israeli public. 

In America, the institution of Din Torah has seri
ously declined. We too should endeavor to set up a 
Beth Din of qualified dayanim to be paid from com
munal funds, who could do much to restore the rule 
of Torah law and the honor of Torah in our midst. 
Pious Jews should have a Torah forum for resolving 
their disputes and litigation if-as our Sages insist
they are not to resort to the civil courts. We can draw 
upon the decades of experience of the Israeli Rabbin
ical Courts as a source of inspiration and precedent 
and they in turn will be able to draw from us when 
our Beth Din has confronted unprecedented questions. 

It would be tragic that the great compendium of legal 
knowledge contained in the Choshen Mishpat should 
be relegated to the academicians, and not regulate our 
daily living. Torah, after all, should be our guide in 
the market place as well as in the synagogue and home. 
A Torah Jew must manifest the same concern with the 
"kashrus" of his finances and business dealings as he 
manifests for the food he takes into his home-at the 
very least. The restoration of Din Torah to our com
munal life will also restore some of the lost dignity of 
Jewish life in America. D 
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Morris Lasson 

Yeshiva Teaching
Vocation or ... Avocation? 

Vocational guidance experts have learned from ex
perience that if a young man has already chosen an 
area of endeavor prior to entering college, his subse
quent education will have much more meaning and 
certainly be of greater value to him. For the same 
reason, it is unfortunate that many students in our 
yeshivas approach the end of their learning years with 
virtually no idea what they want to do when they leave. 
There are of course those who have the sincere desire 
to concentrate single-mindedly on learning Li'shmo, 
with the faith that some means of parnasa will present 
itself when the time comes to marry and to manage 
their own household. 

Others, often under pressure from home, begin a 
vague, haphazardly planned college curriculum which 
amounts to a potpourri of subjects so diversified that 
the consequence is an accumulation of facts and tidbits 
of knowledge with little consistency or practical pur
pose. Obviously, much intellectual acumen and talent 
goes unchallenged and unstimulated. Still others are 
lured into the rabbinate-or ideologically "safer" teach
ing positions-as sort of a logical culmination to tal
mudic and religious study. The ultimate results of such 
sloppy vocational planning in most instances-some 
surprisingly do work out-are misplaced men trapped 
in unhappy careers which offer neither self-fulfillment 
nor a full and vital use of potential ability. 

Sometimes, career doubt and anxiety are assuaged 
among yeshiva students by the fallacious notion that 
"you can always be a teacher." As a result, many 
poorly prepared and insufficiently trained young men 
begin careers in the burgeoning day school and yeshiva 
movement for lack of qualification or training to do 
anything else. The erstwhile, highly specialized art of 
teaching, in time becomes unnecessarily attenuated and 
lowered to the secondary position of ''avocation" rather 
than "vocation" -it becomes "just something else to 
do." 

DR. MORRIS s. LASSON is a musmach of the Ner Israel Yeshiva 
in Baltimore, Maryland. He is Assistant Professor of Medical 
Psychology in the Departments of Pediatrics and Psychiatry 
at the University of Many/and School of Medicine; Director of 
Psychological Services at the Community Pediatric Center; 
and serves on the staff of Johns Hopkins University. This is 
his first contribution to THE JEWISH OBSERVER. D 
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If the yeshiva has assumed the responsibility to fill 
teaching and faculty positions in educational institu
tions, then a clearly defined, comprehensive program 
must be initiated to prepare prospective candidates for 
that field. At the appropriate time in his yeshiva life, 
the interested student should be exposed to stimulating, 
thought-provoking courses and training within the ye
shiva in a special department staffed by competent 
master teachers who are equipped to bring modern 
techniques and insights into the classroom from their 
own professional experiences. When young men fully 
understand the tremendous impact their teaching can 
have on the lives of youngsters entrusted to them
both in a positive or negative way-they may have 
second thoughts about their competency in working 
with children. 

No responsible knowledgeable person will under
estimate the value of good teaching in the early grades. 
These initial school years, just as the formative five 
years of life before the child reaches school, are im
pressionable and crucial. The manner in which the 
teacher presents the material and the extent to which 
he is willing and able to give of himself to his students, 
is an excellent prognosticator of his pupils' present 
and future attitude toward learning. Uninspired teach
ers create a classroom atmosphere of apathy, boredom 
and lack of enthusiasm. 

On the other hand, qualified motivated teachers have 
the opportunity to generate lively interest and intellec
tual curiosity. The two cardinal attributes of the master 
teacher are (I) a lucid accomplished mind; and (2) 
the gift of transmitting material to his pupils in a clear, 
exciting manner. lf a teacher has a short attention 
span, little patience, a quick temper and an uninvolved 
attitude, he will not only waste his time, but he will 
also be guilty of creating twenty or thirty cases of 
"mind atrophy," with ruinous effects on his charges. 
Frustration and disillusionment breed disinterest and 
contempt. All this could be prevented by the proper 
training and screening of teacher candidates. It is safe 
to assume that frustration and lack of accomplishment 
are key factors in teacher failure. If the rebbi does not 
actually enjoy what he is doing, how can he be expected 
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to impart the foundations of our faith to his students 
in a lasting and meaningful way? 

Inspiration Alone Not Sufficient 

As already mentioned, a good teacher must be in
spired by his work to give unstintingly of himself to 
his class; but inspiration a]one is not sufficient. In order 
to teach effectively, a teacher must have effective con
trols and something to offer. Students should be stimu
lated to actually feeling the break of continuity when 
they miss shiurim or classes. This mutual enthusiasm 
between rebbi and ta/mid must be all-pervasive. An 
enormous amount of talent and time is wasted when 
the teacher's otherwise stimulating and absorbable ma
terial makes a direct hit to empty classroom walls rather 
than to the minds of eagerly awaiting, bright, young 
student,. Here one is reminded of Samson Raphael 
Hirsch's recommended study habits which too frequent
ly are forgotten. 

We must read with a wakeful eye and ear, with a 
mind attuned to the deeper sense and to the more 
profound meanings which lie beneath the surface. 
We must follow the same method in studying the 
mitzvos when they assign a purpose for a partic
ular object or ordain a symbolic practice.* 

It takes a very special person to help his students 
aspire to and accomplish these goals. 

In general, children enter day schools and yeshivos 
with rich, yet uncultivated potential that could easily he 
influenced in either positive or negative directions. Ex
posure to learning must be attractive to the youngster 
from the very start if he is to show progress and growth 
in his work. This is especially true with youth coming 
from Orthodox homes where intellectual stimulation 
is wide-spread and diffuse. Dovid Hamelech says it so 
cogently. "Our sons are like saplings already grown-up 
in their youth."** There is a distinct skill in recognizing 
and challenging a child's imagination and thought pro
cesses in the formative educational years. A positive 
teacher-student interaction should continue on through 
adolescent and yeshiva years if early teaching bas been 
effective. 

The Role of the Yeshiva 
If teaching then is an acquired, highly specialized 

talent, a profession to be respected and admired, what 
is the role of the yeshiva in preparing its young men 
for the future? 

FIRSTLY, a vocational service including complete facil
ities for testing, psychological evaluations, and coun
seling, by competent professional personnel is necessary 

* S. R. Hirsch, The Nineteen LettGrs, translated by Joseph 
Breuer, (Feldheim, New York, 1960). 
** Psalm 144. 
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to help young men to choose fields that are most ap
propriate for them. Intellectual competency as well as 
personality make-up must be taken into consideration 
by personnel who understand and appreciate the ye
shiva student and his unique personality. Careers arc 
neither directly nor indirectly superimposed upon stu
dents by administration or faculty, but carefully selected 
within the scope of the subject's ability, interest and 
personality. Those who are screened for teaching could 
then be adequately prepared by courses within the 
yeshiva including child development and child psycho
logy, rather than attaining an empty degree whose use
fulness is of dubious value. The prospective young 
teacher would then be properly prepared as a produc
tive, patient, trainer of minds, rather than just a baby
sitter or disciplinarian. The Hebrew word for a teacher 
of children is "melamed." That same word is also used 
for an ox goad or a cattle trainer ("melamed bakar"), 
implying that essentially similar managerial procedures 
are used in both areas: perseverance and patience. 
When either human or infra-human behavior is re
warded by the proctor, both he and his subjects gain 
in growth, maturation and a sense of accomplishment. 

SECONDLY, there should be a minimum of a one-year 
supervised student-teaching program similar to intern
ships in medicine and psychology. Rough edges and 
raw inexperiecne could be carefully smoothed out un
der the watchful scrutiny of experienced supervisors 
who are currently in the field. If, after training and 
actual experience, the young man or his instructor 
decide that the teacher candidate is not competent to 
teach, he can then explore other areas of vocation 
before committing himself to years of potential frustra
tion. 

Tl!IRDLY, teaching must he elevated to its appropriate 
venerable position in Jewish society if it is to attract 
the most competent people to the field. This implies 
financial security and other job incentives which col
leagues in the public school or university enjoy. If 
salary and other benefits are insufficient, then the better 
people are discouraged from pursuing religious teach
ing a' a career because they refuse to risk the chance 
of not being able to support their families adequately. 
Intelligent parents would never argee to entrust their 
children's bodies to a quack physician. Why, then, 
should they entrust their children's minds to a make
shift teacher? Secure, self-accomplished teachers have 
a much better chance of producing secure, satisfied 
pupils. Parents should continuously fight for and sup
port higher standard• }n education to protect their 
children from any negative influence in learning and 
unnecessary misery for themselves. 
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Intelligent parents would never agree to entrust their 

children's bodies to a quack physician. Why, then, should 

they entrust their children's minds to a make-shift teacher? 

A class for yeshiva students, part of the Joseph Shapiro teacher·training program of Torah Umesorah. 

There is today a new breed of young people, teach
ers, and day schools. Many of the new teachers are 
essentially from the same type background as the stu
dents they teach. They know the language, they share 
interests and have experienced common vicissitudes. 
Homogeneous combinations of teachers and pupils 
present fantastic opportunities for the classroom to 
become a wholesale, worthwhile experience for every
one concerned. All of us have both an opportunity and 

* Baba Basrah, 8. 
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an obligation to insist on superior educators. The 
Chazal ask: Who is referred to in the passage AND 

THEY THAT BE WISE SHALL SHINE AS THE BRIGHTNESS 

OF THE FIRMAMENT; AND THEY IN TURN MAY DO 

RIGHTEOUSNESS AS THE STABS FOREVER AND EVER?

these are the teachers of younq children.* Such teach
ers bring out the positive, the good, the shining qualities 
of their students; they create meaningful and lasting 
impressions on children who eventually brighten the 
horizons of humanity, just as the stars brighten the 
horizons of the Creator. O 
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THE PONEVEZER RAV 

An appreciation by Dayan M Sm/t 

The Ponevezer Rav was known to the Torah world as 
a Master Builder. The following appreciation by Dayan 
Swift reveals that aspect of the Rav which was best 
known only by those who were close to him. This 
appreciation is from a hesped delivered in London 
which appeared in the Jewish Tribune published by 

Agudath Israel of Great Britain. 

I speak not as a member of the Rabbinate of this 
country or as a member of the Beth Din, I speak as a 
Talmid of the Ponevez Yeshiva when it was still in 
Ponevez, Lithuania, and my relationship with the 
Ponevezer Rav goes back 43 years, when he first visited 
this country in 1926, and he urged me and persuaded 
my parents to send me to Lithuania. l was, I believe, 
the first English born student to leave these shores to 
become a Yeshiva Bochur in Ponevez. For a short 
while I stayed in his home; I saw his wonderful family 
life, it was majesty; I saw him among bis students, it 
was royalty; I saw him among his Baalei Batim, it was 
loyalty; and I saw him among his colleagues, it was 
dignity. I saw him in many parts of the world. He was 
a 1nan without a name, he was known only as the 
Poncvezer Rav. He was like an angel, someone with a 
mission. He was adored and idolized. I saw people run 
after him in the streets to kiss his hand. He was an 
unusual man, a rare type. I bad a feeling when I was 
in his presence that there was something angelic about 
him. He had indomitable energy, for over 20 years he 
lived with only one kidney and was under a strict diet. 
He hardly enjoyed a full meal, he hardly slept four 
consecutive hours. His mind was alert, his love for 
people, Ahavas Yisroel, was indescribable. He had an 
unsatiable appetite for Torah and his love for Bretz 
Yisroel was like the prophets in Temple times. Like 
Rabbi Shimon ben Gamliel who kissed the floor of the 
Temple, every grain of sand was holy to him. He was 
the real "Zionist." He lived it and he died for it. To 
him, the link with Israel was not the language, it was 
the Jew himself. 
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To see him was to see a living embodiment of G-d, 
Israel and Torah combined in one ... The Rabbb 
say that Moshe Rabeinu was promised that be would 
never be forgotten, because down the ages the proph
et's voice could be heard, "Remember the Torah of 
Moshe my servant." Yet when Moshe died it was only 
a section of the people who wept for his passing. "The 
Children of Israel wept for Moshe." The Ponevezer 
Rav was compared to Aharon the Kohen Godo!. He 
wore not only the crown of Torah, be also wore the 
crown of Kehunah. When Aharon died the Torah says, 
"The whole House of Israel wept." 

Until I met him I never understood what the wisest of 
all men meant in his Song of Songs when he broke out 
in ecstasy and spoke of the "Cholas Ahava," the sick
ness of love. He was literally sick all bis life with the 
love of his fellow Jew. In one of my heated arguments 
with him in the United States when, as was his loving 
nature to embrace every Jew, I said to him, "You come 
and go, but we have to struggle here and disentangle 
ourselves from the entanglements in which these men 
involve us," he looked at me with his angelic eyes and 
said "A Yiddishe Neshomo. These people are sick." 
I retorted and I said, "You love too much. You love 
like Yitzchok Ovinu whose eyes were so dim that he 
could see no wrong, not even in Eisov." 

He was the greatest Ohev that I have ever known. 
The Rabbis say that when Yitzchok was bound to the 
altar the angels cried and the tears dropped from their 
cheeks direct into Yitzchok's eyes from so far away. 
The Ponevezer Rav felt the pain of another Jew from 
miles away. He was indeed a patriarch. 

I can think of no Rabbinic fignre since the Chofetz 
Chaim-whose pupil he was and who inspired him in 
his life's work-whose name was so worldwide and 
who was so internationally known as the Ponevezer 
Rav. They used to say during the war that Winston 
Churchill was worth ten divisions in the army. A 
thousand men ... could not achieve what one Pone
vezer Rav was able to do: the Torah he built, the 
orphans he comforted, the widows be helped, the 
mouths he fed-the students he taught, tens of thou-
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sands, may well he countless all over the Jewish world, 
[and] he exercised a benign influence. 

When the Rabbis portray the death of Moshe Ra
heinu they speak of the Almighty eulogizing his passing 
with the words C'l711.l Cl7 '' CTP' 'l.l, "Who will rise up 
for me against these evil-doers?" There are two ways 
of translating these words. The world needs two types 
of Rabbis, one who will rise up against evil-doers, tell 
them of their wrongs, condemn them when necessary, 
reproach them. There is another way too, to he an 
advocate for them, to say, forgive them for they are 
ignorant. The Ponevezer Rav was of the second type. 
The angels cried and they said, it~r.in l'Nl.l ;;r.i~mt. I 
translate that as meaning that wisdom may come 
meiayin, from nowhere. If Y eshivos are built aud 
Torah is studied and every effort is exerted and every 
muscle is strained, this was the Ponevczer Rav. The 
heavens wept, and said, 'T"CM 'T:JN, a pious man is gone. 
The stars and the planets, and the sun and the moon 
wept, and said, mvr.i~ cp it?. This to me is the person
ification of the Ponevezer Rav. Everybody seems to 
cry at his passing. In our generation there was none 
like him. He fed two thousands mouths a day. He was 
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in the process of building seventeen Y eshivos. 
11i;; ?~i 1'MN ?~1 ~er l11.l'1-with the death of this 

great Yosef there moves out into history an entire 
epoch of that generation and of his brethren. He was 
the last of all the Lithuanian Rabbis. Of seven hundred 
Rahhouim, he was the only one who was saved for us 
from the annihilation of Lithuania. The Rabbis say 
that when Moshe died, not only did the people weep, 
not only did Y ehoshua weep, the Almighty wept too. 
A great light has been extinguished. 

On Rosh Hashana we quoted in the Zichronos the 
reference to the Shofar which was sounded at Sinai. 
;>rni i?in 1~1!/m ?i;ii, The sound of the shofar waxed 
stronger and stronger. Our Rabbis say, NJ 1~';;1.l 1~11!/, 
what produces a voice that never weakens while all 
other voices become weaker and weaker? All the 
world's philosophies and ideologies and civilizations 
face bankruptcy. The indecency, the immorality, the 
violence, how does the world look today. They face 
bankruptcy while the voice of the Shofar ;nni i?i;;, 
where does that sound come from?-?•it ?l!/ 1~11!/, the 
ram that was offered up by Avrohom in place of his 
son. And again they wonder, hut surely that ram was 
an oloh, completely consumed by fire. But they reply, 
;;-•;;w ;;r.iJ 11'TMn1 11~l7 ;;"Ji';; ?Jl, The Holy One col
lected the ashes, moulded them, shaped them, and 
transferred them to their original state. The voice of 
Jewish sacrifice that began with the Akeido is a sound 
that can never be silenced. While every other voice is 
crushed and every holocaust is silenced and even for
gotten, the voice of Jewish sacrifice rises above it all. 

The Ponevezer Rav saw the oloh, Lithuanian Jewry, 
completely annihilated, among them over seven hun
dred Gedolei Yisroel, scholars and students. Great 
Yeshivas like Slohodka, Ponevez, fell; great Jewish 
communities like Shave! and others, the cream of world 
Jewry were completely wiped out. He was the only 
surviving Rav. He was the Shofar, saved from the 
ashes, moulded and shaped from all these Rahhonim, 
from the whole of Lithuanian Jewry, saved from the 
Akeido, calling to the Jewish world. 

He told me again and again he felt that this was his 
purpose in life. He felt that he bore upon his shoulders 
the burden of seven hundred Rahhonim. It means that 
we Jewish people today hear upon our shoulders the 
burden of six million Jews. So in paying our humble 
tribute to this great master and teacher, this angel 
among men, this giant among humans, it is a challenge 
to us to maintain and to double our efforts in main
taining the institutions that he built and was in the 
process of building, and never to forget our own re• 
sponsihilities to [all] Torah institutions, D 
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A Review by Joseph Kaminetsky 

My Brownsville IN MEMORIAM 

It is difficult for me to discuss this book in objective 
fashion. The subject matter is so much part of my life. 
I was born in Brownsville, and raised there (and some
times East New York, contiguous to it) for all of my 
formative years till my marriage. As a matter of fact, 
the very year 1925 which the author designates as the 
date when Brownsville represented the largest center o[ 
Jewish population in all of New York City, marks the 
beginning-more or less-of my "teen-age training" 
for Jewish communal life. How be detached, then, 

Brownsville-The Birth, Development and Passing of 
a Jei,,vish Community in New York. 

Alter F. Landesman. New York: Bloch Pub. Co. 1969. 
418 pp. $7.95. 

when ahnost every page conjures up personal memories 
of "those good old days" in Yerushalyim d'Amerika? 
My comments, then, must be 1nore of a personal reac
tion to the book rather than a mere review. 

And yet, after somber reflection and some forced 
attempts to achieve a state of objectivity, I fmd that 
much o[ "my Brownsville" is only superficially sketched 
in this volume which represents to me, in the main, a 
purely sociological study of a pulsating Jewish com
munity. This is a pity, from my point-of-view, for I 
believe that modern-day Orthodoxy in America has 
much to learn from what "my Brownsville" taught me. 

More about that later. At the moment, further com
ment must be made on what appears to be a sweeping 
indictment of the labor of Jove of the author who spent 
many years, late in life, to record all of the essential 
facts about Brownsville. My ambivalent feelings about 
the volume will emerge in the process. 

LET ME SPEAK CLEARLY. Rabbi Landesman did not 
set out to write a book about "my Brownsville." He 
was interested in providing for posterity a full, over-all 
picture of the entire Brownsville Jewish community. 

DR. JOSEPH KAMINETSKY is National Director of Torah Ume~ 
80rah, the National Society For Hebrew Day Schools, and 
Editor of THE JEWISH PARENT. At the invitation of Chief Rt1bbi 
lm1nanuel Jakobovits, he recently drew up a program for 
strengthening ]elvish education in Great Britain. D 
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His endeavors to be non-partisan are always in evi
dence. (I well remember the fact that he attended the 
Young Israel services in the Hebrew Educational So
ciety Building where he served as Executive Director 
for 40 years, although he himself was a graduate of 
the Jewish Theological Seminary. And so far as I can 
recall, he cooperated with the Young Israel people). 
He shows few biases and plays no favorites. He gives 
the same treatment to the Conservatives as he does to 
the Orthodox, to the Socialists as he does to the Dem
ocrats, to the growth of the labor movement as he does 
to those who were concerned with religious values. 
Yet, this very non-partisanship makes this a pareve 
volume, with no judgments, no real convictions ex
pressed. What emerges, as a result, is a bland, rather 
non-committal picture of a vibrant community, which 
fails to move even one who holds Brownsville dear. 
The book is almost all head--concentrating on mem
ory-with too little heart. 

It is my feeling that Landesman did, indeed, intend 
to probe deeper into the hearts and souls of his fellow
Brownsvil!ites. There are oblique, yet adequate refer
ences to some of the psychological and ideological 
factors involved in the growth of the community. There 
are aho many learned quotations and analyses of the 
various antagonistic forces at play. The volume rep
resents no mere chronicling of facts and events. Yet, 
so possessed does the author seem to be with the urge 
to paint the canvas whole that in the end one can 
hardly see the forest because of the trees. He gets lost 
in the multiplicity of details-as does the reader. As 
a matter of fact, I sense in this telling sentence from 
the Epilogue a kind of apology on the part of the au
thor for the undue emphasis on the recital of all the 
facts and figures and a too facile lingering on the 
meaning of them: "In a sense we took them (the read
ers) into the hearts of the people" (p. 373) (italics 
are mine). 

Perhaps I expected more from the author who 
knows his subject thoroughly. More elaborate and 
dramatic descriptions of Simchas Torah night at the 
Young Israel based at the Hebrew Educational Society. 
More about the attempts of some of us to take boys 
off the streets and teach them Judaism in a chain of 
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boys clubs in the various Orthodox synagogues. More 
about what Yeshiva Rabbi Chaim Berlin--0ne of the 
earliest Yeshivas Ketanos in the country-meant to the 
community, and the like. Yet, as already noted, these 
events are mentioned but not dwelt upon. There is no 
attempt to indicate the message they have for us today. 
"The heartbeat [of Brownsville] will continue to pulsate 
through the years" (p. 375), the author states. What 
a pity, then, that he does little more than measure it 
and record it. Maybe this is the reason that "its heart 
is no longer here" (p. 375)-in this book. 

YET, EVEN THIS JUDGMENT' I must confess, is too 
facile. For the full story of the contributions of Browns
ville Jews to the welfare of their fellow-Jews, to Israel, 
to the War effort and to the growth of the labor move
ment are all given adequate description. But the em
phasis seems to be always on the recital of the facts 
and statistics. (How else can you explain the detailed 
listing of all of the Brownsville Jewish War dead of 
World War I on page 292!) A volume on "the birth 
and development" of a community should concentrate 
nzore on analysis of the forces at work and their moral 
imperatives than on n1ere facts, it seems to me. 

Further, in the rush of recording all of the copious 
facts he gathered-abetted by detailed notes and refer
ences-he does not really tell the whole story. There 
is too much about beginnings and too little about the 
end. The full, dramatic impact of the founding of the 
Brownsville community is well described. Landesman 
does prove his thesis that "Brownsville was left to its 
own devices totally unprepared and without assistance" 
(p. 6). He does indicate how it was in the vanguard 
of many social welfare movements. Yet, too little time 
is taken on its unfortunate den1ise. There just was not 
enough time for tears, I guess. 

ln suin, then, Landesman saw Brownsville in toto
and no doubt he loved it all-but I missed reading 
more about "my Brownsville" which remains indelibly 

stamped in my mind to this day. 
The reader must remember that those were the early 

days of the "Yom Kippur balls" and the Bundists; 
when all around us there was a rush to forget the 
shtet! and all it stood for. Our direct, personal rela
tionship to Eastern Europe where the Yeshivas and 
Jewish life flourished was at most a tenuous one. We 
knew we had relatives there, but our contacts with them 
were sporadic. Like the rest of Brownsvillites in other 
areas, we who were blessed with the spirit of Torah
somehow, magically and magnificently-were almost 
completely on our own. The intensity of Jewish life 
in America, as we know it today, was only a gleam in 
our eyes and a hope in our hearts. And yet, there was 
somehow implanted in us a genuine desire to share 
the ideals we had, and to be part and parcel of Kial 
Yisroel. (How well I recall the interminable debates 
in our Synagogue Boys Club whether to join Agudah 
or Hapoel Hamizrachi. We were possessed of an urge 
to affiliate with a world moven1ent.) Our greatest am
bition was to be "mekarev rechokim": to bring kids 
from the non-religious homes to Schul, to give more 
than 20% of them a Jewish education and to bridge 
the generation gap between the kids we were bent upon 
saving for Yiddishkeit and their parents who were 
overburdened with sweat-shop conditions and the prob
lems of transition from the Old World to the New. We 
worked day and night, around the clock, to maintain 
the community as Yerushalyim d'Amerika against all 
odds. 

These are ideals which cannot ever die, I humbly 
submit, in anyone who lived in "my Brownsvi1le." It 
is a pity that this volume does not adequately accentu
ate this "spirit of fight" of which we are in such dire 
need today-perhaps not for the Big City, but certainly 
for those communities beyond the Hudson which can 
be reached today almost as fast as we could go from 
Brownsville to East New York in those days. D 
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~ LETTER TO THE EDITOR 

Dear Rabbi Jacobs: 
I have read many of your articles in The Jewish Observer and • • • since you 
have some experience in journalism, I hope you can help me. 

I am a freshman in college who is considering majoring in journalism. I was 
wondering if you could tell me if journalism is a worthwhile occupation for a 
yeshiva bochur. Some of the questions I would like to have answered are: What 
is the job availability in Jewish journalism? What are the salaries? Can I 
keep Shabbos and Yom Tov? Will I have some time for learning Torah? Finally, 
I would like to know if Jewish journalism would give me an opportunity to 
advance Orthodox Judaism? I would appreciate hearing from you soon. 
Thank you for your time. 

THE EDITOR'S REPLY 

Dear Charles: 

Charles Reisman 
Birmingham, Michigan 

It was good to hear from you-nice to know that you are reading The Jewish 
Qbse~ One of the joys of being an editor is hearing from people and being 
in touch with people you might ordinarily never get to know. My good friend and 
frequent Observer contributor, Reuben Gross, wrote recently from Yerushalayim, 
• ••• met a good friend of yours here-Shmuel Gorr.• Mr. Gorr started to write 
to us from Australia as a:!_,_ Q.,_ reader, and then became a contributor. I've 
never seen him in my life-but he is fl good friend. And two good friends meet 
in Yerushalayim-courtesy of The Jewish Observer. 

You ask about going into journalism: "is it a worthwhile occupation for a 
yeshiva bochur?"-Journalism is a broad field today; it encompasses many areas 
of what today they call "communications.• But you also ask about "Jewish 
journalism"-that narrows it down somewhat-too much actually, because there 
just may not be any such thing. Sure, there are dozens of so-called •Anglo
Jewish" weeklies scattered around the country, but you'd have to be very 
generous to call them newspapers. The best of them never report anything 
themselves; just what they get from the weekly JTA reports. They are pretty 
good on local news: bazaars, card-parties, schedules of services at the local 
congregations-things like "Alfred Goldfein, son of Mr. and Mrs. Fred Goldfein 
of Blossom Lane, is on the Dean's List at Tufts•; or "Pvt. Larry Greene, son 
of Mr. and Mrs. Melvin Greene, has completed his basic training at the U.S. 
Army Radio School.• One Jewish weekly that comes to our office is composed, 
literally, of clippings from other newspapers, pasted onto a page, and inter
spersed with ads from local hamburger join ts, florists, caterers and funeral 
li'bmes. A mediocre college undergraduate newspaper makes most of these papers 
look sick. 
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Why this is so, Charles, is hard to say. American Jewry has produced all sorts 
of institutions and people who excell in their chosen professions, but you 
would be hard put to come up with the name of a single person who even most 
people would agree is an outstanding Jewish journalist. We' re not talking about 
the Walter Lippman•s or some of the bright young men at The New York Times, 
whose Jewishness is unrelated to their work, and whose work is unrelated to 
their Jewishness. 

There is an American Jewish Press Association-that may not be their exact 
name, but that shows what a powerful impact they are making. But, there's also 
an American Jewish Congress and an American Jewish Committee. (That may be 
unfair-to the AJC's-they're far more sophisticated than the Jewish press.) 

We don't enjoy admitting it, but Orthodoxy has not fared any better in this 
field. Surprisingly, way back before the Civil War there were some good Jewish 
newspapers around, some of them Orthodox, and their English was impeccable. 
Glancing through copies of some of them at the Jewish Division of the 42nd 
Street Library, we ran across a notice to the readers from the editor that 
was intriguing. He had heard that some of their newsboys had delivered the paper 
on Shabbos, and he asked to be informed of such instances so that the culprits 
would be discharged. (Some day, when time permits, we'd like to study those 
old newspapers more closely.) 

If by now, Charles, you are thinking that we' 11 be advising you not to go into 
journalism, certainly not Jewish journalism-you'd be wrong. We can't answer 
your questions about job availability, salaries-or time for learning Torah. 
We couldn • t even tell you where to look for a job. But Klal Yisroel needs 
Jewish journalists; men who have learned Torah. Some of our Jewish brothers 
worry about our not reaching the world with our message; we' re not even reaching 
our own people. Jewish journalism must be part of the answer. So, Charles, 
if you want to go into a field which is really a wasteland; if you want to 
work in an area where you sometimes get very lonesome, become a Jewish 
journalist. And if you want to do the kind of work that can be a rich spiritual 
experience-mixed with terrible frustrations-become a Jewish journalist. 
It would be an act of dedication and an act of faith. Maybe by the time you get 
through with your training, there may be a job waiting for you. We pray-more 
for the sake of Klal Yisroel than your own-this will be so. Good luck! 

Yaakov Jacobs 
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BOOKS 
Judaism and Psychology 

by Abraham Amsel 
New York, 1969; P. Feldheim, $5.95 

There used to be a time when the believing individual 
had to contend with the teachings of philosophy- the 
verities established by human reason. Today, the im
pact of philosophy has heen sharply lessened, because 
it is understood that human reasoning does not produce 
absolute and objective truths, but rather reflects the 
]imitations of human nature. As a result, however, the 
study of human nature has come to occupy the central 
place that philosophy used to hold, both in its pervasive 
influence on our ·society and, in particular, in its chal
lenge to the religious individual. 

The impact of psychology on education, law and 
morality, . medicine, literature, and every other field 
of cultural activity is obvious. What has it taught?
that man's nature and behavior follow scientifically 
traceable laws; that therefore one cannot speak of 
free will; that the deviant individual is sick rather than 
a sinner; that his cure, therefore, cannot be based on 
moral or religious demands; and that, indeed, religious 
concepts are-far from a revelation of the Divine
themselves a product of the human psyche. 

The general tendency of the Orthodox Jew has been 
to accept the teachings of psychology up to a point
taking advantage of their general approach, but side
stepping their basic theoretical foundations as well as 
their more drastic implications in the area of moral 
values and responsibility. This attitude is, however, 
quite unsatisfactory, for it does not come to grips with 
the basic issue: the Torah's teachings are based upon 
a concept of human nature totally at variance with that 
projected by the modern secular psychologist. Need
less to say, there will be many observations offered by 
the psychologist which will be in accord with Torah 
teachings, for the simple reason that he, after all, 
deals with the same individual that the Torah is con
cerned with-but, when he fits his observations into 
his basic frame of reference and theoretical scheme of 
things, he goes wrong. 

While this subject has been discussed previously in 
print (notably in "The Limitations of Psychology" by 
Dr. Yaakov Greenwald, The Jewish Observer, June 
1967), no comprehensive effort at a systematic treat
ment has heretofore been made. Herein lies the im
portance of the present volume. "The purpose of this 
book is to show that there exists a unique Jewish 
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approach to the science of behavior." These words, at 
the beginning of the first chapter, define very clearly the 
author's aim, and the importance of his undertaking. 

The author deserves the greatest credit for his trail
breaking effort. He clearly points out that the basic 
theories of modern psychology are not only unaccep
able to us but also totally speculative in nature (he 
ascribes this to the Freudian influence, but actually 
all psychological theory that wants to meet the criteria 
of scientific determinism and rationalism must suffer 
from these inadequacies, simply because human nature 
is neither causally determined nor purely rationally 
explicable). Instead he outlines what he considers the 
Torah approach, with the force of habit taking the 
place of the unconscious, and with either the serenity 
of trust in G-d securing a healthy personality develop
ment and peace of mind, or obsessive anxiety destroy
ing a person's character and ultimately his mental 
health. 

The author draws on many Talmudic and later 
Rabbinic sources. Yet a limitation he imposed on him
self has prevented him, in the view of this reviewer, 
from really doing full justice to the subject. He writes 
that "for our purposes it is not necessary to present 
a detailed analysis of the Jewish view of man and his 
behavior, necessitating, as it would, a comprehensive 
treatment of the Jewish view of body, mind and soul" 
(pp. 23-24). It would seem to me that a clear defini
tion of the concept of the soul (which psychologists do 
not accept) is very essential if we are to formulate a 
position concerning the concept of the unconscious, 
or really to understand the working of the two Yet
zorim, for example. It so happens that a great deal 
for instance, can be found in Rabbinic sources on the 
various levels of personality expression (described by 
the different terms used for "soul"), which would help 
toward a clearer delineation of human behavior. 

There are also various specific areas touched upon 
by the author that still require further clarification, 
such as his listing of Middos, character traits (surely 
slander, for instance, does not fit the author's own 
criterion for Middos, p. 109). The discussion of the 
Rabbinic dictim that "all is in the hands of G-d except 
the fear of G-d" does not necessarily involve a treat
ment of the doctrine of Mazvlos; however, if these 
are mentioned, a more adequate explanation is re
quired. Still, these points should not detract from 
the significance of the author's undertaking. 

It is to be hoped that this book will encourage further 
studies and ultimately lead to a definitive presentation 
of Torah psychology-not primarily concerned with 
battling it out with modern secular psychology, but 
delineating, step by step, the Torah's view of man's 
nature, of normal and abnormal behavior, and of the 
proper guidance to be offered. Meanwhile, the author's 
warning against accepting the teachings of modern 
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psychology provides an overdue clarion call, and his 
proposals on therapy in the spirit of the Torah deserve 
careful consideration by all who work in this field D 

Jewish Chrononomy 
by Dr, Leo Levi 

Gur Aryeh Institute, Brooklyn, N. Y., 1967 

This volume is not a book to be read; it is rather one 
to be used. It seeks to provide the observant Jew with 
all the information required to determine (a) any 
needed dates in the Jewish calendar, or their conversion 
into civil calendar dates, and (b) the beginning and 
ending of any day in the year at any point on earth 
(the author, in his painstaking exactness, stresses that 
the polar regions are excepted). The tables provided, 
together with the lucid instructions, are of course 
of particular interest to a traveller; but they are of 
importance to anybody concerned with careful mitzvoh 
observance. In addition, the author has included a 
lengthy Hebrew article on the halachic determination 
of twilight, which originally appeared in Noam, and 
another article, in English, analyzing the astronomical 

aspects of this question. 
It should be noted that the author follows the same 

principle that was used by Professor B. Cohen in calcu
lating his astronomical tables, and that is elucidated 
in Tshuvos Me'lamed Leho'il of Rabbi Dovid Zvi 
Hoffmann (vol. l, no. 30): twilight (the time elapsing 
between sunset and appearance of the stars) can be de
fined in terms of the number of degrees that the sun 
has to sink below the horizon in order to produce the 
proper darkness. Since the "movement of the sun" 
takes a different amount of time in different regions and 
different seasons, it follows that twilight will not take 
an equal amount of minutes through the year but 
varies with the seasons, and this variation, moreover, 
is not in proportion to the length of the day but pro
duces the shortest twilight in Spring and Fall. 

There are, of course, halachic opinions in support 
of a fixed minimum time for twilight-possibly, as 
Rabbi Henkin suggests, in order to forestall possible 
foadvertent Chillul Shabbos. However, even for one 
holding this view,. the present volume will prove most 
valuable both for the author's analysis of the halachic 
material, and for the basic data in the tables. D 

God In All Seasons r Yours for 
the asking 

1 

A New Work By Shubert Spero 

These tenty sermons and essays
dealing with Rosh Hashanah, Yom 
Kippur, Sukkot, Hanukkah, Purim, 
Pesah, Yom Ha-Atzmaut, and 
Shavuot-reflect an incisive mind 
and a profoundly dedicated Jew
ish heart. They are sophisticated, 
scholarly, Torah oriented, and of
ten challenging. Both the thinking 
and writing are excellent, and 

while the Orthodox motivation 
runs like a grossamer thread 
through practically all the ser
mons, parochial dogmatism is by 
•nd large eschewed. In listening 
to these sermons, Rabbi Spero's 
congregants must certainly have 
enjoyed a spiritual and intellectual 
treat. 

-from a review in fhe JWB Circle 

r---------------------------1 
I TRADITIONAL EDUCATIONAL ASSOCIATION 
I 11 West 42nd Street, New York, N. Y. 10036 

I Please send me .................... copies of God In All Seasons, at $5.00 per copy. 

I 
I I enclose $ .... 

NAME ... 

ADDRESS 

CITY ...... . . . .STATE ... . ... ZIP NO •. 

Delicious GLATT KOSHER Break
fast, Lunch, Dinner served to you 
by most Airlines at no extra cost. 
When arranging for your next air 
trip be sure, request "Schreiber 
Kosher Air Meals." Available in 
over 50 cities. 

Prepared under Rabbinical supH. 'ij\ 
vision of the Union of Orthodox ~ 
Jewish Congregations. U. S. Govern-
ment ln~pected, 

~ .... -...._-~ 

~"":-- l -::-:P:~~-
Ei:"f-F.3.:::: --··--II 

Glatt Kosher !~"'. 

,..e,,1, ... ,,~, ... ·-
Kosher Airline Caterers 

9024 Foster An., Bklyn, H. Y.11236 Phone: l212J 272 .. tN 
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Isaac Halevy (1847-1914) 
Spokesman and Historian of Jewish Tradition 

by Rabbi 0. Asher Reichel 
New York, 1969; Yeshiva University Press 

When Isaac Halevy passed away, just prior to the 
outbreak of the first World War, his great work on 
Jewish History, "Doros Harishonim" was unfinished, 
and only three volumes had appeared; these, moreover, 
had drawn the merciless criticism of the professional 
historians. The capstone of his communal work, Agu
dath Israel, had just been founded, but the first Knes
sioh Gedolah had to be cancelled with the outbreak of 
the war, and the organization never recovered from 
the successive blows suffered by Eastern European 
Torah Jewry. 

And yet-time has given an ever brighter shine to 
the name of Rabbi Itzhak Eisik Halevy. Even the 
historian most prejudiced against the true understand
ing of Jewish History must take into account the 
incisive work of Halevy; and throughout the unparal
lelled experiences of the Jewish people over the last 
forty years, the demand that "all national problems 
be solved in the spirit of Torah," as presented by 
Agudath Israel, remained a crucial factor in Jewish 
communal life. 

It is therefore most desirable that a biography of 
Halevy should appear at this time, and Rabbi Reichel 
undertook this task with great devotion and skill. He 
has accumulated in this volnme all the-rather sparse 
-information available on Halevy's life and work, 
aided by his collection of 175 private letters of Halevy. 
Rabbi Reichel deserves our gratitude for gathering 
and presenting all these data. 

At the same time it should be clear that this biogra
phy should be followed by a systematic survey and 
analysis of Halevy's historical work, the treatment 
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MIAMI SAM SCHECHTER FREE PARKING 

BEACH 800 _ 327 _ 8165 PRIVATE POOL 

fREEJ Or C~ll N.Y. Off: PL 7·4238 SAND~N:EACH 
Evenings & Sunday FA 7·1742 
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of which in this volume is tantalizingly short. His 
philosophy of Jewish History, as well as his major 
contributions to its proper understanding, deserve 
much greater elaboration. It is also to be hoped that
perhaps inspired by this volume-further material will 
come to light on Halevy's role in Jewish life and his 
thoughts on Agudath Israel. 0 

Shir Hashirim 
The Song of Songs as Echoed in its Midrash 

by Rabbi Yitzhak I. Broch 
New York, 1968, P. Feldheim 

This volume grew out of a series of lectures devoted 
to the proper understanding of Shir Hashirim, "as a 
poem portraying the eternal love of G-d for Israel." 
The many details and nuances of this poem are explored 
by the Midrash. It does not weave them into one 
continuous story, but sees in them a multitude of in
dependent ideas-all centering around the basic theme. 

In this volume, the author has diligently and readably 
presented interpretations of our Sages to every verse, 
and the reader will find challenging thoughts on which
ever page he opens. In many cases alternative inter
pretations are offered-each of which conveys a mes
sage of its own. 

Apat from the Midrash Rabboh, there are of course 
explanations of passages in Shir Hashirirrt found scat
tered throughout the Talmud, and while some of these 
are included, there are others that this reviewer, for 
one, would have liked to find here too. But the selection 
of material included is a matter of editorial perogative, 
,,nd the author had done very well. So many topics 
and personalities of Jewish history are touched upon, 
in fact, that a future edition would benefit from the 
inclusion of an index. 0 

H"ve you seen the most outstanding 
European Orthodox bi-weekly newspaper, 
published in London in English & Yiddish? 

THE JEWISH TRIBUNE 
It's lively and informative; 

keeps you in touch. 

Annual Subscription: $5.00 

Write for your sample copy: 

THE JEWISH TRIBUNE 
Dept. 58 

97 Stamford Hill London N. 16 
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second looks 
at the jewish scene 

The Succah is '7n" 
Sukkos has come into its own. Just 
a few decades ago a sukkah was a 
rare, and not very attractive sight 
on New York City streets: they 
were tucked away in tenement
house yards and were very often 
made of some old doors borrowed 
from the janitor, with their rusty 
doorknobs still attached. Today, 
driving through any of the Orthodox 
neighborhoods in the City, the eye 
is met by an unusual variety of 
sukkos, from the pte-fabr!cated 
model pioneered by tlie Spero 
Foundation to the custom-built de
luxe sukkos of the more affluent 
Jew. Yeshiva bochurim who used to 
cut ,, chach in the marshes of Ca
narsie which they delivered by 
horse-and-wagon or a beatup old 
truck to earn a few dollars to carry 
them through the winter, have been 
pre-empted by entrepreneurs who 
merchandise their product in a 
more sophisticated manner. 

It all makes a bright picture: 
thousands of Jews proudly observ
ing the mitzvah of Sukkah, and 
walking through the streets carrying 
the esrog and lulav-the latter often 
encased in a transparent plastic bag. 
The plastic bag is significant: it rep
resents a break from the uneasiness 
of the New York City Jew of the 
thirties and the forties who carried 
his talis to shul wrapped in news
paper or a brown paper bag, and 
tried desperately to disguise his Ju-
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!av-not an easy task. An old story 
has it that one Jew walking through 
the streets with his lulav unwrapped, 
was approached by another Jew 
who said: "Can't you put your lulav 
in a bag,-does everyone have to 
know you're Jewish" --0nly to be 
told, "Why don't you put your nose 
in a bag?" 

But success has its disadvantages: 
market a new product successful! y 
and it will quickly be copied and 
sold for less. And even a suspecting 
public will be taken in. Now that 
the sukkah is "in," our non-Ortho
dox brothers are latching on to this 
mitzvah they had previously dis
carded as "antiquated." Many a 
Reform temple now boasts a suk
kah-but the're no fools: it's in 
the basement just in case it rains, 
as it so often does during Sukkos. 
Many Conservative congregations 
are pushing the sukkah, and a new 
phenomenon in American-Jewish 
life is the "Best-Sukkah-of-the
y ear-Contest," but we wonder how 
many are properly made. In this 
context, an event in the life of the 
Malbim is instructive. (The Mal
bim's commentary on T'nach is a 
modern-day classic and he was 
among the first Torah leaders to 
actively oppose "Reforming" Juda-
ism.) .. 

The Malbim · W'<ls invited td.:tJie 
home of.:one of fhe early "Rabbi
ners" during Chol Ha'moed Sukkos. 

When he arrived, he was ushered 
into the garden where the "Rabbi
ner" sat under a large tree whose 
top had been pulled over and an
chored to the ground. 

"I know that you would not eat 
.indoors," the Rabbiner said-ap
parently there was no problem of 
kashrus-"so I am entertaining you 
in my sukkah." 

The Malbim looked up at the 
tree-sukkah and explained to his 
host that since the s'chach was still 
attached to the ground ( m' chubar 
/' karkah) it was not a proper suk
kah. 

"I've been told you are a modern 
rabbii the Rabbiner said, "not con
cerned with what the old-fashioned 
rabbis said about ritual details." 

The Malbim paused-"Tell me," 
he asked, "after you eat in your 
'sukkah,' you recite the Birchas 
Ha'mazan-what additional prayer 
do you add for Sukkos?" The Rab
biner, not nearly as far removed as 
those who came after him, explained 
that, of course, he prays for the 
restoration of "Sukkas David Ha'
nafeles." 

"But how can you pray for Dovid 
who came from Moav when the 
Torah enjoins anyone from Moav 
from entering the K'hal Ha'Shem, 
no less becoming a Jewish King?" 

The Rabbiner was flustered. 
The Malbim continued: "Were it 

not for our 'old-fashioned' Rabbis 
who read the passage to mean 
'Maavi' and not 'Maavis' (the fe
male - Dovid descendend from 
Ruth), we might have had no 
Dovid Ha'melech. If you insist on 
praying for 'Sukkas David Ha-na
feles,' you'll have to cover your 
sukkah properly too." 

Why are we so upset about the 
Conservatives building sukkos?
isn 't a mitzvah a mitzvah? Sure, ]et 
Jews sit in the sukkah ... but the 
sukkah, 'rich in symbolic meaning 
to the Jew, takes on another sym
bolism under Conservative auspices: 
it symbolizes the deceptiveness of 
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Conservatism-putting its best foot 
forward, and it brings to mind yet 
another intrusion of "Traditional 
Judaism" into the realm of authen
tic Judaism that no Orthodox Jew 
can take to be innocuous . ... 
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The Jewish Day School 
D Orthodox 

D Conservative 

D Reform 

D None of the above 

... The United Synagogue has 
announced that "the opening of four 
new Conservative Day Schools in 
September brings tbe total of such 
schools, all affiliates of the Solomon 
Schechter Day School Association 
to 33." The sentimentalist will say 
again. "So what?-let Yiddishe kin
derlech learn more. What could be 
bad?" But much more is involved 
in the spread of the Conservative 
Day School. 

The Day School in America is an 
institution inspired by Gedolim: 
men great in Torah; great in vision; 
and great in their stubborn belief 
that Torah can and must blossom 
on the American countryside. The 
schools were built by dedicated 
young men who spent years study
ing Torah in yeshivas, and then 
went into the field to share what 
they had learned with Jewish chil
dren who would otherwise have 
starved for some learning. Many of 
these pioneers had to--many still 
do--tighten their belts for a long 
time; had to carry around "head 
checks"; had to struggle for their 
own and their school's physical sur
vival. They had to fight to maintain 
the purity of their teachings as it 
had been handed down to them by 
their Rebbes. These schools opened 
their doors-and their hearts-to 
every Jewish child: the less Jewish 
the home from which the child 
came, the greater was the challenge 
-the greater the attention and love 
showered upon the child. Some of 
these youngsters are now themselves 
teaching in Day Schools; some are 
Rosh Yeshivos, and of course, even 
larger numbers were 1 i t e r a 11 y 

snatched from the jaws of illiteracy 
and assimilation and are now living 
Jews. 

But now, the institution of the 
"Day School" is polluted; now par
ents have a "choice." Why send a 
child to a· school where they will 
teach him to wear tzitzis-teach 
him to love the Shabbos and guard 
it, when you can send him to a 
"modern" day school more in keep
ing with the "realities" of Jewish life 
today. "Day School" bas now be
come a generic term: one must 
specify: "Orthodox,'' ''Conserva .. 
tive,'' "Reform," and soon: "None 
of the above." "Day School" be
comes like "Synagogue" and "Rab
bi"-a meaningless term to the Jew 
who seeks authenticity rather than 
compromise. 

AND MORE: just as Conservatism in 
early years seduced into its ranks 
some of the "'weaker sisters" of 
Orthodoxy, the pattern of piracy 
may be repeated and schools built 
with energies and funds intended 
for teaching Torah may be snatched 
from us. And-may G-d forbid
we may some day be confronted 
with a Day-School counterpart of 
the Synagogue Council of America, 
joining "Day Schools" of the "three 
branches" for common cause and 
American Jews will be told: "WOR

SHIP AT THE SYNAGOGUE OF YOUR 

CHOICE, AND SEND YOUR CHILD TO 

THE DAY SCHOOL OF YOUR CHOICE," 

when the real choice is between 
authenticity and fraud. American 
Orthodoxy must mobilize to prevent 
an onslaught against "Sukkas Do
vid." We pray it is not too late. D 
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IDqr N rm f nrk IDimrn 
Sits for a Portrait 

For many years it was said in jest 
that unless something was reported 
in The New York Times, it didn't 
really happen. Now The Times it
self is saying the same thing in its 
circulation advertising, and in pro
moting the new edition of The New 
York Times Index. For many years 
students of journalism have noted 
that while The Times prides itself 
on its complete coverage of national 
and international news, the one ma
jor story that America's foremost 
newspaper has never covered in 
detail is: The New York Times. 
When a change takes place in the 
top echelons of The New York 
Times management, often reflecting 
serious policy disagreement, it is 
reported with the calm detachment, 
and drabness of a report of a charity 
affair on The Times' society pages. 

Over the years there have been 
official histories of The Times writ
ten by members of their own staff. 
These were primarily concerned 
with the glories of the growth of 
The New York Times from its pur
chase for $5,750 by Adolph Ochs, 
a German Jew, in 1896, when its 
daily paid circulation was down to 
9,000. When Ochs died in 1935 the 
daily circulation of The Times was 
465,000. These histories have stu
diously avoided any discussion of 
what happened in the editorial 
rooms of the newspaper and the 
manner in which policy is deter
mined. 

Finally, The New York Times 
has been forced to sit for a portrait. 
Like the Bar Mitzva boy having his 
picture taken, they squirmed, tried 
to fool the camera and the photog
rapher, but before the shutter was 
closed they did sit still and the im
pressions have now been neatly re
corded on the 555 pages of Gay 
Talese's The Kingdom and the Pow
er (The World Publishing Co., New 
York, 1969). 
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The name of Talese's book, The 
Kingdom and the Power, reveals 
what he, himself a former Times
man, believes to be the critical role 
of this newspaper not only in re
porting but shaping national and 
world affairs. The book has been 
widely reviewed-including a cool 
review in the pages of the Sunday 
Times Book Review. It has also 
been heavily advertised in the pages 
of The Times. 

People who are interested in this 
important aspect of American life 
will want to read the entire book. 
However our specific interest in The 
Times concerns the manner in which 
news of Jewish interest and of Jew
ish communal life is reported. The 
section of The Kingdom and the 
Power which discusses the 'Jewish 
Angle" will certainly be of special 
interest to our readers. 

In spite of the impression that 
many have that The New York 
Times is some sort of public utility, 
it has always been a family-owned 
business enterprise-owned by a 
Jewish family. Throughout the years 
it has been owned and managed by 
members of the Ochs family. It is 
is the light of Jewish ownership of 
The Times that Talese views their 
handling of Jewish news. 

Adolph Ochs brought his father, 
his younger brother George, and 
his youngest brother Milton into the 
business. Ochs had married the 
daughter of Isaac Wise a prominent 
figure in Reform Judaism in 19th 
Century America, and founder of 
the Hebrew Union College in Cin
cinnati. Their daughter, I phigene, 
as Talese reports, ~'exerted a tre
mendous influence on the character 
of The Times and on the three men 
who had followed her father to the 
top-her husband Arthur Hays 
Sulzberger, her son-in-law Orvil 
Dryfoos, and finally, in 1964 her 
son Arthur Ochs Sulzberger." 

An indication of The Times' at
titude toward Judaism and Jewish
ness comes in Talese's description 
of George Ochs. 

As a Jew, a German Jew, George 
Ochs shared with some members 
of his family and many German 
Jews around the nation a feeling 
of superiority and disaffection to
ward the more recently arrived 
Jewish immigrants from Eastern 
Europe-and, unlike Adolph, 
George was outspoken on this 
subject. While he sympathized 
with their poverty and struggle, 
George had little tolerance for 
Jews who adhered to foreign cus
toms after settling in America, 
Jews who persisted in speaking 
Yiddish along the street, who 
read Yiddish newspapers on 
trains and saw Jewishnc.ss in 
terms of a nation or race rather 
than in terms of a religion. Such 
Jews, he felt, encouraged by their 
clownishness the bigotry that 
kept them aliens, disqualified 
them socially, stereotyped them 
commercially, made life not only 
more difficult for them, but re
gretably, also for the more es
tablished I ews who had assimi
lated themselves and prospered in 
America. He was equally critical 
of the get-rich Jews who dis
played their wealth with ostenta
tion, if not vulgarity. 
Throughout h is lifetime . . . 
George Ochs-Oakes overwhelm
ingly opposed ... advocates of a 
Jewish State in Palestine, and 
this view was also endorsed by 
Adolph Ochs and for years it 
was part of the editorial policy 
of The New York Times. 

SINCE THE ESTABLISHMENT of the 
State in 1948 The Times editorial 
position has been more kindly dis
posed to Israel. Talese puts it to the 
credit of The Times that their News 
Department "maintained for a num
ber of years and still maintains in 
the 1960's, a full-time reporter who 
specializes in covering Jewish ac
tivities in America, a very sensitive 
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assignment •.. " Ta Iese may be cor
rect in describing this as a "very 
sensitive assignment" but observers 
of the Jewish scene, as we have 
pointed out on a number of occa
sions, have had reason to be con
cerned with the corruption and 
journalistic inadequacy of the Jew
ish desk." "Veteran reporters in The 
Times newsroom,'' Talese reports, 
"have long been aware of higher 
management's sensitivity to things 
Jewish." Talese puts his finger on 
the source of this sensitivity: "The 
New York Times does not wish to 
be thought of as a 'Jewish news
paper,' which indeed it is not, and it 
will bend over backwards to prove 
this point, forcing itself at times into 
unnatural positions, contorted by 
compromise, balancing both sides, 
careful not to offend, wishing to be 
accepted and respected for what it 
is-a good citizens' newspaper, law
abiding and loyal, solidly in support 
of the best interest of the nation in 
peace and war." 

New Books from Feldheim 
To Be Published Soon 

THE ROYAL REACH 

Discourses on the Jewish Tradition. 

and the World Today 

by Rabbi Dr. Norman Lamm 

Rabbi Lamm, one of the most elo· 
'quent expositors of modern Orthodox 
Judaism, offers insights from the Jew· 
ish tradition on a wide array of sub
jects from the Quest for the Super· 
natural to the Ethics of Protest; the 
conquest of the moon to the problems 
of the Six Day War; Jewish Mothers 
to the Pursuit of Fun. Tentative 
price: $6.95 

ENCYCLOPEDIA TALMUDICA 

A digest of Halachic literature and 
Jewish law from tlte Tannaitic period 
to the present time alphabetically 
arranged. The famous Encyclopedia 
Talmudit now available in En~lish 
translation. Volume I $12.00 
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In spite of the desire of The 
Times family to be unostentatiously 
Jewish, Talese reports that mem
bers of the family have on occasion 
been the victims of anti-Semitism: 
"Sulzberger's son, a marine on his 
way to Korea, was turned away from 
a restricted resort in Hobe Sound, 
Florida; a Sulzberger daughter in a 
girls' private school in New York 
was assumed to be a friend of the 
only other Jewish girl in the class 
... George Ochs-Oake's son, John 
Oakes a brilliant student was ac
cepted within a Jewish quota at the 
LawrenceviJle school." 

In The Kingdom and the Power, 
Talese offers important insights into 
the mentality of th" owners and edi
torial staff of The Times in regard to 
Jewish news. However, we feel that 
Talese has missed the most impor
tant point. While one might con
clude that the Times' great sensi
tivity in Jewish affairs would result 
in objective reporting of the Jewish 
scene, the exact opposite has over 

CLASSICS BY THE 
CHOFETZ CHAIM 

WHO WANTS TO LIVE 

101 meshalim of the Chofetz Chaim, 
collected and edited by Mendel 
Weinbach. $3 :95 

GIVE US LIFE 

Another volume of meshalim and 
masterwords of the Chofetz Chaim, 
eollected and edited by Mendel 
Weinbach. $4.50 

AHAVAT CHESED -
KINDNESS AS RE(j)UIRED 

BY G-D 

English translation by Leonard 
Oschry. $4.50 

JUDAISM and PSYCHOLOGY 

by Rabbi Abraham Amsel 

Presents for the first time a theory of 
human nature within the framework 
of Judaism. The author is Director 
of Torah Umesorah's Headstart Pro• 
grams. $5.95 

and over again been demonstrated. 
Jewish organizations who have an 
"in" at The Times receive favorable 
and frequent coverage; organiza
tions not so blessed, are either en
tirely ignored or their views, when 
reported are distorted, and protests 
to the management of The Times 
simply bring a politely-worded note 
expressing regret at the disagree
ment. 

Last June The Times reported a 
meeting of Jewish scholars-Ortho
dox and non-Orthodox-who had 
come together to exchange ideas. 
The Times headed the story "THREE 

BRANCHES OF JUDAISM MEET IN 

EFFORT TO IMPROVE TIES." An Or
thodox rabbi who was present pro
tested to The Times that the story 
misrepresented the facts on several 
counts. 

• The headline was wrong since 
the participants represented only 
themselves: there was no meeting 

HIRSCH SIDDUR 
With Trtt.nsfution and 

Commentary in English 

by Rabbi Samson Raphael Hirsch 
This eagerly awaited work, for the 
first time in English, marks another 
milestone in the remarkable series of 
English renditions of the HIRSCH 
Literature-excellent print and very 
attractive binding. 

A Most Suitable Gift Volume 
760 pages Price: $9.75 

THE NINETEEN LETTERS 
OF BEN UZIEL 

by Rabbi Samson Raphael Hirsch 
Third edition (first Israeli) of the 
clas.sic defense of traditional Judaism 
by Samson Raphael Hirsch. $3. 75 

PHILIPP FELDHEIM, Inc. 
"The House of the Jewish Book" 

96 EAST BROADWAY 
NEW YORK, N. Y. 10002 
Telephone: WA 5-3180 

FELDHEIM PUBLISHERS Ltd. 
39 Tachkemoni, Jerusalem, Israel 
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of representatives of "branches" of 
Judaism. 
• The report declared that, "by 
definition, each of the participants 
had taken an 'anti-fundamentalist' 
stand toward his own tradition." 
The rabbi denied that he, or any 
of the other Orthodox participants, 
had taken such a stand. 
• "It became evident to the par
ticipants," The Times reporter 
wrote, "that the key to a revitalized 
Jewish religious life is a radical re
evaluation of Halakah, (literally 
"the Way") the entire body of Jew
ish law and commentaries upon it." 
-This too was declared to be to
tally false. 
• The caption on a photograph of 

the rabbi read that it was taken 
while he was "leading the Sabbath 
services." The rabbi, in his letter 
to The Times, wrote that the pho
tographer had been instructed not 
to take any photographs on Shabbos 
and he had respectfully complied
the photograph they ran was taken 
at Mincha on Friday. 

The rabbi felt that his reputation 
had been injured, apart from the 
d i s s e r v i c e to Orthodoxy-and 
Truth. A journalism student who 
wrote a story containing false state
ments, put a misleading headline 
over it, and wrote an incorrect cap
tion, would probably be asked to 
leave the school. We have seen the 
most innocuous errors in The Times 

"Creative Halachic Minds" 
WE CANNOT AGREE WITH EVERY 

NUANCE IN THE WORDS CITED BE

LOW, OR WITH THE PRAGMATIC AP

PROACJ.I; HOWEVER THEY ARE ES

PECIALLY SIGNIFICANT HAVING BEEN 

WRITTEN FOR THE BOSTON JEWISH 

ADVOCATE BY DR. JACOB NEUSNER, 

PROFESSOR OF JUDAIC STUDIES AT 

BROWN UNIVERSITY,-A MEMBER 

OF THE CONSERVATIVE RABBINATE. 
EMPHASIS IS OURS. 

"Regular synagogue attendance is 
certainly discouraged by Sabbath 
morning Bar Mitzvas. The Shul is 
inundated with people strange to 
the regular worshippers and alien 
to the synagogue. Jn this day and 
age, Jews have better manners than 
before, but the tendency is just the 
same: to profane the holy. 

"The service I attend with my 
sons-at the Hebrew Day School
remains as great a pleasure as it 
was the first day I attended. The 
reason is that the people who go 
are mainly religious Jews, among 
them very learned graduates of ye
shivot and teachers at the Day 
School, graduates of the Day School, 
and ordinary Orthodox children, 
men and women. There is a tacit 
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agreement that one must not bring 
children on an occasional Sabbath 
on which a Bar Mitzva is held .... 
"AMONG THE MORE DARING AND 

CREATIVE HALACHIC MINDS ARE THE 

'RIGHT-WING' ORTHODOX, MUCH CRI

TICIZED BY THE MODERN ORTHO

DOXY, CONSERVATIVES AND REFORM. 

But in our small united corner of 
right-wing Orthodoxy, the idea has 
come forth to restrict Bar Mitzvas 
to Sundays, Mondays or other days 
and thus to preserve the sanctity of 
the Sabbath service and of the 
Sabbath ... 

"Everyone knows the Bar Mitzva 
is a fraud. The religious part is not 
taken seriously, except perhaps by 
the boy involved. It serves as an 
excuse for a large party at which 
several years of 'social obligations' 
and business ones as well are paid 
off. Why cannot the secular Jew 
invent a new puberty rite? Perhaps 
it would be impolite to suggest al
ternative rituals, but everyone knows 
what they are anyhow. 

"Last summer at this time I said 
I thought separate seating-men by 
themi;elves, women by themselves 
-a marvelous institution. I gave 
good reasons, serious ones. 

followed the next day by a small 
piece headed "A Correction." Yet 
. . . such is the arrogance of The 
New York Times that they refused 
to print the rabbi's letter, or a 
correction, insisting it would be 
against their policy! 

It is frnstrating to conclude that 
when finally an objective analysis of 
the editorial policies of The New 
York Times has been published, ex
posing a good deal that has in the 
past been withheld from the public 
view, that the abuses which we have 
documented over the years in re
porting Jewish affairs should have 
been neglected. Perhaps Talese, like 
The Times itself, just doesn't think 
Jews are really that important. D 

"After a year of separate seating, 
I am all the more impressed by its 
good results-it is good for the 
decorum, it is good for the achieve
ment of mature sexual identity 
among young people, it is good for 
the men and good for the women. 

"There is still another good in
volved: we Jews have become so 
much like 'everybody else' that it 
becomes appropriate to recover and 
re-emphasize legitimate differences 
where they exist. I would not invent 
differences. But where our tradition 
for twenty or thirty centuries pre
scribed a certain practice or pro
cedures, then religious Jews, Or
thodox or otherwise owe to tradi
tion a substantial claim over con
temporary practice. This is a good 
rule in general, for the Jewish prob
lem of the day is not overcoming 
the tradition but recovering it. 
"I CANNOT THINK OF A SINGLE PRAC

TICE THROWN OUT WITH LESS JUST

IFICATION, ABANDONED WITH LESS 

REASON THAN SEPARATED SEATING. 

But if we need a good reason to 
bring back our ancient "Oriental" 
practice it is simply this: if we do 
it it will make our worship a bit 
less Protestant, perhaps even restore 
a taste of our own unique form of 
piety." D 
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....,..... 
UHITED 

Chevra Kadisha 
D'chosidim • Har Hamnuchot 

Founded 1856 

'The Mighty Men" 

" . . The American Jewish Con-

BURIAL IN JERUSALEM 

AND ALL CEMETERIES IN ISRAEL 

gress behaves as if it were under 
the delusion that it is really the 
American Civil Liberties Union. 
Well, it isn't. Neither is it the con
science of the American people, nor 
even of American Jewry. It is a 
small secular organization estab
lished to protect the interests of 
the Jewish people. But long ago, 
it 'graduated' and went looking for 
new worlds to conquer. It didn't 
conquer any, but it hasn't gone 
back to its primary function, either. 
All it really has to do is produce a 
steady stream of press releases. Like 
most other Jewish organizations, its 
success is measured not by solid 
accomplishment, but by the column 
inches its gets in The New York 
Times. The American Jewish Con
gress may be neither a congress, 
nor typically American, nor espe
cially Jewish, but in all fairness, the 
pattern it represents is no worse than 
that made by most major Jewish 
organizations." 

1maal1n sakob€sh 
SOCl€ty 
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44 CANAL ST. 
NEW YORK CITY 10002 

Nr. E. Broadway Sta. "F" Train 

Day & Nite Phone 

WA 5-2277 

In Canada: 

Chevra Kadisha 

of United Jewish Congregations 
Montreal Tel.: 273-3211 

ISRAEL INTERMENTS 

RIVERSIDE 
MEMORIAL CHAPEL, INC. 

76th STREET & AMSTERDAM AVENUE, N. Y. C. 
Tel. EN 2-6600 

SHLOMO SHOULSON 
Announces: 
With a feeling of Responsibility and Personal Vigilance we make all 
necessary arrangements for BURIAL IN MEDINAT YISRAEL at ALL 
cemeteries. Everything is done with the greatest exactitude and accord
ing to Jewish Law. 

SOLOMON SHOULSON • CARL GROSSBERG 
DIRECTORS 

Chapels Throughout New York, Miami Beach & Miami 

"One would think Jewfah philan
thropies would cast a sympathetic 
glance at the plight of the Jew in 
the integrated areas of our big cities. 
These people are not members of 
the affluent society .... These are 
the Jews who are being beaten into 
the ground by black-Jewish ten
sions, and they need help. They are 
not getting any from the WASP es
tablishment, but . . . they are not 
getting it from the Jewish establish
ment, either .... No attention has 
been paid to the fact that the 
Chassidic community in Williams
burg, Brooklyn, is the third largest 
poverty area in New York City." 

"The American Jewish Committee 
has been flooding people on its 
mailing lists with material on the 
urban crisis, as if its tiny member
ship could solve the problems of 
twenty million blacks all by itself. 
. . . The notion that a Jew in 
Brooklyn may also need help and 
deserves to get it has not yet been 
accepted." 

"Jewish organizational leadership 
thinks any general objective more 
important than goals that arc specif-

SERVICES ARRANGED IN 

YOUR COMMUNITY 

Norman L. Jeffer 
COMMUNITY CHAPELS, 

Inc. 
47th Street & A. Hamilton Parkway 

Brooklyn • Phone UL 3~4000 

Milcvah under Supervision of 

Bikur Cholim of Boro Park 
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ically Jewish. This is such a shock
ing accusation that it deserves doc
umentation. Fortunately, the organ
izations themselves provide it; all 
you have to do is ask 'for their 
annual budgets. By its own figures, 
the F'deration of Jewish Philan
thropies of the City of New York 
gives about 34 per cent of its annual 
budget to hospitals, while Jewish 
education gets 4 per cent. Hospitals 
are useful and necessary institutions, 
but city and state governments also 
run hospitals. as do the Veteran's 
Administration and Catholic Sisters 
of Charity. But only Jewish organ
izations will support an effort to 
give Jewish children some vision of 
who they are and why they must 
remain Jews. And if the children do 
not absorb that vision, who is going 
to support Jewish philanthropies in 
another twenty years?" 

READERS of The Jewish Observer 
might take the above to be a col
lection of quotes from some of our 
past issues. They might be-we 
have said these things often-but 
they're not. They are taken verba
tim from a newly-published book 
written by Howard Singer, rabbi of 
a Conservative congregation in Con
neticut. 

Bring Forth the Mighty Men 
(Funk & Wagnalls, New York, 
$6.95) is a book about the Six Day 
War and it is subtitled "On Violence 
and the Jewish Character." Singer 
opens his book with an attack on 
Jewish proponents of theological 
dialogue with Christians; an attack 
more violent than any we have seen 
from a non-Orthodox source. Singer 
makes a good case for his opposi
tion, citing the well-known failure 
of Christian dialoguers to speak out 
when Israel faced destruction. He 
catalogues the statements of Church 
officials, ranging from neutrality to 
open hostility to Israel; the vicious 
letters to The New York Times; 
and ... the silence. He cites the 
dismayed reactions of the Jewish 
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dialoguers when their Christian dia
loguers let them down. 

The rest of Singer's book is de
voted to his own reactions to the 
War, and observations about Jewish 
attitudes to war and violence. In 
the very last chapter of his book, 
Singer lets loose a blast at the 
American Jewish establishment, and 
it is in this chapter, that the quotes 
cited above appear. In the vast out
pouring of Jewish books that have 
been printed by major publishers in 
this country in recent years, we 

have not seen this kind of candid 
discussion of what lies behind the 
bureaucracy of the major Jewish 
secular organizations. It should 
cause a tremendous stir, and be the 
subject of sermons and lectures for 
many months. But . . . as these 
words are written, we have seen not 
a word about the book, about its 
charges, or any reaction from the 
groups named. The book may just 
end up on the Six-Day-War shelf in 
the libraries without causing a ripple 
in the American Jewish community. 

Readers of the The Jewish Observer 
are invited to a thought-provoking 

Symposium on the theme: 

The Encounter Between Agudah Ideology 
and American Jewish Reality 

to be held on Thanksgiving Day, November 27, 7:30 P.M. 
at the 47th National Convention of Agudath Israel of America 

Pioneer Country Club in Greenfield Park, New York 

THE THEME IN PERSPECTIVE: 

Rabbi Yaakov Weinberg, Rosh Yeshiva, Yeshivas Ner Israel of Toronto 

SPEAKERS: 

Rabbi Nathan Bulman, Dean of Studies, Sarah Schenirer Teachers Seminary 
Rabbi of Yonng Israel of Far Rockaway 

The Next Stage in American Agudism: From Idea to Community 

Rabbi Chaim Dov Keller, Rosh Yeshiva, Telshe Yeshiva of Chicago 

The Challenge From 'Modern Orthodoxy': 
How Effective is Our Response? 

Rabbi Yechiel Perr, Rosh Yeshiva, Yeshiva of Far Rockaway 

The Yeshiva World and American Orthodoxy: 
Self-protection ... Or Encounter? 

MODERATOR: 

Dr. Leo Levi, President, Association of Orthodox Jewish Scientists 

AN OPEN DISCUSSION WILL FOLLOW ADMISSION FREE 
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A Chat at the Wall tar testifies not only to immense 
skill in the handling of these mas
sive blocks, but to great pride and 
dedication to its execution. 

The few words he uttered showed he 
was an American-most probably 
from the North Atlantic seaboard 
region. He was somewhat agitated 
-a man with something on his 
mind, looking for someone to talk 
to. So, as we walked from the Kotel 
to the Sha'ar Ha'ashpah (The Dung 
Gate), we talked. 

"Amazing ... the stones!-How 
did they ever move them?-And the 
care and precision of the workman
ship!" 

"Oh, I'm sure they had capable 
stone-cutters and builders in those 
days, too." 

But it's their effect on ME that 
I can't understand. I really didn't 
intend to co1ne here. We were skiing 
in the Alps when one of the boys 
suggested we fly to Israel before 
going back to the States." 

"Don't be so amazed. every Jew 
feels some sort of emotion here." 

"But ... but ... I'm a mathe
matician-university training and 
all that; I shouldn't be affected that 
way." 

I gave him directions back to the 
New City and we parted. I don't 
suppose there really is any single 
answer, but I do know there is one 
lesson in the stones of the Wall 
that really throws the moderns. 
There is one basic cornerstone in 
the "Ani Ma'amin" of the Twen
tieth Century: What is later is 
better. Isn't the 1970 model better 
than the '69; the '69 better than 
the '68; and so on? Can the Nine
teenth Century, without jets, rockets, 
planes, cars and electronics be com
pared to the Twentieth Century; or 
the Eighteenth Century, sans tele
graph, railroad and steamboat, be 
compared to the Nineteenth cen
tury? A little further back and you're 
in the dark ages. Ancient times must 
have been intolerably unbearable! 
Such is the tacit faith of all moderns. 
Torah Jews, however, have a some-
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what different orientation. While 
there have been many ups and 
downs in adherence to Torah during 
the hundred generations since Sinai, 
we believe that by far and large 
there has been a long-term weaken
ing in our commitment to the things 
that really count. When evaluated 
by eternal values, we are not quite 
the men are fathers were. Chalshu 
hadoros is the classical formulation 
of this idea. 

THE WESTERN WALL bears the im
print of five different periods of 
construction, one above the other, 
stretching over two thousand years, 
some say even longer. In each case, 
the older construction is unmistak
ably superior in engineering and in 
technical execution to the more 
modern addition above it. The old
est section is truly a remarkable 
piece of work. Including the section 
that is still below the surface of the 
earth, most of which was exposed 
in ancient times, it is well over one 
hundred feet in height. The average 
stone is about five feet long by three 
and a half feet high-though there 
are instances of stones thirteen to 
sixteen feet long. The foundation 
fovel stones (about 17 tiers below 
the present level of the earth) com
mence with a thickness of about 
81h feet which is gradually and ex
actingly diminished until a thick
ness of about three feet is reached 
in the uppermost levels. The care 
and precision of the preparatory 
work and the machine-like setting 
together of the stones without mor-

One of my friend's last remarks 
was, "Those stones weigh about ten 
tons apiece. Lifting them and setting 
them so exactly with nothing more 
than muscle power was quite a 
feat." But the mundane jobs of 
building, business and war never 
fazed a ben-Torah. The famed Rab
bi Isaiah Horowitz came to Eretz 
Yisroel from Poland in the J 600's; 
he had to learn how to ride a don
key late in life. But it didn't faze 
.him: "For him who keeps the com
mandments of the Lord, no obstacle 
exists that cannot be surmounted." 
,To a person with emunah, plus the 
capacity to puzzle out a blatt ge
mora, the practical problems of 
.everyday living, even those of a 
technical and complex nature, 
should not be overwhelming. But 
neither is their mastery a source of 
special pride. To our modernist 
friends, however, to whom techno1-
ogy is the hallmark of civilization 
and who believe that technological 
development has been a straight line 
from the depths of the past to the 
heights _of this century, the hard, 
'Clear eVIdence to the contrary that 
speaks from the Kotel can be a 
disturbing experience. 

REUBEN E. GROSS 

Best Wishes to all for a 

very Happy, Successful, Good year 

MR. EMANUEL ROBINSON 
Bethesda, Md. 

TRADITION PERSONNEL AGENCY 

D 0 

# ·-· 

"At Your Service With All Your Employment Needs" 
Need A Shomer Shabbos Job? 

Looking For A Shomer Shabbos Person? 

For Fast, Efficient and Courteous Service 
147 W. 42 St., New York, N. Y. (Suite 1111) • 563-3994 

Open Monday night by appointment only 
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Letters to the Editor 

What is a Yeshiva? 

To the Editor: 
In a recent letter to the editor, 

Menachem Greenberg defended the 
ideal of the need for a Yeshiva to 
remain "sacred" and not "secular,'' 
"pure" and not "adulterated." As 
support for his view Mr. Greenberg 
cited the psak of the Brisker Rov, 
who advised that the Yeshiva at 
Volozin shut down rather than sub
mit to the governmental require
ment of adding secular subjects to 
its curriculum. 

This letter is not intended to dis
cuss the merits of the principle 
which contends that a Yeshiva 
should concern itself only with one 
discipline - Limud Ha'Torah -
but in the interests of intellectual 
honesty I would like to point out 
that if the afore-mentioned psak be 
the guideline by which a Jewish 
institution of learning is given the 
title Yeshiva, then nine-tenths of 
our present Y eshivos would lose 
their title. Such great Torah insti
tutions as Telshe in Wickliffe or 
Ner Israel in Baltimore, Torah Vo
daath or Mir just to name a few
a!l have bona-fide secular high
school programs administered under 
their own auspices. 

While the writer seemed to cri
ticize institutions such as Yeshivas 
Rav Yitzchok Elchanan which is 
connected to a college or some of 
the new technological rabbinic in
stitutes which are now in formation 
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-how is this distinction made?
How much secular study is ueeded 
to transform a "sacred" institution 
into au adulterated one? 

RABBI MosHE YAGED 

Brooklyn, N. Y. 

We asked Mr. Greenberg to com
ment on the above letter. This is 
his reply. 

Rabbi Yaged is correct to the ex
tent that an institution which in
cludes secular studies in its pro
gram is not a yeshiva in the sense 
I stated. In this country real yeshiva 
studies begin at the post-high-school 
leve], a compromise made on the 
American scene by the Gedolei 
Torah because they saw no future 
for Torah chinuch (aud Torah Jew
ry) any other way. 

The tearful distress with which 
the compromise was made is un
derstanderable when one beholds 
the abyss which separates the peak 
level of Torah learning here and 
that which prevailed in Europe 
where a boy began at I 2 the full
time Torah study he first begins 
here at 17. Thus, this compromise 
was by no means an affirmation of 
the desirability of secular studies in 
the yeshiva gedola curriculum, but 
rather, like many analogous tako
nos in Jewish history, a demonstra
tion of the spiritual poverty of a 
generation which lacks the ability 
to observe the Torah properly or 

fully. 

Rabbi Yaged fails to distinguish 
between limited compromise and 
total surrender. To the extent that 
an institution does have a strong 
all-Torah program and that this 
program is considered the most im
portant component of the institu
tion and is idealized as the goal of 
its students-to this extent the 
school is a genuine yeshiva. The high 
school student, much influenced by 
the T orah-lishmoh atmosphere in 
his yeshiva, recognizes that he is a 
half-way member of the yeshiva 
community and not a genuine ye
shiva bochur until he devotes bis 
entire day to becoming a Torah 
scholar. And be knows that he will 
have several years of his life free 
to study in this manner. This is de
cidedly not the case in an institution 
where the student pursues technical 
or higher general studies all through 
these prime years until he reaches 
marriageable age. In such a school 
the classic form of pure Torah study 
is totally absent in both spirit and 
practice: there is no sizeable group 
of students which learns only Torah, 
and the bulk of the student body 
never goes through a period of total 
devotion and commitment to Torah 
studies. 

Approximately 70 years ago, one 
of the founders of such au insti
tution here in this country asked the 
Chafetz Chaim for his opinion of 
the enterprise; the great master re
plied that the institution should not 
call itself a "yeshiva" '""Unless there 
would always be at least 30 of its 
students engaged exclusively in the 
study of Torah. 

Again, all this is not to condemn 
any specific institution or to deni
grate the pursuit of knowledge of 
the universe and its inhabitants. But, 
Orthodoxy must understand the 
concept of limud Torah lishmioh as 
an absolute necessity in the spec
trum of Jewish life, and cease the 
alarming attempts to further pollute 
the institutions which maintain and 
seek to develop the last vestiges of 
its purity. 
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"Why Didn't They Resist?" 

To the Editor: 

Permit me to comment on "Why 
Didn't They Resist?" (The Jewish 
Observer, September, 1969). 

The plain-and-simple fact of the 
matter is this. (I) No one could 
foresee that a civilized nation would 
practice mass-murder-genocide. (2) 
When it became obvious that the 
Germans can and are doing just 
that it was too late to revolt, for 
the following reasons; a) The tighly
knit Jewish family would not break 
up in the face of death. A Jew would 
not desert his wife, children or par
ents-he would rather share their 
fate! b) Hunger! The more a person 
starves the more he will "allow." 
Some examples: 5,000 Russian Of
ficer PW's-heroes, combat-harden
ed men, "allowed" five Germans to 
lead them and to slaughter them all! 
(a daily occurrence!) I never heard 
of American or English PW's in the 
PW camps of Germany or Japan 
revolting. According to Time ma
gazine, the former SuPTeme Com
mander of the U.S. Forces in Viet
nam, and present Chief of Staff, 
General Westmoreland drank his 
own urine while a prisoner of war 
in Japan. Why didn't they revolt? 
After all, they were all military 
men, trained to fight. So what do 
people expect of old men, women 
and children? The answer to it all 
is hunger, starvation and no arms. 
(3) To revolt and escape-where 
to? The outside of the camp or 
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ghetto was nothing but an iron wall 
of CHRISTIAN HA TE! The Poles, 
Lithuanians and all the others, con
sidered it their Christian duty and 
their national patriotic duty to hand 
over, to detect, or to personally kill 
.every hiding and escaping Jew .... 
The Jewish underground didn't re
ceive a single bullet from the well
armed (and incidentally, totally in
active) A. K. the Polish under
ground Army! The question stands: 
should one be ashamed of being 
the victim or the murderer? . . . 

CHAIM SHAPIRO 
Baltimore, Md. 

A Correction 

To the Editor: 
The recent article in the June 

issue of THE OBSERVER by Simon 
Raskin regarding job opportunities 
for which a college degree is not 
needed contains salary information 
that is quite seriously out of date. 
For example, the expected starting 
salary listed for a registered nurse 
in 1969 is $5,900. At least in the 
New York City area the starting 
salary is close to $8,000 for a regis
tered nurse, with no experience 
whatsoever. If the nurse is willing 
to work nights the starting salary is 
even higher. So too, the figures for 
expected average salary for the 
1970's for registered nurses is prob
ably 3 or 4 thousand dollars too 
low. Similar discrepancies between 
reality and the United States De
partment of Labor statistics exist 
for the quoted salaries for other 
paramedical personnel. 

I believe this corrected informa
tion should be available to your 
readers who might otherwise be dis
couraged from seeking training in 
the health field where many job 
opportunities exist combining a so
cially useful occupation and reason
able salary conditions. 

SEYMOUR M. GLICK, M.D. 
Chief of Medical Services 
Coney Island Hospital 
Brooklyn, New York 
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THOUSAND ACTIVISTS AT 
NATIONAL AGUDATH ISRAEL 

CONVENTION 

One thousand Torah activists, includ
ing the foremost Rabbinic and lay leaders 
of American Orthodox Jewry, will par
ticipate in the 47th National Convention 
of Agudath Israel of America, which 
opens Thursday (Thankgiving Day) No
vember 27 at 1 :00 P.M. at the Pioneer 
Country Club, Greenfield Park, New 
York. The reservations flowed in at such 
a fast rate, that all hotel accommodations 
were completely filled more than a 
month before the Convention. 

The opening session on Thursday after
noon will feature greetings from lead
ing Torah personalities and an analy
tical review of the course of Jewish Jife 
since the European holocaust over three 
decades ago. At 7: 30 P .M., a Symposium 
will take place on "The Encounter Be
tween Agudah Ideology and American 
Jewish Reality," fol1owed by discussions. 
The Friday sessions of the Convention 
will be devoted to resolutions and de
bates on the organization's policies and 
activities. Friday night, after the Seru:la.s 
Shabbos, famed Roshei Yeshivos will 
present a "Torah View on the Jewish 
World in Ferment." 

The Shabhos day will be filled with 
the rich spiritual content for which Agu
dath Israel national conventions have 
become renowned. After the keynote 
session on Motzoei Shabbos, which is 
expected to attract. over one thousand 
additional guests from various cities, a 
Melave Malka session will take place 
until the wee hours, with more food for 
thought presented to the assemblage. 

The Shabbos afternoon program wili 
feature a .Daf Yomi Siy111n on Mesechta 
Beyah and a special convocation on the 
Daf Yomi, the Daf-a-day Talmud study 
project popularized internationally by 
the Agudah movement. Major leaders 
from Israel will speak on Friday nite 
and Motzoei Shabbos. 

The Convention Commission of Agu
dath Israel has extended an invitation 
to the general public which could not 
participate in the entire gathering, to 
come en masse to the highly-provocative 
Thursday aflernoon and evening sessions, 
and to the Motzoei Shabbos keynote 
session. 

During the Sunday morning and early 
afternoon hours, elections for a new 
administration will be held, and the 
balance of the resolutions on the organi
zation's policies and activities will be 
debated and voted upon. The Conven
tion will close with an installation ban
quet at 1 :30 P.M. To save space, the 
names of all speakers and details of the 
Convention have been omitted from this 
advance report. A full report will ap
pear in our next issue. D 
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Text of a proclamation by Gedolei Torah of Eretz Yisroel urging citizens to vote 
for candidates of Agudath Israel in the Knesset and Municipal elections in Israel. 
An analysis of the results will appear in our next issue. 
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Still available ... free 

a Ea1iJIJuf iJf-, OJfJlllJu:tiLL 
iJf-, -g 'JIJki ?Jivwlll 
(sorry... for NEW readers* only I) 

The Gallery includes portraits of the Chofetz Chaim, R' Chaim Soleveitchik, R' Chaim Ozer 
Grodzenski, R' Eliezer Gordon, R' Meier Shapiro, R' lsser Zalmon Meltzer, R' Yoseph 
Chayim Sonnenfeld, R' Elchonon Wasserman, the Gerer Rebbe, and the Czortkover Rebbe. D 
Each portrait is reproduced on special, heavy stock, making them ideal for framing to adorn your 
home. D The Gallery bas been prepared especially for us in a limited edition, by the 

Artscroll Studios of New York. 

The Gallery of Portraits of G'dolei Yisroel 
is available at the price of $3.00 per set

We will rush a set to you free, postage-paid 
with each gift subscription you order. 

*If you are a subscriber, and would like to have a set for your ow;i use, renew your subscription for three years at the reduced rate 
of $12.00 and we will send you the Gallery free of cost. This is !n $I S.00 value for only $12.00 - a saving of six dollars. 

This offer is valid only as long as our limited·edition snpply lasts -
your order will he returned unfilled if it arrives too late. 

Don't risk losing out on this rare opportunity ! 

A GIFT FOR ME ~~ 

My subscription is still running. I enclose $12.00 for 1J' 
a three-year renewal. Please send a free Gallery of 

Portraits of G'dolei Yisroel to me. 

N anie .................................................................................................................. m ... . 

Address .................................................................................................................... . 


