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Nisson Wolpin

WHO SPEAKS FOR
THE JEWS OF SILENCE?

A Searching Analysis of the Responsibilities of American Jewry

to Its Russian Brethren.

An Awakening

HERE 1S A PROFOUND AWAKENING taking
place. Russian Jews from all walks of life are
leaping over a barrier of fifty-three years standing

—a barrier erected by the Bolsheviks between the Jews
and their heritage. They are awakening, and searching
for any strand of Judaism, amy contact with Jewry,
and link with Jewishness they can find. Whatever is
available—a gathering on Simchas Torah, a “chai”
button, the opportunity for circumcision (even thirty
years later! )—is seized with an eagerness that expresses
a thirst following half-a-century’s denial of life sub-
stance.

True, there have always been corners of vibrant
Jewish life in Russia, and to this day there exists a very
strong underground of religious activity that has been
shiclded from publicity; but on the vast surface, the
Russian Jew has not existed—until his recent awaken-
ing.

AMERICAN JEWRY 1§ ALSO AWAKENING from a deep
stumber of indifference regarding its 3,000,000 breth-
ren who live under Soviet dominion. For years they
have believed the myth of total assimilation that the
Soviet hegemony would have wanted its own subjects
to believe. Again, there have always been groups,
organizations, and individuals who have funneled
money, encouragement and hope to our Russian breth-
ren, but this has been done with limited public
knowledge—often deliberately so. Lately, however,
cye-witness reports of Soviet Jewish awareness that
have filtered through the Tron Curtain have stirred the
imagination of the broad masses of American Jewry.
Tales of herolsm and defiance have inspired their
hearts. And the ever threatening possibility of losing
yet another three million brethren, while standing by
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idly-—repeating the sins of silence of a generation
ago—hovers over American Jews like an albatross
ready to adorn their necks. Unless they act.

80 ACT THEY DO. Increasingly over the past few years
-—gspecially during recent weeks, when Jews have
been rounded up in various parts of Russia, and have
been forced to stand trial for such “acts of treason”
as conspiring to escape the prison camp atmosphere of
the USSR-—especially during this ugly period in Jew-
ish life in Russiz have the Americans taken their
brotherly responsibility seriously and taken their cries
of protest to the streets.

NEWSPAPERS, HOME SCREENS, weekly news magazines
have all carried the stories of the trials in Leningrad;
along with the candle-light marches, picketings, demon-
strations and occasional clashes with the police in
New York City, Chicago, and Jerusalem. Throughout
it all, these overt actions are serving notice to the
world as well as to the demonstrators themselves that
they are aware of their brothers’ plight.

In most quarters, the exploits of the more moderate
demonstrators are being applauded. First of all, the
establishment is relieved that this time, at least, they
are protesting some distant foe whom all can recognize
as villains, instead of the local establishment. In ad-
dition, people are attempting to help fellow Jews in
distress, instead of implicitly becoming accessories
through inaction. They are doing something. And
finally, many youngsters are for the first time discover-
ing themselves as Jews. They can express responsibility,
they can protest against some vast evil—even call for
& revolutionary overthrow of an existent authority—
and do so as Jews. As a young writer in the Reform
Judaism youth journal, Keeping Posted, recorded, “It

was at a protest for freedom for Soviet Jewry that T
first felt myself Jewish.”




The Abstainers

ONSPICUQUS BY THEIR ABSENCE from the
C conclaves, street brawls, and home screens has
been a large group of Orthodox Jews—most Ye-
shiva students, Torah-loyal laymen, Chassidic Jews, and
their mentors: the Roshei Yeshivos, Chassidic Rebbes
and many members of the Orthodox Rabbinate., Have
they suddenly found an unwillingness to bring their
protests to the fore? Or, after centuries upon centuries
ol drawing upon the rich spiritual watershed of Russian
Jewry, which gave us all the Baal Shem Tov of Mezhi-
buzh (Ukraine), the Gaon Elijah of Vilna (Poland),
the Ba'al HaTanya of Ladi (Russia); the Yeshivos, the
mussar movement, awe-inspiring Rabbinic and Chas-
sidic dynastics, the substance of most of the Ashkenazic
Jewish traditions that exist today—have these groups
who preserve these traditions with the greatest fidelity
callousty decided to turn their backs on the source
of all they hold vital? Or have they merely contented
themselves to heave their shoulders with a defeatist
what-can-we-do shrug, and sigh? Have they chosen to
violate the injunction of Lo sd’amod . . . —Stand not
by while your brother's blood flows with timidity that
borders on indifference?

—and Their Actions

THERE WAS A MEETING. There was a statement. And
there was a gathering. They were not of a nature that
would push football scores off the 10 o'clock news on
Sunday evening. but they did happen. These events
did make their mark, and they are worthy of close
study and careful thought.

THE MEN WHO ATTENDED THE MEETING of the Moetzes
Gedolei HaTorah on December 29 were not of the
type to answer news editors’ dreams. Not one dashing
profile, or firebrand rabble-rouser among them. As a
matter of fact, Sevareid, Cronkite and company, who
know the first names of the heads of all established,
ad hoc, and de jure committees dedicated to saving
you, me, and the guy in Moscow, have never made
mention of these people---Kaminetsky? Feinstein? Por-
tugal? . . . They never heard of them. Yet most of
these very men spent more vears under the shadow of
the hammer-and-sickle, more years in Communist
prisons and under house arrest, than any—or even
all—of the instant Kremlinologists, who as of late have
assumed the role of our collective conscience, experts,

The Moetzes Gedolei HaTorah is a council of elder Roshei
Yeshivos and Chassidic Rebbes, established over fifty vears
ago hy the world movement of Asudath Israel. It meeots
periodically to render decisions on basic policy issues con-
fronting Orthodox Jewry. in accordance with “Daas Torah”
(the Torah view). Its leadership is recognized by independent
Torah lewry,
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and judgment makers. They have lost more sleep,
skipped more meals—both as cmpathetic gestures and
as victims of persecution—than any stateside demon-
strator,

THEY HAVE BEEN AWARE of “the plight of Soviet
Jewry” and have been acting on it since before many
of the placard-carriers were born. As 2 matter of
fact, this awareness and involvement grows out of an
identification with Soviet Jews that—unlike the rest
of American Jlewry's—never slumbered and never
needed “an awakening.” For scores of years—since the
Revolution itself—the religious leadership of Europe
and America has kept open cvery conceivable (and
a few unbelievable) channels of communication. As an
expression of this—and not as the result of any prod-
ding or newly surfaced interests—this same Rabbinical
body met nine years ago, and under the leadership of
HaGaon Rabbi Aharon Kotler, of blessed memory,
{whose concern for Russian Jewry was articulated in
word and deed almost every day of his life!) found
open demonstrations to be counter-productive. But
other channels were opened, and after discreet feelers,
a number of fruitful encounters with important Russian
representatives and churchmen took place . . .

REPORTS OF A NEW ATMOSPHERE of crisis and flexi-
bility in Russia called for a new examination, so this
continual body met again, this time under the leader-
ship of HaGaon Rabbi Moshe Feinstein. They drew
on their own first-hand experiences and their own con-
fidential contacts, and still they hesitated. They heard
from Russian emigre’s and they interviewed those
leaders on the American scene who profess to have
new insights—many who offered conflicting views.
They weighed testimony against testimony. They mus-
tered all the powers of judgment that can weigh ques-
tions of halachah with the sympathy implicit in the
dictum: “In time of grear loss one may be lenient”;
and that measures matters of the heart with cool-
headed aloofness, so one can discriminate “berween
blood and blood, between law and law,” They drew
upon attitudes and inclinations and intuitions that were
nurtured in an atmosphere that predates the tube—
even the printing press—that have their source in
the written Law and their soul in the spoken Law. They
deliberated, and they decided. The answer was issued
in the collective anonymity of the scventy sages who
served under Moses—and who served in all ecclesias-
tical courts since then. And the six men said as one:
A Torah Jew can have no share in provocative protests
in the streets!

PRIMARILY THEIR STATEMENT WAS A CALL TO PRAYERZ

“It is a time of anguish for Jacob, and the
voice of our brethren, the Children of Israel,
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cries out bringing trembling to every heart and
soul. For this reason we have gathered on this
day with broken hearts to take council, and 1o
determine a proper course of conduct for our
community at this critical hour. We thus are
turning to all our brothers, wherever they may
be, to whoever is touched with the leasi bit of
love for his fellow Jew and shares in his suffering,
in whatever time and trial—especially in regard
fo the recent crisis, when our byrothers are
being brutally sentenced to imprisonment and
death--to gather in each community in great
multitudes, even calling upon the students of
Torah, on Sunday, 13 Teves, to plead to our
Father in Heaven 1o have pity and compassion
on them, to bring them forth from anguish to
liberation and from darkness to light. May Ha-
kodosh Boruch Hu harken to our pleas and send
us our true redeemer swiftly, in our days. Amen.”
Moetzes Gedolei HaTorah of the United States:

(signed according to the Hebrew alphabet)
Yaakov Kaminetsky
Yaakov Yitzchok Halevi Ruderman
Yitzchok Hutner
Yisroel Shapira (Bluzover Rebbe)
Moshe Feinstein
Nachum Mordechai Perlow

(Noveminsker Rebbe)

At the same time, this Council of Torah Sages let
it be known that “Every manifestation concerning
Russia which is provocative and arrogant is a highly
dangerous act which can harm many. Therefore, we
cannot participate in any of the general demonstra-
tions which are taking place, because it is impossible

for us to control the character and nature of these
garherings.”

SO IN EARNESTNESS and dedication they came. By sub-
way train, private automobile, and chartered bus—
youngsters and old people, family groups, complete
school units, rabbinical leaders, and lonely individuals,
cach armed with his own Tillim’'le—in response to
the call of the Torah lgaders, the muffled cry of
brothers across physical and political barriers, and
the yearning within their own hearts. They filled the
kall, and spilled out into the street. Then, 135,000 strong,
they united and in one voice pleaded to the Almighty
for His guidance and His help. A proclamation was
read (the text is reprinted on page cleven), the crowd
davened a tearful Minchah together, and then returned
home—not relieved, by any means, but assured that

the words spoken those two hours feil on ears that
listen.

Part of the crowd of 15000 people who attended ihe Yom HaTefillah in the Manhattan Center area.
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The Rabble-Rousers

HE RESTILESSNESS AND THE YEARNING

in our midst are legitimate. Many are being

driven by a genuine urge to share the burden of
the Russtan Jew, and a gnawing unwillingness to be
silent when others are calling us to raise our voices
in public protest. “Make noise,” they are bidding us.
“It is the very least we can do.” The ramifications of
all overt protests—by both “responsible” and vigilante
type groups-—are discussed later, but for a moment,
attention must be devoted to those who advocate a
program of violence and vandalism, and in so doing,
claim kinship with Beigin and Jabotinsky. They also
profess to reach back to events in 1924, when the
Chofetz Chaim allegedly called for public protests
{~—against traitorous fellow Jews, by the way, not
against the Soviet government)}. By comparison, these
people have found our present leaders “lesser men”
who must face the “bitter, bitter indictment of criminal
negligence (through) silence.”

IT CALLS UPON UNDESCRIBABLE AUDACITY for a man,
who calls himself the counsel for a league that professes
to defend Jewishness, to attack the core of Jewishness,
our major link with our heritage: the Torah leaders
and sages of our day. The mind reels at the blind ar-
rogance that one must draw upon to select a lofty
pedestal for one’s self-—alongside the Chofetz Chaim,
of blessed memory, no less!—to pass judgment on the
degree of commitment and depth of concern of a Rosh
Yeshival

SUCH FOOLISH ARROGANCE—whether of one man or
of an entire organization——can at times be passed over
without comment, but not when this arrogance threat-
ens the physical safety of millions overseas, and under-
mines the spiritusl well-being of countless others. Con-
sider then the J D L’s steady campaign to undermine
the authority of senior Rabbinical fieures, their imolied
boast that IDL has a mononolvy on brotherlv concern,
while bv contrast, venerable men. steeved in Torah
knowledge. are uninformed and indifferent!

THE ATTRACTION of this activist doctrine to impatient
youth is an old one that can be traced to the con-
troversy between Rabbi Yochanan ben Zakai, the
elder sage of the close of the Second Commonwealth,
and the Baryonim, whose impetuous agitation precipi-
tated the destruction of the Second Temple 1,903 years
ago. That attraction is still present today.

THE NEWLY WON ALLEGIANCE of some yeshiva youth
to activist, anti-Torah doctrines is apparent in a news-
paper aimed at high-school students, called Achdut,
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with a claimed circulation of 15,000, which typicully
editorializes in a piece called “Failure™:

“Yeshiva High Schools are not fulfilling their
functions as institutions for the betterment and
perpetuation of Jewish ideals and morals . . .
What type of morality places in greater esteem a
texthook dealing with the hypothetical, over the
very real and actaul suffering of Jews? . . . Learn-
ing Torah and Talmud becomes destructive when
used as excuses fo subdue involvement, To per-
mit, in the name of piety, senseless and culpable
murder is equivalent to preaching blasphemy . . .
The Torah created for the elevation of man can-
rot and must not be emploved bv miseuided
Rabbis and teachers as a righteous justification
for his demise.”

THIS ATTEMPTED ALIENATION of our children from the
well-springs of life—the supremacy of Torah study
above all—this campaign to destroy Yeshivos and the
authority of their feaders is the bitter fruit of the col-
lective arrogance and glorification of muscle over soul
that the JDL is trying to implant in our children.

The Historic Options

0 BE SURE, there have been times when public

outcry has been encouraged and even led by

our Torah leaders. And there have been times
when discretion and tact were the order of the day,
and all cries were muted and directed inward.

THE TALMUD RELATES that before any of the com-
munity leaders—and this refers to the sages whose
opinions and decisions make up the body of the Mish-
nah and Gemora—embarked for negotiations with the
Roman government, they would study Vavishlach. This
is the section in Bereishis that relates of Jacob’s en-
counter with his brother Eisav, after years of separa-
tion. This chapter was the prototype of all subsequent
engagements between their offsprine—the children of
Israel and the sons of Eisav—he they of Rome, Ger-
many, or the current Malchus Edom, the Red regime
of Soviet Russia. It may seem strange that leaders of
the Tannaic era should have found it necessary to
return to what they had known so clearly from child-
hood days—that Jacob prepared himself with three
distinct options when he approached his well-armed,
estranged brother: appeasement, prayer, and warfare.
Yet each new encounter with Eisav called for a new
examination of the long-mastered texts in search of
fresh insights and new inspirations, to find some guid-
ance as to which of the three options would be exer-
cised, and just exactly how.

The Jewish Observer [ January, 1971



SINCE THE ALMIGHTY doecs not ever abandon His
people to the fickle trends of history, He selects men
steeped in Torah knowledge and totally absorbed in
Torah attitudes as his instruments of guidance for the
conduct of Jewish affairs. And they study, they deli-
berate, and they decide . . .

The “Silence” of the 40's

O THERE WERE TIMES when we took our case
to the market place, occasions when we rofled up
our sleeves and brandished weapons, eras of ap-

peasement and pleadings, and moments when we re-
tired to the confines of our houses of study and worship
and addressed our words of supplication to the Al-
mighty, While the trauma of six million dead presses
heavily on our thoughts, it is senseless and even decep-
tive to manipulate the guilt of silence of that era,
compounded as it is with the responsibility of having
survived, and then use it to evoke screams of protest
today to fill the void of thirly years ago. It might be
somewhat more in place to investigate one of the very
few overt activities of that time to see who led it and
what fruit it bore.

DURING THE LATE 1930, a boycott of German pro-
duced goods was instigated against the wishes of many
Torah leaders by misled, albeit well-meaning, national
spokesmen of that time—notably Stephen Wise. Ac-
cording to many European observers {one may con-
sult Rabbi Michel Ber Weismandel’s “Min Hameitzar”
tor heart-rending documentation of this) these boycotts
and the inflamatory protest mass meetings that followed
——as opposed {o discreet behind-the-scenes diplomacy
and well-applied pressure aimed at the truly silent
Allied powers——gave Hitler another pretext for mouth-
ing his anti-Semitic diatribes, and mobilizing the Ger-
man people to vent their hatred and frustrations against
the Jews. And it gave a smatiering of credence to the
isolationist smear that America was being dragged into
World War I to fight “a Jewish war.”

ODbDLY ENOUGH, during the heat of the War, Rabbinical
{eaders attempted to use every means at their disposal
—from barter to diplomatic pressure toward affecting
a policy of strategic bombing—to spare some Jews from
annihilation; and by contrast, it was the Establishment
Jews who countered with constant harassment and con-
demnation, for fear that any attempts to influence pol-
icy of the Allied powers would bespeak disloyalty fo the
war effort. And it was the Torah camp who threw
respectability to the winds and broke countless laws to
send packages of food and religious supplies to war

refugees.—The same Torah camp that today preaches
discretion.
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The Roaring 70's

ODAY, THINGS SEEM DIFFERENT. All

American youth is “committed,” and seeks to

express grievances and misgivings loudly, to get
a piece of the action. Loud protesting is in keeping
with the tenor of the times. The instant encircling
of the globe by our information media can bring im-
mediate moral pressure on prepetrators of any mis-
deed in any part of the globe. Starving Biafrans, Basque
revolutionaries on trial in Burgos, Spain, Jewish would-
be highjackers on trial for treason, all make world-wide
headlines and all Americans are ready to react on the
spot. Yet neither Soviet behavior nor the needs of
Jewish interests in Russia can be simplified to the
level of a capsulized news summary or even the con-
trolled complexity of a 90 minute news analysis in
depth. Years ago, Winston Churchill, who dealt in-
timately with Soviet policy makers, described the
Russian mind on one of his famed radio broadcasts,
saying: “I cannot forecast to you the action of Russia.
It is a riddle, wrapped in a mystery, inside an enigma.”

THE FOG IN Moscow has not yet lifted. It is over-
simplistic to the point of being infantile to equate
Soviet judicial procedure—-of which nonc of us Amer-
icans is a constituent—with a restless sitwation in Ben-
jamin Franklin High School (N.Y.) where dissatisfied
parents and hot-headed students can agitate and peti-
tion to change an administration policy (or an ad-
ministration). In spite of a liberalization trend in the
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Public opinion and moral pressure are meaningless to

a nation that puts the security of the state

above the rights of the individual.

USSR, it is stjll essentially a police state, People are
still arbitrarily being sent into exile, to prison, or to
work camps in Siberia—either without trial or with
clandestine trials held in absolute secrecy. Any publicity
that attended the Leningrad trial was obviously staged
to transmit a message: planning to leave the country
illegally is dangerous and can backfire. {Joseph S.
Harsch, of the Christian Science Monitor, among others
maintaing that the entire high-jacking was a frame-up,
which only enlarges the contention that the trial was
planned as a medium for a message.) Threats from
within the monolithic state, or from thousands of
American Jews in United Nations Plaza or Foley
Square, are only hollow in such a context.

FExternal Pressure and Internal Security

UBLIC OPINION AS A SOURCE of moral
pressure is fotally meaningless to a nation that
has always put the security of the state above the

richts of the individual. On a most dramatic scale,
this has been demonstrated again and again and again,
Tn 1948, Czechoslovakia was taken over by Stalin’s
Russia. Her democratic leaders were imprisoned, com-
mitted suicide, or summarily disappeared from the
scene . . . Khrushchev’'s Russia was no different. In
Qctober. 1956, the Hungarian revolution—which was
an internal overthrow of a totalitarian regime-—was
guashed by the brutal entry of Russian tanks . . . And
August, 1969, witnessed the chilling end to Dubeek’s
liberalization program in Czechosiovakia. Again Rus-
sian tanks, this time dispatched by Kosygin, entered
the scene and militarily occupied the country. Hardline
Communists were put in charge and the relaxation of
ideological constrictions was again stifled . . . Today
there is no longer an intelligencia or a scientific skilled
class in Czechoslovakia.

EACH OF THESE INCIDENTS was greeted by universal
cries of condemnation. Every Communist party in
Europe and the Americas was shocked and shamed.
Every one of these parties protested vigorously. They
worried over their waning proselytizing powers, and
they fretted for their own fragile security . . . But the
Iron Curtain slammed shut, closing out sound and
sight of them all. Internal security and strict discipline
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took precedence over world opinion, in the Soviet
view of things.

ON A SMALLER but more cogent scale, the world has
time and again stood witness to the heavy suppression
of liberal artistic expression. Most recently, Aleksandr
Solzhenitzyn won umiversal acclaim for his novels
critical of life in Stalin’s Russia, but he dared not ven-
ture outside the borders of his homeland to receive the
Nobel Prize for lterature in Stockholm, for fear he
would be prohibited from re-entering his own country.
The American playwright Arthur Miller said that he
was “shocked without being surprised” at this incident
and drew a parallel to his own standing in the USSR,
In spite of the immense popularity of his works there,
and his own history as a Russo-phile, his plays were
summarily banned from production in Russia recently.
Mr. Miller commented on this in an article in the
December 10 New York Times: “[This] shows how
far they are prepared to go, and if this brings down
the ridicule and new hostility from Western intellectuals,
the internal dividends are apparently weightier in the
Soviet scales in terms of subversion and order. The
ban {on my plays] is an extreme act . . . They are
disgracing Russia . . . and are again fingering the tools
of repression. The tragedy, evidently, is fated to con-
tinue long after its lesson should have been learned.”

The Soviet Gift for “Compromise”

O PLAYWRIGHT, POLITICIAN, AND HIS-
TORY itself have all described the inflexible and
unfathomable Soviet recalcitrance, and vyet the

demonstrations go on.

THERE ARE, however, two predictable features to Soviet
behavior, and as of late both have been amply manifest.
One is the Russian ploy of performing the exaggerated
act of belligerence, and then retreating a millimeter or
so to an equally untenable position of “compromise.”
She has performed this acrobatic feat time and again,
settling with public reluctance and private glee for
half of Korea, a divided Germany, a walled-in Berlin,
a guaranteed Communist dictatorship in Cuba (in
exchange for no surface missiles, but an active sub-
marine base), and a missile-studded West bank on the
Suez Canal. Now, she has provided another page in
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this fantastic book of “retreats”: a sentence for two,
commuted from death for “treason” to fifteen years
in solitary confinement with nutritional subsistence on
a level equal to one-third of the daily human require-

ment; and, meanwhile, the other nine defendants have
been sentenced.

TWO LIVES HAVE BEEN GAINED (it is hoped that they
will live to be grateful for the “gift” of years they are
receiving}—and the Soviet Union has stil made its
noint regarding unauthorized cmigration from the
homeland with equal finality. Yet irony of ironies.
Demonstrations are effective and the two humanitarian

champions of the day are Francisco Franco and Aleksei
Kosygin , . .

The Soviet Suspicion of Strangers

NOTHER PREDICTABLE FEATURE of the

Soviet profile is her xenophopic paranoia. It is not

curiosity that prompts the Soviefs to wire hotel
rooms and consulate offices for sound. Tt is a profound
distrust of all foreigners and most natives. It was not
only cultural development that made St. Petersburg
{Leningrad) an architectural marvel and its Hermitage
a storechouse of art that rivals the Louvre. It is an
intense jealousy of Western European culture that
stems from a profound sense of inferiority. These com-
bine to make all uncontrolled foreign influences un-
welcome, to cast suspicion on all visitors, and to taint
any contact with the outside world on the part of
Soviet citizens as grounds for distrust. These attitudes
have been augmented by the vears of Stalin’s reign
of terror, when millions were executed, and millions
more were sent into exile. They were further nurtured
by a leadership, that—as Khrushchev Remembers—
quaked in fear of not being invited to Stalin’s for
movies on Tuesday night—No invitation at night meant
a one-way ticket to oblivion the next day—The fidgety
Ieadership passed on this fear for life to their under-
lings, and the underlings to the spy-infested, informer-
ridden populace.

Does it Make Sense . . .7

ND NOW, IN THIS ATMOSPHERE that is

supercharged with suspicion, naive American

Jews somehow think that minds can be swayed
and hearts can be intimidated by waving fists at TV
cameras, painting slogans on Soviet property, or even
marching on the Soviet embassy.

s Is it not well-known that the paranoic mind recoily
in abject horror at such gestures, and instead of
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vielding, can only strike back? Kind, old, smiling Sam
Levinson spelled out the demonstrators’ goal in his
speech in the Foley Squarc (Manhattan) rally on
December 30 when he said that the entire Russian
government has to change, and they have to adopt
a tolerant attitude toward freedom of movement, free-
dom of expression, and freedom of religious thoughts,

+ Ts it not obivous that should the Soviets read these
words, they can only laugh at best, but more likely
would be swayed to treat every such demonstration as
a direct challenge to the entire Soviet system of mono-
lithic thought-control? Is it not inevitable that when
pushing the Soviet regime against the wall and labeling
her form of government as inhumane and immoral,
she can onlv respond by making conditions worse

for her Jewish citizens? (And conditions could be
worse .. .)

¢ Ts it not clear that an attempt by Russian Jews to
express kinship with their religious brethren will now
be misconstrued as a link-up with an international
movement to subvert the Soviet People’s Republic?

-—That kindling a Chanukah candle in Winter, 1971,
in Moscow will be a flashing of contemot for the gov-
ernment, mirroring the same flashing of contempt that
burned in the streets of American cities during anti
Soviet rallies during Chanukah 1970, when demon-
strators marched with menorahs?

——That, in fact, the brandishing of anvy religious arti-
facts at any demonstration antagonistic to the Soviet
government—involving the presence of the shofar,
Yarmiulkes, Sifrei Torah, and ralleisim with defiance
toward the current regime and its policies—invites the

suppression of these same objects and practices in the
USSR.?

e TIs it not undeniable that should the Soviet govern-
ment ever be inclined to further relax restrictions on
immigration to Israel, she could never do so ovenly—
for it could only be considered as heedless definnce
of the interests of her Arab protegés, who see in every
Jewish home-comer to Israel a potential rifle-wiclder
on the Suez or Jordan frontier?

—That in the context of the current situation in Israel,
where some arms can be manufactured and more come
from a sympathetic American government, but man-
power can never be supplied in sufficient quantity to
match the hundred million Arabs-—that any number
of well-trained Russian emigrants are helpful to Israel,
and that for Russia to permit open Jewish immigration
to Isracl would be unthinkabie?

—That in view of the indispensable pool of scientific,
political and technical expertise formed by Russia’s
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three million Jews, an opening of the gates for mass
emigration would be damaging—almost crippling—to
Soviet life?

—That in view of the multi-ethnic make-up of the
USSR (Russians form only half of the USSR popula-
tion) it would be a precedent-setting error of unimagin-
able magnitude to release one ethnic group (the Jews)
from the strangle-hold of the supra-national Commu-
nist government centered in Moscow—to say “Leave,
if you wish”——and then expect the remaining citizens
to continue to swallow the “umbrella” philosophy of
multi-ethnicity and sit tight?

—That both in terms of long-range programs and
short-range tactics, demonstrations under the banner
of “Let My People Go!” are so foolish, so ridiculous,
and so short-sighted as to be almost as damaging to
the image of the American Jew as a carefully-thinking.
well-planning individual, as they are surely damaging
to the welfare to the Soviet Jew?

SO IS IT NOT OBVIOUs that when as well-informed and
totally committed an individual as the Lubavitcher
Rebbe states: “As a result of demonstrations in Amer-
ican streets, hundreds, even thousands of Russian Jews
are exiled”—he just might be right; and when hot-
headed, impatient, action-hungry high school and col-
lege kids, or their Establishment mentors, call for
shouting in the streets—they just might be wrong?

IS IT NOT AT ALL POSSIBLE that when men whose
scores of years of contact with Russian Jewry has been
on a two-way basis—preserving an ancient heritage
here and returning its essentials to the other side of the
{ron Curtain; receiving reports of suffering and requests
for help from us over here, and responding with soft
spoken words of encouragement and tangible help to
the people over there—is it not possible that they
speak with a knowledge and compassion that demands
our respect? —And that when they testify to the
effective workings of shtadlonus as opposed to ear-
splitting harangues, they know whereof they spcak?

Goals and Tactics

HE IL.ONG-RANGE GOAL of all actions must
be the same as they were ninc years ago-—and
as they always have been during the two thou-

sand years of golus. It aliyah to the Holy Land can be
realized, then to be sure, a magnificent dimension can
be added to one’s existence, but this alone does not
constitute the sum total of Jewish existence and Jewish
dreams. There has been a glorious history of a thriving
Jewish existence outside the borders of Eretz Yisrocl
for two millenia, and if three million Russian Jews
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cannot realistically plan (or even hope) to immigrate
en masse to Israel in the near future, let them at
least live as Jews—as did their grandparents, and their
grandparents, and theirs . , . Let them at least have
the freedom to learn, to teach, and to practice the
tenets of our religion.

OUR TACTICS must continue to be subtle, soft-spoken,
and persistent—not hot and flaming like youthful
passions, only to die after its short supply of impulsive
energy is gome . . . If there is an awakening of the
spirit in Russia, let us be aware of it and try to keep
it awake. And if there is an awakening of the heart
here in America, let us nurture it and exercise it—-with
an ever-growing river of gifts, packages, and words of
encouragement to our brethren on the other side of the
frozen pole; let us guide it with confidence and respect
for our Torah leaders; let us express it with discretion
in all that we do,

Breaking the Silence

N THE MEANTIME, when the pain of compassion

stabs one’s heart, when the urge to shout rises

involuntarily in one’s throat, one is rcally not
expected to bite one’s lips in silence. The patterns of
Jewish thought and passion, the choreography of his
movements, the scenario for his verbal outpourings, are
all contained within the covers of his Siddur. In his
Thirteen Principles of Faith (find it after Oleinu),
Rambam says: “I believe with a complete belief that
the Creator . . . alone did, does, and will conduct all
the world’s events . ., . I believe with a complete belief
that the Creator, may His name be blessed, is alone
worthy of prayer .. .”

Prayer . . . The Shmoneh Esrei, the highmark of
prayer, when Jew speaks directly to his Creator in
second-person singular, is rich with expressions that
fill every need, fit every occasion: “Please look at our
suffering, quarrel our quarrels, redeem us, for You are
a great and mighty redeemer . . . Blast forth on Your
mighty trumpet for our freedomi, raise a banner to
gather our scattered . . . swiftly from the four corners
of the Earth . . ., Return (to us) our judges . . . and
remove from us moan and sigh . . . Merciful Father,
hear our voices, for You do listen to pravers and sup-
plications . . . Grant us peace, good, and blessing . . .”

SOME SEE IN PRAYER the fulfillment of a need. Others
only see the public square as the sole place for raising
one’s voice—a voice of anger and hatred . . . a voice
that is not heard. The former are in possession of the
Voice of Jacob . . . The latter may make much noise-—
but in truth, they are Jews of Silence. [
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PROCLAMATION BY TEFILLAH ASSEMBLY — MANHATTAN CENTER

H
] In response to the tragic plight of our brothers and sisters, the Jews of Russia, we
have gathered under the leadership of our Rabbinic Sages, to raise our voices in Tefillah
(prayer) to Him who has created heaven and earth, who revealed Himself in the History
of Man and particularly in the destiny of K’lal Yisroel-—the people of Isracl.
So that we may be worthy to plead in their behalf for Hashem’s mercy, we have
gathered to be Mekadesh Shem Shomayim Borabim--to sanctify G-d’s name publicly—
through genuvine Teshuvah (repentance) and renewed acceptance of the authority of the
Torah.

Since Lev Melochim Vesorim Beyad Hashem (the hearts of rulers are in the
hand of G-d), we are mispallel (pray) that He may incline the minds of the rulers of
Soviet Russia towards a policy of benevolence as they judge the situation of our brethren.

Let Heaven and Earth testify that our brothers in Russia are motivated solely by the
desire for freedom to live as Jews, and those of them who seek to emigrate do so not out
of political considerations but only because of their desire either to be reunited with their
families or to find fulfiliment in the pursuit of their Jewish aspirations.

In our millenial history, our people has been gratefully loyal to every land which
has granted us hospitality, and we have repaid our adopted homelands a thousandfold.
But our supreme loyalty has been to our G-d and Torah, because our very life as a people
is dependent upon that Joyalty. t

From a policy of benevolence towards our brothers only good could result for
the government and the people of Soviet Russia, and the conscience of mankind would
surely respond to such a policy with gratitude and commendation of historic significance.

To the Jews of Russia we say: May the G-d of our fathers strengthen you in your
hour of grief and travail. You are not alone. ?X7E™ 32w jw% 871 003 87 731 The Guard-
ian of Israel neither sleeps nor slumbers. The Guardian of Israel watches you and protects

you. Our hearts beat as one for you and with you till your freedom is assured to live fully as
Jews. Together with you we say:

ST T RO T SR pnw
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THREE DARK

DAYS IN | TEVES

THE occurrence of a single calamity in isolation
might be attributed to chance. Even two tragedies
coming together might be interpreted as merely a spate
of hard luck. But when #hree days of misfortunes occur
in a row, one attempts to discern a definite pattern to
the events. Such is the case with the month of Teves,
whercin we encounter three consecutive days of mourn-
ing. In truth, the events of these three fateful days
occurred in different generations, and no apparent
refationship exists between them. Morcover, this calen-
dar of grief must be read backwards—ten . . . nine . . .
eight . . —~—for that is their order of occurrence. Yet
three tragedies in series can be no coincidence, so
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Avrobom Chaim Feuer

we must search for a thread that can bind these sepurate
events with one tragic theme.

* % ki

THE month of Teves marks the estrangement of the
Jew from his homeland and his heritage. On the tenth,
Asarah b'Teves, in the year 3338, Nebuchadnezzar,
King of Babylon, began his successful siege of Jerusa-
lem, which ultimately brought about the destruction of
the Temple and the dispersion of Tsrael into far-flung
exile. Toward the end of the seven decades of exile that
followed the destruction, the Jews appearzd to be on
the verge of being swallowed up by these foreign
lands, when Ezra the Scribe appeared on the scene.
This leader worked incessantly to rebuild the land and
to fortify the faith, untif he died on the pinth of Teves
in 3448 (see Orach Chaim 580, Magen Avraham: 6).

At this point, the destiny of the Jewish people seemed
uncertain, and to the onlooker, events could have
turned either way—fast fidelity to tradition, or experi-
mental innovation. With the absence of Ezra, the fate
of Israel and its Torah seemed to hang in baience.

On the cighth of Teves the die was cast. This day
marks the completion of the first translaiion of the
Torah into a foreign language-—Greek. The monu-
mental work is known as the Targum Hashivim, the
translation of the seventy, or the Septuagent.

The year was 3515 after the Creation, and the Kohen
Gadol, Elazar, brother of the renowned Shimon Ha-
Tzaddik, dispatched seventy-two brilliant scholars to
Alexandria to translate the Torah for Emperor Ptolemy
Philadelphus of Egypt. Ptolemy, the tolerant and en-
lightened bibliophile, was motivated by his ardent love
of books and manuscripts. Some reports tell us that
his vast bibliotech contained 300,000 volumes, others
put the figure at a stageering 700,000 (Seder Hodoros).
Without a translation of the famed Jewish Torah, his
library was not complete.

The events surrounding this episode seem to suggest
that Elazar, the High Priest and spiritual leader of
world Jewry, may have had more than the wishes
of Ptolemy in mind when he consented to this epoch-
making undertaking. His actions may have been
spurred by holier motives, for he was witness to a
painful decline in Jewish literacy and eeneral aware-
ness. In some of the more remote Jewish communities,
the identity of Israel was slowly becoming assimilated
into the reigning culture of Greece. The large and in-

RABEI FEUER is a member of the Kollel of the Telshe Yeshiva
in Wickliffe. Ohio. He is a frequent contributor fo THE JEWISH
OBSERVER; fiis “Age of IHlumination” appeared in the Decem-
ber, 1970 edition.
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fuential Jewish community of Alexandria, capital of
the Graeco-Egyptian empire, was especially alienated
from its Jewish heritage, estranged by the foreign cul-
ture which saturated the very air they breathed. To
make the word of G-d accessible to the vast Greek
speaking and thinking community may have been
Elazar’s purpose in cooperating with the monumental
enterprise known as the Targim HaShivim, the Sep-
tuagent version of the Bible. This would serve to con-
vince the straying youth that the Jews did indeed
possess a glorious literature rivaling that of the Greeks.
This was the first rccorded propaganda action geared
to inform the world of the worth of Torah.

Ed I 3k

-
]:lJVEN the heavens seemed to sanction and en-
courage the project. The work of the translators was
blessed by an auspicions miracle. Ptolemy isolated
cach of the seventy-two scholars in private quarters
on the isle of Pharos to insure that each would present
an independent piece of work. As they grappled with
their tasks, each one of the scholars came to realize
that the Torah in its authentic, unamended form would
be subject to misinterpretation in the translation.
Changes would have to be made. Wondrously, all of
them were divinely inspired to make the exact same
alterations—fourteen in all.

For these reasons, the Jews of Alexandria and Egypt
celebrated the eighth of Teves as a holiday for many
years. Philo reported that the Jewish populace would
go out te the Isle of Pharos on that day to commemorate
the event with feasting and song.

#* & *

A.S we find so often in our study of Jewish history,
the earth rejoiced, but the heavens mourned. The
Torah had been defited.
“When the Torah was translated into the
Greek the world was shrouded in dorkness
for three days” (Megillas Taanis).
“This event was as disastrous as the creaiion
of the Golden Calf, for it is impossible to
translate the Torah faithfully” (Mascches
Sofrim 1:8).

Those who had designed the Golden Call were
spurred by the finest intentions. “G-d is too awesome
and remote,” they said. “We need a substantial inter-
mediary to bridge the gap between heaven and earth.”

This may sound impressive, but it is heresy. For
although G-d is lofty. He is near. He is awesome, yet
loving. He is beyond human comprchension, yet His
truth is most simple. If an intermediary is introduced
between G-d and man, one is left with naught but a
pagan perversion.
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Those who sponsored the Targum Hashivim were
also spurred by holy zeal. “The Torah is too esoleric,”
they said. “Its language is too removed from our
daity life. Let us make a translation to fill the chasm
hetween the Torah and man.”

This may sound appealing, yet it is hercsy. For
although the Torah is lofty, it is very ncar. The
Torah is vast, yet painstakingly specific. The Torah
envisions Utopia, yet it is so practical in meeting the
demands of ordinary life.

The Torah is a book of life, as amazing and fright-
ening and powerful and awesome as kfe itself. Trans-
tate the Torah, and it becomes merely another volume
ahout life, a text discussing life, a fifeless piece of
literature.

kg 5

T HE full impact of the debacle which befell us on
the eighth can only be appreciated when compared to
the achicvements of Ezra the Scribe. the hero who de-
parted on the ninth.

This great leader had also lived in troubled and
tragic times. He lived in an age when confusion was
supreme. The lines of communication between the
Torah and the people had been all but obliterated by
decades of foreign exile.

The Rambam describes the acute situation of il-
hiteracy, and the Scribe’s solution for it (Hilchos Tefillah,
Chapter 1:4):

“From the fime that the Jews had been
exiled by Nebuchadnezzar the Wicked, they
mixed witlh the Persians and Greeks and
other nations. They bore children in these
foreign lands and the language of their off-
spring became cornfused and garbled, and
the speech of each was a mixture of many
fongues . . . as it is written {Nechemiah
13:24): ‘And the children spoke half in the
tongue of Ashdod, and could wnot speak in
the Jew’'s language, but rather according
to the language of each people’ Conse-
quently, when any of them wished to pray,
or fo recount the praises of G-d, he was
unable to do so in the Holy Tongue without
mixing in other languages. So when FEzra
and his Beis Din became aware of this, they
arose and composed for the people Eighteen
Benedictions in an orderly fashion . . . so
that the prayer would be set and organized,
and so that the people would learn fo pray
in a pure and flawless speech.”

This was only the beginning of Ezra’s educational
plans. The basics, the very aleph-beis of the Torah
itself, had been forgotten by many. Elementary prin-
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ciples of Judaism were slipping into disuse. So Ezra
instituted the public reading of the Law thrice weekly,
and had the text orally translated and fully explained
by competent scholars who educated the ignorant and
alienated populace. “And they read in the Book, in
the Law of G-d, distinctly; and they gave the sense
(the translation) and caused them (the populace) to
understand the reading” (Nechemiah 8:8).

This system represented an unprecedented and as
yet unparalleled feat of nationwide adult education,
which other nations have not come close to duplicating
{see Contra Apion, by Josephus).

£ * #

EZRA and Elazar—both Kohanim, both leaders,
both teachers. Both were confronted with the prodigious
problem of nationwide Torah illiteracy. Each one
tackled the problem differently. One changed the Torah
to fit the needs of the people. One changed the people
to fit the demands of the Torah.

Ezra realized that the Torah cannot be preserved if
the entire community receives it second-hand, via trans-
lations which dismally fail to capture the deep mean-
ings and subtle nuances of the Holy Tongue. The
very spirit of the Law is inseparably woven into the
fabric of this language, sanctified by the Law-giver.
Each Hebrew word is pregnant with countless meanings
which are the sources of innumerable derivations and
interpretations of the sacred text. The original language
is no mere linguistic happenstance. It is an indispen-
sable vehicle with which to convey the very lifeblood
of the Law. If the bulk of the community is knowledge-
able of the original Hebrew, perhaps one may provide
translations for illiterate individuals, for the mtegrity
of the tradition still remains intact. But formally re-
writing the Torah and then basing the fundamental
knowledge of the majority of the people on such a
source is a risk with our heritage that must never be
taken.

Indeed, that very first franslation testified to its
own potential danger. As mentioned previously, a mira-
cle had occurred and identical alterations had been
made. This was essential to prevent misunderstanding,
but at the same time, it demonstrated undeniably that

ligion. The ultimate blame for the dangerous translation
must lie with Elazar himself.

By contrast, Ezra’s ordinance is still honored by
Jews the world over, and the text that he used is still
read thrice weekly in the original Hebrew, just as in
days of yore. As for the Septuagent—1I have never seen
one nor has my neighbor. Nothing remains of those
Greek Jews of Alexandria. Had BEzra lived in those
times, the translation would never have happened.

* % "

THREE black days in Teves. Three major setbacks
in the progress of Israel’s historic Torah mission. And
for this reason is the sequence of these days backwards.
The darkness began on the tenth—the day the siege of
Jerusalem began . . . One day . . . Ezra struggled to
dispel this darkness, but his efforts were cut short on
the ninth . . . Twe days . . . Had Elazar the High Priest
guarded the Torah carefully, he might have succeeded
in turning the darkness of both previous days back
to light. But he failed, and so the darkness was destined
to stay . . . The third day . . .

“When the Torah was translated into the
Greek the world was shrouded in darkness
for three days.”

“The three-fold cord is not quickly broken”
{Koheles 4:12). M

Tnotlations to ref/éc/ the efeyance ryf the occcasion

once a translation is attempted, changes and miscon-
ceptions must creep into the hallowed pages. Should
an entire nation be educated in such a manner, the
authentic version is eventually grotesquely distorted.
The parchment reeks of the spirit of Greece, and Torah
becomes reduced to merely another piece of Graeco-
Judaic mythology (G-d forbid).

Ptolemy prided himself as being “Philadelphus,” the
tolerant man of brotherly love. It is possible that he
would have respected Elazar’s refusal to translate the
Torah on the grounds that it was contrary to his re-

Hebrrew and Erglish calligraphy_. Personalized monograms..Engraving ..
Fhermographby. Blind Dmbossing.. Die Cutting...Any special effect vou
desire to make your wedding or Bar Mitzvah invitations distinctively elegant.
ArtScral! Studios prints more Hebrew and Enghish wedding and Bar Mitzvah
invitations than most New York printers combined.

Our staff of artists is ready 1o help you create an invitation truly worthy
of carrying your nante.

=9
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14 The Jewish Observer [ January, 1971



Jewish Identity Crists:

American Style

L Who Is A Jew?

— not a question of black and white

The Press-Release

HOW REFRESHING IN THESE DaYs of polarization to find
a hand extended in friendship from one self-contained
group to another that has been much maligned, mis-
understood, and forced into militancy! How delightful
that a Rabbi has assumed the initiative in clearing away
the smoke-screen of accusation and condemnation with
a gesture of friendship, bringing the fwo fogether!

These are the responses that can be anticipated by
the heartwarming statement to the press issued by
Rabbi Wolfe Kelman, executive vice president of The
Rabbinical Assembly (Conservative), and member of
the board of Hatzaad Harishon—an organization dedi-
cated to helping Black Jews.

Rabbi Kelman in effect has thrown open the doors
of temples and philanthropic organizations to “the
tens of thousands of Black Jews” with his announce-
ment through the Jewish Telegraphic Agency that
“the fewish people are not a [lly-white group. We
should nor assume that just because a persoh is of
another color, he cannot practice our religion and call
himself a Jew. Halachah is not white or black or brown
or olive. There is no halachah thar applies to black
or white people only.”

His statement, as it stands, should bring nods of
agreement among all shades of practicing and non-
practicing Jews. Who could differ with this pronounce-
ment after traveling through Israel and encountering
citizens of such a broad range of skin pigmentation?
Who could deny it after a visit to some of the most
sclective yeshivos in Brooklyn and Manhattan, or some
of the most devoutly Orthodox botei midrashim of
various Chassidic groups where one can find black
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Jews praying among the white? Who could challenge
it after consulting Hilchos Geirus and finding most
exacting demands for conversion, and no mention of
skin color?

Nonetheless, Rabbi Kelman found it necessary to
issue this statement in response to an article by Robert
Coleman that appeared in the November issue of
THE JEWISH OBSERVER. Mr. Coleman is a black con-
vert to Judaism who underwent a personal spiritual
journey that began with a disenchantment with his
boyhood affiliation with the Baptist Church, carried him
through an attraction to Yudaism, then brought him
in active contact with Hatzaad Harishon, to his present
status as a ger Izeddek. During this odyssey, he ex-
amined the credentials of the various groups of Black
Jews, including those represented by Hatzaad Harishon,
and found them all wanting from a halachic viewpoint
—never from a racial one.

His own experience with conversion invoived the
usual difficulties that a prospective ger must encounter,
but none that were tinted with racial prejudice. Mr,
Coleman’s writings, as well as his personal status, are
as eloquent a testimony as one could ask for to verify
the fact that “the Jewish people is wnot a lily-white
group . . . Halachah is not white or black . . .” Any
man, black or white, is accepted as a ger, if his can-
didacy is sincere. No man, white or black, is accepted
as a Jew if his personal history as a Jew is in doubt.

Yet Rabbi Kelman found it necessary to decry Mr.
Coelman’s statements, adding that “a halachic question
applying to Black Jews only and not to white Jewsis . . .
racist’—as if the question were one of color rather
than one of Jewishness—thus injecting a racial issue
where one never existed. This leads one to ask—What
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does Rabbi Kelman want?——or more specifically—
What is he attempting to hide with this shrill posteript
to his pabhun-atic generalities?

The Problem

ACTUALLY, THE CONTENTION here is beyond one of
guessing what lies behind the press-release battle of
claims and counter-claims, for spokesmen for Hatzaad
Harishon have quite clearly stated their own failings
as they are. True, James H. Benjamin, the executive
director of Hatzaad Harishon, boldly announced
through the J.T.A. that there are 10,000 Black fews in
New York City and 4,000 in Chicage. Privately, how-
ever, he points out that even though these Black
Jews have never actually undergone conversion they
conduct themselves with greater fidelity to Judaisin
than many white Jews of unquestioned halachic authen-
ticity. Therefore, questioning their Jewishness is out
of order for it only serves to discourage them [rom
completing their adoption of the Jewish religion. Ha-
lachic description at this point in their spiritual develop-
ment can only be harmful, he contends. because that
would be negative and discouraging,

David Scheinfeld, who is Chairman of the Board
of Advisors of Hatzaad, has written a letter directly to
THE JEWISH OBSERVER that expresses the same theme:

“It is sad that Avraham Coleman should distort the
facts. It is fortunate that he learned the Letter of the
L.aw (aleph-bet) from Black Jews. It is hoped that he
will master the Spirit of the Law—optimism, kindness
and truth.

“Judaism is a way of life apd a Ger Tzeddek must
fearn and live as a Jew before he converts. In this way
he experiences the greatness and wonders of the Torah
and knows what Mitzvot are all about. He can accept
Gerut with intelligence, reason and love. Prior to their
conversion, members of the Coleman family attended
Yeshivot in the Bronx and partook of other established
Jewish institutions.

“Hatzaad Harishon is the first step in assisting
Black Jews to become purt of the total Jewish Com-
munity. This takes many forms; a Yeshiva education,
attendance at a shomer shabbos camp or a visit to
Eretz Yisrael. It is hoped that a Black Jew who is often
a cultural and historical Tew will also become a Hala-
chic Jew. That his Neshama will become part of Net-
zach Yisrael. We succced. We have assisted many
Black Jews to normalize their halachic status and are
continuing to do so.

“It is sad that the Torzh is no longer going forth
from Vilna, Vitebsk and Voloshin. Tt is fortunate that
it is coming from East Jerusalem, the East Side, and
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Eastern Parkway. It is hoped that it shall go forth
from East New York, Brownsville, and Harlem.”

In this most eloguent plea for “understanding,” hc
expresscs the hope that the Black Jews will be led to
complete conversion. In a telephone interview, he
openly conceded what he implicitly admits in his letter
—that at most, a scant 3% of the Black Jews have
undergone ritual conversion—and of these 3%, the
overwhelming majority are women , . .

Rabbi Kelman told the Jewish Telegraphic Agency
that in regard to the Black Jews, “there is noneed to . . .
question his Jewishness, If he says he is Jewish, it
should be accepted unless evidence contrary to his
claim is presented.”

Before Rabbi Kelman issues such sweeping state-
ments to the press, he should consult his fellow board
members of Hatzaad Harishon. Unless The Rabbinical
Assembly has stretched its requirements for a minyan,
no one “who lives Jewishly”—but is not a Jew. no one
who beclongs to a group that calls itself Black Jews—
but by simple arithmetic fay a 97% of not being 2
Jew, can be included in a minyan “without question.”

By proclaiming that “there is no need to question his
Jewishness,” Rabbi Kelman is guilty of a reverse racism,
for he is accepting all black claimants to Judaism on
the basis of claim alone, while any white man of simi-
larly questionable Jewish parentage would be subjected
to the most exacting scrutiny before being “counted for
a minyan.”

Who is a Racist?

IN FACT, BY STATING that “a halachah that applies to
Black Jews only . . . is racist,” Rabbi Kelman has im-
plied that those who choose to live by halachah, and
those who choose to judge Jewishness—as a way of
life and as the identity of a group—in terms of hala-
chah, are racists!

Before Rabbi Kelman employs racist terminologies
in describing a halachic status which happens to affect
a group that happens to be black, he should examine
the precedents of such labeling—and the possible
consequences that could arise from such promiscuous
branding. Whenever questions essential to Judaism
arise, halachah must prevail, and it does no individual
and no cause any service to send afloat a lily-white
cloud to cast a dark shadow of racism over any such
decisions.

Especially today, when the New Left, through somc
fantastic double-think, has equated Zionism (read:
being Jewish) with racism (vead: being against the
Arabs—who happen, in part, 1o dwell in Africa, which
happens, in part, to be the homeland of most of the
world’s black people), Rabbi Kelman is unwittingly
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(it is hoped) feeding fuel to the New Left fires of
anti-Semitism . . . Especially today, when unity in
Isracl is threatened by the secularist campaign to under-
mine religious authority by accepting anyone’s claim to
being Jewish on face value (see The Search for Na-
tional ldentity, THE JEWISIT OBSERVER, March 1970},
is such loose requircments for acceptance as a Jew
dangerously irresponsible.

It would also behoove the leadership of Hatzaad
Harishon to examinc their own motives, and to see if
they are striving to rehabilitate their constituency on a
religious basis or on a social basis, for just as halachah
is not color-blind neither must social conscience become
halachah blind. Identification with the Jewish people
may provide a sense of tradition to a people that was
cruelly uprooted centuries ago, but this association
with Jewish tradition cannot be realized through hazy
African legends binding the Tma Yokwaim tribes of
Nigeria with the Ten Lost Tribes, or with the offspring
of the Queen of Sheba by King Solomon. Nor can it

be achieved through a half-way Judaism that is actually
nowhere.

On the other hand, a religious fulfilment can be
achieved with the most enriching spiritual satisfaction
for the individual as a Noachide. The “prosclyte of the
gate” who honors the seven basic commands governing
a moral, ethical, humane, and law-abiding existence as
G-d-given commands, is worthy of a place of honor in
this world and the next. He shares community with
the Jew——one as a fayman and the other as a member
of “a kingdom of priests, a holy nation.” This is a form
of religious fife of universal application that has simply
been ignored by Hatzaad Harishon in favor of a proscly-
tizing campaign that is contrary to Judaism as a move-
ment, and misleading in its description of its clients as
“Jews.”

Why convince people that they are Jews, so that
“Torah may go forth from East New York, Brownsville

and Harlem™? This is essential to neither the general
Jewish community nor to the Black Jews., Why-to
gquote Mr. Coleman--“continue to perpetrate a fraud”?
Only ignorance of halachic Judaism—or defiance of
it-—could explain such a program.

Truth Brings Light

THE ONLY LIGHT that has been encountered has comc
about in response to forthright pronouncements, such
as Mr. Coleman’s in these columns. This has been
borne out by a group of fifty Black Jews from Ehn-
waod, New Jersey, who plan to move to Israel under
the leadership of their Rabbi, Abel Respes. Rabbi
Respes has declared, “Although we firmly believe we
are true Jews, we will readily consent to undergo
ritual conversion, as long as this will guarantee accept-
ance into the Jewish community.”

{Incidentally, this group from Elmwood, New Jer-

sey, is turning to Hatzaad Harishon to facilitate their
conversion. )

By contrast, a group of Black Jews from Chicago
immigrated to Israel and are encountering great hard-
ships because of their refusal to fulfiil requirements
spelled out by the Rabbinical groups in Israel. They
arc now attempting to create a haven for themselves
in Dimona, on their own terms.

Should any Black Jew—or any group of Black Jews
---he a party to an honest search for authentic Judaism,
lie can always know that the path trod upon by Ruth
of Moab, Avrohom ben Avrohom Ger Tzedek of
Vilna, Robert Coleman of Manhattan, and the flock of
Rubbi Abel Respes of Elmwood, New Jersey—this
path is open to him as well, without the necessity of
reaching for a non-existent half-way house as the
goal of his pilgrimage, nor the dangerous crutch of
labeling halachic standards as being racist. -

II What Is A Jew?

THERE I$ NO SHORTAGE of visual proof that American
Jewish Youth is undergoing an identity crisis. In gen-
eral, cthnicity is on the vpswing--the afre and the
dashiki are “in” for the black man, and third genera-
tion Poles are learning to dance the mazurka—and
in their own soul-searching way, Jewish kids are also
on the search for symbols of Jewishness, however they
may conceive of it. Their search may take them down
many sideroads and alleyways of “Judaism,” but the
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quest goes on . . . So the kids wearing the Star of David
or mezuzah pendants, carrying the “Boycott California
Lettuce” signs, working in the child-daycare centers
in the “ghettoes,” and sporting the anti-establishment
hair-and beard-does are usually campus Jews iooking
for ways to express their Fewishness iiberalism nihil-
ism . . . And then there are the vast majority who sec
nothing worth finding, and therefore do not even
bother to search.

17




The searching has taken many of the young beyond
the appurtenances of Jewishness to probe for the very
substance of their Jewishness. Many are convinced that
liberalism is the essence of Jewishness since both are
so concerned with extending one’s concern beyond
one’s self . . . and after all, aren’t most Jews liberal?
True enough, a survey conducted among 170,000 col-
lege freshmen, both Jews and non-Jews, has shown
that on every issue a greater proportion of the Jews
favored a liberal approach to current problems,

Discarded ldentities

BUT LIBERALISM AS A PROGRAM of Jewishness has failed.
This has been carefully spelled out in an article in
the November issue of Midstrearn by no less an
exponent of Judaism-equals-liberalism than Nathan
Glazer—who authored Beyond The Melting Potr with
Daniel P. Moynjhan. According to Professor Glazer's
exposition, the outstanding noblesse oblige of the
liberal camp in this past quarter century has been the
betterment of the status of the American minorities—
especially the Negro. Now, after all of these years. the
black American has decided that he would rather help
himself. Worse yet, the more outspoken black Ameri-
can pursues militant means to achieve his goals, and
only a very, very few die-hard Jewish liberals would
go along with the Black Panther pattern of extremism.
This leaves the rank and file with a liberalism without
a prime cause.

The next most favored liberal goal has been peace,
which in our curreni context means demobilization of
our forces in Veitnam. But the Jew who hopes for
continued military aid to Israel to ward off Arab ag-
gression in the Near East cannot comfortably preach
against “military adventurism in the Far East.” Even
though the differences are apparent, shouting demon-
strators are not especially adept at thumb-punctuated
dialectics, and tend to shrink away from activelv es-
pousing Hberalism-pacifism. Thus, this second ranking
goal of peace has been denied a place in the value
structure of Professor Glazer’s Jewish liberal.

True, there are those who do take their liberalism
seriously enough to carry it to its logical extreme of
establishment-damning, Jew-hating radicalism. In its
radical-chic form, it finds expression in such embarras-
sing exercises in faceless posing as hosting cocktail
parties for Panthers. And as a program for social
actien, it results in the firing of a dedicated Jewish
department head from his position in a Jewish hospital
by its Jewish administrators, in response to agitation on
the part of the predominantly Jewish intern staff—to
help achieve the liberal goal of an ethnic balance for
the sake of the dignity and confidence of the com-
munity being served! This radicalism may somehow
appear to be an outgrowth of Judaism, which after
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FINDINGS OF pOLL oF 170,000 FRESHMAN:

97% of the Jews favored a greater Federal
role in eliminating poverty, as against
71.3% non-Jews;

72.6% favored governmeni desegregation
of the schools against 52.5%;

51.9% favored legalization of marijuana,
against 24%;

90% favored legalized abortions, against
75%;

67% favored ending capital punishment,
against 33%.
(N. Y. Times, December 4, 1970)

all does address itself to communal man—both as an
important aspect of man’s totality and as a phase of
his reflection of G-d’s image. In its current form and
content, however, this radicalism betrays roots lying in
humanism, which deifies man and his valoes, and
proves to be so totally opposed to Judaism, Yewry, and
Jewishness, that the run-of-the-mill campus kid must
reject it as a means of identity.

So liberalism has failed as an expression of Jewish-
ness, but there still are a few options remaining open.
One is the complete swing to national Jewishness
through identification with the State of Isracl. Today’s
vouth is not easily satiated with half-way measures,
and this expression of Jewishness carried to its ulti-
mate spells one clear goal—aliyah. As no less an
awthority on alienation than Arthur Waskow pointed
rt in the New York Times, when faced with a choice
between aliyah and anonymity, American kids will
chose to cop-out. So Judaism-nationalism has lost its
lustre to the more committed would-be Jew.

We are thus left with the bemuddled, befuddied,
confused, identity-less Jewish campus kid, with no
name, no address, and no place to go.

Statistical Tremors

A RECENT $TUDY showed that two thirds of the youth
who went to Yale after twelve years of intensive Jewish
educational background have broken completely with
the traditions of their upbringing. A similar study at
Columbia showed that about twenty-six per cent of
the students brought up as Jews “no longer consider
themselves Jews.”

(This may be alarming, but hardly surprising. The
Carnegie Commission for Higher Education recently
guestioned 60,447 professors in U.S. universities.
33.3% of the Jews interviewed either claim no religious
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affiiation or have chosen a new one . . . These are
the teachers. How strong a Jewish identity can one
expect from their disciples?)

Equally shocking is the prediction that appeared in
the American Jewish Yearbook of 1970 that—based
on statistical evidence—13% of all marrages involving
a Jew will include a partper of another faith.

This mass defection from the ranks of Judaism has
sent tremors throughout the Jewish community. Not
the least to react was the Council of Jewish Federation
and Welfare Boards, which met in Kansas City last
November. At this conclave of over one thousand dele-
gates from all parts of the United States, a proposal
was passed to allocate $5 million during the next five
years for finding and enhancing Jewish identity in
America. The first rumblings of the need for a crash
program came at the previous year’s asscmbly in
Boston, where Gordon Zaks of Columbus, Ohio, pro-
posed that a $100 million fund be established to obtain
the innovative break-throughs needed. The result of
the Boston plea was the setting up of an Identity Task
Force (what these organizations can do with words!)
composed of “outstanding leaders, exccutives, rabbis,
. .. academic faculty members and students.”

Their report, as delivered in Kansas City, included a
recommendation for the creation of an agency of mini-
mum six years duration, that could concentrate on a
wide range of areas, including the Jewish family and
home, the synagogue, community organizations, image
and quality of Jewish leadership, welfare, education,
social life—in short, the totality of Jewish existence.
The agency would survey, evaluate and communicate
findings, sponsor programs, cultivate collaborative re-
lationships—in short, restructure American Jewish life
on every level, from the individual through the national,
all in line with that elusive criterion, Jewish identity.

Those of us who sit on the sidelines of this five
million dollar scavenger hunt cannot help but share
the panic of the thousand-plus delegates to the Kansas
City assembly over the current state of identity-less
drifting. Nor can we help but agree with the need for
a realignment of goals and activities of all Jewish groups
and individuals with the essentials of Judaism. And
more than idle curiosity prompts us to aftempt to
divine the results of their surveys and to guess just
what sort of innovative programs will win the CFJWF’s
stamps of approval and signed check of support,

The Search Goes On

A FEW SAMPLINGS of how those five million dollars
will be spent have already come to the fore.

* The National Jewish Welfare Board issued a Rosh
Hashonah bulletin that described an ideal program
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for “Reaching Out to Jewish College Youth.” In its
bulletin it declared that “the basic goal of serving Jew-
ish students is engagement. There is a fundamental
differetice between (1) engagement and (2} the trans-
mission of knowledge or values from one generation
to the next. Transmission implies a fixed or finished
item which has to be given over: it is a one-way
street. Engagement implies a dialogue between two
parties in the course of which the product is reshaped
and redesigned. Engagement is the goal, autonomy is
the method, and vulnerability is the barometer.”

Then a working project, the Free University of Jew-
ish Studies, aimed at serving the Valley College (Los
Angeles) student body, is described. Many of the
students who ecnrolled “confirmed that they know
nothing about Judaism.” Yet it was the students who

were allowed to “set up curriculum and choose the
faculty.”

The local Hillel and Jewish Center directors were
engaged as resource personnel, and they were quick to
assure the students that they would only come when
called. Among the four courses that were offered—
Israel—Its History and Contemporary Probiems; Con-
temporary Thought and Jewish Traditions; Jewish Cul-
tural Arts; and Socialist Theory and Jewish Thought—
the latter was the most popular. After a haphazard
summer of hit-and-miss planning, the student body de-
cided that a more structured syllabus was needed.

“There is a consensus among the students that Jew-
ish identification through the route of Jewish studies
does not come ecasy . . . and serious efforts must be
excrted on the part of the participants . . . Such learn-
ing must be reinforced by scholarship and hard work.
It cannot be extended by wishful thinking.”

In the meantime, the program is structured to have
“engagement” as its goal, not “transmission of knowl-
edge or values from one generation to the next.” so it
was heralded as a success.

s Another home-base that the identity-searchers sur-
veyors must touch—and in the process leave their
deposits of gold—is the Hillel House, the Jewish cul-
tural campus outposts that are funded by the B’nai
Brith. Out of recognition of their vital role in preserv-
ing Jewish identity, seventeen large communities have
increased their allocations to Hillel Foundations and

other student organizations from $774,000 last year to
$1,227,000 this year.

The Hillel directors often serve as model figures for
wavering campus youths. An extremely small minority
of these directors are Torah-orienfed in thinking and
behavior. At the other pole, one can find the likes of
Richard L. Rubinstein, Hillel director at the University
of Pittsburgh, who was in the avant garde among the
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Jewish Theological Seminarians in his day. This rabbi
has recently penned a book, Morality and Eros (pub-
lished by McGraw-Hill), in which he espouses a broad
tolerance toward sexual-hedonism . . . But why not?
In his words, “Judaism . . . (is) in the process of be-
coming a neo-archaic pagan religion in fact, if not in
name.” So all that remains is situation ethics, which
means “if it makes you feel good—do it!” This is
Jewish identity, Hillel House, Pittsburgh style, and it
secems to sit very comfortably with the national head-
quarter’s non-restrictive concept of Jewish identity.

* The sing-ins, pray-ins, and Jove-ins that in one
form or another assume a hyphenated Hassidic prefix
are also becoming a widely heralded aspect of Jewish
identity for our youth. Accordian, guitar, freaky cos-
tumes, and Hebrew folk-rock all blend together to
give kids a true Oneg Shabbat (over the official protests
of the Lubavitcher organization, by the way). to the
underwriting approval of the monied Establishment.

* The Jewish fraternity house, where the Jewish
college student should be able to find a home away
from home, is now the setting of inter-faith living, As
a result, a resident of a campus fraternity house sees
nothing wrong with inviting non-Jews to join as house
miembers; he occasionally goes through the Kiddush
ritual on Friday nights; and he views the kid who keeps
kosher as a tolerable pain in the neck—this according
to a syndicated story reporting a discussion with Few-
ish fraternity leaders in the University of Texas. Equally
significant, an article based on this release that ap-
peared in the Chicago (Fewish) Sentinel, prompted a
letter that asked what all the fuss was about . . . Isnt
learning to live together with outsiders part of being
Jewish?

¢ The Philadelphia Jewish Community boasts a new
coffeehouse as a gathering place for college youth-
Makom by name. It was initiated with day-long ser-
vices, poetry reading, singing, and dancing, which—
according to {Reconstructionist) rabbinical student
Arnie Rachlis and student leader Mike Masch-—"“com-
bined the best elements of Reform Judaism, Hindu
philosophy. and Quaker meeting rites.”

The Philadelphia Jewish Times heralds Makom as
“a fresh, bright, good idea. We hope they don’t get
toe, too religious. It's not necessary to say a Broche . | |
but it is necessary . . . to see that the young people are
given an opportunity to meet and tatk under good
circumstances and pleasant surrovndings.”

s The New York Federation already allocated $73.-
000 as seed money for the formation of JACY (Jewish
Association for College Youth) which will serve to
increase “‘Jewish knowledge” among Jewish youth. This
may sound vague, but as “seed money,” a host of
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coffee-houses and Free Universities can be planted in
the New York arca.

Compass Without a Needle

IT §S HARDLY NECESSARY to complete an investigate-
deliberate-generalize-prognosticate-advocate cycle to
comment on the search-surveyors’ programs . . . They
had once hoped to foster 2 new generation that would
mirror their own values. Since that was not achieved,
their alternative is to test the wind to see which forces
will rustle their branches, and in which direction the
twigs will sway. Then, with the wisdom of any grass-
roots politician, they will herald these directions as
“Jewish,” the goals as part-and-parcel of Judaism,
and unfurl the banners, proclamations, and press-
releases, proclaiming a rennaisance of Jewish life
among the youth.

Unfortunately for the Federation Council—and for-
tunately for the searchers——those who are carnestly
seeking an identity are not looking for a badge, a label,
or a hue of approval for already existing activities that
have their roots in a secular culture. Those who are
expressing a genuine lack of personal identity will never
be fulfilled unless they discover an identity that touches
on every aspect of their existence, from the most ethe-
real to the most mundane, carrying them from the
cradle to the grave—and beyond . . . An identity that
recognizes their worth as individuals, and challenges
and develops it; and yet binds them with a people, and
roots them in a history and tradition. Only Torah
Judaism can do this, for “it is only because of Torah
that our nation is a nation” (R. Saadiah Gaon). Call-
ing bits and pieces of Judaism the real thing, digniying
groping by calling it discovering, launching new bu-
reaucracies and endowing them with impressive initials,
christening Village-style coffee-houses with Hebrew
names——all this is only an exercise in the worse tra-
ditions of sham and humbuggery.

Worse yet, the pattern of “rational” selection and
rejection of facets of Judaism that was started by the
first who deviated (or “accommodated”) will be per-
petuated—inevitably to the chagrin of the previous gen-
eration. The “rationalistic” aproach of one generation
sees it comfortable to reject whatever obligations and
mitzvos non-Jews find bizarre (or habit finds incon-
venient) at that time, while refraining from venturing
too far out from religious adherence and identification
—thus preserving a modicum of something that still
passes for Judaism. Just as fathers compromised Shab-
bos but kept kosher, and sons ate in Chinese restaurants
{although they did keep a kosher home)} but were
faithful husbands, grandsons are promiscuous fovers but
are at least “honest™ in their relationships. There is no
security in perpetuating a morality, an ethic code, a
liberalism, or a humanism that is not part of a larger,
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stable religious frame of reference. A buffet-style Tu-
daism will frustrate honest searchers and backfire on
s Sponsors.

Gold Nuggets of Tudaism

THERE ARE SOME who are experiencing dissatisfaction
in their mode of life and are already rediscovering frag-
ments of Judaism, and Jike the prospectors of the Old
West, they are grabbing bits of gold from the flow of
sands that drifts through their streams of experience.
Rabbi Jerome Grollman, of the {Reform) United He-
brew Congregation of St. Louis, startled his congre-
gants this past Rosh Hashonah by donning a yarmutke
on his bare head and a tallis atop his black ministerial
gown because, he declared, it is through them “that a
Jew must visibly and unmistakably assert his unique
identity” . . . And it is through them that he can dem-
onstrate his bonds with those who throughout history
were “willing to die . . . and live bishvil Kiddush Ha-
shem-—for the sanctification of G-d’s name.”

Rabbi Herbert Wiencr who heads the (Reform)
Temple of South Orange, N.J., proposes in the Winter
issuc of Dimensions that even Reform Jews subscribe
to Orthodox rules for conversion—even using Qrthodox
witnesses!—for reasons of practicality, integrity (so
the converts will be accepted by all Jews), and to in-
corporate the spiritual experience of ritual immersion
in a mikvah.

Rabbi Hillel Silverman of the {Conservative) Sinai
Temple of Los Angeles discovered the wellsprings of
“Kavanah and spontaneous joy that can be tapped in

Yom Tov Sheini” (Conservative Judaisim, Summer
1970).

But the bits and pieces of gold that are panned from
the sand do not make an Urimm Vetuminm (the pure
gold priestly breast-plate that sigpified divine omnis-
cience). nor can shiny fragments form an illuminating
menorah.

Authentic stirrings, genuine strivings, must be met
with the genuine object of their quest in its entirety—
Torah in its original, G-d given form. Funds being ex-
pended on short-circuited spotlights, organization of
tail-chasing search partics, and the training and selection
of myopic guides, will not bring anyone closer to Jewish
identity. The same funds wisely and prudently invesied
in financially crisis-ridden Yeshivos and day schaols;
devoted to the emhancement of the security of the Ye-
shiva teacher and, as a result, the rehabilitation of his
dignity in the community; channeled toward the creation
and expansion of existing Torah-oriented organizations
committed to the goal of “reaching out”——in summer
camps. on college campuses, through publications, by
way of lecture programs, teach-ins, and book-mobiles—
to aid the expansion and to further the efficacy of
some of the programs sponsored by Agudah Youth,
Torah Umesorah, Lubavitch, National Conference of
Synagogue Youth, Yavne, and Young Isracl—these
would be investments in making Jewish identity stand
out with clarity and unmistakable definition. These
would make Jewish identity accessible to all who
yearn to know what it means to be a Jew, and to all
who desire to live as Jews. Anything short of that is a
charade that will culminate in further crises, further

a ba'al refillishe davening in the Bais Hamidrash on a alarms, and further surveys,

N. W.

JOIN THE ELITE OF AMERICAN ORTHODOXY AT THE

49th ANNUAL DINNER OF AGUDATH ISRAEL OF AMERICA

SUNDAY, MARCH 17 at the COMMODORE HOTEL, N.Y.C.
Stand Up and Be Counted in the Battle for Authentic Yiddishkeit

THE FOLLOWING AWARDS WILL BE BESTOWED

HAGAON RAY AHARON KOTLER MOREINU YAAKOV ROSENHEIM
MEMORIAL AWARD MEMORIAL AWARD

for distinguished service to

REB ELIMELECH TRESS
MEMORIAL AWARD

to one of the Shearis Hapleitah for
Agndath Israel: exemplary accomplishments for Torah:

LOUIS SEPTIMUS BENJAMIN FISHOFF
A Beautyjully Hiustrated Journal Will Be Published
PLEASE MAKE YOUR DINNER RESERVATIONS NOW .

for distingnished service to Torah:

AVROHOM FRUCHTHANDLER

($50 PER PERSON, NO APPEALS)

AGUDATH ISRAEL OF AMERICA
5 Beekman Street = New York, N. Y. 10038 = (212) 964-1620
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New FELDHEIM Publiications

We are pleased to inform you about our recent very important new publications:

"BACH" — Rabbi Joel Sirkes
His Life, Work, and Times
By ELHAHU JUDAH SCHOCHET

This classic work consists essentially of material pertaining
to the life and works of Rabbi Joel Sirkes and reflecting
wpon the social, religions and economic conditions of early
seventeenth century Peolish-Lithnanian Jewry. The sources
stem primarily from his collection of Responsa and the
Bayit Hadash, his commentary on the Arba Turim. With an
extensive introduction and list of sources and bibliography.
A most important work and welcome addition of Rabbhinic
and Historical Literatare. Price — §10.00
n | 3

"THE LIGHT OF REDEMPTION"

A collection of articles and addresses by
RABBI DR. MENDEL LEWITTES

The author served for thirty five years as Rabbi of several
communities in the United States and Canada.

A prolific contributor 1o varions publications and aunthor of
the “Book of Temple Serviee™ and “The Nature and History
of Jewish Law,” Rabhi Lewittes is presently head of the
Dept, of Practical Rabbinics in the Harry Fischel Institute

of Jerusalem. -~ The book consists of a Hebrew and an

English part. A very important contribution lo traditional

Jewish Law. Price — $6.50
1] a

“THE ORAL LAW"
A Study of the Rubbinic Contribution to Torgh She-Bul-Pej
by HARRY (. SCHIMMEL
The book includes quetations of the Hebrew Sources after
each chapter and an Index of Sources and Authorities.
Published under the auspices of the “Association of Ortho-
dox Jewish Secientists.” 176 Pages — $5.00
= =
THE "TORAH-IM-DEREKH-ERETZ"
of Samson Raphael Hirsch
by DR. MORDECHAI BREUER
This study which originally appeared in Hebrew, now
translated inte English, sncceeds in giving a Ml analysis of
Hirsch’s educational philesophy, based on his own writings.
Soft-cover — 60 pages £1.75
|} n

"PIRUSH BA’AL HATURIM AL HATORAH"
L'Rabbenu Jacob Ben Ha-Rosh
Edited by RABBI YAACOV K, REINITZ

A completely new corrected edition of this classic commens
tary based onm various manuscripts with extensive netes.
A very attractive volume consisting of 506 pages.

Price - $6.50

] »
"THE ROYAL TABLE"
An Outline of the Dietary Laws of Israel
by RABBI JACOB COHN

A reprint of this basic and authoritative work en Kashrus
which was out of print for a long time.

142 pages — $3.50
" =
“THE QUESTION IS THE ANSWER"
by SIGMUND FORST

A thenghtprovoking survey of the present world scene,
seen throungh Jewish eyes, - 32 pages — $1.00

"THE HIGH WAYS TO PERFECTION
OF ABRAHAM MAIMONIDES"
by SAMUEL ROSENBLATT

This is one of the basic texts of Medieval Jewish Philesophy

written by the son of Moses Maimonides., The Arabie text

(in Hebrew characters) has been edited from several man-

nscripts and transkated inte English. The English translation

is printed on the page facing the Arabic iext.

The first volume which includes an extensive intredaction

and the first part of the text originally published by the

Colaumbia University Press, has now been reprinted by us

in a limited edition. We have suceecded in obtaining a

small amount of Volume 1 of this work which contains the

bhalance of the text and translation,

Volume 1, 224 pp., Volume I, 452 pp. — Size 7147 x 107
Two velumes — $27.56

The following basic Hebrew Classics
are available again:

TALMUD BAVLI (Vilna edition)

With the AlMas and all other commentaries and also in-
serted commas, periods, and exclamation points.
Twenty handsemely bound velumes, size 9 x 121, for the
price of only $90.00,

n | ]

TALMUD BAVLI (Vilna edition)

Regular size, 18 x 14, with the Alfas and 3]l commentaries.
Twenty volumes, excellent binding, at the special price
of $135.00.

1 =

RAMBAM MISHNAH TORAH
The famous Codex by Maimonides with all commentaries
and also the Sefer ha-Mitzvoth.
Five volames, 10 x 14, excellent binding, for the special
price of enly $35.00,
SAME: With additional fifteen new commentaries, in six
volumes, $40.00,

] =

SHULCHAN ARUCH

The famous Codex by Rabbi Joseph Caro, with all com-
mentaries (Vilna and Lemberg edition), in ten large folio
size volumes, size 11 x 16, consisting of:

Yored Dean - Three volumes (printed by Shulsinger)

OnacH Caaivt — Three volumes {published by
Cuosien Misapar — Three volumes Pe'er Hatorah,
Evin Ha'Ezir — One volume Jerusalem)

A beautiful set, in excellent binding, for only §90.00.

PHILIPP FELDHEIM, Inc.

“The House of the Jewish Book"
96 EAST BROADWAY, NEW YORK, N. Y. 10002
Telephone WA 5-3180

Israeli Branch:

FELDHEIM PUBLISHERS Ltd.

39 TACHKEMONI, JERUSALEM, ISRAEL
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second looks
at the jewish scene

A Ten Minute Appointment

for a Five Minute Encounter

In the first place, I was busy—
extremely busy. During that winter
I was responsible for an extremely
important and highly classified scien-
tific project. The final deadline was
getting uncomfortably close and
every minute was precious and com-
mitted. Second, T was becoming very
difficult to see. Because of the proj-
ect, I was isolated from the world
by many closed doors, any number
of secretaries and even by armed
guards. And third, and above all,
I had as much interest in meeting
this Rabbi as I had in meeting any
other charity collector,

1 had seen his picture in the local
newspaper and had some vague rec-
ollection of a black hat and a beard.
Some of them will take $3 and go
away; others hold out for $5. But
he had been remarkably persistent.
When he telephoned some weeks
before to make “an apointment” no
persuasion on my part was enough
to reveal the urgency for such a
meeting. 1 thought at the time, it
would be easier (and perhaps less
expensive) to give him ten minutes
at 4:30 p.m., than to argue on the
phone. But now, as the appointment
time approached, I was sorry I had
given him even ten minutes.
by Velvl W. Greene

{Dr. Velvl Greene, professor of
Public Health and Microbiology in
the College of Medical Sciences at
the University of Minnesota, has
done much work in the bioscience
effort of the American space pro-
gram. )
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The outer guard buzzed me and
I passed him through. Then the
inner guard, then the receptionists
and finally he was in my office.
Much too young to be a real Rabbi,
I thought, and much too innocent 1o
be a successful meshulach. But he
accepted an invitation to sit down
and in surprisingly excellent English
he explained his mission. (There’s
something about a black hat and a
beard that conditions one to the ac-
cent. But this boy was obviously as
American as the flag.) The incon-
gruity threw me completely off
balance—thus I listened before 1
talked.

The Rabbi's request was simple.
He didn’t want a check, and he
didn’t invite me to give a speech,
and he didnt ask me for a job—
all three of which situations covered
more than 90 per cent of my routine
requests, He wanted my name. Ap-
parently the organization he was
representing wanted to have a ban-
quet and he was looking for “promi-
ment” people in the Jewish com-
munity to lend their names as spon-
sors. In retrospect, it was not really
an unreasonable request. Though 1
couldn’t see why he considered me
“prominent,” 1 figured that he and
his colleagues were so *“far out”
that even second and third echelon
members of the commumity would
be uvseful, as long as they looked
and acted normally.

I tried to tell my visitor that he
was wasting his time. I pointed out
a whole series of reasons why I

™y '

ours for
the asking

Delicious GLATT KOSHER Break-
tast, Lunch, Dinner served to you
by most Airlines at no extra cost.
When arranging for your next air
trip be sure. request “Schreiber
Kosher Air Meals.” Available in
over 50 cities,

Prepared under Rabbinical super
vision of tie Union of Qrihodox
Jewish Congregations. U, §. Gevern-
ment [nspected.

g R,

gt

©

,ecln-ei ,:ev

Kosher Aijrline Caterers
8024 Foster Ave., BRiyn, N.Y.11236 Phone: (212) 272.9104

ZELMAN STUDIOS

For the finest in creative
color photography

“The most recommended
namne in fine photography”

623 Corfeiyou Road
{off Ocean Parkway)
Brooklyn, N. Y, 11218
Tel. 633-5500

FANTASTIC KNIFE SET

ONLY $1.49, plus 25¢ postage & handling

SAWKNIFE — blade of surgical stainless
steel — cuts bones, frozen meats with ease

Uneonditionally Guoronteed
te work as described

with ALL-PURPOSE KNIFE -
peeis, shreds, grates, pares
Also, Fabulous Fold-Avay
NYLON CARRY-ALL BAG
ONLY $1.49, plus 25¢ postage & handling
Send orders fo: W I G D E R
&5 Main Street, Monsey, N. Y. 10952
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couldn’t lend him my name. Aside
from the fact that Lubavitch and
Hasidos was an anachronism, aside
from the fact that his dress and
appearance turned me off, aside
from the fact that my modern Jew-
ish point of view was quite incom-
patible with old-country Orthodoxy,
as a Zionist I didn’t want to have
any dealings with those who throw
stones. (Don’t all black hats and
beards live in Mea Shearim and
throw stones?)

But he didnt engage in debate
with me. Instead, to my everlasting
consternation, he locked out the
window af the setting sun, mum-
bled a “beg your pardon,” quicklv
rose from his seat, tied some kind
of a cord around his waist and
started to pray. Quietly, but deli-
berately. Quickly, but with articu-
lation. At the very least T must be
given credit for recognizing that it
was prayer,

1 did not quite know what to do.
1f memory serves, this was the first
time T had ever seen anyone daven-
ing Mincha, certainly the first time
anyone davening Mincha outside a
synagogue, without a prayer book
and without someone to call the
pages, Without doubt, the first time
anyone had ever davered in my
laboratory. And above all, the first
time anyone davened anvthine with-
out an obligation to say Kaddish.

I don’t think T will ever forget
the flood of thoughts that swept
through me during the few minutes
of that winter twilicht. On the one
hand. T was completely nonplussed,
What should T do? Can I smoke?
Should I stand up? Could 1 return
to my writing? How long is this
going to Iast? (My major previous
experiences with prayer. it must be
stated, involved lengthy sermons
and/or Bar Mitzvah speeches.) My
secretary poked her head in to say
good night and had never really
recovered. The telephone rang and
T didn’t know whether 1 was per-
mitted to answer. What would the
guard do with his gun when he
came to close the vault?
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On the other hand, 1 was an-
noyed and righteously indignant,
After all, T had given this man a
fixed appointment. Now he was
using most of it for some type of
medieval ritual. That’s the trouble
with religious Jews, I thought. They
came to ask a favor and then ig-
nore you. What chutzpah!

But through the emotions of con-
centration and indignation, 1 re-
member  being  impressed.  This
young Rabbi, new in town, in need
of favors from people like me, des-
perately trying to get something
started in a community which didn’t
know him and wanted him less—
this young Rabbi felt a higher obli-
gation. Regardless of what he need-
ed from me, his hierarchy of values
was such that temporal needs like
my name or my check or even my
approval came second to the prime
need: to pray at the time fixed by
faw.

1 liked that. Though I didn’t lend
my name as a sponsor to his ban-
quet, | liked that. That night T told
my wife that a different type of per-
son visited my office; someone who
was sincere, someone whose religion
meant more than the external trap-
pinegs. Thus we invited the Rabbi
and his wife (a Phi Beta Kappa in
mathematics) to our home to meet
some of our friends. T wanted to
show off someone who was real
Somegone who davened Mincha in a
microbiology laboratory. Someone
who could write computer programs
and wear a shaytl,

The evening was the first of many.
Many days and weeks and months,
indeed years, were snent in debate
and dialogue. The four of us be-
came friends, even good friends. but
it was a friendshin of diatogue. T
debated and he taught. T auoted his-
tory and philosophv. He quoted
Torah. We irtied to voint out the
error of their ways, but they were
more tolerant than we. Ultimatelv,
their tolerance and natience, their
humanitv and sinceritv. and knowl-
edee and concern convinced us that
we had something to learn,

Nearly a year after our first meet-
ing I visited New York and dis-
covered that our friends were not
exceptions but prototypes. Fifteen
months after that first meeting, our
friend brought me my first set of
Tefilin and showed me how to put
them on. And a year after that his
wife helped my wife start a kosher
kitchen. And similarly, in a slow
and gradual fashion, we were helped
with all of the other features of our
current life: Shabbos, Taharas Ha-
mishpocho, keeping my head cover-
ed at work, etc. It was all done
gradually., Each step was taken
hesitatingly.

There are those who say that we
were psychologically or spiritually
prepared for these transformations
long before we ever met our friends
from Lubavitch. There are those
who say that owur original encounter
merely was coincidental. That our
path to Torah Judaism was paved
by too many complex influences
to isolate a single moment in time
and place. This is probably true.
But 1 will never forget a winter
afternoon, six years ago, when a
young Hasid asked for a ten-minute
appointment and spent five minutes
of the time davening Mincha. [

(Reprinted from the Boston Jewish
Advocate.)

SERVICES ARRANGED IN I
YOUR COMMUNITY

Norman L. Jeffer
COMMUNITY CHAPELS,
Inc.

47th Street & Ft. Hamilton Parkway

Brocklyn . Phone UL 3-4000

Mikvah undef Supervision of
Bikur Cholim of Boro Park

,s
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When Fiction
Would Not Darve...

An author is often temped to tip
the scales too heavily against his
villain, but prudence dictates cau-
tion. If you want to be believed you
must not exaggerate, Labeling, over-
emphasis, caricature—all this is fine
for the Sunday comics, but not in
credible fiction that is meant fo rep-
resent the plausible.

So, what do you do when the
implausible does happen? Throw
away your fiction typewriter and
become a journalist:

TIME:  Wednesday,
1970, 12:00 noon.

PLACE: Basilica of the Assumption,
Baltimore, Maryland.

Janoary 13,

oCCASION: 13th Annual Red Mass
{the celecbrant wears scarlet
robes).

PERSONALITIES: Rabbi (Conserva-
tive) Isracl M. Goldman, Rever-
end Francis Myer Tobey. 8.7 —
of the St. Thomas More Society.

SPECIAL FEATURE: First Jew ever
to speak from pulnit of Bali-
more’s foremost Catholic ca-
thedral.

PICTURE: Rabbi Goldman at pulpit,
flanked by crucifix, religious
statues.

SUBJECT: “Rabbi Scores Violence
by Jews” ({as per headline in
Baltimore Sun, Jan. 14).

COMMENT: Rabbi Goldman said he
was “deeply stirred” by the op-
portunity to speak in “this his-
toric Catholic church.”

EXTRA FEATURES: 1. Father Tobey
is a Jewish convert to Catholi-
cism.

2. Name of Rabbi Goldman's
congregation: Chizuk  Amuno
(translation: “Strength of Be-

lief). L}
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Central Hotel Jerusalem
6 PINNES ST. DAVIDKA $SQ. P.O.B. 1351 Tel.: 21111
Centrally located — Close to the Holy Places

FIRST
cLAss PYTIRN 1N MInRd en
HOTEL )

.
77 Beautifully Furnished ™wo RL?STAURANTS -
Rooms —— Air-condition, Daity & Meat J. GRUENEBAUM

Central HMeating, Private
Teleph d Bath )
elephone and Bathroom The Management

Balconies.

SYNAGOGUE and MIKVA Beautiful Halls
for Celebrations for

up to 1,000 people

EXCELLENT CUISINE —

Superior Service

ISRAEL INTERMENTS

RIVERSIDE MEMORIAL CHAPEL, INC.

76th Street & Amsterdam Avenue, N. Y. C. « Tel. EN 2.6600
SHLOMO SHOULSON

Announces:

With a feeling of Responsibility and Personal Vigilance we make all necessary
arrangements for BURIAL IN MEDINAT YISRAEL at ALL cemeteries.
Everything is done with the greatest exactitude and according to Jewish Law.

SOLOMON SHOULSON . CARL GROSSBERG

Directors
Chapels Troughout New York, Miami Beach & Miami

P W N P P e P

Community and Interested Parties
Wanted
TO ESTABLISH YESHIVA

for students of limited
Yeshiva backgrounds.

F9EM vom
EV 7-1750

WND 8D

Write, BOX 611, JEWISH OBSERVER WETTERE RIpwrTINRp

5 Beekman Street, NJY.C. 10238
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In Whose Hands the Future?

In his MEMORANDUM RE: Reach-
ing Out, (JO Nov. 1970), Rabbi
Simcha Wasserman challenged the
reader to respond to the call of our
adult generation for Torah knowl-
edge. One of the vehicles for reach-
ing out that he mentioned was the
establishment of lending libraries or
bookmobiles that circulate Torah
texts and philosophical works in
English—a great idea.

In the meantime, Atid (Hebrew
for “future”)-—the college-age or-
ganization affiliated with the United
Synagogue of America (Conserva-
tive} boasts a Judaica Bookmobile
that is making the rounds of college
campuses, selling a choice of 1600
books—most of which are “rich in
the Jewish experience.” Checking
the inventory is an casy approach to
finding fault with the substance of

the program . . . But, then again,
how can Atid fail to be a winner
in the contest for the hearts and

minds of young adults on the seek,
when Orthodox Jewry doesn’t even
have a car in the race? [

Send this Coupon
with $10 for your
annual subscription *
three gift subscrip- |

THE JEWISH TIMES

A WEEKLY NFWSLETTER FCR THE THINKING JEW

THE JEWISH TIMES |
303 W. 42np St., NEw York Ciry 10038

i
]
i
3
[
and mail to !
|
|
§
|
i

|

. |

fions — iny $18 - Enclosed please find §.......for..........subscription(s). ;

|

Name i

THE JEWISH TIMES |

303 Woest 42nd Street ABATCES e e eeesrssessss et st e s st b e AR i
New York City 10038

City .State Zip |

AND GET INFORMED!

expanded.

Mesivta Torah Vodaath

ENTRANCE EXAMINATIONS

Exams WiLL TAkKE PLACE

SUNDAY, JANUARY 31 and SUNDAY, FEBRUARY 14
at the MESIVTA BUILDING, 425 E. 9th Street, Brooklyn, N. Y., (212) 633-8000

®  Traditional training grounds for Lomdim.
® Fxperienced and dedicated staff of Menchanchim.
®  Large enrollment, allowing for parallel classes, assuring proper placement of each Talmid.
® Special program for gified and advanced studems has met with great success, program to he

® Size of classes strictly controlled.
#  Addition of personnel specializing in supervision and personal guidance.
#*  Fully aceredited High School with Science Labs and all modern facilities,
® Spacious modern buildings offering pleasant surroundings conducive to learning.
® Modern New Dormitory for out-of-tewn and loeal stndents.
®  Ideal location for transportation from all parts of N.Y.C.

Torah Vodaath Serving Past, Present and Future Generations.
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Burial
in Eretz Israel

CHEVRA KADISHA
PERUSHIM-ASHKENAZIM
OF JERUSALEM
Founded 5616 (1856}

PINCUS MANDEL

sole represenfative

Over 19 years experience
interment in all parts of Eretz Yisrael

Tl PENN ST., BROOKLYN, N. Y. 11211
Day and Nite Phone 855.5121

A dedicated, dependable,
expeditious service

Agudah Memberwaver 42 years.
Charter Member, Brownsville Branch

-
-} j"t L
85

e

—
UNITED

Chevra Kadisha

D'chasidim @ Hor Hamnuchot
Founded 1856

BURIAL IN JERUSALEM
AND ALL CEMETERIES IN ISRAEL
®

maalin Bakodesh

SOCIETY
44 CANAL ST.
NEW YORK CITY 10002

Nr. E. Broadway Sta, "F" Train

Dayv & Nite Phone
WA 5-2277

ln Canada:
Chevra Kadisha
of United Jewish Congregations
Montreal Tel.: 273-3211
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Letters to the Editor

Postscripts

To the Editor:

“1 forgot the essence” might be
an acceptable excuse, but “1 left
out the essence from my article” is
unforgivable. And I have forgotien
a most important episode in my
reminiscences of Reb Yisroel Ya-
acov, published in the June-Sivan
issue of The Jewish Observer. 1
consider it most vital to all those
who are engaged in Torah educa-
tion.

Once Reb Yisroel Yaacov “work-
ed” on a boy for a long time. For
many months he tried to influence
him, to make a mentsh out of the
boy. but to no avail. The boy just
would not yield. As Reb Yisroel
Yaacov put it, “It came to the point
where I discovered an indifference
within me towards that boy. T sim-
ply rejected him!”

Then one day the Mashgiach was
saying Shemoneh Esrei. As he pray-
ed for the bov, a thought dawncd
unon him: “G-d did not bless me
with any children. But suppose that
boy were mine? T would not ignore
him! Then why do [ reject him
now? Because he belongs to some-
one else?”

As the Mashgiach later related
the incident — he became over-
whelmed with a love for the boyv
at that moment. The old indiffer-
ence turned to love. He began tfo
work with him anew, and even-
tually he grew up to be an out-
standing leader—an inspiring lesson
for everybody engaged in Torah
education.

As for my article on “My Years
With Reb Boruch Ber” (December,
*70), a few points were omitted and
since these deal with personalities,
I would not like to leave them un-
stated.

Reb Boruch Ber's son-in-law,
Reb Reuvain Grozovsky, 231 was
a mainstay of Kaminetz, but he was
also a leading figure after the chur-
ban in Europe. He was Rosh Ye-
shiva of Mesivta Torah Vodaath,
and Beis Medrosh Elyon in Monsey,
New York, and he was a member
of the Moetzes Gedolei Hatorah.

Also, two of the “repeaters” of
the Rosh Yeshiva’s shiurim are now
“saving” on their own in America:
Rabbi Yaakov Babrovsky-—former-
tv of Baltimore and now of Queens,
New York—and Rabbt Hirsch
Tennenbaum of Chelsea, Massa-
chusettes.

CHATM SHAPIRO
Baltimore, Md.

Book Review: “Cop-out”

To the Editor:

I have just finished the December
JEWISH OBSERVER and the review of
Rabbi Rackman’s book, One Man's
Judaism, was—in campus jargon—
a “cop-out.” The point persists, if
THE JEWISH OBSERVER is to have
any value in showing the bank-
ruptey of the other “branches™ and
the deviants within our “branch,”
then the intellectual bases that
strengthen  these forces must be
attacked. THE OBSERVER is the ideal
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SCHECHTER & HIRSCH'S ‘

i DON'T GET MARRIED! l

before SEEING
/Qur cutstanding line of
HEBREW & ENGLSH

RAISED DR COPPERPLATE ENGRAVED

INVITATIONS

LOWEST PRICES i
LATEST STYLES ]BB

INFORMALS FREE!

WITH INVITATION ORDER
AND THIS AD

+ AKNOUNCEMENTS
= POSTERS & CIRCULARS
- JOURNALS- YEAR BOOKS

GOLDSTEIN PRESS §

OFFSET GN_ PREMISES -
3602 - 16th AVENUE » BROORLYN, N.Y. 11204

CALL: UL 3-7444

CPEN SUNDAYS

« DiAL
MIAM]

FREE!

~LIRBBEAN =

ENTIRE OCEANFRONT BLOCK — 37th to 33th $t. MIAMI BEACH
...is @ GREAT Kosher Hotel — you'll love it!

For Reservations Speck to
SAM SCHECHTER

BEACHS 00 - 327- 8165

Or Celt N.Y. Off: PL 7-4238
Evenings & Sundoy FA 7-1742

FREE PARKING
PRIVATE POOL
AND
SANDY BEACH

LETTERS CONTINUED

foremat for launching this attack.
Concentrate on American Judaism
first before devoting half an issue to
religious politics in Tsrael.
You're only doing hall a job!
SaM CHOLLCK
Brooklyn

In the words of our book re-
viewer:

“The Jewish Observer fias found
it necessary in the past to polnt

MOVING?
Be sure fo notify us in advance

so that your copies will confinue to reach you

out the unacceptability of many of
Dr. Rackman's most basic theses. It
is unnecessary to reiterate the
points . . . made in June 64 and
June 70, (This book) shows how
far Dr. Rackmaw's views are from
authentic Torah traditions.”

This book was already quoted
extensively in the aforementioned
June issue.

We attempt to present as broad a
range of datelines in our articles as
possible. Occasionally o series of
recent events will result in a prepor-
derance of articles focused on
America or Israel, but we atfempt
to give aitention to both.

SPECIAL OFFER!

Send Mugazine to:

THE JEWISH OBSERVER

5 Beekman Street / New York, N. Y. 10038

[ NEW SUBSCRIPTION: % — I year of J.O.
Plus $3 - Gallery of Portraits of Gedolei Yisroel; FREE!
7 RENEWAL: %12 for 3 years of J.O.
Plus $3 . Gallery of Poriraits of Gedolei Yisroel: FREE!

{3 GIFT: $5 — 1 year; $8.50, 2 yrs.; $12, 3 yrs. of J.O.
Plus $3 - Gallery of Portraits of Gedolei Yisroel: FREE!

Name Name

Address AQF@85 e

City State Zip.rrimee | CEty State Zip

{1 Enclosed: 8. OOBillme: §.......| [] Series [ [} Series 11

Send Portraits to:
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KOSHER

—but strictly!

KOSHER

Empire

POULTRY

Cleaned, Fresh-Eviscerated
Soaked & Salted

READY-TQO-COOK

Fresh and Fresh-Frozen

Supervised and endorsed by The
Union of Orthodox Jewish Congre-
pations of America. Inspected for

wholesomeness by the .S, Dept.
Agriculture.

SOLD COAST-TO-COAST

The Most Trusted Name
in Kosher Poultry

Empire ¥osher Poultry, Inc,, Miffintown, Pa. 17059
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“YOUR PERSONAL
e

WATCH OUR WINDOWS FOR SUPRISE SPECIAL

Gantiaving wor sim $o 1ave havd labot Dehind het stoses for tha houne:

wife, NOW for KAX MITIVAS and ether huppy plcasiont.
YOU BORT HAYE TO WORK HARD ANTMCRE!

,a 2k Quarter Barbecued or Roast Chicken é-al

g (1 & 2alf of & Beciler, 20 mminn}

<7/ * Slice Stuffed Derma |
* Portion Potato o Noodle Kugol
% Portlon Potato Salad & Cole Slaw — Pickles

Pdnlh[ and Whiikey Cups, Napkiss, Pleatis Plotss, Spoons ead Forks
EVERYTHING HOT!

AS LOW AS $1.59 PER PERSON

TO MAKE YOUR AFFAIR A MEMORABLE ONE
WTHOUY ANY WORK ON YOUR PART!

o den Free Delivery
0 0 0 0000 J

h-gi

O O O O O 0O O O 00 0 |

N ¢ ¥ T 4 ¢ Y I

”

All of these shares having been sold,
this notice appears only as a matter of record.

NEW ISSUE
100,000 SHARES

ALLE PROCESSING GORP.

COMMON STOCK
{$.01 par value)
Price: $6. per share

NORTH AMERICAN PLANNING CORP.

TRADITION PERSONNEL AGENCY
“At Your Service With All Your Employment Needs”

Need A Shomer Shabbos Job?
Looking For A Shomer Shabbos Person?

Acaey For Fast, Efficient and Courteous Service
147 W. 42 St, New York, N, Y. (Suite 1111) < 563-3994
Open Monday night by appointment only
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AGUDATH ISRAEL’S 49th ANNLE-
VERSARY DINNER TO HONOR
THREE FOR DISTINGUISHED

TORAH SERVICE

Over 1,000 Orthodox leaders and ac-
tivists, including the outstanding Torah
anthorities in this country, will join in
the 49th Anniversary Dinner of Agudath
Israel of America, which will honor threc
eminent personalities, on Sunday even-
ing, March 7, in the grand ballroom of
the Commodore Hotel in New York
City,

The Horav Aharon Kotler Memorial
Award for distinguished service to Torah
will be presented to Avrohom Frucht-
handler of Brooklyn, N. Y. as an
“exemplary Yeshiva alsmnus, who has
channeled his apreciation for the Torah
values instilled in him at the Mesifta
Chaim Berlin Kolel Gur Aryeh into de-
dicating his life to the maintenance and
expansion of this Yeshiva as well as
Torah in general”

The Moreinu Yarkov Rosenheim A-
ward for owtstanding service to the cause
of Apudath Israel will be awarded to
a veteran founder of the movement
Louis J. Septimus of Monsey, New
York, whose selffess service to genuine
Torah Judaism includes decades of de-
voted fav leadership of the Mesifia
Torah Vodaath.

Benjamin Fishoff of Forest Hills,
board chairman of the Yeshiva Ohr
Yisroel, will be honored as the “Shearis
Hapleita™ man of the year, the annual
Reb Elimelech Tress Memorial Award
for his outstanding work for Torah
since his arrival here as a refugee from
Shanghai after World War 11

The elite of American Orthodox Ju-
daism will at this occasion alse mark
close to a half century of accomplish-
ments by the Agudath Israel movement
in every area of strengthening Torah
authority and perpetuating aunthentic Ju-
daism in this country and abroad through
a vast network of constructive projects.

. ”~, o~ A

CAMP AGUDAH OF TORONTO
is seeking
HEAD COUNSELLOR
GIRLS® PERIOD
JULY T — JULY 28
Please apply with references:
CAMP AGUDAH
129 McGillivray Avenue
Toronfo 12. Ontarie, Canada

B i
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15,000 Respond to Call of Torah Sages to Pray for Russian Jewry

United Cry of Shema Yisroel
Resounds Throughout
Entire Midtown Area

An overflow assemblage of 15,000
people crowded a historic prayer meet-
ing in Manhattan Center Sunday after-
noon, Fannary 10th, to plead on behalf
of the spiritual integrity and physical
safety of their Russian brethren, in
response to a call issued by the Moetzes
Gedolei Hatorah ({(Counci] of Torah
Sages) of Aeudath Fsrael of America.
and the Rabbinical Advisory Board of
Torah Umesorah, National Association
of Hebrew Day Schools. The New York
prayer-meeting, which was one of the
Inreest such gatherings ever held in the
United States, was one of many such
praver meetings convened at that time
in  Jewish communities across the
country,

Yeshiva students brought by over 100
charted buses joined thousands of other
concerned Jews, led by over 1,000 rabbis
and Jlay feaders, who converged on the
meeting hall by bus, subway and pri-
vate transnortation. Police, transit offi-
cials, and the arrangements personnel all
prepared exnanded facilities to accom-
modate the 5000 capacity crowd that
filled Manhattan Center, bwt all were
causht bv surprise by the additional
10.000 neople who spilled info 34th
Street, filting the huge thoroughfare from
Eighth to Ninth Avenues.

In spite of the record-breaking throngs.
the prevailing atmosphere was one of
stark simplicity, reverence and respect,
in keepine with the admonition of the
Moetzes Gedolel Hatorah to avoid “pro-
vocative and arrogant acts . . . which can
only harm many” (in the Sovief Union).
The program was geared to project this
awesome and austere Yomim Noraim
(High Holy Days) atmosphere, which
actually started during the noon hour
when the thousands of Jews streaming
to the Center, each person “armed” with
his own T'hilim (Book of Psalms) and
Siddur, filed into the wvast auditorium.
The platform was filled with eminent
rabbis and educators, including the fore-
most Torah authorities in this country,

The only sign decorating the hall was
the prayerful quotation from the Twen-
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A partial view of the 10000 people who crowded 34th Street, joining the 5,000

inside Manhattan Center in prayer.

tieth Psalm “Hashem hoshivah hamelech
vaaneing beyom koreinu” (G-d save
us! May the King answer us on the day
when we call!) This simple banner was
read as an expression of the hopes and
sentiments of the crowd.

In hushed reverence, the entire as-
semblage followed a proclamation that
was read. which is reprinted in ils en-
tirety on page 11.

A high point was reached when the
entire crowd of 15000 strong--boys,
girls, men and women from alt watks of
life, both inside the hall and in the
facing street—affirmed their unity with
the sentiments of the proclamation by
joining voices in proclaiming together
the passages "“Shema Yisroel . .. {Hear,
O Tarael, the L-rd, Our G-d, the L.rd
is One) and “Hashiveing” (Tum us to
You, O Lord, and we wili return; repew
our days as of ofd!} shaking the rafters
of the hall and New York’s midtown
disirict with the power of their con-
victions.

The Mincha services that followed
were of a purity and intensity not equal-
led in recent years in the memory of
most participants. Even the surrounding
streets, which were joined in word and
spirit with the proceedings taking place
inside the Center through a complex
public-address broadcasting systemn, also
assumed a synagogue-like atmosphere
during the two hours of Psalm-reading
and prayers.

AGUDATH ISRAEL LEADER AT
WHITE HOUSE CONFERENCE
CHARGES PUBLIC SCHOOLS

“TEACH NEW RELIGION”

Washingion, D.C.—A charge that “the
rootlessness of America’s youth” can be
traced to the fact that the nation’s
public schools “are not religiously neu-
tral but teach a new religion of secular
humanism,” was levelled at the White
House Conference on Children by Rabbi
Moshe Sherer, executive president of
Agudath Tsrael of America. The Agu-
dath Isracl leader, who was a delegate
io the parlev, urged the conferces who
had heard various reports bemoaning
the *“over-all failure of America’s school
system,” to “pin the guilt where it be-
longs: on the modern ecducators who
consider it a sign of their modernity to
demonsirate to their pupils that they
have broken all links with eternmity.”

Expounding on his thesis that the
public schools are “actively contamin-
ating children’s life-vafues with cynical
concepts and the tragic results can no
longer be swept under the rug” he
called vnpon all Americans to “appreciate
the necessity of keeping alive religioushy-
oriented schools which prepare their stu-
dents to cope with a jungle society.,” He
asked the Conference to support the
efforts of the non-public schools for in-
creased governmental aid “as part of
the reaching out for ‘diversity in educa-
tion” which various sessions at the White
House Conference have pinpointed as a
must in the Seventies.”
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A CALL
TO HELP OUR BROTHERS! o

The sephardic Jews, who at one time were the Crowning Glory of our people, from whom we had
vedolim such as the Rambam, the Abarbanel, the Alfasi and Rav Yosel Caro, who lit up the world with
their Toral, these Sephardic Jews are now the forgotten people in Israel, in the field of Torah Chinuch.

Mr. Benjamin Wilhelm, well known Torah Asken in America and founder of Yeshiva Torah
Vodaath, retired to Eretz Yisroel two vears ago. He was shocked to see the negleeted Scphardic yvouths
spending their afternoons and evenings in the streets, a prey to anti-Torah influences.

Mr. Wilhelm organized MIFAL TORAH VODAATH. twelve centers where hundreds of these
boys spend their time in a Torah atmosphere. They are supervised daily hy experienced and highly
devoted teachers and edueators. Their aim is Lo rescue Sephardic youth from spiritual ruin, and with
the help of the Almighty, the results are magnificent. The hoys. and their parems too, are heing hrought
back into the Toral fold. with many already enrolicd in Yeshives, with Mifal financial support where
necessary.

Their monthly magazine, “Shalheves.” has won acclaim for its interesting and educational material.

The success of MIFAL TORAH VODAATIH has led Gedolim to ask for your sapport for this vital
institution.

HAGAON HORAV MOSHE FEINSTEIN has caid, “There is an urgent need to expand the activities
of this organization many times over. to reach thousands more. The great merit of this Miteva will bring
blessings to all who contribute.”

HAGAON HORAV YAAKOV KAMINETSKY has said, . . . Understandably, expenses are
very high and new sources of income are necessary to continue this Holy Work. I therefore publicly
declare to all my friends and well wishers to come to his assistance and contribute to Mifal Torah
Vodaath. I have no doubt that all who support this wonderful undertaking will be blessed with the
full blessings in store for those who honor the Torah,

HAGAON HORAV YECHESKAL ABRAMSKY proclaimed, “1 beseech our fellow Jews, to stand
with him in this undertaking with a generous and devoted spirit.”

HAGAON HORAV OVADIA YOSEF proclaimed, “They have already produced fruits, and fruits

of fruits. T turn with a powerful request to all our fellow Jews to come forth with help.”

MY

Rabbinical Board of Sponsors

RABBI YECHEZKEL LEVINSTEIN RABBI SHLOMA GOTLIEB RABB: AYROHOM YEHOSHUA
Mashgiach Yeshivas Ponevez Rosh Yeshivas “Bais Horoal™ HESHEL TWERSKY

RABBI YAAKOY LANDAU RABBI SHLOMA SCHREIBER Grand Rabbi of Machnukah
Av-Bais-Din of Bnei Brak Rosh Yeshivas “Chai Olem™ RABBI AYROHOM YAAKOY ZE.L'S“(

RABB! YAAKOV YISRAEL KANEVSKI RABBI SHI.OMA ZALMON AUERBACH Rosh Yeshivas “Etz Chaim
Author of ‘Khilos Yaakov” Rosh Yeshivas “Kol Torah” RARBI AVROHOM SHLOMA KATZ

RABB: YITZCHOK SCHEINER RABBI SHMUEL HALEVI ROSNER Rabbi of Khal Yetev Lev
Rosh Yeshivas Kaminetz Av-Bais-Din Zichron Meir; RABBI ELIEZER MENACHEM SHACH

RABBI MOSHE CHEVRONI RABEBI AYVROHCM YOFFENzt'l Resh Yeshivas Ponevez
Rosh Yeshivas Chevron Rosh Yeshivas Chachmei Luoblin RABBI USHER LICHTSTEIN

RABB! PINCHAS MENACHFM ALTER Rosh Yeshivas Novhardok Rosh Yeshivas Kaminetz
Rosh Yeshivas “Sfas Emes” RABB AYROHOM ENGLARD RABBI CHAIM SHMUELEVITZ

RABBI RAFAEL BORUCH TOLIDANO Rosh Yeshivas Bobov., Bat-Yam Rosh Yeshivas Mir
Av-Bais-Din Maknas RABE! AYROHOM WEINBERG RABBI YEHUDAH S. TZEDOKA .

RABBI SHOLEM MORDFCHAI Grand Rabhi of Slonim Roash Yeshivas “Poros Yosef

HACOHEN SCHYADRON RAEBBI AVROHCM CHAIM BRIM RAEB! YEHOSHUA HESHFL BRIM

Rosh Yeshivas “Ohelei Shem” Rosh Mesifta “Ohel Yaakov” Rosh Yeshivas Rozin

Give YOUR support now, and give Sephardic youth in Eretz Yisroel an opportunity
to take their rightful place in the Torah life of Eretz Yisroel,
WE APPEAL to Yeshivos, Bais Yaacovs, Day Schools, and Shuls
to arrange appeals for:

MIFAL TORAH VODAATH, Jerusalem | i venom seiser

. . . YITSCHOK EICHENTHAL
Mai! your contribution to AMERICAN OFFICE BERNARD GEWIRTZ

175 DIVISION AVENUE ° BROOKLYN, N. Y. 11211 JOSHUA WILHELM




